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Abstract

Despite the undeniable significance of the ‘race and crime’ stream in. criminology,
knowledge held by minority ethnic groups on these matters is still much
overlooked. It is this gap in the literature that this thesis begins to fill, based on
both fieldwork and documentary research. The case-study through which the
importance of minority ethnic views is investigated is a Bradford Pakistani one.
The neglect by academic criminological accounts of a systematic analysis of
minorities’ views, and their cultural specificities, may be imputed in part to the
fear of pathologisation. On the other hand, many media accounts seem to look at
alleged ‘dysfunctionalities’ of certain groups. After September 11" 2001 and July
7" 2005, Muslim communities seem particularly susceptible to negative
stereotyping. The research looks at ‘cultural agency’, avoiding ill-fitted
generalisation and stereotypes based on an imposed essentialisation of the
Bradford Pakistani community.

This thesis analyses Bradford Pakistanis’ perceptions of crime and its production,
construction, sanctioning and prevention, through an ‘emic’ approach. Thus, emic
units are discovered by the analyst in the specific reality of a study and the social
actors, rather than created by her/him a priori, or by imposing untversal
categortes created for other settings.

Through collecting perceptions around crime ethnographically, the research

revealed that Bradford Pakistanis’ perceptions of crime and control are a
combination of the formal and informal, or British and ‘traditional’ Pakistani, that

are no longer separable in the diasporic context. The emic of cultural agency can
be said to legitimise the term community criminology, but not in the sense that
Bradford Pakistanis possess exclusive and monolithic criminological discourses,
labelling, preventive strategies and rehabilitation practices. Rather, they engage
with mainstream criminological and policy discourses in a way that might well be
considered a kind of reflection representative of the position of their diaspora:
community for them does not only include their traditional structures but all the

intracommunal and intercommunal relations that are meaningful to them, both as
resources and constraints.



TABLE OF CONTENTS

Acknowledgements
Abstract

Chapter 1: Introduction

1.1 Aims of the thesis
1.2 Chapters and coverage

Part I Ethnicity, crime and the Pakistani diaspora

Chapter 2: The race and crime debate

I

2.1
2.2

2.3 Race and crime in Britain: discrimination, policing and the criminal justice system

2.4

2.5 Colomal and Neo-colonial criminology: Tatum'’s theoretical framework
2.6 ‘Blacks don’t have culture’: Pryce’s participant observation in Bristol

2.7

2.8 The structural bias: deprivationism and paternalism according to Ballard

2.9

3.1
3.2
3.3
3.4
3.5
3.6
3.7

4.1

The origins of interest in race and crime
Crime and culture

Taking culture out of the picture: Alexander’s study

De-essentialising and de-pathologizing: Benson vs. Werbner

Conclusion: towards a ‘minority criminology®
gy

Chapter 3: Ethnicity, religion, masculinity and crime in the Pakistani diaspora

Criminality as a migration stage: Mawby and Batta
Bringing religion into the picture: Macey’s bold attempt
Islam and its betrayal: Quraishi’s transnational study

The anthropological gaze: Lien’s ethnography of deviance
Masculinities and identity: Webster and Imtiaz

Between etic and emic: Wardak's approach

Conclusion: anthropology, minority perspectives and criminology

Part Il The contexts and the methodolog

Chapter 4: Methodology

The epistemology of the research: the emic and the interactionist

4.1.1 The definition of emic
4.1.2 The intepretive interactionist approach

4.2 The choice of classic anthropological methods

4.3 Access

4.4 Applying grounded theory through the analysis of the pilot stage
4.5 The sampling and the labelling of Sub-groups

4.5.1 Unmarried interviewees under twenty-eight
4.5.2 Married or divorced interviewees
4.5.3 Practitioners interviewed

4,6 Applying the methods
4.7 Focus groups
4.8 Conclusion: ethical and safety issues

3.1
5.2
5.3

5.4

Chapter 5: History of Bradistan

A ‘BrAsian’ city
Ethnic disadvantage
The migration history

‘From textile mills to taxi ranks’ (Kalra 2000)

11

10
12
15
17
22
25
28
30
32

36

37
40

42

47
50
52

S4

33

35
36
59
61
62
63
08
71
73
74
75

76
77

82

82
83
87
94



5.5 Assertiveness, self-defence and political struggles in the 1980s 97

5.6 The Rushdie affair and vigilantism 9%
5.7 The climax of tension: 2001 102
5.8 Conclusion: local and global: Bradford after September 11" ' 107
Chapter 6: Cultural and social capitals in the Bradford Pakistani Community 110
6.1 The role of family in the settlement 110
6.1.1 The ‘moral economy of kin’ 110
6.2 Definition of biraderi 115
6.2.1 Biraderi as a unique ‘ethnic capital’ 118
0.2.2 Changes in biraderi through the stages of settlement 120
6.3 The ‘Culture vs. religion’ debate 122
0.4 Conclusion: caught between biraderi and Umma 127
Part 111 Crime, control and prevention: the emic views 130
Chapter 7: The construction of crime within the community 131
7.1 Crime tn the community: an endemic problem? 132
7.2 The labelling process: crime within and without the community 134
7.3 Many problems, one name: drugs in the community 137
7.3.1 Drug dealing, drug taking and the chain of criminal activities 139
7.4 Women as an indicator of the level of deviance in the community 143
7.5 Poisoning the community 150
7.5.1 Purity and contamination: haram, halal and makkru 153
7.6 Conclusion: crime as threat to the community stability 156
Chapter 8: Attributions of blame: structural variables and the environment 161
8.1 The Asian economic niche 163
8.2 Deprivation, discrimination and unemployment 165
8.3 ‘The lure of big things’: opportunity theory 167
8.4 Class and ‘sharifisation’ 171
8.5 Demography and education 173
8.6 Conclusion: the emergence of agency within structural constraints 177
Chapter 9: Attributions of blame: ethnic variables (resources and networks) 179
9.1 The ‘out of place’ Culture 179
9.2 The erosion of ethnic networks: generation gap, vertical and horizontal ties and khidmat 182
9.3 The risks of excessive bonding and biraderism 186
9.4 Competing sources: Culture, Islam and the West 190
9.5 Conclusion: theories of community criminologies 194
Chapter 10: Labelling and male subcultures 197
10.1 Pathologizing young men: subcultural studies in the British Pakistani context 197
10.2 ‘Double consciousness’ or ‘torn between two cultures’? 203
10.3 Rude boys’ lifestyles: appearance and locations 205
10.4 From self-defence to heroes: the growth of ‘mafia mentality’ 210
10.5 Conclusion: young men and moral panic 213
Chapter 11: Evaluation of informal social control 2135
11.1 Social control through family 216
I1.1.1 Prevention for girls and reparation for boys: a case study 218
11.1.2 Three case studies of parental strategies 297
11.1.3 The mothers’ role 276

