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PREFACE

The Passover festival is the most outstanding event
in the Samaritan calendar and its predominant feature,
the slaughter and sacrifice of the paschal lamb, is the
last vestige of the Biblical sacrificial rite, which
scholars believe to have been the adaptation of an
earlier ritual, dating back to the very dawn of humanity.
The present work is an attempt to present a comprehensive
and coherent rendering of the liturgy, which accompanies
the performance of the saorifioo,and of the Feast of
Unleavened Bread,which follows it. The basis of thie
translation, and the starting point of the investigations
of which 1t is the outcome, is the Hebrew text of the
Pagsover prayers contained in Prof, A.E. Cowley's
Ihe Samaritan Liturgy. These texts have been re-examined
in the light of some of the Msa., avallable to Prof, Cowley
and of others that have since come to hand., Prof, Cowley
in the introduction to his work, has pointed to some of
the difficulties involved in translating Samaritan Hebrew-
;artieul.:ly their rhymed hymns - which has been
developed in seclusion along distinetive lines as an
artificial language solely for liturgical use. The
regearch amongst the additional Mss, has been of assistance
in working out an intelligible translation of some of the
difficult passages, though others have still been found

amenable to only a tentative rendering. The variant Mss,
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readings are furnished together with this translation in
the form of footnotes, irrespective of whether they have
been taken into account or not.

The study of the text has also been accompanied by a
wider study of the theological concepts of the Samaritans
in general and of their Passover ritual in particular as
well as of various eye-witness accounts of the
sacrificial ceremony. As a result of this, certain features
of the liturgy and of the sacrificial ceremonial seem to
be particularly associated, and to assume a significance
which suggeste to the writer, that the Samaritan Passover
sacrifice has preserved elements of an aneient Blood
Covenant ritual, which scholars believe to have been the
antecedent of the Biblical Passover sacrifice., This theory
ie fully developed in the opening chapters of the
introduction to this work, which deal with the origin
and significance of the Passover and particularly in the
chapter on the prineipal differences between the Jewish
and Samariten Passover rituals. The introduction also
describes the development of the liturgy, relating it to
its general historical background and that of its authors,
concerning whom all available data is likewise given.

The various types of liturgical expression occurring in
the Passover series are analysed and described in detail
as well as the unique form of abbreviated Biblical reading
known as the KATEF and the antiphonal readings, none of
which can be comprehended from the text as presented by
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Cowley. The analysis of the various elements of the
liturgy makes it possible to discern the pattern according
%o whieh the service is arranged. Thus in the intro-
ductory chapter on the Order of the Service we see that
what ostengibly is an endless suvcession and rephtition
of phrases and terms, is actually a symmetrical and
methodical order of service, basically uniform throughout
the series, as illustrated in the appended tables.

Having established the basic order of the service,
it is then compared with the Sabbath order of service and
parallel features and usages discussed. Comparison with
Jewish ritual, both in content and in form, is also made
and certain common elements - pointing to their
comparative antiquity - are noteds The study of the
content of the liturgy is further developed in the
introductory chapters on the Theological Concepts reflected
therein., The various references are detailed and related
%o their particular expression in the Samaritan creed.

It has occasionally been necessary to dissent from
Cowley's method of presentation of the liturgy. It has
been found that, on two occasions, cntirély separate services
have been grouped together under a common heading and that
he has omitted ohe service completely. For the sake of
convenience, however, Cowley's service headings are
maintained in the translation with only the addition of a
numeral to indicate the separate wervices that have been
established. Similarly, the service omitted by Cowley
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has been given in the appendix so as to maintain the
general character of the work. In addition to the usual
pagination, references to Cowley's page numbers are
given throughout in the body of the English text so that
the reader can see at a glance the Hebrew original on
which the translation is based. The aforementioned
observations, on Cowley's arrangement of the services, are
supplemented in the final introductory chapter by others,
on the authenticity of the text itself. Apart from these
comparatively few shortcomings, the text presented by
Cowley has been proved to offer a sound basis for these
studies and a reliable and well nigh exhaustive collection
of the Samaritan liturgical compositions, In produeing
his two volumes of Samaritan Liturgy and his other
Samaritan studies, Prof. Cowley has made a vital, if not

the greatest, contribution to the scholastic endeavours
to understand the ritual and beliefs of the most ancient
Jewish sect - the Samaritans, since their re-discovery in
the 16th century. In making this acknowledgement the
writer also expresses his gratitude to Dr. J. Bowman,
Head of the Department of Semitic Languages and
Literatures at Leeds University, and the members of his
gtaff, who have given invaluable advice and guidance on
the preparation of this work.

Isaac Lerner.

LEEDS,
MAY 1956,
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ABBREVIATIONS & MODUS OPERANDI.

In addition to the usual abbreviations found in
scholarly works, the following are used here:

BM(G)
Ce

et seq.
L.

Ls.
M.T.

Pe

ST,

V.

(1)

(11)

= British Museum, Gaster Collection, Ma.

= A.E, Cowley's, The Semaritan Liturgy.

= wlds o

= London, British Museum Ms,

= Leeds Univeérsity Ms.

= Massoretic Text.

= Paris, National Library - Bibliotheq e Nationale
= Samaritan Text. -

= Vatican Mas.

R

References to Text, Introduction or Glossary
preceded by C. are to those of Cowley's The Samaritan

Liturgy. References to Introduction or Glossary
not preceded by C., are to those of this work. Page
numbers of the text of this work are referred to as
‘translation p.'

Undorlining is used throughout to indicate (a)
Rubries (b) Liturgical expressions occurring in the
middle or at the conclusion of Seripture Readings.



(4i41)

(1V)

(v)

ix.

References to the page numbers of Cowley's

The Samaritan Liturgy, are given throughout in
the body of the text translation,

References to variant Ms. readings given in
the footnotes, are preceded by the relevant
text in Cowley, with an indication of the line
in which it occurs, the Cowley page number
being that innodiatoly preceding in the body
of the text translation,

Dual footnote numbers, e.g. 1*, indicate that
the whole passage between those numbers, in
the text, is referred to.

Talmud references are to the Babylonian

recension,



INTRODUCTION.

THE PASSOVER.

ITS ORIGIN AND SIGNIFICANCE.

Scholars appear to be virtually in agreement in
regarding the Biblical Passover rite as the adaptation,
by the ancient Hebrews, of a ceremonial dating back to
the dawn of civilization, to serve as a commemmoration
of events in their early history. Thus 1Ha-t1ngn, in
eiting the various opinions that have been formulated
regarding the origin of the Passover says, "It is probable
that we have here another instance in which Israel's
religion takes up, transforms and appropriates an
existing institution®, whilst a contemporary 2writer,
upon the theme of sacrifice in early religions, says,
"Pesach is one of the oldest religious festivals in the
world", In summarizing his description and analysis
of the Passover rite, the same writer 3ooncludo., “The
origin of the pesach, like the origin of many religious

rites and ceremonies, will never be known. For more

1. A Dictio of the Bible vol. III, pe. 688.

2 Royden Ioﬁg Yerkes Sacririce in Greek and Roman
3- Ibnou%on. and Eariz Judaism, p. B2-03.

- e Do .
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than twenty five centuries it has been continued in
memory of the simple fact that the Jewish people owe
their very existence not to their own power and virtue,
but to the power of Yahweh upon which they will continue
to depend, convinced that if they neglect Yahweh, they
will pass into the oblivion which has swallowed all other
ancient peoples of western culture", If this assertion
is true of the significance of the Passover for the
Jewish people, it is even more so for the Samaritans,

In Jewish ritual the sacrificial element of the Passover
festival has been suspended, stnce the destruction of

the Temple, remaining but a memory perpetuated by the
home ceremonial of Passover-eve. Furthermore the
festival itself appears to have yielded pride of place
in the Jewish year to the festivals of the New Year and the
Day of Atonement, which now reign supreme in the Jewish
Calendar, For the Samaritans,however, Passover is still
the most outstanding event in the year, Pagsover is
regarded in Samaritan teaching as ofie of the
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lgeven covenants between God and His people and the
sacrifice is still performed by them, in accordance

with their ancient traditions, upon their sacred Mount
Gerizim. Whereas for the Jews, ams Yerkes says, the
Passover is a 'memory' and a symbol of the power of God,

by whom they have been saved from passing into oblivien,
for the Semaritens, the Fassover sacrifice has been an
actual and a practical means to this ends, It has served
to keep them together amonget themselves as a ceoherent
community and what is more, since the re~discovery of the
Samaritane in the sixteenth century, the Passover probably
more than any other feature of their life and ceremonial,
has excited the intereet of the western world and attracted
the attention of the scholars, as the last remaining vestige
of the ancient Temple ceremonial which features so ‘

1. J. Mills, tha' Res t Nablus, pe 210,
liets these an owat -

1) The covenant of lNomh (Gen, ix.14).
2) The covenant of Abraham concerning circumecision
(Gene xvii.9=14).
H; The covenant of the Sabbath (Bx, xxxi, 12-17).
The covenant of the two tables of the ten commandments
(E‘o £x. 2.1)
5) The covenant of salt (Num, xviii,l9)
6) The covenant of the Passover (lx. xii.ff.)
7) The covenant of the priesthood (Num. xxv.l2,13).
They are likewise listed by J.A, Mont, omery %g
W’ Pe 232, who says that the dectrine e
Covenante = is frequently referred to in the Lpistles,
This covensns evavment of the Pasaover is probably the
reason for their insertion of the key word in the
KETAFIM of the Passover series (see introductory article
on the KETAPIM) whereby the covenant theme is repeatedly
-pha:uod in th;:.r Biblical renderings, This covenant
agpect probably also a bearing u their anei
custom of sprinkling the blood of th!‘fu-mr socrifice

upo:.rn'ttolmt. in the ritual as will be seen in the
Beq .



lprominontly in the rise of Christianity. Numerous eye
witneass accounts of the Samaritan Passover ceremonial
have been furnished by those who have attended the sacrifice
often at great risk to themselves, owing to the unrestful
state of the country in earlier times. Hence the
Samaritans in preserving the Passover sacrificial rite
have ensured thereby their own survival, and also, that the
sacrifice which inaugurates ‘"Qne of the 61de-t religious
festivals in the world" should probably be the last
sacrificial rite to survive in the world.

l. George Buchanan Gray, Sacrifice in the 0ld Testament
Pe 383 states, "As in the 0Id Testament, so alsc in the

New Testament, Passover is mentimedmore trug:onxly than any
other toativai of the Jews, Bu., the mere equency of
reference in the New Tedtament is not the reason that
Passover has left a deeper mark than other Jewish festivals
on Christian terminology and Christian thought, This must
rather be sought in the fact that the supreme acts of our
Lord's life coincided with the Passover season - a fact
vhich at once accounts for the great majority of the uses of
the term, 'Passover' and of the explicit references to the
fcstiva%lin the New Testament. These explicit references
number +®

2. Y.rke'. 1bo Pe 82‘830
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Although, as stated, scholars are inclined teo regard
the Passover as the adaptation of a sacrifieial rite of
great antiquity, there are divergent views as to the
precise nature and purpose of the antecedent sacrifice
upon which the Biblical Bassover is based. Some are
inclined to see in the Passover a seasonal significance

llpring solstice or a celebration

as & celebration of the
of the 2entrance of the sun into the Zodiaecal gign Aries.
For others the Passover has a propitiatory significance,
serving as a means of 3removing the impurity of the old
year. Others? see in the Passover a combination of both
these elements, the paschal lamb for atonement and the
unleavened bread a trace or the haste of the early harvest.
These two distinct features of the festival, the lamb and
the unleavened bread have further prompted the luggcutions
that the Biblical Passover represents the combination of

two diutihnt, earlier festivals. The Passover itself

l. J. Jacobe end G.H. Box, Encyclopedia Britanaiea o1,
17, l4th Edition 356, in !ﬁo name ol vVabke.

2 J. Hastings, A Dio%io of the Bible, vol. III. p. 688,

3. Jacobs and iox, 161d,, in The name of Bauer and Lwald.,

4q Ibid, in the name of Lcngerke.

5. Jacobs and Box, ibid.
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connoted a pastoral feast celebrating the birth of the

lambs, whilst the Feast of Unleavened Bread was originally

an agricultural observance. A lohronologiosl seguence

has been perceived in the process whereby these two elements

were gombined as one festival., Thus it is suggested that

in Egypt, the Israelites, as a pastoral people; sacrificed

firstlings in spring and the refusal to permit a general

gathering caused the Exodus. When the Israelites settled

in Canaan they found an agricultural festival coineiding

in date with Passover and accordingly associated it with it.

The suggestion that the Passover sacrifice is a trace of an

sarlier annual sacrifice of the firastlings of the flock, is

further 2strengthened by the Biblical account (Gen. iv.4)

of Abel's bringing of the firstlings of his flock and also by

the fact that the Biblical law (Bx. xi1ii,l2f,) sanctifying

every firstling beast to the Lord, is directly associated

1. Jacobs and Box, ibid, in the name of Robertson-Smith. In
addition to the views quoted, mention dust also be made of
the view of J. Spencer, De legibus Hebraeorum (1685), quoted
by Jacobs and Box, tha‘ e Passover was ituted as a
practical protest against the Egyptian worship of Apis.

2, Cf, Hastinge, ibid., p. 688, where also is mentioned the
view of Wellhausen, that the Passover represents a trace of

early rite connected with human sacrifice. Gray, ibid.

Pe 364, also mentions the theory that the "Paschal victil-
were the firstlings of sheep or goats substituted for a

yet earlier annual sacrifice to Yahweh of all the new
firstborn children of the year".
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with the Passover story. It is suggested that this
originel custom explains the remarkable choice made in
the selection of the smiting of the firstborn as the final
plague, Because Pharaoh prevented the bringing of this
offering which was due, God took, instead, the firstborn
of the Egyptians.

Of particular significance, however, are the lviews
which see in the Passover the adaptation of an ancient form
of Blood Covenant, of a piacular nature, in which the blood
ritusl of sprinkling on the doorposts secures the house from
all harm in times of pestilence, This view is supported
by a passage in the Book of Jubilees, xlix.l5, which states,
"And no plague shall come upon them in this year to kill
and destroy them, if they observe the Passover at its season
according to its ordinance.” In order to bring out the full
significance of this view, in relétion to certain distinctive

) W - h::::?; and gox. ibid. andhgagtﬁégl,tibid; Pe 6833 :
c ray C ¢ %5 E e ; ec aniﬁ a Pe 3
asserts that’%ﬁ?gaﬁéiiig ood on the el and daor-
poste of the Israelite houses, mentioned in the Exodus
story, bears witness to the existence of "A long-continued
custom or ritual of indefinite antiquity, but still
practised when the story first took shape and form". On
page 358 £f., he cites various analogous primitive customs

amongst Oriental peoples, in which a blood ¥hbual is
performed for purposes -lnilar to those mentioned here.
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features of the Samaritan Passover, and also in order to
clarify the notable differences between the Samaritan and
Jewish Passover, it will be necessary, at this Juncture, to
present a brief summary of (i) the Biblical data concerning
the Passover, (ii) the Jewish usage as evolved in accordance
with Rabbinic tradition and (iii) the Samaritan procedure as
described in the various eye-witness accounts mentioned
- Ppreviously.
1 BIBLICAL DATA.

The Principal gources of the Biblical laws of the
Pagsover sacrifice are as follows:
Ex i1, 3=-11l:

The sacrifice is to be selected on the tenth day of
the first month. It is to be slaughtered and eaten at jJome
on the evening ( o 2Hyan rl.) of the fourteenth day of the
first month. The blood of the sacrifice is to be smeared
with hyssop, on the door posts and lintel of the house.
The sacrifice, which must be roasted - not raw or boiled -
must be eaten with unleavened bread and bitter herbs, None
of the sacrifice should remain until the morning; that which
does remain should be burnt, It is to be eaten in haste
with loins girded, feet shod and staff in hand.
1, Incidental mention is also made of the Passover

Festival in Ex, xxiii., 15; BEx. xxxiv. 183
Lev. xxiii. 5; Num, xxviii, 16:



Verse 14, states that the feast lpreounably as previously
described, is to be kept "Throughout your generations",

Verse 43f. No alien may partake, servants must be cireumcised,
the sacrifice may not be taken out of the house and no bone

may be broken.

Num, ix, 2-14:

Passover to be made on 14th of the first month, or of

the second month, if unclean or afar off, It is to be
eaten with unleavened bread and bitter herbs and none should
be left until the morning, No bone should be broken in it.
Deut, xvi, 1-8:

Passover to be made in the"Month of Abib... in the
place which the Lord -ha112 choose"., Leavened bread is
prohibited and unleavened bread enjoined to be eaten with 1it,
None of the sacrifice should remain until the morning. The
sacrifice is slaughtered *at even' ( 1 v2 )s

THE JEWISH PASSOVER.

The B.Tow:lnh Passover rite, as it finally evolved,
required the sacrifice to be taken and slaughtered in the
Temple court, where all other KODASHIM were slaughtered, on
the eve of the Passover, on the aftermoon of the l4th of
l, Cf. likewise verse 24,

24 S.F, 'hath chosen',

3« The description here given is based on the Mighnaic
sources, Tractate Pesahim, according to the rende

given in The Jewish Eneyclopedia, vol. ix. p. 552 ff,
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Nisen, after the Tamid sacrifice had been killed, i.e. at
three o'clock, or in case the eve of the Passover fell on
Friday, at two, The blood of the sacrifice was sprinkled

by the priest upon the alfar. The animal was skinned in

the Temple preckncts and the usual fatty portions were
offered by the priest upon the altar. Even if the eve of
the Passover fell on Sabbath, the lamb was slaughtered, the
blood sprinkled and the entrails removed and cleaned and
offered on the altar; for these four ceremonies in the case
of the paschal lamb, were exempt from the prohibition against
working on the Sabbath, When the sacrifice was completed
and the vietim ready for roasting, each one carried his

lamb lhona, except when the eve of Passover fell on a
Sabbath, in which case it might not be taken away and they
were required to wait in the vicinity of the Temple until

the termination of the Sabbath., At home it was roasted on
& spit of pomegrantbte-wood, No bones might be broken either
during the cooking or during the eating., The lamb was eaten
along with prescribed portion of unleavened bread and bitter
herb as part of the evening family banquet known as the SEDER.
The sacrifice had to be consumed entirely that same evening,
nothing being allowed to remain overnight, According to
Rabbini® = enactment the time of eating was further limited
till midnight, All leavened bread was removed from their

) i,e., in the case of a Jerusalemite, and to his lodging

place, in the case of pilgrims, as the Passover
could not be eaten outside the confines of

Jerusalen,



domains prior to the slaughtering of the sacrifice, in
accordance with a prescribed routine beginning with the
search for leaven on the previous evening.

THE SAMARITAN PASSOVER.

lrne whole conmunity takes up residence on Mount Gerizim
prior to the time of the sacrifice. The sacrifice is
slaughtered at sunset.? A number of lemBs, sufficient

for the worshippers present, are 3gelected from those born

in the preceding Tishri. Some hours before the sacrifice
two fires are started in the trenches, at the sacrificial
gite; in one of them a cauldron is heated for boiling the
water necessary to fleece the lambs, in the other a mass of
fuel is kindled to make the oven for roasting the lambs.
Coincidental with the starting of the fire the service begins,
and this is kept up until the lambs are put into the oven; it

1. This description is based on the outline given by
Montgomexry, The Samaritans, p.38f. which is a succinect

of the descriptions given by the various eye-
witnesses he mentions,

2, If the 14th Nisam is a S8abbath, the feast takes place the
day before. The functions are then performed earlier so
that all may be over before the advent of the Sabbath.

If the feast falls on Sunday, the preparations may not
begin until after the termination of the Sabbath, which
is reckoned from sunset to sunset.,

3¢ Jo Mills, ggggi lionths' Residence at Nablus, p. 249 states
that the sacrific amnbs are bo on the tenth of the
month. This coincides with H, Petermann, Reisen Im
%51353. ¥i 287, who adds, as here, that the lambs must be

orn on the previous Tishri.
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consists in the reading of the 1Panoﬂr lections from
Exodus, and ancient Passover hymns, A certain nunberz
of representative men render the antiphons, In the
service all turn towards the Kibla, the top of Gerizim,
A% sunset the sacrifice takes place, not on an altar bat
in a diteh; the throats of the lambs are deftly cut by a

1, Presumably a reference to Passover Evening Service I,
Ce Pe 157 and the reading from Bx. xii,lff, as directed
in the Rubric p. 158, ©Stanley, "The Samaritan Passover"

@ Jewish ch‘ part I, Appendix IIIX gi 514, testifies
0{ recite 'prayers or praises ehio y turning on
the glories of Abraham and Isaac'. This i3 presumably a
reference to the'KATEF of the Meritorious Ones', occurring
in Ezon%ng Service I, the translation of which il given in
our Text,

2. Petermann ﬁﬁ% Ps 237, states that twelve
men - possibly repre e twelve tribes of Israel -
recited al tical poem of mgh interspersed amongst

readings of Ex, xii - xiv, ton, "The Samaritan
Passover" %o Journal of %tblio? L;%erat%;o, vol, XXII
z. 189, states that he co no ] sh twelve men
etailed for this purpose. The alphabetical poem
referred to is presumably ‘'Welcome O festival' the text
of which is given, C., p. 114, reference to this alternate
reading at the sacrifice is made, C;nz. 158 note 4, A
similar procedure is followed in Evening Service II and
in the Passover Morning Service when the hymn *'0 assembly’
is recited, C. p. 162,
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young man,* hot by the priest, The ritusl inspection
then takes place, the sinews of the legs are withdrawn,

the offal removed, and the lambs fleeced by the aid of the
hot water. The lambs are then spitted with a long stick
run through their length, and are conveyed to the heated
oven, over which they ére laid, and then the oven is sgealed
with a covering of turf. The roasting tekes three or four
hours, during which an intermittent zservico is held.

l. Stanley, ibid., stated that thie was done by six young men
dressed in white and evident trainodzggr tgetp g:;. i Mills,
Three Months' Residence !% Nablus, p. ¢ 8tates the
{:u kiilin;saod'ln bBlue, ew the fanbu and one of them did

e .

Mills, ibid. « 254, states that the young men 'dipped
thelir fingers in tne blood, and marked a spot on the foreheads
and noses of the children, The same was done to some of the
females, but to none of the mele adulte'. Stanley too, ibid.,
¥. 516, mekes mention of this adding that, 'A few years ago,

he red stain was placed on all'; the present usage he says, is
Preserved as an emblem of the whole. Macewen, pd Words
Ps 50f, also refers to the turbaned man who ‘ran s out
of the Tabernacle with a bowl of blood and handful of hyssop,
and passed from tent to’tont; scoring the top of each tent
with a deep blood stain', T¥WEbull, Studies in Oriental
Sooig% %1!0, Pe 371, also testifies tna e children's
oreheads and the tents were marked with blood. He says, p.
382, that the blood over the doorway is deemed a protection
to all who were within that conseprated home, Moulton,
"Das Samaritanische FPassahfest", Zelt £t des Deutschen

ge;gggjggg:;iggﬁg;, Band xxvii, p. y en e camaritan
sasover", The Journal of Biblical Literature, Vol., XXII p.187,
states he saw no signs of mar '~the tTents or children

with the blood of the saerifice, during his observations in
the year 1903, Th-the former reference he quotes the
Samaritan high priest Jakob who said that the rite had been
discontinued five or six years previously because of the
'Missbiliigung' of the Mohammedans,

2, Presumably, Evening Service II, C. p. 159.
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After this the lambs are withdrawn, the congregation have
their loins girt up and their staves in their hands (Ex. xii.ll)
a short service ensues, and when it is over, they "eat in
haste" falling ravenously upon the coal-like pieces of flesh,
devouring it and taking platters in the tents. When all
the flesh is consumed, the bones, scraps, wool are carefully
gatheédup, and thrown into the still smouldering fire, until
all is consumed, "so that none of it remain till the morrow".
After the meal ablutions take place, and the ceremony is
concludedt with further prayers and chants, :

On the 13th of the month a careful search is made for
all leaven which is scrupulously removed, and from the l4th
day till the 2lst no leaven may be eaten, The 2lst is the
great day of this feast of Unleavened Bread; on it they
make 2pilgrinage to Gerizim, reading through the book of
Deuteronomy on the way and at the village of Makkada, where
they finally halt.

1. Petermann, ibid., p. 239 states that the eating of the
sacrifice is followed by the prayer which takes

morni
four hours, Moulton too, ibid,, Eoit-o t p. 194
speaks of the lengthy morning prayer continuing after dawn.

2, The Service for the Feast of Unleavened Bread, C. p. 270
Petermann, ibid., p. 288 says that they read right through
the Pentateuch, during the course of the night and the
following day.
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THE PRINCIPAL DIFFERENCES BETWEEN THE JEWISH
AND SAMARITAN PASSOVER RITUALS,

Comparison of the foregoing Biblical sources reveals
certain important differences between them which have a
direct bearing on the development of the Jewish Passover
Ritual and also form the basis of the differing Jewish and
Samaritan procedures., Thus, whereas in Ex, xii,, Passover
is essentially a home ceremonial, the lamb is to be
slaughtered and eaten in haste at home, accompanied by the
sprinkling on the door post, in Deut. xvi the Passover is
to be made in the place which the Lord shall choose - in
the Jewish view - at Jerusalem. No mention is here made
of the sprinkling upon the door-post or of the eating in
haste, It must be observed, however, that both sources are
in agreement that the slaughtering should take place at
evening, Ex. xii expresses it oooya j'a  whilst Deut, xvi
expressly says 'at even at the going down of the sun'., 1In
the Jewish usage the two principal elements of the rite were
separated, the slaughtering was at the Temple and the eating
at honme. The sprinkling on the doorposts had given way to
the pouring out at the base of the altar, The Jewish
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l¢radition Justified these departures by differentinting

between the Lgyptian Passover and the permanent Passover

( AvvTobs )y The presoriptions made in Ex, xii were

intended only, it was maintained, for the ‘Feast of

preparation' and were not to be perpetuated in the 'Feast

of commemoration', The permanent Passover assumed the

full senotity of o sacrifice and as such 4t was performed

with the usual priestly and Temple rites. Like 'Peace

offerings' and other sacrifices of that category, it was

taken *home' to be eaten, in the oconfines of Jerusalem,

Modern? gcholars consider Jewish usage to be the

result of the Deuteronomic Reform, The centralization of

worship regquired by Deuteronony, and carried out by Josiah,

applied likewise to the Fassover, As a sacrifice the

1. nc'g.‘gi‘l:m {0.:2&! u.h. :31‘; g{ftomtia::on Rlicd
dresa and :m.;o:o o:“-‘a:?na :htoh m:‘:nt:dod :nly for the

Sgyptian Passover. The admlesion of those Levitically
hp\\ro was also only for thut one occasion,

Gray,
in the 0ld Testamer “In Ex. xii
’ ke %.’.Zh:‘{.%...a the

Pu-mr d (tuturo) mm dons ds, if not act

al ready gent, at least not unnat suggented, Hxexii,
l«l3 containe the instructions for the observance of ‘
Passover in Bap vwwel2,13), mzuu:g the blood ritual

(vve T413)3 i. 43-49 contains the permanent *Ordinance
of amr' naulating the conditions under which sojourners
&g may eat Passover, In this section the

bi

:-um. ot eat the Passover is given, but no blood ritual."
2, Cf, Gray, ibid,, p. 357. Amongast oonto-porary mur-

who endorse thie view are, H,l, Rowloy he G

0ld Testement, p, 30, and Yerkes, Sanci

Homan Religions end tarly Judaiem, e Uds
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Pagsover had to be slain and eaten in Jerusalem. As a
natural consequence of this enactment the sprinkling on
the doorposts became obsolete, for if the Passover were
perfovmed in Jerusalem, it would be impossible for those
vho were not permanent residents in the city, to perform
the rite, l"The blood of an animal slain in Jerusalem
at sundown on one day and eaten in Jerusalem the same night
could not be applied to the houses of those who were not
free till next morning to leave the city and return to
their homes in the countxy . Deuteronomy does not
definitely forbid the practice of the ancient custom, and
perhaps it was only @radually that under the influence of
the new law it fell into complete disuse".

2Buchanan Gray, discerns three stages leading up to
the usagoe os it finally evolved, "In the earliest times"
he says, "Wheresoever exactly the Paschal victim was slain,
the Paschal meal was eaten at home, in the house of each
Hebrew householder; later, after the Reformation of Josiah,
the Faschal meal was eaten, as the Paschal victim was slain,
within the Temple area at Jerusalem; later still, certainly
by the first century A.D., the victim was slain in the Temple
enclosmre, its blood and fat were conveyed to the altar, but

l. Grly, 1bi401¥0 3570
2, Ibids pe 371f. and again in the summary on p. 385.
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the meal was eaten by small companies in the houses of
Jerusslem", “The custom of eating not in houses but in
the sancotuary appears to have prevailed among the Jews
down to the second century B.C., for it is clearly enforced
in Jubilees x1ix.16f7,, but by the first cemtury A.D.,
probably as a result of the vastly increased numbers
coming to Jerusalem for Passover, the meal was taken in
the houses of Jerusalem"i

The increase in and pressure of numbers is
offered, with ro.orvu,z by Gray as the cause of an
apperent departure by Jewish usage from the literal

1oleowhore

10 Ibid. p. 339.
2+ The earliest reference to the earlier time of
glaughtering is in the Book of Jubilees xlix.l., which,
a8 stated, reflects the usage at a time when the number
of celebranta of the Passover were few enough to be
conteined within the Temple precincts for the eating of
the meal, it is because of this that doubt appears to be
cost nzon the suggested cause of the early timing of the
slaughter of the sacrifice, The traditional explanation
of the Jewigh practice bases itself on the interpretation
of the expression 'between the evenings' in Ex, xii., it
is main d that the first of the evenings rntorro& to
::g,n either when the sun passed the meridian, or when it
- gunk half from the meridian to the Horizon, the
second evening the Biblical phrase bdeing the actual
sunget, Cf. Gmi ibid. B ggg, and Eastings, A Dictionary
VOodl. . .

of the Bible, III, s



Biblicel precept, It has previously been observed, in
passing, that both Ex, xii and Deut. xvi. seem to require
that the slaughtering of the sacrifice should take place

at sunset, yet in Jewish usage it was slain in the afternoon,
It is, therefore, possible that the time of slaughtering, in
Jewish usage, and the place of eating, were governed by the
same external circumstances, the pressure of numbers which
ultimately made it necessary to begin the slaughtering in
the Temple earlier and to disperse the actual meal to the
homes of Jerusalem.

It is readily conceivable that the pressure of
Gircumstances, which operated in the case of the Jewish
community, necessitating these important amendments of
the Biblical statube, +did not apply to the Samaritan
community, Hence, in the light of the foregoing discussion
the Samaritan usage is seen to be a practical implementation
and synthesis of the Exodus and Deuteronomy Passover
regulations, unhindered by the pressure of external
eircumstances such as seem to have compelled the Jews to
modify their usage, introducing such notable changes in
time and place., Unlike the Jews, the Samaritans normally
slaughter at sunset, maintaining the more literal inter-
pretation of the Biblical precept; they slaughter and eat
at the 'chosen place' which for them, is Gerizim,

1., @Bf, Gray, ibid. p.339. 'The numbers gathered to
Shechem can never have been very great, and are

now, of course, exceedingly mmall,'



Thus, unlike the Jewish Passover, which is a domestic
‘family' rite, the Semaritan Passover is a 1comnunal
&ntheriﬁg as would appear to be implied by Deut. xvi., and
the Book of Jubilees x1ix.,l6ff. The differences in the
time of slaughtering appears likewise to have had its
consequences in the differing time allotted for the eating
of the sacrifice. In the Jewish rite, this begins at
nightfall and ends according to Rabbinic enactment, at
midnight, whereas in Samaritan usage it usually begins at
about midnight concluding before dawn,
Maintaining their literal and complete
implementation of the Biblical prescription for the
Pagsover, the Samaritans select their sacrifices on the
tenth day of Nhean and they also eat it in haste with loins
girded etec,, as directed in Ex. xii; they also, until
modern times, sprinkled the blood upon the tents, set up
as their temporary abodes for the duration of the Festival,
upon Mount Gerigim. But in one important particular they
appear to have surpassed the Biblical requirements, that is
‘ this

1. In view of/the statements by Twuabull, "The Samaritan

Passover" Studies in Oriental Social Life, p. 371,

that the Samaritan Fassover sacririce is a 'continuathon'

of the ancient Jewish obuerVancoifia hardly tenable,

and can only be accepted if qualified to mean that of
the period of the Book of Jubilees.



in the ldlnbing of people with the blood of the sacrifice,

& practice which, we are told, was originally sapplied to

all the members of the community and only latterly was

limited to the children and some of the females and finally

abandoned entirely asbout the turn of this century.

