‘Cronica der Tiirckey’

Sebastian Franck’s Translation

of the
“Tractatus de Moribus, Condicionibus et

Nequitia Turcorum’
by
Georgtus de Hungaria

Stephen Christopher Williams B.A. (Hons)

Submitted in accordance with the requirements of the degree of Doctor of Philosophy
The University of Leeds
Department of German Language and Literature
September 1991

The candidate confirms that the work submitted is his own and that appropriate credit has been given where
reference has been made to the work of others.



ALL MISSING
PAGES ARE
BLANK

IN
ORIGINAL




Abstract

The Tractatus de moribus, condicionibus et nequitia Turcorum is one of the most
important first-hand accounts of life in fifteenth-century Turkey known to modern
scholarship. It is the work of a Christian former slave of the Turks, writing after his return
to the West. Although the author does not name himself, he can be identified as a
Domuinican priest, Georgius de Hungaria, who died in Rome in 1502. His Tractatus is
conceived as a work of anti-Islamic polemic, yet it contains a surprisingly unbiased
appraisal of Turkish customs.

First printed ¢.1480 when European apprehension in the face of Ottoman expansion was at
its height, the Tractatus was reprinted in numerous editions, and was widely used as a
source by other authors. Luther edited the text in 1530, using the positive account of
Turkish customs and religious observance as a weapon in his polemic against the Roman
Catholic Church: if heathens could perform such exemplary works, who could fail to doubt

the etficacy of works as a means of salvation?

Sebastian Franck in his German translation of the Tractatus went further: replacing
Georgius' commentary with his own, he used the text to attack institutional religion as a
whole and to promote his concept of a non-dogmatic, spiritual Church of individuals united
with each other only through their union with God — a Church which was not closed to
Moslems or members of any other creed. This translation or adaptation, the Cronica der
T'irckey, marks Franck's decisive break with the Lutheran cause and the beginning of his
lonely path as a 'spiritual individualist'. Franck reworked his translation of the Tractatus
for his major geographical work, the Weltbuch of 1534.

This thesis concerns itself primarily with Franck's Cronica, providing the first modern
critical edition of this text, in a near-diplomatic transcription with an extensive glossary.
The thesis also includes transcriptions of the Tractatus; of Tiirckei, an anonymous
translation of the Tractatus, and of relevant additional material from Franck's Weltbuch.
None of these texts has been published in full in a modem edition.

In the Introduction Franck's Cronica is compared in detail with the Tractatus, highlighting
the changes that occur 1n translation; the character and the significance of these changes are
then discussed. It is established that Franck, whilst being unwilling to reverse any of
Georgius’ value judgements on Islam and Turkish culture, is highly selective in his choice
of material for translation, and frequently gives the text new nuances and adds his own
comment. The question of the Tractatus' influence on Franck's further development as a
writer and thinker is also raised.



The investigation then turns to Franck's use of the Tractatus maternal in his Weltbuch. His
eclecticism becomes apparent in this text, in which Georgius' account is juxtaposed — but
not synthesised — with material from other sources, often of lesser veracity and greater anti-
Islamic bias. Franck's distortion of the Tractatus material to suit his own line of argument
is clearly discernible: from the unique phenomenon presented 1n the Tracratus the Turks
become one more example of the general human tendency to externalise and dogmatise
faith.

In addition, the transmission of Cronica and Tiirckei is examined, and the relationship
between these two translations is clarified: Franck certainly used Tiirckei in writing his
Cronica, but is unlikely to be the author of the anonymous work.
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Previous Research

The Tractatus de moribus, condicionibus et nequitia Turcorum is arguably the most
important 15th-century document of life and customs in Turkey to have been written by a
Christian observer.! It is the work of a native of Transylvania who was captured by the
Ottoman army during Murad II's European campaign of 1433; sold into slavery at Edirne,
for 20 years he witnessed the customs and the religious practices of the Turks and took part
in their way of life, becoming a devout Moslem at least in appearance, before securing his
escape back to Christendom. After his return to Europe he entered the Dominican order,
and wrote an account of his experiences in Turkey, in which he warned against the
seductive exemplarity of the Moslems and the perils of apostasy. The text, first published
under the shadow of the Ottoman invasion of Italian soil at Otranto in 1480, was reprinted a

number of times in the 15th and 16th centuries, and was widely used as a source of
information on Turkish customs.2

Clearly the Tractatus is a subject worthy of study in its own right; however, the primary
object of our attention 1n this work 1s not the original Latin text, but Sebastian Franck's
German translation of the Tractatus: Cronica, Abconterfayung und entwerffung der
Tiirckey.3

Like the Tractatus, Sebastian Franck's translation was published at a time of heightened-

apprehension in the face of Ottoman military power. It left the press in 1530, the year
following the first Ottoman siege of Vienna, being first published in Nuremberg, the south
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CRONICA DER TURCKEY

German city in most immediate danger from Siileiman's armies, and a major recruiting
centre for Ferdinand I of Hungary and Bohemia.4

At first sight it may seem unusual to devote so much attention to a translation; our
commentary, and Franck's text itself, with its vividness of expression and independence of
thought, will show that this is justified. Yet it would make little sense to 1gnore the Latin
original in our study; our rationale is that the Cronica can only be fully understood through
investigation of its relationship to the Tractatus. Thus we have devoted considerable space
to a detailed comparison, and have furthermore provided the reader with a full transcription
of the Latin text. How the Tractatus has been received and understood by previous
'scholaréhip therefore has no small bearing on our investigation, and must be reviewed here

briefly before proceeding to the main object of our attention.

An aspect of the Tractatus which has generated particular attention 1s 1ts highly informative
description of Turkish customs and institutions. In his detailed study of Turkish popular
religion, Hasluck makes extensive use of the Tracratus, trzinslating the chapter on Turkish
saints into English, and calling the author of the Tractatus ‘our best early source on
Turkish popular saints'.> Palmer, in a study which touches not only on the historical
content of the Tractatus, but also on the identity of the author, on the transmission and on
the reception of the work, points to the following descriptions as being of particular interest
to the historian: the description of the capture of Szaszsebes by the Turks; the account of
the Janissaries and the devshirme; the description of the Akinjis; the description of the
Anatolian nomads; the description of the ceremonies of the Mevlevi dervishes. The one
aspect of the Tractatus which finds no mention in Palmer's account is the cxpress purpose
of the work, namely its anti-Moslem polemic. Like Palmer, G6llner evaluates the Tractatus
as 'eine Abhandlung iiber Sitten und Gewohnheiten der Tiirken, also ein volkskundliches
Werk'.% In an eclectic study he compares and contrasts the Tractatus with other turcica,
but despite a broad knowledge of the literature his exposition ultimately disappoints the
reader by a lack of depth and coherence.