&Y



11.1.4 Home-made rehabilitation: ‘village rehab’ and the "'marriage cure’ 228

11.1 Word of mouth, role models, gossip and scandal 231
11.2 Importing a communal system of social control 233
11.3 Between culture and religion: taweez 237
11.4 Religion as a protective factor 239
11.5 Social control through transmission of values and identity 241
11.6 Purification, reintegration and ‘reconversions’ 242
11.7 Popular preaching as social control: Sheikh Ahmed Ali’s case study 244
11.8 Conclusion: informal control as a partial solution 247
Chapter 12: Evaluation of formal social control 249
12.1  Mosques: caught between the local and the global 249
12.1.1 Madrasas and the understanding of Islam 254
12.1.2 Mosques as community centres 256
12.2 Media 259
12.3  Local institutions 260
12.3.1 Schools 2062
2.4 Prisons 264
12.5 Policing 266
12.6 Conclusion: complementarity of public and cultural structures 268
Part IV Conclusions 270

M

Chapter 13: Conclusions: from biraderi to community: a‘Community Criminology’ 274

13.1 Theoretical and empirical conclusions 275

13.2 Methodological conclusions 280

13.3 A ‘Community Criminology’ 282
Bibliography 288
Appendices 303
Appendix 1: leaflet for sample recruitment 304
Appendix 2: list of Free Nodes for N-Vivo analysis 305
Appendix 3: questionnaire 309
Appendix 4: focus group work plan 310
Appendix 5: glossary of abbreviations 317



List of tables

Table 4.1 Synopsis of the research process
Table 4.2 Unmarried interviewees under twenty-eight
Table 4.3 Married or divorced interviewees

Table 4.4 Practitioners interviewed
Table 5.1 Asian population in Bradford from 1961 to 2001

Table 8.1 Population of Bradford District 1998 by Age and Ethnic Group
Table 9.1 Theories of community criminologies
Table 10.1 Comparison of British Pakistani male subcultural models

VI

67
72
73
74
84
173
195
202



Chapter One

Introduction

Between spring and summer 2001 a series of violent disorders in Northern England
created an atmosphere of mistrust against Muslims but in particular South Asian
Muslim communities (see 4.6 and 4.7). This was only a preliminary exercise to the
chaotic aftermath of the attack on the Twin Towers that September and completed
the ‘crisis of trust’ between Europe and Muslims (Grillo 2004: 863).

Three main topics seemed to concern British public opinion as far as British

Muslims were concerned: their rights and responsibilities within Multiculturalism,
‘terror’ and crime. Having been researching and making friends with British
Pakistanis for five years at the time of the beginning of the doctorate, I was drawn

to investigate the shift in their general perceptions from the “law-abiding to the

screwed up” generation (Kamran, interview with author).

1.1 Aims of the thesis
The thesis builds on an understanding of the recent history'. The research on which

the thesis is based developed while the British government and most of the rest of
the Western states were discussing global issues of the Islamic presence ‘within’. I

believe this had a great impact on the fieldwork not only as far as access 1s

concerned, but also in terms of the questions posed and the answers collected. 1

believe a great amount of reflexivity engaged not only the present anthropologist

' Part I11 of the thesis draws mostly on data collected through doctoral fieldwork between
September 2004 and July 2005. Part I relies quite extensively on a previous Bradford based
fieldwork that provided the author with basic knowledge of the setting (see Bolognani 2002 and
2007, forthcoming). Quotes where only the name of the interviewee appears are the ones coming

from doctoral fieldwork, while quotes form undergraduate fieldwork are marked by reference to
Bolognani 2002.




(as it should), but also the research participants and the practitioners involved.
Discourses using sentences such as ‘isolate the bad apples that are amongst you’
may have triggered in many individuals a deep intimate discussion about whom
‘we’ and ‘you’ were. Constant debates in the media about what Islam is and what
makes a loyal citizen have echoed in many conversations and interviews included
as data in the present work. If we take for granted Wallman’s formulation (1986)
that ethnicity is something that stays “cool in the belly” until a particular encounter
awakens it, it could be said that ethnicity (or culture, or religion, or cultural capital,
as some may prefer to refer to) was wide awake by the time this research started.
The research therefore had four main aims:
To investigate the salience of a study of minority ethnic perceptions

about crime as their views seem to have been mainly neglected (see
Part I).
To follow a set of methodological approaches that would allow the
researcher to prioritise local grassroots’ views rather than deductive
theoretical accounts (see Part II).

To analyse how practical concerns, cultural and religious beliefs and

moral dilemmas may play a part in the construction of the idea ot
crime (Part I1I)

To explore possibilities of the presence of a distinct ‘community

criminology’ (see Part III).
The main intent behind the present research, therefore, has been to give
voice to the members of the Bradford Pakistani communities who in reality are

much more diverse than the ‘mainstream’ British audiences may appreciate. This is




based on a specific set of approaches which leads to a particular kind of fieldwork

that will be discussed in depth in chapter Six.

The underlying aim of the research as it unfolded related crime and
deviance 1n this context to much more general topics discussed at a national level,
including whether British Pakistanis are really insular, separate, angry, antagonistic
and ‘other’. This thesis theretore focuses on issues about criminality but is
grounded 1n diasporic studies and problems of citizenship and Multiculturalism.

The main research question may be summarised in a concern to explore

how far Bradford Pakistanis today might have rather distinctive outlooks and
particular ways of living that may be regarded as generating their own community
criminology, rather than one likely to be shared by the rest of British society.
Behind this question there is by no means a thought that there is a unified Bradtord
Pakistani community that is homogenous in its way of life, and the researcher
placed herself in a dual dimension such as insider/outsider. Indian anthropologist
Andre Beteille addressed the 2006 ASA conference inviting his colleagues to reject
dichotomies such as insider/outsider or we/other: within each group there 1s a wide
range of points of view. It is in this belief that the present thesis is grounded: there
are no homogenous communities, but there are common experiences that lead‘

groups of people to be cohesive and find similar solutions to certain problems. In

particular, in diaspora, members of such groups continuously negotiate different

influences in order to find the most adequate solutions to their problems.