This non-Biblical habit, which now stands out clearly
as & peculiar character of the Sameritan Passever, without
parallel in Jewish usage at any known period, appears to be
a strong indication that the Passover sacrifice is the
adaptation of an earlier form of Bloocd Covenant or Ritual,
a8 suggested with particular emphasis during the earlier
review of the various theories regarding the antecedent of
the Passover sacrifice, lbzuy. refers specifically to
such rituals in which blood is applied to buildings and
glso to persons, The particular instance he cites,
incidentally concerns a child and is, therefore, strongly
reminiscent of the later Samaritan usage.

1. Cf, the various references given to eye-wiiness accounts
in the note on the previous deseription of the 'Samaritan
Passover', particularly Stanley 0 states that the
bloodstain was previo ylaoca on all,

2, Ibid, p. 3 « Cognisance must, however, be taken of
the reference in Ex, xxiv.8, where Moses effects the
Covenant between God and Israel by sprinkding blood upen
the people, This may well be the origin of the Samaritan

usage, particularly as the Passover is one of their seven
covenants,
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The haste with which the secrifice is eaten, although
‘of Biblical origin, appears, lanoordins to eye-wiiness
accounta, to be of such intensity as to be strongly
reminiscent of an Arab usage 2quotcd by various scholars,
whereby a camel was completely devoured, before dawn as a
means of binding the partiecipants in a common bond, by their
absorption of part of the vietim's life into themselves.

The foregoing diastinctive features of the Samaritan
Pansover enhance the theory summarised by Gray as follows,
"The double Paschal ritual of eprinkling the blood and eating
the victim secured its main end, the security of the
household, by & double method; the blood gprinkled without
kept evil powers at bay, and the meal eaten within rencwed
the divine life of the inhabitants",

Whether or not the modern Samaritan has these purposes
in mind « ostensibly his purpose is simply the fulfilment
1. Three Months' Residence at Nablus, p. 256, says

"ol L i T aTatee T et P tn"tne sreepiien

et a few tragnontui had diaappoarod" A similar
' 4

nta;;tton is made Stanley, The g!;-h Church, part I,
Pe
2. Gruzé ibid., p. 3693 Halting- Dictio of the Biblo.
) Yerkes Saerifico reek an
lﬂl; Pe
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of the Biblical commend -« we can indeed say that the
Samaritan usage is a distinet pointer to some earlier
rite of great antiquity which, as indicated at the outset,
is thought by some scholars to go back well nigh to the
beginning of time.

Dr. Gray,> speaking of the later significence of the
Pagsover rite, says that it was "At once historical in
character and eschatological. It appealed by symbol,
exposition, and song to a great redemptive act in the past
as the pledge of a great redemptive aet in the future".

It is indeed doubtful whether the modern Samaritan has in
mind the ancient notions regarding the security of his
household, but so mmeh is certain, these historical and
eschatological ideas are most prominent in the Passover

rite. Contemplation vf the Samaritan Passover liturgy

bears ample testimony to the prominence of both these

themes, Passover is an z'tndn:ing memorial in the world,
until after the world', it is the feast upon which "Ho
comforteth them'. It has profound ‘mysteries known only

to 'the intelligent ones, whose hearts are full of knowledge'.
The redemption of the past is brought into direct relation
with the anticipated redemption of the future,

l. Ibid., p. 382
2« C. pe 1?4 line 16

, 3e Ce Po 1‘1, line 14.
4. Ce Po 186, line 15.



lios He delivered them, so may He deliver you', 'May He
restore the'favour' and erect the sanctuary'. They look
forward to the time when 'disfavour' will be banished and
they will 2'perform the Passover with rejoicing to the
latter day'. They pray for the time when they will be

able to make tho3Paaeovor in faithfulness in the days of
favour', They hope once again, on those occasions, to see
the sanctuary, the holy place, the ark and all the sacred

. appurtenances. 'We will eat the Passover in joyful haste
and we will bless the name of the Lord who giveth us this
and we will seek His mercy for He is merciful and gracioust.
Small wonder then that, as stated at the outset, the
Passover is the greatest event in the Samaritan year and
surely there is ample justification for the assertion that
more than any other single feature the Passover has ansured
their survival throughout the ages!

1. C.pe. 227 line 11,
2.. C.p. 169 line 1.
3. Ce pe 184 line 10,



THE LITURGY.
ITS AUTHORS AND ITS DEVELOPMENT.

The prayers of almost every religion and sect are
an indication and reflection of its creed, ite ideals, its
hopes and its aspirations. The foregoing brief quotations
are evidence that the Samaritan liturgy in general and its
Passover prayers in particular, are no exception to the
rule., But, before discussing the theological concepts
embodied in the liturgy of the Passover cycle, it is
necessary to present a brief historical summary of the
authors of the liturgy, fits growth and development, a
description of its component parts and a comparative analysis
of the arrangement and order of the various services.

The early history of the Samaritan sect is shrouded
in the mist of ancient times, The references to them in
the Seripture and the histories of the period, themselves
the subject of conflicting theories amongst critical scholars,
cast no light upon their ritual and mode of worship. The
ravages wrought by Rome upon the Jewish community of Palestine
were shared with even worse consequences by the Samaritans.,
As a result of the destructions, wrought by the Romans, for
the rebelliousness of the sect, we are faced with an almost
complete absence of original knowledge of their history before
the time of Hadrian,
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Particular mention® is made of a grievous calamity, in the
days of Hadrian, resulting in the destruction of their

sacred books with the exception of the book of the Law and
the book of the succession of the priests. In the calamities
which racked the Roman Empire prior to its fall, bringing
havee and desolation on Paiaatino, the Samaritan community
was more than decimated, 121ts riches looted, its culture
exterminated', With the Muslim conquest of Palestine and
Syria in the early part of the 7th Century A.D., the

ravages of Rome were consummated by Islam; the Samaritans
shared the bitter persecution that befell the Jews, for their
obstinate rejection of Islam, The sect was reduced to a
few small fragments in Syria and Egypt. 3phus it came about
that when the dark veil of Islam separated the East from the
West, the Samaritanfipect... fell into deep oblivion so far as
the Western world was concerned", The notice taken of the
sect by Arabic scholars and occasional Jewish travellers,
such as Benjamin of Tudela, failed to awaken the curiosity
of Mediaeval Europe. wdrne Samaritans became to Christendom
as real, or as unreal, as the lost Ten Tribes who dwell
beyond the fabled river Sambation", The intense darkness
that shrouded the sect was only finally penetrated by the

l. Montgomery, The Samaritans, p. 92.

B et ha., e 2

4. Ibide, e 3o



XXVII.

inspiration of Joseph Scaliger, towards the end of the
16th century, as a result of which they emerged once
again into contemporary notice, their correspondence with
the West and the visits of scholars opened up a thorough
acquaintance with them on the part of the western world.
Subsequent research has revealed, that despite all
the darkness and misery of the era known by the
Samaritans as the 'Pime of Bisfavour' of of 'God's Turning
Away', certain bright periods of revival and intellectual
ereativeness have intervened. Such a period centres
round their great hero, Baba Rabba, whose life and
activities, are assigned by certain Seamaritan Chronicles

1

to the 3rd century A.D., but which “scholars are convinced

really belongs to the 4th century.

Baba Rabba is Zoredited with the institution of the
reading of the Law and the inauguration of synagogue
worship., He is also said to have reconstituted the
priestly line, whose pedigree had been lost, and to have "
recovered some of the holy books.

About this time, possibly a generation or two later
than Rab¥a Rabba, Marqah the great theologian of the
Samaritans flourished, Margah and the contemporaneous
Amram Darah, Stentatively identified as Amram b, Sered, his
l. Montgomery, The Semaritans, p. 102, ¢f, C. Introduction p.

2. C. Introduction 8. xx. Hontgomery, (xxi.
The Samaritans p. 102, referring to the various activities

mentioned here says only that Beba, restored t
3. Ce Introduoiion Pe xxi. y restored the worship.
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father, were responsible for the compilation of the

Defter - the 'Book' - the earliest collection of Samaritan
prayers. The compositions of Amram are known as the
Durren - 'string of pearls' - and like those of Margah are
written in Sameritan Aramaic. The Durran is chiefly in
prose whilst the hymns of Marqah, the style of which is
followed by many later authors, is in alphabetic acrostic
which is semi-poetic in form., These compositions were
supplemented by others at various times down to the l4th
century, Some of these are anonymous, whilst three are
attributed to Moses, Joshua and the Angels, respectively,
but are assigned by the scholars to some date prior to the
eleventh century. The otherknown contributors to the
Defter are Nanah, the son of Marqash, ed-Dustan, tentatively
dated as the 1llth century, Tabiah, probably 10th century,
Ab-gelugah 1llth or l2th century, Abul-hasan of Tyre, said
to have lived in the llth gentury, and the High Priest
Amram in the 1l3th century, About the 1lOth and 1lth
centuries Aramaic ceased to be the vernacular of the people
and although it was retained as the language of the prayers
the liturgical compositions of the period reflect the
change in their artificiality of language and frequent use
of Hebraisms. The hymns of the Defter are for a variety of
occasions; some prayers for daily use, others for the
Sabbath and in addition a wide use appears to'havo been



made of its compositions for the festival services.
Indeed, until the 14th century, it was apparently the
only prayer-book in use, and thus rightly merited the
title conferred upon it by 1Cowley, the 'Corpus
Liturgicum' of the Samaritan sect.

In the l4th century there was a fresh renaissance
of religious and liturgical endeavour prompted by the
high priest Pinhas b, Joseph, evidently a man of
character, earnest in promoting the interests of religion
amongst his people. He was the sponsor of one of the
8till extant chroniecles of Samaritan history, and is
supposed to have'discovered' the pentateuchal scroll of
Abisha, the most sacred relic of the sect. It seems
that at this time there began the filling out and
embellishment of the exibting framework of the festival
Prayers, hitherto derived solely from the Defter. The
specifically composed festival hymns and the general
formulation oi the separate festival prayer books are all
of the fourteenth century or iatcr? These compositions
are marked by a significant change in the medium of
expression, in that they are written in Hebrew. The high
prhest Pinhas was followed by his sons Eleazar and Abisha
and his grandson Pinhas b. Abisha, all of whom, besides
maintaining the priestly tradition, made significant
1. C. Introduction, p. xxv,

2. This post 14th century development is reflected in the
figue of erence to the Passover Services in the e 1;;2,! |
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contributions to the liturgy. The impetus roused in the
l4th century has continued down to comparatively recent
times when the liturgical writers have been distinguished
as belonging principally to one or other of three groups;
the Levitical (or Priestly), the Danfi and the Marhib (or
Mufexrwij) families.

Amongat these liturgists of the l4th century and later,
the following have contributed to the Passover series;

Aaron b, Manir, early fourteenth century.

Abdallah (Obadiah) b, Berakhah, haftawi, i.e.,

assistant priest,of Damascus.
He lived in the 16th century; his office appears to have
been hereditary, and he was the progenitor of a family of
liturgists.

Abdallah b, Solomon, of priestly family, who lived in
the l4th century and was a prolific writer.

Abjsha b, Pinhas, of the fourteenth century, mentioned
previously.

Abrsham b, Jacob ha-danfi, who lived about 1750 A.D.;
In addition to his liturgical works he wrote an Arabic
commentary on the Pentateuch, and was also the copyist of
several Mss,

Abraham b, Joseph ha-gabazi, of the 16th century, one
of a party who appear to have moved from Damascus to Nablus
in 1538.

Abu'l-'izs, probably 15th century, tentatively rdentified



a8 one of the Yithranah family which appeaxrs to have
featured prominently in the life of the Samaritan community
at Damascus. |

Amrem b, Solomon, a priest, 19th ceantury.

Eleagar b, Pinhas, high priest, l4th century, mentioned
previously.

Hibat-allah ha-mizri, probably identicel with the writer
Nethanel b, Obadiah and possibly the same as Mattanah ha-
migri, apparently of the 1l4th century.

Isaac the Priest, which may be either Isaac b. Zedekiah
of the 17th century or Isaac b, Solomon of the 19th, a
brother of Amram mentioned proviouliy.

Isma'il b, Badr er-Ramihi, 16th century. Identified
a8 the author of a work in praise of Noses.

Jacob ha-rabban or the Friest, 1l4th century.

Joseph ha-rabban, the title suggests that he was
identical with a 16th century dignitary of Damaseus, with
the same name.

Khidr be Isaac, 19th century, a member of the Levitical
family of liturgical writers.

Mufarrij (Marhib) b. Jacob, 17th century, earliest of
the Marhib family of liturgist. He is also alluded to as
Mufarrij ale-mufarriji.
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Murjan ha-danfi, e liturgist of the Danfi family,
probably 18th century and identical with Murjan b, Abraham,

Muslim (Meshalmeh) b, Murjan (Ab-sakhwah) ha-daenfi,
also an 1l8th century member of the Danfi family,

Pinhas, of the compositioms, bearing this name, in
the Passover series, some are attributed to the 1l6th
century high priest, Pinhas b, Eleazar of Shechem and others
to Pinhas b. Joseph tho 14th century high priest, the
sponsor of the liturgical revival of that century, mentioned
previously. Other compositions bearing the name Pinhas,
but without any indication of the author's parentage may
have been the work either of one or other of the above-
named or of Pimhas b. Abisha, 15th century, grandson of
Pinhas b, Joseph or Pinhas b, Ithamar, 1l5th century, high
priest at Damascus.

Sa'dallah (or Sa'd-ed-din) b. Zedagah al-Kethari,
14th century, also chiefly the author of the marrisge service,

Solomon b, Amram, 1l9th century, member of the Levitical
family of liturgists.

Solomon b, Tebiah, also a 19th century member of the
Levitical family of liturgists.

Tabiah b, Abrahem, l8th century, member of the
Levitical family,

Tabiah (Ghazal) b, Isaac, 18th century, a prolific
writer who was also a member of the Levitical family.



XIXIII.
LITURGICAL FORMS,

Having traced the principal features of the
development of the liturgy and the historical setting of
its authors, it is necessary to give some consideration to
the various forms of expression and presentation used in
the liturgy generally and in the Passover series in
particular, Mention has been made previously, of the
style of the earlier Durran and Marqah compositions and
of the gradual process of change from Aramaic to Hebrew,
as the medium of expression; this must be further
iupplemonted by the observation that, as a result of the
Moslem conguest in 638 A.D. and the predominance of
Arabic as the colloguial language, later compositions
have an increasing number of Arabic idioms and words,
Hebrew (or Aramaic) words used in the APvabic sense
and even phrases adapted from the Qor'a&. Furthermore,
the later Samaritens living in almost complete iselation,
and speaking only Arabic, developed the use
of Hebrew for religious purposes entirely along their
own lines, with the result, that Cosley has observed
that in rendering these texts it is not pessible
to deal with them 'by the ordinary rules of Hebrew
and Aramaic'., These difficulties are further enhanced

1, C. Introduction p.xxxv.
2, Ibid. p.vii,
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by the liooncel assumed by the authors in their compositions,

strange forms are invented by most writers for the sake of
rhyme, and a word may even be divided for the same reason

between two lines., The difficulties in rendering apply

equally to the Rubrice conteining the prayer directions, which

are frequently written in Arabic, desecribed by Cowleyzaa
'the vulgar language used by the later Samaritans....more
than usually debased' cursively written 'often hard to
read, and harder to explain',

The chan.e in use of language for the liturgical
compositions appears to have been matched by variation in
pronunciation at different times, with the results that it
is not poaoible’to discern any methodic metre. Some pieces
geem to be metrical but the majority appear to be only
arranged according to rhythm, the lines being of about the
same length and short syllables being neglected or not
as rcﬁuired.

In length, the hymns vary, from brief ascriptionsof
praise to God, to long drawn out Midrashic compilations.

Voat freguent of the aseriptions

'fi. ef, ¢. Ibid.p. x1ii, and Montgomery, The Samaritans,

%'299'

. biﬂ. B

gi C. Introduction p.xli. Montgomery, The uanar%tang
Pe299 saye that the authors of the later period rhyme
the verses of a stanze upon the s ame syllable‘ as in
Arabic poetry. To fit his procrusteqn mould both at

the beginning and end of the verse, the writer does
not hesitate to distort his words'.

-
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of praise is the hﬁhvr rendered by Robert-onl, as

a 'Gloria', often commencing with the epithet descriptive
ofiGod, n9'h the'Might', The '"Gloria' genera.ly consists

of two verses, the second, usually shorter in form is
-énetinea entitled the szb y Probably conclusory verse, in
certain Mss.. Some of the 'Glorias' introduce a reference
to a Biblical character, one of the patriarchs or Moses

and thus lead up to the ensuing abridged form of Bislical
reading known as the KATEF, which will be described,

in detail, later. Some Mss, have a specially extended form
of 'Gloria' as an introduction to the Biblical reading

of the Decalogue, as reproduced in 8.p. 163 line T7ff..
Thin‘litnrgical plece entitled r-swis no¥ to be confused
with the refrain, beginning with this word, which is
chanted at intervals during the recitation of the Biblical
passage of the plaéies, after each of which is repeated
'Praised be the Doer of signs and wonders, blessed be

the God of @ods.'

Another forﬁ of hymn of considerablg greater length
and complexity is e iriv, rendered aus a 'hymn of praise’,
l. Catalogue of the Samaritan Manuscripts in the John

are ioun Do and henceforth throughout the
: series, yartiou{arly Cpe203.

2 Similarly Ls. 6.
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Thie'hymn of praise’ foutﬁrea very prominently in the
service® for the morming of the Sabbath of the Feast of
Unleavened Bread, where a succession of them is given,

Iv 12 noteworthy thet it is only iu this service, of the
Passover series, that this type of hymn is given in full,
It appears, however, %o have been such a favoured type that
4t was used in the other services too, for reference to
the cuatomary hymn of praise is made in the 2 pubrice

of the other services, ns ifthe nauis ub estublished
integral pert of the service, The pileces bearing this title all
appesr to conf%%m to a set pattern, First there is un
introductory eRloyy of God, often bused upon an acroastic

of the author's name, this is followed by a fourefold
sequence, which is the ceantral part of the whole liturgical
unitse The seguence i1s as follows (1) a number of epilthets
applied to God, each introduced by the formmula, *The Lord
He 48 God' which ie followed by (ii) the exhortation

‘LIS up your hands®, Cowley does not give this refrain
in full, from various instances in the Lecds 6 Ma, we
learn that this has a fixed form, "Lift up your hands

and say, praised be Bod, there is no God but Yne, He
endures for ever, the Crea¥® of heaven and earth®,

This is followed by the fixed refruin, w ich we learn

from the sume Ma, runs as follows, 'To the Great One

1 Cf.Ceps 238 £f,

2. CfeCepe 159 line 23§ pe165 line 25; pelT1 line 15§
P«203 line 53 p.206 line 7.
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who endures in rr.u Divinity, to the Might like which
there is none., To the Good One, who is sood in His
faithfulness, To the Good One who does good forever.
To the hearer of all cries, To the Acceptor of.

all supplications, To the Doer of signs and wonders.
To the One who knows hidden and revealed things,

To the Merciful One whose mercy is without end.

(1ii) The variable epithets introduced by and then
again (iv) the refrain 'Lift up your hands and say
praised be...earth', This central sequence is regularly
followed by a sequence of paragraphs praising God and
identifying Him as the God of a series of Biblical
characters, The first of these puragraphs is

usually conclude& by the refrain, 'In His righteousness'
ete.,, and in the Leeds 6 Ms. each of the succeeding
verses is concluded with the refrain 'AMEN,

I AM THAT I AM', That the title is confined
strictly to hymns of this patternseems evident from
the fact that whilst the term is used in reference

to all the liturgical pieces of this type in C.pp.
238-248, in the subsequent pages, where this pattern
is not observed the term is not used, it reappears
again, however, in the rubriec, C.p. 265 line 18,
introducing a piece in which the whole sequence

1. Cf, C.ps 239 line 3.
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reappesrs. The tern is also used, as the title

of liturgleal pieces conforming to this patteran in,
the Pentecost series C,p.288 line 19, and aleo in
the Service for the termination of the Sabbath of
Unleavened Bread, which is omitted by Cowley but
is found in the Leeds 6 and other Moa,

We also find an interesting confirmation of the
connotation of the term thau, in the Leeds 3 Ma,,

A% the end of the work a later hand has appended an
additional piece which bears this title and conforme
entirely to the pattern outlined cubove,

Another liturgicel pieces thet is found frequently
is entitled a KIME ( 'v»5)e The firet instance upon
which this occurs in the Passover series is on lc.p.lﬁ‘l.
The w'ia introduced by a paragraph of rhymed prose
commencing with the words, 'As the days of the heavenas
above the earth' which ie followed by a series of
shorter verses all commencing with the expresalon
'God of' ete,, identifying God as Gold of one or
other of the Bibliecal chuaracters and imploring God's
favour in various weys, in their merit, The hymn
concludes with the refrain, AMEN, I AN THAT I AM,
In twg of ‘he instances in which this title is used
the iutroductory expression 'As the days of' eto.,

1. ?(ﬁ?;gstgg:;gg:ag.thu type of hymn are found

2¢  C.pe227,231, The first of these,however, hae the
expression in ite second line., It slse has the

WM?‘?{‘.{ 2"1002205):0 znttanatton of the

Yo F » & AL L
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is not used, and consequently there appears to be no
Justification for the applicatioh of the title KIME
unless it be assumed that the opening paragraph of the
Plece on C,p.167 is chanted in these instances as

a regular, known refrain althouch it is not re-written,
probably on account of its familiarity to the
worshippers o In the second of these instances we
also observe th:ot the usual sequence of introductory
expressions, 'God of'.,,. is not used,

In addition to the afore mentioned liturgiecal
types,; others are found bearin, specific titles, although
they do not appear to h:ve any distinctive featurcs,
or any relation to the usual connotation of the
terms used in their titles. Such are the ’DEKHOR
{ ">7), the & miBua ( y1aw) and the 3IARAN (,wv:).

Besides these undefined terms, lhere are others
whiech occur in the rubrics as the designation of set
portions or extracts of hymns or scripture to be
recited on particular occasions, such are the, 'NUBA,
SURA, MANAT,

A regular feature of virtually every service are

the 5SEGUDOTH, (n17146), grobably so entitled because

1. 0090172'222.255.

24 C.p.178,179

3. c.p.zsg’zso

4. Cf. c.ps 203 £f, 207 line 9 ff.
5¢ Ceps160,166,173,211,259,273,275.
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-they are recited to the accompaniment of some form

of proatrataation; They usually occur as 'the Three
SEGUDOTHY though in one inatlnoel they are seven,

They are principally a declaration of scripture

verses appropriate to the occasion, in which the
pre-dominant themes, such as the sanctiity of mount
Gerizim and the festivals are expressed coupled with

the mention of the pricstly and otherblessings. The
laet2 in the beiies also have the introductory liturgical
expression 'Blessed be He who sald.eses’

Frequent mention is also made of 'Thr903
proclamations' ( »wiw 332) a8 a form of ascription to
hymns and seripture readings. The precise content
bf these proclamations is nowhere stated in the Passover
series, although the Jaffa Ms, of the Sabbath service
does give them in full, It must be presumed therefore
that the same were used for the festivals too. The
previous expression is frequently followed by the
directive 'Praiaod4
often occur 1£a;péndently. As the direetive for the

be' et seq, (,u,% ), though they

reciting of 'Praised be' is frequently followed by
'For in the Name' (‘p‘“m) etc,, it may be presumed

1.C.p.259.

210.]’. 273, 275,

3eEgs Cps 165, lines 1 and 16, and so repeatedly.
throughout the series. '

4eEege Cope 176 line 26 and elswhere repeatedly,
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that what is intended L the plece ocodting C,pe.157
dines 13«20, which containa this toeo, and which is
intended to be recited either in part or as a whole,
Frequent liturgical use ie made of anotiseripiure verse,
Bxy xxxidve6, 'The Lord, a God full of compasaion' etc.,

which oceurs at the conclusion of sections of seripture

readinge and services.
SCRIPIURE READINGS
The KETAFIN

The most prominent, and poseibly the most lmhnt,
feature of the Semariten religious service is the
abbreviated goripiure reading known am the LALEF
(plural, KEPAFIN)s Hebrew, YOp oF : qw,\‘m and
frequently translated in arabie 2 ;ki)l, The tewm -
itselfl 48 strongly remindscent of the Biblieal term
50 pluek' (Deut, xxiii, 25) and ite freguent use as
an epithet h eulogy of Moses, "Tho chosen of all souls',
suggests that 1t 48 intended to define a readin, of
picked and chosen Biblical phrases., Consideration must,
however, be  iven to the oggaate Arabic tern meening
sdnply *abbreviated texta', The term ie variously rendered
as o floruc;Am’ or catena of Biblieal verse,

As  OX,0, Tptroduction, pexxe Baba the great enjoined the
reading of the Laws

2¢  lis &e Cepe 161, line 2.

35  BegeCope 159 1ine 4, 8.vs translotion at this junoture

hgro vendering of KATAF is given (Translation p.8.)

!o‘o
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It is to be regrett 4 that Prof, Cowley in his

Samaritan Liturgy was unable to reproduce the KETAFIM

in their appropriate place in the various services., In
each instance only the commencement of the KATEF is
indicated, by the guotation of its opening words, which
fails completely to give any indicution of its content
oF character, The oppprtunity has therefore been taken
in this work to repaifvthio omigssion. On each occasion
that a new type ofKATEF is encountered, a translation
is given based upon the available Mss., and the original
Hebrew reppduced in the Appendix. Wherever a KATEF ie
royoated; in a subsequent service, adequate reference is
made to the original rendering and any variations
tabulated.

There are various types of KETAFIM, first and
foremost is the basie FPentateuch KAT:F, in which the whole
of the Pentateuch is traversed in greatly abbreviated
form, This type of KATEF is an essential element of
every zntatutory gervice, at least in the Passover series,
The first occasion on which this KATEF is found is in the
Evcning2 Service for the night of Passover., This has been
1. E{:%udiqg the first BEvening Service, C.p.l57, which is

endedprimarily as the preliminary to the
ey fawsiase . The Teating indtunted Wazhs Cude
158 line 8, from Ex,xii.I.ff. is a complete Bibiioa{
reading, and as such is not to be regarded as a
KATEF and does not therefore require reproduction,

2. OIOCOFO 159 line . P
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taken as the 'model' of the Pentateuch KATLF and in
order to bring out clearly the full significance of

the KATEF reading and the manner in which it is used
as a means of expressing the predominant themes of the
particular festive occasion, comparison has been made
with available KETAFIM of Sabbath and Pentecost and the
variations are noted in the footnotes, Besides these

variants between the KETAFIM of Passover and other

- occasions it has also been observed that differences

exiat between the KETAFIM as used in the various

gervices of the Passover., series. In order to show

these differences the KETAFIM have not been repeated in
toto on every subsequent occasion. The additions to

or omissions from the 'model' KATEF are systematically
listed and correlatedby footnotcs to their appropriate
place in the full KATEF, thus by leaving out the basic
common elements between the KETAFIMand tabulating

their variants it is possible to see at a glance the
distinetive featuresof the KATEF of any particular service.
In some instances the writers of the Mss.have themselves
giicn an indication of the principal distinctive features
of a particularKATEF, Thue on C.p. 161 line 2, the
rubric commences with the ligting of a seriesof terms

or 'Key words' denoting ceriain special phrases that

are particularly quoted during the course of KATEF,

The rubricdirective implies that in addition to the
EKATEF as given in the previous service, Biblical

passages or phrases containing these
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texme™ are to be incorporated in the ensuing KATEF.
Refernce to the translations, p.68 £f., will show
that hardly a Biblical text, containing one of the specified
$erms, has been omitted during the course of the KATEF,
even to the point of laborious repetition of the identical
word (e.g. Joseph), as often as it occurs in the Biblical
text, without even quoting the surrounding context to give
a suggestion of continuity of thought.

Thus the KETAFIM of the Passover series have been
made the subject of a duel comparative study (i) external,
as related to non-Passover KETAFIM (ii) intermal, as
related to one another, The first of these reveals that
whereas the Passover KETAFIM concentrate on the themes
denoted in the Rubriec C.p. 161 line 2, these are almost
entirely omitted in the Pentecost and Sabbath KETAFIM,
the former of which substitutes all the appropriate
Biblical phrases appropriate to the festival of Pentecost,
the Omer, the Two Loaves and the revelation at Sinai.

The internal comparison shows that, of the key words or
phrases indicated in the above rubric of Passover Mofning,
some, such as, Covenant, First, Wonders and Unleavened
Bread, are a feature also of the previous Evening KATEF
l. In L.'Ii the phrases containing the Key words are

underlined and in Ls.6 they are frequently written
in red ink,
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and indeed of all the Pentateuch KETAPIM of the Passover
seriess The additions of the Passover Morning are
* further augumented on the Sabbath Morning, C.ps 224
Aine 2., but she oot slgnificent augmentations nre those
of the Soventh Duy of Unlecvened Breo«d, lo.p. 273 line
1, £f. Hope the method of tabulating only the variants
from the *model® KATEF, of the Passover Iveaing 4 is
- particularly helpful as the scribes have not listed them
| on thds oceasions The Seventh Du of Unleavened Bread is
of significance se the commemoration of the owowsing
of the lied Sea but 1t is also one of the fifty daye
lending to fen®toost, eonsequentdy the KiT!F for that
octasion bssides retaining the Passover themes also
incorporates references to Sea, Omer, Cleouds - as a
reuinder of thé clouds of the Lord on Mount Sinal =
as well as the various references to the 'Glory of the Lord!l
ooeu{inc in the Psnt;touoh which are reminiseent of the
Revelation at Sinai. The KATIF of the Seventh Day is,
therefore, virtuaily a combination of Passover and Pentecost
themes.

~ These comparisons cleo reveal the tendency %o
expand the usual abbreviated KALEF style into full readinge
of those Biblicel passages thet are particulary relevant
to the ocecmsion, in addition to the proviocusly noted citation
of all the cnsual references scattered throughout the
Pentateuchs Hence some of the Passover KulAFIM
e Cufs translation,
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give 1Ex.xii.1-xi1i. 10 dealing with the Exodus, as
complete readings and even in the others they are only
8lightly abbreviated. Likewise, on the Sabbath morning,
which is the Sabbath alluded to in Lev, xxiii 15, *the
morrow after the sabbath', the Omer portion is read in
expanded form, Similarly, on the Seventh Day, the
commemoration of the crossing of the Red Sea, the
relevant passages, Ex.,xiii,ll-xv.2l are read in full
in addition to the mention of all the, often unrelated,
references to the word Sea that are found elsewhere.

All the KETAFIM of the Passover series? have one
feature in common, the full reading of Deut. xvi.l-8.
At the point where this passage is reached in the KATEF

l. The reading is always interspersed with the chanting
of verses of an acrostic hymn., In the Bveaning
Services, 'Welcome O festival' C.p. 114 and in the
Morning Services. '0 Assembly'C.p.162., Reference
has previously been made to eye-wiiness corroboration
of this practice at the sacrificial ceremony ef.ibid.
Introduction p. XII note 2.

