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Abstract

Social recognition in the late Ming Dynasty was generated by literati in two forms: honour and
esteem. Changes in society, including economic development, shifts in social ethos, and the
comparatively loosened control of the regime, especially regarding people’s ideas and conduct,
provided a suitable social environment for literati to explore a form of recognition other than
honour based on the hierarchical mechanism. In the transitional society of the late Ming Dynasty,
the literati’s values and lifestyles were heavily influenced by the development of the commodity
economy, while their autonomy as moral agents was enhanced through the rise of self-awareness
stimulated by the School of Mind. Hence, the way literati recognised each other evolved from
solely depending on the value of an honoured status to also focusing on their own values and
achievements for self-worth, self-respect, and self-esteem within the reflexive relations of the
literati community. The literati not only fashioned themselves to fit into different communities but
also redefined the values and norms that underpinned the communities where their recognition was
achieved. During the process of social recognition in these two forms, there would also be a crisis
of recognition, and even misrecognition occurred when the literati faced different situations,
especially in a transitional society where the social value system was also in the process of
changing. In this context, the literati’s struggle for recognition manifested in different patterns
oriented by their values and norms, illustrating the process of transformation of social recognition

in the transitional society of late Ming China.
Tu Long as a literatus, whose well-documented experience of his career and social life exemplified
both representative and particular features of the literati in the late Ming Dynasty, provided a

dynamic image of the literati’s struggle for different forms of social recognition in detail.
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Introduction

It was a cold snowy day in the winter of the year 1584, the twelfth year of the Wanli & J& period
(1573-1620), when a frustrated literatus walked out of Shenwu Gate #/;i{['], leaving the Forbidden
City. The literatus, named Tu Long /&£ (1543-1605), had just been dismissed by the emperor
due to another official’s accusation. Outside the city, many literati, including officials who had
heard of his bitter experience, gathered to wish him farewell and express their consolation and pity
for the unfair treatment he had received. With the support of friends and the community of literati,
his wretched departure became a grand send-off, which greatly satistied Tu Long’s sense of self-
worth and self-respect, even though the dismissal itself had caused significant damage to his self-
esteem and social status. What Tu Long could not shake oft was the ruined honour as a literatus
serving as an official, while what he was about to face would be a more contestable social
environment for recognition in various intersubjective relations.

Tu Long lived during the late Ming Dynasty, from the early sixteenth century up to the fall of
the dynasty in 1644. During this period, society experienced transitions in various fields, especially
the commercialisation of the economy and changes in social values. The transitional situation
greatly affected the way literati valued themselves in society, which correspondingly changed the
form of recognition they struggled for within the literati community. In this context, the transitional
society of the late Ming Dynasty provided a possibility to discuss social recognition based more
on intersubjective relations than the hierarchical system of premodern society. Normally, in
premodern society, social recognition was regarded as honour, where one’s traits and peculiarities
depended on their status group, rather than being an individuated subject, a political and moral
agent.! Differentiating from the modern notion of recognition in modern Western society, which

is based on rights, equality, and ethical community,? the form of social recognition in late Ming

! Axel Honneth, The Struggle for Recognition: The Moral Grammar of Social Conflicts, trans. by Joel Anderson (Cambridge:
Polity Press, 1995), p.xiv, 22. Also refer to Paul T. Wilford, ‘The Theological Dimension of Agency: Forgiveness, Recognition,
and Responsibility in Hegel’s Phenomenology of Spirit’, The Review of Metaphysics, 72(2019), 497-527.

2 Refer to Honneth, The Struggle for Recognition, Chapter 5, pp. 92-130; Iser, Mattias, ‘Recognition’, in The Stanford
Encyclopedia of Philosophy (Summer 2019 Edition), ed. by Edward N. Zalta <
https://plato.stanford.edu/archives/sum2019/entries/recognition/ >.



https://plato.stanford.edu/archives/sum2019/entries/recognition/

society showed in a hybrid and developing state due to the limited and specialised social context
and environment for generating social recognition. In addition to honour derived from hierarchical
social status, esteem based on individuals’ values and achievements, generated in self-mastered
relations, became another prominent form of recognition within the literati community. These two
forms of recognition coexisted during the literati’s struggle, although they varied with changes in
social environments.

Given the different contexts between the late Ming Dynasty and Western society, the concepts
of honour and esteem as forms of recognition were also expressed differently in the late Ming
Dynasty. The contrast between honour and esteem lies in whether the values and norms that
underpinned the community where individuals sought these two forms of recognition were
redefinable. Honour is based on the “presupposition that each individual particularity receives

intersubjective recognition” through an affirmative relation, *

while esteem is required by
individual subjects who are “in relation to one another, each having a general claim to articulating
what “We” do”, within which particular values and norms derived from each member are shared
mutually, so that they can be recognised in different forms of self-relations, namely self-worth,
self-respect and self-esteem.*

In the context of the late Ming Dynasty, honour was more like “rong 4&” based on the literati’s
social status as members of a certain group, especially as officials, and the possible promotions,
awards, and titles they would be granted by the emperor according to their achievements in office.
In this case, officialdom became the primary social sphere for the literati’s struggle for honour,
grounded in the comparatively fixed values and norms of the strict code of morality and conduct.
Esteem could be seen from “ming %47, achievements and reputation, especially the literati’s
attitude towards it. Esteem acted as a strong sense of self in relations with others through an

individual literatus’s own values and achievements based on their talent or moral integrity. The

literati’s struggle for esteem was shown through their self-fashioning and the approval and

38 Honneth, The Struggle for Recognition, pp.22-23.
4 Thomas Khurana, ‘The Struggle for Recognition and the Authority of the Second Person’, European Journal of Philosophy,
29(2021), 552-561 (p.156).



acknowledgement of other literati when they associated and interacted within the literati
community. For instance, in a letter to Li Xuanbai Z* % [, Tu Long wrote, “During my prosperous
times, I was honoured and esteemed, my reputation spread far and wide & NEEERr, 2248 &,
HEE N> The “prosperous times” were when Tu Long’s social recognition reached a satisfying
state, with both his honour and esteem achieved through the honour code within officialdom and
his talent and cultivation within the broader literati community.

However, whether “rong” or “ming”, as representatives of the concepts of honour and esteem
in the late Ming Dynasty, for most of the time in the literati’s interactions these concepts were not
explicitly brought out by the literati to express their sense of recognition but were implied in their
attitude towards their status and relations. In that era, it seemed there was no exact word for these
two concepts, but the literati were already aware of the value of self in a collected community and
further fashioned a specific image of self to seek greater respect and esteem in their interactions
and relations. Certainly, honour, as a product of hierarchical society, was comparatively easier to
find a corresponding alternative concept in the late Ming Dynasty when it was attached to social
status. As for esteem, it was rather defined through how much a literatus’s virtues and behaviour
were acknowledged by other literati when they exchanged poems with each other, commented on
each other’s literary works, or frequently interacted with each other.

The literati discussed here as the main subjects of social recognition in the late Ming Dynasty
tend to uphold a cultural identity that combined social, cultural, and political status. However, this
was not limited to scholars or scholar-officials but also included the status of the elite and gentry
who were valued for their literary and cultural virtues and cultivation. To discuss the social
recognition of literati in the forms of honour and esteem in a different context from the original
discussion, a specific example will help to explain and test the applicability of the discussion.The
corresponding details will provide a clear clue to the transitional process of social recognition in
the transitional society of the late Ming Dynasty. Tu Long is a useful example because his thoughts

and behaviour show a complex state containing the features of social subjects in a transitional

5 Tu Long, ‘Da Li Xuanbai 22 % [, in Baiyu Ji, in TLJ, vol.4, p.463.



society, who experience the change in social values from conventional to innovative. Tu Long’s
life experience was rich, which almost represented the experience that literati at that time normally
went through, thus it also showed various patterns of exploration for social recognition. The rich
experience of Tu Long to a great extent, interprets the struggle for social recognition of literati in
detail in the forms of honour and esteem, especially when he experienced changes in social spheres
between officialdom and the literati community, and damage to social recognition caused by
misrecognition, as well as the corresponding crisis of recognition. Tu Long’s struggle explicitly
shows how the structure of social recognition was transformed from presupposed “value-principles”
to individualised “value-ideas” during the transitional period of a society.®

As a literatus, Tu Long’s identity was constructed by the social status of literati in society and
the potential official status in officialdom. It also stood for accomplishments in literature, as well
as the corresponding virtues and cultural status. Tu Long’s literary talent and achievements were
where his high social reputation and cultural status came from, which also permeated his entire
social recognition. His literary and cultural virtues and status were the basis of his struggle for
social recognition through esteem, which led to a series of social activities and interactions in the
reflexive relations he built himself.” Tu Long’s sense of esteem came from his literary talent and
achievements, which became the main elements for his recognition within the literati community.
Hence, Tu Long’s status within the literati community was not just maintained by the presupposed
group context but was more self-mastered through his own values and achievements. In this
process, Tu Long showed high autonomy in the struggle for a more individualised form of social
recognition, namely esteem, in addition to honour.

Tu Long is a valuable example for the discussion of literati’s social recognition in late Ming
China because many of his literary works and letters survive, allowing exploration of his social
relations and activities, as well as his state of mind in different stages of his life. The modern

edition of his collected works, Tu Long Ji JEF#&4E, Tu Long Collection, runs to twelve volumes.®

6 Honneth, The Struggle for Recognition, pp.121-130.
7 Jason Miller, ‘The Role of Aesthetics in Hegelian Theories of Recognition’, Constellations, 23(2015), 96-109 (p.97).
8 Tu Long JEFE, Tu Long Ji FEFE4E, ed. by Wang Chaohong %%, 12 vols (Hangzhou: Zhejiang guji chubanshe, 2021).



Especially rich are the letters written to his friends; Tu Long’s collected works contain 522 letters
written to 201 people. These letters are primary sources of information on Tu Long’s social life,
such as who he associated with and how his social state, including activities and interactions,
changed according to different situations. These letters closely show the patterns of struggle for
social recognition in different forms for Tu Long and other literati of the time. These letters were
originally published by Tu Long and his friends mainly within four collections: Tu Changqing Ji
FERW4E, Tu Changqing Collection; Youquan Ji HZE4E, Youquan Collection; Baiyu Ji FAKI%E,
Baiyu Collection; and Qizhenguan Ji Wi E8E4E, Qizhen Hall Collection. Tu Changging Collection
and Youquan Collection generally recorded Tu Long’s social state in his early life before he passed
the imperial examinations and during his time as the magistrate in Yingshang and Qingpu County.
These two collections comprise two editions of one collection, named Youquan Collection. It was
reprinted by Feng Mengzhen #§% 4 (1548-1605) when Tu Long was in Qingpu while adding
some more works. Baiyu Collection and Qizhen Hall Collection basically collected the letters from
the period after Tu Long was dismissed.

I have sorted all his letters in two ways: one is according to the people he wrote to, which helps
me see how many people there are, who those people were, how many letters Tu Long wrote to
each person, how close he was to different people, and how many letters there are in total; the
other is according to different events, activities, and interactions involving Tu Long, such as gift
exchanges, descriptions of his dismissal, and various gatherings, visits, and travel plans. These two
sorted references help to narrow down which area Tu Long’s struggle for recognition relates to and
which group of literati are involved. For instance, gift exchanges point to material culture, showing
how materials as capital functioned in a social way and how this act was symbolic for recognition.
Meanwhile, the table of correspondence can quickly provide information about a particular person,
such as where that person came from, which year he passed the Metropolitan Examination, and
his official post. From this, we can further understand the relationship with Tu Long, how close
they were, and what was special about this person for Tu Long. By cross-referencing people and

events recorded in Tu Long’s letters, his relations within the literati community and how he

10



maintained these relations will be clearly shown, which further provides a dynamic image of his
struggle for different forms of social recognition.

All Tu Long’s letters and literary works were chosen and published by Tu Long himself and
his friends, making the different collections, especially the letters, a kind of individualised
expression of Tu Long himself and his relations. This closely shows how Tu Long recognised
himself in reflexive relations. As mentioned above, the Youguan Collection was reprinted by Tu
Long’s friend Feng Mengzhen, while it was originally selected by the local literati in Yingshang.
In the Baiyu Collection, it was printed as “Taimo Gong Yaohui Zixing AR ¥& 2% U P17, meaning
Gong Yaohui from Taimo selected and published.® Qizhenguan Collection was selected by Tu
Long’s friend Lii Yinji = JAl%,° whose family was famous in theatrical writing and performing
in Yuyao &x%%.1* Additionally, one of the most famous literati in the late Ming Dynasty, Chen Jiru
BT (1558-1639), also edited Tu Long’s Suoluoguan Yigao Juanzhi’er &4 §FiR 4G 2 —,
Sal-Tree-Hall Lost Drafis second volume; his Hongbao Ji ¥§%i%E, Hongbao Collection was
selected by Mao Yuanyi 570/ (1594-1640), who was Mao Kun’s Z#3# (1512-1601) grandson.
Both were well-known writers with significant statuses within the literati community.'> Although
Tu Long or his friends did not specify how they selected his works and letters in the prefaces of
Tu Long’s collections or in the selected letters, the literati who participated in the publication of
his collections showed their approval of Tu Long’s works and talent. Their reputation and status
within the literati community also represented Tu Long’s status and the extent to which he was
esteemed within the community.

Specifically, the selected letters show Tu Long’s self-mastery of his public persona to seek

greater esteem. This can be seen in those whom Tu Long corresponded with, what they talked

9 See TLJ, vol.3, vol.4.

10 See TLJ, vol.5, vol.6.

1 For details, refer to Zhang Ping 583, Mingdai Yuyao Liishi Jiazu Yanjiu PAACAR B2 KK R T (Hangzhou: Zhejiang

daxue chubanshe, 2012).

12 Mao Kun was seen as the leader of the Tang-Song School J# AR Jk. Refer to Lin Chunhong #Z 4T, ‘Mao Kun Guwenguan de
Fazhanyu Jiajing Wanli Shiqi Fugu Sichao 3¢ 15 SCULA & & 5 5535 73 Dt B8 ), The Northern Forum 167718 M,
6(2022), 163-169. Mao Yuanyi’s Wubei Zhi 1f§ & was seen as the encyclopaedia of armament and military in the Ming
dynasty. For details, see Ren Daobin /L& %, Mao Yuanyi Zhushu Zhijianlu 3 72 A %1 R#% (Beijing: Shumu Wenxian
Chubanshe, 1985).
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about in the letters, and the kind of interactions they had between each other. The people Tu Long
corresponded with most can be classified in three categories: the literati who had passed the
Metropolitan Examination in the same year as him, the literati from the same county and local
community as him, and the famous and respected literati and officials of the period, such as Wang
Shizhen and Wang Xijue. The three groups constitute the most solid part in his relations and the
part he tried to cultivate the most. On the one hand, his correspondence with the literati shows that
Tu Long regarded himself as the group of literati who were well-known, respected and talented.
On the other hand, by publishing letters to famous literati, Tu Long’s own public persona would
also be improved, helping him well cultivate the esteem in which he is held. Furthermore, the
letters record different kinds of social activities and interactions between Tu Long and his friends,
showing their sense of aestheticism and taste, and further shaping his image as a talented, tasteful
and cultured literatus, elite, and official.

Additionally, Tu Long also appeared in other literati’s letters and diaries, such as those of his
best friend Feng Mengzhen’s collection, Kuaixuetang Ji 25 % 4E, Kuaixue Hall Collection, as
well as Tang Xianzu ¥ 2 (1550-1616) and Yuan Hongdao’s 3 718 (1568-1610) poems and
letters to Tu Long.!® These materials are not only important proof of Tu Long’s struggle for social
recognition but also significant evidence that the theory of social recognition can be applied to
other literati in addition to Tu Long’s case. From Tu Long to the literati community, it manifests
the complexity of society in the transitional moment of the history, highlighting the changes in the

literati’s state of life culturally, financially, politically, and socially.

Forms of social recognition: honour and esteem

If the human form of life is essentially social, then individuals are not only “conditioned by a
social context but constituted by and individuated by their social relations”, during which social

acknowledgement is generated between subjects in the community and constitutes, on Hegel’s

13 Feng Mengzhen #4484, Kuai Xue Tang Ji tRZ5 5 4E, 64vol., Wanli edtion, <https://ctext.org/wiki.pl?if=gb&res=779296 >
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account, an essential human need: to recognise oneself in one’s environment.!* Thus, only in
relations with other autonomous subjects can we gain self-consciousness as autonomous agents. ™
Deriving from Hegel’s interpretation of intersubjective recognition, the process of recognition
involves a kind of reciprocal relations, in which “I” can not only recognise another person, but
another person can also recognise “me”, and further, “We” can recognise each other, as Hegel says,
“the I that is We and the We that is .26 The kind of mutual recognition guarantees our existence
as social beings. Meanwhile, being an integrate ethical and political subject within a particular
community depends on receiving and conferring appropriate forms of recognition.

Hegel was heavily influenced by Fichte’s view of autonomy, which posits that mutual
recognition is essential for human beings to understand themselves because one could only notice
one’s own actions and utterances as expressions of an intentional self while understanding that the
other’s actions are also intentional. He argues that understanding ourselves as an independent self-
consciousness requires the recognition of another, which is the normative character of reflexive
self-awareness.!’ This is then considered by Honneth as a kind of reflexive self-relations, a
conception of self adequately reflected in the other in terms of love, right and solidarity, which
provide self-confidence, self-respect and self-esteem respectively. Therefore, recognition requires
optimally reflexive self-relations, so that the senses of self-confidence, self-respect and self-esteem
can be generated when all individuals receive and confer recognition on one another. In this way,
recognition can be regarded as a social-psychological good, so that misrecognition is not only a
moral and psychological harm occasioned by the denial of social and cultural status, but also a
violation of the identity of subjects, because a subjects’ identity is shaped precisely through
relations to others.8

Returning to Rousseau’s idea of being recognised by others, an individual acquires a

4 Thomas Khurana, ‘The Struggle for Recognition and the Authority of the Second Person’, European Journal of Philosophy,
29(2021), 552-561(p.553).