1.2 Chapters and coverage




This thesis opens with a critical review of the race” and crime debate as it has
developed in Europe and North America’. Chapter Two analyses how, since the
abuse of Lombroso’s biological statements during the Second World War, many
criminologists have avoided discussing any relationship between race and crime
that could not be justified by structural constraints. In the UK this has created a

fertile and politically committed field that fights against criminalisation of certain
ethnic groups and investigates discrimination by the criminal justice system. At the
same time, however, the fear of constructing a pathologisation of certain groups
has created the taboo of the study of any link between race and crime (Phillips and
Bowling 2003). It will be argued that criminology seems to be discussing now

what ethnic studies debated in the 1990s with, for example, the well-known

dialogue between Benson (1996) and Werbner (1996). However, unlike in ethnic

studies, the fear of pathologisation has grown so much that we lack satistying
accounts of minority ethnic groups’ perspectives on crime. On the other hand,
mainstream media and certain political movements manage to fill this gap in their
Own way, capitalising on the construction of an ethnic problem as far as crime is
concerned. Scholars like Alexander, nevertheless, seem to prompt academics to
abandon any kind of cultural reference as it is likely to construct a racialised folk-

devil (Alexander 2000).

Chapter Three will compare Alexander’s (2000) and Tatum’s (2002)

approaches to the study of race and crime (reviewed in Chapter Two) with matenal

on Pakistani diaspora. This chapter will explore the need for ciminological studies

* Although the term race is controversial and some authors prefer the use of ‘race’, I have made a
conscious decision not to use inverted commas as in the field of ethnicity there are too many
controversial concepts to qualify them all.

> There is a great amount of publications about race and crime that have recently appeared in
academic journals. I have only systematically considered the literature published until 1* January
2006 and made a selection on the basis of its relevance to the themes here discussed.




take into account the cultures of the study populations without essentialising them,
and applying adequate methodology.

Chapter Four describes the methodology followed during the research for
this thesis. The emic approach, or the standpoint that reads any pattern of
behaviour through the framework of a coherent whole of the studied culture,
informed the fieldwork. In addition to this very anthropological foundation, this
research was based on classic ethnographic methods such as participant
observation and in-depth interviews. Here it will be argued that these methods have
been the only possible ones to guarantee access in a period when distrust in
research and fear of interference from secret services started characterising the

field.

Chapter Five sets the historical context of the Bradford Pakistani
community. It will highlight how the initial settlement in the 1960s has

significantly engaged with the territory so that it has transformed Bradford’s
skyline as much as local Multicultural politics. A critical review of different forms
of peacctul and violent protest, resistance and resilience to discrimination and
exploitation will trace the genealogy of many discourses that will emerge in the

data chapters in Part III of the thesis.

Chapter Six will look at the definition of community of Bradford
Pakistanis. Although in the conclusions of this thesis the possibility of ‘community

criminology’ will be discussed, it is important to clarify that this does not mean
that the author believes in a homogenous group of people. On the other hand, as
pointed out in 6.4, there are elements of ‘ethnic capital’ (or ‘ethnic resources and
networks’, see 6.2.1) that are used in different ways as resources and symbols by

the descendants of the 1960s migration. By ethnic resources and networks we




mean the traditional inherited cultural framework, the organisation of social

networks, the self-ascription process, the negotiation within the locality and
dynamics of identity processes that are shared by a group of people. Whether this

1S a resource or an obstacle for Bradford Pakistanis will also be discussed in the

chapter.

Chapter Seven is the first of the data chapters. Here the main
preoccupations amongst Bradford Pakistanis as far as crime is concerned will be
1llustrated. Drugs will emerge as the ‘mother of all evils’ as they are perceived as
the major cause of the increasingly fragile balance of families. Contrary to most of
the studies produced in the Bradford context (see for example Singh 2002:168;
Jan-Khan 2003:33), structural variables in terms of aetiology of crime, appear 1n

chapter Eight as only secondary.

Chapter Eight represents emic views, consistently with the whole approach
of the thesis. A major question for the data analysis that shows the potential
disagreement between etic and emic lenses is: why objective general disadvantage
found so little room and such discussion in the respondents’ narratives? In
comparison with political material produced especially in 1980s, the data collected

during this research seemed to show a loss in the use of the language of structural

resistance and made more room for cultural discourses.

Chapter Nine will focus on the cultural and social attributions of blame that

seem to generate a variety of discourses far better articulated by informants than

the structural ones. It is in chapter Nine that the different sources of moral

discourses, identities and the process of negotiation between different narratives

will start emerging. This analysis could not be completed without noting the moral



panic surrounding the community and influencing processes of reflection and
action.

Chapter Ten then will focus on young men and the moral panic that they
seem to generate not only amongst ‘mainstream’ British society, but also within
their community. At the same time, typologies about their behaviour that have been
produced by academic writers will be compared with the emic views collected
during the research.

Chapter Eleven will reflect the evaluation of all those practices that may be

called informal sanctions. Here popular strategies of both prevention and

rehabilitation will be discussed in the light of the evaluation given by research

participants. It will emerge that they are not considered effective unless they are
combined with more formal provisions.

In Chapter Twelve, views about many local institutions, from mosques to
the police torce, will be analysed.

The conclusion will discuss how the emic of cultural agency can be said to
legitimise the term ‘community criminology’, but not in the sense that Bradford
Pakistanis possess exclusive criminological discourses, labelling, preventive

strategies and rehabilitation practices. Rather, they engage with mainstream
criminological and policy discourses in a way that might well be considered a kind

of reflection representative of the position of their diaspora: the community for

them does not only include their traditional structures but all the intra-communal

and inter-communal relations that are meaningful to them, both as resources and

constraints.



Part I

Ethnicity, crime and the Pakistani diaspora



Chapter Two

The race, ethnicity and crime debate

The link between race and crime can be said to have been a recurrent feature of
criminological studies. Social scientists in different times have wondered whether
there 1s a special connection between one’s belonging to a group and their

involvement in deviant behaviour (Russell 1992:669; Gabbidon and Taylor Greene

2005:50).

By referring to the race and crime debate here we want to delineate an area
in which victims and perpetrators’ perceived group background is considered to be
significant in the study of the dynamics of crime and its prosecution.

The first two parts of this chapter will discuss the early days of the study of
race and crime in the light of both biological and cultural studies.