2+ The KATEF of the service for the Termination of Sabrath,
the service; which is not mentioned in Cowley, is
an exception; there this portion is abbreviated and
no headings follow it.
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reading, it is always the occasion for a special , chant,
three proclamations and the rendering of miscellaneous
Biblical verses, termed 'headings', These renderings are
then followed By a repetition of the aerostic hymn *‘Welcome'
or 'O assembly' previously interspersed in the reading. :
The impression gained is, that having reached this important
Passage regarding Passover, the opportunity is taken
%0 give a Pestatement of the principle Biblicel verses
relevant to the festival and with re-chanting of the
hymn, to emphasise that here the service has reached its crucial
point and here the festival is really welcomed and honoured.
Whilst the significance of some of the previously
mentioned 2koy words and phrases is obvious, some seem to
be entirely irrekvent and others in need, al least of
explanation, Whereas the significance of such temms as,
Wonders, Egypt, Unleavened Bread, as a means of expressing
the predominant themes of the Passover festival
is obvious, terms such as Heave offering, Eleazar, or
iorning are hard to justify, The term Covenant is probably
intended to emphasise the character of the Passoveras one
%' ggg Cepe 159, line 6, £.165 line 133 trauslation p.50.
. ¢ rubrics C.p. 161 line 2; p.225 line 2,

3¢« Thie term is included in the KATHEF of the Sabbath
Morning, an example of its guotation is found
in L.6, p. 139 where he shall not leave any of it until
the mo $ Levevii,l5, is referred to, it may be
intended as a parallel to the similar law of the
Paschel lamb, but why its insertion in the Sabbath
Morning and not in the Passover Morning XATEF?
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of the seven convenants of the Samaritan %rnd. The

term remembrance is perhepe intended to convey that the
redemption from Egypt was wrought for Isreel because

God ruoubmdg His coyvenant with the patriarchas.

The term, First, is undoubtedly intended to convey that
lisan is the 3f1r|t of the months, Thesignificance of

the teru, Joseph may perheps be expleinfed in the light

of what un-‘ says concerning the importance which the
Sanaritans attach to the recgital of the blessing of

Jacob %o his son Joseph, 'The blessings of thy fath.i‘

have prevailed above the blouingd of my progenitors

unto the utmost bound of the everlasting hille: they

shall be on the head of Jomeph®, eto., (Gen,4X, 26).
"These everliasting hille", he sayas, "of course, nre

lou'n'i Gerdsim with ite heights, and they belng the
children of Jomeph rocuﬁ from the mouth of the prieat

the ' assuraice of the rid!i blessings", It secems Justifiable
 therefore that as they assemble on Mount Gerisim

for the Passover they should utilise this means of recalling
their pious and favoured ancestor, possibly in the hope
that the rich blessings conferred on him would be fulfilled
in them., The terms Sheep, Oxen and Saerifice ave all
obviously sssocinted with the primary event of the Passover,
the saorifice, whilet the term, Nejoioing, is a reminder

1, Cf.ivid, Introduction p.m aote 1.
2¢ Cfe Exevie 5e
‘ i: Gt.a.x.xu.-z

Three Monthe' Residence at Hablus, p. 258
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that the Passover is one of the season:s of rejoicing,

At the outset of this discussion, an attempt was made
to define the precise connotation of the term KATEF, and
two distinet shades of meaning were discerned.,
T ese confiicting concepts may besald likewise to reflect
the differing views th:t may be entertained regarding the
origin and purpose of this unique method of rendering
seripture verses., Are the KLUTAFIM intended as selectiions
of Biblical phrases to be used as an integral part of the
religious service, as part of the liturgy, or are they
-intended as a means of traversing the whole of the Pentateug,
during each service and as such are intended as a form of
scripture reading which is instructional rather than
devotional, the choice of particular phrases and expressions
- being intended as a fleeting reminder to the worshipper of
the wider context and teachings of the Law? It is possible
that the KATEF as it is now found is an abbreviation of & far
lengthier form of Seripiure reading customary at a time when,

1locount of Babba Rabba's enjoining of

as appears from the
the reading of the law, such reading was the primary, if not
the only, feature of the service, and which with the ever
irereasing growth of liturgical compositions would have to

be curtailed if its essential form as a complete Pentateuch

summary were to be maintained. Against this, however, it
R ¢+ Introduction p.xi.
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may be maintained that the KETAFIM can hardly be intended
t0 be purely instruetional for great use is made of
diturgical rvtrainll, prayers and adorations, during the
course of the reading, imparting to it a definite
devotional character. Furthermore, it can be argued,
that if the KETAFIM are an abbreviation of a more
elaborate reading, in order to make way for liturgical
pieces, it would be reasonable to expect that the more
liturgical pieces the less the KATEF yet we observe the
contrary. In the Evening Services where the liturgical
content is small the KATEF is comparatively shorter,
whereas in the Morning Services in which the liturgical
compositions are more numerous the KATEF IS lengthier,

l, Cf, e.8+ L.6 £,126, where 'So may the Lord heal all our
wounds' is cmt.d after Gen. nol.'oo 3.5.1.13 'So
may the Lord be intreated of us and have merecy :I:n
us ete,', after Gen. xxv.2l. The ox?rcaaton ‘Fulfil for
us' before Gen. xxvi.3. The prayer 'My Lord fulfil for
us this blessing after Gen., xxvii.,27 £f. The frequent
refrain, L.6.f.14 and elsewhere, 'O their God and their
Lord have merey upon us for their sakes' recited after
mention of the patriarchs. The adoration 'Praised be
the doer of signs and wonders', L.6.f.15 ff., after
mention of the Plagues. L.6.,£.20, 'O Lord heal us from
all sickness', before Ex.xv. 26,. The introductory
expression 'Blessed be He who said', before *When He
orieth unto me ete.' Ex.xxii,.26 the frequent prayer
for the pcace of Moses, L.6.f.21 ff, Also the lengthy
Doxology at the end of every Pent, KATEF,
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Similarly, the Passover Sabbath Morning Service has a _reat
accretion of 14th, and post 14th, century compositions
not found in the Passover Morning Service, which is almost
entirely Pefter in character, nevertheless the KATEF of
Sabbath Moruing has substantial additions #o—tts—AssF,
Further evidence of the use of the term KATEP, to
define chogen = rather than abbreviated - verses is
tnrnishéd.ﬁj the various special KETAFIM that are found in
the various services in addition to the basic, Pentateuch
KATEF, These additional KETAFPIM string together all the
Pentateuchal rcferences to one particular topie, without
the baaic%,goneral matter which is found in the ordinary
KATEB'!heio are, the KATIF of the lleritoriouu Ones 4in which
numerous Biblical references to the patriarchs are combined;
the KATEF of the 2 Decalogue; the KATEF 3!1ret, the KATEF

1, Cu.pe 157 line 23; p«166 line 2; p.171 line 23.
24 CQPQ 254 line 2‘0
3, C.pe. 159 line 24, in L.6.f, 26 b, and Ls.6. 25 b,entitled

Wy hyawd 9QO) o The expresaion 'of the circle'

g also applied to some other of these special -
KETAFIM and probably implies that the KATLF is recited
whilest the Scroll of the Law is amongst the ‘circle’
of the congregation, .
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Sabbath1 and Unleavened Breadj the KiTLF Nouh.; and finally
the KATEF Blenlinga3, a digest of all seripture verses
containing blessings, in which, to allude once again to the
Biblical passage quoted at the outset, the composers of the
KATEF have indeed 'plucked' the choicest of Biblical
expressionsg illustrating thereby the true significance
of the KATEF a 8 & ayntheséa of pleked and chosen

themes and phrases.

Antiphonal Readings,

In addition to the KATEF form of Biblical rendering,
mention is made in virtually every service of 'The
reading on the scripture (‘5orolls)'. This is usually
followed by the directive, 'and at each section of it they
chant antiphonally ( 3% )esss.. The precise form of this
reading and antiphonal chanting is not evident from these
rubrics as given in Cowley. Fortunately, however, some of
the Mss, give thege readings in full revealing an interesting

ls Cupe249 line 25. Also found in the Service for the
Termination of the Sabbath Ls.6 4173, ie KATEF, Une
leavened Bread, Sea, Harvest,
24 CePelT4 line 23 cf. %ranalation op.cite for rendering
from Cr. 13. '
3¢ Cepe 275 line2l, cf., translation op.cite for rendering
from Cf.13s, The recitation of this KATEF on the
Seventh Day of Unleavened Bread is singularly appropriate
as this is the day when a special procecsion is made up
Mount Gerizim (Mills, ibid,) and the recitation of the
KATEF would thus be a practical implementation of
the verse 'Thou shalt se! the blesasing upon Mount

4, cS°ploi8o 14Re%5: Fs 90 3y Pe 255 line 13.
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and unusuwal style of seripture reading not unlike that
used in hyina and liturgical chants of other creeds.
To éivo but one exemple of this reading found in e, 6%
£,69 (Cfs Cups 166 line 3 f4)3 the portion read is
Ex¢xii.43-51, the final phrase of which ias 'The Lord did
bring the children of Israel out of the land of Egypt by
their hosts'. The reading begine a% verse 43 and this
last phrase is chanted at ffequent intervals, i.e. the
end of verses 43, 45, 473 verse 48 after the word 'and
keep 1t'; the end of verses 42 and 50 which is then
followed by verse 51 in its entirety. In Ls.6, the
repeated phrase is written in red ink, indicating its
antiphonal nature, after the firgt instance the seribe
usually writee the first letters of each word only.

A further, more complicated type of antiphonal
reading is found in the service for the 8eventh Bay of
Unleavened Bread, C.p.273 line 18, in which the passage
read is the Song of Moses, Ex.xii, 1«21, In this
ingtance most of the verses are used in turn as refrains.
As the opening words of the portion are given in the text,
indicating that the ensuing verses are to follow, the
whole has been inserted in the translation, as found in
Cr.l13, and the resder is directed theretec for e clearer

ploture of this most peculiar arrangement.z

l., The same is found in BM(G)843 f£f. 80 and L.5 f. 39b.
2., The Passover rubric of V.3 transcribed in the Hebrew
Soct&on, also appears to give directions for a s

type, antiphonal reading.
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DIRECTIONS FOR CANTILLATION.

The Rev. John Mills, who in the last century paid
a lengthy visit to the Samaritans, in Nablus, and made an
exhaustive study of their ways and customs, describesl
the peculiar characteristics of the Samaritan music.
He says, inter alia, that "they have seventy melodies,
composed, according to the Samaritan tradition, by the
seventy elders of Israel in the time of Moses. They
are all set to certain portions of the ritual, and are
introduced in their praper places on Sabbath days, and
the festivals." Furthermore he makes the observation
"I could not discover upon what prineiple this
adaptation was made, or whether there was any principle
at all in the matter",

In all probability the rendering of these melodies
has some association with the oft-repeated, and
otherwise inexplicable catillatory directives found in
‘the rubrics, which often defy precise rendering.

0f these the most prominent are, the term
previously mentioned 1252 which is frequently used in
ways other than that indicated sbove., Cowley3 renders

1. §Mo ?nthn' Residence at Nablus, p. 232 ff.
2. Cp. ne 203 p. line 2 where the word is

found also in the form »2%nh

3. C. Introduction p. lix, '»> Roberteon, Cabtalogue of
the Samaritan Manuseripts in the John ’
MANGREsLer,
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this expression as 'antiphon' whilst Robertson gives the
rendering 'Then they read in turn (?)'. Also frequently
found is ) ,.is rendered by Cowloyl as, 'a heavy (solemn)
chant', and by Robertson as 'slowly; (heavily?)' In
contrast to this is the tern.34gh;3 rendered by Cowley
as, 'light (lyrical) chant, often', and by Robertson,
‘quickly, lightly'. The composite expression o.Jd, Gy
rendered in this translation simply as, 'antiphonally’
is rendered by Robertson as, 'both high and low (voices?)'.
In addition to these there is the term isriand G i
this term has iikewise been rendered simply 'they chant'
or 'the chant', Robertson however, frequently
transliterates thus, 'the zaffat (chants?) "

1., C, Introduction p. lxxii
2. C. Introduction, p. lvi.
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THE PASSOVER CYCLE OF SERVICES.

In the Pentateuch the Passover festival is
alluded to either as the Passover or the Feast of
Unleavened Breadp and although these titles seem,
frequently, to be used indiscriminately, from Lev.
xx1ii.5 ff, they appear to have a precise connotation
each one denoting a separate event. The 1l4th of Nisan,
the day of the bringing of the paschal sacrifice is
there defined aos the, 'Lord's Passover', whilst the
following day and the ensuing six days are termed the
'Feast of Unleavened Bread'.® In Samariten usage
this differentiation is adhered? to, consequently the
first prayers of the Passover festival proper3, are
termed the 'Prayers of the Feast of the Passover!
whilst those of the subsequent days are termed the
'Prayers of the Feast of Unleavened Bread'. Of the
former there are four services, The first of these
takes place on the l4th Nisan prior# to and during
the slaughter and preperation of the sacrifice.

l, Cf. ibid., Introduction p. V for the views that the
Biblical Passover represents the combination of two
distinet earlier festivals.

2, Cf. Montgomery, The Samaritans p. 40, Mills, Three
Months Residence at llablus p. 257 and Gaster,

3. a. ne aﬁ:- e péayora of the preparatory days,

co 93‘1560
4. C. p. 157, ef., rubries p. 158.
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The -econd; is the statutory festival service, presumably
recited during the lengthy interregnum during the
roasting of the lambs, The third is termed, 'The Prayers
of the Feast of Passover in the Morning'. Ostensibly this
refers to the morning of the 15th of Nisam, which strictly
speaking is the first day of the Feast of Unleavened Bread.
We learn, however, from various eye-witness accounts that
this service actually began zilnadiately after the eating
of the saerifice and continued until dawn which
probably accounts for its inclusion as one of the
services o;?gaasover. 3Indication has previously been
made of the importance of Mount Gerizim in the Passover
celebration, where only the full sacrificial rite may be
performed, This restriction and the pressure of external
circumstances, through which they were at times denied
access to the sacred spot, occasioned the need for an
additional alternative order of service, to be recited on
the Passover when they were unable to ascend the mount and
perform the sgacrifice, This -orvico4 is known as 'The
Prayers of the Feast of Passover in the MEDINAH' a term

1. Cs pe 159

2, Cf, ibid, Introduction p. XIV note 1, Lsef.28, after
the heading'Prayers for the day of the Feast of Passover
in the Morning on Mount Gerizim' has a rubrie, 'After
eating the sacrifice they stand behind the priest and
begin the prayers proclaiming...’

3.Cf, ibid. Introduction p. XIX,XX,

4:; C. pe 167, That the term MEDINAH is intended in this
way secms evident from the rubric p. 167 line 1, which
states that the ensuing service is intended for those
occasions when there is no ascent of Mount Gerizim.
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which apparently denotes any place other than Mount
Gerizim, In addition to these four services there are
a series of hymns, Cp. 180-201, which as stated in the
rubric at the commencement and is corroborated by the
various Mss., are intended for recitation at the festive
table either on Mount Gerizim or in the MEDINAH,

Cowley has included these under the general heading of
'Prayers for the MEDINAH', this is erroneous and
misleading., As Cowley himself indicates the MEDINAH
Service concludest on Pe 176 line 28, Evidently these
are intended simply as Table Songs? and not as a formal
service. This contention is supported not only by the
rubric on C.p,180 but also by the fact that the ensuing
hymns lack the whole character of a normel service.

1., The hymns on pages 176-179, 28 C.p.176 note 3 indicates,
are out of place. He was unable to assign them to
their rightful place as they were misplaced in his
Ms.L.5, but from BM(G)843 we find that they follow
iunodiatcl¥ after the Rubric on p. 172 line 2, before
the hymn, 'O chosen of all the Hebrewa' and consequently
are an integral part of the MEDINAH service. In this
translation the renderings of the Table Service hymns
ig.pp.160—201) are headed 'Passover MEDINAH SERVICE II
order to indicate the distinetion, without departing
too far from the general character of this work as a
‘companion' wolume to Cowley's 11tur¥y, although
actually the hymns are not intended for the MEDINAH only,
A similar procedure has been adopted for the MEDINAH
gergio{ commencing on C,p.276 which is not thua indicated
y Cowley.
2, I% is most significant that some of the pieces referred
to are entitled 'Songs' ( 1 'w) a term not used elsewhere
in the Passover Cycle,
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There are none of the usual introductory prayers. ‘At
the gate of Thy mercies' etc., no KETAFIM or Biblical
readings, no bringing forth of the Law and the

attendant hymns 'This is the great Seripture' ete., nor
are there the usual SEGUDOTH. These hymns are, therefore,
probably intended as loosely akin to the Jewish Heggadal

1 Hymns, a suggestion for which some corroboration

or Table
can be found in the content of the hymns themselves, The
hymn on C.p. 181 is entitled the 'Song coneerning the
Wonders' describing the plagues and wonders of the re-
demption, whilst oh pp. 190 and 199 there are hymns
regarding the foods on the table and the saorifice.

The most inportant days of the Feast of Unleavened
Bread are, the Sabbath,? ocourring during that week,
which marks the beginning of the fifty-day Omer period
culminating in Pentecost, and the 3seventn Day, which
for them is of importance as the first of the pilgrim
festivaley as upon it they make ascent of Mount Gerizim,
and also as the ammiversary of the crossing of the Red Sea.
The service for this latter day diffexrs from all the
others in that it is integrated with the pilgrimage up the
Mount and the visits to the various sacred sites upon it,

l. Cf, The Authorised ggéli g!§¥or Book of the United
Hebrew Con ong o € British Lmpire Pe 124a.

R. Ty pe 224 §n~§EIu the Semaritans EIT¥er from the Jews

who begin the counting of the Omer on the morrow after

the first day of Passover, which they regard as the

‘morrow of the sabbath' ailuded to in Ebv, xxiii,l5,

3. C.agi 269 Po: tge ;:gnifioanoe of this and the

previous event cf, ter, ibid, « 168, 178

Mills, ibid, p. 258, " dhde.
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at which spooiall scripture passages were recited., It
is not surprising to find that in regard to this
Seventh Day similar circumstances are encountered as
previously explained regarding the Passover FPrayers.
Here too the need afoso for an alternative form of
service for those occasions upon which access to the
mount was debarred. Cowley p. 276 line 21, indicates
the end of the service and then appends further pieces
which the introductory rubric implies are for those
occasions when there is no ascent of the mount, These
would appear to be nothing more than unrelated hymns,
but from BM(G)855 we learn that they are actuallypart
of a composite MEDINAH service, similar to, though
shorter than, that for the Passover, C.p. 167. The
above mentioned Ms., f. 51b bears the new heading,
'Prayers for the Feast of Unleavened Bread when it is
in the MEDINAH'. This heading is fellowed by a rubric
prescribing the usual introductory prayers and Pentateuch
KATEF., That the ensuing hymns are part of an entirely
separate service is also confirmed by the absence of
them in verious of the other 2Mss., which give the
service of the Seventh Day. Consequently, we find that
Cowley's grouping of these hymns, pp. 277-283 under one
| generql heading with the foregoing as 'Prayers of the
Feagt of Unleavened Bread on Mount Gerizim' is

inaccurate.

In addition to the ers for ¢
5. Ofc Guno Tt Mnah 15, 20 T TOF These dnportent

2. Cr. 203 Cr.13; BM(G 637.
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days of the feast of Unleavened Bread, there are
prescribed prayers C.p.206-223, for the rest of the
seven days of the festival., These, however, do not
form one entire composite service, repeated in toto,
each day. Whilst the introductory prayers are the sane,
for all the days, these are followed by directions for
the rendering of varying pieces according to the day of
the week.

In addition to the foregoing services of the
Pagsover Cycle, as contained in Cowley's text of the
Liturgy, there is one other service found, in varying
degrees of completeness, in some of the Mss.. It is a
service for the night of the termination of the Sabbath
6& Unleavened Bread, In Ls.6, it appears to be in its
entirety, complete with the usual introductory pieces,
a Pentateuch KATEF, a lpeoial KATEF and rubriecs
directing the bringing forth of the scroll and the
rendering of the usual hymns. As reference to this
service is made in at least onmel of the Mas. at Cowley's
disposal, it is rather surprising that he has made no
reference to it in his text.

THE ORDER OF SERVICE

The order of the services may be said, in broad
outline, to be of two types, one a simple arrangement,
eéxhibited by the IDvening Services of the Cycle, and
the other a more complex arrangement evident in the
Morning Services. In the former the Pentateuch KATEF
1. I.9. L.7.
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is rendered virtually as a separate entity apart from

the hymns and the proceedings of the rest of the service.
The service begins with the introductory prayer 'At
the gate of Thy mercies' (C.pe3), 'lror in the Name'

(Deut, xxxii.3) and the seftions of the Creation after
which follows the KATEF, recited in its entirety. This
is followed? by the &We will bless' (C.p.7-9) sequence,
with the necesseary t;-tival addendum, and the conclusory
'God of Abraham Thee we will bless' (C.p.9). Then
3!0110w- the ceremony of the bringing out of one or more
of the saered scrolls which is accompanied by the
rendering of a 'Hymn of praise' ( naw) & special KATEF
and, appropriate Defter pieces. 'Thou art the great
seripture (C.p.55), 'This is the grdat scripture' (C.p.56)
ete, This part of the service, with its attendant
reading and hymns seems to form one composite unit
roughly analogous to the Jewish Service
1., PFrom the hymn C.p.208 line23, it appears that it is the
custom to chant this verse before the commencement of all
Biblical readings, this would explain its frequent
repetition in the rubric. It also appears to be the custom
to chant'three proclamations' and 'The Lord, a God full of
compassion' (Ex.xxxiv.6) at the conclusion of each of the
Pive Books of Moses.

26 Of.C.p.159 line 1‘.

3. Cf.Cepsl59 line 23. This probably explains the term
'KATEF of the Circle' (e.g. Cap.l59 e 24) meaning that
the KATEF is recited whilst the seroll is amongst the
congregation as distinet from the ordinary HATEF when the
seroll is still inusual e in the MUSBAH (Cf.Mills, ibid
3.224) similar to the Jewish HEICHAL or ark, This seems to
¢ coufirmed by the fact that there follows immediately
(€484Ceps160 line 1) the expression *'They depart from the

Circle' afyaruntly meaning the return of the secroll from the
congregational portion of the synagogue to the MUSBAH.
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for the Roadingl of the Law. The foregoing pieces are
usually followed by antiphonal seripture reading, of
the type described previously, and also the SEGUDOTH.

This order of service forms the basis for the more
complex arrangement of the Morning Services. Here the
KATEF is not read as one complete whole, but in sections,
sometimes, but not always conforming to the divisions
between the Books of Moses., These sections of KATEF are
each followed by Defter hymns, A remarkable symmetry can
be observed in the arrangement of these alternating KATEF
and Defter renderings. They are arranged in a succession
of eycles, one 2Durran, two Margah, a 'Gloria' then the
KATEF, repeatedly through the whole seven or eight sections,
into which the Pentateuch KATEF, is divided, after which
follows the sequence 'We will bless' ete., indicated
previously. This arrangement is strictly adhered to in
the Passover Morning Service; in the Passover MEDINAH Service,
and the Sabbath of Unleavened Bread, ,

1. Cf. The Auth d exr Book of the United |
ehrew Co egations o e LY ire o OO o1
- o CoPe and so on thro whole |

8 &y 43y
service, It appears tc be customary when ending a section
of the KATEF, prior to the rendering of the Defter
pieces to chant ¢Praised be' (C.p.l57). When, however,
the end of the KATEF gection coincides with the end of
a Book of the Law then 'Mosee commanded ua a Law'
(Deut. xxxiii.4) is chanted. This accounts for the
varying expressions (e.g. C.p.161, line 18,22: p.164
line 11, 195 p. 165 line 1, p. 224 line 9, 15), 'Then
is saild 'Praised be' and 'Then is said A Law, prior to
the various Durran and Marqah pieces.
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however, it is somewhat amended., As indicated in the
rubries, C.p.167 pp. 224-225 line 10, it is followed
until the end of Ex.xi., after which follow certain post-
Defter plewes, the bringing forth of the serolls® and its
attendant hymns and readings, after which the KATEF from
Ex.xii.) onwerds, is concluded as previously, 2
The conclusion of the KATEF is then followed by a special
ceremony accompanied by reading and hymns, for the
bringing forth of the sacred’ sowoll, presumably the
scroll of Abisha, which is an object of great veneration
to them, This is followed by further post-Defter hymns
and SEGUDOTH., This departure from the basic pattern on
the part of the MEDINAH and the Sabbath services is
accompanied by another distinctive feature which has
Previously been alluded to in passing, the iantreduction
of a great number of post-Defter compositions., It is

remarkable to observe that whareas the two Bvening Services

ls Copel7l line 1l 237 line 27

2. Copl7l lines 24-28; pe 254 line 26-255 line 3 of.
tranalation for de 8 of KATEF Readings and C.p.254
Hote 3, In the Sabbath Morning Service the resumed
KATEPF reading is one continuous mseguence,; without the
eycle of Durran and Margah pieces alternating with
gections of KATEF as previously. Murthermore in the

Sabbath Morning Service the interregnum between the two

ceremonies of bringing out the serolls is filled with
numerous *hymne of praise' ( now) whereas in the
othor -oncl.eoa only the is recited. M exry,
2 tans p. 30 states that the exhibition of the
t part of the Sabbath Service,

this w Mb “have occasioned these extra conpo-!.tionw

3¢ CepelTd 265 p.255 line 4,
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and the Morning Service of Passover, apart from the
anonymous and undated 'Glorias' use only Defter peces,
from the MEDINAH serviee and onwards throughout the
series, there is a great accretion of later materials.
This ”‘31 .only be explained, by the tentative suggestion,
that, as/three Passover services coineided with the
preparation and ritual of the sacrifice in one long
vigil from before sunset till dawn, there was no
opportunity for the expansion of the service by the
addition of later material,

Whilst the basie order of service that has been
desceribed is apperent in most of the services, we must

observe that there are two exceptions. Thess are, the

the .
first lkvoning Service and/Morning Service of the
Seventh Dayaof Unleavened Bread. The former is a special

service intended primarily as a forerunner to the slaughter
of the sacrifice and as such &% has none of the features of
a normal gervice., It consists merely of the EATEF of the
Meritorious Oneas, two Defter pieces and the complete
seripture reading Ex.xii.l-xv.21, relevant to the

oecasion, The prayers for the Seventh Day of Unleavened
Eread likewise follow an independent order suited %o

their part in the pilgrimage to MNount Gerizim and its
sacred sitea me stated previously.

ls Cuepel5T7 referred to in the translation as EVENING
SERVICE I,

2. C.p.2_70.
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THE RELATION BETWEEN THE PASSOVER ORDER

OF SERVICE AND THE LSABBATH ORDER,

Comparison, shows that there is & great similarity
between the two basie types of services, outlineg above,
and those of the Sabbath®, The simpler Evening Service
arrangement is similar to that of the Sabbath Noon
Service in which too the KATEF is recited in one
conthnuous sequence without intervening Defter pieces.
In both these services the EKATHEF is followed by the
Prayer of Joshua (Ce.p.4), the 'We will bless' - 'God
of Abrsham' gequence (Copes 7=9), the Song of Moses a
‘hymn of praise' and the SEGUDOTH. We find no reference
however, to the bringing forth of the seroll in the
Sabbath Noon Jervice or of a Parashah in the Iassover
Service, This latter may possibly be matched by the
antiphonal reading which, as indicated previously, is a
regular feature towards the end of all Passover services
and is entitled 'The Reading on the Soripture (Sexroll)'.
1. As outlined by Dr, J. Bowman in an Order of Service

based upon the Jaffa and Nablus Mass, and
2. Moaning the ordinary Sabbatn, ae Gigtinct from the

Sabbath of eavened Bread, and so throughout this
Chapter,
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There is an even more marked similarity between the
Passover Morning Service and that of the Sabbath Morning
Service. The alternating cycle of Defter pieces with sections
of KATEF, noted above, is likewise found in the Sabbath
Morning Order. A difference must, however, be noted, whereas
in the Passover Order the arrangement is, one Durran, two
Marqah, 'Gloria'l, KATEF,; din the Sabbath Morning the
arrangement is, one Durran, one Amram Darrahz, 'Gloria' KATEF.
In both services the KATEF sequence is followed by, 'Blessed
is our God', the Prayer of Joshua, 'We will bless' & God of
Abraham' (Cep.T7-9), Ex,xv ., the Hymn of the Angels (C.p.9)
'In sincerity and truth' (C.p.12) @ hymn of praise,3, 'One is
the Lord, who is honoured' (C.p.36) a 'Gloria‘', the Prayer
of Moses (C.p.48), the bringing forth of the seroll and its
attendant readings and prayers, such as the KATEF of the
Meritorious Ones, 'This is the great Book' (C.p.56). and the

SEGUDOTH,
Whilst there is a definite similarity in the arrangement

of the Passover and the Sabbath Services, and also in the
liturgical pieces used in the latter part of the service,
following the conclusion of the KATEF, no similarity can be
' found between the Defter pieces that precede the various
sections of the KATEF in the earlier part of the service.

l, Otherwise referred to as 'A declaration of praise’.

2, On one occasion this appears to be followed by a further
Durran piece.

3+ In the Sabbath order the 'hrwis identified as that of
Cepe288, in the Passover series it is nowhere specified,
being merely referred to as 'the customary one', In the
Sabbath of Unleavened Bread a number of such hymns are
however, given in full,
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Indeed, the only renderings in common, in the first
parts of the Passover and Sabbath services, are the
introductory 'I stand before Thee at the gate of Thy
mercies' (C.p.3) and the Sections of the Creation.
THE SAMARITAN AND THE JEWISH PASSOVER
SERVICES.

Pagsing reference has previously been made to
certain similarities between the Samaritan and Hewish
orders of service., It is obvious that it is of
importance to establish the elements that these have in
common as this would be strong evidence of their
origination in an early period, when 'borrowing' was
possible, if not actually before the 6riginal schism,
It is to be regretted, therefore, that a great deal
cannot be shown in this direction., The Jewish service
has a wider field of Biblical literature to draw upon
both as seripture readings and as liturgical renderings.
In addition to the use of the Pentateuch in the annual
eycle of the Reading of the Law and its liturgical use,
particularly the passages lDoux. vi. 4-9, xi, 13-21,
Num, xv. 37-4l as the pivotal renderings of the daily

1, Cf., The Authorised Daily Prayer Book of the United
Hebrew C egation of the British Empire 40,
The apoﬁgng verse 'Hear 0 lerael' 1is uaﬁEtIg
prescribed for recitation before the 'reading on
the scroll! (Cfo C.p. 160 line 2’ Pe 166 line 3) a

usage aimilar to that of the Jewish Service for the
Reading of the Law mentioned previously.
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morning and evening services, great use is also made
of the later sacred writings unacknowledged by the
Samaritans.Readings from the prophets, known as the
Haftorah, supplement the Pentateuchal, Reading of the
Law, and renderings from the Psalms, occupy a very
prominent part in the liturgy, particularly the lHallel,
Pgalm xxiii ff,, which is recited as part of the Passover
eve, Haggddgh service, as well as on the morning of
every festival., In addition to these scrapture renderings
Judaism has evolved the prayer formula known as a
'Benediction' ( n>°2 ), which may be defined as a
laudatory or petitional expressiony of varied length,
commencing or concluding with the blessing x'Bll.ea:aod art
Thou, O Lord our God, King of the Universe ...'
Combinations of these Benedictions form the prelude
and sequel to the above mentioned pivotal Pentateuch
renderings as well as the important 3imiden prayer. In
none of these features is there any similarity between
i. Cf, ‘.rhe Authorised Dai Pr exr Book of the Un.tted
%obm %Eeﬁﬂons re
2. and 80 oughout.
3. Ibid. p. 44 and for Passover cf. Service of the
%&ggm, A, Davies p. 90, The opening words of
s prayer, 'God of Abraham' etec,, bears some
similarity to the series of 'God of..! expression
that are a feature of the KIME and SHIBHU By €.8.
Cep.167, 239, In Jewish, however, this is limited
to the patriarchs whilst the Samaritans use the
expression of all the pious Biblical characters from
Adam to Phinehas.
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Samaritan and Jewish usage, nor is the KATEF either in
8tyle or purpose paralleled in Judaism., If anything the
Rabbis, possibly in opposition to Samaritan usage,
disapproved of the abbreviation of seripture verses,
whilst the idea of abbreviated reading of the whole
Pentateuch in one prayer-session is unknown except for
the comparatively late usage of the vigil of the night
of Pentecost and on the night prior to the seventh day
of Tabernacles. The only real points of contsct that may
be cited, therefore, are, the regular use mafle in both
Samaritan and Jewish usage of the scripture portion;
EXexv., and the style of the Piyutim or Additional
Hymng, recited in some Jewish congregations on the
festivals, and which are of date comparable to the post-
Defter hymns of the Samaritans. The Piyutim, like many
of the Samaritan hymns, are frequently acrostic, both
of the alphabet and of the author's name, and they are
couched in a specialised poetic language, with frequent
use of repeated refrains., Those of the Passover festival,
like the Samaritan, dwell at length upon the Exodus and
Red Sea themes but it is difficult to point to any
specific portions that could be justifiably adduced
as evidence of 'borrowing' or of common origin.