Philologists also have found the Tractatus an interesting object of study. Foy devotes two
highly detailed articles to the samples of the Turkish language contained within the
Tractatus, and in particular to the two 'sermons’, which prove to be poems of considerable

literary merit.”

Ironically, the Tractatus author's self-effacement, in not naming himself and only
introducing autobiographical material where relevant for his central theme, has generated
considerable curiosity precisely about his identity and biography, especially amongst local
historians of Transylvania such as Capesius, Gollner and Krasser.8 The anonymity of the
Tractatus author has given rise to a wealth of ill-founded speculation in the older

literature.?
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The most thorough study to date of biographical evidence internal to the Tractatus is by
Capesius.19 However, despite his careful attention to the author's own statements in the
T'ractatus, Capesius gives only brief attention to an item of external evidence, a mention in
Bernard of Luxembourg's Catalogus Haereticorum.11 As Banfi shows, this leads us to
the true identity of the author — or at least to the name he assumed as a Dominican — namely
'Georgius de Hungaria'.1? As Palmer points out,13 Bernard's evidence is supported by an
early 16th-century gloss in a copy of the edition R in the British Library, which identifies
the author of the text as ‘frater Georgius de Hungarna ordinis predicatorum qui obiit Romae
et claret miraculis in ecclesia S.Marie supra Minervam.' This Frater Georgius de Hungaria
died on 3 July 1502.14 Streitfeld strongly supports the arguments advanced by Banfi and
Palmer,15 and Géllner, having previously preferred to call the author 'ungenannter
Miihlbdcher' and 'Captivus Septemcastrensis’, ultimately accepts that the evidence in

favour of Georgius as author of the Tractatus is convincing.16

A further shortcoming of Capesius' study 1s his somewhat uncritical and even sentimental
portrayal of the Tractatus author as a man 'der selbst in schwersten duleren Lagen
ungebrochenen Mutes sein Ziel verfolgt, die leibliche und seelische Freiheit zu erlangen.'t7
In accepting Georgius' autobiography at face value, Capesius misses an interesting
psychological dimension, which Klockow exploits in his article Theologie contra
Erfahrung'.18 It is Klockow's contention that there is a fundamental contradiction between
the theological and descriptive/autobiographical elements of the Tracratus, corresponding
to an unresolved conflict within Georgius' own psyche: his positive experiences in Turkey

contradict the negative view of Islam which he feels constrained to accept as a devout
Christian. Thus, in the words of Klockow:

Der Tractatus ist der verzweifelte Versuch, eine Erfahrung mit Hilfe der Theologie in thr Gegenteil
zu verkehren, gemiB der Palmstrdmschen Maxime, daB nicht sein kann, was nicht sein darf.1?

Klockow examines Georgius' argument and the contradictions inherent within it in greater

detail and with greater subtlety than any previous interpretation,2% and has some valuable
insights to offer.

Surprisingly, 1n view of its acknowledged importance as a historical source, there is to date
no critical edition of the Tractatus, nor even a facsimile edition. We therefore include in
this study a full transcription of the Tractatus, based on the first extant edition, R.21

Opinions regarding the independent significance of Franck's Cronica have varied from one
extreme, which treats Franck's text as a ‘'mere’ translation, to the other, which treats it as a
virtually independent work. Bischof and Oncken, otherwise amongst the more careful
19th-century commentators on Franck, adhere to the former view, dismissing the Cronica
respectively as ‘blosse Uebersetzung' and 'ohne eigenen Werth, wohl ausschlieBlich aus
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CRONICA DER TURCKEY

Griinden buchhidndlerischer Spekulation unternommen'.22 Jordens belongs to the latter,
positive, camp with the overstated claim:

Frank hat alles erweitert, und ein ihm fast eigenes Werk daraus gemacht',23

Still in the 19th century, J. Franck offers a more sober judgement, pointing out that
Franck's contribution is limited largely to preface and afterword.24 In the 20th century

there has been general agreement that Franck's independent contribution to the text is
significant, although the precise evaluation still varies considerably: Reimann speaks of the

Cronica as Franck's 'erste groe Publikation'; Capesius describes Franck's text as 'eine
selbstindige Leistung innerhalb seiner schriftstellerischen Tatigkeit'; Palmer warns that
Franck's text is not a faithful translation of the original; Miiller speaks of Franck's
'bedeutungsvolle Zusitze' to the text; Barbers refers to the Cronica as Franck's ‘erste
groBBere selbstindige Schrift', and Goéllner speaks of the text as 'eine ausgesprochen

volkstiimliche Uberarbeitung'.23

Despite the wide recognition that Franck's text diverges significantly from the original,
commentators have often failed to distinguish sufficiently between the two, and for
convenience's sake have tended to quote the German rather than the Latin text even when
discussing the latter. Some have even come close to presenting Franck's views as those of
Georgius and vice versa. Thus for example Ozment seems unsure whether he is referring to

the Tractatus or the Cronica with the term 'treatise’', when he claims:

Franck's translation is important not only because it gives us an accurate measure of the extent of

his alienation [from Lutheranism], but also because the treatise itself sets forth value judgements

about religious truth which were to become Franck's own.26

Ozment's assertion that Georgius' Tractatus, rather than being regarded by Franck as a
work of merely commercial significance, actually had a profound and lasting influence on
his religious views, is an interesting one and will be examined further in our commentary.

However, the 'value judgements' he produces 1n support of this hypothesis are not — as
one would expect — Georgius' original formulations from the Tractatus, but rather
Franck's own words from the Cronica.2”’ Gollner also, in the introduction to his

photographic reprint of the Cronica,?8 fails to distinguish sufficiently between this and the
Tractatus, and Herrmann, having expressly mentioned the possibility of 1dentifying
Franck's additions to the text by a comparison with the original, not infrequently leaves the
reader in doubt as to what is Franck's addition and what is part of the Latin text.2?