15 The idea is expressed in G. W. F. Hegel’s The Phenomenology of Spirit, trans. and ed. by Terry Pinkard (Cambridge:
Cambridge University Press, 2018).

6 Hegel, The Phenomenology of Spirit, p.177.

17 Peddy McQueen, ‘Social and Political Recognition’, on The Internet Encyclopedia of Philosophy, ISSN 2161-0002,
<https://iep.utm.edu/recog_sp/>. [accessed 6 Aug 2020]

18 Jason Miller, ‘The Role of Aesthetics in Hegelian Theories of Recognition’, p.98; Charles Taylor, Multiculturalism: Examining
the Politics of Recognition (Princeton, N.J.: Princeton University Press, 1994), p.25.
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“sentiment of his own existence”.’® The idea of dependence on the recognition of others, then
taken by Honneth, suggests “that we are related to each other by means of various forms of
recognition”.? The mutual dependence generates from the shared “We” which differentiates,
while “distinguishable ‘I’’s in relation to one another each have a general claim to articulating what
it is that “We’ do.”?! “We”, thus, is fundamentally contestable due to the distinguishable “I"’s
claims to the community, which means that the plurality of forms of recognition inevitably coexists
in the same context. Meanwhile, the primacy of community over the sphere of proximity of
individuals makes the construction of shared norms and values that underpinned the community a
priority for the struggle for recognition. Individuals inevitably belong to some kind of community,
or more, which means they are also involved in the struggle for at least one form of social
recognition. Different forms of social recognition not only apply within different forms of
communities, but they also demonstrate varying degrees of contestation based on the tension
between “I” and “We”, such as how open the community is to individuals redefining the values
grounded in itself. A community can be seen as a strong environment for social recognition when
the construction of shared values and norms is open to being redefined; otherwise, it will be seen
as weak. What kind of recognition is appropriate for individuals to receive and confer will then
depend on the kind of community they struggle in.

The historical development of the concept of social recognition shows the different demands
due to the historically established and changing ideas of what kind of recognition people deserve.
In premodern society, recognition was regarded as a concept of honour which was assigned to
persons as members of a group within a hierarchical social structure. In Honneth’s opinion, one’s
standing in society and one’s status as a moral and political agent were fused in the concept of
honour, thus the rights and duties were those of one’s status group or “estate”, instead of “one’s

status as a free legislator in either the local kingdom or the ‘kingdom of ends’”.?? While in the

19 Frederick Neuhouser, ‘Rousseau and the Human Drive for Recognition (Amour Propre)’, in The Philosophy of Recognition:
Historical and Contemporary Perspectives, ed. by Hans-Christoph Schmidt am Busch and Christopher F. Zurn (Lanham, MD:
Lexington Books, 2010), pp.21-43 (p.24).

20 R. Jay Wallace, review of Axel Honneth, Recognition: A Chapter in the History of European Ideas (2021), Mind (2021)
fzab058, xiv + 178, <https://doi.org/10.1093/mind/fzab058>, p1.

2l Khurana, ‘The Struggle for Recognition and the Authority of the Second Person’, p.556.

22 Honneth, The Struggle for Recognition, p.xiv.
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modern context, the notion of “status as a person” is distinguished from the notion of “social
standing”, which generates the distinct modes of recognition between self-respect and self-esteem,
based on the modern notion of equal respect awarded to all agents capable of autonomy and one’s
achievements and value within a certain community.?® Because of the tension between autonomy
and dependence that dynamically promotes social changes, the struggle of individuals for social
recognition also changed gradually from honour to esteem when the relations between “I”” and
“We”, to some extent, changed with the development of society.

Since scholarly discussion of social recognition in premodern China is rare, the emphasis on
the social recognition of the literati will be on honour rather than esteem based on the hierarchical
society, especially the status honour as a member of a status group. It usually focuses on the
literati’s crisis of identity that was specifically shaped through their social recognition in the
context of the late Ming Dynasty and how they coped with it.?* However, there are studies
discussing the Confucian view of recognition, which mostly focus on the asymmetrical recognition
of others. Eric Nelson argues that the early Confucian ethical self-cultivation is unfolded in the
context of unravelling reactive and negative emotions in order to promote concrete relationships
of reciprocal and mutual yet graded and asymmetrical recognition between oneself and others.?
Similarly, Xiang Shuchen proposes that a virtuous agent “affords recognition to others without
seeking recognition for themselves”.?® In my opinion, recognition, as “a vital human need”,?’
though it may be expressed in an alternative way, or a comparatively asymmetrical version under
the impact of Confucianism, in the premodern context, is essential for social beings recognising

others, as well as being recognised by others within the community, whatever emotions they

2 Tbid; Mattias Iser, ‘Recognition’, The Stanford Encyclopedia of Philosophy, (Summer 2019), ed. by Edward N. Zalta,
<https://plato.stanford.edu/archives/sum2019/entries/recognition/>.

24 About the studies of literati’s crisis of identity, refer to: Timothy Brook, The Confusions of Pleasure: Commerce and Culture
in Ming China (Berkeley, Calif.; London: University of California Press, 1999); Craig Clunas, Superfluous Things: Material
Culture and Social Status in Early Modern China; Fruitful Sites: Garden Culture in Ming Dynasty China (London : Reaktion,
1996); Wu Renshu M1~ %, Pinwei Shehua: Wanming de Xiaofei Shehui yu Shidaifu iR HE: I RE Bt g8tk
(Beijing: Zhonghua shuju, 2008).

% Eric S. Nelson, ‘Recognition and Resentment in the Confucian Analects’, Journal of Chinese Philosophy, 2(2013), 287-306
(p-287)

% Xiang Shuchen, ‘Worthy of Recognition: The Confucian Ethics of Recognition’, Journal of Chinese Philosophy, 49(2022),
388-404 (p. 388)

27 Taylor, Multiculturalism: Examining the Politics of Recognition, p.26.
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encounter in themselves or others. In practical, literati, who were educated and cultivated in
Confucianism, had the expectation of being recognised by others, which for human beings is a the
very basic emotional need in primary relationships among friends, family and between lovers.
The hierarchical society of the late Ming China could scarcely fulfil the criteria for the modern
sense of social recognition, but within the conventional value system in a transitional context, there
exists the possibility of exploring the detailed process of transforming social recognition from
honour to a form that is closer to the modern sense, and whether the means of social recognition
can be applied to the rapidly changing society of the late Ming Dynasty. Tu Long allows us to see
how the two forms of honour and esteem are closely intertwined in the structure of the social

recognition of literati.

Social recognition in late Ming China

The form of social recognition that could be applied in the context of the late Ming Dynasty is
based on the influence of a series of changes of the society, including the development of a
commodity economy, the rise of awareness of the value of self due to Wang Yangming’s School
of Mind, and the comparatively loosened control of social order by the central government. These
changes influenced each other and collectively affected the literati’s state of life. The development
of the commodity economy, to some extent, altered the conventional economic structure by
shifting labour from farming to handcrafts and commerce. According to He Liangjun {i] R &
(1506-1573), before the Zhengde 1EfE period (1491-1521), “Out of ten common people, one
served in officialdom, and nine worked in the fields. This was because the four essential
occupational classes each had their fixed occupations. The common people were content with
farming and had no other ambitions, and the government also encouraged them to engage in
agriculture ...... [However,] in the past forty or fifty years, ...... the number of people leaving
farming to engage in handcrafts and commerce has tripled compared to before. ...... Generally

speaking, out of ten common people, six to seven have already left farming H %+ —7EE, /L
fEH, ZHRWURSAEE, A2REm, BEME, BN HE, ... EPLFe s
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Heweo B R FRMBFEA LR H, ZMHRTTR. KU HEESZ, A EE"28 As
commentators then saw, it was “the decay of the old order” and the collapse of morality, but it was
also the development of both the domestic economy and overseas trade, which fundamentally
affected “the scholastic Confucian commitment and social hierarchy resting on settled village
life”.?®

With more and more market-based commercial activities spreading widely and rapidly from
urban to rural areas, the impact of the commodity economy became extensively embedded in
people’s lifestyles and the way they valued themselves. This was also true of different communities,
such as the literati, gentry, and officials.>® Not only had the circulation of commodities been
boosted throughout the realm, making commercial activities indispensable in people’s daily lives
that “all goods rely on trade for their supply F147) & 145 T & J&, but also more and more people
since the Zhengde period started to explore their own commercial opportunities, which greatly
shaped their economic calculations.®* Common people were not the only participants in commerce;
literati also put their literary talent or cultural disposition in the market for evaluation through their
works to gain approval and the value of self in the commodity market. This certainly troubled the
Confucian value embodied in the literati and the hierarchical system, which led to a society in “a
restless rejection of norms and traditions”.3? In this circumstance, the social order of the four
essential occupational classes of traditional China PU[FKf¥, ranking in the order of scholars

educated in the Classics, farmers, artisans and merchants, to some degree, was shaken during the

28 He Liangjun il R 12, Siyou Zhai Congshuo VU X355 (Beijing: Zhonghua shuju, 1959), p.110.

2 Brook, The Confusions of Pleasure, pp.124-151.

30 About the impact of silver as the currency to the economy in late Ming, refer to Richard von Glahn, Fountain of Fortune:
Money and Monetary Policy in China, 1000-1700 (Berkeley and Los Angeles: University of California Press, 1996), pp.140-152;
William Atwell, ‘Ming China and the Emerging World Economy, ¢.1470-1650’, in The Cambridge History of China: The Ming
Dynasty, 1368-1644, Part2, ed. by Denis Twitchett and John K. Fairbank (New York: Cambridge University Press, 1998), vol.8,
pp.381-388; Fu Yiling 4K &, Mngdai Jiangnan Shimin Jingji Shitan WAL 8 17 AL 4R (Shanghai: Shanghai renmin
chubanshe, 1957), pp.2-6; Wan Ming # B, ‘Mingdai Baiyin Huobihua de Chubu Kaocha {8 [ #R & ¥ LI W) D542,
Researches In Chinese Economic History H[E 25t 15T, 2(2003), 39-51; Chao Zhongchen 5& /%, ‘Ming Hougi Baiyin de
Daliang Neiliu jiqi Yingxiang #1% 1 H$R K& IR & HE2 2, Journal of Historical Science 5% F T, 1(1993), 33-39;
WeiWei Luo, ‘Money and Future in Late Ming China’, Explorations in Renaissance Culture, 45(2019), 50-70.

31 The quote is from Gu Qiyuan BH#E TG, Kezuo Zhuiyu % PR 55 (Beijing: Zhonghua shuju, 1987), p.67. Fu Yiling {42,
Mngdai Jiangnan Shimin Jingji Shitan, pp.6-20; Brook, The Confusions of Pleasure: Commerce and Culture in Ming China,
p.101.

32 Timothy Brook, The Troubled Empire: China in the Yuan and Ming Dynasties (Cambridge, Mass.; London: Belknap Press of
Harvard University Press, 2010), p.264.
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transition.3

In Honneth’s opinion, during the transition to modernity, the hierarchical order of recognition
also went through a “process of structural transformation, because in the wake of cultural
innovation, the conditions for the validity of a society’s ethical goals changed as well”.3* The
development of the commodity economy boosted the breakdown of social class hierarchies, and
people were valued not just on the basis of their social status, especially when the consumer society
gradually formed after the breakdown of the sumptuary law. In the consumer society, different
classes shared the same consuming spaces, “elites and commoners both could afford to buy their
way out of simplicity and obscurity and into pleasure and notoriety”.%® Consumption within the
literati community was no longer for essential needs; instead, it became a kind of conspicuous
behaviour. The literati, especially the elite, including the gentry and officials, gradually cultivated
a cultural and tasteful lifestyle based on materials. This greatly affected the symbols of power as
expressed in different aspects of the literati lifestyle, such as the form of transport they used and
clothing that revealed their identity and taste.®® Thus, the literati became involved in and even
developed a taste for conspicuous consumption while starting a long-term competition of
consumption with other social classes, especially the wealthy merchants.*’

The consumption competition actually became a competition of social power within society.
In order to “win” in the competition, the literati were more and more involved in commercial

activities, which they had looked down upon in the conventional ethical order, and the literati

3 Yii Ying-Shih &X9<WHs, The Religious Ethic and Mercantile Spirit in Early Modern China, trans. by Kwong Yim-tze, ed. by
Hoyt Cleveland Tillman (New York: Columbia University Press, 2021), pp.8-9; Shi yu Zhongguo Wenhua B2 B 301k
(Shanghai: Shanghai renmin chubanshe, 1987).

34 Honneth, Struggle for Recognition, p.124.

3 For more details about how economy influenced the society of Ming Dynasty, refer to Liu Zhigin £ %5, ‘Wan Ming Shifeng
Manyi W BH tH JB I8 335, Sociological Studies 1 &Z2HF 5T, 3(1992), 107-111; Liu Hehui %JATH, ‘Lun Wan Ming Shehui
Fengshang & B 4+ € J31¥°, Anhui Shixue ZZ U5 £, 3(1990), 23-29; Wu Renshu, Pinwei Shehua, pp.1-55. Quote: Brook, The
Confusions of Pleasure, p.151.

36 Clunas, Superfluous Things, pp.150-165; Brook, The Confusions of Pleasure, pp.173-237; Wu Renshu, Pinwei Shehua, pp.65-
164.

37 About the change of literati’s idea of consumption, see Zhang Bangjian 5% %, ‘The reason of the Luxury Consumption in
the mid and late Ming Dynasty research B4 i J5 JHY 2% 35 B J5L KR M7, Journal of Fuyang Teachers College(Social Science)
B BRI Y 22 B 24 i (i & B2 RR), 4(2007), 130-132; ‘On the Characteristics and Changes of the Consumption Ideas in the Mid-
late Ming Dynasty BH AR 1% JAVH 2 4e 25 K B SE4L°, Journal of Graduate School of Chinese Academy of Social
Science H B4 E FHEEBEAE A A 223K, 4(2008); Chang Jianhua # 3%, ‘Lun Ming Dai Shehui Shenghuoxing Xiaofei Fengsu de
Biangian #y WAL € A2 1513 2 BRI 5218, Nankai Journal T B3R, 4(1994), 53-63.
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identity did not impose any ethical constraints on them under the broken social order.®® For
instance, the Senior Grand Secretary Xu Jie /£ F#(1503-1583) not only bought a lot of land and
houses around Suzhou #&J1 and Songjiang ¥AYL but also employed many female weavers to
produce clothes for the market.®® Meanwhile, wealthy merchants used their money to buy their
way into officialdom while establishing good relationships with the upper classes to upgrade their
status. Therefore, when the occupation of merchant was no longer regarded as ethically lower than,
but even similar to literati, as Wang Daokun {£i8 £ (1525-1593) wrote, “a moral businessman is
as good as a great learned literatus [ ¥ {1 & [#1%,*° not only did the boundary between social
classes, especially between literati and merchants, become somewhat blurred, but it also meant
that people’s occupational choices were not judged as harshly as conventionally, especially for the
literati who were given more freedom to forge a good life.

The development of commodity economy not only immediately released the literati from the
burden of ethics to generate a more individualised recognition in society but also affected the way
the literati struggled. Facing the prevalence of consumption in society, the literati not only derived
pleasure from material goods and consumption, but they also deeply participated while creating
their ways of aestheticism and consumption, which further enhanced the significance of material
goods and the act of consumption in their lifestyle, as well as in showing the identity of literati.
Consumption, especially the kind related to culture, became a symbol of identity and social
status.*! On the one hand, literati became the main group in society involved in cultural
consumption; on the other, the material goods and activities that embodied the literati’s distinct

taste, such as books, paintings and antiques; the consumption space, like tea houses; and the

3 Yuan Zujie JFEAH#, ‘Luxury Consumption and Identity Identification of Gentries in Late Ming Dynasty 25 1% 11 /¥ & B B 1
B e 1F, Shi Lin 14K, 5(2009), 103-109.

3 Yu Shenxing T-1HAT, Gushan Bichen %1112 i€ (Beijing: Zhonghua shuju, 1984), p.39.

40 Wang Daokun 71 2, ‘Gao Zeng Fengzhi Daifu Hubu Yuanwailang Chenggog Ji Zeng Yiren Minshi Hezang Muzhiming #5H%
FHEHRKFRFEE SRS Bl H N KA 2822584, in Taihan Ji KK 4, ed. by Hu Yimin #7i [& (Hefei: Huangshan shushe,
2004), vol.5, p.1146. The study of the detailed meaning of *“ i & fi] & [{{#”, refer to Liang Renzhi %21~ &, ‘New Exploration of
the Conviction “Lianggu-bufu-hongru” and Some Reflections on Social Status of Chinese Merchants and Merchant-intellectual
Relation in the Ming-and-Qing Dynasties “ [ & fa] & M fF 7 A ——W3E i ANk 2 Hobr B 175 B 08T am, Journal of Hubei
University(Philosophy and Social Science) it K EXEL (P £ 4L SRR RR), 4(2018), 107-114.

41 Clunas, Superfluous Things: Material Culture and Social Status in Early Modern China.

19



cultural activities, such as education, religion, and tourism, symbolised their identity.*?