The third section will look at how in the 1980s many British criminologists
started looking at the debate mainly from the point of view of fair treatment of
minorities in the criminal justice system. It will be argued that by focusing policy
on urgent needs -made more cogent by events such as the Brixton riots- dealing
with cultural specificities of ethnic minorities stowly became a taboo (ct. also
Russell 1992 and Phillips and Bowling 2002). Priority was given instead to studies
that focussed on discrimination both in policing and sentencing. Here it will be
argued that the fear of essentialising minority ethnic groups in relation to crime by
including cultural analysis made room for mostly structural accounts in which the
agents’ point of view was neglected (Phillips and Bowling 2003). By reviewing a
selection of works that represent different perspectives on the subject (Alexander

2000, Tatum 2000 and Pryce 1979/1986) and debates about ethnicity studies in

general (Benson 1996 and Werbner 1996) it will be theorised why filling this gap




by incorporating (cultural) knowledge by minority ethnic groups is an important

step both for criminological and diaspora studies.

2.1. The origins of interest in race and crime
One of the first scholars who made a clear and systematic analysis of the link
between race and crime was the Italian anthropologist of crime Lombroso

(Gabbidon and Taylor Greene 2005:50; Gibson 2002: 99; Phillips and Bowling

2002:580).

[Lombroso’s positivistic theory is interesting as a key study as it presented
certain human physical features as indicators of a predisposition to crime.
According to racial paradigms, therefore, certain physical features would
automatically be the signs of a predisposition to deviance (Gabbidon and Taylor

Greene 2005:50). These biological accounts, however, were also supported by

‘ethnical’ elements (ibid.) such as the belief that African or Oriental influences had
impacted on brigands’ criminal behaviour in Southern Italy. Although Lombroso
was mainly interested in the study of race, as his essay ‘White man and coloured
man’ (1871, cit. in Gibson 2002) shows, in his writings there was also room for
speculations on social environment and its impact on the criminal mind (Gibson
2002:98). These nuances were overlooked when Lombroso’s work was exported to
the Anglo-Saxon world (ibid: 249; Gabbidon and Taylor Greene 2003: 58).

Lombroso’s theories were used to support social Darwinism (Gibson 2002: 98) and

therefore after the Second World War were widely dismissed as racist and
ideologically dangerous. Some assumptions about eugenics were still visible in
some studies of deviance, but overt reference to Lombroso was avoided (Wootton

1959:45). In 1985, however, in America, Wilson and Hermstein published a book

10




that appeared to revive some of Lombroso’s attitudes towards the anthropological
study of criminals. Crime as Human Nature argues that some biological differences
must be taken into account when studying crime in different ethnic groups
(Gabbidon and Taylor Greene 2005:59). For example, it is argued that a general
higher muscularity amongst black men could be one of the factors that lead to a
higher number of offences if compared to white men’s. Although Wilson and
Herrnstein openly refer to Lombroso (1985: 75) and look at the aetiology of crime
also 1n terms of genetics (ibid: 90) and factors such as 1Q, it would be unfair to
summarise their work only in these terms. In Crime as Human Nature factors such
as inadequate socialisation (ibid: 470), subcultural deviance (ibid.), ecology (1bid:
289), attachment (ibid.:218) and deprivation (ibid.:467) appear as some of the
causes of crime. It is interesting, however, to see that some of Lombroso’s
pOsitivistic approaches to the study of crime survive today. Overall, although some
of the biological theories may survive (see for example theories about women
committing crime at certain stages of their menstrual cycle, d’Orban 1991),
nowadays the positivistic approach seems to be mostly accompanied by other
sociological or psychological explanations, especially, as in the case of Winston and
Herrnstein, when biology is connected to race. Biological or positivistic
criminology was widely dismissed after the Second World War because of 1ts

connection with eugenics (1bid: 250). The study of the link between groups as

cultural units (rather than biological) and their relation to crime, may at first sight
appear less contentious. However, this can result problematic, as shown by the

critique of the anthropologist Malinowski.

11




2.2. Crime and Culture

One of Malinowski’s studies published in 1926 dealt with the question of crime and

its link to different groups from a specific point of view: the soéio-cultural. In
Crime and Custom in Savage Society, Malinowski described norms and their
violation in the Trobriand Islands. In this work, adherence to norms and labelling
processes were seen as strictly connected to what he called the ‘civic law’ of the
1slands (1bid: 38). The possibility of committing a crime was not seen either as the
product of biological predetermination or structural compulsion. Rather, the
capability of an individual to deviate from the positive norms, was seen in terms of
a cultural paradigm. This bore a double significance: first of all, the rational choice
behind an action would be informed by the surrounding cultural context; secondly,

deviance might be only labelled as such according to a specific customary law'.

'"The idea of crime as social construction seems to have become paramount in Criminology (Wilson
and Herrnstein 1985:21-22; Muncie 1996: 9-10; Eadie and Morley 1999: 438). Furthermore, the
connection between crime (especially as a violation of moral codes) and cultures is an issue
common to many criminologists’ writings (Muncie 1996: 13), whether discussed from a cultural,
ideological, historical or political point of view. Malinowsky affirmed as early as 1926 that as
customs are the primary instrument of social control, even occasional detachment from customs
produces a tendency to criminality. In this view, perceived deviance gains its existence through a
detachment from a community’s standards, a concept similar to anomie.

In 1963, Becker outlined Labelling Theory that made the concept of crime relative. According to

Becker, an act is criminal when it is labelled as such by society (Braithwaite 1989: 2). Becker's

theory has more to do with hegemonic discourses rather than with culture: powerful groups invent

the rules whose infraction means deviance. Deviance and crime are not products of bad individuals

but are what people label as such, So, the rules created by society are not universally shared and

change in time and contexts (Becker 1963). A criticism which has been put against Labelling

Theory is that it neglects the role of socialisation of the individual (Braithwaite 1989:3). The level

of engagement of an individual within his/her society is not taken into much consideration. It

people were born in a specific society, they are likely to have ‘absorbed’ its behavioural

prescriptions to some extent: ‘we are moral beings 10 the extent that we are social beings’

(Durkheim 1961, cit. in Hirschi 1971: 18). The role of socialisation seems to be neglected,

therefore, in Becker’s view. According to Braithwaite (1989: 9) this is a very important point

because by linking the individual and his/her choices we will find out that they are constrained. An

individual will commit a crime, therefore, not because he/she will have a different idea about

crime from the one common in the context, but solely because this idea has been challenged by

other factors that occurred to mediate the original concept of deviance inherited by his/her society.

