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Abstract

Studies of England during the Reformation period have been broad-ranging and
often controversial. Ever changing perspectives and altering interpretations of the
archival matenals, alongside a lasting interest in the process of religious change make
this a topic of enduring interest. For Yorkshire, first studied by Dickens some 70 years
ago, recent approaches have opened the way for a return to the ecclesiastical archives

and have created a need for their re-interpretation in the light of work by historians

such as Shagan and Hoyle.

This thesis examines religious change in Reformation Yorkshire in the context
of regional culture and resistance. The extent to which these three issues were
intertwined influenced the ways in which Yorkshire towns, villages and parishes
recerved religious change, the ways in which they resisted it, and the ways in which
elements of reform became adopted as part of evolving local cultures. The county
witnessed extremes of belief on both sides of the confessional divide, from early
engagement at Hull to continued conservatism at Whitby, whilst the majority of the
population continued to attend church and conform to the religion they were offered.

Resistance to change ranged from open rebellion to sullen acquiescence, and included

more subtle and underground forms of opposition. As religious change became more

embedded in societies it 1s possible to see its influence in even the most traditional

forms of regional culture.

Drawing on the extensive ecclesiastical archives for the Diocese, and taking
Dickens’ interpretations as a starting point, this thesis demonstrates the complexity and

diversity of the process of religious change in a region traditionally perceived to be

1solated, backward and Catholic, and through local examples emphasises the continued
importance of regional studies to a fuller understanding of the interaction of change,

culture and resistance in early modemn English religion.
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Introduction

The English Reformation can, with some justification, be considered one of the
most significant episodes of any period of English history. Yet interpretations of the
Reformation have always been contentious, and there 1s a seemingly continuous cycle
of acceptance and overthrow of schools of thought. This thesis will take three key
issues; religious change, regional culture, and rebellion, and will approach them
through the prism of the most recent interpretations of and approaches to the
Reformation, whilst revisiting key priméry sources, in an attempt to provide a greater
understanding of how these three issues interacted at a local level, and how they
affected the process of the English Reformation. Traditional historiography has
portrayed religious change as the move, however implemented, from Catholicism to
Protestantism. From the popular Reformation from below approach pioneered by A.G
Dickens in the mid-twentieth century through the revisionist approaches of Christopher
Haigh and Jack Scarisbrick, the story of the Reformation and the progress of
confessional change have received considerable attention. These approaches however
were both in many ways imprisoned in a paradigm defined by the goal of national
conversion. Though the revisionists rightly placed Catholicism back 1n the story of the
Reformation, they continued to view the success, or not, of religious change as a
composite of individual conversions which eventually tipped the nation into
Protestantism.! More recently, scholars such as Norman Jones and Eamon Duffy have
recognised that religious change was much more complex than simply the move from
Catholic to Protestant, and that more needs to be asked of the English Reformation
than straightforward questions of success or failure. Dickens’s approach to the study of
the English Reformation radically differed from those which went before it as he
dismissed the Reformation Acts of the Tudor State as of secondary importance, and
concluded that a popular desire for Protestantism was widespread long before Henry
VIII broke with Rome. His conclusions were remarkably similar to those of the
martyrologist John Foxe, and his approach proved controversial, but Dickens can
perhaps be credited with the resurgence of interest in the Reformation; certainly his
claims provided the starting point for many subsequent arguments. Dickens also
pioneered regional studies of religious change. His detailed work on the extensive

ecclesiastical archives at York inspired considerable similar research on other areas,

! Ethan Shagan, Popular Politics and the English Reformation (Cambridge, 2003), p. S.



and led to a plethora of regional studies, each adding a different perspective to the

Reformation story.>

In recent years these regional histories’ have given way to broader cultural
studies of the Reformation, though there has also been a resurgence of attempts to
locate the populace of Reformation England within the rapid changes taking place
around them. The political processes of religious change, and the consideration of
resistance and reluctance, have been replaced by considerations of the processes by
which the assimilation of Protestant practice and belief occurred over the course of
three generations.’ Ethan Shagan’s work has been particularly significant in this
respect, and his arguments that people were fully engaged with the Reformation
process, and that popular and individual responses to religious change shaped the way
the Reformation was received within individual communities, have provided a major
justification for my revisiting of Reformation Yorkshire. As Shagan has argued,
religion was not a rigid or self-contained sphere, but was structured through its
interactions with the culture in which it was embedded. It was the very pervasiveness
of religion in early modemn society which has necessitated the study of religious
change beyond its formal spiritual settings and within the more mundane situations 1n

which the social meanings of religion were constructed and contested.” These recent
studies by Shagan, Jones, and others have recognised that religious change was also a

matter of cultural change, of changing social and cultural behaviour and practice, and

of altered social relationships. Doctrinal and theological changes represented an

incursion of religious innovation into English culture without damascene conversions
of the populace, or even their systematic acceptance and actualisation of these changes.
This is no longer simply a story of success or failure, but of cultural accommodation
that cannot be easily mapped onto a confessional axis, and of the co-operation and

collaboration of the people with the regime which has long been overshadowed by

¢ 1t has however been recently claimed that Dickens was in fact a son, not a founding father, of the

tradition of local reformation studies. C. Haigh, ‘A.G. Dickens and the English Reformation’, Historical
Research, 77:195 (2004), p. 25.

* For example A.G Dickens, Lollards and Protestants in the Diocese of York, 1509-1558, 2™ Edition,
(London, 1982), Christopher Haigh, Reformation and Resistance in Tudor Lancashire (Cambridge,
1975), Susan Brigden, London and the Reformation (Oxford, 1989), James Oxley, The Reformation in
Essex to the Death of Mary (Manchester, 1965) and Caroline Litzenberger, The English Reformation
and the Laity: Gloucestershire 1540-1580 (Cambridge, 1997).

* Eamon Duffy, The Stripping of the Altars, 2™ Edition, (Yale, 2005), p. xxxiii.
> Shagan, Popular Politics, pp. 1-2.



traditional understandings of the Reformation as a theological event.® As monasteries,
chantries, hospitals, schools and ‘superstitious’ customs disappeared, the ways in

which communities adapted and responded to these changes initiated new political and

social realities that altered local cultural experiences.’

Religion in sixteenth century England was a very fluid entity, and represented
far more than simply attendance at church. Religion was central to people’s social and
cultural lives, religious festivals dominated the calendar and affected working patterns,
and the rites of baptism, confirmation, marriage and burial shaped individual lives
within the context of the church. Religion was a communal activity, and thus religious
order was largely dependant upon social cohesion. In Durham, James has argued that
the power and rites of the pre-Reformation church had a quasi-magical character,
which made the efficacy of the sacraments dependant upon their ntual performance.’
Obviously this concept of power and the extent to which it was controlled by the
clergy was dramatically reduced by the Reformation, but religious change was equally
mutable, and it was the ambiguity of many new religious ideas that allowed them to
penetrate English culture at points in the belief system where ideas and practices were
not fully aligned. At sites of social friction even the smallest change of ideas could
alter political dynamics in important and tangible ways, and lead to significant changes
in people’s relationships with the sacred, even if they never considered themselves to
be enemies of traditional religion.” Equally, changing political circumstances could
dramatically affect the cultural experience of religion. Shagan has used the example of
the Mass, which was a very different cultural and religious experience in a church 1n
1533 than it was in a barn in 1553. Similarly pilgrimages, which long continued at
places such as St. Hilda’s well in Hinderwell parish in Cleveland, had a very different
relationship with the divine when performed in secret at night to when done travelling
openly in huge processions.'® Through studying how religious change interacted with

regional cultures and rebellion in Yorkshire this thesis will revisit the archival

materials studied so extensively by Dickens through the prism of modern cultural

6 -1+
ibid, pp. 7, 13.
7 Norman Jones, The English Reformation: Religion and Cultural Adaptation (Oxford, 2002), p. 2

8 Mervyn James, Family, Lineage and Civil Society: A Study of Society, Politics, and Mentality in the
Durham Region, 1500-1640 (Oxford, 1974), pp. 54-5.

? Shagan, Popular Politics, p. 7.

1 ibid, p. 11.



approaches to the Reformation and thus provide a new interpretation of the process of

religious change in Yorkshire.

Cultural change 1s much more difficult to identify than straightforward
religious change - cultures were varied and continually changed - yet in beginning to
tackle the 1ssue of cultural change modern histornians have begun to move closer to
understanding how the English Reformation came to be implemented with
comparatively little resistance. Regional cultures are particularly problematic for
historians. English political culture was remarkably decentralised on the eve of the
Reformation, and remarkably open, which arguably left more space for other groups
and organisations, such as religious corporations, noblemen and towns to exert their
influence upon regional culture.!! Cities, towns, parishes and villages all had their own
individual cultural characteristics which together contributed to and formed an
example of different regional cultures, and the effects of religious change upon these
regional cultures were undoubtedly divisive. As Duffy has stated, the Reformation 1n
England ‘represented a deep and traumatic cultural hiatus’ and a dramatic break from
the late medieval past.'” In addition, the large size and remote terrain of many
Yorkshire parishes, like those in Lancashire, allowed non-conformity to flourish and
preserved the distinctive local and regional cultures of many areas as effective policing
of the implementation of religious change was impossible.” Even prior to the
Reformation there were many variations in regional cultures, and Helen Jewell’s work
has emphasised the presence of a distinct pre-industrial north-south divide in this
respect.'® Jewell has argued that southerners travelling north confidently expected to
superimpose what they perceived as their more sophisticated culture and behaviour
onto the inferior north, whilst northerners travelling south were more cautious, and

perhaps less likely to return home once their cultural horizons had been broadened and

they had become assimilated into the south.”

"' Tim Thomnton, ‘Propaganda, Political Communication and the Problem of English Responses to the
Introduction of Printing,’ in Propaganda: Political Rhetoric and Identity, 1300-2000, ed. Bernard Taithe
& Tim Thornton (Stroud, 1999), p. 48.

2 Duffy, Stripping of the Altars, P. XXX1il.

'> Helen Jewell, The North-South Divide: The Origins of Northern Consciousness in England
(Manchester, 1994), p. 177.

4 ibid, passim.

'S ibid, pp. 170, 209-10.



James has used the monasteries as an example of these variations, contrasting
the mystic spirituality of Mount Grace Priory in the North Riding with the religion of
visual 1images expressed through ritual and works of art in a decorative architectural
setting at Durham, and naturally the cults which grew up around different local and
regional saints all took different forms and contributed different things to regional
cultures.'® Visual imagery was central to religious cultures across pre-Reformation
England. York Minster, and many of the city’s parish churches, such as All Saints
North Street, Holy Trinity Goodramgate, St. John Micklegate and St. Martin-le-Grand
Coney Street retain their medieval stained glass windows. These reflect the centrality
of Christ’s passion in the religious culture of the region, something which was
reiterated by the use of banners bearing the image of the five wounds of Christ during
the Pilgrimage of Grace in 1536 and Northern Rebellion of 1569.!” A rare survival of
medieval wall paintings at Pickering church also shows scenes from the Passion,
alongside moral subjects such as the corporeal acts of mercy and images of popular
local saints, which can also be viewed in surviving medieval stained glass in All Saints
North Street. All Saints also retains its medieval ‘Pricke of Conscience’ window,
which depicts scenes from the final days of the world. This provides a link with the
writings of the hermit Richard Rolle, and 1s evidence that Rolle’s teaching extended
well beyond his base in South Yorkshire.'® The dramatic change from an image-based
to a word-based religion in England thus removed much popular regional culture at a
stroke. Saints days and many of the church festivals, rituals and ceremonies which

played such a central role in local cultural experiences were abolished almost
overnight and these losses undoubtedly produced tensions and conflicts which were

bound up in religious change and its effects.

After the Reformation the issue of authority, upon which all religious belief
and practice necessarily depended, even if that dependence was understated, caused the
interrogation of all aspects of religious and cultural beliefs and practice. The basis

upon which they were held suddenly became important, and many of the battles of the

Reformation were fought over issues of authority.'” Evidence of changing cultures

' James, Family, Lineage and Civil Society, p. 56.

'" Medieval glass survives in numerous other York churches, and in some cases has been preserved
from churches now demolished. All Saints Pavement for example contains medieval windows which
originally came from St. Saviour’s church, and which also depict scenes from the Passion.

'* Richard Rolle and his influence on religious culture in Yorkshire will be discussed more fully in the
following chapter.

' Shagan, Popular Politics, pp. 11, 21.



follows much the same geographical path through Yorkshire as evidence of religious
change; though there were no pronounced regional differences in official religious
practices and cultures, as will be seen in subsequent chapters differences in the process
of change, both subtle and dramatic, were evident almost everywhere. The trading and
market towns of the West and East Ridings, which were the first parts of Yorkshire to
evince any hint of sympathy towards reformed religion, were also the areas where
cultural change was earliest and most pronounced. The loss of religious guilds from
many urban areas by the 1530s 1s a clear demonstration of changing religious cultures,
and the move towards trade and craft guilds an indication that perhaps regional culture
was becoming somewhat separated from religion. Nevertheless, a persistent
preoccupation with the afterlife is represented by the survival of some religious guilds
until the eve of their dissolution, and with the persistence of the practice of ringing
bells and saying prayers for the souls of the dead.”® James has argued that across the
north of England this concern was reflected in popular folk beliefs and rituals which
contained significant pre-Christian elements.?! The concept of purgatory remained a
crucial element of popular belief long after its official abolition, yet also presented
problems for popular belief systems, for clearly these dramatic doctrinal, theological
and cultural changes did not cause the world to collapse. Understanding how people

dealt with the effects of such dramatic alterations to their belief systems is crucial to

appreciating the impact of religious and cultural change at a regional level.

In many ways the regional culture of Yorkshire in the sixteenth century was
characterised by rebellion. Although rebellions occurred elsewhere during the Tudor
period, only in Yorkshire did three separate, serious rebellions take place which had
many of the same aims and objectives. The 1536 Pilgrimage of Grace, the 1549
Seamer Rebellion and the 1569 Revolt of the Northern Earls all sought, in one way or
another, to turn back the tide of religious change and restore the traditional,
conservative Catholicism which contributed so much to other aspects of regional

culture. In 1536, rebellion was sparked by the dissolution of the monasteries, and by
rumoured of the destruction of parish churches and the loss of their imagery and

treasures. In 1549 the new Prayer Book, coupled with the opportunism provided by

20 See the following chapter for more on the continued popularity of the guilds, the York guilds of
Corpus Christi and St. Christopher and St. George for example remained popular until their suppression.

See chapter 3 for more on continued bell-ringing for the dead, this persisted into the 1570s in some
Eaarishes in Richmondshire.

' James, Family, Lineage and Civil Society, p. 52.



rebellions elsewhere, sparked a reaction against the Edwardian official Reformation
which was simultaneously a reaction against the recent dissolution of the chantries and

the subsequent, and often dramatic, reduction in clerical personnel and pastoral
provision. In 1569, a decade after the implementation of what was to be the final
Protestant settlement of religion, religious change reared its head again. Although high
politics were the most likely cause of the uprising, this should not be allowed to detract
from the importance of religious feeling amongst the rebels. Although religious
traditionalists had not, up to that point, been much persecuted by the Elizabethan
regime, nor were they permitted to follow the religion of their choice, and the rebellion

of 1569 provided an opportunity to air their dissatisfaction with the outcome of

religious change and the loss of much of the traditional culture of their regions. That
the largest contingents of rebels came from the most enduringly conservative regions
of Yorkshire must surely serve as an indicator that the preservation of traditional
religion and culture remained important. Culture was so intertwined with religion that

the loss of one was seen to lead to the loss of the other, yet viewing the religious
change and regional culture of early modern Yorkshire through the spectrum of
rebellion would certainly distort our understanding of how the Reformation was
received in Yorkshire. Whilst rebellion was certainly important, was certainly sparked
by changes to both religion and culture, and affected the lives of many people in
Yorkshire, it was not a universal response to change. After the massive scale of the
Pilgrimage of Grace, it is reasonably fair to state that only the north eastern and north

western regions of the county were subsequently significantly affected by rebellion.