During the enjoyment of the materials and consumption, the literati also generated the
distinction of taste between ya ff (tasteful) and su 1A (vulgar/popular). The taste-driven
consumption of literati was an important pattern of struggle for recognition based on their cultural
disposition and cultivation, which greatly enhanced their esteem not just in interactions within the
literati community, but also in the competition of consumption between classes. While antiques
became the most favourable consumption, the literati preferred to decorate their rooms with certain
“ancient objects...... in a functional as well as a rhetorical or social sense” as a kind of “elegant
interior design”, which included calligraphies, paintings, bonze vessels, ancient jades, ceramics,
and some specific plants and food, in order to maintain the status of literati, especially the elite.*3
Especially the gardens, as a part of the conspicuous consumption manifesting the material culture
in the late Ming Dynasty, this special form of material was “consciously constructed and
aesthetically perceived artefacts”.** Books and the closely related activity of publishing were
largely promoted by literati, particularly novels, dramas, and daily reference books, based on the
literati’s talent and ability to create and write.*® As for tourism, a comprehensive social activity,

this to a great extent, also expressed the literati’s distinct cultural tastes and cultivation through

42 Zhou Jianbo & and Sun Huaining &7 2, ‘Ming Qing Shiqi de Wenhua Xiaofei A7 R HAI SCAL I B, Social
Scientist 1L & B2 5R, 8(2009), 145-148; Deng Wanchun ¥ %, ‘Ming Dai Zhong Wan Qi Wenhua Xiaofei Xingsheng Yuanyin
Chutan B H B 3H SCATE B B R RIATER, Journal of South-Central University for Nationalities (Humanities and Social
Sciences) 1 E i K EEIRNSCHEERIERRR), 4(1999), 67-70; Wang Hongtai F 7578, ‘From Consumer Space to
Consumption of Space: Urban Tea Houses During Ming and Qing Dynasties 7/ 2 )25 [ 1) 2 [ (19 78 & —— W35 3T Hh (4%
8>, Journal of Shanghai Normal University (Philosophy & Social Sciences Edition) 1 ¥ HTi#0 K22 (T 241 & R 2R,
3(2008), 49-57; Niu Jianqiang 4~ 5%, Mingdai Zhonghougi Shehui Biangian Yanjiu B4 A& %8 5T (Taibei: Wenjin
chubanshe, 1997); Zhan Xuelei #2555, ‘A Study of The Scholar-officials’ Benefiting from Cultural Business and The Roles
They Play in The Cultural Production & Consumption in the Late Ming Dynasty “ PASCAEF]” B “fdic” ——MeH LA
AR BRI S SO T B R M 5228, Palace Museum Journal W0 IR BT, 5(2011),139-144; Luo Zonggiang
#5558, Mingdai Hougi Shiren Xintai Yanjiu W21 N0 R8I 9L (Tianjin: Nankai daxue chubanshe, 2006).

43 Clunas, Superfluous Things, p.100, 91-108.

4 Craig Clunas, Fruitful Sites: Garden Culture in Ming Dynasty China (London: Reaktion Books Ltd, 1996), p.15, 13-15.

4 About the impact of publishing in late Ming China, refer to: Joseph McDermott, 4 Social History of The Chinese Book: Books
and Literati Culture in Late Imperial China (Hong Kong: Hong Kong University Press, 2006); Lucille Chia, Printing for Profit :
The Commercial Publishers of Jianyang, Fujian (11th-17th Centuries) (Cambridge, Mass: Harvard University Asia Center for the
Harvard-Yenching Institute, 2002); Zhang Xianzhong 5RJ§k &, ‘Riyong Leishu de Chuban yu Wan Ming Shangye Shehui de
Chengxian H 3 1 H AR BLIG B 7 24k € (19 £ 37, Jiangxi Shehui Kexu Y1764 &R, 12(2013), 120-127; Guo Ziyin F{#4
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their choices of transport, utensils, and even food and drink, as well as the destinations and forms
of interaction. Tourism also became the literati’s favourite means of interaction with one another
and an efficient way of enhancing mutual connections in the relations for better intersubjective
recognition within the community.

We can see from the above that the rise of the commodity economy and the corresponding
emergence of the consumption culture largely changed the values and norms that were
conventionally shared within the literati community. The value of the literati based on the
conventional social order had been diluted during the transition of society both financially and
politically. Financially, extravagant consumption became both a popular and a symbolic lifestyle.
In addition to those who came from a rich family background or powerful local gentry, the literati
struggled to adopt a life of luxury, not to mention that many common literati suffered from poverty.
There are two reasons for this situation: the financial and political conditions that affected the
literati. The first was the low pay for working in traditional ways as a literatus, for example, as an
official or a teacher. Even if the literati did pass the imperial examinations and become officials, it
is well known that the salary of an official throughout the Ming Dynasty was the lowest in the
history.*® According to Gu Yanwu’s EH#E (1613-1682), ten dans of rice could only convert
into three gian of silver, but the lowest price of rice at that time was two and half gian, which
meant ten dans of salary could barely pay for one dan of rice.*’ A magistrate’s whole salary of the
year in Ming, in addition to one dan of rice every month, was only around twenty-six liang of

silver. Compared to the salary of the Song Dynasty, a magistrate could at least receive one hundred

46 About the system of official’s salary in Ming Dynasty, refer to Chen Xiukui 575 4%, Zhongguo Lidai Caizheng H [ JFF L HA L
(Beijing: Shiji Shuju, 1981); Chen Guanlong [ &€, ‘Mingdai Wenguan de Xinfeng Zhidu jiqi Yingxiang A% SCE 137 12 il 5
NI Journal of South-Central University for Nationalities (Humanities and Social Sciences) g RJRZRE 23R (4 & F)
LK), 5(1991), 95-100; Shan Xueyong FE% & | ‘Shilun Mingdai de Bofeng Zhi ji Weihai 2%z B AL I ) )2 163, Social
Sciences in Nanjing F 541 & FHE 2(2003), 41-44; Zhang Zhaokai 5&JK 8, Chen Changquan [ &, ‘On the Causes of the
Development of the Salary System in the Ming Dynasty and its Influence afy 9 42 Ak il & v 582 1) JL IR e FL 5228 Journal of
Changsha University of Science & Technology (Social Science) ¥V ¥ 1. K2R (L & FIEAR), 3(2004), 73-76; Liu Kejin %
AL, Huang Xiurong ¥ 7528, Hu Hua #H#%, ‘Mingdai Guanyuan Difeng Chengyin Tanxi B3R B K E KRN, Seeker 3R
%, 6(2006), 219-222;
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21



forty-four /iang and four gian of silver a year.

In political matters, the low pass rate among candidates in the imperial examinations further
diluted the conventional value of the identity of literati. The low pass rate meant there would be a
large number of literati who could not become officials.*® However, the identity of a literatus had
a very strong political orientation, the primary goal of being a literatus was to become an official
by passing the imperial examinations. The main reason for the low pass rate of the imperial
examinations was the expansion of local schools for officials around the country, which led to a
large number of scholars competing in the imperial examinations. Records show that the number
of shengyuan 4= 8, also called zhusheng ##% £, Government Student, commonly called xiucai 75
7, Cultivated Talents, who were trained in local or national academies and qualified to take the
imperial examinations, grew rapidly from approximately 30,000 during the Xuande 'E % period
(1426-1435) to around 500,000 in the late Ming, an increase of almost seventeen times, while the
pass rate in Provincial Examinations and Metropolitan Examinations only rose two to three
times.** When the most common and dignified career choice for literati became so difficult to
achieve, their careers became very unstable. Not only did they have very limited opportunities to
gain status in officialdom to seek honour as officials, but they also had to search for other ways of
earning a living, such as farming, practising medicine, or doing business.>

On the one hand, this situation indeed reduced the political value of the literati as honourable
officials; on the other, it also, to some degree, stimulated the literati to seek value from other fields,
either related to conventional literati career choices or not, instead of the honourable status of an
official, even that of a common literatus. It also meant the constraints imposed on the literati by

the ethical social orders were further broken. Therefore, whether the common literati, officials, or

48 For more details about the passing rate and impact, see Liu Xiaodong, ‘Keju Weiji yu Wanming Shiren Shehui de Fenhua 722
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the elite and gentry, their status honour, which, according to Weber, “is normally expressed in the
fact that above all else a specific style of life is expected from all those who want to belong to the
circle”, was correspondingly weakened.®® The literati then became more eager to redefine the
value of themselves, instead of being constrained by seeking honour in the hierarchical status. As
the basis for recognition in the social environment, the literati community gradually became a
contestable sphere for new values and norms that somewhat confronted the honour code while
sharing in a new kind of relations for recognition.

During the rapid transition of society in the late Ming Dynasty, new values and norms gradually
reconstituted the community, while old values and norms remained intact. The conflict between
the new and the old generated a sense of confusion and anxiety among the literati regarding their
identity and status.? On the one hand, the traditional ethical social order still guaranteed the social
status of literati, but only at a superficial level. In both practical and moral matters, the literati’s
social status was reduced due to the prevalence of consumption and the emergence of other social
classes. According to Craig Clunas, “the aping by the lower orders of specific types of cultural
consumption, access to which had been previously restricted by cultural as much as by economic
barriers, upset contemporary elite commentators”.>> Moreover, official posts could be purchased
without passing the imperial examinations by other classes other than the literati. This group
experienced a crisis of identity as the only class who could traditionally become officials. Neither
could the authoritative environment maintain the honour of the literati efficiently by preserving
their exclusive status or guaranteeing their career paths in society, nor could the literati community
associated with the commodity economy convince the literati to reconcile enjoying the situation
with criticising it, making it difficult for them to seek greater recognition in one form. The literati
then struggled in two forms of recognition while evolving different patterns in the process of their
struggle.

In addition to the practical effect of economic and political situations in the late Ming Dynasty,

51 Max Weber, Economy and Society: An Outline of Interpretive Sociology, ed. by Guenther Roth and Claus Wittich (New York:
Bedminster Press, 1968), p.932.

52 Brook, The Confusions of Pleasure.

53 Clunas, Superfluous Things, p.155.
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what encouraged the literati more to seek a kind of self-mastered social recognition inevitably
came from subjective initiative, which derived from the change in ideas about the value of self.
This change in ideas was attributed to the new social trend of thought brought by the School of
Mind founded by Wang Yangming FF%HH (named Shouren 5F1=, 1472-1529). Wang Yangming’s
theory, as well as the further development of the School of Mind, laid the moral foundation for the
literati to seek different forms of recognition and played a significant role in the emergence of the
modern notion of recognition in the transitional society of late Ming China. It was the innovative
value emerging from the conventional value system of late Ming society which, though not
intentionally against conventional Confucianism, did to some extent free literati from orthodox
Confucian ethics. The fundamental impact of the School of Mind on the social trend of thought
was from its account of liangzhi [ 1, which was regarded as a kind of innate knowledge,
introduced by Wang Yannming. Liangzhi was seeen as the natural capacity to perceive moral truths;
every aspect of daily life contained moral principles that could be learned and enquired by
everyone from every class.>® It was also “a kind of emotional disposition, ...... immediate, pre-
reflective self-awareness......” and “......pure origin of all functions of the human mind......

The idea of liangzhi then prompted the rise of self-awareness in individual social subjects,
particularly literati, in the hierarchical society, encouraging them to find their values from
themselves instead of the hierarchical status. Liangzhi, as the principle of the School of Mind,
became a kind of moral support for the literati to seek intersubjective recognition through their
self-fashioning and self-mastered relations. During this process, the literati also became the moral
agents who could forge a life that was meaningful from their own point of view. In this case, the
literati gained the autonomy to generate esteem between each other. Autonomy is crucial for a
social subject to generate mutual recognition in relations with others, which means that one’s own
integrity, agency, or sense of self can be acknowledged by others. With the guidance of the School

of Mind, the moral code of the literati’s life is partially occupied by the consciousness of the ethical

54 Jiao Kun, ‘The Learning of the Mind as An Ideological Movement: Probing the Historical Origins of the School of Wang
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qualities of their own intensions

Additionally, the School of Mind, at the moral level, created a comparatively equal social
environment between social subjects, which can be seen from the later development of the theory
by Wang Gen £ [ (1483-1541), the founder of the Taizhou School, whose perspective became an
influential branch of Wang Yangming’s theory. According to Wang Gen, ordinary people were no
different from sages. As he said, “the order in which the common people conduct their daily lives
is the same as the order established by the sages [ & H FIG&ELE, B2 8 N 2 f&EEHE".% The
sage then was also no different from ordinary people. Wang Gen’s view seemed to reduce the
mysterious honour of the sage. In fact, it expressed an idea of equality based on liangzhi, the “pure
origin” of human mind, which eliminated the various differences caused by social hierarchy. Once
again, it highlighted the value of individuals, their value as social subjects, as well as moral agents.
Wang Gen himself was a good example; he was born into a family that made a living by boiling
salt /1:/7 and became a merchant afterwards, which was the lowest class within the four essential
occupational classes, yet he still became the leader of a significant branch of the School of Mind.

Although the School of Mind raised personal value from the level of being a human being, the
sense of equality at the social level could not eliminate the hierarchical order between social classes.
The breaking of the barrier between classes was unidirectional, which meant access was from
higher classes to lower classes, literati towards merchant class, but rarely in the opposite way. It
did not mean people in the lower classes, such as from merchant families, could not become the
literati, but a merchant could hardly turn their social status from a lower one to a higher one directly
in ethical matters, even if they could buy their way into officialdom. It meant that the sense of
equality was more gained and practised within the higher classes, like the literati community.
Literati guided by the idea of the School of Mind had a greater range of autonomy in their choice
of career without reducing their moral integrity. It then prompted literati to further master the
values and norms that defined themselves and their community.

When the values and norms underpinned the literati community could be reconstructed, the

% Wang Gen T R, Wang Xinzhai Quanji T35 448 (Nanjing: Xiangsu jiaoyu chubanshe, 2001), p.29.
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literati community could also form multiple collective “We” as fractional communities. Each
fractional “We” could be regarded as a recognitive sphere constituted by intersubjective relations
for mutual recognition, within which the members would share more featured and delicate values
and norms with each other for better and stronger recognition. Because the literati’s social
recognition in the late Ming Dynasty was mainly in two forms, honour and esteem, it meant that
their struggle would not be successful in a single community. The most explicit communities for
the literati’s struggle would be officialdom and the literati community. Given the strong political
orientation of the identity of literati, officialdom was the main social sphere in which to seek
honour through gaining a higher social status by passing the imperial examinations. The values
and norms grounding officialdom could be seen as the honour code, which was difficult to redefine.
As for the literati community, which included officialdom, it was a more contestable sphere for
different kinds of values and norms. On the basis of the different values and norms, the fractional
communities were classified in various ways. In addition to the fundamental classification
depending on political status, officialdom and non-officialdom, they could also be classified by
cultural, economic, and social elements. It also meant that there were overlaps between each
community, thus one literatus could have been involved in several fractional communities, because
of the overlapping of social status, or the overlapping of personal virtues and cultural disposition,
such as taste. For instance, the elite could be seen as a fractional community within the literati
community, which included the officials in political classification and the local gentry in both
cultural and economic matters, and even political matters in some places. The overlaps between
different fractional communities made the literati’s struggle for social recognition even more
complicated, so that the struggle of literati was prompted to evolve more patterns during the
process.

In the context of late Ming China, the transitional society provided the most outstanding value
in the discussion of social recognition, which was its ability to allow different societal forms to
coexist in the same context. Hence, the literati’s struggle for recognition was expressed in hybrid

forms. The special and fast-changing period of the Ming Dynasty revealed how a society was in
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the process of transition in different aspects, especially how economic development prompted the
change in people’s value and thought and further impelled the transformation of social recognition
from hierarchical honour to self-mastered esteem in a premodern society. The transformation was
a complex and long process. Combined with the context of the late Ming Dynasty, the
transformation of social recognition even created a more complicated and featured state. The
specific situation of late Ming China, the change from a hierarchical social order to an individual’s
value and lifestyle, together affected the process of transformation. It then gives us an opportunity
to discover the details of the change of social recognition in the transitional society through
individuals and groups of people, their social relations, activities, and interactions. Therefore,
tracking a specific individual’s life experience and his interaction within different communities

could perhaps reveal the complicated process of social recognition in late Ming China.

Tu Long and his struggle

In order to explore Tu Long’s struggle for social recognition in its hybrid forms, we need to
track his thoughts, behaviour, and activities through his life trajectory. Hence, according to Tu
Long’s life trajectory, his struggle can be roughly divided into three periods: the early life period
before he passed the Metropolitan Examination, his official time, and the post-official time after
he was dismissed. Discussing his struggle in this way highlights how the subjective and objective
situations in these three periods change greatly, which shows how the process of social recognition
evolves in different social environments and how the patterns of struggle for recognition change
correspondingly. Through Tu Long’s struggle, I aim to provide a comparative and explicit picture
of how the literati struggled within the literati community for either the old or the new kinds of
values and norms that defined them or were defined by them in an innovative cultural environment.

Based on Tu Long’s letters, his life trajectory, state of mind, sense of self, and his attitude
towards his own experience and the literati community can be regarded as his self-representation
rather than total historical realities. Although Tu Long’s feelings and views on the literati

community, officialdom, and the ethos of the literati community derived from the realities of the
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community and society, and also reflected the real situation that the literati were experiencing at
that time, his feelings and views compelled him to fashion a specific image of himself, which was
a representation of himself. For instance, when Tu Long failed the Metropolitan Examination, his
dissatisfaction with the system not only reflected the strictness and low pass rate of the imperial
examinations in the late Ming Dynasty but also show his sense of self, which was mainly about
his talent and value in the local literati community, and how much esteem he should have sought
within the local, even the wider range of literati community. In fact, sometimes Tu Long’s thoughts
and behaviour were opposed to common values and conduct. For instance, his dismissal was seen
differently from his own point of view and from the comments made by others later, and his
indulgent behaviour was also greatly criticised. Just because of the difference between Tu Long’s
own opinions and those of others, we can see how rising self-awareness would prompt an
individual literatus to redefine the value of self, as well as the value of the social elements to
themselves, such as the tradition of imperial examinations, officialdom, and even the literati
community.