Braithwaite’s theory of Reintegrative Shame has therefore its pillar in the concept that individuals

committing crimes must be studied in a socialised context, and when they break the law they are

aware of that and are actually breaking one of the rules of ‘their’ society. On the other hand, if the

soctety simply casts out the criminal and prevents their reintegration through stigmatisation, for

instance, it itself pushes them into creating their own subculture with their own set of constrained
choices (Hirschi 1971: 3; Braithwaite 1989: 26;, Wardak 2000: 162).

12




According to Malinowski, therefore, crime and deviance could only be studied by
setting their definition and the consequential norms in a cultural context. The study
of the Trobriands, however, was the study of a bounded community that appeared to
Malinowski as extremely homogenous. In his view, “the Melanesian” (Malinowski
1926:64, my emphasis) followed the rules of nature as the laws to be respected. The
innovation in Malinowski’s study seems to lie in the critique of “modern
anthropology’ and its belief that “sheer inertia” constrained “the savage” to exert
civic law (ibid.: 63), while ignoring social arrangements and psychological motives.
Such approach was considered a victim of ‘the mere glamour of tradition’ (1bid.:
65) alluring to some anthropologists. However, Malinowski was not advocating

more attention to individual agency; although personal choices were considered,

they were seen as subjected to one supreme rule: reciprocity (ibid.). Webs of
obligations and mutual services appear in this text as the one and all encompassing
rule amongst Trobriandeses. Their behaviour and their law infringement were
therefore read through the parameters of the rule of reciprocity and the
Trobriandeses were considered to relate to crime and punishment in a way that was
essential for a part of their cultural identity.

This poses a dilemma: if we deny Lombroso’s biological connection
between certain (racial) groups and crime, the question whether some cultures are
likely to be more violent than others will still be unanswered. At the same time,

however, if we agree with Malinowski and think that the particular structure of a
group’s culture regulates social control, one may still think that some groups,

because of their culture, are more prone to break or construct some rules than

others.
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Melossi (2000:296) argues that both approaches may be reduced to
Lombroso’s positivism. The only difference would be that the latter is based on
group culture, rather than somatic traits. Melossi’s argument reproduces in
criminology the discussion that has taken place in the social sciences about ‘cultural
racism’. Some have in fact argued that in the last thirty years racist ideologies have
abandoned the emphasis on ‘immutable biological differences’ and transferred their
attention from ‘pigmentation to culture’ (Back 1996:9). This statement may shed
some light on the taboo that some have observed in criminological studies over
considering race as a variable (Russell 1992:669; Phillips and Bowling 2003:271):
by considering the specific link (albeit cultural and not biological) between a group
and crime there may be the danger of constructing some groups as prone to

deviance. In 1992 Russell argued that there was as much need of a ‘black

criminology’ as there had been of a feminist one. Although Russell acknowledged
the emancipatory and positive developments of criminology towards minority
ethnic groups (for example in the study of discrimination), on the other hand she
argued that the picture was always incomplete. For example, racial identi ty* was
still mistaken with ethnic and there was a lack of social-ecological sensitivity that

took into account ethnic diversity (ibid.: 671)
Even the inclusion of a plethora of variables in criminological studies on

minority ethnic groups, argued Russell, such as age, gender, socio-economic status

and employment status did not consider ethnic background adequately (ibid: 673).
In 2003, Phillips and Bowling were still manifesting the same concerns, proving

with their writing that criminological theory was much ahead of its empirical

counterpart, still uncomfortable with tackling ethnicity. Recently Garland et al.

* By using ‘racial’ we refer to an identity based on “supposed physical or biological groupings
linked to skin and bodily features’” (Harrison 2005:2).
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(2006) have argued that not investigating the ethnic variables may be a result of
taking the ‘white condition as normal’ (ibid.: 423). This i1s consistent with another

theoretical article in criminology that denounced orientalist and occidentalist biases

amongst criminologists (Cain: 2000).

2.3. Race and crime in Britain: discrimination, policing and the criminal
Justice system
In Bnitain, by avoiding drawing any link between race, ethnicity and crime (Phillips
and Bowling 2003:270), criminologists have often focused on discrimination
towards minority ethnic groups in policing and in the criminal justice system.
Phillips and Bowling (2002:583) describe such development by analysing
the historical context of the 1960s. Enoch Powell and other MPs contributed
towards increasing the moral panic that White British media were developing
against ‘coloured immigrants’. When Margaret Thatcher was elected in 1979 her
government sympathised with these fears and at the same time started her tough
campaign against crime. In this tense climate, the Bristol (1980) and Brixton (1981)
disorders occurred. These disorders were classed as somehow ‘not English’,

aberrations to the nation (Rowe 1998:1; McGhee 2005:15). McGhee (2005: 22)

argues that, while public opinion was reinforcing the widespread idea of the
connection between African/Caribbean and crime, the Scarman enquiry and 1ts

report slightly changed these parameters: African/Carmnbbeans were not seen as
inherently destabilising, but were seen as such in the light of the history of their
settlement. According to McGhee, Scarman registered the experience of oppressive
policing that African/Caribbeans had borne so far and highlighted the level of social

and economic exclusion of the areas where many minority ethnic groups lived.
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However, in spite of the general praise of the effort of the report in mentioning
over-policing and under-protection by the police towards African/Caribbeans (see
for example Phillips and Bowling 2002), McGhee argues that Scarman’s report was
still constructing race rather than racism as a social problem (2005:16).

At present, British data (Kalra 2003:142) show that some minority ethnic
groups are over represented in prison. Whether this is caused by over-policing of
certain groups or over-offending due to structural constraints is the centre of the
debate (Phillips and Bowling 2002: 579). According to some commentators
(Phillips and Bowling 2003:270; Chakraborti et al. 2004), what seems to be missing
in most literature, however, is the knowledge by minorities.

In the growing interest in the race and crime debate in the 1980s, there 1s at
least a study showing how race can be very meaningful in the understanding of

crime. Secret and Johnson’s provocative American study in 1989 hypothesised how
race and not other variables such as socio-economic background, influenced

attitudes towards crime control. Their conclusion was that race did influence those

attitudes because different groups had developed different attitudes towards the

police depending on how they had been treated in the past. Race was therefore an
important element of studies in criminality as the perceived background of
individuals deeply affected their chances, rights, interactions and consequential
patterns of behaviour and construction of the criminal justice system. At the same

time, Secret and Johnson argued that whenever the police had a good general

awareness about a certain group, relations between them and such a group had more

chances of being positive.
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In the following pages we will present three different approaches to the
study of race and crime, and towards the conclusion we will illustrate their

connection to wider debates about the study of ethnicities.