Klockow's complaint about the one-sidedness of Tractatus scholarship3? could equally
well be applied to the Cronica: a rounded portrayal of the text is lacking. Whilst some
commentators have mentioned only the unbiased depiction of the Turks, others have

concentrated exclusively on passages which are of significance for Franck's religious
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development, in particular the passage (A72) on the ‘unsichtpar geistlich kirchen' which
Hegler calls 'im Kern schon das ganze Programm des Spiritualismus',31 and Franck's
preface to the Augsburg edition,>? or the 'BeschluB' to the Nuremberg edition.33

Notwithstanding a number of essentially casual references, as above, there has been to date
only one instance of serious published research on the Cronica, namely Capesius'
Investigation of its relationship to the Latin original, published in 1944, Capesius begins
his study with a comparison of chapter headings and content between the Tractatus and the
Cronica;34 a quantification of the changes (Franck is said to have taken over only 53% of
the original unchanged; 9% of the Cronica is reckoned to consist of material which has
been altered, 18% to consist of Franck's own additions, with the remaining 73% being a
faithful translation)33 leads Capesius to the conclusion:

... so kann man wohl in der Tat kaum von einer einfachen Ubersetzung sprechen, sondemn es

handelt sich um eine ausgesprochene Uberarbeitung. (p.115)

Capesius' most important contribution is his brief qualitative assessment of Franck's
changes to the text. Observing the change in chapter division and chapter titles between the
Tractatus and the Cronica, Capesius points to this as evidence of the changed character of
the text from a learned, scholastic work to a popular and commercial publication 'das der
gemeine Mann verstehen — und kaufen sollte' (p.117). He makes much of this commercial
aspect, pointing out the timeliness of publication — within a year of the Ottoman siege of
Vienna — and the likelihood that the chapter titles of the Cronica, bearing only limited
relationship to the chapter contents, were intended to have the function of advertising the
work to a potential purchaser. Capesius also discusses the quality of Franck'’s language, in
particular his vividness of expression, echoing Joachimsen in calling Franck ‘einer der
groBten deutschen Volksschriftsteller'.36

However, the Cronica is in Capesius' view not only a commercial work but also a serious
vehicle for Franck's religious beliefs and his didactic and pedagogical aims. Capesius
considers that Franck's omissions from the original are to be attributed largely to a lack of

sympathy with the Dominican's Roman Catholic orthodoxy. Capesius divides Franck's
theological additions to the text into two aspects, namely 'die heftige Bekdmpfung des

Papsttums und des landldufigen Christentums' and 'die Ablehnung jeder Festlegung
religioser Uberzeugungen durch das Wort' (p.121). He attributes Franck's geographical

and historical additions to ‘wissenschaftliche Absichten' and a humanist pedagogical
interest (p.123).

Thus far Capesius' argument is well founded in textual evidence; our own study will not
substantially refute these findings, but will develop the comparison more thoroughly and
systematically than Capesius was able to do in one short article — and will add a further
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important dimension to the comparison by including the Turkish maternal contained in
Franck's Weltbuch of 1534, a comparison not undertaken by Capesius or any other
scholar. However, Capesius leaves his sound textual basis behind when he proceeds
(pp.124-28) to speculate on the significance of the appearance of two editions of the
Cronica within the year 1530, attributing this to Franck's final disaffection with the
Lutheran Reformation, which, he speculates, may have been occasioned by the reading of
the Augsburg Confession at the Diet of Augsburg on 25 July 1530. Our own findings (as
presented below pp.62-63) show that Capesius overestimates the differences between the
two editions, Nu and Al; handicapped by the difficulty of gaining access to the primary
texts in wartime Europe, he has to rely exclusively on the edition A/ and on quotations in
secondary literature for his knowledge of the Cronica.

Capesius' study failed to generate wider interest in Franck's Cronica, and it was some 39
years before his erstwhile co-contributor to Deutsche Forschung im Siidosten, Carl
Gollner, published a facsimile edition of the Cronica (Gollner 1983). This facsimile would
have offered an opportunity to clarify the relationship between Tractatus and Cronica, but
in the event Gollner's introduction 1s disappointing and presents the situation with less
coherence than Capesius' 1944 study. Thus Klockow (1989a:61-62) 1s apparently still of
the opinion that Franck's text is a benign, purely ethnological description of Turkish
customs and institutions. The present study aims to correct this misperception by providing
a reliable critical edition of the text and a detailed commentary.

The Cronica is not the only work of Franck's which remains without a modern edition: to
date not one of Franck's works has been published in a satisfactory scholarly edition,
although there have been a number of facsimiles and modernised editions.37 This has
resulted in a dearth of detailed commentary: with the exception of a very few detailed
studies of specific works,38 Franck scholars have tended to address broad themes, such as
'Geist und Schrift beil Sebastian Franck', 'Toleranz bei Sebastian Franck’, 'Sebastian
Franck und die lutherische Reformation', or 'Sebastian Franck und Erasmus von
Rotterdam'.39 These are important studies and have contributed much to our understanding
of Franck, but without the necessary corrective of a commentated critical edition there is a
danger that even the most perceptive and subtle general study will present a simplified and
distorted view of Franck by selecting only those passages for commentary which are of
relevance for the current argument, skipping over passages which are ambiguous or
unclear, or which do not lend themselves to quotation or concise exposition.

The tendency to concentrate on broad commentary rather than detail is understandable when
we consider the daunting size of many of Franck's works and the fact that very little of this
copious writing is the author's 'original' work. However, Dejung (1980) — 1n a study as
broad in scope as any other on Franck — has shown what fruits, in terms of original
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insights and new impulses for research, detailed comparison of Franck's compilations with
their sources can bring. In particular he has shown that, enlightening though Franck's
prefaces may be, much further insight can be gained through studying his methods of
selection and combination of source material within the main body of his texts, together
with his occasional commentary and marginal notes.

Close study of the depiction of Islam and the Turks in Cronica and Weltbuch offers
valuable insights into the nature and limits of Franck's religious and cultural tolerance.
Previous scholars — notably Barbers, Blaschke and Goldammer4? — have concentrated on
Franck's theoretical statements of tolerance as made in the prefaces to his works, and have
paid little attention to evidence of tolerance and intolerance in his ethnological and historical
writing. Barbers for example clearly believes that in studying Franck's attitude towards
Islam he need not concern himself with actual depictions of the Turks within Franck's
writings. The result is a distorted portrayal of Franck's knowledge of Islam which seizes

upon a very few extreme statements taken out of context.41

The Cronica is arguably a work of modest significance within Franck's oeuvre — although
our study will show that it has often been underestimated — but it presents an ideal
opportunity to observe this translator and compiler at work, and to study the development
of his technique. Almost all the matenal for the Cronica comes from the one source,
facilitating comparison, but then Franck proceeds to reuse the same matenal in his
Weltbitch, in modified form and combined with other material, offering a further level of
comparison, and bringing a deeper insight into the writer's methodology and his attitudes

towards his subject.