Although Tu Long’s feelings and views were very personal representations and could not
entirely represent other individual literati, they reflected the general difficulties of literati in that
era. Additionally, to discuss literati’s struggle for esteem as a form of social recognition, it had to
be about literati’s own self-representation, only then could the process of the new form of social
recognition be seen and discussed in the transitional hierarchical society, especially when esteem
was sought out of literati’s autonomy as moral agents. Hence, in the discussion of literati’s social
recognition, it was not so much about what the historical realities of literati were like, but more
about the individuals’ own sense of what happened to themselves. This thesis is mainly based on
Tu Long’s own view of his experience but also takes into account the opinions of literati from the
same era, as well as the criticism of others writing later, to show that Tu Long shared the same
experience and sense of feelings as others and that the awareness of self was generally held
throughout the literati community.

We divide Tu Long’s life and his struggle for social recognition into three periods. These cover
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his early life period, which is the time before he passed the imperial examinations and spent the
most time in his hometown, Yin County #{5%; the official period, in two parts: the first when he
was the magistrate in the local government, and the second when he was a Bureau Secretary in the
Ministry of Rites in the central government; and the post-official period. In these three periods, Tu
Long experienced different social spheres containing different kinds of shared values and norms,
which could basically be divided into two: official and non-official. The differences of Tu Long’s
struggle between the official and the non-official spheres were clear, while in his early life and
post-official periods when Tu Long was a common literatus without any official status, his
struggles were different from each other because, in practical matters, his status and relations had
changed a lot. Tu Long’s early life period was mostly spent trying to pass the imperial examinations
and pursuing institutional honour within officialdom, which was based on his disposition and
cultivation as a member of the elite in the local community of Yin. Therefore, before the official
period, Tu Long tended to seek the status honour of the elite and local gentry through his respected
and esteemed literary talent and reputation within the literati community in the process of social
recognition. However, after Tu Long had been dismissed from office, the status honour as one of
the elites had become a way to seek greater esteem through different kinds of social activities and
interactions based on his own virtue and cultivation in the process of his social recognition.
Because Tu Long was born into a famous super-elite family among the gentry lineages of Yin
with widely recognised literary talent, his moral and cultural disposition was cultivated within the
cultural group of the elite, thus his struggle for recognition correspondingly reflected the status of
the group, including its values and lifestyle. Because of his outstanding literary talent, the
precedence of being among the elite literati became one of the elements forming the sentiment of
honour. Meanwhile, by conceiving the virtues by studying Confucianism and cultivating the
morality that could be looked up to and adhered to by others, either within or outside the literati
group, the identity had become virtuously honourable. Therefore, during his early life period, his
struggle for social recognition was largely based on the status of an elite literatus, and his crisis of

recognition was also limited to being unable to meet the criteria of the group, such as his failure in
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the imperial examinations or inability to maintain the elite lifestyle.

However, after Tu Long passed the Metropolitan Examination and was no longer a common
literatus but an official, his recognition also changed according to his social status. Within
officialdom, Tu Long gained both satisfaction and restriction. The official status itself represented
honour in the bureaucratic institution. Hence, although the code of honour in terms of morality and
conduct came down in one continuous line of Confucianism, it was more restricted than within the
literati community. Tu Long, however, as an enlightened literatus in the trend of thought of the
School of Mind, cultivated a sense of constraint with the honour code of officialdom, which
indicates that he was seeking a more self-mastered form of social recognition, namely esteem, in
a broader social environment. During this period, official honour was relatively more significant
than self-mastered esteem in Tu Long’s social recognition. Therefore, he tried to balance his
struggle in two forms, especially to relatively constrain his self-mastered values and behaviour
within the range of the code of honour, so that he could seek greater honour and esteem together
in his post. Also, his act of balancing the two forms indicated one of Tu Long’s self-mastered ideal
image of an official according to his own value and virtue, which was yanhuo shenxian J% X Fill,
the worldly transcendent existence.®’ This image exactly showed his awareness and autonomy of
mastering the value of self and the ethics of the official status as a moral agent. However, the
unstable official environment, as well as Tu Long’s misbalanced struggle, caused the greatest crisis
of his social recognition, and his dismissal brought about misrecognition and broke the structure
of his social recognition in the hybrid forms of honour and esteem, which caused serious damage
to Tu Long’s social recognition and affected his struggle for esteem within the more contestable
social environment, the literati community.

The damage caused by his dismissal to Tu Long’s social recognition directly led to the denial
of his status and misrecognition as an official. Hence, during the post-official period, Tu Long
suffered from emotional damage for a long time. Even so, it can still be seen that Tu Long was

freed from the strict honour code and able to start his self-mastery of greater esteem in the reflexive

57 Tu Long, ‘Suoluo Guan Qingyan Juanzhishang %4k 6Fi%5 & &< I, in Qizhenguan Ji, in TLJ, vol.6, p.541.
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relations cultivated by his own values and virtues within different fractional literati communities.
During this process, Tu Long explored the values of self and fashioned an image that could be
better recognised in other literati’s eyes through various social activities and interactions, as well
as his self-cultivation. It cannot be assured how thoroughly Tu Long carried out self-relations,
especially self-esteem, but he had already revised most of the traditional social honour as social
recognition and discovered more individuated values and norms that manifested his esteem as a
social subject instead of a group member. Tu Long’s social relations and activities then clearly
showed the process of the self-mastered struggle patterns for social recognition, during which we
could see his conservatism, his breakthroughs, and the conflicts between the two. It showed the
contradictory situation of literati in the transitional society from value to conduct, and also
displayed how literati’s varied ideas and activities affected the values and norms shared within the

literati community.

Literature Review

As a talented and comparatively influential literatus in late Ming society, Tu Long’s social
network was a significant part reflecting the trajectory of his life, which specifically indicated the
process of Tu Long’s struggle for social recognition through his social relations in different social
spheres. Hence, the studies of the chronological biography of Tu Long helps in tracking his
activities and experiences in detail, such as Zheng Run, Xu Shuofang, and Qin Wanchun’s
comprehensive chronology, and the corrections to chronologies by Li Min.®® Meanwhile, Tu Long
wrote more than five hundred letters to about two hundred people, which are valuable for
understanding the structure of his social relations, as well as his social actions as a literatus in the
context of late Ming China.

However, only a few studies of Tu Long mention his social relations; most focus on his

%8 Zheng Run i, ‘Tu Long Nianbiao’, in Jinpingmei he Tu Long 41 E % (Shanghai: Xuelin chubanshe, 1994); Xu
Shuofang %477, “Tu Long Nianpu J&FEEES, in Ming Qing Qujia Nianpu WiE i K45, vol.2 (Hangzhou: Zhejiang guji
chubanshe,1993), pp.392-393; Qin Wanchun Z&f¢ %, ‘Tu Long Nianpu J&FEEFE (unpublished master thesis, Fudan Universiy,
2003); Li Min Z=f, ‘Dui Youguan Tu Long Nian Pu, Nian Biao de Kaoding ¥ #JE%E (). (4R 1I5RT, Jowrnal of
Qujing Normal University Hiy&HTHEE2 BT 2R, 2(2007), 5-9.
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interaction with particular friends. For example, Xu Zhao’an’s study of the association between
Tu Long and Wang Shizhen mainly discusses the religious self-cultivation of literati, especially
Daoism in the sixteenth century. It even shows the interaction and competition for superiority in
rhetorical arena, where Tu Long tried to challenge Wang’s leadership in the field of religious self-
cultivation.>® Tu Long’s cultivation of Daoism is also evident in his interaction with Guan Zhidao
B EIE (1536-1608) as discussed by Araki Kengo.®® Zhao Zhizhong’s study of Tu Long’s
relations with Tang Xianzu and Liu Bin’s discussion of Tu Long’s association with Long Ying #E
J& (1560-1622) both focus on specific activities and interactions, particularly in relation to
literature, in order to help us to understand their literary thoughts and details of their lives.5 Such
examples of Tu Long’s social life can comparatively show his status within the literati community,
such as his relationship with Wang Shizhen, which not only reflects Tu Long’s influence on
literature but also shows their struggle for power within the literary arena. They also show his
achievements in other areas where the literati were active, such as poetry, playwriting, and
religious cultivation. However, these studies barely refer to how Tu Long’s social relations affected
the way he viewed at himself or how other literati viewed him, which can hardly present a dynamic
process of how his social relations varied with the change in his social status, from common
literatus to official and back to common literatus again. Meanwhile, if we try to explore the patterns
of Tu Long and certain other literati’s process of struggle for social recognition in different forms,
the key is to find out the varied connection between social relations and social environments.
This thesis aims to fill the gap in the study of Tu Long in terms of his social relations and
actions and their effect on his struggle for social recognition in late Ming society. However, as an
influential literatus, his achievements and contributions make a difference in several other areas,

and thus the studies about him also concentrate on these aspects. This review will consider the

59 Xu Zhao’an %Jk %, ‘Religious Self-Cultivation in 16th Century Literary Circles: The Exchange between Tu Long and Wang
Shizhen 75 AL SCHE W 1 SR BUE T8 —— R RE BLE 1 5 2R AL, Journal of Sinological Studies ST, 1(2012).

60 Araki Kengo Hic A iL1&, ‘Tu Long yu Guan Zhidao JEE & & &8, The Sinological Society of Japan H A R[S £ & ¥,
28(1976), 187-199.

61 Zhao Zhizhong # 5, ‘Tang Xianzu yu Tu Long Jiaoyi Kao ¥ #tH BB FEAC 55", Journal of Lishui University /KR
3, 3(2007), 24-27; Liu Bin 2%, ‘Long Ying yu Tu Long Jiaoyou Kaoshu g J Bl & % 5535 %38, Literatures (Theory
Edition) L2 FL(FFRAR), 11(2012), 283-284.
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main studies of Tu Long from the point of view of literature, religion, and his personal
characteristics. Tu Long’s literary achievements are discussed in most of the studies and focus on
his literary ideas, forms, and creations, especially dramas. Also, Tu Long’s religious cultivation
concerning the theory of Reconciling of Three Teachings —#{#% —, Confucianism, Buddhism,
and Daoism, is important for the study of this theory, especially its formation and development.
As for the studies of Tu Long’s personal characteristics, which mainly focus on his indulgence,
they introduce the literati’s state of mind in the context of the late Ming Dynasty. These studies of
Tu Long not only demonstrate his value in the history of literature and the ethos of the literati
community but also provide a basis from which to explore Tu Long’s life experience in depth as
an example for the further study of literati in that era.

There is little doubt that as a famous literatus Tu Long’s literary achievement is the most
outstanding one. What is even more outstanding about his literary achievements are the literary
ideas, mainly led by the idea of xingling £ %%, a writing style of literature that expresses the real
feelings of self instead of imitating the old ways. Tu Long’s pioneer status in the development of
the Xingling School is what is most studied by scholars. The reason Tu Long could be given such
high praise in literary history is because his pivotal role between the Revivalism School 18 i Jk
and the Xingling School {4 % JK. According to Tan Peifang, Tu Long inherited the revivalist
thought from Li Mengyang Z=#[5 (1472-1529) and developed the idea of xingling, which is

associated with the prominent literatus Yuan Hongdao of the Xingling School.®

This was why Tu
Long was able to be accepted by two literary schools with somewhat opposing ideas. He was listed
in the revival group of the Latter Five Masters K 1. ¥ having a very good relationship with Wang
Shizhen while being highly praised by Yuan Hongdao and Tang Xianzu. Tu Long’s literary
creations have distinct feature of transition during the late Ming Dynasty, which shows an explicit

change of thought from orthodoxy or convention to innovation. It is valuable to find out Tu Long’s

influence and status in literary history, while from studies we can also see how the value of Tu

62 Tan Peifang #% 1% 75, ‘Mingdai Houqi Wenxue Sixiang de Yanbian de Yige Cemian: Cong Tu Long dao Jingling Pai 1Y /5
SCER SE AR S A — R RN T —— A B P R S5 R UR, Fudan Journal (Social Sciences Edition) 18 BE:3R(+E & RLERR), 1(1989),
44-52.
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Long’s literary talent and achievements influenced his struggle for social recognition through his
relations with different groups of literati in the community.

Tu Long was able to generate such literary propositions in that area due to the prevalence of
the School of Mind and the influence of Buddhism within the literati community. According to
Zhou Qun, Tu Long’s literary ideas were derived from revivalism, his concept of xingling was
heavily influenced by Buddhism and Wang Yangming’s theory. Through these influences,
Buddhist dhyana and the theory of liangzhi introduced philosophical features to his idea of xingling,
distinguishing it from that of Yuan Hongdao.®® On the basis of this, Tu Long made a breakthrough
at Style Theory, gediao %5 of The Latter Seven Masters 1% -5, and aligned his idea with
the literary emancipatory trends of his time. His concepts of disposition, xingging PE1& &, his
Ability and Wisdom Theory, fucai B{#455%, and his proposition of desire 1% 287 advocated for
following the writer’s genuine emotions and fully using their talent and ability in creation.®
Regardless of the specific idea, Tu Long’s work emphasised a rejection of rigid imitation in literary
creation and upheld self-expression. Tu Long’s notion of “desire” in his literature, according to
scholars’ studies, was embodied in two main aspects: his creation of dramas and his prose, but it
was also in his behaviour.®® This “desire” has been described as his spirit of unrestraint and
uprightness JE£JH, which is evident in the themes of his dramas and his indulgent behaviour.®® Tu
Long’s idea of disposition and desire not only derived from his thought of xingling but also, to

some extent, enhanced the expression of xingling in his literary works, combining elements of

83 Zhou Qun & #, ‘The Theoretical Fondations of Tu Long’s Literary Thought and his Idea of “Xingling” J& B 130 £ AR K
HME” SRR, Journal of Nanjing Normal University (Social Science Edition) P 5% AT K22 ik (1 € R AR),
6(2000), 119-124.
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#EIF 9%, “Tu Long Wenxue Lilun Yanjiu Zongshu J& % 2w 514518, Journal of Hangzhou Teachers College (Social
Sciences Edition) 70 Fili 802 g 23R (4L & RBHERR), 3(2006), 206-209; Wu Xinmiao 2314, “Tu Long’s Development of
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personality, religion, and indulgence. This contributed to his literary reputation and became a
significant element in his struggle for social recognition within the literati community.

Tu Long’s different literary thought, based on the idea of xingling, which contains both
personal disposition and Buddhist influence, profoundly affected his literary creation and
connoisseurship.®” Various studies discuss on how Tu Long’s literary works, influenced by
xingling, manifest in his poetry, prose, and dramas, with particular emphasis on how xingling is
expressed in his poems and dramas. Scholars mainly focus on four aspects: first, how Tu Long’s
self-awareness is reflected in his literary creations influenced by the School of Mind; second, how
his religious thought, including both Buddhism and Daoism, shaped his idea of xingling in his
poetry; third, the development of Tu Long’s poetic thought and creation from both revivalism and
xingling to highlight his significant status between two schools and his distinctive writing style;
and fourth, how Tu Long’s idea of xingling promoted discussions on the connection between
literary forms and content.%® Additionally, Tu Long’s connoisseurship-related literary works
illustrate his idea of xingling in terms of distinctive aesthetics, which provides valuable insights
into the study of literati taste in the late Ming period. For instance, his Cha Shuo %%, Discussion
of Tea, contributes to the study of the history of longjing tea HEH-7%; and also his commentary of
paintings in Hua Jian %2, Treatise of Paintings, introduces the concept of “qu #”, which
conveys s sense of interest as a refined taste in paintings, to evaluate the history of paintings.%°
This literati taste then becomes the key in the competition of identity and social status, especially

in culture-related materials, which integrates into the literati’s struggle for social recognition and

67 Shi Youmin Jifi i i, “Mingdai Tu Long de Xingling Zhuiqiu yu Cha Lun B & % i 838 SR BEZR5R°, Nongye Kaogu &3
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&, Literary Review 3L 55, 1(2010), 51-59; Huang Lina ¥ BE 4, “Tu Long jiqi Shige he Wenxue Sixiang J& % & H 358K
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3(1979), 48-52.
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forms a significant pattern in their pursuit of esteem.

In addition to these aspects, Tu Long’s outstanding literary achievements are also evident in
his three dramas. Corresponding studies concentrate on how these dramas reflect Tu Long’s idea
of xingling, particularly about his self-expression and awareness, as well as his spiritual pursuits
and religious beliefs, specifically his thought on the Reconciling of Three Teachings.”® The studies
primarily focus on three areas: first, Tu Long’s Buddhist thoughts, especially in the drama, Tanhua
Ji EAEEC Story of Millennium Flower; second, how his thought on the Reconciling of Three
Teachings is integrated into the characterisation in the three dramas; and third, the possibility of
combining drama and Buddhism in late Ming through Tu Long’s works.”* Moreover, scholars
have analysed Tu Long’s three dramas from three additional important perspectives. One examines
the female images in the Story of Millennium Flower, discussing the how religion created a utopia
for women in that era while demonstrating his sympathy for them. Another perspective considers
how the three plays serve as an autobiography reflecting his own thought and experience. The third
focuses on the performance forms in his dramas, such as the theory of pai chang 35, the form
of stage performance, and how the structure of dramas affects the performance.’?