2.4. Taking culture out of the picture: Alexander’s study

The Asian Gang (Alexander 2000) is an ethnographic study of young Bengali men
in South London. This study reflects on the complexities and dangers of what
Alexander fears are all-encompassing notions of culture and ethnicity in relation to
urban tension, violence and deviance. Here, any study that tries to link race and
crime is seen as a pathologizing one. For this reason, rather than studying the

‘cang’, Alexander argues that such definition is a media construction coming as

much from the Daily Mail as from the Guardian (Alexander 2000:5).The author’s
aim is to bring individual stories into the academic gaze and de-construct what she
calls “the ‘othering’ process” (ibid.) in a way that has been repeated in other studies
on Muslim men (Archer 2001; 2003). According to Alexander, in media accounts
about episodes of violence affecting.young Bengali men both as victims and as
perpetrators, race is automatically seen as negative: if a group of friends have a

fight and they all belong to the same ‘race’, they become a gang:

The spectre of “race” with its implications of absolute and hostile
difference, conflict and “nihilistic ...violence” is left to speak for
itself- at once cause, effect and justification (Alexander 2000:4)

Here, ‘race’ seems to blur with ‘ethnicity’ as it refers to cultural dynamics as well

as bodily or biological features. Individual reasons and choices fade into the

background because ethnic origin racializes any behaviour (ibid: 102): 1f more than

two men involved in violence are of the same origin they are automatically

described as a gang. This is one of the crucial points of Alexander’s critique of
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representations of young Asian men: racialization can hide other important
variables such as masculinity, peer group (friendship) or individual histories. In
retrospect, Alexander defines the inclusion of these multiple factors as the key
characteristics for a new generation of ethnographers with “fragmented lenses™

(Alexander 2006: 402).The concern to include those variables is shared also by

those who claim there is a need to open up the race and crime debate. For example,
Phillips and Bowling agree that focusing on ethnicity may obscure other important
factors such as gender, class, Sexuality and religion (Phillips and Bowling
2003:272)".

Alexander’s concerns about the racialisation of the gang narratives, popular
in the media (Alexander 2000:5), appear to be reflected in the fieldwork findings on
which this thesis is based. However, in the attempt of filling the gap of ethnicity and
criminality, it can be argued that the over-estimation of such concern may
contribute to the formulation of the taboo mentioned by Phillips and Bowling
(2002:271). If compared to the studies reviewed here and in chapter Three,
Alexander’s is the one that most strongly points at the dangers of explaining
patterns of deviance by incorporating race and culture in the analysis. What is

called the “narrative” of Alexander’s study (instead of a theoretical framework,
Alexander 2000: xv), is based on observing processes of inclusion and exclusion of

family and peer groups, and dynamics of masculinity and age. According to

3 The same concern will emerge in some of the data collected by the present researcher:

Me: Is it true that there is a Pakistani gang?

Jamil: No. I would say gang, but there isn't a Pakistani gang, no...They are all
races...but around here there are all Pakistanis...when you see a group of lads together
they are all Pakistanis...so you really can't call them a gang. They grew up together and
they stick around together, so it isn't really a gang...it is friends, you know...like a
bunch. And anybody who drives around they think they are a gang. But it is not a gang.
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Alexander, these are the dimensions that are forgotten by the ‘old ethnicity
approach’ (ibid: 240, referring for example to Shaw’s 1988 seminal study of
Pakistanis in Oxford). On the other hand, masculinity, adolescence and peer groups
are thé dimensions that are more likely to work towards the construction of Asian
yout‘h as folk devil (ibid.). While criminological studies that focus on race are
blamed for the racialisation of the topic, the sociologists who have tried to include
masculinity and age as relevant variables end up, according to Alexander, by
constructing even more pathological images (ibid: 20). Combining race and culture
with masculinity and age (thus young Bengali men = Asian gang) is seen by
Alexander as the peak of the racialisation process leading to widespread moral
panic (ibid.). Goodey’s (1999) and Macey’s (1999, see chapter Three) innovation
into bringing youth in the picture of ethnic studies is blamed for maintaining a
“cultural twist” (Alexander 2000: 18). Masculinity and age would be subjected to

essentialist and hegemonic views on Asian young men: ‘Asian youth is in trouble

and out of control’ (ibid.).

Alexander’s only possible solution seems to be to take culture out of the
picture altogether. The actions of young Bengali men in South London thus should
be seen in a cultural vacuum. It seems that in the de-construction of the Asian gang,
family, peer groups, masculinity and age are seen as the only significant layers of
the complex identity of individuals. This is an attempt to create a space in which
commonality between individuals and not their difference from the majority 1s
important.

Much of Alexander’s critique is centred on the increasing attention given by

the media to Muslim communities. However, not only the media are brought into

the accusation, but the whole of the ‘race relations industry’, with anthropologists
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as its allies. Alexander argues that only after the Rushdie affair and the first Gulf
war did Asians become a heterogenous fragmented front and ‘problem youth’
emerged (Alexander 2000: 6; see also Modood 1992 and Samad 1996). These two
main events are seen as the milestones of the critique of the Asian "Culture-

rich/culture-bound’ nature that contributed to ‘othering’ individuals of such

background (Alexander 2000.:13). After the 1995 riots in Bradford, furthermore,
Asian Muslims’ culture has been seen as backward in opposition to modern British
culture (Ibid: 10). If the assumption is that a culture is backward, studies thus

generated may result in being patronising and pathologising. The solution would

therefore be:

to argue for a more nuanced, local and historically situated account of
identity formation, which encapsulates often contradictory processes

of continuity and change, constraint and agency, solidarity and

diffusion, representation and re-imagination (Alexander 2000.:23)
Whether the race relations industry and ‘accomplice’ anthropologists have really
neglected change and agency will be discussed later in 2.7. Here, instead, it 18
important to highlight that according to Alexander contextualisation in time and
space must be considered. In 4.3, in fact, it will be explained that the Bradford
context and the post-9/11 era have impacted on this doctoral study in terms of
motivation, methods and findings. According to Alexander, however, basing an
analysis on a ‘community’, whatever meaning we might attribute to such an abused
word, means essentialising a group (ibid: 13). Here we may disagree with
Alexander as in 6.4 it will be argued that the local context of Bradford and its being
so compact is important insofar as the notion of community bears a significance that

goes beyond race but includes locality and intracommunal relations. In Bradford the

idea of community is only relatively an abstract construction; apart from being a
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term that is used by Bradford Pakistanis themselves, the pockets of high
concentration of the same ethnic group with their semi-autonomous associations,
structures and economic networks can justify the use of ‘community’ without
worrying too much about the accusation of ‘imagining a community’.