To sum up, our objectives in this study are: a) to produce a reliable critical edition of the
Cronica with apparatus and glossary, together with transcriptions of other primary material
— the Tractatus, Tiirckei and excerpts from the Weltbuch — for comparison with the
Cronica; b) to describe in detail Franck's methods of translation and adaptation as practised
in the Cronica and in the Weltbuch. In addition, we examine the relationship between
Franck's Cronica and the anonymous Tiirckei translation of the Tractatus — a relationship
which has been the source of much uncertainty in the past.#2 It is our hope that this study
will at last allow an accurate assessment of the place of the Cronica in Franck's oeuvre,
and will make a significant contribution to the study of Franck's religious and cultural
tolerance.

Our approach to the subject of study is essentially empirical, regarding close observation of
the texts as a prerequisite for interpretative commentary and analysis. All assertions are
supported with reference to the text. When referring to the Weltbuch, as yet not available
even in a facsimile edition, our quotations have been particularly generous, 1n order to
provide the reader with as much of the primary material as possible.
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1 Thus Palmer p.44; Schwoebel p.208; Streitfeld p.44; Klockow 1987:57: see also Hasluck p.322;
Rouillard p.47; Gollner 1943:600. |

2Palmer includes a substantial catalogue of authors from the 16th to 19th centuries who draw upon or cite
the Tractatus, (pp.59-63). Early users of the Tractatus include the anonymous authors of De captivis
christianis (1498; see Klockow's account of this short exerpt from the Tracratus, 1989b) and Ein Schon

New Tractetlein (c.1520; Goéllner 1961, nos 135, 136), Jorg von Niirnberg (Geschicht von der Tiirkey,
1482), Johannes Boemus (De omnium gentium ritibus, 1520), Martin Luther (Heerpredigt, 1529),

Sebastian Miinster (Cosmographei, 1538; via Franck's Weltbuch), Christoph Richier (De rebus Turcarum,
1540) and of course Sebastian Franck (Cronica, 1530; Weltbuch, 1534).

3Thus the title of the second edition of the work, printed by Heinrich Steiner in Augsburg on 26 October

1530; this edition forms the basis of our texL.
4Kintner 1958:149.

SHasluck p.322.

6Gollner 1943:605.

TFoy 1901, 1902.

8Capesius 1943; Gollner 1943,

9The author of the Tractatus has been known variously as 'Captivus Septemcastrensis’, ‘ungenannter
Miihlbidcher', Frater Schebeschensis’, ‘der Siebenbiirger’, Johannes Lasski, Michael Pankratius, ‘Pankratius
monachus’, Johannes Kloor and Georgius de Hungaria, and has been confused with Ricoldus de Montecrucis
and Bartholomeus Georgievic. Capesius gives a summary of the various hypotheses and legends
surrounding the author of the Tracratus (Capesius 1943:576-79), which we need not recount here, as Banfi

has resolved the question of the author’s identity.

10Capesius 1943.

11Bemard of Luxembourg, Catalogus Haereticorum, 2nd edition, Cologne, 1523 (after Palmer p.47).
12Banfi pp.130ff.

13palmer p.48.

14 According to Sebastiani de Olmeda Chronica Ord. Praedic. ab initio Ordinis ad annum 1550 et ultra,
nunc primo edita M. Canal Gomez O .P. (Ex Analectis Sac. Ord. Praed. Ann. 41-43), 1936, Rome, p.183,
(after Palmer p.48 note 1).

15Streitfeld p.29.

16Goliner 1974: cf. id. 1943, 1944, 1961, 1968.
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17Capesius 1943:592.
18K1ockow 1989a.
19K1ockow 19892:62.

20G6lIner and Capesius, for example, fail to give an adequate account of Georgius' argument in any of their
treatments of the Tractatus, and take Georgius' self-portrayal uncritically at face value, despite the evidence
of topos in his autobiography.

21while preparing this thesis I learned that Dr. Reinhard Klockow (Berlin) and Dr.  Wilfried Buch
(Ankara) were prcparing a critical edition of the Tractatus, with a modern German translation. Dr. Klockow
informs me that this edition is now complete and awaiting publication, but at the tme of wnting it has not
appeared. As our investigation rests upon a close comparison of the Tractatus and Cronica, the arguments

for including a transcription of the Tractatus in this study are still overwhelming.
22 Bischof p.72; Oncken p.425.

23 j6rdens p.101.

24 3. Franck p.14 n. Admittedly, J. Franck reveals a rather superficial appreciation of the Tractatus in his
qualification of J6rdens (our italics):

.. so ist dies {Jérdens' evaluation] dahin zu emendieren, dal nur die Einleitung sowie die
Nachstiicke Franck eigenthiimlich angehoren, die Uebersetzung aber getreu, und nur theologisches,

ihm nicht zusagendes Beiwerk fortgelassen ist. (loc. cit.)

Our investigation will show that, far from being ‘Beiwerk’, the theological content of the Tractatus is of
central importance to the intended function of the text (thus concurring with Klockow 1989a), and that
Franck's translation 1s by no means as faithful as claimed by J. Franck.

25Reimann p.16; Capesius 1944:103; Palmer p.68; Miiller 1954:223; Barbers p.128; Gollner 1983:xvi.
26 Ozment 1973:139.

270zment 1973:139, n 16, 17.

28G6liner 1983.

29Cf, Herrmann pp.20, 45, 68.

30Kiockow 1989a:62.

3lHegler 1892:50.

32E ¢. Barbers' commentary, pp.128-9.
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33E g. Teufel p.33.

3In the commentary beclow we offer a more detailed chapter-for-chapter comparison, and detailed discussion

of the changes.

350ur own figures differ slightly from Capesius'; see below p.43.
36]Joachimsen p.28; Capesius 1944:117.

37Modemised editions: Paradoxa, ed. Heinrich Ziegler, Jena, 1909 , ed. Siegfried Wollgast, Berlin, 1966:
Kriegbiichlin, ed. V. Klink, Schwibisch Gmiind, 1929, ed. Wollgast, Berlin, 1968; Lob der Torheit, ed.
Ernst Gotzinger, Leipzig, 1884; Ein kiinstlich hoflich Deklamation, ed. J.J. Welti, Winterthur, 1897.
Facsimile editions; Geschichtbibel, Darmstadt, 1969; Sprichworter, Hildesheim, 1987; Verbiitschiert
Buch, Frankfurt a. M., 1975; Auslegung des 64. Psalm, Schwibisch-Gmiind, 1957; §S. Pfennigs
Lobgesang, Schwibisch-Gmiind, 1929.