Only these most conservative areas continued to resist the enforced changes to their
religion and attempts to suppress their traditional cultural practices, and therefore

dissidence, doubt and open rebellion, which have been the focus of much revisionist

historiography, must not be taken as the only responses to change despite their greater

visibility in the extant records.

Subtle forms of resistance were as important as open rebellion, and examples of
this will be seen throughout this thesis. Subtle resistance slowed rather than confronted
change, and also demonstrated the tenacity of traditional religion and culture, but after
the collapse of the Pilgrimage of Grace it was perhaps the only viable option for those
who opposed religious change. There was a need for a new strategy of resistance,

which will be seen in the attempts of churchwardens and parishioners to hide church



goods and furnishings, and in the activities of former monks who continued to use
traditional services and ceremonies long after they were officially abolished.*
Behaviour was sullen rather than openly defiant, and resistance was often carried out
under the guise of conservatism; those who concealed church goods almost always
attended the prescribed services. Eventually, such forms of subtle, hidden resistance
generally shaded into conservatism, but they could also form a seed-bed from which
more open dissent grew, such as the recusant communities of the North Riding.
Acceptance, collusion and collaboration were also important as the English people
formed a dialogue with the state on the issue of religious change and its corresponding
etfects on local and regional cultures, and local adaptations must be studied in order to
understand how the Catholic recusants of Elizabethan Cleveland could remain part of
the same single state church as the Puritans of Halifax and Hull. The Reformation had
to be made to fit local conditions, and to work with the aspirations and expectations of

local people. Regional responses to the Reformation therefore varied according to the

circumstances at a given point in time.>

The history of Reformation Yorkshire has been dominated by the work of
Dickens. Thus this next section will provide an introduction to Dickens’s work and to

the arguments his conclusions have sparked amongst other scholars. These issues will
be returned to and expanded upon throughout the course of this thesis, as I put forward

my own arguments and conclusions drawn from revisiting the archival matenal.
Despite the lasting importance of his work Dickens was very much inspired by his own
agenda. A patriotic man who retained a lasting affection for his native Yorkshire,
Dickens contrived to write a history of the English Reformation as something inspired
and created within England, and very separate from the parallel continental
Reformation. Thus he played down English connections with Continental reformers,
and argued that native Lollardy initiated a desire for change amongst people at all
levels of society. Indeed, given the fragility and hostility of European relations in the
mid-twentteth century, it is perhaps unsurprising that the German roots of
Protestantism were overlooked. Jonathan Hughes has since demonstrated that late

medieval Yorkshire was to a certain extent a leading light in religious change, but

22 See chapter 3 especially for examples of these practices.
2 Jones, The English Reformation, p. 5.



significantly within the Catholic church.?* However following in the footsteps of Foxe,
finding support for Lollardy enabled Dickens to claim that reformed beliefs existed at a
popular level long before the Tudor State Reformation, and indeed the German
Lutheran Reformation. Perhaps building upon the base set down by Foxe in his Actes
and Monuments,” Dickens over-emphasised the scanty evidence of heresy in
Yorkshire to support his argument for a popular Reformation, and his confessional bias
1s as evident throughout his work as his patriotism. In this however Dickens was
simply following the trend that history was generally written by the winners.

Contemporaries would, 1n contrast, have viewed the Edwardian Reformation, not the

Maran reaction, as the mid-Tudor religious aberration.

Dickens’s work was almost solely concerned with the period before 1559, and
the short forays he made into Elizabethan Catholicism were, on his own admission,
undertaken with the sole purpose of demonstrating that medieval Catholic belief had
disappeared long before Elizabeth’s accession, and that the seminary priests
completely recreated a very different style of Catholicism in England.”® Nevertheless
his dismissal of any consideration of what was good in the late medieval Church, and
concentration on dissatisfaction with it, suggest that he was always working to show
that Catholicism in England was dead by 1J558. He never considered notions of
Protestantism as a protest movement, rather argued that reform, and liberalisation from
a dominant and authoritarian Catholic Church was actively sought by the English
population. Dickens’s writings on the Pilgrimage of Grace and the rebellions at
Wakefield and Seamer were also clearly written to support his wider view of a popular
Protestant Reformation, which compelled him to find a non-religious impetus for the
rebels, despite having little firm ground upon which to base his claims. This only
seems to be confirmed by his complete omission of the 1569 Northern Rebellion with
its restoration of the Mass and destruction of Protestant worship books. Dickens was
succeeded by a generation of scholars who sought to put the Catholics back into the
English Reformation, arguing against his claims of widespread anti-clericalism and
deep-seated dissatisfaction with the medieval church. Recent scholars such as Shagan

and Questier have continued to recognise the importance of traditionalists and

24 Jonathan Hughes, Pastors and Visionaries: Religion and Secular Life in Late Medieval Yorkshire
(Woodbridge, 1988).

% See http://www.hrionline.ac.uk/johnfoxe/ for Foxe’s complete Acts and Monuments.
6 A.G Dickens, ‘The First Stages of Romanist Recusancy in Yorkshire, 1560-1590,” YAJ, 35 (1943), p.
180.



conservatives 1n the religious and cultural history of the later sixteenth century, and
have 1n many ways returned Catholics to the forefront of Reformation and Post-
Reformation history.?’ Certainly no serious Reformation scholar would now claim that
the English Reformation ended with the Elizabethan Settlement of Religion in 1559.
Rather many would argue that 1559 marked only the start of religious reform, and
there 1s evidence to suggest that in Yorkshire this reform came later still. Qutside the
circles of university educated lawyers, courtiers and senior churchmen Protestant
beliefs came gradually as a result of long-term compliance, and it is now accepted that

England did not begin to become a truly Protestant nation until well into the reign of
Elizabeth I.

Despite his very English, Protestant agenda, and significant failings with his
arguments, Dickens’s archival work has proved particularly valuable for his
successors. He was one of the first to overturn the ill-informed antiquarian views of an
ignorant and reactionary north, and as noted above his demonstration of the wealth of
archival material available for the York diocese inspired similar research elsewhere.
However Dickens’s use of the archives was somewhat selective. He omitted much that
has since been used by others to demonstrate continued sympathy with Catholicism,

and often took the information in his sources at face value, adding his own spin to

strengthen his arguments and giving little or no consideration to the purposes and
influences behind the creation of particular documents. Equally, Dickens made
selective use of silence amongst the archives. Rather than assuming for example that
an absence of heresy cases amongst the Yorkshire records indicated the predominance
of Catholic conformity Dickens argued, particularly with reference to the Marian
period, that 1t must be indicative of Protestant local authorities reluctant to persecute
their co-religionists.”® In addition, despite the wide range of material Dickens
consulted, he dealt with many of his sources in isolation, and failed to fully utilise the
sources available to him despite his heavy reliance on their evidence. By considering a
variety of materials in conjunction, this thesis will provide a more comprehensive

interpretation of their information.

27 Ethan Shagan (ed.), Catholics and the Protestant Nation: Religious Politics and Identity in Early
Modern England (Manchester, 2005), chapters 1, 3 & 4; Michael Questier, ‘Conformity, Catholicism
and the Law,’ in Conformity and Orthodoxy in the English Church ¢.1550-1660, ed. Peter Lake &
Michael Questier (Woodbridge, 2000).

® A.G Dickens, The Marian Reaction in the Diocese of York: part Il - The Laity, (Borthwick Papers
12, York, 1957).

10



The controversy Dickens’s work has inspired amongst his successors is perhaps
nowhere more evident than in the explosion of scholarship on the Lollard movement

from the mid-1960s, much of which shows signs of Dickens’s influence, though none

agreed with his suggestion that Lollardy was present in Yorkshire. Most scholars admit
that even at the height of 1ts influence in the late fourteenth-century Lollardy had little
presence 1n the north. Charles Kightley stated explicitly in his extensive study of early
Lollardy that he had found no evidence of Lollard communities in York or Yorkshire,
and both John Thomson’s geographical survey of later Lollardy and Anne Hudson’s
more recent work suggest that Lollardy made little headway in the Northern
Province.”” Dickens’s use of a perceived sixteenth century resurgence of Lollardy as a
foundation upon which to base his claim for the popularity of reformed doctrines has
also aroused debate, but Claire Cross has argued that the perceived resurgence of
Lollardy may simply have been an illusion created by increased persecution as
government concemns about the development of heretical doctrines grew.”® This
concern 1s reflected in the increase of heresy cases recorded in the Yorkshire
archiepiscopal registers after 1528. Dickens claimed these cases, and the handful
before this date, were evidence of the presence of Lollardy in Yorkshire, but this seems
unrealistic given the lack of any other evidence for Yorkshire Lollardy and the
considerable continental influences to which Yorkshire was subject. In addition
Lollard heresies were very difficult to identify as Lollards remained within the church,
and continued to communicate and confess with their Catholic neighbours. Rather than
cutting themselves off from their spiritual communities they simply held separate
meetings in addition to their participation in organised religion, and their heresies were
so similar to those existing before and after the Lollard movement it is difficult to

identify convicted heretics as Lollards.>!

In Yorkshire Protestant ideas developed first in the cloth trading towns of the

West and East Ridings which had strong continental links, thus suggesting Lutheran
rather than Lollard influences. Dickens’s attribution of Lollard beliefs to the Dutchmen

" Charles Kightley, “The Early Lollards 1382-1482’ (Unpublished PhD thesis, University of York,
1975), chp. 1; John, A.F Thomson, The Later Lollards 1414-1520 (Oxford, 1965), chp.8; Anne Hudson,
The Premature Reformation: Wycliffite Texts and Lollard History (Oxford, 1988), pp. 126-7.
* Claire Cross, Church and People: England 1450-1660, 2" Edition (Oxford, 1999), chapters 1 & 2
g)assz'm, esp. pp. 21-2.

' A Larson, ‘Are All Lollards Lollards?’ in F. Somerset et al, Lollards and their Influence in Late
Medieval England (Suffolk, 2003), pp. 59-72.
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accused of heresy in York further strengthens this assertion, and that he focussed on
these cases involving aliens suggests that Dickens found little if any evidence of native
Yorkshire heresy. Indeed, most Yorkshiremen who acquired heretical beliefs did so

whilst working or studying outside of Yorkshire; few returned north, and there is little

to suggest that those who did successfully planted their new ideas in Yorkshire. Instead
the reception to heresy in Yorkshire seems to have been invariably hostile.’* Strong
overseas trading links ensured numerous Yorkshiremen came into contact with
Lutheran beliefs, but 1t 1s likely that few participated in Protestant worship, and in any
case few would have had the linguistic abilities to do so. However traders and sailors
may have witnessed acts of iconoclasm and the destruction of Catholicism, and simply
talking about what they saw may have been perceived by authorities keen to combat
any hint of heresy as an interest in Lutheranism and thus a serious heresy threat in
England. This was not always the case however, and as will be seen the town of Hull,
which had perhaps the closest continental trading links of all Yorkshire towns,
demonstrated a much earlier adoption of reformed religion than elsewhere in
Yorkshire, and brought in a Protestant preaching minister almost as early as the law

permitted them to do so.””

Although Dickens maintained that Lollards were the founding fathers of the
Reformation, it is now generally agreed that the movement had little impact upon

Protestant reform in England. Lollardy has been subjected to considerable scrutiny in

recent years by scholars such as Anne Hudson and Richard Rex, and the roots of the

Reformation are now understood to lay more in the Catholic past rather than the
dissenting heretical past of medieval England.>® That heresy was never an issue in the

north, and that there was no significant Lollard presence for Protestant reformers to

32 Dickens, Lollards and Protestants, p. 4 & chapters 2 and 4 passim, A.G Dickens, ‘Heresy and
Origins of English Protestantism’, in Reformation Studies, ed. A.G Dickens (London, 1982), p. 378.

*> This man was Melchior Smith, who was appointed in 1561. Hull will be considered in chapter 5.

** For more on Lollardy and the origins of the Reformation see J.F Davis, ‘Lollardy and the
Reformation in England’, in P. Marshall (ed.), The Impact of the English Reformation 1500-1640
(London, 1997); M. Aston, Lollards and Reformers: Images and Literacy in Late Medieval Religion
(London, 1984), pp. 231-2; D. Smeeton, ‘Lollard Themes in the Reformation Theology of William
Tyndale’, Sixteenth Century Essays and Studies, 6 (Kirkville, Mo., 1986), p. 62; Hudson, The Premature
Reformation, pp. 508-13; R. Rex, The Lollards (Basingstoke, 2002), pp. 77-8; C. Haigh (ed.), The
English Reformation Revised (Cambridge, 1987), p. 5; C. Haigh, English Reformations (Oxford, 1993),
p. 55; Patrick Collinson, ‘Night schools, conventicles and churches: continuities and discontinuities in

early Protestant ecclesiology’ in P. Marshall & A. Ryrie (eds.), The Beginnings of English Protestantism
(Cambndge, 2002), pp. 209-235.
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build upon seems to be further illustrated by the occurrence of four popular rebellions
in Yorkshire, all in opposition to religious change. Dickens wrote extensively, and
controversially, on three of these; the 1536 Pilgrimage of Grace, the 1541 Wakefield
plot and the 1549 Seamer rebellion. Perhaps naturally given its scale and importance
Dickens concentrated primarily upon the Pilgrimage of Grace, focussing on the
motivations of the rebels. Dickens’s need to find a non-religious stimulus for the rebels
has been noted above, but his resulting argument that the rebellion was caused and
maintained by social and economic grievances is tenuous, and made more so by his
frequent references to important religious triggers in the rebellion before his
denunciation of religion as a cause. Such a contentious approach has led to a wealth of
subsequent work on the rebellion, but most historians have agreed that, for various
reasons, religious grievances were the essential feature of the inception and
continuation of the Pilgrimage of Grace.”> Furthermore it is now accepted that
although religion played a key role in the rebellion, and provided it with a vital
cohesion, religious grievances were set against a background of social, economic and
political discontent. This 1s reflected in the rebels’ Pontefract Articles, which alongside
the predominant religious issues feature sundry social, economic and political

grievances, and also in the differing priorities of the separate groups of rebels across

the north.>®

Dickens’s work on the Wakefield plot and Seamer rebellion also demonstrates
a certain amount of contradiction, though 1t 1s possible that these inconsistencies were
simply the result of a progression of thought. Dickens claimed Wakefield represented a
continuation of the gnevances present in 1536, yet he afforded the plot primarily
religious motivations and went on to compare it to the 1549 Prayer Book rebellion 1n
the southwest, thus essentially eliminating any connection with his socio-economic
Pilgrimage of Grace. Dickens also made comparisons between the southwestern and
Seamer rebellions, despite attributing the Seamer rebels with a secular motivation,

which should perhaps instead have prompted comparison with the socio-economically

*> C.S.L Davies, ‘The Pilgrimage of Grace Reconsidered’ Past & Present, 41 (1968), p. 74. See also
Davies’ essay ‘Popular Religion and the Pilgrimage of Grace’ in A. Fletcher and J. Stevenson (eds.)
Order and Disorder in Early Modern England (Cambridge, 1987); R.W Hoyle, The Pilgrimage of
Grace and the Politics of the 1530s (Oxford, 2001), esp. p. 413; M. Bush, The Pilgrimage of Grace: A
Study of the Rebel Armies of October 1536 (Manchester, 1996).