Deapite this negative result in the search for
1., Cf, ibid., p. 35 and for Passover ibid., p. 79 and

ag Reading of the Law on the Seventh Day p. 121 ff.
Evidence of the above mentioned Rabbinie aversion

£67 BIETizNIcn 1o CrERghed by the gegiangy fHou, murs

Berakoth 12b,, Ta'anith 27b, Megilla 22a.
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common ground in the form and content of the prayers,

one particular aspect is of some significance, Certain
Haggadic or legendary ideas alluded to in the hymns of
the Passover cycle have a definite link with those
current in Jewish Midrashic sources and are therefore
probably of comparatively ancient origin. The lprainos
and the virtues of Moses that are frequently alluded to
in the liturgy are strongly reminiscent of Jewish
teaching., The enumeration and enlarged total of miracles
of the Exodus, C.p. 197 line 13, is similar to that of the
Pagsover Haggadah., The reference to the various parties
amongst Israel at the Red Sea, C.p. 229 line 32 ff,

is comparable to a similar Rabbiniec Haggadahz and the
reference to the parting of the Red Sea into twelve paths,
Cep+230 line 10; 245 line 3, is identical with Rabbinie3
teaching, The passage, C.p. 232 line 7 ff., describing
man as a microcosm also has its parallel in Jewish4 teaching,

1, Cf. particularly C.p. 242 line 1, Moses amongst the
holy jhost, with Ginzberg, The Leggnd. of the Jews
III p. 109-114., C. pe. e oses acqualnted
with secrets of Crestion, of, Ginzberg ibid. III p. 469,
591. The references to %he ereation of Moses, C.p.206
line 16, 229 line 1 ff., are strongly reminiscent of the
Rabbinic teaching that the world was created for Moses
cf. G‘n‘b.rg’ 1bid. VoP.G?, \ p Pe 272.

2. Cf., Ginzberg, ibid, III p. 15.

3+ Cf. Gingberg ibid III p. 22.

4. Gingberg ib. I. Ps 49
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likewise C.p.233 line 14 ff., which describes the two
ways before man and affirms 'Your deeds will surely be
written down' is reminiscent of the Rabbinicl teaching,
'All thy deeds are written in a book'. The reference,
é.p.244 line 27, to the affliction of the embryos when
the 'pangs took hold on the inhabitants of Philistia’
(Exexv.1l4) is in remarkable contrast to the Midrashiec
ltatenant2 that even the embryos in the womb joined the
melody when Israel sang the Song of Redemption, whilst
the suggestion, C.p.247 line 11, that Moses and Israel
sang the song in the form of responses is similar to that
of the Rabbis3, The assertion, C.p.250 line 33, that the
Temple on Mount Gerizim is built opposite the Temple
‘on high' is similar to certain Rabbinic4 views, that the
Temple at Jerusalem, corresponded to the celestial one.
The idea that the world was 'founded for the Law' C,p.251
line 9, also has its parallel in Rabbinic’ teaching. The
description of the dialoghe between Moses and the Red Sea
Cepe 258 line 10, which refused to part at his bidding, is
similar in essence
1, Mishnah, Tractate Aboth, ii.l.
2+ Ginzberg, ibid, III p. 34.
3« Ginzberg, ibid.

4. Ginlberg’ ibid VIOPO’,‘.
5. Midrash Rabbah i.4.
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o Rabbinicllegend.

In addition to these parallels with Rabbinic teaching
there is aleo a possible similarity with a prophetic
teaching., In C.p.209 line 11 there appears to be a
reference to a future restoration and equalising of the
lights of the heavenly luminaries, an idea which is
expressed in Isaiah xxx.26 and which is reflected in the
Jewish liturgy in the prayer for the restoration of the
brilliance of the light of the moon, contained in the
service for the ZBlonaing of the New Moon,

THEOLOGICAL CONCEPTS REFLECTED
IN THE LITURGY.

The Samaritan creed is succinetly summarised in the
affirmation3, 'My faith is in Thee Y H W H; and in Moses
' son of Amram, Thy servant; and in the Holy Law; and in
Mount Gerigim, Beth-El; and in the Day of Vengeance and
Recompense'. Lengthy, as well as numerous passing
references, are made to one or other of these beliefs
throughout the Liturgy of the Passover Cycle and ho
discussion of the Passover Liturgy of the Samaritans
would be complete without a summary of th¢. references
made therein to these four fundamental teachings and
doctrines.

1. Ginzberg, ibid., III.18.

2. Cf, PrayerBook, Abodath Israel, 2. Baer, p. 330 and also
' Palmnd Tractate K%H—T—FUF" B

3. Montgomery, The Samaritans, p. 207.
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THE ONE GOD.
- The unswerving Samaritan belief in the oneness of

God is reflected both in their use of the scripture verse,
'Hear O Israel, the Lord Thy God, is one Lord' and in the
6onatant refrainl, 'There is no God but One'. The wider
attributes and virtues of God are enumerated at length and
in great detail in the hymn?, composed by Abdallah b,
Solomon the l4th century writer, for recitation after the
prayers of the Seven Days of the Feast of Unleavened Bread,

'in the cool of the day'.
In the above hymn, God is lauded as merciful and gracious

and exceedingly3 patient, greatest amongst the great, ruler

of rulers, mighty‘ and tremendous. His power is constant,

6

He is the aovoreign5 of soverelgns, master  of masters,

higheat amonget the high, Jjudge of Judges, possessor
of all things and most gracious7 amongst the gracious. He
is also the wisest of the wise and most merciful amongst

the mercifiul, He is the hearer of supplications, the

knowcraof hidden things. He is sowereign of 1"1y9 and

exalted, oreatorlo of all the world, conqueror of all
battles and performer of all kinds of wonders. His name is,

é. Cf. C.gi157 line 13 and so repeatedly throughout the series.

« Co po 3

30 ct, C. Pe 230 line 29.

4. CL. copo 247 line 2.

9« Cf. Cs p.248 line 10,

6. Cf. C, P.227 line 28; p. 230 line 29.

7. Cf. Co p. 161 line 133 p. 181 line 31, ff., for other
simllar ressions,to those contained in this hymn.

8. Co Cs peo 163 line 31.

9. C£, C, Pe 278 line 63 245 line 28; Pe 2‘6, line 7.

10.Cf. C. p. 260 line 24,
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Almighty God, all-seeing God, the delivererof those
that petition. He is knower of all revealed and hidden
things, His name is Yahweh-Nissi. He is God in heaven
above and on the earth beneath, there is none other besides
Him; from before the beginning. There was no beginning to
His existence which endures even after the day of vengeance
when His glory will be proclaimed in His greatness, In the
words of the seripture, (Deut. xxxii.39.40), 'There is no
god with me: I kill and I make alive; I wound and I heal,
neither is there any that can deliwer out of my hand., I
live for ever', Yahweh is His name, in His excellency on the
sky is His habitation. He is the Eternal God, 'Underneath
His arms is the world', Most High God is His name, all the
world is His. He is one alone and there is no strange god
with Him, no partnerz, friend or second., He has no likeness,
form, image or aolf3. He has no height, or intimate, He
knows without heart, aoel‘ without eye, hears without ear
and calls without mouth. He knows the inelination of all,
whereas knowledge camnnot assess Him. He is to be found in
all things yet none can behold Him. He possesseas all places
yet no place can contain Him, All are subject to His Divine
Might., His hand is stretched forth and His dominion is
constant, His throne is heaven and earth and He grasps
1, Cf, Ceps 201 line 9 p. 194 line 29,
2. Cf, Cepe 201 line 24; p.222, line 16; p.231 line 9;

Pe 236, line 3, Montgomery, The Sameritans p. 208,

3. mhn vide C., Glossary.
4, Cf. C. p. 243 line 22 ff.
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all. His strength does not weary. He alone is
unceasing. He is the Mest High but falleth not, the
moat edalted are low before Him, all the mighty are
humble before Him, All rulers become exhausted at His
hands and kinge are His servants. He is, I AM THAT I AM
the doert of whatsoever He desires., He is the ruler that
will never change, He does not favour nor take a bribe.
He is the Liwing One, the Seer, hidden from the gaze of
the eyes but revealed in the heart's meditations. He
is present for those who seek Him, near to those that call.
The God of hosts, the God of the spirits®. He is the sead
of good and kindness, He is, 'The Lord, a God, full of
compassion and gracious, slow toc anger and plenteous in
nsro& and truth', He forgives iniquity, sin, and
transgression, He is the Saviour, He is ADONAI. His merey
is sought by the 14gecret (or, mystery) of His great Name
which is holy"'.
1, Cf. Cs p.222 line 16.
2, Cf, C. po 189 line 5, 195 line 9, 197 line 31, p.245

%%n;rgi='?: 241 line 14, a regular refrain in *‘hymns
3. Cf, Cs ps 259 line 4, *Sea of mercy and pity' p. 219
4, é%?ccf.p. 168 line 13, p. 232 line 33, p. 216, line

igﬂ Montgomery ibid, p. 213 on the mystery of God's
e.
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In addition to these expressions almost all of which
can be found elsewhere in the liturgy, various other
epithets are applied to God, amongst them, the term the
Mightl; King? of the worlds; mightiest of the mighty,
He hath no3 habitation in earth or in heaven; most4
upright; and, Rock5 of salvation,

It is of interest to note the use of the
anthromorphiec expresaion6 'Creator who made all creation
with a finger'. The genarél tendency of the Samaritans
is to avoid anthropomorphisms and the use of this one
is of particular significance in view of fBs similarity
to the writing of the Tables of the Law by the finger of
God, which lontgomery7 cites as one standing exception

to their usual practice of avoiding such expressions,

l, C.p.1l6l line 21 frequently in 'Glorias’.
20 0.1).181 line 25. Pe 227 line 33 ff., Pe 231 line 5.
30 0.9.181 line 270
4., C.p.187 line 31, 195 line 1 and 33.
5. CepPe272 line 14.
‘o C.¥.238 line 11
Ibid p. 212.
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HOBES.

chmnoo_ha- been made previously to the greatneas
assigned to Moses in Samaritan and Jewish teaching. If
anything the Samaritan belief in Mosea transcends the
Jewish, For the Samaritans the Pentateuch is the Bible
and consequently Moses was the sole’ modium of God's
expresgion, unlike the Jews who canonized the works of the
Prophefsand acknowledged the authenticity of their
inspiration and teaching, For the Samaritans the Lawgiver?
is an objeet of faith, belief3 in him and his Law is a
source of blessing. He is constantly referred to as ‘our
lord Momen', he is the chosen of the soribes®., He is the
chosen® and most exalted of all flesh and all souls. He is

the riahtoonu‘ apostle or messenger, the hol;7. righteous,

7 perfect, faithful,great,exalted prophet - and prince -
of the world and of all generations, the erown and diadem of

ls Cf, Cuep.1B82 1line 3 ‘prophecy after him is false',

2¢ Cf, Co pe 222 line and the prayer for the peace of
Moses * Lawgiver of the world', at the end of the
Pentatouch KATEF, L.6y £,26,

3o Gf. C. 208 line 23.

e Cfes Co po 161 ldne 25, pe 195 line 1, pe 270 line 18,

Se CfsCopeibd line 1, 147 Pe 170 1line 30§ e 200 line 22
pe 204, line 1, P. 195 line 3, 196 1ine 6, 199 line 25,
8} line 173 p. 209 line 5 and elsewhere.

Geo +Cope 167 line 24.

7« PFor this and the following epithets of , conclusory

mo% of KATEF, L6 £426 Copel69 line 21, ps 196 line 14,

P 177 ine 7, po 102 line 3, s 225 Line 1, Pe226 line 11,

m:lnmzo ﬂp. 242 line 9, p. 244 line ,1{;245
16, p. 248 iine 21, p. 250 1ine 14, p. 258 1ine 26.



LXXIX,
the world, the teachert of teachers, He is the mighty
one? of the world, the doer the -aviour3, the na-tcr4;
of prayer, his name is aasociatods with that of God.
There is none® before him and none after him. He was
ereated! from a primeval spark, he is the atard of the
house of Levi, the sun® of the world and its light. He
is aequainted with the myutoriealo of ereation, and the
days of wvengeance. God knnwll him face to face, and
spoke to him mouth to mouth, the skinl2 of his face
shone and was clothed with a horn of light. He is the
faithful one of God's house the chosen®3 of the
mexritorious and the righteous.
1. Coepe 225 line 4
2. C.p. 228 line 10.
3. Cepe229 line 3 P 277 1ine 23.
4, C.p. 231 line 16, Cf. p. 241 line 31.
5. C.p. 161 line 15, Montgome ibid. p. 226, 'His name
alone may be associated with that of Ged'. Gaster,
The Samaritans p. 70 quotes the Gematria ;) \wy Gen.vi.3
which by numerical calculation i.e. 345 is equal to the
name of Moses, for whose sake, according to the

Samaritang, the world was created, and who was to live
120 years, the exact number mentioned in that verse.

‘.Copo 233 line 30.

0.9.229 line 1 ff. Cfo Pe 206 line 16. 2‘.
e C. pe 174 line 7.
9. Cupe 207 line 4, 208 line 8.
10. C.p. 233 line 20, p. 244 line 5, p. 250 line 18,
Cfe p. 251 line 27 and p. 264 line 9.
s Cs Pe 224 line 12. 0.p. 174 line 7.
12, Ce.pes 207 1line 193 p. 209 line 53 p. 232 line 22 ff, and
: the conclusory eulogy of the KATEF L.6. f. 26.
!3. G.p.209 line 13.
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Moses and the other righteous ones feature
prominently in the liturgy, on account of the Samaritan
doctrine of the ZEKUT, the Merit of the Fathers which
is akin to, though more extensive then, the Jewish which
is limited to the patriarchs, Abraham, Isaac and Jacob,.
The Samaritan conception of the meritoricus ones, for
whose sake all manner of favours are sought, extends from
Adant down to Aaron and his sons. Occaslionally the
patriarche are specifically alluded to as 'The? three
that rest in the Cave of Machpelah' or simply ‘For>
the sake of the three', but generally, Joseph and Moses
uoccupany4 them as well as the other %;oua characters of
the Pentateuch, who constitute the ‘chain of merit'.

They are the po.ncnaornﬁ of merit, the meritorious’

ones of the world, the masters® of dignity, *All prayers

in whose name are accepted.’

l. Cepe 169 line 13, pe 231 line 23, pe 240 line 1, p. 241
2i2s 10, 3. 243 1s3e I, in whieh'merdt of the fathers

. 48 associated with deliverance on the day of vengeance.

Cf. also p. 263 line 14, p. 247 line 30,.

2. Ce.pe238 28,

3¢ Cepe243 line 15.

4¢ Coped5T line 15, ps 272 line 2,

Je Cepe24l line 26,

6. Cepe230 line 30.

gc Ceps 246 line 15, p. 268 line 23.
. OCPO 2‘8 line 30.
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THE LAV,

The pre-eminence of the FPentateuch in Samaritan
doctrine has already been stressed; asome of its great
virtues are reflected in the liturgy. It is the holiest
of all laws, books and writings. It is God's holy
2eaching, His exaltedd great? and mighty seripture, the
holiest of all epistles’, the perfect® Law, there is
sanikt’evi) 1n 1%, Per 4% the warddwas founded, in its

1

merit? too, favours are sought, it is a prot%gting sword
bow and spear. In it repoaotll happiness and glory and
43 the observance*? of its precepts is rewarded with a

portion in the Garden of Eden. Its adherents proudly

declare,13 'Who has a seripture like our seripture' and
they beseech the God of the righteous apostle to teacht4
them eccording to the lLaw and pledge themsidives to lsstudy
His great Book all the days of their lives.

1. Cope 161 line 273 pe 195 line 9, p. 204 line 8, 28;
¢« 206 line 28& Ein207 line 203 p. 209 line 6, p. 264
ine 163 p. 27 e 13, Cf, p. 280 1ine 21,
2. Cepe 194 1ine 19 cz.g.aéo line 1.
3. OQP. 195 linﬁ 3'13 1 .
4. C.p. 195 1ine 7, 19.
S¢ C.Pe 254 line 20,
6+ Cops 221 line 1.
g. CePo 187 line 8
- Oop. 251 line 15,
9¢ Cope283 line 11,
10. Cupe 173 line 9
11. OQPQ 169 line 170
12, Cepe 205 line 3.
13, Cepe 251 line 14,
140 c.P0167 line 24.
15. Cepel7l line 3, Cf. pe 169 line 21.
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Particuler reverence is shown to the soroll,
written according to Stradition, by the prieat Abisha,
it is ghe saored seroll; it is likened t0 a mightyd
king around whu?tlmol gather in glory. DlMoses is eaild
$0 have received/although elsewhere we are told that
4% wos written by 2Abisha the son of Phinchaa the son
of Eleasar in the thirteenth year of *favour'., Refore
1% prayersd are recited evening and morning and it is
accorded the greeting, 'Pence? to thee, 0 seroll of
Abisha',

WOON'T GERIZIM,

The belief in the sanctity of Mount Gerisim is one
of the vital dtfi‘om between Sumaritang and Jewg,
Its designation as the chosen® mount of God upon which
lids Temple ghould be built, was their most favoured
argunent in their attempt to prove themselves the
cugtodians of the true Biblical tradition and the real

le Cops2
: 2:' 0:;:2;9 Itl.‘ adds that it wes written ‘at
em u* ent of Meeting'.

i:' nldo line 2,
csgom line 20,
9 Ba .m th;“p:ﬁmatma"ohcu' for the
: to this belief tu.cv:ldmod by its incorporation in
the Ten omm Be

ange they attach
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descendents of the ancient Hebrews. Belief in the
sanctity of Mount Gerizim, as opposed to Jerusalem, was
essential for their survival as a q%yarato sect, so much
80 that this belief was elevated into an article of faith.
Passover, probably more than any other accasion
during the year, is associated with this belief, Prior to
the festival they take up their abode upon its slopes;
there they slaughter and eat the sacrifice, and to it
they again make pilgrimage on the Seventh Day of the Feast
of Unleavened Bread. It is natural, therefore, that the
Passover Liturgy should reflect, to a substantial degree,
their beliefs in, and their reverence for, the 'holy
mount'. In the prayers of the Seventh Day we find a
hynnl by the 19th century composer, Solomon b, Tabiah,
devoted entirely to this theme. It enumerates thirteen
of the names by which Gerizim is known explaining their
gignificance and tracing their origins. Study of the
rest of the liturgy shows, however, that these names
l. C.p.281 line 28. The names given there also occur
separately in C.p.164 line 23, pe. 174 line 16,
Pe 206 line 18, p. 221 line 25. '‘the gate of heaven,
where the angeis foregather'; p. 221 line 30, g, 222
line 25, p. 231 line 10, p. 234 line 9, p. 244 line 30,
Pe 247 1ine 9, 'Moses turns to Mt,. Gerizim to sing his
song of Redemption'; p. 248 line 16, p. 250 line 15,
303 p.252 1line 4, 153 p.253 line 4 ff, all who feast
on it God will receive, and release from all distress;
e 272 line 14i 22, p. 281 line 13, Cf. also 169 line
i

and p. 236 line 9 and 26 ff, p, 271 line 21, where
hiatoric events assoclated with Gerizim are mentioned.
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are by no means exhaustive., Ve find that it is also
alluded to as the holieltl of hills; the gatewayz
of favour; the chosend place; the place of the tribel4;
the chosen? place of the dry land; the holy® habitation;
the goodly land’; the mount of the SHEKINAHB. We are
told also that the divine *favour' is spread® over it
and it is crowned with the cloud. It is the holiest place

on earthl® to which Godll comes to make His name rest

12

thereat., It is also the storehouse of heaven and

mercies, Praisesl3 are due to God for having chosen

them from all peoples in vouchsafing to them the knowledge
of this place in which His awesomeness is revealed. Ve
also learn from the liturgy that they turnt? to Gerigzim
in prayer, from wheresoever they may be, as the Jews

turn to Jerusalem. It is the15 erowning place of kings.
Mount Gerizim is also associated with their future hopes
and aspirations, they look forward to the time when they

1. Cupesl64 line 8. Cf, also p.210 line 23, p. 237 line 12,
e 238 line 16 f. 247 line 27, p. 254 line 4, p. 267
ine 17, p. 281 1ine 13, 18.

24 copclsg line 31l. cf. also Pes 220 line 19' the angels

foregather there, the gateway to Thy holy habitation.

3. Coepe 174 line 18. Cf, also p. 201 line 17.

4. Con 184 line 80

95¢ Cepe 210 line 10’ Pe 256 line 5.

6. CePe 227 line 31.

7. CoP.251 line 310

8+ Cepe269 line 18.

9. 0.p.151 line 25.

10, 00p0174 line 17; Ct. p.193 line 24.

i, C.p.174 line 20,

12, Cep.210 line 10,

130 0.p.219 dline 25,

14, 0.9.221 line 3.

15. C,p.221 line 5.
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will be restoredl to the days of their fathers, when
the sanctuary will be revealed and erected as the haven
of blessings. They pray alao2 for the revelation of the
sao:ed stones upon which the Law is engraved and which are
reputed to be hidden on the sacred spot. N
THE DAY OF VENGEANCE AND RECOMPENSE.

The eschatalogical ideas of the Samaritans centre
round the Day of Vengeance and Recompense( o4v' opJ o1 (3
which is otherwise known as the Last Day4 or the Great Day.
It is the time which will follow the termination of the
present Age of Disfavour, when Israel shall enjoy
perpetual peace and felicity, while their enemies are
suppreseed, Although, as observed previously, the Passover
liturgy reflects something of their future hopes,
comparatively little mention is made of this mystical
doctrine., We have noted that Moses was ’hoquaintod with
the secrets of the Day of Vengeance, that the merit® of
the fathers delivers on that day and that the glory of God
endures both on’ and after that event. To these may be
added two other significant features of the Day that are
found in the liturgy. The previously noted reference to
the writing down of man's deeds, concludes, that these
records are stored away in 'Hig® storehouse till the Day
1, C.ps 282 line 24.

2¢ Cops 221 line 34.
3. Cf, Deut, m1.3so

4., Montgomery, g%o Sggg%itana Pe 2
Se C.po244 line 3 Po e 19,
6+ Cops 243 1line 1.

Ts Ceps2l3 line 13, Further passing references to the Day of
Vengeance are found on p,214 line 6, 25;p.242 line 33,

O Bipeiia'NiRe 1500200 1im 2,
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of Vengeance and Recompense', Good deeds will be
rewarded by rest in the Garden of Eden whilst evil deeds
will be rewarded with the burning fire, This passage seems
akin to the later concept® of the significance of the Day
of Vengeance as a time of individual as well as of
communal vindication. ZElsewhere we find a further
elaboration on the significance of the Day, when, in
enumerating the great acts of God, mention is made of His
sanctification of the 'Everlasting Hill' from amongst the
mountains, ' That? He will judge on the Day of Vengeance',
This is probably an allusion to the hope which they
entertain for the ultimate repudiation of Jerusalem,
and the Jewish sect which is centred round it.

The paucity of references to the Day of Vengeance
is somewhat offset by the more frequent allusions to the
associated Messianie idea of the Taheb and the anticipated
restoration of the days of favour which shall follow the
current PANWA . The Taheb is to be the revealer of
hidden or lost truths, the restorer of the glorieas of the
age of Moses, He shall inaugurate the Millenium prior to
the Day of Vengeance and asaortion-3 have been made that
assign him the role of the saviour of the world. Some
veiled references to these beliefs seem to be implied in
1, Montgomery, ibid. p. 240,

24 C.p.238 line 17,
3. Montgomery ibid. p.250,
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various passages of the Passover liturgy. Thus on

one occasiond the prayer is made to God to turn His
merciful eye 'to us, bringing the Taheéb and the
sanctuary' whilst on another occasion a hynn2 describes
the making of the Passover in the 'Days of Favour' upon
Mount Gerizim when the Sanctuary will be seen, with the
ark and all the sacred appurtenances restored. They
look forward to that time with the hope that their
dignity3 and glory will be enhanced and their numbert
increased to tens of thousands, In that latter® day
they will be welived of all 60pprossion and will eat

of the heavenly Manna.

) CePe 170 line 28,
2. 0.]).184 line 10 f£ff. Cf. p. 200 line 21, Pe 227 line ll,
g. 268 line 20, p. 282 line 24,
«Pe 169 line 23.
4 Cupe 169 line 25.
i °i£§1§inl*2§ tae 230 1ine 19. Furth i
e UePoe @ o Po e - er 88ing
reference to tho'Tahob is made on p. 280 line 28? to
the removal of the PANUTA on, p. 173 line 12, p. 176
line 16 p., 198 1line 25, p. 203 line 20, p. 239 line 21.
{ino ii iino

o 243 1 e« 247 line 22, p. 252 22, pPe. 259
ee 1, 2 260" 11me 11, p. 280'1ine 10, p. 281 1ine 19,
Pe 283 lzno 10, Restoration to favour alluded to

on p. 189 line 21.
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THE MANUSCRIPTS.

The manuscripts used in the collation of this work
may be divided under two headings (1) Those consulted by
Cowley in the  preparation ©f his text of the Passover
liturgy (ii) Those not available to Cowley. Of the |
former, all have been available in mferofilm form only,
eonsequently, with one exception, no further deseription
of their general condition ean be given beyond that
offered by Cowleyt. One of these, however, is from the
collection of the Earl of Crawford, in the John Rylands
Library at Manchester, for which a full and adequate
deseription is furnished, in the Catalogue prepared by
Prof, L, Robertson, and which will be substantially
reproduced here in its appropriate place. Of those not
~ availeble to Cowley two are in the possession of the
University of Leeds, and can therefore be deseribed in
detail, whilst the remainder are from the Britiash
Museum Collection and have only been available in microfilm
and consequently can only be described briefly. It may
be assumed, however, that the general extermal conditibn
of these Mse, conforms to that of those described by
Cowley, esince, as he states, these Samaritan liturgical
Mes, are uniform in character.

l, Ce Introduetion p. IX.
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Cowley describes the Mss used by him as follows,
"They are usually of stout oriental paper, about 8 x 61",
written ag a rule in a cursive hand, not in the formal
character used in copies of the Pentateuch; and bound in
native leather, The biblical passages, which form a large
part of the liturgy, are written continuously, the hymns
generslly in double linest forming two columns”, To this
it may be added that in most Mss., the headings? of
geripture verses, forming a prominent part of many of
the services, are written in inverted triangular shape in
two columns down the page.

(1) Mss., consulted by Cowley.
Cre 13+ A% the John Rylends Library, Manchesterj
: formerly in the library of the Earl of Crawford.

The Mss has been available only in mierofily form,

the description here given is from the above -
'nentioned catalogue by Prof. XL, Robertson, 3
1, céwley further observes that in ovder to save space the
hymns are printed in his work, continuously, but a
-#ingle point is placed at the end of the firast half-
line and a double point at the end of the second half.
Thepe points are not %o be regarded in any sense as
stops. They simply indicate the arrangement of the
text in the Ms., or in prose passages, perhaps pauses
in chanting.

2 Cf. Cup. 2%9 note 33 ps 165 note 3,43 ps 171 note lj
Pe 237 note 5, pe 254 note 4, For the significance of
these headings which usually follow the recitation of

Deut., xvi., 1-8 in the KATEF, see ibid. Introduction,
KETAPIM, (p- XcV/)

3. Catalogue of the Samaritan Manuscripts in the John
g%faaaa Tibrary, lenchester. iiiigoaior 1938,
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On paper of good quality, with watermark v.G.(7) in
eapital letters, The Codex 48 bound uniformly with the
reat of the collection, and haa two bindex's fly leavas
at each end, It comprises 58 leaves (The pagination gives
57 but a loaf has been omitted after 52), The text
(dneluding title) occupies all the pagen except the isat
¢58b), The present measurementa of the pages are 3.2 in
by 6 4n. The sigme of the text column ia 4,7 in by 4.1 in.
Thore are 28 to 31 lines to a full page and about 32 letters
0o & line. The soript ies Semeritan miniscule in a
baantiful hands Awabic is used in the rubries, in whieh
®ed ink is largely used at the outset. Elsewhere a black
(Inddan) ink has been used. The Ms. has formed part of a
larger collection originally, for the gatherings of 10
follioa are numbered with Samaritan letter numbers, and the
numbers, found at every lOth folio, are 32 to 35. There
are oatch words throughout, |

The genersl condition of the Ma. is good and no |
damage has heen dene to the text. There are many corvectiions I
by the original hand ueing the margins, Thery are also !
others by another hand, Foliation (modern) is by pencilled !
numbern, One folio has been left aceidentally unnumbered 2
between 52 and 53. | |

It has been Sransoribed by Muslim (Mashlamah), bn
Marjen, dbn Ibrahim, the Danafite, in the year A.H, 1120
(AsDs 1708),
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In London (British Museum).

L.2. = Ms., add, 19,007. £f. 143. VWritten by Marhib b.
Joshua Marhibi, in 1184 H. (1770 A.D.). For the
second Sabbath of the first month, and for Mo'ed
ha-pesah, A good copy (C.) Microfilm only.

L.5. = Ms, or. 1448, ££.68, 8vo. VWritten by Benjamin
b. Jacob Danfi in 1289-91 H. (1872-74 A.D.). For
Mo'ed Ha-pesah, with additions. An inferior copy
pefhapa from L.6 and partly from L.2, ff. 43-46,
48-50, 52-55 are earlier (C.).

The additions alluded to include services for
the Sabbaths of the first month and a diagram in
Arabic presumably a Calendar., Ff. 2lb, 22 have a
peculiar spacing arrangement, the scribe in writing
has left spaces which form a cirfular design in the
text. The folios described as earlier, appear to be
by a different hand.

This Ms, has the distinctive feature that the
Pentateuch KETAFIM are frequently abbreviated, the
ARabic et seq., is found at various points followed
by substantial omissions. The most prominent of these
have been noted., Miecrofilm only.

L.6, = Ms. or 2689, Ff, 161, VWritten by Ab-Sakwah (=
Murjan) b, Ibrahim Danfi (Cf£.Cr,13) in 1149 H
(1737 A.D.). For Mo'ed ha-pesah and Mazzoth (C).