38prenzel 1908 is a detailed study of Franck's treatment of sources in the Chronicon Germaniae; Riber
1952 is devoted to the Geschichtbibel and contains much of value, but cannot be considered a definitive
commentary; Oncken 1899 concentrates largely on the 'Ketzerchronik' in the Geschichtbibel; Miiller 1954
and 1960-1966 is a thorough study of the Kriegbiichlin; Gosche 1853 on the Weltbuch is a superficial
study; Lowenberg 1894 on the same subject i1s more useful, but far from comprehensive. (Kaczerowsky

1976 provides a useful bibliography of treatments of Franck's individual works in the secondary literature.)
39Hegler 1892; Barbers; Weigelt; Kommoss.

40Barbers; Blaschke; Goldammer 1956. Goldammer uses neither Cronica nor Weltbuch in his study.

41Barbers pp.145, 150-53.

42K1ockow (1989a:61) clearly believes Tiirckei to be part of the same textual tradition as Cronica:
Gollner (1944) and Palmer do not address the question of authorship in their lists of editions, and in fact
Palmer confuses the issue by claiming erroneously that the edition Z of Tirckei has ‘additions and
BeschluB by Sebastian Franck' (p.65). Gollner (1983:xvi-xvii) refers indirectly to the question of
authorship, but does not make the situation sufficiently clear. Only Kintner (1958 and 1964) makes a
serious attempt to examine the relationship between the two German translations, concluding that it is
'unlikely that Franck had anything to do with the S[trasbourg] edition.' Our own analysis below will show
that the situation is more complex and more interesting than realised by Kintner.
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Georgius de Hungaria

In 1437 the death of Sigismund, King of Hungary (r. 1387-1437) and Holy Roman
Emperor (r. 1433-37), and the ensuing dispute over the succession gave the Ottoman
Sultan Murad II (r. 1421-51) an opportunity to tighten his hold on the Balkans and
intimidate the Hungarians with a show of strength. In the summer of 1438 an army under
the personal command of the Sultan crossed the Danube and advanced northward into
Transylvania, marching as far as the administrative centre of Sibiu.l The small
Transylvanian town of Szaszsebes was a casualty of this campaign: besieged by a powerful
Ottoman force, the townspeople were persuaded by the Vlach voivode and Ottoman ally
Vlad II (r. 1432-46) to avoid slaughter by surrendering to the Turks before hostilities
commenced. Only a small party of townspeople under the leadership of a local nobleman
resisted: for several hours they were able to hold out against the overwhelming odds.
Eventually however all but a very few of them were burned to death 1n the tower they had

chosen as their defence.2

One of the survivors was a young student, 15 or 16 years of age. He was not a native of

Sziszsebes, but had come there the previous year from his home town, possibly the village
of Rumes near Broos,3 to pursue his studies. What follows is his own account of his

experiences.
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Dragged from the ruins of the tower by Turkish booty hunters, he was sold to slave
traders; these took him with the other captives to the Ottoman capital Edirne, in European
Turkey, where he was sold again, to merchants who took him across the Bosphorous to
Burgama in Anatolia; there he was sold to a peasant farmer. Urged on rather than
discouraged by his master's harsh treatment, the captive made two unsuccessful attempts to
escape; on a third attempt, he handed himself over to bogus slave traders, who moved from
place to place, selling him three times over the course of four months and finally
abandoning him in a remote district.4

For the next five years, the captive continued to change hands, escaping, being recaptured
and sold, until he found himself in the house of a humane master.5 At this point, physically
safe but no closer to achieving his ambition to return to Christian Europe, he suffered a
crisis of faith and turned from Christianity to Islam, although apparently without formally
converting. He found the heterodox beliefs of the dervishes most congenial to his religious
inclinations; fluent and literate 1in Turkish to the extent of forgetting his mother tongue —
which was most probably German® — he became so well versed in dervish ceremonies and
literature that he was regarded as a minor authority.?

His master regarded him highly, and in due course he allowed him to buy his freedom,
treating him as a member of his own family; he spent 15 years in this household. Although
in outward behaviour he must have seemed a devout Moslem, in fact the former captive had
by no means relinquished his Christian faith, and when the opportunity presented itself, he
used the excuse that he wished to continue his (Islamic) studies, to secure his return to
Europe.8 His route back to Christendom seems to have included the island of Chios,?
where he became involved in some capacity with the Christian church, and Pera, opposite
Constantinople on the Golden Horn.1? In Constantinople itself, the Ottoman capital since
its capture in 1453, he had the opportunity to observe Sultan Mehmed II (r. 1451-81) in
public — and narrowly escaped a beating from one of the Sultan's attendants.11 On his own
account, he returned to non-Ottoman Europe in 1458.12 At some point — in Pera or Chios
or on his return from Turkey, he entered the Dominican order, and became ordained as a
priest.13 It is not known whether he returned first to his native Transylvania, but certainly
he was in Rome from the early 1470s onwards.14 From early 16th century records we can
say with reasonable certainty that his name in religion was Georgius de Hungaria.1

It was in Rome that he wrote the Tractatus de moribus, condicionibus et nequitia
Turcorum, a work which attempted to show that the many admirable aspects of Turkish
society and religious observance were only Satan's snare to catch unwary Christians and
lure them from their faith. Georgius speaks in his Tractatus of an imminent invasion of
Italy by the Ottomans;16 this would seem to date the work to ¢.1480, shortly before the
Turks secured a bridgehead at Otranto (August 1480). Georgius saw a second Turkish
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captivity approaching, and the Tractatus was to serve as an aide memoire for the author

and a warning to his fellow Christians.

After the death of Mehmed II, in May 1481,17 the Ottomans were obliged to relinquish
their foothold in Italy, and so Georgius' fears were not realised. He seems to have become
revered in later years as an exceptionally holy man, and after his death on 3 July 1502
miracles were attributed to him.18

Sebastian Franck

Sebastian Franck was born in the Swabian town of Donauwérth ¢.1500.12 He was the son
of a weaver; an uncle, Michael Franck, became innkeeper in Nordlingen in 1526;
otherwise, little is known about his family or childhood.?9 Franck matriculated at the
University of Ingolstadt on 26 March 1515. There, his teachers will have been Jakob -
Locher, Johannes Agricola and Urbanus Rhegius, and he may also have had contact with
the theologians Balthasar Hubmaier and Johannes Eck, as well as with the younger student
Johannes Denck.2! Franck received the Baccalaureate on 13 December 1517, and left
Ingolstadt to enter the Dominican college at Heidelberg, where his fellow students included
Theobald Billikan, Johannes Brenz and his later enemies Martin Bucer and Martin Frecht.
Unlike these students, Franck did not matriculate at the University of Heidelberg, and did
not pursue a Masters degree.