** The Pontefract Articles are printed in A. Fletcher & D. MacCulloch, Tudor Rebellions, 4™ Edition,

(Harlow, 1997), pp. 135-7. Bush, The Pilgrimage of Grace, provides a particularly good account of the
varied motives of rebels from different regions of Yorkshire.
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stimulated Kett’s rebellion in East Anglia.’” The causes of the 1549 rebellions have
been as hotly debated as those of the Pilgrimage of Grace, but it is now generally
agreed that rebel gnevances were largely social and economic, with religion also a

major feature in Seamer and the South West. There is no evidence of political

opposition to the Edwardian regime.”® It has been suggested that the unrest of 1549
represented a coordinated plan for a national rebellion, and though there 1s no firm
evidence of this, the extent of this unrest might be taken to indicate that opposition to
Edward’s regime was widespread and not, as Dickens suggested, minimal and
localised.”” Dickens further undermined this argument by indicating that he adhered to

this concept of a national rebellion when he linked the Seamer rebellion with those 1n
Devon and Norfolk.

Dickens made little reference to sixteenth-century Yorkshire’s final rebellion,
the 1569 revolt of the Northern Earls. Admittedly this revolt falls outside the
chronological scope of the majority of his work, but perhaps more significantly the
very occurrence of the rebellion detracts from Dickens’ beliefs that Protestantism was
already firmly established in the north by 1558. Until recently comparatively little has
been written about the Northern Rebellion.*? Like the Pilgrimage of Grace, the revolt

was a complex mix of local and national religion and politics, and although the earls of
Northumberland and Westmorland arguably rebelled primarily in response to their

increasing political marginalisation by Elizabeth I, the revolt was underpinned by the
religious discontent in Yorkshire and the North East. The ultimate failure of the
rebellion suggests that in 1569 Catholic religious beliefs were insufficient to overcome

political loyalty, but the level of support the earls attracted is a clear indication of the

7 A.G Dickens, ‘Sedition and Conspiracy in Yorkshire During the Late Years of Henry VIII’, YAJ, 34
(1939), pp. 379-98, esp. p. 391; A.G. Dickens, ‘Some Popular Reactions to the Edwardian Reformation
in Yorkshire’, YAJ, 34 (1939), pp. 158 & 163.

** Amanda Jones, ““Commotion Time” The English Risings of 1549,” (Unpublished PhD Thesis,
University of Warwick, 2003); See also Joyce Youings, ‘The South-Western Rebellion of 1549°,
Southern History, 1 (1979), pp. 102-14; W.K Jordan, Edward VI: The Young King (LLondon, 1968), pp.
457-8 and Jennifer Loach, Edward VI, pp. 72-6 for the south western rebellion, and Jordan, Edward VI,
chapter 15; Loach, Edward VI (Yale, 1999), chapter 7; S. K Land, Kett's Rebellion (Ipswich, 1977); D.
MacCulloch, ‘Kett’s Rebellion in Context’, Past & Present, 84 (1979), for Kett’s rebellion.

*? Jordan, Edward VI, p. 442; MacCulloch, ‘Kett’s Rebellion’, p. 45; Dickens, Lollards & Protestants
chapter 6.

0 Susan Taylor, ‘The Crown and the North of England 1559-70: A Study of the Rebellion of the
Northern Earls, 1569-70, and its Causes’, (Unpublished PhD Thesis, University of Manchester, 1989)
has long been the most comprehensive account of the 1569 rebellion. Krista Kesselring’s recently
published book The Northern Rebellion of 1569: Faith, Politics and Protest in Elizabethan England,

(Basingstoke, 2007), has emerged too late for inclusion in this thesis, however I am grateful to Krista for
allowing me to see a copy of her typescript.
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continued support for Catholicism in the north. The failure of many northern gentry to
assist royal forces in crushing the rebellion further implies that sympathy for the Earls’
cause was even more widespread than was active support. Yorkshire certainly
provided the largest contingents of rebels in 1569, though it is undoubtedly significant
that most of those came from Allertonshire and Richmondshire, which were
respectively a peculiar of the Bishopric of Durham and part of the diocese of Chester,

and as a result were not under the direct jurisdiction of the authorities at York.

Like the Northern Rebellion, English religion in the reign of Mary Tudor has
until recently been somewhat neglected by Reformation historians.*! Nevertheless
work on the Marnan restoration of Catholicism, and the extant evidence for Yorkshire,
combine to further undermine Dickens’s image of a Protestant mid-Tudor England.
Histonians’ views of the reception of the restoration have varied from the belief that the
return of Catholicism was welcomed, to Dickens’s view that England in 1553 was
already Protestant. In all probability the truth lies somewhere in between. Andrew
Pettegree’s recent studies of Marnan Protestantism have demonstrated that the new
faith remained important during the attempted restoration of the old, and that the
education and high social status of many Marian Protestants gave the movement a
greater force than its small numbers might suggest.** In Yorkshire it seems certain that
the Catholic restoration was welcomed. The wntings of Robert Parkyn, priest of
Adwick-Le-Street in South Yorkshire reveal that here at least Mass was spontaneously
celebrated from early August 1553,% and the number of discoveries by Elizabethan
visitation commissioners of Catholic church furniture and worship books suggests that
on the whole Yorkshire parishes re-equipped themselves for Catholic worship
reasonably thoroughly, either by removing old goods from hiding or by purchasing
new. This may simply have been in compliance with government orders, but the
continued efforts of many parishes to retain this equipment after Mary’s death suggests
more than mere obedience. For many people in Yorkshire the Marian reaction meant a

return to traditional rituals and ceremonies, but probably little thought was given to

theology and liturgy beyond the correct celebration of the Mass. Whilst it is evident

that the Mass was quickly restored, religion was experienced differently in every

‘! D. Loades & E. Duffy (eds.), The Church of Mary Tudor (Aldershot, 2006), is the most recent study
of Marian religion.

** A. Pettegree, Marian Protestantism: Six Studies (Aldershot, 1996), passim, esp. introduction p. 3.

** A.G. Dickens (ed.), ‘Robert Parkyn’s Narrative of the English Reformation’, EHR, 62:242 (1947), p.
78.
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parish, and although many aspects of traditional regional religious cultures had been
too thoroughly destroyed to see any kind of revival, there was perhaps little shared
cultural practice beyond the Mass. Arguably the concentration of the Marian regime on
the Mass might indicate that nothing else was required, but this basic framework could

not compare to the richness of medieval Catholicism, and whilst it is still possible to

talk of regional religious cultures, there were perhaps fewer distinct regional

differences than thirty years previously.

Dickens’s work on the Marian reaction in the York Diocese is amongst the last
of his work on Yorkshire, and i1s also some of his most valuable. He provided an
excellent introduction to the extant archives and his own biases, though still present,
are less in evidence than in much of his other work. His work on the Marnan Yorkshire
clergy in particular seems to present an objective picture, without any of the anti-
clericalism upon which he placed so much emphasis elsewhere, and many of his
conclusions have been verified by the work of Claire Cross and Peter Marshall.*’
Dickens paid considerable attention to, and perhaps over-emphasised, the importance
of clerical marriage in his attempt to demonstrate a strong Protestant presence in
Yorkshire, though in later work he admitted he had found clerical marriage to be a
poor indicator of Protestant belief.”> Ultimately, Dickens admitted that he found little

evidence in the York records of any active Protestantism amongst the clergy, and the

few examples he did uncover were solely concerned with members of the university
educated upper clergy, few of whom spent much time in Yorkshire.*® On the other
hand, Dickens implied a belief that had the opportunity arisen a significant number of
Yorkshire clergy would have welcomed the opportunity to join an organised
evangelical group,”’ though he was significantly silent on the subject of underground
Protestant organisations in Manan Yorkshire. It has been claimed that attendance at

such conventicles was not typical behaviour of Marian Protestants, but other evidence

* C. Cross, Urban Magistrates and Ministers: Religion in Leeds and Hull from the Reformation to the
Civil War, (Borthwick Paper, 67, York, 1985); C. Cross, ‘Ordinations in the Diocese of York 1500-
1630’, in C, Cross (ed.) Patronage and Recruitment in the Tudor and Early Stuart Church, (Borthwick
Studies in History, 2, York, 1996); P. Marshall, The Face of the Pastoral Ministry of the East Riding,
1525-1595, (Borthwick Paper, 88, York, 1995); Other historians have since shown anti-clericalism to be
minimal throughout England. See for example Haigh, English Reformations, p. 44; C. Marsh, Popular

Religion in Sixteenth-Century England (Basingstoke, 1998), pp. 92-3; J. Scarisbrick, The Reformation
and the English People, (Oxford, 1985), pp. 45-9.

* Dickens, The English Reformation, p. 308.

* A.G. Dickens, The Marian Reaction in the Diocese of York’, part I: The Clergy, (Borthwick Paper,
11, 1957), pp. 16-17.

7 ibid, p. 21.
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has suggested that they were widespread, and though no confirmed Yorkshire

examples have yet been provided 1t will be seen in chapter five that such congregations

may have gathered in Marian Hull.**

The lack of reaction of Yorkshire’s former monastics to Mary’s attempts to
revive the religious life was also evidence for Dickens that Catholic beliefs were
virtually extinct. Dickens believed Mary’s attempts achieved ‘no more than a feeble
splutter’ in Yorkshire,* and whilst the monastic revival did not achieve widespread
support research by Claire Cross has suggested that had the holders of former monastic
lands in Yorkshire returned them to the church there would have been no shortage of
ex-religious wishing to resume the habit. Dickens used the failure of the laity to follow
Mary’s example and return their lands to the church as a further example of a general
reluctance to return to the old ways, but Cross has demonstrated that some monastic
communities in Yorkshire began to be reconstructed during Mary’s reign.”’ Several
former inhabitants of Monk Bretton had continued to live with their prior since the
dissolution, and maintained the religious life as far as possible, and evidence from
wills has indicated that numerous former religious anticipated a monastic revival in
Yorkshire. Cross has further suggested that Yorkshire Cistercians may have begun to
reconstitute during Mary’s reign, though she admits this is impossible to verify.>' Were
it true, this would be of considerable importance to the history of Marian religion for
there is no other extant evidence of attempts to re-found Cistercian communities, and

Cistercian monks were noticeably absent from the communities Mary did re-establish.

Dickens concentrated his claims for a Protestant Yorkshire laity on evidence of
contempt for the Eucharist, something which provided a vital role in his attempts to
link Marian Protestantism with Lollardy. Disrespect for Catholic Eucharistic practices
had been one of the most common means of identifying Lollards, and became an
important way of detecting Protestants in Marian England. However Dickens failed to

observe that most Lollards remained within the church and continued to receive

alongside their Catholic contemporaries, a significant contrast to the outspoken nature

“ D. Loades, The Reign of Mary Tudor, 2™ Edition, (London, 1991), p. 117; J.W Martin, ‘The
Protestant Underground Congregations of Mary’s Reign,’ JEH, 35:4 (1984), pp. 525-6.
¥ Dickens, The Marian Reaction, 11, p. 19.

** C. Cross, “The Reconstitution of Northern Monastic Communities in the Reign of Mary Tudor’,
Northern History, 29, (1993), p. 204.
> ibid, pp. 200-3.
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of and specific breaks from the Establishment made by early evangelicals. The
controversy aroused b3; Dickens’s work on Lollardy has already been considered, but it
1s worth referring briefly to his conviction that Lollardy persisted into the 1550s in
Yorkshire. The 1555 heresy case against Christopher Kelke of York, which will be
discussed 1n chapter four, saw Kelke accused of Lollardy, and led Dickens to argue
that the revival of the term was evidence of the presence of continued Lollard beliefs in
Yorkshire.”* However it is far more likely that Kelke was merely subjected to an old
form of abuse for holding less than orthodox religious beliefs, particularly given
York’s commercial links with the Protestant Netherlands. The presence of such heresy
cases amongst the Marian court records led Dickens to suggest that Protestantism was
well established in Yorkshire, but this cannot be substantiated by large numbers of
either exiles or martyrs. Yorkshire contributed few to the English Protestant
communities in Europe in the mid-1550s, a direct contrast to the considerable numbers
of Yorkshire Catholics entering voluntary exile after 1559. Dickens used figures
compiled by Christina Garrett to claim twenty-two Marian exiles for Yorkshire, but 1t
is likely that few of these were resident in the county at the time of their exile.”
Amongst approximately 300 Marian Protestant martyrs even fewer can be claimed for
Yorkshire with Richard Snell, who was burnt at Richmond just two months before
Mary’s death in 1558, the only Yorkshire martyr during the reign.

This absence of martyrs and exiles might indicate that the persecution of
evangelicals was not so effective in Yorkshire as elsewhere, but may also be
symptomatic of genuine conservative beliefs amongst the people and a much less
deep-seated presence of reformed religion than that implied by Dickens. On the other
hand, Dickens believed the lack of persecution was in itself indicative of Protestant
beliefs amongst the Yorkshire authorities, who were reluctant to persecute their fellow
believers. Dickens’s suggestion that the Marian reaction was unpopular in Yorkshire 1s
further hampered by the lack of resistance to it. Across England Mary’s restoration of

Catholicism aroused none of the armed insurrection that the Protestant reforms of her
father, brother and sister did. Only Wyatt’s rebellion of 1554 disturbed the peace and
this was pnimarily motivated by opposition to her Spanish marriage; its association

with Protestantism was merely a result of subsequent propaganda instigated by the

*2 Dickens, The Marian Reaction, II, p. 4.
> ibid, p. 23; D.M Palliser, ‘Popular Reactions to the Reformation During the Years of Uncertanty

1530-1570°, Haigh, The English Reformation Revised, p. 101, quotes that Yorkshire and Lancashire
together produced only 40 Marian exiles.
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queen.”* In Yorkshire Thomas Stafford’s attempt to launch a Protestant invasion of

England via Scarborough in 1556 was swiftly halted by the townspeople, few of whom
shared his hostility to Catholicism.

Dickens also neglected the wills of the Marian laity, and even suggested that
the evidence provided by wills was an insufficient cross-section of public opinion to be
of any great value.” This neglect can perhaps be explained by the findings of
subsequent scholars who have demonstrated that the Manan restoration saw an
upsurge in the number of traditional wills.® This is at odds with the picture of an
increasingly Protestant north that Dickens wanted to portray, though in support of his
claims Loades has constructed an argument based on Dickens’s figures for Protestant
preambles, which suggested that Protestants were more numerous than the Catholic
zealots who persecuted them.”’ This may be true, but it is also likely that there were
many more moderate Catholics than zealots. Furthermore Dickens concentrated his
examples from wills, and indeed of heresy cases, primarily upon evidence relating to
the cloth towns of the West Riding, many of which later became centres of Puritanism.
This is an important reflection of the general distribution of Protestantism within
Yorkshire at this time, but by omitting legal and testamentary evidence from other
parts of Yorkshire Dickens limited the usefulness of his conclusions. Dickens also
omitted other evidence of support for Catholicism amongst the people of Manan
Yorkshire, and, in contrast to much of his other work, made little reference to the
writings of Robert Parkyn. Parkyn wrote specifically of the joy with which the return
to Catholicism was welcomed, and made clear both his own personal Catholic faith,
and his belief in the inherent Catholicism of his fellow Yorkshire men and women.”® In
contrast Dickens openly stated his belief that Marian policies remained weak 1n
Yorkshire, and concluded that enthusiasm for the regime was limited to a handful of
extremists.”” He believed the period was something of a limbo between the old world

and the new, and failed to appreciate that to contemporaries the success of

Protestantism was by no means a foregone conclusion.