Alexander’s arguments are therefore two. The main one is that including race
and ethnicity in the study of deviance is necessarily a pathologising process. The
second one is that grounding research in a ‘community’ is an arbitrary process that
refers to outsiders’ construction of such an entity. Alexander therefore appears as a
strong supporter of maintaining the taboo of race/ethnicity and crime because such
link would not enlighten any study but only contribute to the pathologisation of a
group.

However, some of the statements in the second half of The Asian Gang seem
to contradict the alleged solution of leaving race/ethnicity out of the study of
deviance. For example, it is argued that the deep respect for one’s family and
community (sic) is one of the main tenets for young Bengali men in South London
(Alexander 2000: 129). Getting to know each other through one’s family status as
portrayed by one’s parents in relation to the background 1n Bangladesh is also

considered important (ibid.). Ethnicity is also described as one of the axes of
alliance for the making of peer group as much as age, gender, territory, history,

geography and personality (ibid.: 166). Ultimately, culture seems to make 1ts way
into The Asian Gang. Even more clearly:

There is a need to reassert the constitutive nature of structure in the
formation of cultural identities, the play of power and history, but also
to recognize the only partial circumscription of marginal identities, the
potential for disruption and the imagination of ‘Other’ sensibilities and
alliances(...).Recognising the complex and shifting nature of identity
also demands the recognition of solidarity and belonging; not the stasis
of stagnant absolutes but the necessary emotional touchstone of family,
friends and community (Alexander 2000:248).
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Alexander seems to recognize that *“‘cultural identities™, “belonging” and
“community” are “necessary emotional touchstones™. Her critique 1s against “the
stasis of stagnant absolutes” that seems to be conveyed by whoever deals with
collective forms of identity. Her protest against the rise of a media and public
pathologisation of young Asian men risks removing cultural analysis altogether
rather than reforming it in non-essentialist terms. Alexander, however, analyses the
relation between race and crime as it is written by media and sociologists: in a
problem-orientated way. She is not tempted to ask whether ethnicity may be a
potential resource for the fight against crime. This question does not seem to be

raised because of the taboo mentioned by Phillips and Bowling (2003) about

including ethnicity amongst the variables to consider in the study of crime.
However, in addition to the effort of including individuals with their
personal stories in the academic gaze, there is another merit of Alexander’s work:
her choice of de-pathologising masculinity and age and considering them as part of
the set of variables that may influence one’s behaviour (see 3.5). This is not what
happens with Tatum’s grand theory that may be considered a step back in the

discussion of ethnicity and crime.

2.5. Colonial and Postcolonial criminology: Tatum’s theoretical framework

In Tatum’s Crime, Violence and Minority Youth (2000) the main focus 1s to
acknowledge the apparent failure of mainstream structural perspectives in

explaining the high crime rate amongst minority ethnic youth in America (Tatum

2000:x1). By mainstream structural perspectives, Tatum means both ‘strain theones’
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emerging from Durkheim traditions (anomie, opportunity theories and theory of
delinquent subcultures, ibid: 3) and the ‘colonial model’ (ibid.).
By colonial model Tatum indicates a framework that privileges class on race

and that can be traced back to Fanon (Tatum 2000: 6). In colonial theories, the
alienation from one’s cultural capital (whatever it is) and from political praxis are

considered paramount to explain social mechanisms of exclusion and oppression. In

the following section we will see how Pryce’s idea of loss of cultural capital and

sectarianism in Jamaican churches in Bristol might be seen as part of such a
colonial model.
In the colonial model, some youth resist the dominant culture of ‘internal

colonies’ (colonies within the boundaries of the nation) (Tatum 2000: 7). Their
resistance is the reaction to oppression, and the colonial model recognises that race

and racism play an important role in the history of internal colonies by examining
alienation and frustration (ibid:13). In the economy of the present chapter, albeit
Tatum does not refer to it in these terms, an analysis that starts from the relation of
a subject to the oppressors rather than from the subject as an autonomous being

becomes very important for the discussion of the role of the ‘race relations industry’
in studying minority ethnic groups (see below). Modood has expressed a relevant

concern very assertively:

Most ordinary péople wish to be defined in terms of a historically
received identity...they wish to be known for what they are, not for
what others find problematic about them (Modood 1988:398)

Muslims are wiser here than anti-racists: in locating oneself in a
hostile society one must begin with one’s mode of being [ethnicity]

not one’s mode of oppression [race] for one’s strength flows from
one’s mode of being’ (Modood 1990a:92)
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According to Tatum, the major faults of colonial theory are not grounded in the
initial standpoint, as may be Modood’s view, but in three other arguments:

e It does not consider multiple alienations;

e It does not analyse differential responses to oppression;

e It does not account for class variables in impact of racism (Tatum 2000: 16)

The criminological neocolonial model coined by Tatum, therefore, aims at
including such reflections. For example, alienation is investigated through a
multiple model based on ‘self-alienation’, ‘alienation from the racial or social
group’, ‘alienation from the general other’ and cultural alienation (1bid: 56). It 1s
important to notice how alienation itself and not the (non) legacy of a certain
culture or group is the most significant aspect of this model that 1s applicable to any
minority ethnic group.

One of the main points of Tatum’s neocolonial theory is that deviance
studies should focus on differential responses to oppression, especially through
social support systems (ibid.: 69). Considering class variables in the impact of
racism on constrained choice related to committing crime, on the other hand,
implies that one’s class aspirations might dictate the perception of discrimination
and oppression (ibid.: 87).

According to Tatum and the model tested through her quantitative survey,
race, social class and their interaction with structural and perceived oppression are
the main variables that should help in successfully investigating the relation
between crime and minority ethnic groups (Tatum 2000: 27). These, however,
cannot be enough if they are not paired with an analysis of the availability of
specific ethnic social support systems (ibid.). Here we find a contradiction similar

to Alexander’s: by moving (a specific) culture out of the academic gaze, 1t 1s
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possible to analyse ‘the family forms that have developed and their impact on
perceptual, affective, and behavioural adaptations of its members’ (ibid: 23). The
unchallenged consequential assumption, then, seems to be that families and social
support systems exist in a cultural vacuum and they owe more to economic and
racial constraints rather than to a resourceful deployment of hentages. However,
Tatum herself argues that they are not: black families have in fact ‘generally been
regarded as deviant or pathological because they differ from the family structure of
Whites’ (ibid.).