In the years that follow, nothing certain is known of Franck's whereabouts until 1524;
Martin Frecht was later to claim that Franck had been priest in the Bishopric of Augsburg,
but no other evidence to support this claim has come to light.22

In 1524, Franck applied in Nuremberg for a position as preacher; as by this time
Nuremberg had embraced the Protestant cause, this must indicate that Franck had left the
Catholic Church. He was assigned as 'Frithmesser' to the small village of Biichenbach near
Roth. Franck's letter of 3 April 1526 to the authorities in Schwabach testifies to the poverty
he was obliged to endure in Biichenbach: he was paid from week to week like any casual
labourer, and evidently experienced considerable hostility from the villagers.?3

From an entry in the 'Briefbuch' of Nuremberg, testifying to Franck's ‘exemplary’ (1.e.
non-seditious) conduct during the Peasants' War of 1525, we know that Franck held this
post in Biichenbach for at least three years to the end of October 1527.24 The fact that
Franck was obliged to seek this testimony bears further witness to his uncomfortable
situation in Biichenbach. Nevertheless, his circumstances were sufficiently stable to enable
him to take a wife: on 17 March 1527 he married Ottilic Behaim at the church of St
Leonhard in Nuremberg.
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Some time after the end of October 1527, Franck seems to have enjoyed a modest
promotion: in the year 1528, we find him employed as 'Pfarrer' in the village of
Gustenfelden, near Schwabach. At this time he was interviewed by the first Protestant

inspection of preachers in the district of Nuremberg and the March of Brandenburg (19
September 1528); Franck received a positive report:

Sebastian N. [sic], hat ein Ehweib, hilt sich wohl 23

This inspection was conducted by the Nuremberg preacher Andreas Althamer,26 whose
anti-Anabaptist work Diallage Franck translated that year from Latin into German.
Franck's translation was published the same year by Friedrich Peypus in Nuremberg?7.
The fact that Franck should begin his writing career with a translation of a text aimed
against the Anabaptist Johannes Denck — Franck's younger fellow student at Ingolstadt — is
not without interest: Franck's wife Otulie later became known for her strongly held
spiritualist views and her movement in Anabaptist circles,? and may have been the sister
of the artists Barthel and Sebald Behaim, well known for their Anabaptist views, and
notorious as two of the 'gottlosen Maler' of Nuremberg. It seems likely therefore that at the
time of translating Althamer's Diallage Franck was already moving in Anabaptist circles in
Nuremberg.2? During the same year Franck published a second work, this time a sermon
on temperance, Laster der Trunckenheit, printed by Heinrich Steiner in Augsburg.39

In 1528 or 1529, Franck seems to have left the clergy, and moved to Nuremberg,
apparently living from his income as a writer.3! A further short text, the Klagbrief, was
published in 1529 by Peypus in Nuremberg;3? this was a translation from English
concerning the plight of the poor in England.

In 1530, Franck published a translation from Latin: this was the Cronica. The printer of the
first edition was again Peypus. Franck's source text — or one of them — was either the
edition of the Tractatus published by Hans Lufft in Wittenberg early in 1530 (W), or a
reprint of W published by Peypus in March of that year (V). It seems likely therefore that
Franck was still in Nuremberg after March 1530, and was directed to the Tractatus by
Peypus, with whom he had already worked. Franck's comment that the first edition of his
Cronica (Nu) was printed 1n his absence may indicate that he had left Nuremberg before the
text was printed.33 A corrected version of the Cronica, without Luther's preface and
Franck's afterword, and with a new preface by Franck, was published on 26 October 1530
by Heinrich Steiner in Augsburg (AI). This may indicate that Franck stayed briefly in
Augsburg, or simply that he sent an emended copy of Nu to Steiner, who had already
printed Laster der Trunckenheit, from Nuremberg or Strasbourg.

It appears from Martin Bucer's later testimony that Franck resided in Strasbourg 1530-31,
living from his income as an author.34 The next definite news we hear of Franck dates
from 4 February 1531, when Franck sent a letter from Strasbourg to the anti-trinitarian
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Johannes Campanus. In this letter Franck states in clear terms that he has rejected all
organised religion in favour of an individualist, spiritualist faith, In the same year Franck
succeeded in gaining permission from the city council of Strasbourg for his Geschichtbibel
to be printed. This major work left the press of the Strasbourg printer Balthasar Beck on 5
September 1531. The work aroused the anger of Erasmus of Rotterdam, who objected to
being included amongst Franck's list of ‘heretics' in the 'Ketzerchronik’: upon Erasmus'’
complaint to the authorities in Strasbourg Franck was imprisoned, following a hearing of
the city council on 18 December 1531. At some time around the New Year, Franck was
banished from Strasbourg and settled across the Rhine in Kehl. His request for permission
to print his Weltbuch was rejected,? and Beck's attempts to circumvent the censors and

have the Geschichtbibel reprinted were unsuccessful.

In 1532, Franck moved from Kehl to EBlingen, taking up the trade of soap-maker.36 In
August 1533 he again moved with his wife and two young sons to Ulm.37 There he soon
turned from soap-making to printing, and in 1534 had works of his own published by
Hans Varnier, for whom he was working; these works were the four 'Kronbiichlein’ and
the Paradoxa. Other works were printed outside Ulm, namely Daf} Gott das einig ein und
hochstes Gut (Otmar, Augsburg) and the Weltbuch (Morhart, Tiibingen). It would seem
from this flood of publications that the previous two years had not seen any diminution 1n
Franck's literary productivity.

In October 1534 Franck was granted citizenship in Ulm, and in January 1535 the Augsburg
patrician J6rg Regel made preparations to support Franck in setting up his own press,
complete with Hebrew types.38 However, Franck's attainment of legal and financial
security was short-lived: in January 1535 the authorities in Ulm, under pressure from
Philipp of Hessen, decided to banish him from the town. Despite this decision Franck was
permitted to remain in Ulm, but for the whole of 1535 he was prevented from pursuing his
trade as printer. Only at the end of the year was he allowed to resume his activities, and
then only under strict censorship.3?