** D. Loades, The Oxford Martyrs (London, 1970), p. 123.
%5 Dickens, The Marian Reaction, II, p. 22.

* D. MacCulloch, The Later Reformation in England, 1547-1603, 2™ Edition, (Basingstoke, 2001);
Haigh, English Reformations; A. Bartholomew, ‘Lay Piety in the Reign of Mary Tudor’ (Unpublished
MA thesis, University of Manchester, 1979); Scarisbrick, The Reformation and the English People;
Dufty, The Stripping of the Altars.

>’ D. Loades, ‘The Enforcement of Reaction 1553-1558°, JEH, 16 (1965), p. 62.
>* Dickens, ‘Parkyn’s Narrative,’ pp. 78-80.

*> Dickens, The Marian Reaction, II, p- 21; Dickens, English Reformation, p. 309.
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Dickens’s overwhelmingly negative view of Mary’s reign, and of later

medieval Catholicism, resulted in an inability to see how Mary’s restoration of

Catholicism could have led to a revival of traditional religion. This view has been

vigorously contested by Scansbrick, Duffy, and others, who portrayed the reign as a
respite for Catholicism and recognised the importance of Mary’s religious reforms.*®
Dickens gave no evidence of these reforms, many of which were initiated by Cardinal
Pole as a result of the ongoing work of the Council of Trent. Furthermore Marian
Catholicism played an important role in halting any spread of popular Protestantism
that had begun by 1553. As well as ignoring Mary’s reforms, Dickens consistently
played down the crucial role of the Marian clergy in establishing strong and long-
lasting Catholic communities across Yorkshire, yet evidence from the Elizabethan
period demonstrates how they ensured the continuation of a broad base of Catholic
support. The desire for Catholicism long continued in Yorkshire and the difficulties

faced by the Elizabethan government in enforcing the 1559 settlement there can only

strengthen the case 1n favour of the persistence of Catholic belief 1n the region.

Regardless of the suggestion that “Yorkshire recusant history is much of the
actuality of recusant history,’®' only two historians, Dickens and Aveling, have studied
Yorkshire recusancy in much detail, and their conclusions differ considerably. Dickens
dealt with recusancy only briefly early in his career, and maintained throughout his
work that the recusant communities were insignificant as Protestantism had already
won the day.®* However despite using the same archival materials, and agreeing with
Dickens that only around 1.5-2% of the population of Yorkshire were recusant,

Aveling’s work demonstrated how important Catholicism remained in many parts of

%0 A.G Dickens ‘The Early Expansion of Protestantism in England 1520-1558°, Late Monasticism and
the Reformation (London, 1984), p. 131; Scarisbrick, The Reformation and the English People, chapters
6-7; Dufly, The Stripping of the Altars, chp.16; Elizabeth Russell, ‘Mary Tudor and Mr Jorkins’, BIHR,
63, (1990), also expresses the view that Mary handled the Catholic restoration gently and skilfully, and
suggests that had she lived longer, or produced a Catholic heir, she would have been remembered as a
skilled politician. For contrasting views about Mary’s reign see Dickens, English Reformation, pp. 309-
11 and Elton, Reform and Reformation: England 1509-1558 (London, 1977), p. 385.
°! J.C.H Aveling, ‘Some Aspects of Yorkshire Catholic Recusant History 1558-1791°, SCH, 4 (1967),
. 106.
£ Dickens, ‘Romanist Recusancy’; A.G Dickens, ‘The Extent and Character of Recusancy in
Yorkshire, 1604°, YAJ, 37 (1951); J.C.H Aveling, Post Reformation Catholicism in East Yorkshire
1558-1790, (East Yorkshire Local History Society, 11, 1960); The Catholic Recusants of the West
Riding of Yorkshire 1558-1790, (Proceedings of the Leeds Philosophical and Literary Society, Literary

and Historical Section, 10:6, 1963); Northern Catholics (London, 1966); Catholic Recusancy in the City
of York 1558-1791, (CRSP Monograph Series, 2, 1970).
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the region.” Furthermore Dickens’s demonstration of a pre-conceived belief that
Catholicism 1n Yorkshire was virtually dead before the arrival of the seminary and
Jesuit priests, anticipated the subsequent arguments of Bossy and Cliffe that post-
Reformation Catholicism was solely a creation of the seminarist priests as by 1580
little enthusiasm remained for the old faith.** Bossy’s work has been disputed by
Haigh, who argued that the seminary priests built upon and strengthened a Catholicism
that had survived from medieval times.®> Aveling’s work on Yorkshire recusancy was
much more extensive than that of Dickens, and his separate, in-depth studies of the city
of York and each of the Ridings were the product of detailed research using a wide
range of archival matenals. Nevertheless, despite his conviction of its unimportance,
Dickens’s work provided a valuable introduction to the sources available to historians
of post-Reformation northern Catholicism, and he made the important distinction
between the conservatism of the 1560s and the legal nature of the recusancy of the
later Elizabethan period as well as providing useful, if somewhat selective, examples

of the geographic distribution of conservatism and recusancy.®

Dickens’s argument against the survival of medieval Catholicism rested on his
being able to demonstrate that early conservatism did not develop into recusancy. His
use of the word ‘trivial’ to describe examples of early conservatism from the
Archbishop’s visitation returns emphasises the lack of significance he attributed to the
continuation of Catholic belief in Yorkshire and his concentration on evidence from
areas such as Holderness, where conservatism largely did not become recusancy,
seems to have been deliberate. Dickens omitted any mention of the early conservatism
of Cleveland, which, as he himself admitted, later became one of the largest recusant
communities in Yorkshire, and also neglected to refer to smaller pockets of
Catholicism that survived in the predominantly conformist West and East Ridings. Nor
did Dickens make any reference to York, though he suggested elsewhere that the city
was largely indifferent to religion and was predominantly concerned with economic

issues.®’ In contrast Aveling’s work on York and Sarah Bastow’s more recent research

® Dickens, ‘Extent and Character’, p. 33, see also p. 43 where Dickens argued against the much larger
figures produced by R.G Usher in 1910; Aveling, Northern Catholics, p. 8.

1. Bossy, The English Catholic Community 1570-1850 (London, 1975); J.T Cliffe, The Yorkshire
Gentry from the Reformation to the Civil War (London, 1969), p. 167.

® Haigh, English Reformations, chp. 15.

® Dickens, ‘Romanist Recusancy’, passim.

® A.G. Dickens, ‘Tudor York’, in The Victoria History of the Counties of England: A History of
Yorkshire — The City of York ed. R.B Pugh (Oxford, 1961), pp. 148-55.
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have demonstrated that Catholicism persisted in York throughout the Reformation, and
that the missionary priests arriving there found a thrniving recusant community. Bastow
admitted the difficulty in identifying a distinct Catholic community in York prior to
1572 because of a lack of evidence, but suggested that limited traces can be found, and

went on to emphasise the continuing strength of York’s Catholic community despite

the difficulties in maintaining priests.*

It 1s difficult to find evidence of strong religious feelings in the early years of
Elizabeth’s reign, but the lack of Catholic opposition to her policies, and the lack of
implementation of reform, reflects the continued social power of the conservative
gentry and nobility in the north. The continued reliance of the government upon these
men to maintain social order ensured that there was little pressure to enforce
conformity in the north. In many places, such as the West Riding cloth towns, this lack
of pressure led Catholicism to slowly die out. In many more places however Catholics
continued to practise their faith whilst demonstrating a minimal level of conformity,
and Haigh has identified several men who were active underground Catholic leaders in
Yorkshire in the years before the arrival of the missionary priests.”” Only after the
1569 rebellion did persecution begin in earnest, and Catholics begin to withdraw fully
from the Established Church. This was almost certainly partly a result of the arrival of
Edmund Grindal as Archbishop of York and the Earl of Huntingdon as president of the
Council of the North. Formerly Bishop of London, Grindal had been at the cutting
edge of reform and was vehemently anti-Catholic. Huntingdon too was a firm
Protestant and their partnership saw the first real attempt to implement reformed
religion in the north of England. A few years after the arrival of Grindal and
Huntingdon came the seminary and missionary priests from the colleges 1n Europe
whom Dickens and Bossy claimed brought about the rebirth of English Catholicism.
Certainly the introduction of reformed post-Tridentine Catholicism can be attributed to
these priests, but they were largely working amongst, and re-educating, people who
already held Catholic beliefs. Their arrival brought a new style of Catholicism, but an
apparent increase in the number of Catholics was probably due to the increased

effectiveness of methods of enquiry, and the full commitment of large numbers of

Church papists to Catholicism. It is difficult to see how Catholicism could have

° Aveling, ‘City of York’, chp.1 & pp. 159-60; S.L Bastow, ‘The Catholic Gentry and the Catholic

Community of the City of York, 1536-1642: The Focus of a Catholic County?’ York Historian, 18
£2001), rp. 14-16 & 20.

? Haigh, English Reformations, p. 255.
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survived in England long-term without the missionaries, but equally difficult to see
how the mission could have succeeded in the late sixteenth-century without a Catholic
base to work from. It has also been suggested that the Catholic missioners were the

first post-reformation evangelists to parts of Yorkshire, and it is therefore possible that

had the Protestants preceded them the spiritual enthusiasm of the people would have

embraced the new religion.”

It cannot be disputed that Catholicism was limited to particular areas of
Yorkshire. Certain regions were undoubtedly more suited to the religious and social
growth of a recusant community than others, but Dickens gave little serious
consideration to the concept of organised Catholic communities and thus
underestimated the importance of recusants. Nor did he discuss the role of recusant
women, something recently shown to have been of considerable irnporta.nce,,,71 and he
believed post-reformation Catholicism was strictly a gentry faith. Dickens, and later
Bossy, maintained that virtually no centres of recusancy existed without active gentry
support, and 1t cannot be denied that Catholicism did increasingly become a gentry
household faith.”” However for Elizabethan Yorkshire there is strong evidence to
suggest that Catholicism remained as strong amongst the peasants and artisans as

amongst the gentry. In York Aveling and Bastow have demonstrated that although
links were maintained with gentry outside the city, the core of York’s recusant

community were drawn from amongst tradesmen.” Aveling has further identified

several other recusant communities across Yorkshire, which existed independently of
the gentry, and my own recent work on the North Riding has indicated that despite the
overall protection of the Catholic gentry the peasant and yeoman farmers exercised
considerable initiative in maintaining their faith.”* The protection of Catholic gentry

landlords was surely welcomed, but in some areas a combination of other factors

0 Aveling, ‘City of York’, p. 45; W.J Sheils, ‘Catholics and Their Neighbours in a Rural Community:
Egton Chapelry 1590-1780°, Northern History, 34 (1998), p. 119.

"V See for example P. Crawford, Women and Religion in England, 1500-1720, (London, 1996); Sarah
Bastow ‘“Worth Nothing But Very Wilful”: Catholic Recusant Women of Yorkshire 1536-1642°
Recusant History, 25 (2001), pp. 591-603; E. Watson, ‘Disciplined Disobedience? Women and the
Survival of Catholicism in the North York Moors in the Reign of Elizabeth 1,” SCH, 43 (2007), pp. 295-
306.

2 Dickens, ‘Romanist Recusancy’, p. 179; ‘Extent and Character’, p. 40; Bossy, English Catholic
Community, p. 181.

7 Aveling, ‘City of York’, p. 65; Bastow, ‘The Catholic Gentry’, passim.

4 Aveling, “Aspects of Yorkshire Catholic Recusant History’, p. 120; ‘West Riding’, p. 223; E.

Watson, ““A Stiff-necked, wilful and obstinate people”: The Catholic Laity in the North York Moors,
€.1559-1603,” YAJ, 77 (2005).
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seems to have enabled Catholicism to flourish independently of gentry patronage.” In
contrast to Dickens’s view the old faith seems to have continued to thrive, if in revised

form, in many parts of Yorkshire throughout the sixteenth century.

Dickens’s work aroused many controversies and scholarly debates, but his
influence cannot be underestimated. The Reformation was a complex story with many
inconsistencies, which are only now beginning to be understood and appreciated.
However the greater awareness of the scope of archival matenals beyond strictly
ecclesiastical records has enabled changes in the approach to Reformation scholarship
to be made, and the influences and implications of religious change to be re-assessed
once more. Revisionist and post-revisionist scholars have reconsidered many of the
themes of Dickens’s work, and many more convincing arguments have been put
forward, yet despite a clear indication that much remains to be done no attempt has yet
been made to fully reassess the intertwined religious and political histories of
sixteenth-century Yorkshire in response to these continually changing patterns of
interpretation. Limits of time have ensured that this thesis cannot consider all the
available sources for religious change in Yorkshire, however by using both the work of
Dickens and the questions and angles of approach taken by recent scholarship this
thesis will revisit the core ecclesiastical archives to provide a reassessment of how

Yorkshire panishes experienced the Reformation. A general chronological approach

has been combined with more detailed case studies to emphasise the continued

importance of regional studies as well as the great differences in the religious cultures

and behaviour of Reformation Yorkshire.

The Sources

Alongside the vast array of Reformation historiography, the process of

religious change has a broad range of extant archival material. Yorkshire in particular
has a valuable archive of ecclesiastical documents for the sixteenth century. This study
of religious change, regional culture and resistance in Yorkshire has drawn heavily on
the records of the church courts and ecclesiastical visitations, as well as on parish

records, personal papers and records of central government. Naturally, no single source

can give a full account of the history of a region, but together they can provide a much

\

" Aveling, ‘Aspects of Yorkshire Catholic Recusant History’, p. 120; ‘West Riding’, p. 223.
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more comprehensive understanding of the effects of the Reformation on Yorkshire. As
historiographical trends have changed over time, so too has the interpretation of the
extant sources, with the matenals being used today to very different intellectual
purposes to those of thirty or forty years ago. Dickens, for example, used the Yorkshire
ecclesiastical archives to support his notion that both county and country had become
Protestant by 1553, and thus he interpreted documents such as those relating to the
Dutchmen 1n York and the case of Christopher Kelke, to give an impression that this
might have been the case. Today historians are more inclined to make studies of
specific documents to reveal what they can tell us about a particular time or event, as

well as taking note of what they omit, or what influences there might have been on

their creation.

The most heavily used sources for this study have been the returns of the
Elizabethan visitations, the records of the York Consistory and Chancery courts, and
those of the Northern Ecclesiastical Commission. Despite the post-Reformation
decades being their busiest ever, the English ecclesiastical courts were undoubtedly
weakened by the Reformation, and reached the limit of their development in the
succeeding decades.”® Though they became more closely integrated into the Tudor

administrative machinery, and were more closely identified with the crown, their
increased workload after the Reformation was not supported by any increased power

or indeed strengthening of the existing mechanisms. The spiritual sanctions they

imposed lost their effect when many people became indifferent or hostile towards the

Established Church, and many Puritans came to see them as relics of the old church
and believed they were unsuitable instruments for Godly Reformation.”” There are
nevertheless some records of the receipt of certificates that penance had been
performed, suggesting that spiritual sanctions did still retain some force.”® Traditional
criticisms caused many historians to neglect the records of the ecclesiastical courts,
and to view them as unpopular and ineffectual.” Since the 1960s and 1970s these

views have been largely overturned, but the court records are still being explored and

' Roland A Marchant, The Puritans and the Church Courts in the Diocese of York 1560-1642 (London,
1960), p. 1; Roland A Marchant, The Church Under the Law; Justice, Administration and Discipline in
the Diocese of York 1560-1640 (Cambridge, 1969), p. 1.