It can be seen that Tu Long’s dramas are valuable not only in literary and artistic creation but

also in studying the trends of thought within the literati community and the forms of stage

0 Wu Xinmiao %71, ‘Tu Long Yanjiu J&FEHF 40°, (unpublished doctoral thesis, Capital Normal University, 2006); Liu Yi %I
%, ‘Study on Tu Long &M/ 57, (unpublished doctoral thesis, East China Normal University, 2008).
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performance in late Ming. The significance of his dramas extends beyond literature to encompass
various societal discussions of that era. Tu Long’s reputation as a playwright also secured him a
stable status within the literati community, maintaining his position among the elite and cultivating
stable social relations with other prominent playwrights, such as Tang Xianzu, Liang Chenyu %%
JRf4 (1520-1592) and Mei Dingzuo 54 #E (1549-1615). This reputation greatly supported his
struggle for social recognition in the form of esteem, particularly after his dismissal from office.
Tu Long even organised his own troupe, performing in Hangzhou, Suzhou, Wuxi, and Fuzhou,
while participating in various drama activities to maintain the connections with certain other group
of literati.”

Meanwhile, Tu Long’s thought on the Reconciling of Three Teachings is not only evident in
his literary creation but also developed into a comparatively comprehensive theory. Wu Xinmiao’s
study elaborates how Tu Long’s thought was cultivated through his life experience, analysing the
concrete arguments in his theory based on # 8 (the base of three teachings), which Tu Long
identified as xin ‘C(heart); yong H(practice), particularly the practical significance of Buddhism
and geyou qizhi %4 . %, which refers to the different effects of each teaching.”* Although Tu
Long was dissatisfied with the conflicts among the three teachings, his thought remained rooted in
Confucianism.” This perspective, on one hand, established Tu Long’s position in the development
and promotion of the Reconciling of Three Teachings itself; on the other hand, it significantly
influenced his values. For instance, the ideal state of living he envisioned was called yanhuo
shenxian, a transcendent thought and attitude based on the official status. It is clear that Tu Long’s
thought on the Reconciling of Three Teachings greatly influenced his path to self-cultivation.®

Tu Long’ s literary achievements are also evident in his contributions to the development of a
literary form of late Ming essays, known as gingyan 5 & . His Suoluoguan Qingyan & #E 6FiE &,

Sal-Tree-Hall Qingyan, can be regarded as a key work in establishing the gingyan style, which is
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characterised by a clear awareness of its standards and high artistic quality in both content and
form.”” Tu Long is not only a significant writer of gingyan essay but also a leader in the creation
of gingyan among the literati of late Ming, making the maturation of this literary form.”® In the
cultural context of that time, Tu Long’s creation of gingyan was inevitably influenced by the
School of Mind and religion, particularly Buddhism, incorporating the thought of dhyana to
express his philosophy of life.”® Therefore, Tu Long’s literary achievements in the development
of late Ming literature represent the most significant highlights of his life. Studies about his literary
works clearly demonstrate his value as a writer, while his literary contributions also impact his role
as a social subject within the literati community. All of Tu Long’s accomplishments enhance his
esteem as a talented literatus among other literati, including the elite. Thus, his ideas and works
become powerful elements in his struggle for social recognition in forms of both honour and
esteem.

However, Tu Long’s value extend beyond his literary ideas and creations; his behaviour is also
a valuable aspect of studying the literati of the late Ming Dynasty, which includes his religious
cultivation and lifestyle. In my research Tu Long’s religious cultivation holds greater significance
in his religion-related activities, especially those associated with Buddhism. Timothy Brook’s
study elaborates on the close connection between Buddhism and local gentry, highlighting how
Buddhism influenced the social status and identity of local gentry, especially the elite gentry.8® In
his book, Yin County is presented as an example of monastic patronage by the gentry. Tu Long
was regarded as the outstanding “county figure most associated with the patronage of Buddhist
institution in the closing decades of the sixteenth century, not just in Yin but nationally”.®* For Tu
Long, his intensive involvement in literary patronage can be attributed, on the one hand, to his

family origin as part of a super elite lineage, and on the other hand, to his literary ability and

" Lin Ying #K%8, ‘The Mirror Image in Tu Long’s Sdla House Qing Yan: Also, on an Alternative Dimension of Qing-Yan Style
Essay in Late Ming Dynasty f&[# C2iRES) MWZBEG——H RIS S M7 —4E, Graduate Students’
Journal of Peking University A6 TR T AEE5E, Z2(2013), 130-141 (p.131).

8 'Wu Xinmiao, ‘Tu Long Yanjiu’, (unpublished doctoral thesis, Capital Normal University, 2006). p.118.

™ Lin Ying, p.140.

8 Timothy Brook, Praying for Power: Buddhism and the Formation of Gentry Society in Late-Ming China (Cambridge
(Massachusetts): Harvard University Press, 1993).

81 Timothy Brook, pp.249-277, p.272.
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reputation, both of which strongly support his struggle for social recognition within the cultural
elite, both locally and nationally. Therefore, in this thesis, rather than discussing Tu Long’s
religious cultivation of Buddhism and Daoism as content—topics that other scholars have already
closely studied on—I will focus on how these elements effectively influenced his social
interactions, especially in maintaining his social relations and, most importantly, in his struggle for
social recognition within the literati community.

The discussion of Tu Long’s lifestyle primarily focuses on his indulgence and reclusion as
significant aspects that illustrate the decline of intellectual ethos and values in the late Ming
Dynasty. These studies mainly examine the changes in Tu Long’s state of mind from his early life
to the period following his dismissal from officialdom. In the study by Xu Long and Xu Meijie, it
is noted that Tu Long experienced a series of change in his state of mind from a confident,
somewhat conceited literatus on the basis of his literary talent, to a state of suffering and escapism.
This shift let him to become reclusive, which reflected his dissatisfaction and disappointment with
officialdom, as well as the resistance to the circumstances faced by the literati.? The key reason
for Tu Long’s changing values and behaviour was his dismissal, which was a significant blow to
his pride, self-worth, and real life, resulting in indulgent behaviour as a means of coping with his
anguish. Hence, he has been accused of exerting a negative moral influence on the literati
community through his involvement in partying, visiting prostitutes, and engaging with
catamites.®> However, while Tu Long’s indulgent behaviour is a notable aspect, he cannot simply
be defined as a “naturally indulgent person who lusted for pleasure”.3* His life experience reveals

that he was a literatus who upheld orthodox Confucian values and aspired to gain some

82 Xu Long i#F#E, ‘Zifu, Zilian, Zidu: Shilun Tu Long de Wenren Xintai H &. H##%. HE——inEEH T LR,
Journal of Jiaying University % e RELEIR part.1, 2(1998), 56-60; part.2, 4(1998), 60-65; Xu Meijie 4351, ‘Wanming
Jiangnan Wenen Yinyi Fengxi de Wenhua Gongxing: Yi Chen Jiru yu Tu Long Weili Hf BT 8 3¢ A B J8L 3 (1) SC A et ——
UL 41 B B I 24151, Academics B4 5L, 1(2013), 133-139.

8 «B 2 R4, BEGET L EIME, RSRIEN, AP ZRR . BREEEMGHEAN, SMEAMEHAAB. 7 Yun
#CHY, <Zhangshi Cangshu 55 [, in Siku Quanshu Zongmu Tiyao VU4 FH 48 HIR % (Beijing: The Commercial Press,
1922), vol.134, p.2772; Gui Xinyi .00, “Yichao Caizi Zhuan Tu Long — 8174 F & )&%, Journal of Ningbo Normal
University (Philosophy and Social Sciences Edition) i Fifi#0 22 Bt 223 (3 22 4L & R AR), 3(1993), 23-28; Meng Binbin,
Long’s Conversion of Literary Thoughts from the Perspective of His Passion Conception % J& [ 15 A i 5 L SC &2 AR 1 i
5>, Academic Exchange SZE L, 8(2011), 152-155 (pp.154-155).

84 1iRanqing and Zheng Run, p.7.
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achievements in his official career as a conscientious and effective magistrate. Even after leaving
officialdom, his sense of responsibility was evident in his concern during a local famine, which
manifested not only in practical actions, such as praying for rain alongside the magistrate, but also
in his literary works, such as prose of discussion of his political thought and policy, including
Huang Zheng Kao 7% and Study of Famine Administration, Sanwu Shuili Kao =5 /KF]5%
Study of Water Conservancy of District of Sanwu.®> Tu Long’s commitment to his duties and the
wellbeing of local people indicates that he was not merely an unrestrained literatus indulging in
pleasure; he was also a literatus with strong sense of political responsibility, aligned with the
expectations of Confucianism, and an honourable official who valued his administrative duties.®

From this review of Tu Long’s various thoughts and behaviours, it is clear that he was a
complex individual during a transitional period in society, reflecting a mixed state involving
multiple dimensions. Both his values and actions show a transition from convention to innovation,
where both conventional and innovative values and behaviours are expressed as incomplete. This
certain incompleteness of Tu Long makes him a suitable figure for exploring the struggle for social
recognition among the literati in different forms, while highlighting the coexistence or conflict

between these forms.

Outline

In this thesis I will use four chapters to discuss Tu Long’s struggle for social recognition in the
hybrid forms of honour and esteem throughout three periods of his life. The first chapter will be
about Tu Long’s early life, concentrating on the process of social recognition in the form of status
honour as local elite gentry member before he passed the imperial examinations. It will introduce
Tu Long’s family background and local social environment to draw out the basic values and norms

that shaped his initial sense of recognition within the community. I will focus on Tu Long’s

8 Meng Binbin Zitx#, ‘Tu Long Shiwen zhong de Zhengjiao Guan J& P& 5 ST ML, Literature and Art Criticism L
1, 8(2012), 126-127.

8 About the detailed evaluation of Tu Long, refer to Wu Xinmiao, ‘Tu Long Yanjiu’, pp.22-35; Kui Fei P77, ‘Tu Long
Shengping Zhushu Kao J& B 4E V-3 iR %", Shehui Kexue Zhanxian ¥t & FBHEEAR, 6(1993), 220-223.
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interaction with the local elite community and how these influenced his struggle for recognition
both then and after. Additionally, the process of Tu Long passing the imperial examinations is also
important, particularly his crisis of recognition when he failed twice in the Provincial Examination
and when he worked as a teacher elsewhere. This period of life is regarded as fundamental in
preparing Tu Long for his later struggles for social recognition in officialdom and after his
dismissal.

The second chapter will address Tu Long’s official period, focusing on his pursuit of
institutional honour within officialdom and how he balanced the struggle for honour and esteem.
This period will be divided into two parts: first, his work as a magistrate in Yingshang County 78
_I* and Qingpu County & fij; second, his promotion to the central government in Beijing. The local
official time will concentrate on his efforts to pursue greater honour through his duties and
achievements, during which his sense of constraint contributed to the rise of his self-esteem in
terms of social relations and interactions, not only as an official but also as a talented literatus.
During his time in the capital, which marks the final stage of Tu Long’s official career, his social
recognition reflects a comparatively harmonious state through his self-fashioned image of yanhuo
shenxian. Here, Tu Long gained both greater honour and esteem within the two social communities
of officialdom and the literati. This period will also explore how Tu Long’s struggle for esteem,
based on his own values and virtues, conflicted with the code of honour in officialdom, eventually
leading to his dismissal.

Chapter three will specifically discuss Tu Long’s dismissal, including both the immediate and
deeper reasons behind it, and how this dismissal resulted in misrecognition within officialdom and
a crisis of recognition in his struggle. This chapter will primarily focus on Tu Long’s own
statements of the case and his emotional responses. I will explain the damage caused by Tu Long’s
dismissal to his social status and recognition, and how the dismissal itself became a sign of esteem
in his struggle for recognition. Additionally, I will examine the various conflicts in Tu Long’s
thoughts and behaviours as he navigated the differing value systems of the two social communities:

officialdom and the literati, as well as the changing values in a transitional society.

41



The fourth chapter will explore Tu Long’s total self-mastered struggle for social recognition in
the form of esteem during his post-official period, discussed thematically according to his social
relations and activities. According to Tu Long’s letters to friends, I will analyse his struggle
patterns through two main themes: his different forms of socialising and his self-cultivation. Tu
Long’s socialising during the period can be divided into two types: one focusing on specific social
forms, such as literati associations; the other being his flexible socialising within self-mastered
relations. The literati associations represent intensive social activities that boost the concentrated
interactions among literati across different social spheres, grounded in their various virtues and
cultivation. In contrast, flexible socialising addresses Tu Long’s immediate social needs, showing
his total self-mastery in seeking greater esteem through multiple connections oriented by personal
values and virtues. As for his self-cultivation, apart from practical socialising, Tu Long aimed to
cultivate a virtuous image of a literatus through his taste and lifestyle, focusing on the design and
decoration of his houses and gardens, writing, and spiritual cultivation. In this chapter, I expect to
show Tu Long’s clear awareness of how to use his accumulated social and cultural capital to
maintain and enhance his esteem in his struggle for recognition within the literati community, as
well as the different kinds of patterns developed during this process.

The conclusion will make a discussion of how the application of social recognition in pre-
modern China, specifically during late Ming Dynasty, is constrained yet possible. Tu Long’s case
vividly reflects the struggles of literati for social recognition during this transitional period, which
presents a dynamic picture of how social recognition transforms from hierarchical to modern forms.
This detailed process contains progress and retrogression, convention and innovation,
breakthroughs and confusion. Although Tu Long’s struggle for social recognition provides a
reference point for understanding the literati’s experiences in late Ming China, it cannot encompass
all transitional states of social recognition across different periods in China or other countries. This
thesis, focusing on the single case of Tu Long, aims to describe a miniature representation of one

dynamic aspect within a long historical context.
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Chapter 1

The Pursuit of Honour

Literati, as a group educated within the value system cultivated by Confucianism, conventionally
aimed to become officials. Being an official was the most orthodox career choice for a literatus, it
not only meant a rise in social status from a common literatus to one with official status but also
conferred honour as a member of the officialdom community. Hence, it was a significant way of
achieving recognition for the identity of literati. However, in the context of the late Ming Dynasty,
factors such as the low passing rate of imperial examinations and a changing social ethos
encouraged literati to pursue new or even anti-orthodox life. Consequently, the desire to become
an official, or the aspiration to do so, was not an absolute measure of a literatus’s value at that time.
The honour associated with official status remained a vital form of recognition within officialdom
that could not be easily diminished.

For literati, passing the imperial examinations and serving as officials were still the first choice
in their life. They spent the most of their time and energy in the series of examinations to prove
their worth in society by gaining honour within officialdom. The community of literati, composed
of individuals at varying levels, had different realistic or psychological demands for honour as
officials, depending on their family origin, personal talent, and cultivation. These factors
determined the social environments in which literati were cultivated and the communities shaped
by different values and norms from which they derived their sense of recognition. For instance,
literati from elite groups, such as gentry lineages or families with comparatively higher status in
officialdom, were close to officialdom and had greater access to various officials. This proximity
provided them with more opportunities to interact with officials or higher educated literati, as well
as a stronger desire to prove their values and qualifications as members of the elite community.
While this was not the only way to gain self-value at the time, it remained the most common and

widely acknowledged path for literati.
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As a literatus living in the late Ming Dynasty, Tu Long also dedicated much of his early life to
the pursuit of honour as an official. As a member of a local gentry lineage and a well-known
talented literatus, he received support from the local elite community, which cultivated a cultural
and moral disposition along with a corresponding lifestyle shared by his peers. Before Tu Long
became an official in 1577, his primary goal was to pass the imperial examinations and attain a
higher social status, transitioning from a common literatus to an official. Hence, the process of
achieving this goal was the essential process of his pursuit of honour as an official, a form of social
recognition. Patterns of Tu Long’s struggle for social recognition were established during this early
pursuit, where identified himself through the values and norms constructed within the local elite
community while building fundamental relations for recognition. It seems that as Tu Long
cultivated himself within the local elite community, he was also accumulating the social and
cultural capital, which later helped him maintain his social and cultural standing when faced with
crisis of recognition. Throughout his early pursuit, not only did he establish his preferred
community for recognition, but he also developed a sense of self-respect and self-esteem through
his personal talents and achievements, as well as his position within the literati community. These
aspects were evident in his social activities and interactions with various local elite and literati,
during which Tu Long successfully built his literary and moral reputation. However, he also
experienced anxiety and crisis of recognition when confronted with changes in social
environments and the failure to achieve his life goal of passing the imperial examinations.

To explore how Tu Long’s early life influenced his social recognition later on, first, it is
essential to consider his family origin and the primary social environment that cultivated his sense
of belonging and self-worth. As mentioned, being part of a prominent local gentry lineage meant
that Tu Long’s fundamental social environment was already more privileged than that of ordinary
literati. However, his specific circumstances were not as simple as those of other elites, which
complicated his pursuit of honour, and enriching his experience. Born in 1543 in Ningbo Prefecture
T in Zhejiang WYL Province, Tu Long was a member of Tu family, one of the elite gentry

families in Yin County. When he was six years old (1548), his father’s shipping business failed
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due to a maritime accident.?” This led the family into a difficult situation, forcing his father to sell
their family house in Taohua Du to make ends meet and move to a smaller residence. Therefore,
from a young age, Tu Long experienced the disparities caused by financial difficulties, which
meant that his family’s practical circumstances did not align the status of the Tu family within the
local elite community. As Tu Long grew up and built his reputation as a talented literatus, this
disparity continued to affect his life, particularly during challenging times when it created a sense
of asymmetric recognition between his talent, reputation, status, and the social environment that
could not meet his social needs. Growing up in a prominent elite family, the education and
cultivation he received shaped his cultural disposition and self-values. For example, when Tu Long
went return from school without food to alleviate his hunger, his “father would calmly recite the
Classics and histories [to him], telling the idea that a man of virtue did not need to be full A 54
FRHLGEAE S, NEFHR KR8 Generally, Tu Long’s family environment provided him
with orthodox Confucian values, although their difficult circumstances did not allow him to enjoy
an elite lifestyle in practical terms.