Photostat copies of the Ms., prepared from the
microfilm show that it is in fairly good condition
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apart from lacuna on ff,la,lb. The rubrics, mainly
Hebrew, appear to be written in red ink and consegquently
are frequently illegible on the copy. Folio la. is
numbered in Samaritan letter numbers, fourteen, and
henceforth every tenth folio is numbered, the last
number being twenty nine, on folio 151. This is doubly
significant in thaet i1t indicates that a short volume,
possibly prayers for the sabbaths of the first month,
prior to Passover, preceded this one. It also shows some
affinity of style with Cr.13, the work of this writer's
son, C.p.263 note 3, indicates that the Ms. ends on f.
188 b.; there are, however, two further folios giving
a KATEF, Unleavened Bread, Sea, Harvest, for the night
of the termination of the Sabbath of Unleavened Bread.
The KETAFIM throughout are given in full.
L.7 = Ms or. 2690, Ff, 101 sm 8vo. VWritten by Solomon

b. Amram, Kohen, in 1299 H. (1882 A.D.). For the lst
and 2nd Sabbaths of the lst month, for Passover and the
seven days of Mazzoth with some additions. Very cursive
~and careless (C.)

The additions contain an order of service for the
termination of the Sabbath of the Feast of Unleavened
Bread which C, does not reproduce. There are also arabic
rubrics giving directions concerning eating and burning,
of the remnant of the paschal sacrifice. There are
frequent underlinings of phmases containing the 'key’
words in the KETAFIM. %The KETAFIM are abbreviated
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similarly to, though not as frequently as L.5,
Microfilm only.
At Paris (National Library).

P,18, = Ms, Samar, 18. Ff. T4. Incomplete. No scribe
mentioned. For the Sabbath of Mazzoth. Ff, 7=59, 61-63
in a good hand like that of Tabiah b, Isaac. Lacuna
between ¥f, 16 and 17. Ends on £, 63 b,, with a
catechword 1%y shewing that another service followed.
Ff., 4-6, 64~7T4 additions by a late bad hand like that
of L.7. The early paft was specially collated for the
vowel-gigns, which are carefully markod; (Ca)e

The later hand referred to in C.p. 224 note 7,
which has made the addition to the Gloria on £.7,
appears to be that of the writer of the first six
folios., There are occasional underlinings of
passages containing ‘key' words;in the KETAFIM,
sometimes even in the acrostic hymn 'O assembly’
(Cepel62) which is interspersed in the KATEF.
Microfilm only.

(1i) Those not consulted by Cowley.

At the University of Leeds.

Le«3s Vritten on stiff, rather glossy Oriental paper,
bound in brown leather with flap and slight tooling.
Fly-leaf at the beginning. Comprises 185 pages.

Pages measure 84"x6" with ample margins, There are _
31 lines to a full page, each line about 25 letters to
a line., Seript is cursive. The rubrics are mainly
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Arabic, It is written in thick black ink throughout
inecluding the rubriecs. From p. 174 £f, is by a later
hand, Page 17 is numbered 34 with Samaritan letter
numbers, and subsequently every twenty pages,likewise,
the last being p. 157 numbered 41, This, and the
fact that there is no title page, indicates that the
volume is part of a larger work, There is no number
on page 177, as might have been expected but this is
by the later hand, The Ms, is in good condition
and the text is legible throughout. Page 28 has a
plece of paper pasted on size 4.3" x 3.,2" on which
the text is written in keeping with the general
context, The Ms., is for the Sabbath of the Feast of
Unleavened Bread. On p. 163 this is followed by
the KATEF for the termination of the Sabbath,
followed by four additional hymns the last of which is
in the later hand., On p. 36 one word has been
improved by this same hand.

On p. 168 the date is given as 1184 H. (1770 A.D.)
and the writer as Mufarrij ibn. Joshua. On p. 174
the date 1197 H (1783 A.D,) is given and the writer
Solomon ibn Surur. The same writer is mentioned on
'p. 185 where the date given is 1200 H, (1786).

Lse.6. Written on modern Oriental paper, without water
mark, size of page 73" x 5", number of lines to the
page average 30 with approx. 31 lekt¥ers to the line.
Originally in Oriental flap binding. Semi-cursive
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seript, written in faded black ink and extensive
use of red ink in rubriecs, responses, etc. The
rubrics are mainly in Hebrew. There are 176 folios,
The Ms. is not a unity, ff., 76«91 are from a
separate older Ms,, they are written on stiff,
somewhat glossy paper like that of Ls.3} and are in
a bolder hand, similar to the last pages of Ls.3,
After F.80 one folio is missing. One of the older
folios, F.B82, has the Samaritan letter number 19,
The old Ms., breaks off in the middle of a prayer
which is continued in the same hand and paper as the
rest of the book., After f. 100 there are five
blank pages, on one of which there is written in
English, "Presented by Jacob Shellibeh of Nablus,
Samaria to Thomas Richardson, Glasgow, 30th April,
1872." followed by an arabic note. Folio 76, the
first of the older portion of the Ms., has a plece
of paper, size 33" x 24" pasted on, on which is
written, in Arabic, that the following folios had been
found in hie father Amram's house, and he thought to
include them for they were by the hand of the late
Sheikh, Abdallah b. Yussef al-matarsd.

The later portion of the Ms. contains the prayers
‘for Passover, the Babbath of the Feast of Unleavened
Bread and a service for the termination of thaj
Sabbath., The older portion contains the hymns for the
Passover Table C.p. 180-200,
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The frontispiece f.la gives the date 1262 H.
(1848 A.D.) and this is likewise given on f. 28
where also the writer is stated to be Solomon b.
Tabiah. The same date is given on f. 175 b.

The older portion is e. 1100 H. (1688).

Stuck together to form covers to the whole
Ms. were fragments from an even older Ms, for
Zimuth La-Sukkoth., On the last page of the |
oanplet; Ms. are notes in two different hands,
the first dated 1256 H., the second 1259 H,

The nﬁin portion of the Ms. presents a
reliable and helpful text in which KETAFIM and
liturgical responses are given in full.

British Museum, Baster Collection,

BM(G)837 = Or. Ms. 837 Ff, 111.F. 65 states that it
is written by Amin B. Jacob b, Zedagah b, Joseph
the Samaritan the Danafite. On f, 90 b. this is
repeated though the third name is obscure, It is
for the Seventh Day of the Feast of Unleavened
Bread, the feast of Pentecost and Tabernacles.
Ff.1~68b coineide with C.p. 269-276 line 20,
after which follows the Pentecost series. The
rest of Cowley's service for the feast of Unleavened
Bread is omitted, suggesting that this is a
separate service, F.65 gives the date 1316 H
(1900 A.D.) Date and seribe are confirmed on f,
112b, VWritten in clear legible hand, with rubrics

and liturgical responses apparently in red ink.
Microfilm only, v - g
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BM(@)843 = Or.Ms., 843 F£,197. From f. 41lb it appears
%o be written by Joseph b. Israel and the date to
have been 1277 H. (1865 A.D.). First 29 folios
contain prayers of Sabbaths of the first month.F.29b,
has a calendar of Passover from 1306-1380 H..F. 31b ff.
prayers for Passover, including the MEDINAH service.
The Sabbath of Unleavened Bread and the service for
the termination thereof, which C, omits. Morning
prayexrs for the seven days of the Feast of Unleavened
Bread, From f. 190 onwards is indistinet and appears
%o contain some unrelated hymns one for the Day of
Atonement, F.79b and £.,80 are on one plate and
appear to have been photographed twice. Writing in
background can be discerned in mierofilm apparently
due to dampness.

Some of the rubrics appear to be directiogs
concerning the Passover sacrifice. Like Ls,6 this Ms,
gives examples of antiphonal scripture readings in
full, Mierofilm only.

P99 b = C,ps 186 line 19, has anbx for o'abx:
similarly £.,102b # C,p.189 line 30, has "~ for ~abx
a significant pointer to the Samaritan pronunciation
Elweng

BM(G)855 = Or.Ms, 855. Pf. 57, a later hand, probably Dr.
Gaster has erroneously written 60f, as the total, on
the last page. Vritten by Ismail b, Israel. Date

obscure, evidently modern, probably 19th centuxy.
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Contains prayers for the evening and the day of t.
Feast of Unleavened Bread. An important Ms. because
on £.51b = C, p.276 line22 it has a new heading
indicating that the following is a MEDINAH service
and giving directions for the usual KETAFIV and
liturgical renderings at the beginning and end of
the service (Cf. C. p. 281 line 25). On f. 41b
there appears to be a hole in the Ms..
Microfilm only.

COWLEY'S TEXT.

Passing reference has been made previously to
some of the shortcomings of Cowley's method of
presentation of the Passover liturgy. An
appreciation of the true character of the Samaritan
mode of worship is impaired by the omission of the
KETAFIM, an important instructional and devotional
element of the services. Similarly, the omission
of the antiphonal readings obscures a unique example
of the liturgical use of Biblical passages. We have
algso found that what appears to0 be a series of Table
Songs, or a Table Service, is erroneously combined
under one heading with the Passover MEDINAH Service
and that what appears to be an appendage to the
service for the Seventh day of the Feast of Unleavened
Bread, is actually part of a MEDINAH Service for that
occasion, when it is not possible 10 make the
customary ascent of Mount Gerigim. Likewise we have
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noted Cowley's omission of a service for the Termination
of the Sabbath of the Feast of Unleavened Bread, an
important event in the Samaritan Calendar, in so far as
it marks the beginning of the period of the counting of
the Omer. This omission is made good in the appendix
of the present work, where a complete order of service is
glven according to Ls.6. We have also noted Cowley's
inability to assign the hymns on pp. 176=179 to their
rightful place in the MEDINAH Service; this has now been
made possible with the assistance of BM(G)843. In this
connection we must also observe that his order of
service for the Sabbath of the Feast of Unleavened Bread
is by no means universally acecepted. His footnotes make
occasional reference to additions or omissions in P.18,
but they do not make manifest that P,18 also varies the
order of some of the existing hymns and seripture
readings. These, and other differences of arrangement
are clearly illustrated in the Table of Services in the
accompanying folder appended to this work.

Begides these criticisms of Cowley's method of
presentation, certain observations concerning the text
itself must also be made. Although the present work
endeavours to present a translation and not a eritical
text, the opportunity has been taken of investigating and
presenting in the form of footnotes, all relevent variations
between the Mss,, Mere orthographic differences are not
referred to as the scribes appear to be so inconsistent
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in their spellings that these are too numerous for
Presentation in a work of this kind and ar§ irrelevant
to the task of establishing a fair and accurate rendering
of the liturgy. In the course of these investigations it
has been observed that Cowley has omitted a number of
actual variants, particularly from L.6, which for a
portion at least, is the actual basis of his text, The
most significant of these are as follows,

Cepe 180 line 24, Wujsn. Ll ™Msa
CePelB82 1ine 8, (T30t L,647”% gimilarly Lse.6

Cepel82 1line 12, YOV ON! Le6,y501

Cepe182 1line 16, thill Leby et

Ceped82 1line 31, omits line found in L,6 and other 2 Mss,
Ceps182 line {2, OFY Le6 ¢ >x' go other Mss.
Cep.184 1line 16, omits line found in L.6 and BM(G)843
Ceped85 1line 1, TDY L.6 T 1" so other Mss.

CePe224 line 21 note 2 erroneously refers to page 125
for text of 'Gloria'y, in L.6 and other Mes. a
completely different text is given as will be
gseen from transeript in appendix of Hebrew
texte.

Cepe228 1line 17, ‘n Le6 NN

Cepe228 line 19, 7T¥» Le6 )59

Cepe234 1line 4, on'S Le6 a'n'n.

CePe234 line 30, o'naw Le6 LAY

0.3.235 line 15' (wTH L.6 ©wTH

CePs235 1line 17, AN DD  L,6 7TH® O3 yguglly rendered
as 'witﬁ one accord'.

Cepe235 1line 18, fvar Le6 Q0P

CePe247 1line 30, Dy L.6 ('-)'J'SJ"

C.p-251 line 19 "(3'9 Tie6 TT';

In conclusion it must be emphasised that these and the
other eriticisme,exmressed during the course of this
introduction, must not be regarded as a detraction from the
anthontipity or the great value of the text that Irof,
Cowley has so painstakingly and carefully prepared. The

text, as presented, is an impressive compilation of
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virtually all that is available of Samaritan Passover
liturgiecal compositions and an invaluable basie for the
assembling of a comprehensive order of the services,

commemorating the festival, which for them is, '1Tho
pillar of the world',

1, Cepe 177 1line 31l.
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PASSOVER EVENING SERVICE I,
THE PRAYERS OF THE FEAST OF PASSOVER,
IN THE NAME OF THE GREAT LORD.

Ceps 157 Line 2-}.

1The customary order of the blessed Passover follows

that of the other customary festival orders, First the

priest begins the prayers of the sacrifice 'between the

evenings', then the priest begins and says,

Line 13.

Praised be God, there is only one God, there is only
one God, [Praise be to God, there is only one God, there

is only one God, there is only one (Targum) God.

Because I will publish the name of the Lord: et seq.

(Deut, xxxii,3e). I AM THAT I AM (Ex, iii.l4) remember Thy
servants Abraham, Isaac and Jacob, O Lord for their sakes
and for the sake of Thy servant Moses, look not unto our
gtubbornness and our wickedness and our sins., We are the
wicked and we are sinners. Turn (in) Thy greatness, for
Thou 0 Lord art a merciful and gracioué God., For our good
we will implore Thy kindness; Thy goodness, Thy merecy and
Thy kindness? fulfil with us that we may keep Thy charge, Thy
statutes, Thy commeondments and Thy laws all our days.
Praised be God, there is only one God, The Lord our God the
Lord is one.

»

1. For rendering of the other versions of this rubric,C.
lines 4-~12, see Appendix.
z‘ co MC 18' N ’)K" It. " "V).h Ls. 6. -\“)DJ\
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PASSOVER EVENING SERVICE I.

And if the Feast of Passover occurs on the first

evening (of the week) the beginning of the KATEF (is) 'And
the Lord blessed the seventh day' (Gen, 11.3) et seq. And
before 'If they shall see' (Num, xiv,23) there is said 'And
on the Sabbath day (Num, xxviii, 9) et seq.

Leb6s f£.1lb,

1And God will surely visit you, and bring you up out of

this land unto the land which he sware to Abraham, to Isaac
and to Jacob, (Gene 1.24). And God remembered His
covenant with Abraham, with Isaac, and with Jacob (Ex. ii.24).
Moreover He said I em the God 2of (thy fathers, the God of
Abraham, the God of Isaac) and the God of Jacob, (Ex. iii. 6)
their God and their Lord (have mercy upon us) for their sakes

and hearken to the sound of our ery (in memory of their

 govenant).  Praised be -God there is only (one God).

"The Lord, the God of your fathers, the God of Abraham,
the God of Isaac, and the God of Jacob (Ex. iii.15). The
Lord, the God of your fathers, the God of Abraham, of Isaac,
and of Jacob, appeared unto me (ib. 16). That they may
believe that the Lord, the God of their fathers, the God of
Abraham, the God of Igaac, and the God of Jacob, hath

1. The following is elsewhere entitled 'The KATEF of

Mexritorious Ones'. Cowley gives first line only.
, It is here given in full as in L.6.
2. In L,6 there is a lacuna at the bottom left hand corner
' of the page. The missing words are given in brackets
being attested by all the other lss.
3. Omitted in V,3.
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PASSOVER EVENING SERVICE I.
appeared unto thee (Ex, iv. 5)". Their God and their Lord

et seq.

1Bleased be He who aaid,l "I am Jehovah: and I appeared

unto Abraham, unto Isaac, and unto Jacob, as God Almighty

(Ex, vi.2.3.) And I will bring you in unto the land,
concerning which I lifted up my hand to give it to Abraham, to
l0 Lord God1 "Turn from Thy

fierce wrath, and repent of this evil against Thy people.

Isaac, and to Jacob; (ib., 8)".

Remember? Abraham, Isaac, and Jacob (ib, xxxii,1l2,13)." 0Oh,

their God. "Go up hence, thou and the people which thou hast

brought up out of the land of Egypt, unto the land of which I
sware unto Abraham, to Isaac, and to Jacob (Ex, xxxiii,l).
Then will I remember my covenant with Jacob, and also my
covenant with Isaac, and also my covenant with Abraham will

I remember (Lev, xxvi.42). Go in and possess the land which
4 awore3to your fathera,3 to Abraham, to Isaac and to Jacob
(Deut, 1.8 7)", Their God et seq. “Surely none of the men
that came up out of Egypt, from twenty years upward, shall

see the land which I sware unto 4Abrahan, unto Isaac, and unto
Jacob (Num, xxxii,1l), JAnd it shall be when the Lord thy

172+ omitted in V.3.

24 Le2y LsT7, insert *'Thy servants', not found in 3,7,

3.3+ Omitted in Ls.6.

A Ls.6 inserts 'to your fathers'. .

Se Ve3, L.7, BM (G) 843, Ls.6, insert 'Go in and possess
the land which the Lord sware unto your fathers, to
Abraham, to Isaac, and to Jacob' (Deut, 1.8).

'
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God will bring thee into the land which I swore ‘to Abraham,
to Isaac, and to Jacob" (Deut., vi,10). Oh, their God and

their Lord et seq.
2nBut thou shalt remember the Lord thy God: for it is He

that giveth thee power to get wealth?zthat He may establish
his covenant which He sware unto thy fathers to Abraham, to
Isaac, and to Jacob (Deut., viii,1l8) and that He may establish
the word which the Lord sware unto thy fathers, Abraham,

2And I prayed unto the

Isaac, and Jacob, (Deut. ix.5).
Lord, and s‘l:l.d,"2 0 Lord God, destroy not Thy people and Thine
inheritance, which Thou hast redeemed through Thy greatness,

which Thou hast brought forth out of Egypt with a mighty hand.

Remember JAbraham, Isaac, and Jacob (ib. 26.27) 0, their God

et seq.
That He may establish thee this day unto himgelf for a

people, and that He may be unto thee a God, as He spake unto
thee, and as He sware unto thy fathers, to Abraham, to Isaac
and to Jacob (Deut. xxix. 13). For He is thy life, and the
length of thy days: that thou mayest dwell in the land which
the Lord sware unto thy fathers to Abraham, to Isaac, and to
Jacob, (Deut., xxx.20)., And the Lord said unto him, This is
the land whiech I sware unto Abraham, unto Isaac, and unto
Jacob (Deut, xxxiv. 4)".

Vl. Ls. 6 BM(G)843 insert *to thy fathers'.

272 Omitted in V.3.
30 Losp Lo?, BM(G)843 insert 'thy servants',
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Remembered for good for ever, the virtuous ones of the world,

the righteous Abraham, Isaac and Jacob whp rest in the cave of

Machpelah, all prayers in whose name are accepted in their

memory: Oh, their God and their Lord. Have mercy upon us for

their sakes and hear the voice of our éry in the memory of

their covenant} Praise be to Gody the Lord a God full of

compassion and gracious, slow to anger, and plenteous in

‘merey and truth.

C pe157 line 24.

Then there is said 'Hearer' and 'Declare ye' (C p. 72).
And after that the priest turns to the congregation and says,
‘May it be (celebrated for a hundred years in the days of all

of you' and they answer, 'May He receive (the celebration) of it
for a hundred yeers'. (C. ps 156). And he beging these two
verses (of) Marg ah, according to the time available,
antiphonally to a solemn chant.

‘Merciful God, look upon us in Thy merey' (C.p.29)

'*The honourable Lord is One'. (C. p. 48).

C pe 158.
And after that the priest goes up on to a high rock,

and begins the reading of 'For in the Name' (Deut. xxxii.3})

et seg. and he reads 'And to Aaron' (Ex, xii.I) to a known
tune till 'And ye shall kill it' (ib., 6), whereupon he raises

~ his voice and they slaughter the of ferings. They complete

the above mentioned section (of the scripture) cheerfully from

1. Vel KATEF ends here.
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'And they shall take of the blood' (ib., 7) until the end of

it, The priest then says 'May God accept from you', The

angwer to it is, Amen, And the congregation greet (on this

festive occasion), the high priest and one another with
rejoicing and gladness (saying) ‘May God not cut off

His feasts from Israel,®

After that they engage in the preparation of the

sacrifice and when they begin the roasting the priest begins
‘For in the name' (Deut., xxxii. 3.) and they read the sections
of the festival, and the chanting of it is at this place
{in the service).

1vAnd the Lord spoke unto Moses énd Aaron in the land

l., The Mss, here give a complete reading of Ex, xii.l.-
XVe2ls The text conforms in the main to the
Samaritan version the prineipal differences from
the M.T. being;

(1) Ex. xii,17 which reads, "And ye shall observe the

co dment. "
(2) Ex; Egﬁ.lﬁ which reads, "Now the sojourning of the
Children of Israel and their fathers who dwelt

in the land of Cansan and in the land of Egypt
was four hundred and thirty years,"
(3) Ex. xv.3 which reads, "The Lord is ty in war",
In Ex, xiv,10, after the words, 'And when Pharao ew nigh,"
there is an interpolation of gseven words from Ex. xii.l2,
meaning 'And against all the gods of Egypt I will execute
3um.ntu I am the Lord'. The S5.F, shows a break in the
midst of the verse at this point, but there is no indication
of this interpolation in the tox%.
After Ex.,xv.2l., there are quotations from, Ex, xviii,lO0-1l;
Num, xxxiii,3-4 and Deut, xvi.l-8.
Twelve verses of the acrostic hymn 'Come in peace' are
interspersed at various places in the middle of the Bibliecal
reading (cf, C.p.158,note 4), The pauses for the hymn are
at the same places as those in the reading for Evening
Service II, the Hebrew text of which is given in the Appendix
and the translation of which is in the appropriate place in
the body of the work.
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of Egypt' (Ex., xii.l) et cet,
And when they have finished this section they lower the

sacrifice (into the oven).
'And the Lord spake unto Moses, saying: Sanctify unto Me
ill the first-born whatsoever openeth the womb ,...
there shall no leavened bread be eaten this day' and they
proceed 'For ye go forth in the month of Abib' (Ex.xiii.l-4)
And they proceed, 'Six days thou shalt eat unleavened bread.'
(Deut, xvi.8) et cet.

they chant, 'This is that night of watching unto the
Lord' (Ex. xii. 42) et seq., and three proclamations
antiphonally.
Then there is said, 'The Lord, a god full of compassion
and gracious, slow to anger and plenteous in mercy and
truth' (Ex., xxxiv. 6.)
And if the Feast of Passover was on a Sabbath then they chant
instead, 'This is that night' (Ex. xii.42), *Thou shalt
therefore keep this ordinance' (Ex. xiii.10) and the
slaughtering of the sserifice is at noon end the order is as
proceeds., Before the setting of the sun they 1ift the
gacrifice and they connect the Sabbath prayers with the
customary (festival order and 'Welcome' (Cep. 114) all of it.
And when they begin it, then they turn snd lower the

gacrifice. And God knows best.
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PASSOVER EVENING SERVICE II.
PRAYERS FOR THE NIGHT OF THE FEAST OF PASSOVER,
IN THE NAME OF THE LORD.

Ce Ps 159
Prayers for the night of the feast of Passover.
They begin the prayers proclaiming and saying, 'At
the gate of Thy mercies (Cs Pe3s), 'For in the Name'
(Deut, xxxii.3) and 'The sections of the Creation', and
then the elders begin the KATEF in this place:-

Le6, £, 12,
leind out of the groun62 made the Lord God to grow
every tree that is pleasant to the sight, and good for food;
the tree of life also in the midst of the garden (Gen,ii. 9)".
Praised be the Lord God, blessed be the Lord God. "And the
Lord God took the man, and put him into the Garden of Eden
to dress it and to keep it (ib, ii, 15). And the Lord
God commanded (ib,ii,16)., And they heard the voice of
the Lord God (ib, iii, 8). And to Seth, to him also there
was born a son; and he called his name Enosh: +then began
men to c¢all upon the name of the Lord (ib.iv.26). This
is the book of the generations of Adam. In the day that
God created man in the likeness of God made He h1n33 Male
and female created He them; and blessed them, and called
their name Adam, in the‘day when they were created (ib.v.l-2),
1. 'KATEF' Vayazmiah similar to that contained in Jaffa
Ms, of the Sabbath morning service and Bowman 5 of
Pentecost cycle,
2, LeS5wlkyomitting till end of line 19,

3. Ls. 6, omits.
4 L.2, omits.
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And Enoch walked with God (ib.v.22). But Noah found grace
in the eyes of the Lord (ib,.vi.8). These are the
generations of Noah; Noah was a righteous man and perfect
in his generations, and Noah walked with God. (ib.vi.9).
Thus did Noah; according to all that God commanded him, so
did he (ib,vi,22), And Noah did according to all that the
Lord commanded him (ib,vii,5). And Noah only was left, and
they that were with him in the ark (ib.vii.23). And God
remembered Noah (ib.viii,l). %
gix hundredth and first year, in the first month (ib.viii.,l3).
And Noah went forth, and his sons (ib,viii.18). After

their families they went forth out of the ark., (ib,viii,l9).
2\nd Noah builded an altar unté the Lord; and took of every

clean beast, and of every clean fowl, and offered burnt

And it came to pass in the

offerings on the altar, And the Lord smelled the aweet
savour (ib.v111.20f21). While the earth remaineth, seed-
time and harvest (ib., viii,22).

Le6.f.12D.
And God blessed Noah and his sons, and said unto thenm,

Be fruitful and multiply (Gen. ix,l)., And I will make of
thee a great nation, and I will bless thee and make thy
name great and be thou a blessing (ib. xii, 2). And I will

l, This verse is not quoted in the Jaffa Ms. or in Bowman 5.
2, L,5wliy, omitting till £,12b, line 7.
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PASSOVER EVENING SERVICE II.
bless them that bless thee (ib. 3). And Abram passed
through the land unto the place of Shechem, unto the plain
of Moreh (ib,xii,6). And the Lord appeared unto Abram,
emd said, Unto thy seed will I give this land: and there
builded he an altar unto the Lord, who appeared unto him (7).
And he removed from thence unto the mountein on the east of
Beth-el, and pitched his tent, Beth-el (1ib,8). lynieh he had
made there at the first (ib.xiii, 4). Arise, walk through
the land in the length of it and in the breadth of it; for
unto thee will I give it. (ib. xii1,17) 2And Abram moved
his tent (ib.,18). And he blessed Abram and he said,
Blessed be Abram (ib.xiv,19). I have lifted up mine hand 3
unto the Lord, God Most High, possessor of heaven and earth
(ib.22), Fear not Abram: I am thy shield, and thy reward
I will make exceedingly great (ib.xv.l). And He said,
Look now toward Heaven, and tell the stars . « « « and He
paid unto him, so shall thy seed be (ib.xv.5). And he
believed in the Lord; and he counted it to him for
righteousness (ib.xv.6). In that day the Lord made a
covenant with Abram, saying (ib.xv.18). I am God Almighty,
walk before me, and be thou perfect (ib.xvii,l). And I
will meke my covenant between Me and thee (ib.xvii.2). That
vhey may keep the way of the Lord, to do justice and
1. This verse is not quoted in Jaffa MS. or Bowman 5.
2, Jaffa MS, and Bowman 5 adds here a quotation from Gen.
3. Leb wlaiy omitting till f£f. 13 line 4. P
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Judgement to the end; that the Lord may bring upon Abraham
that which he hath spoken of him., (ib.xviii.l9)
I AM THAT I AM "behold now thy servant hath found grace
in thy sight." (ib.xix.19) "And he shall pray for thee
and thou shalt live (ib.xx.7). And Abrahem prayed unto God:
and God healed (ib.xx.17)." S0 may the Lord heal all our
gickness, “God is with thee in all that thou doest
(ibexxi,22), And Abrhham planted a grove in Beer-sheba, and
called there on the name pf the Lord, the everlasting God
(4b.xx1.33)  And Abraham 1ifted up his eyes, and saw the
place afar off (xxii.4). And we will worship, and come
again to you (ib.xxii,5). And Abraham built the altar
there, and laid the wood in order, and bound Isaac his son
(ibexxii,9). And Abreham called the name of that place
Jehovah-jireh; as it is said to this day, In the mount of
the Lord it shall be provided (ib.xxii,l4).
L.6 £,13.

That in blessing I will bless thee, and in multiplying
I will multiply thy seed (Gen.xxii,1l7). And in thy seed
shall all the nations of the earth be blessed; because thou
hast obeyed my voice (1ib,18). 2rhe Lord, the God of Heaven
that took me .ee.. (ib.xxiv,7) O Lord, the God of my
master Abraham (ib,12), The Lord before whom I walk, will

1, This verse not in Bowman 5. L.7, Ls.6, insert,
'And God did prove Abraham, and said unto him
Abraham' (1bo mj-ol)o

2, Ls.6, omits,
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send his angel with thee, and prosper thy way; (ib.40).
And I bowed my head, and worshipped the Lord, and
blessed the Lord, the God of my master Abraham (ib.xxiv.48)
And Isaac went out to meditatel in the field at the eventide:
(ib.63). That God blessed his son Isaac and Isaac dwelt
(Lbexxv.1l), And Isaac entrcated the Lord + « « . and the
Lord was entreated of him (ib.xxv,21). So may the Lord be

entreated of us and have merey on us and hear our requests,
ease our oppression, and assuage our travall and look upon

us in his mercy and lovingkindness. gAhd the first came forth
red + + o (ibexxv.25). The first. (ib., xxvi.,l,)"

O fulfil for us "And I will establish the oath which I

sware unto Abrahem thy father; And I will multiply thy

geed .. And in thy seed shall all the nations of the earth

be blessed; Because that Abraham thy father obeyed my
voice, and kept my charge, my commandments, my statutes,
and my laws (ib.xxvi.3.4.5.)« And Isaac sowed> in that land,
and found in the same year an hundredfold: and the Lord
blessed him (ib.xxvi.12) + « + And he said, For now the
Lord hath made room for us (ib.xxvi.22) . . . now thou art
blessed of the Lord (ib.xxvi,29)" Fulfil "Which the Lord
hath blessed (ib. xxvii,27). And God give thee of the dew
of heaven, and of the fatness of the earth, and plenty of
1. L.5, «ls omitting till line 14.

2s VVexxv,25 and xxvi,l are not quoted in the Jaffa Ms., or

Bowman 5,
3. L.s, ')QW) mtting tm liD.O 32.
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corn and wine: let peoples serve thee 1and nations bow
down to thee: be lord over thy brethn.nl, and let thy
mother's sons bow down to thee: cursed be every one that
curseth thee, and blessed be every one that blesseth thee

(ib, xxvii.28.29)". 0O Lord perform this blessing for us

and all our congregation. "And God Almighty bless thee,
and make thee fruitful, and multiply thee, that thou mayest
be a company of peoples. And give thee the blessing of
Abrahaem, to thee, and to thy seed with thee (ib. xxviii.3.4).
How dreadful is this place, this is none other but the

house of God, and this is the gate of heaven (ib, xxviii,l7).
25ut the name of the eity was Luz at first (ib.19). And
Jacob vowed a vow, saying, If God will be with me (1b,.20).
And of all that thou shalt give me I will surely give the
tenth unto thee (ib.22)." Praised be God, there is only
one God. "I am the God of Beth-el (ib.xxxi.l3}), Then the

company which is left shall escape (ib.xxxii.8(9)). And
Jacob said,
L.6.,£.130.

0 God of my 4father Abraham, and God of my father
Isaac, O Lord which saidst unto me, Return unto thy country,
and to thy kindred, and I will do thee good (ib,xxxii.9(10)):
1%+ This clause is omitted in Bowman 5
2¢ Vexxviii,l9 is not quoted in the Jaffa MS. or Bowman 5.