" Ralph Houlbrooke, Church Courts and People During the English Reformation 1520-1570 (Oxford,

1979), pp. 1, 15; Martin Ingram, Church Courts, Sex and Marriage in England 1570-1640 (Cambridge,
1990), p. 4.

" For example V1567-8/CB2, f49r, V1571-2, f101r, 102v; V1578-9/CB1, f31r, 97r, 101r;
V1600/CB.1A, f23v, 86r, 110r, 1111, 1271, 130V, 144v, 166v,175r1, 2111, 226vV.
7 Ingram, Church Courts, Sex and Marriage, pp. 4, 7-8.
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the full extent of their value to historians of early modern social and religious history is

only gradually being realised as questions about local context and the local and
regional implementation of laws and injunctions are considered. The officers of the
church courts were amongst the most familiar figures of external authority within the
parish; the regular, annual, visitations of each parish carried out by archdeacons would
have ensured that they and their commissioners were frequent visitors and the roughly
triennial archiepiscopal wvisitations meant that nor were the archbishop’s
commissioners unfamiliar. However great the decline in respect for ecclesiastical
Justice it is almost certain that parishioners would have known of the courts, the types
of cases dealt with and the forms of justice meted out. Certainly, as will be seen in the
following chapters, there is evidence that parishioners were sufficiently familiar with

the workings of the courts to be able to utilise them in pursuit of their own agendas.

The work of Houlbrooke, Marchant and Ingram has demonstrated the
difficulties faced by the ecclesiastical courts as they attempted to impose discipline,
and the sheer size of the diocese of York undoubtedly contributed to this.*® In addition,
it can be strongly argued that however efficient, or not, the work of the church courts
in reforming religious or moral offenders, they could not have performed this work
without the cooperation, and indeed collusion, of parish representatives. Haigh has

suggested that this was a central weakness of the ecclesiastical court machinery,

though Ingram cautions against using the church court records without remembering

that they were part of a much larger jurisdictional machinery in which non-

professional local officials were involved at many levels.! These men, generally
churchwardens, who were responsible for making initial presentments of
misdemeanours to the courts, had to take into account their neighbours’ opinions, and
it is unlikely that many would have been prepared to upset the harmony of their
community for the sake of sticking strictly to the letter of the law over minor
misdemeanours, though in some cases parishioners were happy to take action against
persistent troublemakers in an attempt to maintain this harmony.* It is also possible

that even the most conscientious churchwardens were not aware of every

misdemeanour in their parishes, and many churchwardens may have simply responded

to the questions set in visitation articles rather than presented every petty offender.

* Houlbrooke, Church Courts and People; Marchant, Puritans and the Church Courts; Ingram, Church
Courts, Sex and Marriage.

:; Haigh, Reformation and Resistance, p. 18; Ingram, ibid, pp. 27, 29.
Ingram, Church Courts, Sex and Marriage, pp. 30-31.
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Doing this would allow them to conform to the law, whilst maintaining some level of
social harmony within their communities, but could also backfire as occasionally the

churchwardens themselves were cited for failing to make presentments.®’

The job of churchwarden was onerous and often unpopular; leading to the
suggestion that they were ineffective agents of authority and were as open to the
influence of local gentry as that of the Church.®* On the other hand, it has also been
argued that the visitation returns in particular are the best evidence of the conscientious
and scrupulous manner in which churchwardens discharged some of their duties.”
However there are numerous examples in the visitation returns of churchwardens
failing to fulfil their duties, suggesting that this argument was perhaps rather too
positive.*® The overall volume of presentments makes it hard to disagree with the
suggestion that churchwardens were generally careful to show that they had not been
negligent, even if they had been unable to obtain complete information.®’ Popular
views, the nature of parish relations and general attitudes towards deviance and
lawbreaking were as important as the official scale of priorities in determining the
steps taken against those presented, and Purvis has suggested that it was probably

relatively easy to return defective presentations.®® Certainly several cases were brought

before the church courts during the first half of Elizabeth’s reign that dealt with the
discovery of Catholic objects that had previously been hidden from the visitors,
indicating that a change of churchwarden, or the thoroughness of the commissioners,

could make all the difference over time.*” Equally however, the political context of a

particular time could affect the thoroughness of visitations. The threat posed by the
1569 Northern Rebellion led to much more determined efforts to quash conservatism

in the north, and it is notably after this date that churchwardens began to appear more

frequently for not sticking strictly to the letter of the law.

53 See for example V1567/8 CB1, f. 115v when the churchwardens of West Rounton in Cleveland were
charged with not making any presentment or answer to the articles ministered to them.

** Haigh, Reformation and Resistance, p. 18.

%> 1.S Purvis, Tudor Parish Documents in the Diocese of York (Cambridge, 1948), p. 185.

8 See for example V1567-8/CB1, f115v, 186v, 189v; V1578-9/CBl1, {44r, 50v, 58r, 64r, 68v, 97r;
V1586, f15v, 17v, 18r-v, 611, 75v, 94r, 98r.

87 Purvis, Tudor Parish Documents, p. 185.

** Ingram, Church Courts, Sex and Marriage, p. 30; Houlbrooke, Church Courts, p. 47; Purvis, Tudor
Parish Documents, p. 36.

* Such examples naturally decrease over time, but a handful can be found as late as the 1590s. See for
instance V1590-1/CB1, f153r when Catholic goods were discovered at Helmsley, and V1586, £24r when
vestments were found at Thirsk.
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The church courts were undoubtedly an invaluable channel through which the
official requirements of state religion could be communicated, but many of the
officials whose job 1t was to pass on this message were opposed to it, and many more
were simply incapable of communicating the spirit of the faith rather than just the
contents of the injunctions. The effective implementation of religious change required
more sustained pressure and supervision than most local officials were prepared to
give, and the workload of the courts meant they could never have more than a
superficial view of the religious life of each parish.”’ However the selectiveness of
churchwardens in making their presentments was not simply evidence of their

negligence, but also enabled them to act as a valuable filter on the information sent to

the courts. By presenting only the most persistent offenders, and those who would not
respond to local chivvying, the churchwardens were able to help prevent the already
busy courts from being swamped with business. By distinguishing between the serious
and the trivial they were also able to prevent futile and bitter local conflicts.”’ Whilst
this also makes it almost impossible for historians to gain an accurate picture of the
true extent of non-conformity and resistance to religious policies from the church court
records, 1t also illustrates the persistent importance of social harmony, which at a local

level was often considered more important than theological differences.”

Furthermore, 1t 1s likely that the degree of authority held by local and regional
officials varied. It 1s unclear from the records just how much control was held by

central authorities, and how much power was delegated to lesser officials. It is equally

unclear how far these officials were in agreement with the religion established at the
time they held office, or how far, if at all, they made an effort to assist in its
implementation. Christopher Haigh has argued that the county of Lancashire, from
1541 within the Diocese of Chester, was sufficiently large, and sufficiently remote
from Chester, to have made the devolution of authority essential.”” Given that
Yorkshire was geographically larger than Lancashire, and that parts of the county were

equally remote from York, i1t would seem certain that here too authonty was delegated
to lesser officials, which undoubtedly had an impact upon the rigorousness and
consistency with which misdemeanours and offences were reported to central

authority. The enthusiasm of the Archbishops of York for enforcing conformity also

”® Houlbrooke, Church Courts, pp. 257-8.

! Ingram, Church Courts, Sex and Marriage, p. 328.
2 ibid, pp. 107, 327-8.

> Haigh, Reformation and Resistance, p. 4.
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affected the levels of action taken by the church courts. The Elizabethan Archbishop
Edmund Grindal 1s well known for his vigorous attempts to root out Catholicism, but
his successor, Edwin Sandys, was less concerned with the issue of religious non-

conformity, so long as non-conformist doctrines were not openly preached.”®

Differing regional situations also affected the nature of prosecution through the
courts. As Tyler has pointed out, many leading Yorkshire families remained Catholic
well into Elizabeth’s reign, yet because of the paucity of Protestant magnates and
gentry, they were still required to keep the peace in some areas.” The strict
enforcement of the recusancy laws against such gentlemen would have led ultimately

to unrest with which the government could ill afford to deal. The records of the
ecclesiastical courts therefore reveal little about the non-conformity of families such as
the Radcliffe’s of Lythe and Cholmley’s of Whitby, both in Cleveland, but other
records confirm the long-standing Catholicism of both. In many cases Tyler has
argued, the York ecclesiastical commissioners took the line of least resistance when
dealing with recusants, which, from the point of view and purpose of a modem
historian, will have impacted hugely on the completeness of the records.”® Again, the
extent of this toleration will have been directly influenced by the attitude of the ruling

archbishop of York, and the persecution of Catholics fluctuated according to the
opinions and beliefs of senior officials. Equally however, non-conformist gentry and

noble families were often beyond the purview of standard ecclesiastical jurisdiction,
again as a result of social considerations. Those responsible for making presentments
were generally socially inferior, and lacked the authority to command the attendance of
their superiors before the courts. Furthermore the mobility of the gentry between their
estates could confuse the 1ssue of which locality was responsible for ensuring their
conformity. The Ecclesiastical High Commission, largely established to deal with
more serious cases of religious non-conformity, and with powers almost equal to those
of the Council of the North, was also a useful tool for disciplining non-conformist
gentry. Not only did the Commission have the power to impose harsher penalties than

other ecclesiastical courts, the people with whom it dealt were frequently those from

the upper echelons of society.

o Marchant, Puritans and the Church Courts, pp. 16, 20.

> Philip Tyler, “The Significance of the Ecclesiastical Commission at York,” Northern History, 2
(1967), pp. 37-8.

* ibid, p. 38.
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Haigh has also noted that the locations of the two consistory courts within the
Chester diocese, at Chester and Richmond, were both equally difficult to access by

parishioners in Lancashire.”” Once again, a similar argument can be put forward for
Yorkshire. Although the visitation courts sat at various locations, the Consistory court
for the York diocese was solely based at York until the establishment of an outpost in
Hull at the end of the sixteenth century.”® For parishioners in the more remote
deaneries, such as Cleveland 1n the north or Craven 1n the west, a journey to York
would have proved lengthy and expensive, and would have discouraged them from
bringing cases before the court, or from attending when cited. That said, distance was a
legitimate excuse for failing to respond to court citations, and for absence from church,
and in any case the time and trouble involved in litigation is likely to have discouraged
all parishioners, not just those living far distant from York, from becoming involved in
lawsuits. Many cases that did reach the courts had to be dropped because of the refusal
of witnesses to travel and cannot be traced beyond an initial appearance in the records.
Perhaps more surprising is the conspicuous lack of success of the ecclesiastical courts
within the city of York. Given the location of the ecclesiastical authorities in York this
might seem difficult to explain, but York’s wealth had declined dramatically in the
century leading up to the Reformation, and poverty was rife. Like distance, poverty
was a justifiable defence for absence from both church and court, and there was little
point in the authorities presenting parishioners who had a ready made and legitimate

excuse for their behaviour, even if it was a cover for their conservatism.

In addition to difficulties in securing attendance, sanctions such as suspension
and excommunication were difficult to enforce even where they were accepted,
particularly over long distances, and Haigh has argued that for some parishioners
living under these sanctions may have been less onerous than a journey to court.”” This
contradicts Marchant’s suggestion that the threat of excommunication ‘claimed respect
and attention’ from most Yorkshire parishioners, and that only in remote areas such as
Cleveland, or districts with large numbers of poor people, such as Halifax, was 1t less
regarded.'” However, to further confuse the issue, Marchant has elsewhere argued that
very few of those excommunicated by the church courts ever sought absolution unless

pressurised to do so by their minister or employer, though he does not take into

4 Haigh, Reformation and Resistance, p. 11.

’® Marchant, The Church under the Law, p. 118.

? Haigh, Reformation and Resistance, pp. 15-16.
'% Marchant, Puritans and the Church Courts, p. 9.
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consideration 1issues such as the high cost of absolution, nor the fact that
excommunication would have meant very little to those who disagreed with the
doctrine of the established church. '*' As I have shown elsewhere, obtaining a Catholic
baptism or marrnage service was not impossible in Elizabethan Yorkshire, particularly
after the arrival of the seminary priests, and illicit burials also occurred.'® The need
for these ceremonies might have prompted many of those excommunicated for moral
offences to seck absolution, but for religious non-conformists who were aware of
where and how to obtain a different service, there was perhaps less pressure to do so.
The ecclesiastical court records rarely reveal how people responded to the sentences
handed down to them, and even then seldom give more details than simply that a
penance was performed. Furthermore the very small number of prosecutions by the
church courts for consorting and communicating with ex-communicants, coupled with
the large number of recorded excommunications and lack of records of the issue of
absolution, might be used to further the argument that the state of excommunication
was held in scant regard both by those upon whom it was imposed and their
neighbours. It is likely that many excommunicants slipped back into regular life
without ever securing absolution, and in large parishes 1t 1s probable that both clergy
and churchwardens would have been somewhat hazy about who was and was not
excommunicate, again emphasising the gaps in the information provided by the

records of the church courts.'®?

Even where useful references can be found in the ecclesiastical court books,
they rarely give any supplementary material beyond the basic reason the defendant was
taken to court and records of the procedure of the case through court. Often, even the
nature of the offence 1s omitted, and the extent of supplementary material appears to
vary according to the importance of the defendant.!® Though they appear only rarely
and with sparse detail in the visitation returns, the case of Lord Thomas and Lady
Edith Metham’s Catholic resistance to the Elizabethan settlement can be traced in

considerable detail through the act books of the High Commission, and it might be

argued that such attention was given to this case because of the influence the

"' Marchant, The Church Under the Law, p. 221.

1% Watson, “A Stiff-necked, Wilful and Obstinate People,” pp. 194-196.

'% Ingram, Church Courts, Sex and Marriage, pp. 357-8.
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31



Metham’s had in Howdenshire in the East Riding.'® Howdenshire was a peculiar
jurisdiction of first the prior and convent and then the dean and chapter of Durham,
and as such was a semi-autonomous community and not directly subject to the
authority of the ecclesiastical courts at York. It is perhaps significant that Allertonshire
in Cleveland, a peculiar of the Bishop of Durham, was also a stronghold of
Catholicism, and 1t seems that residence within a peculiar gave somewhat greater
religious freedom as well as increasing the need for a body such as the Ecclesiastical
Commission to counteract the Catholic families who moved between peculiars to
avoid ordinary channels of prosecution. For many of the cases recorded in the

Consistory and High Commission court books, cause papers relating to the case remain

extant. These often provide extensive detail in the form of lists of charges, the
responses of defendants, the depositions of witnesses and sentences, but for historians
of religious change these are of limited use. The majority of well-documented extant
cause papers deal with matrimonial, tithe and testamentary issues, though there are
exceptions. Most of those dealing with religious offences contain few details, though
the already extensive details of the Metham case can be further supplemented by cause
paper material. At the opposite end of the religious spectrum the cause paper relating
to the case of Melchior Smith is similarly extensive.'”® Smith was the Protestant
preaching minister who arrived in Hull in 1561, and was in trouble for his Punitan non-
conformity and refusal to wear a surplice at the celebration of the Eucharist. Smith’s
outspoken Protestant convictions, and active preaching, certainly influenced the

religious culture of Hull, and he will be considered fully in chapter five.