In 1536 Franck had his Geschichtbibel printed in a second, revised edition by Varnier, and
himself published two short works of his own, his Miinster translation 613 Gebot und
Verbot der Juden and S. Pfennigs Lobgesang. The years 1537-38 again saw an
intensification of Franck's disputes with the authorities in Ulm, and he was finally forced
to leave the town in January 1539, shortly before the birth of his sixth and youngest child.
In the summer of that year he moved to Basle with his family. Ottilie Franck died that same
year. In Basle Franck worked with the printer Brylinger and achieved a degree of
prosperity. On 11 May 1541 he was granted citizenship of Basle, and in the same year he

married the stepdaughter of his former printer in Strasbourg, Margarethe Beck. Franck died
at the end of October 1542; his effects included a substantial library.
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1For the progress of the campaign see Inalcik p.20.
2R2-RS.
3Cf. Krasser p.230; Capesius 1943:580-81.

4R61-R62.

S0n R98 Georgius explains that he undertook eight ‘solemnes fugas', which we are perhaps to distinguish
from his escapes in collusion with the bogus slave traders. Four times after escaping he was 'precio

redemptus’; seven times he was sold for money.

6This is the conclusion of Banfi (pp.202-03), Capesius (1943:581-84), Gollner (1983:xii), Streitfeld

(p.33) and Pukansky (1931:207). Palmer (p.51) and Foy (1902:238) consider that Georgius was more
probably of Slav onigin.

7R98-99.
BR77.
IR26.
10R24.
11R71-72.
12R4.

130n R87 he describes hearing the confession of a Moslem proselyte, and on R99 he refers to his
priesthood.

14Georgius tells us 'R87 that after a legation had been sent against the Turks 'in primis annis Sixti quarti’
some of the Turkish prisoners brought back were put in his pastoral care. Clemen (p.199), Banfi (p.207)
and Palmer (p.46) identify this legation with a naval expedition led by Cardinal Oliviero Carafa in 1472.
Thus Georgius must have been in Rome by 1472, and we have a terminus post quem for the writing of the

Tractatus of 1475 or later.
155ee Previous Research, p19.

16R 1.

l'7Gcorgius writes of Mehmed as the reigning sultan, R2; this provides a terminus ante quem of May 1481

for the wrniting of the Tractatus.
18Gee Previous Research, p.19.

19Teufel p.11
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Das Jahr 1499 ergibt sich als Sebastian Francks Geburtsjahr aus einem Brief von ihm selbst an den
stidtischen Sickelmeister zu Bern, Eberhard v. Rumlang, vom 22. Mai 1539. Hier sagt Franck, er
habe jetzt 40 Jahre auf sich geladen.

20Cf, Zelzer p.219.

21Dejung 1980:94.

22Dejung casts doubt on this assertion 1980:100, following Hegler 1906:203.

23Franck’s letter, requesting tax exemption on grounds of low income, is reproduced by Peuckert p.56-57.
24The entry is reproduced in Dejung 1980:277.

25Quoted after Dejung 1980:104.

26Teufel p.23.

27K aczerowsky Al.

28See Luther's comments on Franck and his wife WA 3, No. 3699 and WA 4, No. 5121.

29Dejung 1980:94:

Eines ist sicher; Durch die Beriihrung mit tiuferischen Kreisen hat Franck seine Frau gefunden,
oder aber: Durch die Bekanntschaft mit seiner Frau hat Franck Anschluss an solche Kreise
gefunden. Dazu wiirde passen was Frecht spiter behauptet, allerdings mit der unverhohlenen
Absicht, Francks Existenz zu vernichten, und ohne jeden Beweis: Er habe der Tdufer halben aus

Gustenfelden weichen miissen.
30 A ccording to Kaczerowsky A4.
31Teufel p.33.
32 According to Kaczerowsky A28.
33A2.
34Butzer, Dialogi, 1535, p.P2 (according to Dejung 1980:243-44).
3SDejung 1980:246.
36weinkauff 1877:24.

37Dejung 1980:247-48. Cf. Franck's letter from Ulm to the mayor and council of the town requesting the
right to live there, 3 August 1533 (Weinkauff 1877:24-30).

38Teufel p.58.
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39Teufel p.58; Dejung 1980:248.
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The Relationship Between Tractatus and Cronica

Introduction

That the Cronica is not a simple translation of the Tractatus has been observed by all
commentators who have given the text more than cursory attention. There has however
been a lack of clarity as to the extent of Franck's contribution. The pioneering (and hitherto
only) work on this subject published by Capesius in 1944 (see above, pp.21-22) 1s
difficult of access, and whilst clarifying a number of points cannot be considered an
exhaustive treatment; Capesius' investigation was also hampered by the difficulty of
gaining access to primary material in wartime Europe. There is a clear necessity for a new
and more detailed study, for Franck's text cannot be fully appreciated, nor the nature of his
contribution understood, without an awareness of the relationship of his translation to the
original.

A useful starting point for our investigation is Franck's own account of his strategy of
translation, as put forward in the opening paragraph of his 'BeschluB’ to the Nuremberg
edition, Nu (Nu6). Franck claims to have been faithful to the narrative content of the
original (the 'histori'), but to have omitted the theological elements (the Theologei und
leerstiick”) for the following reasons: the argumentation of the author, bearing the stamp of

his pre-Reformation times, is unconvincing; the theological elements make the work
tediously long and obscure; and finally, such a work is not the appropriate place for
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theology and sermonising. Franck claims that his own contribution is slight: 'an gar wenig
orten’ he has commented on points in need of clarification, such clarification being derived
from Scripture.

It would seem that Franck, by his own account, has turned the Dominican's theological
treatise into an ethnological description — such is the impression gained by Klockow:.1

However, Franck now turns to the moral to be extracted from the text: rarely has he come
across a book which illustrates the devil's cunning in such a masterly way: who would
have thought that beneath the Turks' veneer of virtuous conduct there lay such iniquity?
The rest of Franck’s lengthy afterword develops this theme further, discussing the
relationship between works and faith.

This would seem to indicate that Franck's intention is not radically different from that of the
Dominican: both are concerned to uncover the machinations of the devil beneath the surface
of Turkish virtue, but Franck prefers to leave the sermonising until after the text. Is the
difference then merely one of method, and not of intent?

In the pages that follow, we shall attempt to answer this question by means of a thorough
comparison of Tractatus and Cronica. However, we must pause here and take a step
backward: we cannot begin to discuss Franck's changes to the text until we have
established what changes have already taken place between the editio princeps of 1480 and
Franck's source text of 1530 — as we shall see, these changes are not without influence
upon Franck's interpretation of the text.