3+« Bowman 5 adds here a quotation from Gen.xxx.l4.
4. L.QGQ o.it.o
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I am not worthy of the least of all the mercies, and of all
the truth, which thou hast shewed unto thy servant (1b.,10(11)):
1and he commanded the foremost (ib,17(18)). And their
children foremoast (ib.xxxiii.2). Saying, This came out
firast (ib.xxxviii.28). After the former manner (ib.x1.l3).
And blessed me (xlviii.3)s And he blessed Joseph, and said,
The God, before whom my fathers Abraham and Isaac did walk,
the God which hath fed me all my life long unto this day
(ibe xlviii.l5) The angel which hath redeemed me from all
evil (ib.,16). I have waited for thy salvation, O Lord
(ib, x1ix.18). Even by the God of thy father, who shall
help theej; and by the Almighty who shall bless thee (ib,
x1ix.25). Unto the utmost bound of the everlasting hills:
they shall be on the head of Joseph (ib, x1ix.26). But
God will surely visit you and bring you up.2 ¢« « unto the
land which he sware to Abraham, to Isaac, and to Jacob
(ib.1424). And Joseph took an oath (ib.25). And he was
put in a coffin in Egypt. (ib.1l.26).

Three proclamations and, 'The Lord a God full of
compassion and gracious.' (Ex. xxxiv., 6.).
"And there went a man of the house of Levi, and took to
wife a daughter of Levi (Ex.ii.l.) And the woman conceived
and bare a son: and when she saw him he was a goodly child
(Ex, 1i.2). And she called his name Moses (ib,ii.l0)".

le Jaffa MS., has alternative quotations in place of
Vexxxii 17-x1,13. Bowman 5 omitg them but does not
give alfernatives.

2¢ L.2, L¢7, BM(G)843, Ls.6 insert, 'from this land'.
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1
ZPeace be upon him for ever, "And the children of Israel

sighed, by reason of the bondage and they eried, and their
ery came up unto God by resson of the bondage (ib.ii1.23).
And God heard their groaninel and, God remembered his
covenant with Abraham, with Isaac, and with Jacob (ib.24).
And the angel of the Lord appeared unto him in a flame of
fire out of the midst of a bush (ib,iii.2) 2And he looked
and behold

Le6.f,14.

The bush . . . and the bush (ib.iii.2.). Why the bush is
not burnt (iv.iii.3.). God called unto him out of the midst
of the bush, and said, Moses, Moses. And he =aid, Here

am I. (ib,4ii.4). Moreover he said, I am the God of thy
father, the God of Abraham, the God of Isaac, and the God of
Jacob, (ib.6.) © their God and their Lord Have mercy
upon us for thelr sake and hear the sound of our cry in

memory of their covenant; Praised be God, _There is only
one God. 3And Moses hid his face; for he was afraid to

look upon God (ib.6.). And now behold, the ery of the

children of Israel is come unto me: moreover I have seen the
oppression wherewith the Egyptians oppress them. Come now
therefore, and I will send thee unto Pharaoh that thou mayest

1.,  Ex.i1.23, and first clause of 1i,24 omitted in Bowman 5,

24 B!(G)B{i omits the quotations from this and the
following verse,

3+ These verses are omitted in Bowman 5, till 'unto you!
(Ex, 4i11.13).
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bring forth my people the children of Israel out of Egypt.
And Moges seid unto God, Who am I, that I should go unto
Pharach, and that I should bring forth the children of
Israel out of Egypt. And he seid, @Gertainly I will be with
theey and this shall be the token unto thee, that I have
sent thee: when thou hast brought forth the people out of
Egypt, ye shall serve God upon this mountain, And Moses
said unto God, Behold, when I come unto the children of
Imll% and shall say unto them,2 The God of your fathers
hath sent me unto you; and they shall say to me, What is
his name? what shall I say unto them? (&Ex.iii, 9-13)",
May His holy name be glorified. "And God sald unto Moses
I AM THAT I AM: and he said, Thus shalt thou say unto the
children of Israel3 I AM hath sent me unto you. And God
said moreover unto Moses. Thus shalt thou say unto the
children of Israel, the Lord God of your fathers, the God of
Abreham, the God of Isaac, and the God of Jaecob, hath sent
me unto you. This is my name for ever and this is my
memorial unto all generations. Go, and gather the elders
of Israel together, and say unto them, The Lord, the God of
your fathers, the God of Abraham, of Isaac, and of Jacob,
1. Ls.6, omits,
2¢ L5 v, omitting $ill f,1l4b. line 3.

3, Bowman 5 omits from here till f.l4b. line 5, except
for a small quotation from Ex, iii. 15 and 16.
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hath appeared unto me, saying, I have surely visited you
and seen that which is done te¢ you in Egypt. (BEx.iii, 14-16)
And ye shall spoil the Egyptians (ib.iii.22) And Moses
answered and said, But behold, they will not believe me nor
hearken unto my voice: for they will say, The Lord hath
not asppeared unto thee (ib.iv.l)., What is that in thine
hand?
L6 £,14b,

And he said, a rods And he said, cast it on the
ground., And he cast it on the ground, and it became a
serpent; and Moses fled from before it.  And the Lorxd
said unto Moges, Put forth thine hand, and take it by the
tail: (and he put forth his hand, and laid hold of it,
and it became a rod in his hand.) that they may believe
that the Lord, the God of their fathers, the God of Abrahanm,
the God of Isaac, and the God of Jacob, hath appeared unto
thee: (4ib,iv, 2-5). |[Their God and their Lord et seq.
1‘And it shall come to pass, if they will not believe thee,
neither hearken to the voice of the first sign, that they
will believe the voice of the latter sign, And it shall
come to pass if they will not believe even these two signs
neither hearken unto thy voice, that thou shalt take of the

l. From here to folio 20 is represented in Bowman 5 by
the following brief quotations from Exodus, ch's, vi.
2-3! Vioacg 71025'268 1x.27: x:2: 811.138 x41,23:
Xiveld: XV.2=3: XVe263: xvi,2: xvii.1l5: xviii,ll.
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water of the river and, pour it upon the dry land (ib.iv.8-=9).
And thou shalt take in thine hend this rod (ib.iv.17).
See all the wonders, which I have put. in thine hand (ib.iv.2l1).
Go into the wildernese to meet Moses. And he went, and met
him in the mountain of God, and kissed him, And vl(oaea told
Aaron all the words of the Lord wherewith he had sent him,
and all the signs wherewith he had charged him, And Moses
and Aaron went and gathered together all the elders of the
children of Isrsel: and Aaron spake all the words which the
Lord had spoken unto Moses, end did the signs in the sight
of the peoples And the people believed: and when they
heard that the Lord had visited the children of Isreel and
that he hed seen their afflietion, then they bowed their
heads and worshipped, (BEx.iv, 27«31). Three proclamations.
And the Lord said unto Moses, Now shalt thou see what I will
do to Phareoh: for by a strong hand shall he let them go,
and by o strong hand shall he drive them out of his land,
And Ged spake unto Moges, and said unto him, I am JEHOVAH:
and I appeared unto Abraham, unto Iseac, and unto Jacob, as
God Almighty, but by my name JEHOVAH I was not known to them.
And I have also established my covenant (ib.vi. l«4), Whom
the Egyptians keep in bondage and they proceed and I have
remembered my covenant. Wherefore say unto the children
of Isreel,
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I am the Lord.* (ib.vi. 5-6) One proclamation.
Le6.f.15.
And I will bring you unto the land, concerning which I
lifted up my hand to give it to Abraham, to Isaac, and to

Jacob (ib.8)., And Eleazar, Aaron's son, took him one of the
daughters of Putiel tc wife; and she bare him Phinehas;
these are the heads of the fathers' houses of the Levites
according to their families, These are that Aaron and

Moges (ib.vi,25-26)". Peace be upon them etermally, O

their God and their Lord. "And I will multiply my signs and
my wonders (1b.111.3), And Moses was fourscore years old,

and Aaron fourscore and three years old, when they spake

unto Pharaoh" (ib,vii.7)". Praised be He that doeth gigns
and wonders, the God of gods be glorified., For they cast

down every man his rod, and they became serpents: but

Aaron's rod swallowed up their rods. And Pharaoh's heart

wes hardened, and he hearkened not unto them; as the Lord

had spoken (ib.vii. 12-13)", Praised be He that doeth signs

et seq, "And seven days were fulfilled after that the

is Ls.6, inserts 'and I will bring you out from under the
burdens of the Egyptians and I will rid you out of
their bondage, and I will redeem you with a
stretched out arm, and with great judgements; and I
will take you to Me for a people, and I will be to you
a God; and ye shall know that I am JEHOVAH your God,
which bringeth you out from under the burdens of the

Eﬂptim. (ko 71.5-7)0
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Lord had smitten the river (ib.vii.25). Praised be He

that doeth 8igns et seg. And the frogs died out of the

houses, out of the courts, and out of the fieldg., And

they gathered them together in heaps: and the land stank,
But when Pharach saw that there was respite, he hardened
his heart and hearkened not unto them} as the Lord had
spoken., (4ib,viii.(9-11)(13-15)). ged He that doeth
8igns et seg. "And there were lice upon man, upon beast.
Then the magicians said unto Pharaoh, This is the finger of
God: and Pharsoh's heart was hardened, and he hearkened not
unto themj ae the Lord had spoken (ib,viii, 14-15 (18-19))",
Fraised be He that doeth signs et seqg. 1"And he removed

- the swarms of flies from Pheraoh, from his servents and
from his people: there remained nct one, 4And Pharaoh
hardened his heart this time also and he did not let the
people go. (ib, viii, 27-28 (31-'32))"-1 Praised be He
that doeth signs et seq. "And the Lord ghall sever
between the cattle of Isrsel and the cattle of BEgypt: and
there shall nothing die of all that belongeth to the
children of Isrsel. And the Lord appointed a set time,
saying, Tomorrow the Lord shall do this thing in the land
(ib.ix, 4-5)". Praised be He that doeth signs et seq.
"And the magicians could not stand before Moses because of
the boils;

¥ L.2. Omite.
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L.6.,f.15b.
for the boils were upon the nagicians. and upon all the
Egyptians. And the Lord hardened the heart of Pharaoh,
and he hearkened not unto them; as the Lord had spokenl

(ibsix.11 -12)", Praised be He that doeth signs et seq.

"And the hail smote throughout all the land of Egypt all
that was in the field, both man and beast; and the hail
smote every herb of the field, and brake every tree of the
fields Only in the land of Goshen, where the children of
Israel were, was there no hail (ib.ix, 25-26)", Praised
be He that doeth signs et seq. "The Lord is righteous
(ib.27)s And the Lord said unto Moses, Go in unto Pharaoh;
for I have hardened his heart, and the heart of his servants,
that I might shew these my signs in the midst of them. And
that thou mayest tell in the ears of thy son, and of thy
son's son, what things I have wrought upon Egyyt and ny
signs whieh I have done among them: that yo way kgow that
I am the Lord your God (ib.x.1-2). 2And the Lord turned
an exceeding strong west wind, which took up the locusts,
and drove them into the Red Sea: there remained not one
locust in all the border of Egypt. But the Loxrd hardened
Pharaoh's heert, and he did not iet the children of Israel

€0 (1bex,19-20)", Praised be He that doeth gigns et seg?

1§ L.2 inserts, 'unto Moses' .
2 Ls.6 omits.
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"And there was a thick darkness (EX.X.22.). And Moses
said, Thouhast spoken well, I will see thy face again no
more (ib.x,29)" Praised be He that doeth signs and
wonders, the God of gods be glorified.

"And the Lord said unto Moses, Yet one plague more
will I bring upon FPharaoh and upon Egypt: afterwards he
will let you go hence: when he shall let you go, he shall
surely thrust you out hence altogether. Speak now in the
ears of the people,and let them ask every man of his
neighbour, and every woman of her neighbour, jewels of
silver, and jewels of gold., And I will give the people
favour in the eyes of the Egyptians and they will lend them
(ibexi, 1=3)" "And at midnight will I go out into the
midst of Egypt: And all the firstborn in the land of Egypt
shall die, from the first-born of Pharaoh that sitteth upon
his throne, *and all the firstborn of cattle,

L,6.fs16,

And there shall be a great ery in Egypt, such as there hath
been none like it, nor shall be like it any more, But
against any of the children of Israel. shall not a dog move

1l Le2, L7, BM(G)B43, Lee6, insert, 'even unto the first-
boxrn of the maid-servant that is behind the mill,'



23.
PASSOVER EVENING SERVICE II.

his tongue, against man or beast: that ye may know how
that the Lord doth put a difference between the Lgyptians
ahd Israel. Moreover the man Moses was very great in the
land of LZgypt, in the sight of Pharaoh's servants, and in the
sight of the people." Pralised be He that doeth signs and
wonders, the God of gods be glorified.

And Moses saild unto Pharaoh, Thus saith the Lord, Israel

is my aon, my firstborn. And I have said unto thee, Let

my son go, that he may serve me: and if you refuse to let
him go, behold, the Lord will slay thy son, thy firstborn.
(according to S.,P, For last two verses ef, Ex.iv,22-23).

"And Moses gaid, Thus saith the Lord, About midnight will I
go out into the midst of the land of Egypt: And all the
first born in the land of Egypt shall die, from the firstborn
of Pharaoh that sitteth upon his throne, even unto the first-
born of the maidservant that is behind the mill: and all the
firetborn of cattle. And there shall be a great ery in
Egypt, sueh as there has been none like it, nor shall be

like it any more., But against any of the children of Israel
shall not a dog move his tongue, against man or beast: that
ye may know how that the Lord doth put a difference between
the Egyptians and Israel. And all these thy servants shall
come down unto me, and bow down themselves unto me, saying,
Get thee out, and all the people that follow thee: and after
that I will go outs And he went out from Pharaoh in hot
anger (Ex.xi.4-6)". ©Praised be He that doeth signs and

wonders, the God of gods be glorified.
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“And the Lord said unto Moses, FPharsoh will not
hearken unto youj; that my wonders may be multiplied in the
land of Egypt. And Moses and Aaron did all these wonders
before Pharaoh; and the Lord hardened Pharsoh's heart,and
he did not let the children of Israel go out of his land
(ib.xi. 9-10)."

And three proclamations are said, to a lively tune.

L;G.f:lﬁb.
And after it

"And the Lord spake unto Moses and Aaron in the land of

Egypt, saying, And they proceed. This month shall be
unto you the beginning of months: It shall be the first

month of the year to you. Speak ye unto all the
congregatior of Israel, saying, In the tenth day of this
month they shall take to them every man a lamb, according
%0 their fathers' houses, a lamb for an household: And if
the household be too little for a lamb, them shall he and
his neighbour next unto his house take one according to the
number of the souls; according to every man's eating ye
shall make your count for the lamb., Your lamb shall be
without blemish, a male of the first year: ye shall take it
from the sheep, or from the goats: And after it And ye
shall keep it up until the fourteenth day of the same

month: And one proelamation. And they proceed and the
whole assembly of the congregation of Israel shall kill it

at even. = (Bx.xii, 1-6)", And then is said
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Welcome O festival

?:mgﬁzr:zgecgﬁizzdendurcth for ever

Throughout =2ll generationa.l

"And they shall take of the blood and put it on two

side poste and on the lintel, upon the houses, wherein
they shall eat it. And they shall eat the flesh in that
night, roast with fire, and unleavened bread; with bitter
herbe they shall eat it. Eat not of it raw, nor sodden at
all with water, but roast with fire; its head with its legs,
and with the inwards thereof. And ye shell let nothing of
it remain until the morning; bdut that which remaineth of it
until the morning ye shall burn with fire. And thus shall
ye eat 1t with your loins girded, your shoes on your feet,
end your steff in your hand: and ye shall eat it in haste:
it 1s the Lord's passover, For I will go through the land
of Egypt in that night, and will smite all the fhrstborn
in the land of Egypt, both man and beast; and they proceed
and against all the gods of Egypt I will execute judgements:
I am the Lord., (BEx.xii. 7=12)"

Leb6ef,17 .

And then is said.

Upon the fourteenth day of the month

Wag fixed the beginning of God's favourd

There was a night of anger against His enemies,
Of glory and honour for his beloved ones,

1. Cepelld line 10 D‘W", Las 6. OO
2 Cepelld 1line 1l,nnT, Lse 6. AnNIOT
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“And the blood shall be to you for a token upon the
houses where ye are: and when I see the blood, I will
pass over you, and there shall no plague be upon you.
(Ex., xii1,13). Even the first day . . « From the first
day (ib.15). In the first day (ib.16). An ordinance for
ever (ib.,17). In the first month (ib,18). For whosoever
eateth that which is leavened, that soul shall be cut off
from the congregation of Israel, whether he be a sojourner
or one that is born in the land., And they proceed
Ye shall eat nothing leavened; in all your habitations
shall ye eat unleavened bread (Ex. xii., 19-20).

And then is said

Great Glory to God

Who came down at midnight

And slew the firstborn of the Egyptians
And delivered the firstborn of the Hebrews.

"Then Moses called for all the elders of Israel, and said

unto them, Draw out and take you lambs according to your
families, and kill the passover (Ex, xii.2l). And the

Lord will pass over the door, and will not suffer the
destroyer to come in unto your houses to smite you (ib.xii.23).
That ye shall keep this service in this month (ib.25)."

And the people bowed the head and worshipped. And the
children of Israel went and did so, as the Lord had

commanded Moses and Aaron so did they. (Ex. xii, 27-28).

And then is said
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L.6.£.17b 0 Judge who Judged the gods
| And 2§:‘&§”’é§.¥°§ﬁ%‘i’3§ﬁ§t€?§2&¥. hin
The Books written by Adu.gc —-
And it came to passe at midnight that the Lord smote all
the first born in the land of Egypt, from the firstborn
of Pharaoh that sat on his throne unto the firstborn of
the captive that was in the dungeon; and all the first-
born of cattle. And Pharaoh rose up in the night, he,
and all his servants, and all the Egyptians; and there
was a great cry in Egypt; for there was not a house where
there was not one dead., And he called for Moses and
Aaron by night, and said, rise up, get ye forth from
among my people, both ye and the children of Israel; and
80, serve the Lord as ye have said, Take both your flocks
and your herds, as ye have sald and be gone; and bless me
also, And the Egyptians were urgent upon the people, to
send them out of the land in haste; for they said, Ve be
all dead men, And the people took their dough before it
was leavened, theilr kneading troughs being bound up in
their clothes upon their shoulders, And the children of
Israel did according to the word of Moses; and they asked
of the Egyptiens jewels of silver, and jewels of gold, and
reiment. And they proceed And the Lord gave the people
favour in the sight of the Egyptians, so that they let

U LRI O
> C.p.ll4, line ],G,nTtllaB.mQG)843 T3 o
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then have what they asked. And they spoiled the
Egyptians. (BEx. xii, 29-36), And then is said.

See (remember) the one who rested in Mamreh

And for the sake of the merit of Abraham, He taught .

Moses to cause his sons to eat 11§§§§3§§°f§23b.)

At night time in the land of Egypt.

"And the children of Israel Jjourneyed from Rameses

%o Succoth, about six hundred thousand on foot that were
men beside children (Ex., xii.37) Even the selfsame day
it came to pass, that all the hosts of the Lord went out
from the land of Egypt.

Le6.£,18,

' It is a night to be much observed unto the Lord for
bringing them out from the land of Egypt: And they proceed
this is that night of the Lord to be much observed
of all the children of Israel throughout their generations
(Ex, xii. 41-42)." And then is said

There was wealth and sacrifices

At night, also eating and thanksgiving,

And God said'This is the compensation

For the2exile - yea and the3oxen too!
1, C.pelld, line 17, »wH+;BM(G)843 nwIxT,

2, 'Coep.ll4, lime 19 nbuyw; L8, 6, BM(G)B43, »5nv,
3.  Cupelld, lime 20, 2 in;BM(G)B43 ',
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"And the Lord said unto Moses and Aaron, This is the
ordinance of the passover: There shall no alien eat
thereof: (Ex, xii.43), Thus did all the children of
Israel; as the Lord commanded Moses and Aaron so did
they. And it came to pass the selfsame day, that the
Lord did bring the children of Israel out of the land of
Egypt by their hosts (Ex. xii, 50=51)."

d one proec tion gaid.

"And the Lord spake unto Moses, saying, Sanctify unto
me all the firstborn, whatsoever openeth the womb among
the children of Israel, There shall no leavened bread be
eaten, This day, and they proceed and ye go forth in
the month Abib, (Bx. xiii, 1-4)",

"And it shall be when the Lord shall bring thee into
the land of Canaanite « + « that thou shalt keep this
pervice in this month (Ex. xiii.5)s For with a strong
hand hath the Lord brought thee out of Egypt. And they
progceed. Thou shalt therefore keep this ordinance in its
io;aon from year to year (ib.xiii, 9-10)", And then is
said

This is the great thing that waas done
Within the houses of all the Hebrews,
Distress and wreth was wrought,

Within all the houses of the Egyptiana.l

1. BM(G)843Adversaries.
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£,18b.
"And it shall be when the Lord shall bring thee into
the land of the Canaanite (Ex, xiii.ll). And it shall be
for a sign upon thine hand, and for frontlets between thine

eyes: and they proceed for by strength of hand the Lord
brought thee forth out of Egypt (Ex., xiii,1l6) iAnd there is

said and proclaimed once And it came to pass, when
Pharaoh had let the people go, that God led them not by
the way of the land of the Philistines (Ex, x1ii.17).
And it was the Lord1 who went before them by day in 2
pillar of cloud, to lead them the way; and by night in a
pillar of fire, to give them light; that they might go by
day and by night. d the oceed
The pillar of the cloud by day, and the pillar of fire by
night departed not from before the people (Bx, xiii,21-22),
And there is said and proclaimed once.
“"And the Lord spake unto Moses saying, Speak unto the
children of Iarael, that they turn back and encamp before

Pi~hahiroth (Ex. xiv 1-2).  All the horses and chariots of
Pharaah and his horsemen, and his army, and overtook them
encamping by the sea, beside Pi<hahiroth, before Baal-zephon,
And when Pharaoh drew nigh, (Ex. xiv, 9-10). And they
proceed And against all the gods of Egypt I will execute
Judgements, I am the Lord (Ex, xii, 12).

d_the s and proclaimed once

ls L6, T°71 ¢ Leeby 7774
2. Il’os’ L(G)8‘3’ ‘(_;yﬁ.
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And the children of Israel lifted up their eyes,
and they saw, and, behold, the Egyptians were marching after
them. (ib, xiv,10) For the Lgytpians whom ye have seen
toflay, ye .uha.ll see them again no more for ever.
And the oceed The Lord shall fight for you, and ye
shall hold your peace (Ex, xiv, 13-14).
And there is sald and proclaimed once
And the Lord said unto Moses, Wherefore eriest thou
unto me? gpeak unto the children of Israel, (ib.xiv.15).
And all the Egyptiens shall know that I am the Lord.
And they proceed When I have gotten me honour upon
Pharaoh, and upon all his army, upon his chariots, and
upon his horsemen (Ex, xiv,18).
d there is sald and proec ed once
And the angel of God, which went before the camp of
Israel, removed (ib,19). And the Lord looked forth upon
the host of the Egyptians (ib.24). So that the Sgyptians
said, Let us flee from the face of Israel; and they proceed
for the Lord fighteth for them against the Egyptians,.

And there is sald And one proclamation

Le6.£.19

And the Lord said unto Moses, Stretch out thine hand
over the sea, that the waters may come again upon the
Egyptians, upon their chariote, and upon thelr horsemen
(Ex, xiv,25-26), Thus the Lord saved Israel that day out
of the hand of the Egyptians and Israel saw the Egyptians
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dead upon the sea shore. And Israel saw the great work
which the Lord did upou the Bgyptians: and the people
feared the Lord, and they proceed and sheybelieved in the
Lord, and in His servent Moses (Ex, xiv. 30«31).

And there is sald

The imprint (seal) of this will ?ot be broken (Loosened)
or ever

Of that, which took place in the land of Lgypt.

The blood was seen upon the lintel,

And God passed over their houses.

Then sang llonu" and the children of Israel this song
unto the Lord and spake, saying, I will sing unto the Lord,
snd they proceed Lfor he hath triumphed gloriously: the
horse and his rider hath he thrown into the sea. And there
is sald thrice The Lord ies my strength and song, and he
is become my salvation; this is ny God and I will pralse
Him; my father's God, and I will exalt Hinm, the
proceed The Lord is mighty in war: the Lord is His name,
And they proeclaim once Fharaoh's chariots and his hosis
hath He cast into the sea: And his chosen caplains ave
sunk in the Red Sea. The deeps cover them: they went
down into the depths like a stone. th roceed
Thy right hand, 0 Lord, is glorious in power: thy right
hand, O Lord, dasheth in pieces the enemy. And they
proeleim once And in the greatness of Thine excellency

1. BM(G)B843, »Ls omitting the rest of the Song of lNoses.
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Thou overthrowest them that rise up against Thee: Thou
sendest forth Thy wrath, it consumeth them as stubble.
And with the blast of Thy nostrils the waters were piled
up the floods stood upright as an heap, and the deeps were
¢ongealed in the heart of the sea.
Le6.,£,190b,

The enemy said, I will pursue, I will overtake, 1
will divide the spoil; my lust shall be satisfied upon
them; I will draw my sword, my hand shall destroy them,
Thou didst blow with thy wind, the sea covered them: they
sank as lead in the mighty watera. And they proceed
Who is like unto Thee, 0 Lord, among the gods? who is
like Thee, glorious in holiness, fearful in praises,
doing wonders. And one proclamation,

Thou stretchedet out Thy right hand, the earth
swallowed them, Thou in Thy mercy hast led the people
which Thou hast redeemed Thou hast guided them in Thy
strength to Thy holy habitation. The peoples have heard,
and they tremble. Panges have taken hold on the
inhabitants of FPhillistia. Then were the dukes of Edom
amazed; the mighty men of Moab, trembling taketh hold
upon them; all the inhabitants of Canaan are melted away.
Terror and dread falleth upon them And they proceed
By the greatness of Thine arm they are as still as stone:
T4ll Thy people pass over, O Lord, till the people pass
over, which Thou hast purchased. And one proclamation
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Thou shalt bring them in, and plant them in the mountain
of Thine inheritance. The place, 0 Lord, which Thou hast
made for Thee to dwell in. The Sanctuary, And they proceed
0 Lord, which Thy hands have established. The Lord shall

relgn for ever and ever. And one proclamation For the
horges of Fharaoh went in with his chariots and with his
horsemen into the sea, and the Lord brought agein the waters

of the sea upon themj; but the children of Iarael went on
dry land in the midst of the sea. And Miriam the
prophetess, the sister of Aaroen, took a timbrel in her handj
and all the women went out after her with timbrels and
with dances., And Miriam answered them, And they proceed
Sing ye to the Lord, for He hath triumphed gloriously;
the horse and his rider hath He thrown into the sea
(BEx. xv,1-21)",
And there is said.
Preserve the remembrance of your ndvorsariasl
And %forget not that night
Upon which all the armies of the Lord went fo:_'th
From the land of Egypt with uplifted arm.
“And wilt do that which is right in His eyes, and wilt
give ear to His commandments, and keep all His statutes, I
will put none of the diseases upon thee, which I

h Assumning that '>-bn+ from root "Ho v, C. glossarys;

Jastrow, Dictionary of the Talmud has pld
to confound, to wrong.

2. C.p.ll4 line 25, '?Pw_l.h.hi 3'060 }’\Uhh.
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Ls6.£.20.
put upon the Egyptians: for I am the Lord that healeth thee

(Exs xve26)"s 0O Lord God, heal us from all sickness.
"And Moses built an altar, and called the name of it
Jehovah-nissi (Bx, xvii,15)." And Jethro said, Blessed be
the Lord, who hath delivered you out of the hand of the
Bgyptians, and out of the hand of Pharaoh, who hath
delivered the people from under the hand of the Egyptians,.
Now I know that the Lord is greater than all gods,
(Exe xviii, 10=11)."
The day upon which God passed over the people
The day upon which you read,
That God passed over thelr houses
And brought not up disease within them,
1The Lord, the God of your fathers make you a thousand
times 80 many more as ye are, and bless you, as He hath
promiged you (Deut, i, 11). And thou shalt rejoice before
the Lord thy God, (Deut.xvi.ll). °The goodly mountain?
(Deut, 1ii.25). And in the place where I record my name,
1. DBowman 5 p.2/10a has & similar allusion to Deut.i.1l.
Then follow quotations from Ex., xix, 1-24 dealing
with the revelation at Sinai, The three subseqguent

cuotations are contained in the Samaritan Tenth
Commandment, cf. Gaster, The Ssmaritans, p. 188,

BM(G)883, omits. L5, L7, Le.6. 'That mountain'.
L.2 'That mountain beyond Jordan'.

22
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there I will come unto and bless thee (Ex. xx. 24)".
Blessed be He that said, "And it shall come to pass, when
he crieth unto me, that I will hear: for I am gracious
(Bxe xx11,26)(27)). LAt the time appointed in the month
Abib (Ex. xxiii.l5). And ye shall serve the Lord your
God and He shall bless thy bread, land thy water; and I
will take sickness away from the midst of thee (Ex, xx1ii.25).
1And I will destroy all the people to whom thou shalt come,
and I will make all thine enemies turn their backs unto
thee (ib.27)« For I will deliver the inhabitants of the
land into your hand (ib.31). And He said unto Moses,
Come up unto the Lord, thou, and Aawon, Nadab, and Abihu,
Eleazar and Ithamar (Ex. xxiv.1)2. 2To minister unto me
Aaron, Nadab, and Abihu, Eleazar and Ithamar, Aaron's sons

(Ex. xxviii.l.). (2eace)be upon them for ever, O their God

and their Lord.
"aAnd the stones shall be according to names of the

children of Israel (Bx. xxviii.2l). 1ind Aaron shall bear
the names of the children of Israel (ib.29). And Aaron shall
bear the judgement of the children of Israel (ib.30). The
one lamb thou shalt offer in the morning; and the other

lamb thou shalt offer at even, (Ex, xxix. 39).

1. The verses indicated are omitted in Bowman 5.
2, BM(G)843, Le.6, insert, 'And Moses and Aaron, Nadab

and Abihu, Eleazar and Ithamar' Peace be u them.
Bowman 5 insorta quotations from T, xxiv. f and fa.
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L.6.f,200,
: And Moses prayed for Aaron *(Ex.xxxii.10). O
Lord God, turn from Thy fierce wrath, and repent of this
evil againgt Thy people. Remember Abrahem, Isaac, and
Jacob, Thy servants to whom Thou swarest by Thine own self,
and saidst unto them, I will multiply your seed. . . and
they shall inherit it for ever. And the Lord repented
of the evil which He sald He would do unto His people
(Bx. xxxii,l2-14). Depart, go up hence, thou and the
people which thou hast brought up out of the land of Egypt,
uanto the land which I swere unto Abraham, to Isaac and to
Jacob, . « And I will send an angel before thee
(BExe xxxiii, 1=2). 0_their God .
And it came to pase, that everyone which sought the Lord
went out into the tent of meeting (ib.7). And the Lord
spake unto Moses face to face (ib.ll), And I will
proclaim the name of the Lord before thee; and will be
gracious to whom I will be gracious, and will shew mercy
on whom I will shew merey (ib. 19). 2Hew thee two tables
of stone like unto the first . . . that were on the first
tables (BEx. xxxiv,l)., And Moses hewed two tables of
stone like unto the first (ib.4) And the Lord descended
e According to S.P.

2. Quotations from BEx. xxxiv.2 end 4 are substituted for
this and following verse, in Bowman 5.
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in the cloud, and stood with him there, and proclaimed
the name of the Lord. And fthe Lord passed before him,
and proclaimed, The Lord, the Lord, a god full of
compassion and gracious, slow to anger and plenteous in
nerey end truth, (Ex. xxxiv. 5-6). And Moses made haste,
and bowed his head toward the earth, and worshipped. And
he said, If now I have found grace in Thy sight: 0 Lord,
let the Lord, I pray Thee, go in the midst of usj; for it
is a stiffnecked people; and pardon our iniquity and our
sin, and teke us for Thine inheritance. Thy people I
will do marvels (ib., 8-10). For thou shalt worship no
other god; for the Lord, whose name is Jealous, is a
jeslous god (ib. 14). *In the time of the month Abib (1b,18)
And Moses blessed them (Ex, xxxix, 43). 0 Lord bestow

upon us of the blessing of the prophet, the righteous,

perfect, pure, faithful Moses. On the first day of the
first month (Ex, x1.2). 2Anl it came to pass in the first

month (ib.17). 2Because the cloud abode thereon, and the
glory of the Lord (ib.35). For the cloud of the Lord .
¢ « « throughout all their Jjourneys (EI. 11038)0

l. Omitted in Bowman 5 which substitutes quotations
from xxxiv. 22,29 and 32 alluding to Pentecost
and the revelation at Sinai.