The Archdiocese of York has a remarkably complete set of visitation returns
for the second half of the sixteenth century, and despite their drawbacks these do
provide a valuable glimpse of the attitudes of the Elizabethans to the faith imposed
upon them by statute, as well as the lengths to which some would go to avoid
participating in the Anglican service. The presentments in these returns can be used to
trace the broad outlines of religious change within communities, but they cannot
provide a comprehensive testimony to the religious beliefs of the people, or trace
specific developments, progress and resistance in religion within particular parnishes.

Indeed they were not designed to do so. The visitations were not, even at the time they

1% The Metham’s case can be traced through the first five High Commission Act Books, HC.AB1-5,
and also see below, chapter 3.

1% HC.CP1564/1; HC/CP1563/4; CP.G.3281.
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were conducted, regarded as an effective way of dealing with non-conformists, and it
was commonly accepted that additional sources of information were required to
successfully prosecute recusants and Puritans. Houlbrooke has argued convincingly

that given the extensive routine workload of the ecclesiastical courts they could do
little more 1n the fight against Catholicism than see that the trappings of the old order
were destroyed and that churches purchased books and other equipment required by
the established order.'” Nevertheless, it might be expected that the visitation retumns
would give an idea how closely the parishes of Yorkshire were adhering to the
injunctions issued by the Archbishops, and thus the extent to which they were
conforming to established religion.'® However Tyler has suggested that the records of
the Ecclesiastical High Commission throw more light on the nature of royal rule in the
north than do the wisitation returns, and has argued that the intentions of the
government often bore little relation to what local and regional representatives could
(or would) put into action.'” Normal ecclesiastical administration was generally
ineffective in the implementation of central policy, thus further emphasising the
importance of the Ecclesiastical Commission 1n this respect, particularly as not
everywhere was subject to such a Commission. The difficulties faced by those
attempting to implement the Established Church in Yorkshire after 1560 were clearly

regarded as sufficiently serious that the region warranted tighter ecclesiastical control,
and the ability to impose harsher penalties and deal with those who viewed themselves

exempt from normal ecclesiastical law. No matter what the government intended they

could never guarantee that their desires would be accurately represented on the ground
by local officials whose opinions often differed, and this undoubtedly affects the value

of all ecclesiastical records.

Similar questions can be asked of many of the other sources available to
historians of early modem England, and perhaps most specifically of wills. These
documents have been heavily utilised by historians, yet their use has also been
problematic and much disputed. The religious preambles of wills in particular have

sparked debate amongst scholars such as Alsop, Marsh, and Zell.''® Traditionally used

197 R.A. Houlbrooke, ‘The Letter Book of John Parkhurst, Bishop of Norwich, Compiled during the
years 1571-3,” Norfolk Record Society, 43 (1974-5), p. 48.
°® Purvis, Tudor Parish Documents, p. 1.

19 Tyler, “The Significance of the Ecclesiastical Commission” p. 36; P. Tyler, The Ecclesiastical
Commission and Catholicism in the North, 1562-1577 (York, 1960), p. 3.

Ho J .D Alsop, ‘Religious Preambles in Early Modern English Wills As Formulae,’ JEH, 40:1 (1989);
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as indicators of religious belief, it is uncertain how far contemporaries regarded
preambles as a place for the expression of their religious beliefs and devotion, and how
far they simply saw them as a formulaic necessity to be inserted by their scribe.''!
Bequests 1n wills, and other sources, often give a clear example of religious belief for

testators whose preambles were short and non-committal.'’? Nevertheless, from the

mid-sixteenth century bequests to the churches became increasingly rare, and requests
for masses and prayers for the soul, obits and candles set before images almost
disappear after the 1530s. It 1s likely that most early modern testators would have been
concerned had the preamble been omitted altogether, and wills with no religious
content at all remained rare well into the seventeenth century. Testators may not have
agonised over the form of words used to deal with their soul, but 1t seems probable that

most wished their wills to reflect their basic faith and desired them to be couched 1n

broadly religious terms.'

John Craig and Caroline Litzenberger have argued that wills were an

opportunity to express partisan religious views from the relative safety of the grave

during the chaos of the Reformation, but few testators left highly polemical wills.

Probate could be refused if a will were seen as contrary to established doctrine, but

there are examples of wills written in one reign and proved, unchanged, in a later reign
in which religious policy had changed and also deathbed wills which do not conform

to the established religious doctrines of the time. As late as 1602 traditional will
preambles were still being used in Yorkshire and in the early period of the
Reformation a few preambles express radical Protestant sentiments.''”> The earliest
extreme Protestant preamble, in the will of William Tracy of Gloucester, will be
considered alongside early examples of reformed sympathies in Yorkshire wills in the
following chapter, but Tracy’s will was significant beyond simply the expression of his
own radical views, and the rarity of such radical statements.''® The publicity generated

by his posthumous burning for heresy represented an early triumph for the evangelical

Martin and P. Spuftord (eds.) The Records of the Nation (Woodbridge, 1990); Michael Zell, ‘The Use of
Religious Preambles as a Measure of Religious Belief in the Sixteenth Century,’” BIHR, 50 (1977).

"' Alsop, ‘Religious Preambles,’ p. 19; Marsh, ‘In the Name of God?,’ p. 216.
12 Marsh, ‘In the Name of God?,’ p. 216.

'3 ibid, p. 237.

'1# John Craig and Caroline Litzenberger, ‘Wills as Religious Propaganda: The Testament of William
Tracy,” JEH, 44:3 (1993), p. 416.

''> For the traditional 1602 preamble of Margaret Robson of Robin Hood’s Bay in Cleveland see Prob.
Reg. 28 fols 590v-591r.

''® See Craig & Litzenberger, ‘Wills as Religious Propaganda,’ pp. 417ff for more on William Tracy,
and chapter 1, below.
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party, and his preamble was subsequently copied by early Protestants as far a field as

Yorkshire and Sussex.

Testamentary scribes were most often parish priests, though professional
scribes could also be used and by the later sixteenth century the growth of literacy
ensured that the circle of those able to write down a testator’s last wishes was wide,
and included a body of specialist lay will writers. Arguably the choice of a clerical
scribe 1n places where a range of lay scribes was available carried a significance that
had not been there when the priest was the only literate man in the village, and Marsh
has argued that northern clergymen were consistently regarded as essential participants
in will making to a much greater extent than were their southern counterparts.'!’ Set
formulae for will preambles were certainly used, and the extent of the use of these, and
of scribal influence, has been widely debated.''® Nevertheless, it is unlikely that a
testator would choose a scribe whose religious views differed from their own, and
there is little chance that any Catholic would have accepted Protestant wording, or vice
versa. Either might use a neutral form which gave away nothing about their beliefs
however, and some wills contain a confused mixture of both Catholic and Protestant
belief,!'”” Wealthy testators were arguably more likely to have developed their own

wording for the religious preamble of their will rather than relying on printed
formulae, but this did not necessarily mean that the statement was a true reflection of

the faith, for the wealthy were also arguably under greater pressure to conform to the
approved religious conventions of the day.'® Pious statements in wills were in many

respects essentially literary constructs, and can only rarely be taken to reveal the true

nature of a testator’s religious beliefs.!?!

Even where wills do give a clear indication of belief, 1t 1s possible that, as the
majority of wills were written as the testator was on the verge of death, the deathbed

experience caused many to exhibit a piety they had not shown in life.'** It also needs to

"7 Marsh, ‘In the Name of God?’, pp. 235-6.
"% Alsop, ‘Religious Preambles,’ pp. 20, 22; Claire Cross, ‘Wills as Evidence of Popular Piety in the
Reformation Period: Leeds and Hull, 1540-1640,’ in The End of Strife, ed. D. Loades (Edinburgh,

1984), pp. 48-9; Margaret Spufford, ‘The Scribes of Villagers Wills in the Sixteenth and Seventeenth
Centuries and Their Influence,’ Local Population Studies, 7 (1971), pp. 33, 35.
' Alsop, ‘Religious Preambles,’ pp. 22-3.

"% Michael Zell, “The Use of Religious Preambles as a Measure of Religious Belief in the Sixteenth
Century,” BIHR, 50 (1977), pp. 246-7.

121 R. N. Swanson, Church and Society in Late Medieval England (Oxford, 1989), p. 266.
122 N »
Brigden, London and the Reformation, p. 29.
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be remembered that although the social penetration of wills was reasonably broad, not
all of those with goods saw the need to make written arrangements, and very few

women made wills.'” Wills are varied, incomplete and possibly misleading
documents, and though they can be used to give a limited impression of how far

individuals committed themselves to religion and expressed their piety, used alone

they are an inadequate guide to the religious practice and procedure of both individuals
and communities.'** The wills produced by individuals within a particular community
do not necessarily reflect the ecclesiastical history of that community.'*> Any emerging
general trends were more likely to mirror official policy than genuine shifts in the
nature of popular belief, though clearly any wills running contrary to predominant
developments must not be dismissed lightly.'*® Like court records, wills were not
produced to serve the needs of historians, and must be used with equal caution. As
Burgess has stated, ‘rather than offering mirrors of the soul, wills are all too often

9127

undeniably vague,” “’ and might be argued to hide more from histonians than they

reveal. The effect of the Reformation on the content of wills was undeniably
significant. Frequent religious changes created uncertainty and confusion. This led to
increasing ambiguity in the religious expressions used in wills, and a loss of status for
the church. Wills are useful tools for mapping local patterns of changing religious

cultures and traditions, and for identifying the extent of clerical influence in a

particular parish, but can rarely be relied upon to identify testators’ personal beliefs.

The records of the ecclesiastical courts and wills are undoubtedly the prime
sources for northern ecclesiastical history; however there are other valuable extant
materials. Churchwarden’s accounts are potentially the most useful of these, as their
records of sales and purchases of church goods allows the historian to track the speed
of responses to changing religious laws and injunctions within a particular parnsh.

There are unfortunately very few extant churchwardens’ accounts for sixteenth century

‘B Swanson, Church and Society, p. 266; Peter Heath, ‘Urban Piety in the Later Middle Ages: The
Evidence of Hull Wills,’ in Barrie Dobson (ed.), The Church, Politics and Patronage in the Fifteenth
Century (Gloucester, 1984), p. 212 states that the first Hull testator to describe himself as a labourer did
not do so until 1530.

128 Swanson, Church and Society, p. 268; Clive Burgess, ‘Late Medieval Wills and Pious Convention:

Testamentary Evidence Reconsidered,’ in Michael Hicks (ed.), Profit, Piety and the Professions in Later
Medieval England (Gloucester, 1990), p. 27.

'2> Marsh, ‘In the Name of God,’ p. 216.
126" Christopher Marsh, ‘““Departing Well and Christianly” Will Making and Popular Religion in Early

Modermn England’ in Eric J. Carlson (ed.), ‘Religion and the English People 1500-1640: New Voices,

New Perspectives,’ Sixteenth Century Essays and Studies, 45 (1998), p. 243 .
‘27 Burgess, ‘Late Medieval Wills,’ p. 30.
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Yorkshire, and the majority of these are for York city parishes. Whilst these can give
an 1dea of the speed of compliance with certain religious injunctions, the differing
Reformation experiences of York and many parts of Yorkshire suggest that they
should not be taken to represent Yorkshire as a whole, though Hutton’s work on
churchwardens’ accounts nationally has suggested that compliance was generally
reasonably swift. Archbishop’s registers can reveal much information about the
administration of the diocese, but by the sixteenth century give little insight into its
religious sifuation, and notably omit anything concerning the monastenes. Whilst
medieval registers contained almost everything to do with the diocese, increasing
bureaucracy and consequently increasing amounts of paperwork had led by the
sixteenth century to the creation of separate volumes for different purposes, decreasing
the value of the registers as sources for diocesan history, but at the same time
providing a wealth of other documents. Nevertheless, it is the archbishop’s registers
that provide almost all the available evidence for religious non-conformity during the

reign of Henry VIII, and thus their importance should not be disregarded.

The question of conformity is significant when considering the value of the
archbishop’s registers. In the early stages of the Reformation people were rarely
presented for not attending church, as absence was not yet associated with religious
dissent and treason. The requirement for church attendance may have been
reinvigorated each time a visitation took place, though the absence of any extant pre-

Elizabethan visitations means it is not possible to test this for Yorkshire. Hamilton-
Thompson’s work on the visitations of the diocese of Lincoln from 1517 to 1531 has
suggested that these did deal with numerous habitual absentees and those who took no
account of services, but suspected heresy cases appear to have been very rare and most
absentees were found in alehouses or plying their trade; similarly to many of those

128

presented for absence in the returns of Elizabethan Yorkshire."”" In some respects it

might be argued, the Reformation had little effect on popular attitudes to church going.
In addition, the existence of a significant number of peculiar jurisdictions in the
diocese of York meant the registers did not represent the whole region. However the
registers of the mid-sixteenth century can be used to show the continuity of

administrative procedure in the diocese throughout the turbulent years of the

Reformation. Hamilton-Thompson has suggested that with the exception of the

123 A. Hamilton-Thompson (ed.), Visitations in the Diocese of Lincoln 1517-1531, vol. I (Lincoln
Record Society, 33, 1940), pp. x1vii-xlix.
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introduction of phrases recognising the royal supremacy there is little trace of the great
changes experienced by the English church at this time, with political and institutional
changes miurrored only faintly and the dissolution of the monasteries completely

omitted.'”” Even the rebellions that affected Yorkshire in 1536, 1549 and 1569 are
scarcely mentioned, and Hamilton-Thompson has further argued that the consideration

of omissions such as these gives greater insight into the impact of the changes effected

by the Reformation."’

Central state records are the final important source material for this period;
however Yorkshire does not feature prominently amongst these. There are, naturally,
numerous items concerning land grants throughout the period, but beyond the periodic
rebellions in Tudor Yorkshire the records of central state give little 1dea of the
responses of the people of Yorkshire to state policies. This 1s undoubtedly due to the
presence of the Council of the North at York, which would have held all records
concerning the government, administration and religion of the north. The loss of
virtually all of the council’s records has entailed considerable losses for historians of
the north. The records of rebellion however do give some insight into both the
impressions of southern government officials to the religious and political state of the
North, and also to the rebels’ attitudes to royal policies. The state records can also
provide some valuable insights into the spread of recusancy beyond that given by the
ecclesiastical court records, as occasional surviving examinations of Catholic seminary
priests working in Yorkshire can reveal much about where and with whom they
worked, enabling the construction of patterns of recusancy 1n a particular area.”>! Once
again though, central state documents can conceal more than they reveal and cannot be
taken at face value. The author of the documents and their purposes must be
considered, for like all other extant records of Tudor England, they were not produced
for the benefit of historians. Like the historiography for Reformation England, the
archival matenials can both enlighten and confuse, but used with care can enable the
construction of a reasonably complete picture of certain aspects of lay and clerical

responses to the religious and political changes wrought by the Tudor state.

:iz A. Hamilton-Thompson, ‘The Registers of the Archbishops of York,’ Y4J, 32 (1936), pp. 258-9
ibid, p. 259.