Fortunately, Tu Long possessed great talent in writing, which was quickly acknowledged by
the local elite. His recognition began with the appreciation from members of the Tu family,
particularly Tu Dashan & K111 (1500-1579), Tu Long’s nephew, who was forty-two years older
than him, and Tu Dashan’s friend Zhang Shiche R (1500-1577). Both held senior positions
in the Ministry of War and belonged to the core of local gentry lineages. As Tu Long wrote to Li
Guancha Z=#{%2, who possibly the inspector of the local administration at that time, “When I tied
up my hair [meaning reaching fifteen], I was appreciated by the Two Simas [originally referring
to the Minister of War, later an unofficial reference to an official in the Ministry of War]. ...... The
reason the Two Simas knew me was for my literary talent - S, ERZ AWM H. - Py )
2z sk, PLSCHI”.8 With the endorsement of respected members of the elite community, Tu

Long gradually gained recognition from other elite and renowned literati, such as Shen Mingchen

87 Wang Shizhen, ‘Tu Danxigong Muzhiming J& FPHZE A 225584, in Yanzhou Xugao TN #EFa, 270vol., Qinding Siku Quanshu
edition, vol.93, pp.11a-b.

8 TIbid, p.13a.

8 Tu Long, ‘Yu Li Guancha B2Z=#{%2°, in Baiyu Ji, in TLJ, vol.4, p.389.
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TEBHEE (1518-1596), a talented poet appreciated by Zhang Shiche, who introduced Tu Long to
literary circles and later became his tutor and good friend.®® It can be seen that Tu Long was
recognised by the local elite and the literati community as soon as he showed his literary talent,
even as a a boy when he was referred to as a “child prodigy 7 #.%! Praise for him was widespread,
with descriptions such as “born with special talent 4 ¥4, “young but smart /> 112 #5>, and
“as especially talented as ancient models KA ik, A& A9 His literary talent played a
significant role in his success in the imperial examinations, and he gained the qualification of
Cultivated Talent when he was twenty years old (in 1562).%

There was no doubt that Tu Long’s literary talent was a crucial element in his struggle for
recognition in his early life, which established his status in the local elite community and built his
personal reputation within the broader literati community. His talent enabled him to seek status
honour as a member of the elite group in the local community, while simultaneously serving as an
outstanding virtue that fostered self-esteem based on the literary values and norms. Because of the
acknowledgement of his talent, Tu Long developed a strong sense of belonging to the local elite
community. His struggle for social recognition was primarily framed by the values and norms
shared within this community, allowing him not only to be recognised but also to identify himself
within the elite cultural environment. Tu Long’s family origin as part of an elite lineage and the
cultural disposition cultivated in this environment significantly influenced his social recognition,
particularly in the interplay between status honour and self-esteem. In this context, honour as an
elite was more important than self-esteem as a talented literatus, especially during his pursuit of
honour as an official. However, this status honour was effectively maintained through the esteem
afforded to his talent within the elite community. Meanwhile, Tu Long’s complex personal

situation meant that his struggle was not only focused on elite virtues and lifestyles; he also faced

9 About the exact years Tu Long started to have interaction with Shen Mingchen, Tu Dashan and Zhang Shiche, see Qin
Wanchun’s ‘Tu Long Nianpu J& 45’ and Li Min’s ‘Dui Youguan Tu Long Nian Pu, Nian Biao de Kaoding’.

9 Tu Long, ‘Lun Shi Wen s 3, in Hongbao Ji, in TLJ, vol.8, p.446.

92 Zhang Tingyu 5&%EE and others, ‘Xu Wei, Tu Long #%VE . BF&°, in Ming Shi #7% (Beijing: Zhonghua shuju, 1974),
p.7388; Wang Shizhen, ‘Tu Danxigong Muzhiming’, p.13a; Li Yesi 2=, ‘Shu Tu Changqing Xiansheng Chidu Hou % & & il
JetE IR, in Gaotang Shiwenji %5 575 L4 (Hangzhou: Zhejiang guji chubanshe, 1988), p.689.

9 The details can be seen from Tu Long’s letter to Yan Jing ZHfF#(1514-1591): “Yu Yan Yinglei Shiyu BLEHE T FF4H, in
Qizhenguan Ji, in TLJ, vol. 6, p.383.
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the general difficulties experienced by ordinary literati in the late Ming Dynasty. Therefore, the
formative stage of Tu Long’s social recognition should be discussed from two aspects: first, his
elite status influenced by the Tu family and the local elite environment; and second, the crisis of
recognition he experienced due to personal circumstances.

The gentry lineages and the elite cultural environment mutually reinforced each other: the
gentry lineages constituted the elite community in the local area and created the corresponding
cultural and social environment, while the elite environment provided local elites and literati with
a social sphere for sharing and maintaining elite values and norms. Yin was a typical place
flourishing with gentry lineages and a prosperous economic and cultural environment. The Tu
family, as one of these gentry lineages, contributed to the prosperity of Yin, and Tu Long, as a
member of the Tu family, greatly benefited from both the family’s status and the elite environment.
The prosperity of Yin, particularly its local elite culture, was a miniature version of the broader
development of elite families, dating back to the Southern Song Dynasty (1127-1279) when the
capital was relocated to Lin’an i (now Hangzhou #iJ1). As the regime shifted to the northern
area of Zhejiang, many elite families from the Northern Song Dynasty (960-1127) immigrated
southern, with Yin in Ningbo being one of their settlement areas. The Tu Family was among those
who moved directly to Yin from Daliang K% (now Kaifeng Ffl$}), the capital of Northern Song
Dynasty.%

These historical and political reasons cultivated the local elite culture and social environment
in Yin, which was described as “old families and gentry lineages gathering, with famous mountains
and great halls of temples...... the literature of Siming [another name of Ningbo] was at the top of
the Zhejing area WK 1 j, A 1L BkF-- DU B SCRR, FHA M ”.% Within this context,
competition among influential families was evident, based on their influence in the local official
affairs, reputation, and status. However, much of the competition was about cultural leadership
within the local social community, grounded in the cultural and political achievements of each

family. There even were various rankings for the most prominent families generated within the

9 Wang Shizhen, ‘Tu Danxigong Muzhiming’, pp.10b-11a.
9 ‘Fanli LB, in Qianlong Yin Xianzhi ¥z [% ¥ 855E, 1788, p.1a, 2a
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local elite community, with the Tu family also included in these rankings. By the mid-Ming, the
Tu family had become one of the Top Four Great Families in Yin, alongside the Yang, Zhang, and
Lu families, who led the local elite culture and established the values and norms constituting the
basis of the local elite community and social environment. These unofficial rankings of elite
families indicated that a family’s status, to some extent, was not only decided by the official ranks
its members achieved but also involved a relatively open social environment for competition, in
terms of cultural influence and reputation, particularly in forming new values and norms within
the community. Although the connection between family members’ official ranks and the number
of family members passing the Palace Examination remained significant criteria in this
competition, and the elite itself represented a hierarchical status, the public appraisal of elite
families’ reputations and achievements reflected an emerging awareness of self-values as moral
agents and individualised social subjects. Therefore, the competition extended beyond family
contests to contain the personal reputations and achievements of individual elite or literatus, which
fostered self-esteem linked to status honour. As previously mentioned, regarding Tu Long’s
nephew Tu Dashan, in addition to being referred to alongside Zhang Shiche, as the “Two Simas”,
he was also ranked among the Three Simas of Donghai 5 iff — 7] & with Zhang Shiche and Fan
Qin JE%K (1506-1585), the owner of Tianyi Pavilion X — &, which was Fan Qin’s private library
with a vast collection of books. This illustrates the high status of Tu family within the local
community, both in familial and personal matters. Tu Long, as a family member and a well-known
talented literatus, was greatly influenced by the social environment created by the Tu family and
other elite families, along with their leadership in the elite community.

Therefore, Tu Long was inevitably shaped in the values and norms of elite while developing a
sense of honour as a member of the elite gentry class. His personal reputation for literary talent
was largely aligned with the cultural status of the Tu family within the local community. As
mentioned earlier, the status of an elite gentry family was heavily influenced by the official ranks
of its members. The Tu family earned its position not only through cultural influence but also due

to the high ranks attained by its members in officialdom. The Tu family emerged from Tu Yong J&
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J% (1440-1512), who was a cousin of Tu Long’s father and Tu Dashan’s grandfather, making Tu
Dashan Tu Long’s nephew. Tu Yong passed the Palace Examination in 1466 and reached the rank
of Minister of Personnel in 1497. Because of this position, he was also referred to Tu Tianguan /&
KB, as “Tianguan” was an alternative name for the Minister of Personnel, responsible for
overseeing all state officials. Tu Dashan, as one of the Three Simas, served as the vice-minister of
the Ministry of War in Nanjing, which allowed his son Tu Benjun J& Al (1542-1622) to qualify
for official status without taking the imperial examinations. This was known as “Protection

2

Privilege &, a recruitment system for officials of rank three and above (in the early Ming period,
officials of rank seven or higher could also benefit from this privilege), allowing their sons to gain
official status automatically. Given this official lineage, Tu Long’s early pursuit was primarily for
the honour associated with being an official, which not only realised his self-worth as a talented
literatus but also maintained his status within his elite gentry family and the local elite community,
rather than merely securing a post in officialdom.

Although Tu Long had a very good relationship with his grandnephew Tu Benjun, and his
talent and reputation were comparable, he did not have the same opportunity as Tu Benjun. Despite
not belonging to the same branch of the family, Tu Benjun’s automatic attainment of official status
placed additional pressure on Tu Long in his pursuit of an official career. Therefore, passing the
imperial examinations and attaining official status, even advancing to a relatively high rank, was
a significant goal for literati from elite families like Tu Long. While failure to pass the
examinations might not severely undermine their elite status, it is important to note that in the late
Ming, literati values could be realised in multiple ways. Many renowned literati gained esteem
based on their personal reputations and achievements, yet the significance of being officials
remained crucial for elite literati in their process of social recognition. In Tu Long’s case, this
pursuit was very important and necessary for maintaining his status within the local elite
community and seeking social recognition in hybrid forms.

While the pursuit of official honour was the main goal in Tu Long’s early life, maintaining

relationships within the local social and cultural community was also essential for enhancing his
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sense of self-worth, respect, and esteem. A series of social activities and interactions based on
literary cultivation and the tasteful elite lifestyle shared by local elite and literati became the
primary patterns of seeking recognition. This included participating in the literati associations,
such as the Yongshang Shishe Fj_I#¥#1, the Yongshang Poetry Association founded by Zhang
Shiche, and visiting friends or touring cultural and scenic spots while creating poems during these
outings. Through these social interactions, Tu Long not only established his leadership status
within the local literati community but also enhanced his literary reputation and cultivation.
According to Tu Long’s letters, he frequently interacted with the poet Shen Mingchen and his
friends Yu Yin 28 (1541-1615) and Yang Chengkun #57&fi (1550-1589). Together, they were
later referred to as the Yongshang Sijia f§ _:J/§%%, the Four Great Writers of Yongshang in the
Ming Dynasty.® Like Tu Dashan, Tu Long earned his position in the local ranking system through
his own talent and literary achievements. Tu Dashan and Zhang Shiche played significant roles in
introducing Tu Long to the elite circle and helping him build his reputation within both the local
and broader literati community.

For instance, in 1573, two years after Tu Long failed his Provincial Examination in 1570, the
Surveillance Vice Commissioner, Liu Xuan I8l (1527-?) visited Ningbo on an inspection tour.
All three Simas—Tu Dashan, Zhang Shiche and Fan Qin—recommended Tu Long to him. Liu
tested Tu Long’s abilities with a poetic essay, Minghai Botian Fu V&% 15X, Rhapsody of Quiet
Sea, which impressed him greatly.®” Since then, Tu Long’s literary reputation had extended
beyond the local literati community of Yin, spreading throughout the Zhejiang area. Meanwhile,
Tu Long’s leadership, derived from both his elite status and his outstanding talent and reputation,
was firmly established within the local literati community. Hence, his socialising was not limited
to elite but also included local literati. For example, he had to decline Zhang Shiche’s invitation to

go hiking in the mountains with local literati, which showed Tu Long’s reputation within the local

9 This was enumerated by Wan Sitong’s # [/ (1638-1702).

9 Yang Dezhou #f% /%, ‘Ming Gu Wenlinlang Libu Yizhi Sizhushi Chishui Tugong Muzhiming B #{ SCHRER 14 B4 1 7] 15
IRIKJB A EGESE’, in Yongshang Tushi Zongpu F L& K555, ed. by Zhang Meiyi 5R55 ], Tu Kequan J& 7] 4%, 36vol (Jigin
Tang B #)% wooden block printed edition, 1919), vol.22.
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social community.%®

Although it seemed that Tu Long possessed an advantage in the struggle for recognition within
the local elite community due to both his family origin and personal talent, this process was still
accompanied by various crisis that threatened his status and recognition in his social environment.
The uncertainty in his struggle stemmed from both his family and personal circumstances. While
Tu Long was a member of the Tu family, the prestige associated with the family primarily came
from the branch other than his own, which indicated that the situations of different family branches
could vary significant. In the prosperous branch of Tu Dashan, for example, Tu Benjun, who was
only one year older than Tu Long, was able to attain official status without taking the imperial
examinations, thanks to his father Tu Dashan. In contrast, Tu Long faced repeated failure in the
examinations. Tu Long’s failures in the imperial examinations were not uncommon; many literati
experienced similar circumstances. The pass rate for the imperial examinations had been steadily
declining during Ming Dynasty, especially for the Provincial Examinations. Statistics from the
twelve provinces regarding the passing rates of twenty-nine Provincial Examinations from the first
year of the Longqing period (1567) to the final years of the Ming Dynasty reveal that the average
rate of designating juren 2% A\, Provincial Graduates, was only 3.1%. Throughout the Ming
Dynasty, the Provincial Examination was held ninety times, resulting in a total 102,399 literati
being designated as Provincial Graduates. During this time, eight-nine Palace Examinations were
conducted, with 24,599 Provincial Graduates becoming jinshi i -I:, Metropolitan Graduates,
indicating that only 24% of Provincial Graduates passed the Metropolitan Examination. However,
this 24% only reflects the enrolment rate of Metropolitan Graduates, not the actual pass rate, as
Provincial Graduates could attend the Metropolitan Examination successively. In the recorded
sixty-three Metropolitan Examinations from the Hongwu %t period (1368-1398) to the Wanli
period, the average pass rate was 8.6%. The pass rate for the fifth year of the Wanli period (1577),

the year Tu Long passed Metropolitan Examination, was only 6.7%.% The low pass rate was not

% Tu Long, ‘Bao Zhang Dasima Shu $R5R K= F§E°, in Tu Changging Ji, in TLJ, vol.1, p.301.
9 Details of the passing rate of imperial examinations in the Ming Dynasty, refer to Guo Peigui Z{%%#, ‘The Scale of Different
Level Imperial Examinations in the Ming Dynasty and its Enrollment Rate BHA A} 24 2 5 i # AR e L BRI, Journal of
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because of a decrease in enrolment but rather an increase in candidates. As mentioned earlier, the
number of enrolments could not keep pace with the rise of number of participants, which made it
increasingly difficult for literati to realise their values through the imperial examinations. This
situation significantly contributed to the crisis of recognition faced by literati, including Tu Long.

In comparison to Tu Benjun who could be directly appointed to an official post because of his
father’s privilege, the official lineage of the Tu family placed considerable pressure on Tu Long to
pass the imperial examinations, which led to a crisis of both status and identity following his
failures. In contrasting trajectories of Tu Long and Tu Benjun in their pursuit of official status
further show the complex patterns of the literati’s struggle for recognition, especially for those like
Tu Long who held both elite and gentry status. In Tu Long’s branch of the Tu family, none of his
ancestors, from his great-grandfather to his father, had ever engaged in the occupations related to
literati, let alone being officials. Tu Long was the first to achieve higher social status through the
imperial examinations. Therefore, despite gaining almost all cultural privileges and earning greater
esteem due to his talent, Tu Long faced a more challenging path to achieve the primarily life goal
compared to his grandnephew, who was born into a more prestigious branch of the family. This
was why Tu Long’s social recognition was rooted in his family origin, while his crisis of social
recognition also stemmed from it. The asymmetric state between the family’s high social status
and Tu Long’s individual failure in the examinations caused a sense of crisis regarding his
recognition, which led to feelings of self-doubt. After Tu Long failed the Provincial Examination
for the second time in 1570, he felt that “people started to lose confidence in me, even I began to
lose confidence in myself NJARIEMEE T, HEHTPAAE W10 Hence, the failure to pass
the examination could be regarded as a denial of social recognition in Tu Long’s pursuit of honour.

On one hand, it was a blow to his self-respect and self-esteem, which he sought through his

outstanding talent and reputation within the local and broader literati community. Additionally, Tu

Historical Science 522 F T, 12(2006), 24-31; Guo Peigui, ‘Mingshi Xuanju Zhi yu Mingdai Xuanju Zhidu Kaolun {8 5 152
&) BEIACEE B % 54 (unpublished PhD thesis, Nankai University, 2005); Qian Maowei #8 /%1%, Guojia, Keju yu Shehui:
Mingdai Keju de Luqulii B3 . FHEREAT . WIAURHERIYS%ENZE (Beijing: Beijing Tushuguan chubanshe, 2004); Wu Xuande
RE A%, Zhongguo Jiaoyu Zhidu Tongshi: Mingdai Juan "B H H| £ # 5 - B84 (Jinan: Shandong jiaoyu chubanshe,
2000).