2 Omitted in Bowman 5.
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L.6.£.21.

lthe first bullock (Lev.iv.2l). And he shall offer
that which ie for the gin offering firet (Lev.v.8), And
slew it and offered it for sin, as the first (ib.ix.1l5).
And Aaron lifted up his hands® toward the people and
blessed them, snd he came down frun3 offering the sin
offering, and the burnt offering, snd the peace offering,
And Moges and Asron went into the tent of meeting, and came
out and blessed the people; and the glory of the Lord
appeared unto sll the people (Lev., ix,22-23). A statute
for ever throughout your generations: And that ye may put
a difference between the holy and the common (Lev.x.9-10),
Sanctify yourselves, therefore, and be ye holy (ib.xi.44).
Thue shall ye ‘warn the children of Israel from their
SBut thou shelt love thy neighbour
as thyself; I am the Lord (ib.xix.18)", Blessed be the
Lord who said, "Just balances, just weights, a just ephah,
and a just hin, shall ye have: I am the Lord your God.

And ye observe all my statutes (ib.xix,.36-37). Speak unto
l. The first three gquotations are omitted in Bowman 5, which
subetitutes quot.'s from Lev.ii,l4 and vii,38 deai

with first-fruits and the Revelation.
2. L.5 L.7 (6)843 (Sl omitting till line 8.
d in Bowman 5 |
. !ho taxt reads unwwsw: whereas M,T. has onh»wal

5« Bowman 5 inserts qnotatidn from Lev, xix.9 alluding to
the leaving of corners end gleanings for the poor.

uncleanness (ib.xv.31l).
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the priests and the sons of Aaron (ib.xxi,l). And he that
is the high priest among his brethren (ib,.xxi,10). Neither
shall he go out of the sanctuary (ib.12)., And he shall
not profane his seed among his people: for I am the Lord
which sanctify him (ib.15), Therefore shall ye teep my
coamandments (ib.xxii.3l), The set feasts of the Lord
(1bexxiiie2)s L In the first month (ibexxiii.5.) In the
first day (ib.7). On the first day (4b.35)s These are
the set feasts of the Lord (1b,37). 20n the first day
(42.39)e 20n the first dey (ib.4)). And Moses declared
unto the children of Israel the set feasts of the Lord
(xxiii.44), Aaron and his sons shell order it from the
evening unto the morning before the Lord (ib.xxiv.3)".
Blessed be the Lord who seid, "And I will glve peace in
the land (Lev. xxvi.6), And I will heve respect unto you,
3and make you fruitful, and multiply you, and will establish
my covenant with you (ib.9)s And I have broken the bars
of your yoke, and made you go uprightd (ib,13), Then will
I remember my covenant with Jacob,
l. Bowman 5 substitutes for these three quotations from

ik.“:fiii.lo‘éz alluding to the Omer and the harvest

2 Omitted in Bowman 5,
33. Omitted in Bowman 5,
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land also my covenant with Isaac, and also my covenant with
Abraham will I remember: (ib.42), But I will for their
sakes remember the covenant of their ancestors (ib.45).
These are the statutes and Judgements and laws, which the
Lord made between him and the children of Israel in Mount
Sinai by the hand of Moses, (ib.46). The peace of the
Lord be upon the prophet, the righteous, perfect, pure,
zgijg:n;_xg.gl.l "These are the commendments . . « in

mount Sinai (Lev. xxvii.34).
hree proclamations and 'The Lord a God, full of
Gompastion and gracTous’. (EX.xixiv.s)s
L.6.f.21b,
!The-o shall set forth first (Num, ii.9). And
Eleazar and Ithamar ministered in the priest's office

(iboiii.4). This is the law of the Nazarite (ib.vi.2l.)
Ye shall say unto them, The Lord bless thee, and keep thee:

the Lord make His face to shine upon thee, and be gracious

unto thee: The Lord 1lift up His countenance upon thee,

and give thee peace. S0 shall they put my name upon the

children of Israel: and I will bless them (ib.vi. 23-27).

And he that offered his oblation the first day (ib.vii,l2).

In the first month (ib.,ix.l). And they kept the passover

in the first month (ib.5). 3na ye shall be remembered

before the Lord your god, and ye shall be saved from your

11 Omitted in Bowman 5.

2, The first two quotations are replaced in Bowman 5 by
five brief quotations from Numbers, chs, i-iii in
which the key word is Sinai,

3. This quotation is omitted in Bowman 5 which lublttgutcl

three briefl quotations from Num,ix. and x. two
: which contain the key word Sinai.
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enemies, Also in the day of your gladness, and in your
get feasts . . . and they shall be to you for a memorial
before the Lord your God; I am the Lord your God (ib.x.9-10).
100 in and possess the land which I sware unto your fathers
Abrahem, Isaac, and Jacob (ef, Deuts i.,8) 0 their God
and their Lord 1,  And they firet took their
journey, (Num.x.l3)s In the first place the standard of
the mamp of the children of Judah set forward. (ib.14).
And the cloud of the Lord was over them by day, when they
get forward from the camp., And it came to pass, when the
ark set forward, that Moses said, Rise up, O Lord, and let
Thine enemies be scattered: and let them that hate Thee
flee before Thee (ib.x.34-=35)« And the people cried unto
Moses; and when Moses prayed unto the Lord and the fire
abated (ib.xi.2) And Moses cried unto the Lord saying,
Heal her, O God, I beseech Thee (ib.xii,l3) And now, I
pray Thee let the power of my Lord be great according to
ag Thou hast spoken, saying, The Lord is slow to anger and
plenteous in mercy, and true . . » Pardon, I pray Thee,
the iniquity of this people according unto the greatness
of Thy merey, and according as Thou hast forgiven this
people, from Egypt even until now. And the Lord said, I
l, S,P. has a pu.uaf; following Num.x.l0 which is similar

to Deut. 1.6=8 M.,T. This quotation is also given
in Bowman 5,
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have pardoned according to thy word (Num.xiv.l7=20).
lIn the first month (ib. xx.l.) Blessed be everyone
that blesseth thee, and cursed be everyone that curseth
thee (ib, xxiv.9.) And when Phinehas, the son of Eleazar,
the son of Aaron the priest saw it « « « So the plague was
stayed from the children of Israel (ibexxv.7=8). Phinehas
the son of Eleazar, the son of Aaron the priest (Num. xxv.ll).
And it shall unto him and to his seed after him, the
covenant of an everlasting priesthood (ib.1l3)". A thousand
thenksiivings for thy sacred gift for ever and ever.

z"Tho one lamb shalt thou offer in the morning, and
the other lamb shalt thou offer at even; (ib.xxviii.4).
And in the first month (ib.xxviii,16), In the first day
(ib.,18). These ye shall offer unto the Lord in your set
feastes (ib.xxix.39). Surely none of the men that came

up out of Egypt, from twenty years old and upward shall

see the land which I sware unto Abraham, unto Isaac, and
unto Jacob (ib. xxxii,ll). So Moses gave charge concerning
them to Eleazar the priest, (ib,28),

1. Bowman 5 substitutes quotation from Num, x.1l2
containing the word Sinai,

2., Bowman 5 inserts here a quotation from Num, xxvi.64
containing the word Sinei, A similar quotation
from Num, xxviii,6 follows the next verse, as well
as one from xxviii,26 alluding to the Pen%coo.t.
These replace the two given here xxviii.l6«18.
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La6.L,22,
1And they Jjourneyed from Rameses in the first month,
on the fifteenth day of the first month; on the morrow
after the passover the children of Israel went out with an
high hand in the sight of all the Egyptians, while the
Egyptians were burying all their firstborn, which the Lord
had Initton'nmong them; upon their gods also the Lord
executed judgements (ib.xxxiii.3=4)
And there is said
Every house that was in the land of Egypt
He left not a firstborn soul therein;
Only the firstborn of the Hebrews,

For God passed over their houses.
"These are the names of the men (Num.xxxiv.17). These
are they whom the Lord commanded (ib.29). These are the
commandments and the judgements., . . by the Jordan at
Jericho (Num.xxxvi.l3).
Three proclamations and, 'The Lord a god, fall of

compassion and gracious' (Ex.xxxiv.6).
Go in and possess the land which I sware unto your fathers,
Abraham, Isasc, and Jacob (Beut.i.8). The Lord God of
your fathers make you a thousand times ®0 many more as ye
L This passage is omitted in Bowman 5 which substitutes
four brief gquotations from Num., xxxiii two of which

contain Sinai, BM(G)843 omits the phrase, 'On the
fifteenth day of the first month,
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are, and bless you, as He hath promised you (Deut.i.ll).
But ye that did cleave unto the Lord your god are alive
every one of you this day (ib.iv.4) But if from thence
ye shall seek the Lord thy God, thou shalt find him , . .
If thou turn to the Lord thy God, and hearken unto His
voice; For the Lord thy God is a merciful God; He will
not fail thee; neither destroy thee, nor forget the
covenant of thy fathers which He sware unto them. 1For
ask now of the days that are past (ib.iv.29-32), Unto
thee it was shewed, that thou mightest know that the Lord
He is God: “There is none else beside Him (1b.35).
Know therefore this day, and lay it to thine heart, that
the Lord He is God? in heaven above, and upon the earth
beneath; 3there is none else (ib.39).
Le6.f.22b.

And shewing mercy unto thousands of them that love
me and keep my commandments. Thou shalt not take the
name of the Lord thy God in vain: for the Lord will not
hold him guiltless that taketh His name in vain (ib,v,10-11).
And thou shalt rejoice bhefore the Lord thy God, that
mountain, beyond Jordand (ef. Deut.xxvii.7). And the Lord
heard the voice of your words, when ye spake unto mej
(Deut,v.28), Hear, therefore, 0 Israel, and observe to
1., Bowman 5 omits.

2,2 mge)au omits.,

3. L.5 omits to end of verse.
4, From the tenth commandment according to the S.P.
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do 1ty that it may be well with thee, and that ye may
inerease mightily as the Lord the God of thy fathers hath
promised unto thee, in a land flowing with milk and honey
(ibe.vi.3)". Praised be our ancient Lord, praised be the
Merciful One who is immortal, There is only One God.
"Hear O Israel, The Lord our God is one Lord (Deut,vi.4.).
1)nd it shall be when the Lord thy God shall have brought
thee into the land which He sware unto thy fathers, to
Abreham, to Isaac, and to Jacob, (Deut, vi,1l0)"
O their God and their Lord,® And thou shalt do that which
is right and good in the sight of the Lord; that it may
be well with thee, and that thou mayest go in and possess
the good land (ib.,vi,1l8)., And the Lord commanded us to
do 2all these statutes (1b.24).2 Thou shalt be blessed
above all peoples. there shall not be male or female

barren among you, or among your cattle. And the Lord
will take away from thee all sickness, and He will put
none of the evil diseases of Egypt, which thou knowest,
upon theej but will lay them upon all them that hate thee
(ib.vii, 14-15)., For the Lord thy God is in the midst of
thee, a great God and a terrible (ib.21)., That man doth
net live by bread only, but by every word that proceedeth
out of the mouth of the Lord doth man live, (ib.viii.3).

11. Le.,6 omitae.
22, 1,2 omits,
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And thou shalt eat and be full, and thou shalt bless the
Lord thy God for the good land which He hath given thee
(ibeviii,10). But thou shalt remember the Lord thy God;
for it is He that giveth thee power to get 1wea].t:h, that
He may establish His covenant which He asware unto thy
fathers, to Abraham, Isaac, and Jacob (ib.18). And that
He may establish the word which the Lord sware unto thy
fathers, to Abraham, to Isaac and to Jucob (ib.ix.5).
And I fell down before the Lord, as at the first, (ih.18).
Lie6s£s23.

I prayed unto the Lord, and sald, 0 Lord God, destroy
not Thy people and Thine inheritance, which Thou hast
redeemed through Thy greatness, which Thou hast brought
forth out of Egypt with a mighty hand., Remember Thy
servants, Abraham, Isaac and Jacob (Deut.ix,26-27)".

O their God et seq. "Look not unto the stubbormness of
this people, nor to their wickedness, noxr to their sin
(4v.27). 25ew thee two tables of stone like unto the
first ., « « That were in the first tables , , + And I
hewed two tables of stone like unto the first . . . And
He wrote on the tables, according to the first writing
(ibex.1~4)s And I stayed in the mount as at the first
time (1b,10). For the Lord your God he is God of @ods,

l, Ls.6 omits.
2. From here to verse 10 omitted in Bowman 5.
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and Lord of lords, the great God, the mighty, and the
terrible, which regardeth not persona, nor taketh reward
(4bs17)s Therefore thou shalt love the Lord thy God, and
keep liis charge, and His statutes, and His Judgements, and
His commandments, alway (ib.xi.)). That ye may be strong
(1b.8)s The Lord your God shall lay the fear of you and
the dread of you (4bs25)s That thou shalt set the blessing
upon mount Gerizim (ib.29). And ye shall rejoice in all
that ye put your hand unto (ib.xii,7). 4And ye shall
rejoice before the Lord your God (ib.xii.1l2). And thou
ghalt rejoice before the Lord thy God (ib.18). That the
Lord may turn from the fierceness of His anger and shew
thee mercy, and have compassion upon thee, and multiply thee
ag He hath aworn unto thy fathers; (Deut.xi11,17(18)).
IWhon thou ghalt hearken to the veoice of the Lord thy God,
to keep all lHis commandmente which I command thee this
day t0 do that which 1s right in the eyes of the Lord thy
Godt (4,18(19))s 20bserve the month of Abib, and keep
the passover unto the Lord thy God: for in the month of
Abib the Lord thy Ged brought thee forth out of Egypt by
night, And thou shalt sacrifice the passover unto the
Lord thy God, of the flock and the herd, in the pluce
110 m 5 omita,
2, This ccnmlctc reading, regarding Paanqvur§ is omitted

in Bowman 5 qnotu‘icnl from DultsxvieH=l6
referring to the Pentecost, are lnhltttutod.
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which the Loxrd shall choose to cause His name to dwell there.
Thou shalt eat no leavened bread with it; seven days shalt
thou eat unleavened bread therewith, even the bread of
affliction; for thou camest forth out of the land of
Egypt in haste: that thou mayest remember the day when
thou camest forth out of the land of Egypt all the days of
thy life.
Leb6.f.23bs

And there shall be no leaven seen with thee in all
thy borders seven days; neither shall any of the flesh,
which thou sacrificest the first day at even, remain all
night until the morning. Thou mayest not sacrifice the
passover within gny of thy gates, which the Lord thy Ged
glveth thee: But at the place which the Lord thy God
hathl chosen to cause His name to dwell in, there thou
shalt sacrifice the passover at even, at the going down
of the sun, at the season that thou camest forth out of
Bgypt. And thou shalt roast and eat it in the place
which the Lord thy God hathlchosen; and thou shalt turn
in the morning, and go unto thy tents., And they proceed
Six days thou shalt eat unleavened bread: and on the
geventh day shall be a solemn assembly to the Lord thy
God: thou shelt do no work therein. (Deut,xvi.l-8).

b 9 According to S.P.
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And there is said

May you celebrate this day again, we now say,
Rejoieing in this remembrance,
Worshipping and rendering thanksgiving to God,

Who saved you from your enemies.

Cepel59 1.6

And they chant 'This is that night' (Ex.xii.42) et seq.
and three proclamations, antiphonally; and afterwards,
the headings, antiphonally, and they are as you see
Le6.f.23b,

Z.nd he 4id the signs in the sight of the people.
And the people believed. (Ex. iv,30-31).

And I have remembered my covenant. Wherefore say
unto the children of Israel. (Ex.vi.5-6). et seq.
LeGufe24s

That thou mayest tell in the ears of thy son, and of
thy son's son, what things I have wrought upon Egypt,
(Ex.x,2.) et seq.

This month shall be unto you the beginning of months
(Ex.xii.2.) et seq.

l. This and the following twenty-nine verses are in
two columns, each verse written diamond shaped,
down the page. C.pe.l59, note 3 refers 4o them

as headings, and gives o the first one.
They are here given in f a8 found in L.6,
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And ye shell keep it up until the fourteenth day of
the same month; et seq.

' And the whole assembly of the congregation of Israel
shall kill it at even. (Bx.xi1.6) et seq.

And against all the gods of Lgypt I will execute
Judgements, I am the Lord (Ex. x1i.,12) et seg.

Ye shall eat nothing leavened; in all your habitations
shall ye eat unleavened bread. (Ex, x1i.20). e% seq.

‘Ag the Lord had commanded Moses and Aaron, so did they.
(Bx, xii,28).

And the Lord gave the people favour in the sight of
the Lgyptians, so that they let them have what they had
asked, (Ex.x1i1,36) et seq.

This is that night of the Lord to be much obgerved.
of all the children of Israel (Exe. xii.42) et seq.

The Lord did bring the children of Israsel out of the
land of Egypt (Ex. xii,51) et seq.

And ye go forth in the month Abib., (Ex. xiii.4) et seq.

Thou shalt therefore keep this ordinence in its
season from year to year (BEx, xiii,10)., et eeq.

Le6.f424b,

For by strength of hand the Lord brought thee forth
out of Bgypt (Ex. xiii.16) et seq.

The pillar of the doud by day, and the pillar of
fire by night deparfied not. (Bx. xi1i.22) ot seq.
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And Againat all the gods of Egypt I will execute
judgements; I am the Lord (Ex.xii,1l2 ef., ib. f.24 line 5)
et. seq.

The Lord shall fight for you, and ye shall hold your
peace (Ex, xiv. 14) et seq.

When I have gotten me honour upon Pharaoh, upon his
chariots, and upon his horsemen (Ex. xiv.1l8). et seq.

For the Lord fighteth for them against the Egyptians
(Ex, xiv.25) et seq,

And they believed in the Lord and in His servant
Moses (Ex., xiv, 31) et seq.

For He hath triumphed gloriously: the horse and his
rider hath He thrown into the sea (lx. xv.l). et seq.

The Lord is mighty in war: the Lord is His name,
(Ex, xv.3 according to S.P.) et seq.

Thy right hand, O Lord, is glorious in power: Thy
right hand 0 Lord (Ex. xv.6) et seq.

Who is like unto Thee, O Lord, among the gods? who
is like Thee glorious. (Ex.xv.ll) et seq.

And by the greatness of Thine arm they are as still
as a stone, till Thy people pass over, O Lord (Ex.xv.l6)
et seq.

L.6,£.,25,

0 Lord, which Thy hands have established, The Lord

shall reign for ever and ever (BEx. xv, 17=18). et seq.

Sing ye to the Lord, for He hath triumphed gloriously:
the horse and his rider (Exo xV.Zl) et seqg.
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Now I know that the Lord is greater (Ex.xviii,ll) et seq.

On the morrow after the passover the children of Israel
went out with an high hand (Num.xxxiii.3.) et seq.
CeDe line 9.

Six days thou shalt eat unleavened bread: and on the
seventh day shall be a solemn assembly to the Lord, thy
God, thou shalt do no work therein (Deut, xvi.8). et seq.

And three proclamations are said, antiphonally, and
1'Wclcono ' (Cupelld) is said, all of it antiphon ’

to a lively tune, And they chant, 'This ig that night’®
(Ex.xi1.42) et seq., and three proclamations,

antipho and _afterwards they complete the KATEF
and this is i,
L.6ef 25,

2uThou shalt be perfect with the Lord thy God (Deut.
xviii.l3) And worship belore the Lord thy Godj; and thou
shalt rejoice in all the good (Deut.xxvi,l0-1l)",
O Merciful Good Ones I AM THAT I AM “Look down from
Thy holy habitation from heaven and bless Thy people

Israel (ib.15) These shall stand upon mount Gerizim to
bless the people (Deut. xxvii.l2).

l, The same hymn, 'VWelcome, O featival' as was intere
spersed amongst the reading, previously (beginning
Le6,f¢16b,,) is here repeated, in toto, on its
own, Socome Mss., give it again, in full, at this
Juncture.

2, From here resumes the ordinary KATEF form parallel
to Bowman 5, 2/13a.
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52601250,

And all these blessings shall come upon thee and
overiake thee, if thou shalt hearken unto the voice of the
Lord thy God. 1Blessed ghalt thou be in the city and blessed
shalt thou be in the fields Blessed shall be the fruit of
thy body « » 1thy basket and thy kneading trough.

Blessed shalt thou be when thou comest in and blessed

shalt thou be when thou goest out (Deut, xxviii,2-6).

The Lord shall command the blessing upon thee in thy barns
and in all that thou puttest thine hands unto, and He shall
bless thee in the land (Deut. mxviii.8). And all the
peoples of the earth shall see that thou art called by the
name of the Lord, and, they shall be afraid of thee (ib,10).
The Lord shall open unto thee His good treasure the heaven
to give the rain of thy land in its season and to bless &all
the work of thine hand (ib.12). That He may establish

thee this day unto himsgelf for a people, and that He may

be unto thee a god, as He spake unto thee, and as He sware
unto thy fathers, to Abrahem, to Isaac and %o Jacob (ib.xxix.l3)
For He is thy life and the length ¢f thy days, khat thou
meyest dwell in the land which the Lord sware unto th&
fathers, to Abrahamgy to Issac and to Jacob (ib.xxx,.20),

Be strong and of a good courage, fear not, nor be affrighted
at them (4ib.xxxi,6). The Lord, 'He it is that doth go

1. Bowman 5, L.2, Le.6., BM(G)B43 have here the phrase
'blessed shall be',
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before thee; He will be with thee, He will not fail thee,
neither forsake thee: fear not, neither be dismayed (1b.8).
Assemble the people, the men and the women and the little
ones, and thy stranger (ib.l2). And the Lord appeared in
the Tent in a pillar of cloud: and the pillar of cloud
stood by the door of the Tent (Deut.xxxi.l5). HNow
therefore write ye this song for you (1ib.19). 130 Moses
wrote this song (ib.22), And it came to pass when Moses
had made an end (1b.24). That Moses commanded (1b,25).
And Moses spake (ib.30). Give ear, ye heavena, and I
will speak (ib.xxxii.l). For I will proclaim the name of
the Lord (ib.3). For the Lord's portion is Hies peoples
Jacob + « o {ib.3)s For the Lord shall judge His people
end repent Himself for His servants (ib,36) Elessed be
he who said, "See now that I, even I, am He . . (1b,39)
And will render vengeance to His adversaries, and will
make expiation forcthe land of His people. (ib.43).
And through this thing, ye shall prolong your days upon
the land (1b,47) And this is the bleseing, wherewith
Noses, the man of God, blessed the children of Israel.

(Deut, xxxiii.l).

1., Le24y L7, ingert, 'that this song shall testify’
(Deut, xxxi., 21) -
2, My TN .
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Le6.f,26.

lyoses commanded us a law, an inheritance for the
assembly of Jacob (ib.4). Happy art thou, O Israel,
who is like unto thee, a people saved by the Lord, the
shield of thy help, and that is the sword of the
excellency! And thine enemies shall submit themselves
unto thee; and, thou shalt tread upon their high places
(1b.29). And the Lord shewed him all the land (ib.
xxxiv.l.) And the Lord said unto him, This is the land
which I sware unto thy fathers unto Abraham, unto Isaac

and unto Jacob (ib.4). Remembered for good, for ever
are the meritorious ones of the world, the possessors of
merit, Abraham, Isaac and Jacob, they that dwell in the
cave of Machpelah, all prayers in whose name are accepted,

for their memory, O their God.
"And Joshua, the son of Nun was full of the spirit

of wisdom, 2for Moses had laid his hands upon him and
the children of Israel hearkened unto him, and did as the

Lord commanded Moses (ib.9). The peace of the Lord be

upon the prophet, the righteous, the perfect, the pure,

the faithful Moses, The great prophet of the world, the
law-giver,of the world, the messenger of God, the teacher

of life, the one who was clad in a ray of light, the faithful

one of the house of Godj peace be upon him for ever.

1. Bowman 5 adds here a quotation from Deut. xxxiii.2,
24 The text reads /un JRbM instead of »Hw»n 7790 D%
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‘And there heth not arisen a prophet since in Israel like
unto Moses « « « (Deut. xxxiv.10). *Moses commanded us
a law, an inheritance for the assembly of Jacob

(Deut, xxxiii.4). Given by God, may he be blessed,
Blessed be our God for ever and blessnd be His name for ever.

There is none like unto God, O Jeshurun (Deut.xxxiii.26).

CePel59 line 15.
And three proclamations, to a lively tune, and, 'The
Lord a God, full of compassion and gracious (Ex.xxxiv,6)
to a solemn chanty and 'Blessed is our God' The
beginning of it is said to a eolemn chant and they
complete it to a lively tune end after it, 'The Lord
is God' (C,p.4) to & lively tune, and 'We will bless'
(0.pe7) and the addendum:

. zAnd he did the signs in the sight of the people
(Exeiv.30) et seq, This month shall be unto you the
beginning of months (Ex. xii.2) et seq. And ye shall keep
it (Bx.xii.6) et smeq.

And the whole assembly of the congregation. ., . shall
kill it (Ex. xii, 6) et seq.

This is that night of the Lord (Ex.xii.42) et seq.
1, From here to the end of the passage is omitted in

Bowman S,
2. As in Cowley pe. 159 lines 17=25,
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C. 20122' line 220
Then shall be saidj 'God of Abrasham Thee we shall

bless' (C.p.9), and Then sang Moses . . . (Ex. xv.I.ff,)

to a lively tune, and first thet praiges' ) et _seq.
Ihen one scroll is brought out, and they chant, 'The Lord,
ty' (Ex, xv et _se Then the custo ' of

praise' is said, and Durran, ‘'Blessed is' (C,p.47) and
“yagnified..' (Coped8) all of it,  And the KATEF of
‘the eircle's in this place:

L.6.£.26b.

And it came to pass in the six hundredth and first
year in the first month (Gen,viii,l3). Whieh he had
made there at the first (Gen.xiii.4) And the first came
forth (Gen.xxv.25). The first (Gen,xxvi,2). But the
name of the city was Luz at the rirét (Gen, xxviii.l9).
And he commanded the foremost (Gen.xxxii,l7¢18)). And
their children foremost (Gen.,xxxiii.2). Saying, This
came out first (Gen.xxxviii,28). After the former manner
(Gen.x)k.13)s And it shall come to pass, if they will not
believe thee, neither hearken to the voice of the first
sign (Ex.iv.8). And d1d the signs in the sight of the
people, And the people believed: and when they heard

1. ndhan awsa,

24 The Prayor of Moses.

3. L.6, Le.,6, add |'wvy, indicating that the ‘'key' word
and thd‘o in ths ensuing KATEF, is 'Firats’,
robably selected to suit the occasion, the first
esti y and the first month,
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that the Lord had visited the children of Israel and
that He had seen their affliction, then they bowed their
heads and worshipped. (Ex iv,30-3l). This month shall
be unto you the beginning of monthes: it shall be the
first month of the year to you (BEx. xii.2). And ye
shall keep it up until the fourteenth day of the same
month: and the whole assembly of the congregation of
Israel shall kill it.at even, (Ex.xii,6). And against
all the @ods of Egypt I will execute Jjudgements: I am
the Lord (Ex.xii.,l2), BEven the first day. . . from the
first day « « + In the first day. « « An ordinance for
ever. In the first month (Ex, xii.l5-18)., Draw out
and take you lambs according to your families and kill
the passover (Ex, xii,21). The Lord will pess over the
door, and will not suffer the destroyer to come in unto
your houses to smite you (BEx, xi1.,23) That ye shall keep
this service in this month (ibh.25). And ye go forth out
in the month Abib (Ex, xiii.4). Thou shalt keep this
pervice in this month (Ex.xiii,5.).
Le6.£427.

Thou shalt therefore keep this ordinance in its
season from year to year (Bx.xiii.l0). The Lord shall
fight for you, and ye shall hold your Peace (Ex, xiv.14),
¥y stremgth and song, and He is become my salvation, This
is my God, end I Will praise Him, my father's God, and I
will exalt Him. The Lord is mighty in war: The Lord is
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His neme, (Ex.xv.2-3). Blesged be Hig name. I will put

none of the dinoasenl upon thee, which I have put upon the

Bgyptians, for I am the Lord that healeth thee (Ex.xv.26).
O Lord God heal us from all eickness. At the time
aprointed in the month Abib (Ex.xxiii.l5). And ye shall
serve the Lord your God, and He shall bless thy bread, and
thy water; and I will take sickness away from the midst
of thee (Bx.,xx111.,25). And I will discomfit all the
people to whom thou shalt come and I will make all thine
enemies turn their backe unto thee (ib.xx1ii.27)., O Lord

God, turn from thy fierce wrath? and repent of this evil
ageinst Thy people, Remember Abraham, Isaac, and Jacob,
Thy servants, to whom Thou svarest by Thine own self
(Bxemxxii, 12-13), And I will be gracious to whom I will
be graciocus, and will shew mercy on whom I will shew mercy
(Bxexxxiiiel9). Hew thee two tables of stone like unto
the first « + « that were on the first tables (Ex.xxxiv.l).
And Moses hewed two tables of stone like the firet . . .
And the Lord descended in the cloud and steood with him
thered end proclaimed, The Lord, The Lord, a God full of
compassion end gracious, slow to anger, and plenteous in
mercy end truth (Ex.xxxiv.4=-6). And Moses made haste, and
bowed his hend toward the earth, and worshipped . . « And
1. L.7; wb,omitting till end of Ex.xxiii,27.

2¢ LeT, wlis omitting till end of this quotation.

3¢ Le2, Ls.6, B!(G?g43 ingert, 'and proclaimed the name

of the Lord., And the Lord passed before him, °*
Le5, LTy wli, omEtting till the end of verse 9.
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pardon our iniguity and our sin, and take us for Thine
inheritance (1b.,8-9), At the time appointed in the
month Abib (Ex.xxxiv.1l8). On the first day of the first
month (Sa.x1l.2)s And it ceme to pass in the first month
(BExex1.17) The firet bullock (Lev.iv.2l). And he shall
offer that which is for the sin offering first (Lev.v.8).
And he glew it . . . as the first (Lev.ix.15). And
Aaron lifted up his hands® toward the people, and blessed
them, and he came down from offering the sin offering,
and the burnt offering, and the peace offering. And
Moses and Aaron went into the tent of meeting and came
out, and blessed the people, and the glory of the Lord
appeared unto sll the peopie (ib. 22=23). The set feasts
of the Lord (Lev, xxiii.2). In the first month (ib.5).
In the first day (ib.7). 2These are the set feasts of
the Lord (1b-37)-2 On the first day . . . On the first
day (ib.39-40), And Moses declared unto the children of
Israel the set feasts of the Lord (Lev.xxiii.44).
Lab6sLs2The

And I will have respect unto you, 3and make you
fruittul, and multiply you, and establish my covenant with

?&)L.7, BI(G)843,1~LU omitting till end of verse 23.