Bl The examination of Thomas Clarke, a seminary priest captured in London in 1592 after many years
spent working in Yorkshire, is particularly useful in this respect. CSPD 1591-1594, pp. 305-6.
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Chapter 1 — Religious Change in Yorkshire up to 1553

As we have seen, the work of A.G Dickens proposed new theories that
religious change was both desired and embraced at an early stage in Yorkshire, and
claimed that the late medieval English heretical movement Lollardy had played a role
in this. Modemn scholarship has largely overturned these theories, and there is scant
evidence of any widespread support for reformed religion in the county before the
reign of Elizabeth I. This chapter will briefly examine the religious situation in pre-
Reformation Yorkshire, before looking at the effects of Henrician and Edwardian
policies of religious reform. It will also consider events such as the dissolution of the
monasteries and chantries, and will study the resistance expressed by the inhabitants of

Yorkshire to these policies, particularly in the form of the rebellions of 1536 and 1549.

Religious Culture on the eve of Henrician Reform

Despite Dickens’s claims that Lollardy played a significant role in the religious
life of late medieval and early Tudor Yorkshire, no subsequent scholars have found
evidence that the movement had much support in the Northern Province. Charles
Kightley, whose doctoral thesis provided a detailed geographical study of the Lollard
movement in the peniod 1382-1428, found evidence of a thriving Lollard community
in Nottingham 1n the late fourteenth century, and slightly more scanty evidence of a
small group of Lollards in Newcastle, which does not seem to have lasted beyond

1406.! Kightley found nothing for the regions in between however, and specifically

stated that there 1s no evidence of any Lollard communities in York or Yorkshire.
Claire Cross has also argued that Lollardy appeared to have been extirpated in the
north after the early fifteenth century, despite remaining entrenched in parts of the
south, and Parker stated that none of the Lollard leaders took the movement further
north than Nottingham in the fourteenth century.? There is evidence that some
discontents in Yorkshire were involved 1n the 1414 Oldcastle rising, but, as Kightley

argued, this did not make them Lollards, and 1n any case their early pardons suggest

' Charles Kightley, ‘The Early Lollards, 1382-1428,’ (Unpublished PhD Thesis, University of York,
1975), pp. 12-13, 19.
% Claire Cross, Church and People: England 1450-1660, 2™ Edition, (Oxford, 1999), p. 17, GHW

Parker, ‘The Moming Star: Wycliffe and the Dawn of the Reformation,” Paternoster Church History, 3
(1965), p. 60.
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that their roles were minor.” Thomson has argued that in Yorkshire the small number
of proceedings for heresy before the sixteenth century arose against those suspected of
practising sorcery rather than those with dubious religious beliefs, though the 1426
case of Thomas Richmond, a York fnar, suggests that there was some uneasiness
about the possible presence of heresy in the north.* Richmond was accused of openly
declaring that a priest in deadly sin was no priest and that a secular judge who attacked
a priest in deadly sin was not attacking a priest. Whilst this 1s clearly an attack on the
priesthood, it gives no indication of heretical beliefs, rather an abhorrence of clerical
abuses, but the authorities were clearly concerned that Richmond’s evident desire for
the reform of the priesthood might develop into heretical ideas. This was an isolated
case however, and whilst the records of the province of Canterbury for 1511 and 1512
reveal a concerted effort by Archbishop Warham to root out Lollardy in Kent there i1s

nothing to suggest a similar purge in Yorkshire.’

Two Yorkshire men were charged in this period however. Thomas Cudworth,
the vicar of Silkstone, failed to purge himself of a charge of heresy in 1511, and Roger

Gargrave of Wakefield was charged with attacking Euchanist practices the following
year.6 Whilst these men appear to have acted in opposition to established orthodoxy,
they cannot be definitively 1dentified as Lollards, and there are no further charges of
heresy in the Yorkshire records until 1528, when a small number of Dutch residents of
the city of York were charged with heresy. Cudworth and Gargrave may have
belonged to the small number of migrant Lollards identified by Rex, but they clearly
had no lasting impact on the region’s religious culture, and 1t i1s more likely that the
later cases were the result of continental rather than home-grown influence. ’
Yorkshire’s continental trading links arguably meant that any early reformed influence
probably arrived along international trade routes, a contrast to other northern counties

such as Lancashire, which seems to have received its first taste of reform from men

educated elsewhere who worked on their own initiative to convert their friends and

* Kightley, ‘The Early Lollards,’ 25-7; John A.F Thomson, The Later Lollards 1414-1520 (Oxford,
1965), p. 194.

* Thomson, The Later Lollards, p. 197; The Dean of Durham (ed.), The Records of the Northern
Convocation, (Surtees Society, 113, 1906), pp. 145-172.

° Norman Tanner, ‘Penances Imposed on Kentish Lollards by Archbishop Warham 1511-12,’ in
Margaret Aston and Colin Richmond (eds.) Lollardy and the Gentry in the Later Middle Ages (Stroud,
1997), pp. 229-33.

S Abp. Reg. 26, Bainbridge, fols 74r-76r.

7 Richard Rex, The Lollards (Basingstoke, 2002), p. 70; Rex went on to add that these migrants had no
lasting impact in the north. See chapter 4, below, for more on the case of the Dutchmen.
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families. Their success was limited, but personal rather than trade links seem to have
been of primary importance in spreading reform in the northwest.® A similar argument
can be made for Cheshire, though Tim Thornton has suggested that trade links also
played a part there, as, no doubt, did the proximity of many parts of Cheshire to
Manchester, where John Bradford and George Marsh later preached to large crowds.”
The link between Lollardy and early English Protestantism is very tenuous, despite

Davis’s claim that Lollardy had a profound influence on the English Reformation.'®

The presence of the biographies of several Lollards in John Foxe’s Actes and
Monuments might be taken as evidence of such a link, but they were more probably
used as a means of justifying the Reformation.'' Whilst it is likely that reformers
would have had an interest in the Lollard tradition, and whilst Lollard arguments both
anticipated and would aid those of the sixteenth century reformers in a number of ways,
the two were very different forms of heresy.'* It is possible that areas with a history of
religious dissent provided a foothold for the first generation of evangelical preachers,
but the likelihood of a direct Lollard influence on early English Protestantism is slim,
and many of the areas most associated with early reformed activity in England had no

connection with previous Lollard traditions."

Dickens’s views have been challenged by the argument that late medieval
Yorkshire experienced important religious change within the Catholic Church. 14
Jonathan Hughes maintained that the York diocese produced a large proportion of late
medieval spiritual literature, from wnters such as Nicholas Love and Walter Hilton,
the Carthusian monks of Mount Grace priory and hermits and recluses such as Richard
Rolle. Hughes has argued that Yorkshire was at the heart of an eremitic movement that

rivalled those of the eleventh and twelfth centuries; something Rex has argued would

® C.Haigh, Reformation and Resistance in Tudor Lancashire (Cambridge, 1975), pp. 163, 170.

? Tim Thomton, Cheshire and the Tudor State 1480-1560 (Woodbridge, 2000), pp. 234-6.

19 3 F Davis, ‘Lollardy and the Reformation in England,’ in The Impact of the English Reformation
1500-1640, ed. Peter Marshall (London, 1997), pp. 37-32.

' Margaret Aston, Lollards and Reformers (London, 1984), pp. 219-20.

12 ibid, p. 220; Alec Ryrie, ‘The Strange Death of Lutheran England,’ JEH, 53:1 (2002), pp. 79-82 has
suggested that Lollard interest in sacramentarianism mught have influenced the direction taken by the
English Reformation, and the greater influence of Calvinist rather than Lutheran theology, and suggests
that Lollard influence is the most plausible explanation for much of what we can see happening in the
1540s.

'3 Rex, The Lollards, pp. 118-9, 120-131; C. Haigh, English Reformations, (Oxford, 1993), p. 197.

4 Jonathan Hughes, Pastors and Visionaries: Religion and Secular Life in Late Medieval Yorkshire
(Woodbridge, 1988), is one of the earliest works to suggest this, and the idea has since produced a wide
range of literature.
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have meant any form of heresy would not have been tolerated in Yorkshire.!> As will
be seen, 1nvestment 1n monastic houses and chantries in Yorkshire continued unabated
virtually up until the time of their dissolution, and the popularity of cults such as that
of Rolle ensured that pilgrimages to sites such as his cell at Hampole priory in South
Yorkshire persisted into the sixteenth century.'® In addition, the continued copying and
translation of the works of Love, Hilton and others into the sixteenth century, suggests
a lasting legacy of active religious debate and wntings within Yorkshire, which
persisted into the Reformation.'” The influence of Christ’s Passion on these writings
perhaps ensured their durability. The Passion remained a focus of local devotion; 1t
was a central part of the York and Wakefield Corpus Christi cycles down to their

suppression, and also became the primary focus for dissent on both sides of the

religious divide from the mid-sixteenth century.'®

Yorkshire also experienced a proliferation of new and revived cults of saints in
the fifteenth century which was unequalled elsewhere in England, emphasising that
Yorkshire men and women were engaged with and participating in their religion.'” The

shrine of St. John of Bridlington became a pilgrimage centre of national importance,
and pilgrimages were also made to St. Oswald at Nostell priory, and to Thomas Wake

at Haltemprice priory. A large number of Yorkshire religious houses possessed girdles
that were lent to assist women 1n childbirth. Others, such as Basedale priory, which
possessed a vial of the Virgin’s milk, and Haltemprice, which had an arm of St.

George and part of the true cross, had relics that were the object of popular lay

'3 ibid, pp. 3, 6; Rex, The Lollards, p. 96.

16 Hughes, Pastors and Visionaries, pp. 71, 73, 77-8, 83, 88, 93; Other Yorkshire hermits were also
influential, such as Robert of Beverley, Robert Manfield, a canon of Beverley, John the Hermit,
Elizabeth Hotham and Joan de Ayleston, and the writings of the Mount Grace monks John Norton and
Richard Methley reflected the influence of Rolle’s mystical tradition. A.G Dickens, ‘The Writers of
Tudor Yorkshire,” Reformation Studies, (1982), pp. 223-4.

'" Hughes, Pastors and Visionaries, pp. 125, 242-3, 356-7; For more on Love and Hilton see W. N. M.
Beckett, ‘Love, Nicholas (d. 1423/4)’, Oxford Dictionary of National Biography, Oxford University
Press, 2004 [http://www.oxforddnb.com/view/article/53111, accessed 14 Feb 2007]) and J. P. H. Clark,
‘Hilton, Walter (c.1343-1396)’, ODNB, [http://www.oxforddnb.com/view/article/13328, accessed 14
Feb 2007.

'# REED, pp. 670-79; there are 20 pageants in the York cycle dealing with Christ’s passion, at least 8 of
which were still being performed in the 1550s, and at least 2 into the 1560s; The Wakefield cycle too
also contains a number of pageants dealing with Christ’s passion, the texts of which are available online
at: http://etext.lib.virginia.edu/etcbin/toccer-
old?id=AnoTown&tag=public&images=images/modeng&data=/lvl/Archive/mideng-parsed&part=0
(accessed 1 Nov 2007); See also Jeremy Goldberg, ‘Performing the Word of God: Corpus Christi Drama
in the Northern Province,’ SCH, subsidia, 12 (1999).

' Hughes, Pastors and Visionaries, p. 299.
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devotion.”’ Clearly, items and practices that the monastic commissioners regarded as
superstitious in 1535 and 1536 were embedded in the popular religion of late medieval
Yorkshire, and formed a central part of local and regional culture. In York, the former
archbishop William Fitzherbert, was the focus of an important local cult which led to
the 1nstallation of the huge St. William window in the Minster in 1415. This is one of
the largest pictonial cycles of the lives of saints ever attempted in glass, and though its
installation was partly for political purposes the window must nevertheless reflect the
popularity of the cult of St. William in York.?! Equally significant was the guild of St.
Chrnistopher and St. George in York. As will be seen in chapter four efforts were made
to preserve this guild in the 1540s, and it was closely linked to the feast of Corpus
Christi, which was so prominent in the liturgical festivities in York.”* The Corpus
Christ1 guild itself also played a significant role in the religious culture of the city, and
its wealth at the dissolution suggests that members were continuing to make bequests
and gifts to the guild.®’ Other cults also emerged. The tomb of Thomas Earl of
Lancaster in Pontefract priory, for example, saw the performance of miracles after his
execution for treason, and the town of Pontefract established a guild in his honour.
Similarly Philip of Beverley became an important focus for popular devotion, and his

tomb, in the parish church of Keyingham, was also a scene of miracles.*

Drama was a significant part of local and regional religious culture. The Corpus

Christi cycles have been mentioned above, and their continuation into the 1580s is a
reflection of their importance as part of an urban identity for York and Wakefield, as
well as a lasting link with traditional religion. Contemporary records emphasise the
extent to which institutions and guilds in York at least were occupied with the staging

of these plays.” However there is also evidence of the importance of drama on a
smaller scale. An undated letter reputedly written by Henry VIII to an unknown JP in

Yorkshire refers to the “acting of a religious interlude of St. Thomas the Apostle’ made

0 J.W Clay, Yorkshire Monasteries Suppression Papers, (YASRS, 48, 1912), pp. 16-18.

2! Christopher Norton, St, William of York (York, 2006), p. 202; this book provides a thorough study of
William’s life as first treasurer of York Minster and archdeacon of the East Riding and then Archbishop
of York as well as the circumstances leading to his canonisation and the establishment of his cult.

* See Eileen White, The St. Christopher and St. George Guild of York (Borthwick Papers, 72, York,
1987), for a study of this guild and its role in York.

2 REED, pp. 642-644; See also D.F. Crouch, Piety, Fraternity and Power: Religious Guilds in Late
Medieval Yorkshire, 1389-1547 (York, 2000), for more on the significance of guilds in late medieval
regional religious culture.

* Hughes, Pastors and Visionaries, pp. 299-300; chapter 6 discusses in full the new cults of saints
which emerged in the York diocese in the late medieval period.

2 REED, pp. 208-396 gives copies of records relating to drama in York from 1509-1580.
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in York the previous August. The letter goes on to state that the late rising (presumably
the Pilgnmage of Grace) 1n the city was ‘owing to the seditious conduct of certain
papists who took part in preparing for the said interlude,’ apparently a recognition, and
perhaps a fear, of the strength of traditional religious culture in Yorkshire, and of the
potential effect of traditional religious dramas on the response of both clergy and laity
to religious change.’® Perhaps most important is the fact that new and revived cults of
saints, as well as pilgrimages, drama and other spiritual celebrations, owed as much to
popular initiative as to clerical direction. This allowed the expression of shared
religious feelings and cultural expressing, and helped to bind communities together,
whilst demonstrating a changing attitude towards holiness.”’ Turning to the saints was
a natural part of popular attempts to deal with a world they did not fully understand.
Prayer, God’s mercy and the intercession of the saints were seen as necessary for the
well being of the world and its people. These trends towards private worship and a
more personal relationship with God were later reflected in the increasing emphasis on
individual worship and prayer of the Protestant reformers, but demonstrate that
religious change within the medieval church was not an alien concept.”® People were
evidently keen to ensure that their spiritual and pastoral needs were met, and that they
protested when central elements of their personal piety and communal religious culture

were removed suggests a continued depth of feeling towards and identification with
Catholicism. It is perhaps a given that interest in the new ideas was more likely to
come from those with an existing interest in the reform of the church rather than those
disenchanted with it, and whilst it is unlikely that reform would have been opposed,

Reformation was something different altogether.*’
Reactions to Reform under Henry VIII: The Clergy

Early Tudor church-state relationships tended to be characterised by
compromise and cooperation and mutual acceptance of the authority of courts of law;

royal authonty was recognised and accepted by the church despite nominal papal

26 REED, pp. 649-50; the original of this letter is no longer extant, but it is possible that the play in
question was the Scrivener’s Pageant of Doubting Thomas, a copy of which was known to exist when
this letter was published in 1848, before the discovery of the York Mystery Plays manuscripts.