190 Ty Long, ‘Dasima Dongsha Xiansheng Lei K& B WP A5%°, in Tu Changging Ji, in TLJ, vol.1, p.357.
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Long feared that he could not live up to the status expected of in the local elite community, where
attaining a higher status as an official seemed essential. On the other hand, Tu Long expressed
emotional indignation at his failure. In the letter to Yang Chengkun, who also failed the
examination that year, he wrote, “I was so angry that if we two could not pass the exams, then who
can ERININAREF, BEMAANE, FMAHE.0 Yang Chengkun came from the same
county as Tu Long, and his family shared a similar literary reputation within the local literati
community. Tu Long believed that the high acknowledgement for his talent and ability from the
elite circle led by his family members should have made it easier for him to pass the Provincial
Examination compared to other ordinary literati. It is also true that Tu Long’s talent contributed to
his designation as a Cultivated Talent and his selection as a boshi dizi {# =251, a student of the
Imperial College, in 1566, after he failed to pass Provincial Examination the first time. This then
created another asymmetric state between Tu Long’s high personal talent and reputation and the
difficulty he faced in attaining a higher status as an official. In this case, Tu Long’s outstanding
talent and high reputation became additional pressures that troubled him emotionally in his pursuit
of status within officialdom.

Therefore, while Tu Long’s family origin and personal talent provided him with a social
environment and reputation for recognition, they also caused different asymmetric situations in his
pursuit of honour. The sense of asymmetric recognition arose from the inability of individual
values and status to be consistently acknowledged by the community. This could happen in two
situations: first, when an individual’s talent does not align with their status in the social community;
and second, when the social community cannot provide an appropriate environment to recognise
individual values. For Tu Long, the first situation happened only when he failed the examinations,
while the second situation troubled him for several years when he had to leave Yin to seek a living
elsewhere due to his family’s difficult circumstances. As discussed earlier, Tu Long’s social
recognition was primarily generated within the elite community of Yin, which shared elite values

and norms, shaping his social interactions and moral disposition. Hence, Tu Long could only better

101 Tu Long, ‘Yu Yang Boyi Shu Hi#5{H ¥ &, in Tu Changqing Ji, in TLJ, vol.1, p.302.
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recognise himself or be recognised in the relations that shared elite values and norms. This meant
that he needed a specific social and cultural environment to satisfy his social needs and maintain
his recognition. When he left for a different environment, especially one that did not match the
cultural or social level of the elite community in Yin, it became difficult for Tu Long to sustain his
recognition.

From 1562, Tu Long spent several years as a teacher in two places, Kaihua B4t and Xi’an 74

‘%, both of which were counties of Quzhou Prefecture /M Jff in Zhejiang.2%? In these locations,
Tu Long faced challenges in gaining recognition due to the social communities and environments
being much lower than his elite status and virtues. In Kaihua, the family with whom he stayed as

a private teacher was notorious for their bullying in the local area. As Tu Long wrote in his journal:

The students were extremely naughty ...... and the host was quite domineering in the
neighbourhood, thus when they encountered me, they treated me with great rudeness.
Previously, guests at the banquet were expected to be jocular, acting as the host’s favourite
courtiers to gain favour. I alone maintained a stern and serious demeanour, refusing to flatter,

which led the entire household to be displeased with me.

P57 B L M B A4, U XA 74, . o, EEFERAM
JAikaE, RENFREL, RARBUR . KT, BETRT, B ERDNEIR L
Iﬁj%o 103

This illustrates that Tu Long felt like an alien in a social setting filled with flatterers and bullies,
where his virtues were greatly undermined. Neither his talent nor his morality was valued; instead,
they were entirely denied in that environment. Even his friends were unable to visit his because of
the host’s interference. Consequently, Tu Long was practically isolated from his familiar social

circle and trapped in an environment that only fostered a sense of denial, which caused him a great

192 Ty Long, ‘Kaihua Jiyou Xia BH{LFCIH#E T, in Baiyu Ji, in TLJ, vol.2, p.256.
103 Thid, pp.256-257.
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emotional damage during this time.

Although the situation improved somewhat after Tu Long moved to Xi’an, it still did not
provide a suitable environment for social recognition for an elite literatus. In Xi’an, Tu Long found
that “most of my students came from families of butchers or vendors who were not cultivated in
etiquette i& F 2 JB I K 5, AN E E18EE”.1% According to the four traditional social classes, these
families were classified as the lowest. While Tu Long’s students were free to receive education
and take the imperial examinations, and even had the chance to become officials, their family
origins and cultivation in a lower-class social environment decided they lacked the virtues
associated with higher social classes. Hence, they could hardly share the similar values and norms
as Tu Long, the elite literatus, and certainly could not understand his thoughts and conduct. As
time passed, Tu Long found it very difficult to receive any payments from his students. Asking for
money from employers was regarded as morally questionable and violated the Confucian values
and literati virtues that Tu Long had cultivated through his elite family origin and social community,
because it suggested a degree of greed. To maintain his integrity, Tu Long refused to demean
himself in this situation; he endured hunger and later rejected payments from employers when he
was about to leave Xi’an, as he said, “I am not a vendor of vegetables, how could I serve for profits
EAEE 2, AT HEE .19 Unlike the difficulties he faced in Kaihua, the challenges in Xi’an
were primarily from the shared values and norms of a social class and environment that were
incompatible with Tu Long’s virtues and lifestyle, preventing any mutual recognition. This
situation represented another denial of Tu Long’s values and virtues in the process of seeking social
recognition.

Tu Long’s experiences as a teacher highlight significance of the practical social environment
in individuals’ struggles for social recognition. Although his relationships and recognition were
not entirely detached from the elite community of Yin when he moved elsewhere, the practical
circumstances of his social life contributed to a sense of denial regarding his recognition, especially

when he struggled to establish mutual relations and appropriate interactions with those who shared

104 1bid, p.257.
105 Tbid, p. 258.
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his values and norms. Experiencing emotional damage in an incompatible social environment
made Tu Long aware of the importance of social circles for his self-worth. This may explain why
Tu Long never returned to teaching away from home, even after he was dismissed from office and
during a comparatively difficult period; he also maintained close connections and interactions with
the elite literati community throughout the rest of his social life. At that time, it seemed that Tu
Long had only one way to affirm his values while maintaining his status and virtues as an elite:
passing the imperial examinations. Otherwise, he risked suffering from asymmetric recognition,
either by being in an unrecognised social environment or by doubting his own values.

Although Tu Long did experience a denial of recognition for a time because of his failures in
the Provincial Examination and relative poverty of his family, his sense of recognition within the
local elite and literati community of Yin generally remained stable. Overall, Tu Long was fortunate
as a literatus navigating the economic and social context in the late Ming Dynasty. His talent was
significant enough to align with the relatively high social status of an elite, and he received great
support from his family, who held leading positions in the local elite and literati community. In
this social environment, Tu Long earned respect and esteem in the relations he built up within the
community. Even though his failure in the Provincial Examination led to some self-doubt and a
lack of confidence, he received direct encouragement from family members like Tu Dashan and
elites such as Zhang Shiche. It can be said that Tu Long rarely experienced a lack of recognition
within the elite community during his early life, especially since he later successfully passed both
the Provincial and Metropolitan Examinations, achieving his main life goal.

However, few literati were as fortunate as Tu Long at that time. Many faced similar difficulties
but lacked the support and status that he enjoyed. In fact, the challenges Tu Long faced in terms
of money and failures in imperial examinations were common among literati. Given that the
identity of literati contains political, cultural, and social dimensions, a crisis of recognition could
arise when any one of these dimensions was not met, with the political dimension conventionally
being the most significant one in realising cultural and social values. When literati’s politically

oriented aspirations could not be fulfilled through passing the imperial examinations, they often
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experienced self-doubt and sought confidence and value from other dimensions.

The School of Mind established the value of individuals based on their innate knowledge,
which provided literati with moral agency in terms of self-worth and self-esteem. The moral
agency not only encouraged literati to fashion themselves with an innovative value system but also
developed a sense of resistance to conventional value system. Hence, a group of literati known as
Jjiren Wiy N\, eccentric literati, who navigated the social context of the late Ming Dynasty by acting
eccentrically.’® In fact, such odd behaviour was a form of innovation and resistance against the
existing conventional value system. This behaviour typically manifested in three ways: first, being
proud of their talent and daring to boast; second, being headstrong and assertive; and third,
indulging in women and dramas. Regardless of the specifics, all these behaviours aimed to resist
the proprieties that represented Confucian values and norms. Hence, the literati regarded as jiren
were also seen as possessing great talent, such as Xu Wei 478 (1521-1593) and Zhu Yunming
FUHH (1461-1527). Xu Wei, whose madness was as renowned as his talent, was described as
having “unrestrained and reckless character, when those he associated with adhered strictly to the
proprieties, he would become annoyed over time PE4ESE, 1M ATELEEH HG1 8L, Az, OA
4% not to mention that he killed two of his wives.’®” Zhu Yunming was similarly indulgent in
sensual pursuits and disdainful of those who adhered to accepted proprieties. There were also other
literati who behaved eccentrically. For instance, the literatus Li Zhiging Z* %, known as a
talented boy from a young age, would imitate donkey brays when he encountered people on the
road, “just to respond to greetings Il LAY ¥ H-2 198 Similarly, the literatus Zhang Xianyi 5k
# (1534-1604) was renowned for his talent and, along with his two brothers, Zhang Fengyi 5 &l
# (fl. 1613) and Zhang Yanyi 5R#EH (1543-1575), were collectively known as the “Three
Zhangs” for their literary reputation and achievements. He would wear different coloured fake

2 ¢

beards while going out and display signs outside each day with phrases like “selling wine”, “selling

106 More details about the eccentrical literati and eccentrical literati’s literature, refer to Zheng Lihua, ‘Ming Dai “Jiren” yu
“Jiren Wenxue” B “HG N7 B “W§ N SCEL” °| Chinese Classic and Culture W3] #5881 504k, 1(1997), 32-36.

107 Tao Wangling Fi 2%, Xu Wenchang Zhuan 3 RAH°, in Xie'an Ji BUAESE, 20 vols (Wanli edition), vol.14, pp.22a <
https://ctext.org/library.pl?if=gb&file=93060&page=44 >

108 Qian Qianyi $¥##, ‘Lisheng Zhiqing 224 223%°, in Liechao Shiji Xiaozhuan H|6A54E/ME (Shanghai: Gudian wenxue
chubanshe, 1957), p.564.
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dance”, “selling xia f, a strong heroic and noble morality” or “selling chi ¥, a foolish state”.1%°

It seemed that the literati with their talented reputations and odd behaviours were often pursued
and flattered by their peers.

Therefore, the group of jiren and their eccentric behaviours became a phenomenon within the
literati community during late Ming Dynasty indicating that literati at that time sought and needed
changes in response to the conventional value system. Being eccentric, or ji, almost became a
pattern for the literati’s struggle for esteem based on their talent and achievements through self-
mastered values and norms shared within a smaller community. The literati, whether they attained
official status, would use ji to describe themselves to highlight their distinguished virtues. Tu Long
also used ji to describe himself, emphasising his outstanding talent and conduct, which implied his
virtues. This self-fashioned eccentric figure reflected the demands of the literati in that era,
particularly their desire for self-esteem. They expected a more individuated approach to social
recognition, rather than merely conforming to the conventional status honour as a part of a group,
such as literati, elites, or officials. They paid more attention to their own values and abilities, which
could bring them respect and esteem within the community. This phenomenon in the late Ming
Dynasty specifically illustrated the rise of literati’s self-awareness and moral agency as social
subjects.

Tu Long, as a literatus living within his social context, was inevitably affected by the ethos of
his time. This influence may not have been immediately obvious, but it exerted a subtle impact on
his thoughts and behaviour. Tu long’s struggles primarily stemmed from a crisis of social
recognition, arising from his family’s difficult circumstances and his failures in the imperial
examinations. Additionally, he faced conflicts between the conventional values and goals
cultivated in him by the Confucian value system and his own innovative ideas shaped by social
ethos. On one hand, Tu Long could not entirely break away from the conventional values and
norms that grounded the literati, especially given his cultivation in a family of high status within

both officialdom and the elite community. Hence, honour as an official became essential for his

109 Zheng Zhongkui B %2, <Jin Qi #3753, in Er Xin H-¥ (Lianghuai Yanzheng Caijin edition P Bl BUER 1 AC)
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integrated social recognition for him. On the other hand, this predetermined pursuit of honour
constrained Tu Long’s struggle for social recognition. The greater esteem he sought through his
talent and achievements within the elite and the literati community intensified the blow he suffered
from his failures in the imperial examinations. In this process, Tu Long’s self-esteem was, to some
extent, undermined by the imperial examination system, which represented a higher social status
and moral authority.

Tu Long expressed his anger at the underestimation of his talent and ability, which reflected a
dissatisfaction with the constraints of the conventional value system, especially when literati had
opportunities to realise their values outside officialdom through their own talent. This conflict
reflected the contradictory situation literati faced by literati in the late Ming Dynasty, who
experienced emotional damage from the denial of self-worth following failures in the imperial
examinations, while struggling to abandon the pursuit of honour as officials. Although
conventional values showed some flexibility, they remained intact, significantly influencing values
and norms of the literati. Fundamentally, the conflict lay between honour and esteem in the process
of social recognition, and the challenge of harmonising the role of being an honourable group
member and a uniquely esteemed individual. The literati like Tu Long faced the crisis of losing
both by sacrificing one, particularly honour, while successfully seeking esteem could also pave the
way to honour. This is why the struggle for social recognition among the literati manifested in a
hybrid form, generating both old and new intersubjective relations among individuals across
various social spheres.

Eventually, in 1576, Tu Long passed the Provincial Examination, followed by the Metropolitan
and Palace Examination the next year, at the age of thirty-four. After passing the Provincial
Examination, he needed to travel to Beijing for the final two examinations. However, he could not
begin his journey until deep winter due to insufficient funds for travel. In contrast to his friends
who passed the examination that year, Shen Jiuchou L /U (1533-1600) and Yu Yin, who
commenced their journeys shortly after passing the examination in autumn—when the climate was

favourable—Tu Long had to endure harsh weather and various dangers. Shen Jiuchou belonged to
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an elite gentry lineage of Yin, and his brother, Shen Yiguan y£—#(1537-1615), who served as
Senior Grand Secretary from 1601 to 1605 and was also the nephew of Shen Mingchen, sent Tu
Long a farewell poem as he began his journey.’® This indicates that Shen Jiuchou shared a similar
family background and social status with Tu Long in the local elite community, while Yu Yin
enjoyed equal fame with Tu Long in terms of literary talent and reputation among the local literati.
However, Tu Long’s financial difficulties became an obstacle in keeping pace with his elite peers.
The relationships among the literati were founded on their virtues and cultural cultivation, with
material connections primarily reflecting their tastes rather than financial resources. Fortunately,
Tu Long’s virtues and cultural disposition, cultivated within the elite community, along with his
outstanding talent, provided a solid foundation for his relations with various literati and officials.
During his journey, Tu Long fell ill and stopped in Suzhou %% /!l for recovery, where he met the
renowned literatus Wang Zhideng F#E%5 (1535-1612) and quickly established a strong friendship
with him. This friendship was largely based on Tu Long’s talent and his reputation in Zhejiang.
After becoming an official, Tu Long encountered more complex situations within the dual
social spheres of officialdom and the literati community, where his talent and reputation functioned
differently in his struggle for recognition. It was not until the second month of 1577 that Tu Long
arrived in Beijing and successfully passed the Metropolitan and Palace Examinations.'! From
that point on, the stage of pursuing honour in Tu Long’s struggle for social recognition came to an
end. With the talent he was proud of and confident in, he became an official and embarked on a
different life in officialdom, where he faced further conflicts in his struggle and had to balance not
only the demands of official duties and personal life but, more significantly, the two forms of social

recognition: official honour and self-mastered esteem.

110 Shen Yiguan 4. —H, ‘Song Tu Changqing Gongche 1% &R M A ¥, in Huiming Shiji %5754 (Ming edition), vol.6,
pp-17b-18a <https://ctext.org/library.pl?if=gb&file=40235&page=39>.
11 Tu Long, ‘Bei Zheng Ji L4ERL’, in Baiyu Ji, in TLJ, vol.2, p.259.
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Chapter 2

Balance between Honour and Esteem

By passing the imperial examinations, literati would face a comparatively different social
environment, where the primary social subjects were officials. Compared to the literati community,
officialdom was like a superior social sphere included in the literati community. The officials
originated from the literati community, specifically those were who met a series of criteria and
gained a higher status than the common literati. When the literati successfully completed the
imperial examinations and became officials, they were granted a higher status along with
corresponding recognition within officialdom, namely honour. Officialdom, as a specific
expression of hierarchical system, was constituted by stricter and more unmodifiable values and
norms that guaranteed official honour. Hence, there were different levels of honour according to
the ranks of official posts and the political achievements of officials.