3. L.7, BM 0)843, vo s omitting t4ll beginring of
Num, i1i.9, except for quotation from Lev. xxvi.9,
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you (Lev, xxvi.9)., And I have broken the bars of your
yoke, and made you go upright (ib.13). Then will I
remember My covenant with Jacob, and also My covenant
with Isaac, and also My covenant with Abraham will I
remembers (4ib.42). But I will for their sakes remember
the covenant of their ancestors (ib.45). These are the
statutes and judgements and laws, which the Lord made
between Him and the children of Israel in mount Sinai by
the hand of Moses (Lev. xxvi.46). The peace of the Lord
be upon the prophet, the righteous, perfeet, pure,
faithful Moses. They shall set forth first (Num. 1i.9).
Say unto theml the Lord blesa thee, and keep thee: The

Lord make His face to shins upon thee, and be gfacious

unto thee: The Lord 1ift up His countengnece upon thee

and give thee peace. And they shall put my name upon

the children of Israel: and I will bless them (Num.vi.23=27).
And he that offered his oblation the first day (ib.vii,1l2)
In the Tirst month (ib.ix.2)s And they kept the passover
in the first month(ib.5). And ye shall be remembered?
before the Lord your God, and ye shall be saved from your
enemies, ' Also in the day of your gladness, and in your

get feasts . . and they shall be to you for a memorial
before the Lord your God, I am the Lord your God (ib.x.9-10).

1. LeTy Blz ;843 wlis omitting till end of this quotation,
2¢ La7, BM(G)843 vﬂu, omitting till end of verse 13.
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And they first took their journey (Num.x.l3). In the
first place the stendard of the camp of the childrea of
Judah get forward., (ibd.1l4). In the first month (ib.xx1.)
In the firet day (ib.xxviii,l8). These ye shall offexr
unto the Lord in your set feasts (1b.xxix.39). And they
Journeyed from Rameses in the first month om the
fiftecnth day of the first month (Num.xxxiii,3). The
Lord, the Ged of your fathers meke you a thousand times
80 many more as ye are, and bless you, as He hath promised
you (Deut.i,11)s For ask now of the days that are past
(ib.iv,.32), ©Praised be God, There ie one God Hear
0 Ierael., The Lord our God is onme Lord. . . (Deut.vi.4).
And thou ghalt teach them diligently « . « and thou,
ghalt bind them , . And thou shalt write them (4ib.7-9).
And the Lord commanded us to do (ib.vi.24) 4And I fell
down before the Lord as a2t the firet (ib.ix.,18). Hew
thee two tables of stone like unto the first. . . That
were on the first tables . . « *and I hewed two tables
of stone like unto the first . . . And he wrote on the
tebhles sccording to the first writing (Deuts X.l-4).
L.6,£,28

And I gtayed in the mount ag st the first time
(ib¢10). That thou shalt set the blesesing upun mount
Gerizim (Deut. x1.29)s And ye shell rejoice (ib.x1i.7).
l, Ls.6. has 'And Moses hewed out' probably sa

erroneous gquotation of the parallel Exodus
verse.
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and ye shall rejoice (db,xii,l2)., And thou shalt

Pejoice (ib,18),  DPreised be . "Ohserve the mouth of

Ablb, and keep the passover uuto the Lord thy Geds for
in the moath of Avid, (Deut, xvi.l). Neither shall any
of the flesh, which thou suerificest the first day at even
{ib.4). ZLHvery man shall give as he is able, sccording

to the blessing of the Loxd, thy God which he hath given
thee {Deut, xvi,17)., 0 Lord God vho art merciful and,

of pity, forgive Thy people Iarael whom thou hast
vigited O Lexrd, Blesjed Le our God and praieed is God.
Thexe iz only one God, there is only one Godg.
Coped60 line 1,

Then they depart from the bircle] during, Y'we stand

& Of uﬂ' ‘CSH‘Q)-L the HM'&T. gd '0 Gl‘cat One! (c.&_&i}_
gt @ and '"Thig is the great book which i and

mexdt, truth' (C 6)s  And they chant 'For in the Name'
Deut, xxxii and 'Hear, O Jsrael' (Deut, vi.4). And
the reading upon the scroll (ig) 'And il came to puss, that
2f widnight' (Ex, x3i1,29) which was mentloned previo
during the KATSF,  Also fyom 2'Thou art He that created
the wordd .. the gate of Thy wereies..' (C.p.67), and

¥hree SEGUDCTH.
This i3 that night of the Lord to be muecl. observed

of all the children of Israel in their generations (Ex.xii.42).

1. The song of the Angels,
2, First and last lines of the hyun,
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Thers is procleimed three times and, 'The Lord,e God

full of compeseicn and gracious" (Bx, xxxiv.6) and

Mey the Lord accept your prayers, and Thou art eternally

worshipped end eternally praised.

And go may the prayers end with blessing.
May God not suffer Isrsel's ceremony to lapse  Amen.
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THE PRAYERS OF THE MORNING OF THE FEAST OF PASSOVER

AT DAKATES.
Cepel6l.
The Prayers of the Morning of the Feast of Passover
at Dakates;

The KATEF, Covenant, Remembrance, First, Joseph, Vonders,
Unleavened Bread, Sabbath and Sacrifice, They begin

the prayers, proclaiming and saying, 'At the gate of

Thy mercies' Ce and 'For in the Name' (Deut.xxxii.3)

and the Sections of the Creation, And there is said

prior to (the commencement of the KATEF) 'He planted®

(Gengii.8), Durran, 'Since there is no God but One'

Ceps38), and Margah, 'Creator of the world, God, is to

be worshipped' (C.p.16) and 'Thou art our God' (C.p.l

to a lively tune.
lsince there is no God but One et cet.

Praised be God, there is no God but One. Praised be
Gods The Lord is a God, full of compassion and gracious,
Forgive Thy people Israel whom Thou hast redeemed O Lord.
There is no God but One.
1Creator of the world, God, is to be worshipped et cet.
There is no God but One.
linou ert our God, and the God of our fathers et cet.
There is no God but One.

and a ‘Gloria’

l. The Mgs. glve this Defter piece in full,
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THE PRAYERS OF THE MORNING OF THE FEAST OF PASSOVER
AT DAKATES.

The most gracious amongst the gracious, the righteous
and upright. In His greatness, He appointed various
festivals for Israel; 1thoir glory is exceedingly great.
Amongst them is this Feast of Passover, upon which He
comforteth 2us. Upon it we offer sacrifices as it saith
in the Law, by the hand of the faithful prophet, the
choicest of the sons of Eber,

3

That is Moses, whose name is “renowned, who taught

ug in the Law, 'And the Lord God planted a garden
eastward in Eden, and there He put the man whom He had
formed!' ( Gen. 1108) .

. c.un. 14’ ‘,1\'1\.’ La.ﬁ’ D\"ng\& m((})a 3 D‘\!Pw.
20 colm 14’ ]l‘b. L.os, Bl(( ) ‘3 J? e
3. The expression own »mwwT may imply that the letters
of his (i.e. uoceu's name inverted are the same as
'The Name'. Montgomery, The Samaritans, p.226,
speaking of their belief in Moses, says, 'His name alone
may be associated with that of Goa' a concept which may
perhaps be alluded to in this phrase,
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The response is

1And out of the ground made the Lord God to grow..(Gen.1i.9).
Ls6.f.31 line 20 adds,
And a river went out of Eden to water the garden} and

from thence it was parted, and became four heads, The
name of the first is Pishon (4b,ii.10,11). And the name of
the second river is Gihon (ib.l3). And the name of the
third river is Hiddekel...And the fourth river is
Euphrates (Gen.ii.l4).

Le6efo3lb, line 13 adds,

‘But I will establish My covenant with thee (ib,vi.18)'.
Le6,£,31b line 23.

‘cold and heat, and summer and winter, and day and
night shall not cease. (ib.viii,22)°.
Le6,£,31b, line 25 - £,32 line 7 adds,

For in the image of God made He man (ib.ix.6)., And
you be ye fruitful, and multiplys; Dbring forth abundantly
in the earth, and multiply therein (ib.7). And I will
establish My covenant with you., (ib.1ll). And God said,
This is the token of the covenant (ib,12)., And it shall be
for a token of a covenant (ib.13). And I will remember my
covenant (4b,15). And I will look upon it
1, This verse marks the beginning of the KATEF, which is
given in full in the Mss. and, unlike the Evening KATEF above,
occurs in sections, separated from one another by liturgical
pleces, This first section is basically the same as that of
Evening Service II, L.6.f.12-13; the variants only are given
here, Any divergences between the Mss, are noted; apart

from these it may be assumed that the various Mss. collated,
agree,
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that I may remember the everlasting covenant .. And God
said unto Noah This is the token of the covenant (Gen.ix.1l6,
And he said, Blessed be the Lord, the God of Shem (1%?56)
And Mizraim, and Put (ib.x.6) And Mizraim begat (ib.l1l3).
And their dwelling was from Mesha, as thou goest unto
Sephar, the mountain of the east (ib.30) And the whole
earth was of one language, and of one speech (Gen,xi.2).
Therefore was the name of it called Babel; bvecause the
Lord did there confound the language of all the earth:
and from thence did the Lord scatter them abroad upon the
face of all the earth (ib.9). Get thee out of thy country,
and from thy kindred, and from thy father's house, unto the
land that I will shew thee (ib.xiil).
Le6efs32 line 10 adds,

*And the Cansanite was then in the land'.
Le6.£.32 line 14 adds,

11on the west and AL on the east: and there he
builded an altar unto the Lord, and called upon the name
of the Lord, And Abram journeyed going on still toward
the south (ib,6-9). Between Bethel and Ai; wunto the
place of the altar', (ib.xiii.3)

Le6,fs32 line 19 adds,
'And these were confederate with Abram.' (Gen.xiv.l3).

1., This passage is not in BM(G)843. ILs.6 omits
tBetween Bethel' etc..
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Le6.,f.32 1ine?7 - £,32bline 2 adds,
As for Me, behold, My covenant (ib.xvii.4). And I

will establish My covenant.. for an everlasting covenant
(ib.7)s And as for thee ... My covenant (ib,9) Thie is
My covenant (ib,10) And it shall be a token of a covenant
(ib.11). And My covenant shall be in your flesh for an
everlasting covenant (Gen. xvii.l3}). And thou shalt call
his name Isaae, and I will establish My covenant with him
for an everlasting covenant (ib.,19).

Le6.£.32b, line 3, adds,

And God went up from Abrahem (ib.22), Every male among
the men of Abreham's house (1b.23). And the Lord said,
Shall I hide from Abraham that which I doj Seeing that
Abraham will surely become a great and mighty nation, and
all the nations of the earth shall be blessed in him?

For I have known him to the end that he may command his
children and his household after him, (ib.xviii,1l7-19).
Le6esf.32b line 10 adds,

And he made them a feast, and did bake unleavened
bread (ib.xix.3).
Le6.f.32b, line 12 adds,

and thou hast magnified Thy mercy, which Thou hast
gshewed unto me., (ib,19)., And Abraham got up early in the
morning (ib.27). That God remembered Abraham (ib.29).
Le6,f,32b, line 16 edds,

So they made a covenant at Beer-Sheba (ib.xxi. 32),
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lAnd he called there on the name of the Lord, the
Everlasting God (ib.33). That God did prove Abraham
and said unto him, Abrahamj (ib.xxii.l).

Le6.£.32,b, line 23 omits,

2'pg it is sald to this day, In the mowm of the
Lord he shall be seen', (ibexxii.l4) EVENING KATEP
Le6.f,120s)
Le6.£.33 . line 11 omits,

2'And he found in that year' (ib. xxvi.l2 EVENING
EKATEF 0.6.£.13). |
Le6.£.33 line 21 adds,

And Jacob went out from Beer-Sheba,d and went

toward Ha:an. And he lighted upon a certain place, and

tarried there all night, because the sun was set: and he

took of the stones of the place, and put it under his head

end lay down in that place to sleep. And he dreamed, and

behold a ladder set up on the earth, and the top of it

reached to heaven: and behold the angels of God ascending

and descending on it., And, behold the Lord stood above it,

and said, I am the Lord, the God of Abraham thy father,

l. L.6 omits here the phrase, 'And he planted a tamarisk-tree
I8 48, Romever, Tetainnd in LesG, and IN(3)843.

2. Retained in other Mss.
3¢ Le5 ( |y abbreviating the whole passage.
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and the God of Isaacy the land whereon thou liest to
thee will I give it, and to thy seed; And thy seed shall
be as the dust of the earth, and thou shalt spread abroad
to the west, and to the east, and to the north, and to the
gouth: and in thee and in thy seed shall all the families
of the earth be blessed, And behold, I am with thee and
will keep thee in whithersoever thou goest, and will bring
thee again into this land; for I will not leave thee,
until I have done that which I have spoken to thee of.
And Jacob awaked out of his sleep and he said, Surely the
Lord is in this place, and I knew it not., And he was
afraid, and said',
Le6,f.33b, line 7 adds,

‘And Jacob rose up early in the morning, and took
the stone that he had put unfler his head arl set it up for
a pillar, and poured oil upon the top of it. And he
called the name of that place Beth-els'
Le6.,£,33bs line 12 adds,

‘and will keep me in this way that I go, and will
glve is bread to eat and raiment to put on, So that I

come again to my father's house in peace, then shall the
Lord be my God, And this stone, which I have set up for
a pillar, shall be God's house:' (Gen, xxviii,l022).

Cepel6l line 19.
'Praised be' et seq., and Durran, 'O Eternal before whom

all things..' (C.p.39) and Margah, ‘Thou art our God' (C.p.18).
and, 'Let us render praise' (C.p.l9) and a 'Gloria' is said,
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The ln@t, who exalted the position of Jacob, the
meritorious one, because of the perfection of his deeds. VWho
alept and beheld a ladder set upright and the great glory, the
Loxd, 2gtood by him,

3?Thon were his treasure; his strength and hig merit
were proeclaimed by His revelation,

Ls§4£436 Jdne 18,

d the re to it i
4Then Jacob went on his journey, and came to the land
of the children of the east (Gen.xxix.l). And Ged
" remembered Rechel (Gen, xxx, 22). And she called his
name Joseph. (1b.,24). And it came té pass, when Rachel

1. A%, thus rendered by Montgomery W 215, as
one of %ho frequent epithets nfﬁiod'to ’ mhz;n lisor-'
ature, Text is found in C,p.125, C., Glossary, %n, power,
vardant for 5N,

2¢ CQD.IZS, line 15. 241% Los. L'o‘. A% )y

3. This verse contains three obscure terma, ‘b, M11"Iw,
YT, Ce Glossary, gives inmbm n'b , treasure; Jastrow,
io 1 gives xn'o, silver, treasure, sign
ary éns, 8 mam-. The same term ie used, c.p.i'ro
line 12, with Hny, meaning to emrich, The second term ias
taken as a dortvstln of H»hwy strongy and the third ns a
derivative ofMuncovered or muiod with - prefixed. Jostrow's
rendering of the first term, *military ensign' does, however
suggeat that an alternative rendering of the verase l- poesible
in which the last term is regarded ms a derivative of 5.7 , a
banner; the verse would then read, 'These were hie ensign; his
-trencth and his merit were nﬁ'oad forth upon his banners'. The
term )7 is found on Cepel65 line 3 apparently uming' a large
host or assembly., It may therefore taken to mean ‘his
treasure, strength and merit were spread upon his hosta' i.e.
his descendante.

4. The ensuing reading is the second section of the Morning
KATEF, 1% i much larger than the corresponding portion of the
bBvening KATEF, LeGofs 13«13b which is no more than 16 lines.

It 18 therefore given here in full,
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had borne Joseph (ib., 25) I am the God of Beth-el,
L.6.£.36b.
where thou anointedst a pillar, where thou vowedst a vow
unto me; now arise, get thee out from this land, and
return unto the land of thy father and I will do thee good
(Ben, xxxi. 13). And now come let us make a covenant (ib.44).
And the angels of God met him, And Jacob said when he saw
them, This is God's host and he called the name of that
place Mahanaim (Gen, xxxii,l=2)(2«3)). Then the company
which is left shall escape. And Jacob said O God of my
father Abraham, and God of my father Isaac, O Lord, which
saldst unto me, Return unto thy country, and to thy kindred,
and I will do thee good. I am not worthy of the least of
all the mercies, and of all the truth, which thou hast shewed
unto thy servent (Gen, xxxii, 8-10 (9-11)), Lland thou saidst,
I will surely do thee good, and make thy seed as the sand
of the seal (ib,12(13)). And he commanded the foremost
(i,17(18)). And, there wrestled a man with him until the
breaking of the day. (Gen,xxxii.24)(25)). 2/\nd he said let
me go, for the day breaketh.® And he said, I will net let
thee go, except thou bless me (ib,26(27)), And their children
foremost (Gen,xxxiii.2), And Rachel and Joseph (ib ).
And after came Joseph near (ib. 7). And thou wast pleased
with me, Take, I pray thee, my gift (Gen,xxxiii,lO0-1l),
And encamped before the city. And he bought the parcel of
11 BM(G)843 omits.
22  Bu(G)843 omits.



T5.
PASSOVER MORNING SERVICE.

ground. (Gen., xxxiii.1l8-19). And he erected there an
altar, and called it El-Elohe-Israel (ib.20). And purify
yourselves and change your garments and let us arise and
go up to Bethel (Gen, xxxv.2«3). Because there God was
revealed unto him (ib.7). I am God Almighty, be fruitful
and multiply (1b.11). And God went up from him in the
place where he spake with Him, 1And Jacob set up a pillar
in the place where he spake with Him* a pillar of stome, and
he poured out a drink offering thereon, and poured oil
thereon (ib.13~14). And the sons of Rachel, Joseph
(ib.24)., These are the generations of Jacob, Joseph..
and Joseph brought (Gen, xxxvii.2). Now Israel loved
Joseph (ib.3). And Joseph dreemed (ib,5). And Israel .
said unto Joseph (ib.1l3). And Joseph went (ib.17). And
it came to pass when Joseph was come,, that they stript
Joseph (ib.23). And they drew and lifted up Joseph.,. and
sold Joseph.. And they brought Joseph (ib.28) And behold
Jésoph was not (ib.29). And they took Joseph's coat (1ib.31).
Le6.,£.37,

Joseph is without doubt torn in pieces (Gen, xxxvii,.33).
And the Midianites sold Joseph (ib.36). Saying this came out
first (Gen.xxxviii,28)., And Joseph was brought down to
Egypt (Gen.xxxix.l). And the Lord was with Joseph (ib.2).
And Joseph found (ib.4). That the Lord blessed the
Egyptian's house for Joseph's sake (ib.5). And he left

11 BM(G)843 omits,
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all that he had in Joseph's hand... and Joseph was
comely and well favoured ... His master's wife cast her
eyes upon Joseph (ib.6~7). And it came to pass as she
speke to Joseph (ib,10). That Joseph went into the
house (ib.1l). And Joseph's master took (ib,20), But
the Lord was with Joseph (ib.21). To Joseph's hand (ib.22).
Because the Loxd was with him and that which he did the
Lord made it to prosper (ib.23).- The place where Joseph
(ib.x1.3). And the captain of the guard charged Joseph
(ib.x1,4). And Joseph came in unto them (ib.6) And Joseph
said unto them (ib.8). And the chief butler told his fiream -
to Joseph (ib.9). And Joseph said unto him (ib,12), . After
the former manner (ib,13). But have me in thy remembrance
when it shall be well with thee, and shew kindness, I pray
thee, unto me, and make mention of me unto Pharaoh (ib.l4).
And he said unto Joseph (ib,16). And Hoseph answered (ib,.18).
As Joseph interpreted to them, Yet did not the butler
remember Joseph ( 1b,23). I do remember (Gen,x1i,9).
Then Pharaoh sent and called Joseph ( ib.x1i.4). And
Pharaoh said unto Joseph (ib.15). And Joseph answered (ib,16).
And Pharaoh spake unto Joseph (ib.x1i.17). And Joseph said
unto Pharaoh (ib.25) And for that the dream was doubled
unto Pharaoh twice, it is because the thing is established
by God, and God will shortly bring it to pass (ib.32).
Can we find such a one as this, 2 man in whom the spirit of
God is? And Pharaoh said unto Joseph (1ib.38-39),
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And Pharaoh said unto Joseph (ib.4l). And put it upon
Joseph's hand (ib.42). And Pharaoh said unto Joseph (ib.34)
And Pharaoh called Joseph's name...And Joseph went out (ib,.45).
And Joseph was thirty years old ... and Joseph went out
(1b.46). And Joseph laid up (1b.48). And unto Joseph
were born (ib,.5)) And Joseph called (ib.51). To come,
according as Joseph had lsaid (ib.54). Go unto Joseph (ib.55)
And Joseph opened (ib.56). And all the countries came into
Egypt to Joseph for to buy corn (ib.57). And Joseph's
brethren went down (Gen.xlii.3). But Benjamin, Joseph's
brother (Gen, x1ii.4). And Joseph was the governor over
the land; he it was that sold to all the people of the
land; and Joseph's brethren came (Gen.x1ii,6),
Le6ofe3Ths

Joseph's brethren came (Gen.xlii.6). And Joseph saw
(1b.7)« And Joseph knew (ib.8). And Joseph remembered
(ib.9)s And Joseph said unto them (ib.,14). And Joseph
said unto them (ib.,18). And they knew not that Joseph
undergtood (ib.23). Then Joseph commanded (1b.25). Joaseph
(ib.36) Take also your brother and arise, and go again
unto the man: :und God Almighty give you merey before the
men? (Gen.x11ii,13-14). And they stood before Joseph.
And when Joseph saw (ib.15-16). And the man did as Joseph
bade: and the man brought the men into Joseph's house,
And the men were afrald, bYecause they were brought into

12 Ll.5 mt.o
2 Le.6 omits
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Joseph's house (ib,17-18). And they came near to the
steward of Joseph's house (ib.19), And the man brought

the men into Joseph's house (ib.24). And they made ready
the present against Joseph came (ib.25). And when Joseph
came home (ib.26). And Joseph made haste (ib.30). And he
did according to the word of Joseph (Gen.xliv.2), And
Joseph said unto his S8teward (Gen.xliv.4). And Judah and
his brethren came to Joseph's house (ib.l4). And Joseph
said unto them (ib.15). Then Joseph could not refrain

- himself,.. and there stood no man with him while Joseph

made himself known (Gen, xlv.l). And Joseph said unto his
brethren I am Joseph (ib.3). And Joseph said unto his
brethren ..., And he said, I am Joseph (ib.4). Thus saith,
thy son Joseph (ib.9). And the fame thereof was heard in
Pharaoh's house, saying, Joscph's brethren are come (ib.16) .
And Pharaoh said unto Joseph (ib,17). And Joseph gave them
(4b.21). And they told him saying, Joseph ies yet (1b.26).
And they told him all the words of Joseph ... and when he
saw the wagons which Hoseph had sent (4ib.27) And Israel said,
It 48 enough: Joseph .ee 18 yet oo (41b.28). And he came to
Beer-f8heba, and offered sacrifices unto the God of his
father Isaac (Gen., xlvi.2). And Joseph shall put his hand
upon thine eyes (ib.4). And they came into Lgypt, Jacob,
and all his 1nood with him: his sons, and his sons' sons
with him, his daughters, and his sons' daughters and all?.,

1, Ls.6 omits.
2¢ L.s, Il.bs ingert 'his .aed.o
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brought he with him into Egypt (i1b.6-7). The sons of
Rachel, Jacob's wife, Joseph (Gen.xlvi,1l9). And unto
Joseph were born (ib,20). And the sons of Joseph (1ib.27).
And he sent Judah before him unto Joseph (ib.28), And
Joseph made ready (1b129).
Le6.5.38.

And Isreel said unto Joseph (Gen.xlvi.BO). And Joseph
gaid unto his brethren (ib.31). Then Joseph ceme (Gen.xlvii.2)
And Pharaoh gaid unto the brethren of Joseph (ib.3). And
Pharaoh spake unto Joseph (ib.5). And Joseph brought (ib.7).
And Jogeph placed (ib.1l), YAnd Joseph nourished (ib,12).
And Joseph gathered up ... and Joseph broughtl (4ib,14).

And all Egypt came unto Jeseph (ib.15). And Joseph said
(iv,16). And they brought their cattle unto Joseph, and
Joseph gave them (ib.17). 2So Joseph bought? (1b,20). 4nd
Joseph said (ib.23). And Joseph made it (1b.26)., And he
called his son Joseph (ib.29). One said to Joseph
(Gen.xlviii,1ly. And said, Behold thy son Joseph (ib.2).
And Jacob sald unto Joseph, God Almighty appeared unto me
at Luz in the land of Canaan, and blessed me (ib,3). And
Israel beheld Joseph's sons (ib.8). And Joseph said unto
his father (ib.9). And Israel said unto Joseph (ib,11).
And Joseph brought out (ib.l2)., And Joseph took (ib.l1l2).
And he blessed Joseph, and said, God before whom my fathers
Abraham and Isaac did walk, the God which hath fed me

1t L.2 omite,
2é L.2 omits,
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all my life long unto this day. The angel which hath
redeemed me from all evil, bless the lads and let my name
be named on them, and the name of my fathers Abraham and
Issac (ibs 15-16), And when Joseph saw (ib,17). And
Joseph said unto his father (ib,18). And Israel said unto
Joseph (ib.21). Gather yourselves together (Gen.xlix.2).
Simon and Levi...(ib,5)s I will divide them in Jacob,
and scatter them in Israel (4ib.7)« Judah, thee they shall
praise (ib.8). Zebulun,.. at the haven (ib,13), Dan
shall judge (ib. 16). I have wailted for thy salvation,
0 Lord, Gad, a troop (ib,18-19). A hind let loose...
goodly words, Joseph is a fruitful bough (ib,21-22).
From thence is the shepherd, the stone of Israel even by
the God of thy father who shall help thee, and by the
Almighty who shall bless thee with blessings of heaven
above, blessings of the deep that coucheth beneath blessings
of the breastsand of the womb: The blessings of thy father
and thy mother have prevailed above the blessings of my
progenitors unto the utmost bound of the everlastiing hills:
they shall be on the head of Joseph (1ib.24-26). And this
is it that their father spake unto them, and blessed them;
every one according to his ul essing he blessed them (ib.28)
And Joseph fell (Gen.,lJ)) And Joseph commanded (4b.2).
And Joseph spake (ib.4). 4And Joseph went up (ib.7). And
all the house of Joseph (ib,8). And Joseph returned (ib,14).
And when Joseph's brethren saw... will Joseph lnot han
l, The text here rudl nww x5 ingtead of w15 u 1n M.T.
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And they sent a message unto Joseph (ib.16)., So shall ye
say unto Joseph ... And Joseph wept (ib.l7).
Le6.f,38b.

And Joseph said unto them (Gen.L.1l9). Now therefore
fear ye not: I will nourish you (ib.21). And Joseph
-dwelt ... and Joseph lived (ib. 22). And Joseph saw ... they
were born in the days of Joseph. And Joseph said unto his
brethren ... but God will surely visit you, and bring you
up out of this land unto the land which He sware to Abraham
to Isaac, and to Jacob. And Joseph took an oath of (ib.23-25),
Joseph was a hundred and ten years old ... and he was put in
a coffin in Egypt (ib.26).
Cepel6bl, line 23,

Then is said, 'Moses commanded us a law' et seq.

(Deut, xxxiii.4) and three proclamations, and Durran, '0

£ood One who does good..' (C.p.40) and Margeh, 'Give
praises' (C.p.20) and 'Thou who art merciful (C.p.2l) and a

'Gloria’ bIL,IMufarr;j4 the mercy of God be upon him;
The Might, set 2Dakates towards mount Gerizim, Beth-el,

Divine Favour was spread over it, 3orown1ng it with a
cloud., Thou shalt (therefore) 4otser pacrifices in it as
God commanded - In the holiest of all books, by the hand
of the choicest of the scribes, 'This is that night of the
Lord to be much observed of the @hildren of Iarael'.5

l, Cf, C. Index of Authorn Introduetion, p.xevii-xeviii.
2. Cu lime 25 ouoymy BMG)843 oboqT,

3. C. line 255335 May23Le.6 SHonha ayyym,

4.V. Glossary, ©o)
5. BM(G)843 adds 'Throughout their generations.'
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God is great et seq., and 'For in the Name' (Deut.xxxii.3)

and the elders begin the KATEF
L.6.,f.41 line 20.

lyow these are the names of the sons of Israel, which

came into Egypt: every man and his household came with

Jacob (Ex.i.l). Reuben, Simon, Levi and Judah Issachar,

Zebulun, and Benjamin, Dan and Naphtali, Gad and Asher

(1b02‘4)o

L.6.f.41b.

And all the souls that came out of the loins of Jacob
were seventy souls: and Joseph was in Egypt already (ib.5).
xJoaoph ees and all his brethren and all that generation,
And the children of Israel were fruitful, and increased
abundantly and multiplied, and waxed exceeding mighty; and
the land was filled with them. Now there arose a new king
over Egypt, which knew not Joseph (1b.6-8), And God dealt
well with the midwives and the people multiplied, and waxed
very mighty (ib.20).

) The ensuing reading is Section III of the KATEF,
corresponding to the Evening KATEF, L.6. f. 13b =L 20.
Variants only are given here. On L.6.f.44.ff begins
the interspersion of verses of the acrostic hymn, 'Q
Assembly', C.p.162 line 7, in the same manner and at
the same junctures that the hymn 'Welcome' is inter-
gspersed in the Evening KATEF. The translation of the
hymn is given here, each verse in its appropriate place

amongst the ensu seripture verses of the KATEF,
2. Lﬂoso' L050, BM(G) 43 'And Joseph died'.
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Le6.fe42.b. line 17 adds,
And I will bring you out from under the burdens of the

Egyptians, and I will rid you out of their bondage, and I
will redeem you with a stretched out arm, and with great
Judgements: And I will take you to me for a people, and I
will be to you a God:s and ye shall know, that I am Jehovah
your God, which bringeth you»out from under the burden of
the Egyptians. (Ib.vi., 6-7).
Le6.fs43.bs line 5 omits,

whole passage contained in Evening KATEF, L.6.f.15b,
'Yet will I bring one more plague... till £,16, 'And all

these thy servants', except for the phrase 'Moreover the
maen Moses was very great in the land of LEgypt, in the
gight of Pharaoh's servants, and in the sight of the people,'
L.6,f,44 line 10 omits, |
'And that which is left over of it until morning'.

Cepel62 line 7.

0 assembly of Israel sing,

to the God who is righteous and upright.

Upon your festivals read,
Thou shal® keep the feast of unleavened bread.
Cepel62 line 10.
~ Between Migdol and the sea,

My heart saw there Amram |
Moses, Aaron and Miriam,

1
And a pillar of fire by night and
cloud by day.

l‘. C.polGZ note 2 S.T{S’ L.G. L.l6 ”'So
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Le6.fs44 line 23 adds,
fAnd this day shall be unto you for a memorial:...

ye shall keep it a feast by an ordinance for ever.,'
(Ex.xii.1l4,15).
Leb.fd41ine 26 adds,

'On the fourteenth day of the month' (ib,18).

at even, ye shall eat unleavened bread.
Cepel62 line 13,
The proud nation there he pursued .
And for Israel the chosen and select ones,
The good God hovered like an eagle,
These He shielded and those He plagued,
Le6,fo44b line 13 adds,
‘#ind it shall come to pass, when your children shall

say unto you, What mean ye by this service? That ye shall
say, It is the sacrifice of the Lord's passover, who
passed oﬁer the houses of the children of Israel, in Egypt,
when He smote the Egyptians, and delivered our houses.
(Ex. xii. 26.27).
Ceps162 line 16.

They obeyed the words of the Lord.

And for Israel, when they Jourmeyed,

The waters of the sea were divided,

And Israel came into the midst thereof.



85.
PASSOVER MORNING SERVICE,
Leb6.fe45. line 1 omits,
the passage contained in Evening XKATEF, L.6.f.17D,
line 5 'From the firstborn of Pharaoh' till line 16, 'Upon
their shoulders'.

Le6,£.,45 line 10 adds,

LiUnleavened cakes (Ex. xii.39).
CupPs162 line 18.
The holy congregation of Moses
(Went) in the midst of the sea on dry land
But all the congregation of the 2yicked Pharaoh

With wrath and anger were tossed about.
Cepe 162 line 21.
He astonished two 3nighty nations
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