%7 Hughes, Pastors and Visionaries, pp. 319, 338.

8 ibid, p. 366.

0 Richard Rex, ‘The Friars in the English Reformation,’ in The Beginnings of English Protestantism, ed.
Peter Marshall and Alec Ryrie (Cambridge, 2002), p. 41.
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overlordship, and heresy was a minor problem.”’ Regular visitations were an important
means of ecclesiastical control, and though jurisdictional structures were complex,
court procedures were clearly defined and concerned to see justice done. There was no
widespread hostility towards clerical bureaucracy.”’ There were undoubtedly problems
with certain parish priests; absenteeism, pluralism, simony, nepotism, lack of
education, and lack of clerical discipline were arguably widespread, and one
anonymous petition of 1515 suggests not all parish priests were performing their duties
to the sick and dead, particularly amongst the poor.”* However the scanty surviving
evidence gives little suggestion that such grievances were prevalent in Yorkshire, and
Haigh has argued that what little discontent there was with the English clergy came
mostly from moral reformers within the clerical ranks.> It is now generally agreed that
anti-clericalism was more likely to have accompanied than preceded the
Reformation.>® The 1539 charge against Alice Bucktrout of Aberford, near Leeds, for
defaming her chaplain Henry Taylor by slandering him in local alehouses as a ‘hoore
mayster preste bawdie preste noghtye harlothe noghtye knave’ appears to reflect a
personal dislike of Taylor rather than anticlericalism, but it may also indicate a
heightened sensitivity about clerical reputations and an uncertainty about the role of

the profession in an uncertain religious atmosphere.”> More radical anti-clerical

sentiments can be found in the writings of Wilfrid Holme. Little 1s known of Holme, a

gentleman of Huntington near York, beyond his 1537 poem The Fall and Evill Success
of Rebellion. In this, Holme defended the royal supremacy, praised the abolition of
clerical privileges and mortuary fees and offered an advanced manifesto of anti-
clericalism, an onslaught of monasticism, saint worship and scholasticism, and great
scorn for superstitions. °° Holme’s knowledge and ideas run contrary to the

conservative tradition of the Yorkshire gentry, and given his residence near York his

% John A.F Thomson, The Early Tudor Church and Society 1485-1529 (London, 1993), pp. 74, 81-2,
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31 ibid, pp. 120,125, 132, 138.

2 P11, i, 1315.

> Haigh, English Reformations, p. 8; There are no extant cause papers from the York diocese relating to

clerical discipline until 1530. See for example CP.G.239, DC.CP.1547/3. There are far more post-

Reformation cases involving clergymen, though this may reflect a better survival of records for the later
eriod.

k Peter Marshall (ed.) The Impact of the English Reformation 1500-1640 (London, 1997), p. 2; John

Guy, Tudor England (Oxford, 1988), pp. 293-4.
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radicalism 1is startling, however this poem demonstrates that reformed ideas and
religious debates were circulating within Yorkshire, and that they were not always

rejected as heretical.

Problems within the monasteries were similarly endemic, and were almost
certainly perceived as a greater threat because of the uncertainty and fluidity of the
current religious situation. Support from the laity continued until the dissolution in the
form of testamentary bequests, and the Carthusian order in particular was held in high
esteem and never acquired the same taint of worldliness as other orders.”’ Hull
Charterhouse was linked with the treason of the London Carthusians who refused to
submit to the royal supremacy, but the Hull monks did not share these sentiments.”®
Support also remained for the friars, whom Rex suggests were not only flourishing on

the eve of the Reformation but continued to recruit successfully into the 1530s, and
enjoyed patronage as well as support from their local communities.”” Evidence for the
York friars confirms this, and testamentary evidence has suggested that support for the
friars within urban areas was extensive as a result of their involvement in the

community as preachers and teachers.*

There is some evidence that Archbishop Lee was moving towards monastic
reform before the king began his enquiries, suggesting that they were still perceived as
an integral part of the church, and that the need for reform was recognised. Lee began
to hold visitations of the Yorkshire monastic houses in 1534 and 1535 enquiring 1nto
the moral character of the religious. He was ordered to halt the process in September
1535 but seems to have found little to suggest that the Yorkshire monasteries were
especially corrupt, something that was reflected in the Valor Ecclesiasticus.*' Lee
appears to have experienced considerable difficulties in implementing the early stages

of the Henrician Reformation, and complained in 1535 that he had fewer than a dozen

preachers within his diocese.** However, the poverty of many Yorkshire livings meant

37 Thomson, Early Tudor Church, p. 222; LP, VI, 1047.

38 This will be fully discussed in chapter
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(1970), p. 40; LP, VIII, 869, 963; Lee was himself in trouble for failing to preach, teach the royal
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the best clergy were not attracted to them, and Lee also reported that clergy who did
attempt to promote reform were often met with hostility from their parishioners, a clear
indication that he was aware of the strength of traditional religious culture in the region
and that he thus could not push the implementation of religious change too far.*’ This
was a problem which persisted in Yorkshire, for in 1537 the vicar of Kirkby
Ravensworth claimed that he nisked his life to exhort the royal supremacy as the
people of his parish were ignorant and would not accept the supremacy as he did.**
Nor was the lack of preachers quickly remedied. In late 1537 Lee wrote to Cromwell
reminding him of his previous suit for ‘preachers and residence of the church of York,’
and advising that there were few or no copies of the catechism in Yorkshire, despite,
he claimed, many men desiring to have it.*> Arguably, Lee’s reform efforts were
neither comprehensive nor effective, and though Audley’s report to Cromwell in 1537
suggested that the Yorkshire clergy had been negligent in the implementation of

religious injunctions, it is likely that they received little direct pressure to do so from

Lee.*

Lee’s complaint about the lack of preachers in the diocese was genuine, but
beyond London and the Home Counties this shortage was normal, and it might be

argued that the tenacity of conservative parish and monastic clergy and their resistance
to change had a greater impact on the history of religious change in Yorkshire than did
the early evangelicals. Most conformed, but even after the issue of sermons for use in
parish churches 1n 1536 Lee reported that many parish priests continued to preach on
purgatory.” Purgatory was not yet a banned subject, but that it continued to provide a
focus for sermons emphasises its importance to regional religious culture, and reflects
the lasting attachment of the clergy to traditional religion. As will be seen in
subsequent chapters, prayers for the dead continued to be recited long after they had

been officially abolished, and some areas served by ex-monastic priests later became
centres of recusancy{..43 By making an effort to preserve elements of traditional religion

these men undoubtedly eased the passage of reform. Other preachers were more

supremacy, or erase the pope’s name from service books, but he claimed that the accusations were
unfounded and they do not appear to have been followed up.

$ LP, VIII, 903.

4 LP,XI1, i, 786 (no. 14); A.G Dickens, ‘Sedition and Conspiracy in Yorkshire during the later years of
Henry VIII,” YAJ, 34 (1939), p. 379.

$ LP,XIl, i, 1093.

“ LP,XI1, ii, 329, 717.

“" LP, Add. 1, 1, 907; LP, VII, 464, 1043; LP, IX, 704.

** See chapters 3 and 5.

47



obviously seditious. In 1537 John Ainsworth, a Lancashire born priest who was
educated at Cambndge, bniefly visited the city of York. Ainsworth was refused
permission to preach a sermon 1n the church of St. John, Ousebridge, and in response
posted a copy of his sermon to the church door. This action clearly mirrored Luther’s
posting of his Ninety-Five theses at Wittenburg in 1519, and his choice of location was
significant.”” As Ousebridge was the only bridge across the river at York in 1537, the
church of St. John was a particularly public building. Ainsworth’s sermon, which
contained matenial opposing the Acts of Supremacy and Succession, would have been
seen by large numbers of people, and 1t is likely that the church was chosen
specifically to maximise the impact of his sermon. His subsequent arrest demonstrates
the concern of the city authorities with the potential unrest risked by the content of his

sermon and further suggests that radical ideas were not widely popular.

There 1s limited evidence of clerical reactions to early religious change in
Yorkshire, and though change does not appear to have been widely welcomed, there is
evidence that heterodox beliefs had begun to take root amongst the parish clergy from
the 1530s. In 1531 Richard Browne, the priest of North Cave in the East Riding

confessed that he taught his parishioners that the sacrament was not truly the body and
blood of Chnst, but merely presented the same, and that a layman might hear a
confession.”® In imparting these ideas Browne clearly acted in opposition to two
central tenets of the Catholic Church; he denied both the capacity of priests to act as
intercessors between man and God, and the doctrine of transubstantiation. As will be
seen in the following chapter, this focus of opposition was also present amongst
reformed sympathisers in Marian Yorkshire, but Browne, like his Marian successors
appears to have readily submitted himself to the church for correction, and promised
that he would no longer teach such ideas, nor speak of them. Interestingly Browne’s

statement also included a declaration that he would never ‘use rede teach kepe by or

sell any books volumes or queres any workes called Luthers works or any oder mannes

¥ LP, X111, i, 533, 705; An example of a similar case can be found in the Cathedral city of Exeter, when
in 1531 one Thomas Benet, a friend of the reformer Thomas Bilney and a member of the reforming
circle at Cambridge, was apprehended in Exeter after posting anonymous attacks on Catholic doctrine
on the Cathedral doors. He was burnt for heresy on the edge of the city in 1532. Wallace T. MacCafftrey,
Exeter 1540-1640: The Growth of a County Town (Cambndge, 1958), p. 186; Thomas S. Freeman,
‘Dusgate, Thomas (d. 1532)’, Oxford Dictionary of National Biography, Oxford University Press, 2004
[http://www.oxforddnb.conﬂview/article/8329, accessed 16 Nov 2007].
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books of his hereticall sect,””" or indeed any other books containing heresies within

them or which were prohibited by the laws of the church. Although there is no specific
accusation that Browne had had access to Lutheran texts, the fact that he was ordered
to make this declaration, when coupled with the nature of his non-conformity, suggests
he had some famihanty with Lutheran ideas and doctrines as well as indicating a local
acceptance of Lutheranism. The proximity of North Cave to Hull, and its location on
the main road from Hull to the West Riding, may well have opened up avenues for

Browne to obtain heretical texts and make contact with German and Dutch Lutherans.

Browne clearly had some sympathy with and interest in reform, but other cases
suggest that royal policy did not penetrate very far. In 1535 Christopher Michell, the
parish priest of Winestead 1n Holderness, was condemned for his denial of the royal
supremacy, for teaching his parishioners that there was a Pope and for encouraging
them to pray to the saints. Michell also failed to erase the Pope’s name in his service
books, instead merely covering it with easily removable strips of wax paper.”* Such
actions were relatively common, though other priests refused to even cover the name
of the Pope. The priest of Harwich in Essex, for example, was denounced by his
parishioners after their repeated pleas failed to persuade him to conform, and the
parson of Dymchurch in Kent was arrested for the same offence.> Such outright
refusal to comply demonstrated a firm commitment to traditional Roman Catholic
religion, and an implicit definition of the Papal headship of the church. Reversible
deletions such as that of Michell also demonstrated conservative sympathies, but did
not present such a challenge to the government. Close links can be made with the
behaviour of Elizabethan church papists; their bare compliance masked at best
ambivalence, but compliance alone was required officially.>* Michell’s continued
preaching of papal authority did present a challenge however, for all he attempted to
construct his position within a loyalist paradigm, and those who did not cover the
Pope’s name, or erased that of the King instead, would have perceived Michell’s

behaviour as complicity with heresy.>”
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Less explicit, but still manifestly expressing opposition to the king and his
advisors, were Sir Robert Keriby, the parish priest of Kirkby Moorside in the North
Riding, and his clerk Robert Lyon, who according to a parishioner, William Wodd,
rejoiced at the (inaccurate) news which reached Yorkshire in 1538 of the king’s death.
On hearing the news Keriby reportedly declared that vengeance had taken the king on
account of those he had wrongfully put to death, whilst Lyon declared that Cromwell’s
death also would be no great loss. Keriby apparently threatened his parishioners not to

report the matter; that Wodd did so anyway suggests that the climate remained
unsettled 1in Yorkshire, and perhaps that Wodd feared prosecution himself if he kept
the matter quiet.”® In the same year John Dobson, the vicar of Muston in the East
Riding, was executed for treason. Dobson had been reported by some of his
parishioners for failing to pray for the king, and for only belatedly and reluctantly
setting forth the royal supremacy, but perhaps more significantly in the climate of post-
Pilgnmage of Grace Yorkshire, he was accused of predicting the expulsion of the king
and the restoration of papal authority in England. Many of his parishioners attempted
to shield him, suggesting that Dobson’s views were widely shared within his parish,
and his condemnation, given that little evidence was produced against him, suggests

that in the aftermath of a rebellion dominated by rumour and prophecy the issue

remained a sensitive and potentially threatening one for the northern authorities.’’

Whatever the truth behind this case, it is evident that rumour and prophecy both
expressed and fuelled the discontent which was so widespread in Yorkshire in the mid-
1530s, and depositions 1n the case indicate that copies of the prophecies for which

Dobson was executed had travelled at least between York, Beverley and Scarborough

before reaching Muston.”®

Reactions to Reform under Henry VIII: The Laity

The evidently conservative sympathies of the parishioners of Muston appear to
have been shared by a large number of their contemporaries across Yorkshire. For the
majority of English people religious life was centred on the parish, and though it is
difficult to measure the state of lay-clerical relations within parishes, Thomson has

argued that the overall impression to be gained from the early Tudor church is one of
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widespread but unremarkable piety, which gave no indication of the forthcoming
upheavals, or of any great desire to abandon traditional religious practices. Rather
parish religion showed every sign of flourishing.”” Work on wills from across England
has demonstrated that people were still pouring money into the church on the eve of
the Reformation and beyond, and that Catholic piety remained until it was overtaken
by change.®”’ The investments made in many wills suggest that no one foresaw the
collapse of the traditional order; active enthusiasm for the church may have been
waning, but there 1s nothing to suggest widespread dissatisfaction. The decades leading
up to the Reformation also saw the rebuilding and adornment of many parish churches
and monastic houses.®' The central tower at Fountains abbey for example was not
completed until 1529; a mere ten years later the house was no longer in existence.
Elsewhere Bolton saw building works halted by the dissolution, and the parish of St.
Michael-le-Belfrey in York was spectacularly rebuilt in the 1520s and 1530s. The
continued populanty of pilgrimages has been alluded to above, and there is also
evidence that guilds too remained popular and continued to play a significant role in
the spirntual and social lives of their members. For many the death knell came only
with the final abolition of purgatory and intercessory prayers in 1547.%* The absence of
the records of the Council of the North, and of visitation returns, makes any attempt to
understand the effects of the early Reformation in Yorkshire fraught with difficulty,

but an attempt will be made 1n this section to give some idea of popular responses to

religious change from the sources available.

Many revisionist historians have sought to demonstrate that the evidence does

not support the Dickensian view of a popular, grass roots Reformation and that there

was no reason to suggest discontent with the late medieval church.®® John Hooper’s
1546 letter to Heinnch Bullinger reported that traditional religion continued to be held
in high esteem by the English population, and that whilst Henry had destroyed the
pope, he had not destroyed popery..64 Hooper may have been exaggerating, but his
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