Again, even in Tatum’s postcolonial theory, culture cannot be avoided in
spite of the struggle of her grand theory. The difference with Alexander’s, however,

is that in this example of neo-colonial theory a proper analysis of multiple variables
including age and gender seems to be neglected. A combination of neo-colonial

theory with multiple variables can however be found in a British 1979 monograph

by Pryce.

2.6. ‘Blacks don’t have culture’: Pryce’s participant observation in Bristol

Pryce’s 1979 Study of West Indian lifestyles in Bristol could be considered a British
example of Tatyp,’g neocolonial model, although the data are collected through

qualitative methods such as participant observation, and deviance is only one of the

aspects invest;j gated

The Sround of the monograph Endless Pressure is the belief that history has

had a very '‘Mportant role in shaping West Indians’ lifestyles. Pryce originates six
ypologi — C
LYPOIOEICs of mey, S lifestyles that have probably inspired much later work on male

outh identit; .
Y “hities (gee 3.5, 10.1 and 10.3). According to these typologies, West

Indians in By id»
115to] can pe mainly grouped under two categories: “stable law-abiding”
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and “expressive-disreputable” (those who work and those who hustle, Pryce
1979/1986: xi1).Other sub-categories are hustlers, teenyboppers, proletarian
respectables, saints, mainliners and in-betweeners (i1bid.). Much criticism of Endless

Pressure came, after its publication, from black radicals. They argued that Pryce’s

two main typologies were practically saying that some blacks were merely
criminals instead of “closet politicos” (ibid. : 16).

The study mainly analyzes the causes for estrangement from legal work. All
social tensions in Pryce (even the ones between West Indian men and women) are
analysed principally in terms of exploitation and class. However, the analysis 1s not
based on an all-encompassing vision of class overlapping race; rather, as argued by

Tatum in terms of a neocolonial approach, a range of resistance strategies to

oppression, based on different class backgrounds, are revealed.

In the discussion of the taboo of race/ethnicity and crime it is very interesting
to see how Pryce’s neocolonial approach deals with culture. It may be worth
pointing out here that Pryce’s work is based on participant observation, but in spite
of the popularity of this method in anthropology, he is a sociologist. In 2.7 1t will be
shown in fact that the responsibility for a certain discourse around culture is placed

by Benson on anthropology, but here we have an example of how a sociologist may
be accused of a similar fault. In a section titled ‘Culture, Poverty and the West

Indian family’, Pryce argues that some of the problems of the sub-category labelled

as ‘teeny boppers’ have to do with the traditional family system back home:

The aetiology of the teenybopper problem extends back to the
peculiarities of family life in the West Indies, which in turn owe their
origin to practices evolved under conditions of slavery and colonialism
and to macro-structural patterns of underdevelopment as reflected in

the sub-standard educational facilities of the masses (Pryce 1979/1986:
108)
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According to Pryce, therefore, the ‘peculianties of family life’ are such because of
the structural and historical constraints that have aftected life in the West Indies. An
anti-essentialist cultural approach might agree with this statement (cf. Werbner

1996), but in Endless Pressure culture is taken out of the picture again, at least as

far as West Indians are concerned:

In England, some black youths (like teenyboppers) do not succeed in
the struggle for survival because of the failure of West Indians in
general to develop a distinctive culture of their own that is strong
enough to counteract the disorienting effects of poverty and the
frustrations of social rejection in a white-dominated society like
Brntain. This 1s a predicament which contrasts sharply with the
situation of Indian and Pakistani youths who tend to have a very

strong sense of identity based on distinctive language, a distinctive
religion in a highly normative family system. The net effect on the
West Indian young of the absence of a rooted sense of identity,

capable of giving guidance and direction in times of crisis, is psychic
and cultural contusion and lack of confidence in coping with the stress
of racial rejection. (Pryce 1979/1986: 112, my emphasis)

It 1s almost as 1f Pryce gives cause to Benson’s famous provocative statement:
‘Asians have culture, West Indians have problems’ (Benson 1996: 47). A very clear
example of this approach is to be found when the ‘subalternity’ of women 1is

discusscd by drawing on the story of Bang-Belly and his girlfriend Pamela. Pamela

is not jealous of the white prostitutes that Bang-Belly pimps, but would be 1f they
were ‘coloured’ (sic) (Pryce 1979/1986: 80). Here this tension is seen in terms of

cxplottation and class, not much in terms of aspirations, ideals and cultural capital.
That would be impossible as the author argues that Bristol West Indians lack ot

thosc things (ibid.:112). They appear not to have a culture strong enough to be used

as a resource, a very essentialist statement:

[this] clearly reveals the weaknesses of West Indian family life and
demonstrates vividly how, in the resultant collapse, it 1s the young
who invariably suffer. (...) West Indians still lack a self-contained folk

culture and a tight communal form of group life (Pryce
1979/1986.:119).
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It is important to note how 1n all the three studies reviewed, family plays an
tmportant role, as it will do in the present research (see 9.1, 9.2, and 11.1).
Howevecr, 1t is their problems and not their culture that make generalisations

possible: ‘the problems of West Indians in Britain are uniform enough to permit
generalisation’ (ibid. :271).

The premises seem therefore to be consistent with a colonial model based on
alienation from cultural capital and from political praxis. At the same time the
acknowledgement of different class-based strategies to fight oppression and build
alternative support systems (such as the ones of ‘mainliners’, 1bid.: 223) are enough

to inscribe Pryce’s work in the neo-colonial framework as defined by Tatum (2.5).

The most controversial part of this work, however, appears to be the idea

that an entire population has been deprived of a specific culture due to colomal

oppression. A reverse essentialism of this kind (a celebration of culture-rich/culture-

bound cultures in a postcolonial context) 1s the core of the contention discussed

below.

2.7. De-essentialising and de-pathologizing: Benson vs. Werbner

Above we have seen how both Tatum and Alexander are critical of an approach
cxplicitly drawing on cultures to develop an understanding of crime in certain
groups. Alexander very openly criticises the ‘race relation industry’ and especially
anthropologists for “disguising [their] voice as the legitimate voice of the other”
(Alexander 2000: 225). In the late 1990s similar accusations grew so much as to
accuse academics (and in particular anthropologists) of having started to support a

sccond colontal indirect rule system within the national borders:
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These cultural forms [i.e. music] continue to be imbued with an
exoticised, othered status in the West and <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>