Tu Long, as a literatus who passed the final Palace Examination, began his life within
officialdom. Throughout his official career, Tu Long’s struggle mainly revolved around
maintaining honour as an official while balancing his official duties with a tasteful literati lifestyle.
This involved navigating the pursuit of social recognition between honour and esteem. As an
official, Tu Long was bound by the duties and moral expectations of officialdom, yet as a talented
elite literatus, he required a more liberated social environment to engage in his self-mastered social
activities reflective of his distinct cultural disposition. The social sphere of officialdom provided
honour for Tu Long through his official status, while the broader literati community generated
esteem that he sought through his literary talent and reputation. There was a difference in the
degree of these two forms: honour constituted the major position, while esteem served as a
guarantee and protection that not only filled the gap in his social recognition but also maintained
his self-mastery in social interactions. Although Tu Long was initially recognised as a literatus,

which laid the foundation for his social recognition, the honour of being an official spontaneously
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became the predominant form of recognition when he elevated his status from common literati to
official. Given the distinguished values and norms inherent in officialdom, literati needed to
fashion themselves to the code of honour within higher intersubjective relations to seek recognition.

Generally, throughout his official career, Tu Long’s main struggle was to balance honour and
esteem. In the early stages, this struggle was more about the asymmetric recognition between
himself and officialdom. The honour provided by officialdom could not compare to the self-esteem
Tu Long gained within the literati community. Tu Long expected to achieve greater recognition
within officialdom from the outset of his career, ideally at a level comparable to that of the elite
community. This situation could be seen as an incomplete denial of social recognition, where the
way and importance Tu Long was recognised within officialdom did not fully align with the level
he recognised himself. Therefore, Tu Long endeavoured to enhance the degree of honour he
received in officialdom by emphasising his sense of duty in his post and gaining political
achievements. His struggle for social recognition can be analysed in three parts: first, when he had
just passed the Palace Examination and awaited an appointment in Beijing; second, after he was
assigned to local government as a magistrate, which can be further divided according to his two
assignments; and third, the year he was promoted to the central government. During these three
periods, Tu Long experienced different political, cultural, and social lives, and his sense of social
recognition was influenced by the varying circumstances, particularly when comparing the two
periods he spent in Beijing. Moreover, the process of his struggle for social recognition presented
differently, reflecting changes in his state of mind across different social environments.

During the brief time Tu Long spent in Beijing awaiting his appointment, and even during his
first year in local government, his state of mind was characterised by anxiety. On one hand, he
expected to be assigned to a post related to literature, given his literary talent and reputation; on
the other hand, he feared that too much attention would be paid to his literary reputation. Hence,
Tu Long’s struggle for social recognition relied on the esteem he gained through his literary talent
to establish new social relations within each new sphere, namely officialdom. He expressed his ““ju

RE, fear” that higher esteem might affect his pursuit of honour within officialdom due to the
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differing value systems of the two social spheres, which caused misunderstandings regarding his
virtues in relation to the honour code.

Although Tu Long’s literary reputation was a significant asset for his social relations, the values
and norms within officialdom differed from those of literati community. Even though officials
originated from the literati, the sphere of officialdom, after all, exceeded the literati community in
social hierarchy. In officialdom, officials were constrained by a code of honour defined by strict
moral and conduct standards, which, to some extent, contradicted the value placed on innovation
within the literati community. Influenced by the social ethos of the late Ming Dynasty, especially
the prevalence of consumption and the rise of individual awareness, literati possessed the moral
agency to define their own values not only through their honoured status as officials but also
through their tastes and lifestyle. Hence, while an indulgent lifestyle associated with material
enjoyment and social interactions might be esteemed within the literati community, it could be
questioned and even deemed dishonourable when a talented literatus became an official. This did
not imply that a tasteful and cultural lifestyle was disapproved of within officialdom, rather, the
honour code of officialdom demanded a more self-disciplined conduct than a more self-indulgent
lifestyle. Consequently, even though Tu Long was highly respected and esteemed by officials for
his talent and taste, he was still criticised for his tasteful lifestyle and eventually dismissed. Clearly,
Tu Long’s conflicts arose from the differing requirements imposed on members of the two social
communities, despite their shared origins. This disparity also explains Tu Long’s struggle, not only
during the early stage of his official career but throughout his entire time as an official.

Tu Long’s struggle with the asymmetric recognition and his sense of not being recognised were
particularly concentrated and expressed at the beginning of his official career. When Tu Long made
becoming an official his life goal, he had great aspirations based on his literary talent and ability.
In a letter to Liu Ziwei 2158 he recalled, “I have had lofty aims since my youth with a deep
desire to be respected for my literary achievements and be seen by the world NMz/bH K&,
SIRER DA SC T 3 5 3R R 112 Given the high self-esteem Tu Long derived from widespread

112 Ty Long, ‘Da Liu Ziwei Shiyu 2% T B4, in Qizhenguan Ji, in TLJ, vol.6, p.357.
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recognition of his literary talent, it was reasonable for him to have such ambition, and it was a
practical goal that he could achieve. However, the first setback came from his rank in the Palace
Examination. Tu Long was ranked 110th by merit placing him in the third group (jia H) of
Metropolitan Graduates, which meant he would be assigned to local government rather than
remaining in the central government. In a letter to Yu Yin, he expressed his disappointment: “The
emperor chooses literary servants so carefully that I cannot be given the honour =& I [E 1% 22 £F
W2 H, IMzlEATSEL 13 This statement reflected his disagreement with the outcome, which
he felt did not accurately represent his talent and ability, and it greatly offended his esteem and
reputation within the literati community. When Tu Long was dismissed, he wrote to Wang Xijue

T8 (1534-1614), who held the prestigious position of Secondary Grand Secretary, saying:

I accidentally steal a false reputation because of my insignificant writing skills, and I am

closely appreciated by those who easily believe what they hear in this age......

AEVIMERR /N, R, R H - AR .

Similar to what he said that he was not assigned to a literary post because he was not good enough,
this was a polite way to express his dissatisfaction. When discussing his achievements and
reputation, he used words such as “accidentally”, “insignificant”, or “false”, to show a culturally
required modesty. However, it was somewhat contradictory that he expressed self-confidence so
many times; the example is just one of the many selected from the letters Tu Long wrote to the
important friends of him, such as Wang Shizhen and Wang Xijue. Based on his outstanding talent
and reputation, Tu Long expected to achieve honourable goals through his ideas and words
deriving from his literary talent and his identity constituted by both an official and a literatus.

Although he fully recognised himself and was recognised within the broader literati community,

when he entered the social sphere of officialdom, his esteem was somewhat diminished due to the

13 Ty Long, ‘Yu Yu Junfang Shu 817 53, in Tu Changqing Ji, in TLJ, vol.1, p.307.
14 Tu Long, ‘Ji Wang Jingshi Gelao & £ i/ B3&", in Baiyu Ji, in TLJ, vol.4, p.489.
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lower level of honour he received. This reduction was evident in the low-ranking official post he
was assigned, which corresponded to a lower honour. The strict hierarchical system of officialdom
stipulated the rank of honour, leaving officials with very limited opportunities to redefine it through
self-mastery; they could only adhere to it. This transition was an inescapable and painful phase as
he changed social environments. Unlike his early life, when the environment could not provide
him with mutual recognition due to its inferiority to his own talents, officialdom initially failed to
offer Tu Long reciprocal recognition because he did not attain the higher rank of honour he could
have achieved through the Palace Examination. This conflict caused a sense of asymmetry between
his talents and the honour he received, intensifying Tu Long’s struggle for social recognition within
officialdom.

The intensity of Tu Long’s struggle for honour can also be seen through comparisons with his
peers. For instance, his close friends Shen Jiuchou and Yu Yin, whom he bade farewell to when
they left for Beijing, were both ranked in the second group of graduates and assigned to the
Ministry of Justice and Ministry of Works as secretaries, respectively, both within the central
government.'® Two of Tu Long’s lifelong good friends, Shen Maoxue 7L (1539-582) and
Feng Mengzhen, ranked at the top of the successful candidates: Shen achieved the number one
place, zhuangyuan IR JG, in that year’s Palace Examination, while Feng was ranked third in the
second group. As a result, Shen was appointed as an editor in the Hanlin Academy, known as
xiuzhuan 1&#%, and Feng was assigned as Bachelor, shujishi Ji 7 -, also in the Hanlin Academy,
which was the position Tu Long expected to serve in with his talent and ability. In contrast, Tu
Long and other close friends, such as Wang Shixing T4 (1547-1598), Ding Cilii J L5
(f1.1577) and Fu Guangzhai Y6 (1547-1604), who were all ranked in the third group like Tu
Long, were appointed outside the capital to different local governments. Comparing the posts in
the central government with those in local government, not only were the ranks of capital posts
generally higher than those of local magistrates, but the degree of honour by being a capital official

was also greater, as they served directly under the emperor. Moreover, the political status of the

115 Yu Yin passed the final two examination in 1580, which was three years later than Tu Long.

65



capital’s social environment was difficult to match with that of local areas, which was why Tu
Long felt that his talent was underestimated by officialdom. It was not that Tu Long was only
acknowledged as talented within the literati community of his hometown, and when placed in a
larger community competing with more literati, his talent appeared less prominent. In fact, Tu
Long’s talent was widely appreciated and acknowledged across the country. Shen Maoxue and
Feng Mengzhen only became aware of Tu Long after the examinations, when they had seen one
of his essays and fully appreciated his talent and ability.}*® Even graduates who ranked in the top
positions marvelled at Tu Long’s talent and frequently visited him to engage in conversation. Tu
Long’s talent and reputation instilled confidence in his self-worth, but this, to some extent,
magnified the asymmetric recognition he received within officialdom.

Because the identity of literati was constituted by political and cultural dimensions, when
literati became officials, the political dimension was inevitably emphasised, even overshadowing
the cultural dimension. If a talented and reputable literatus had already become an official, yet the
cultural dimension under their official status still exceeded the political dimension, they would
experience a sense of asymmetry, feeling that their official posts could hardly match their cultural
talent and ability. This created an inner conflict within the identity itself because of its multi-
dimension nature. The asymmetric recognition between officials’ self-worth and the recognition
granted by officialdom fundamentally stemmed from the differences between the two social
spheres: officialdom and the literati community, each governed by distinct values and norms. The
conflict between these two social spheres not only shaped the inner conflict of the literati identity
but also generated an imbalance between the two forms of social recognition derived from their
respective value systems— honour and esteem. Therefore, officials like Tu Long faced struggles
that could be divided into two parts: one was honour within officialdom, and the other was self-
mastered esteem within the literati community. One was constrained by the recognition code, while
the other allowed for greater freedom to contest the values and norms shared in their relationships.

Tu Long’s struggle for social recognition involved balancing these two forms of recognition: on

16 Tu Long, “Yu Ou Zhenbo BLEAEIA", in Youquan Ji, in TLJ, vol.2, p.226.
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one hand, reducing the asymmetric gap; on the other, adjusting the proportion of honour and
esteem.

As Tu Long saw it, the urgent problem he encountered in his pursuit of social recognition after
becoming an official was the conflict between his literary reputation and the corresponding social
expectations within officialdom. This situation exemplified the asymmetric recognition he faced
upon joining the official ranks. To narrow or conceal this gap, during his brief time in Beijing
before being assigned to a local government post, Tu Long was discreet about his social life and
sought to fashion an image of himself as a man of integrity with a straightforward nature. In a letter
to Zhu Geng /& (1535-1680), an official in the Hanlin Academy during Tu Long’s time in local
government, he recalled his stay in Beijing after passing the examination, saying that he “falsely
stole the reputation of writing i % 2 % < . From this, he felt that his literary reputation was
almost an unfortunate status.'!’ Although these words were largely a gesture of modesty, they also
indicated that his literary reputation might threaten his pursuit of honour in officialdom. This
created a comparatively conflicting situation for Tu Long and other literati like him. Since they
relied on their literary talent and ability to gain promotion or build relations within officialdom,
their literary reputation could lead to a “tarnished reputation Hi % .18 This term referred to the
ethos of literati in the late Ming Dynasty, whose values to lifestyles were influenced by a
transitional society that was criticised for its moral decay and for pursuing fame and gain. By being
discreet about social interactions based on fame and benefits with a wide range of officials, Tu
Long preserved his moral integrity, which better aligned him with the honour code. He was aware
of his situation and mastered his social activities with caution, saying that he would “close the door
to preserve moral integrity £l H 57> and refrained from associating with anyone without good
reason.’'® This behaviour effectively prevented him from being labelled as decadent, as he was
cautious about visitors and limited in his social interactions. It not only avoided false fame through

wide socialising but also protected his good name.

117 Tu Long, ‘Shang Zuozhu Zhu Taishi Xianheng Shu _FJi# £ 8K 5156 4: 35, in Tu Changging Ji, in TLJ, vol.1, p.342.
118 Tbid.
19 Tu Long, ‘Yu Tianshu Shu ELH#{E", in Tu Changqing Ji, in TLJ, vol.1, p.309.
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In fact, this approach not only allowed Tu Long to maintain his virtues as a literatus but also
served as a testament to his outstanding quality as an official among his peers, showing that his
esteem deserved a higher honour than what he had received. Hence, Tu Long’s strategy for
reducing the asymmetric recognition between honour and self-esteem was to distinguish himself
as a virtuous and well-cultivated literatus in his official role, using esteem to promote recognition
within officialdom. Although he said he would conceal his talent and ability to avoid distinguishing
from other officials, his actions already set him apart, especially in a context where many sought
to curry favour with high-ranking officials, treating such behaviour as normative. In my opinion,
Tu Long may have thought of hiding his remarkable talent for virtuous and modest reasons, or to
protect himself in the capital’s social environment. However, this proved difficult, because his
talents and virtues were so prominent that he could not help but be appreciated, acknowledged,
and even admired. Furthermore, his talents and virtues contributed to bridging the gap in his social
recognition, leaving no reason for him not to enjoy a sense of recognition in this new social sphere
because of his outstanding abilities.

However, based on Tu Long’s social activities in Beijing, his discretion in socialising or even
his avoidance of excessive social interactions was more about the image he wished to be
recognised by other officials. During his brief time in Beijing, Tu Long actually had a rich social
life with peers and officials who shared similar literary cultivation. His literary works, including
poems, prefaces, and essays, were numerous and varied, created both individually and
collaboratively. Each gathering with friends resulted in poems as records, and whenever his friends
had travel plans or family events, he would write poems or essays to commemorate or celebration
these occasions. In the six months from the third month of 1577, when Tu Long became a
Metropolitan Graduate to the ninth month when he left Beijing for home, he participated five
gatherings, two of which were held at his residence. These gatherings greatly strengthened his
relationships with close friends, such as Feng Mengzhen and Shen Jiuchou. Additionally, they
helped Tu Long build new connections and expand his social circle, including a friendship with

Wang Shimao F 4% (1536-1588), Wang Shizhen’s brother, who later introduced Tu Long to
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Wang Shizhen. His relationship with the Wang brothers greatly affected Tu Long’s status in the
literati community, and his self-mastery regarding esteem, which would become more evident in
his post-official period.

At time, when Tu Long created some good poems, he would also be excited to invite friends
to share in the enjoyment, with Feng Mengzhen and Shen Maoxue being his most frequent guests.
The literary interactions that Tu Long had with fellow literati who shared the similar talents and
ability not only fulfilled his social needs within officialdom but also satisfied his demand to
maintain his literary virtues and relationships within the literati community. Therefore, although
Tu Long was discreet in his social activities and circles, the need for recognition from other literati
who shared similar values and norms was strong and indispensable, especially as he was a new
member of officialdom struggling with a lack of recognition from other officials; only his literary
talent could somewhat alleviate his sense of alienation. Tu Long had to carefully manage the extent
of his socialising to ensure it did not interrupt his pursuit of honour while also satisfying his sense
of esteem.

While carefully screening the visitors and guests he associated with through modesty and
caution, Tu Long also endeavoured to fashion himself into an honourable figure who met the strict
standards expected of officials within officialdom. Hence, as a man of integrity with a
straightforward nature, he aimed to create a distinguishing image that differentiated from the
decadent ethos of the time, particularly in terms of his incompatible behaviour and lack of social

skills among his peers. He specifically described two scenes when he visited senior officials:

When I had just passed the examination and paid a formal visit to the minister in the hall of
the Ministry of Personnel alongside my fellow graduates. When we were going into the hall,
I was preoccupied with an essay and accidentally stumbled. Given the strict conventions of
the Ministry of Personnel, my misstep startled every present. Later, during the selection of
Hanlin Bachelors, we went to the hall of the Grant Secretariat to meet the Senior Grand

Secretary. Once again, I committed a slight breach of etiquette because I was still
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contemplating my essay, and my fellow graduates all laughed at me.
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It seemed that Tu Long felt somewhat alienated among the fellow graduates and embarrassed
himself, which may have hindered his recognition within the group. Officialdom, as a new social
environment for Tu Long, adhered a different code of conduct compared to the literati community.
Hence, the virtues he possessed as a talented literatus, such as his intense attention on writing
rather than socialising, appeared incompatible. In fact, Tu Long aimed to distinguish himself
virtuously; he expected to embody “zhuo i, artlessness”, a traditional moral virtue of officials, to
navigate the challenges he faced in officialdom, especially regarding his duties and responsibilities.
He was willing to be an “artless official”, representing his innate knowledge without any polishing,
which signified his honourable virtues and his resistance to being corrupted by the ethos of the
time.'? However, he lacked awareness of how to integrate into the social circle and felt too
“foolish” to learn or adapt. Tu Long was not afraid of being unrecognised due to his differences;
rather, he feared that his integrity, ability, and talent would not be acknowledged. He demonstrated
his integrity while working as a teacher in Xi’an by rejecting the payments he was entitled to.
Unlike those tempted by monetary gain, Tu Long also refused to be swayed by the benefit of status
that could be obtained through currying favour with other officials, especially those of higher rank.

Tu Long's integrity was a rare and valuable moral character among officials, in contrast to the
prevalent customs of greed for benefits and fame that characterised officialdom at that time. He
dared to seek recognition through his individuality rather than conforming to the group, which
demonstrated a st