Changes to the Tractatus 1480-1530

One of the most important changes is the addition of an account of ten denominations
within Christianity, taken from the Itinerarium Hierosolymitanum of Johannes de Hees.2
We shall refer to this account as the 'Decem Nationes'. It was first included in the
Tractatus in the Cologne edition of ¢.1508 (K2). This addition has grave consequences for
one of Georgius’ main arguments against Islam, namely that it is split into four mutually
hostile sects, as described 1n Capitulum 20: the 'Decem Nationes' shows that the Christians
are divided into no less than ten such groups. We shall see below that this aspect of the text
is given particular emphasis by Franck in his preface to the Augsburg editions (A).

The other major addition to the text is Luther's preface, written for the Wittenberg edition
(W) and included in the Nuremberg edition (N), and translated by Franck to accompany
Nu, but replaced in A by Franck's own preface. In this preface Luther praises Georgius for
his courage in confronting the strongest point of Islam's claim to legitimacy, namely the
practical virtue and religious zeal of its followers (N1); Luther acknowledges that the Turks
possess such apparently positive qualities, but for him the mere fact that unbelievers attain
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to such external virtue is proof of its fundamental irrelevance in the éight of the Lord; he
warns also that by no means all respects of Turkish life are admirable, and the situation has
deteriorated since Georgius' lifetime (N2). Luther's stated motives in publishing the work
are: to promote unbiased knowledge of Islam, in the confidence that the truth is refutation
enough (N1); to prove the invalidity of the Catholics' stress on good works (N2); and to
dissuade Christians from apostasy to Islam (N2). Despite his generally positive appraisal of
the text, Luther considers the Tractatus deficient in failing to expose Islam's greatest evil,
namely its rejection of the Christian belief in the divinity of Christ and in his death to
redeem mankind — 'Nam si iam dictos articulos quis neget, Quid illi prosit, etiam si
Angelorum religionem habeat, etiam si bis sit Turcorum religiosus?’ (N3).

Further commentary on the text is provided by Luther's marginal notes: there are 243 of
these, becoming more frequent as the text progresses; their function ranges from that of
simply drawing attention to items within the text and providing chapter references for
Georgius' quotations from Scripture (by far the greater number belong to these categories),
to tendentious interpretation of the text. Amongst the most interesting of the last category
are those which draw parallels and contrasts between Islam and Catholicism (R50 n 15;
R52 n 12; R55 n 11), or Islam and Judaism (R33 n 1), or which impute polytheism to the
Moslems (R57 n 9, 13; R59 n. 6).

Thus the Tractatus which Franck used as the basis for his Cronica was not quite the same
text which Georgius had written some 50 years previously: through additions by an
unknown editor and by Luther, Georgius' theoretical construction had been destabilised,
and the purpose of the text had begun to change. Let us now begin to consider the changes

to the text 1n Franck's hands.

Comparison of Tractatus and Cronica

We shall begin our comparison by surveying the physical extent of Franck's changes to the
text: the following table of chapter headings provides an overview of the significant

correspondences and divergences between original and translation.>

TRACTATUS CRONICA

'MARTINVS LVTHERVS LECTORI PIO.' (N ‘Martinus Luther Dem Gottseligen Leser.’ (Nu
only, N1-N3) only, Nul-Nu5)

adds: 'und wol ... Roma.11,12.! (Nu4.10-16)

UNIVERSITY
LIBRARY
LEEDS
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'Incipit prohemium in tractatum de monbus lacking

condictionibus et nequicia Turcorum.’ (R1-R2)

lacking 'Sebastian Franck wiinscht dem Got seligen Leser

augen des ynnem menschen zt erkennen die

wunderwerck des wunderbarlichen Gotes.' (A only

Al-A2)
'Incipit prologus.’ (R2-R5) 'Vorrede des Lerers. und Sibenburgers.' (A3-A6)

adds: ‘darinn ... lob' (AS.19-A6.9) abridged
translation of: 'octo ... exiui' (R96.16-R99.14)

from 'Ratio testimonialis’ below

'Quomodo Turcl terram et Regionem ornientalem ‘Das erst Capittel von der Tiircken Ankunfft und

inceperunt posstdere et inhabitare pnmum her komien, wie sie haben angefangen den aufgang
Capitulum.’ (R5-R8) zl1 besitzen und jnnzuwonen.' (A6-A8)

'‘Quomodo multiplicata est secta Turcorum et Das ander Capitel von merung der Tiircken sect,

quomodo hoc nomen Turcus accepit Secundum und wie sie den namen Turcus haben entpfangen.’
Capitulum' (R8-R11) (A8-A9)

lacking: 'cum ... hominis' (R9.18-R11.2) adds:
'Das ... wirt.' (A8.17-26)

'‘Quam ternbilis quam timenda sit secta turcorum

tercium capitulum’' (R11-R13)

'‘Quomodo differunt inter se persecutio corporum et

persecutio animarum quartum Capitulum,’ (R13—-
R16)

'De sollicitudine quam habent turci ad ‘Das dntt Capittel von der Sorg, List, und

inuestigandum et rapiendum christianos Quintum | anschlagen der Tiircke die Christen zGifahenn.’
capitulum.’' (R16-R19) (A10-A12)

lacking: ‘Cum ... est’ (R16.7-16); ‘certe ... sane’
(R18.12-16); ‘et ... perducere' (R19.6-9) adds:
Darza ... leiden’' (A11.24-A12.4)
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'‘Quomodo captos conseruant emunt et uendunt

Sextum capitulum.’ (R19-R21)

De auiditate eorum possidendi seruos et ancillas et
de fuga seruorum et liberatione Septimum
capttulum.' (R22-R24)

'De hiis qui non inuiti nec coacti sed sponte huic
periculo se offerunt uel ingerunt Octauum

Capitulum,.' (R24-R27)

(R25.13-R27.3)

'‘De motiuis persuadentibus istam sectam et
preferentibus fidei christiane et de multiplici genere

eorum nonum Capitulum.' (R28-R31)

‘De motiuis experientie et particularibus decimum
capitulum.' (R32-R35)

(R33.5-15)

(R33.16-25)

'Das vierdt Capitel. wie die gefangne behalten,

kaufft, und verkaufft werden.' (A12-A15) adds:
'Hie ... bedencken' (A13.14-18); expands: 'sed ...
posset' (R21.8-10) to: ‘sonder ... komen' (A14.16-
20)

'Das Fiinfft Capittel von der begirde der Tiircken,
mayd und knecht zubehalté, auch von der flucht
und erledigung der selben.’ (A15-A18)

expands: ‘quatenus ... satisficit’' (R22.11-12) to:
'dero ... vihe,' (A16.1-5)

'Das secht Capitel v<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>