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Abstract
Religious Sectarianism between Muslims has manifested itself in various ways within Pakistan, from
polemical infighting and excommunication and at times there has been sectarian militancy which has
received global attention, particularly from the 1980s onwards, where Pakistan had witnessed
chapters of serious incidents of sectarian violence claiming the lives of many. Polemical infighting
between Muslims in Pakistan has a longstanding history linked to the diverse makeup of Muslims in
South Asia.

Some Islamists especially the Jama’at-i-Islami have been considered to be post-sectarian. The loss of
Muslim political power through the abolition of the Caliphate and the effect of colonialism had
caused Muslims, especially those from the revivalist trend to emphasise the need for greater unity
between Muslims. The Jama’at-i-Islami’s founder, Syed Abul Ala Mawdudi was a fierce critic of
Sectarianism between Muslims, a position that was also held by fellow Islamists such as Hassan Al
Banna.

This thesis explores the history of sectarianism in Pakistan and explores the relationship between
the Jama’at-i-Islami and other sects in Pakistan and how far the Jama’at-i-Islami has been able to
cross sectarian boundaries. In a broader sense, this study examines the relationships between
Islamists and ecumenism as well as sectarianism and attempts to pacify sectarianism.
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Introduction

Background

Throughout Islamic history, many 'sects’ have emerged, additionally, various schisms between these
sects and, various legal and theological positionings/schools have formed. A doctrine of the Muslim
Umma developing into 73 sects exists within Islam based on a Hadith: "The Jews split into seventy-
one sects, one of which will be in Paradise and seventy in Hell. The Christians split into seventy-two
sects, seventy-one of which will be in Hell and one in Paradise. | swear by the One Whose Hand is the
soul of Muhammad, my nation will split into seventy-three sects, one of which will be in Paradise and
seventy-two in Hell." It was said: "O Messenger of Allah, who are they?" He said: "The main body."*

Followers of various sects have weaponised this Hadith claiming to be the "saved sect."

Political events in early Islamic history had given space to the emergence of new sects and the
formation of various theological schools. These political events have also influenced modern

theology.

Sectarianism has manifested in Pakistan throughout its history in various forms, with episodes of

intense sectarian violence seen in Pakistan's history. Polemics exist between Sunnis and Shiis and

between individual Sunni sub-Sects?. Pan-Islamists and Islamist groups have often been considered

groups that advocate against sectarianism in favour of greater Islamic unity.

Islam plays a central role in Pakistan's political system; several references are made to the Quran in
Pakistan's constitution. The centring of Islam within Pakistan's political culture could be attributed to
the fact that the founding of the state of Pakistan was based on Muslim identity. Within Pakistan,
multiple political parties use Islam to inform their policies, albeit to varying degrees, as well as using
Islam to inform their ideology. In Pakistan, there is a high degree of religious diversity within Islam.

Pakistan is home to a majority Muslim population with several sects that people are affiliated to. At

! Ibn Majah 3992
2The term “Denomination” could be used to understand the meaning of a “subsect”.




times, there has been a level of significant violence fuelled by sectarianism between sects, which has,

at times, defined Pakistani politics.

Pakistan's ex-prime minister, Imran Khan, who was ousted from his role as prime minister of Pakistan
in 2022, often spoke of establishing Riyasat-i-Medina (The state of Medina) within Pakistan as a term
to describe his political vision. Although Imran Khan's Pakistan Tehrik-i-Insaf (Movement for Justice
Party, Pakistan) (PT1) may not fall into the category of an Islamist political party, The PTI has entered
into coalitions with Islamist parties, including the Jama'at-i-Islami. The use of Islamic imagery

highlights Islam's central role in Pakistan's political culture.

Following the abolition of the Caliphate in 1924, which led to the loss of Muslim political power,
sections of Muslims had concerned themselves with reviving political power. Unity between Muslims

was perceived to be a necessary pre-requisite to achieving political autonomy.

The Jama'at-i-Islami (Jama’at) is the largest of all the religious political parties in Pakistan. The
Jama’at is often described as an Islamist political party. Whilst this assertion is not necessarily untrue,
it must be noted that Islamism, like Islam in South Asia, is diverse with various readings of what
constitutes Islamic politics and how to achieve their political ambitions. The Jama’at describe
themselves as the "party of Igamat-i-din", * (Literally translated to establishing the faith), the ideology
of the Jama’at represents a belief held by many Islamists that, establishing an Islamic polity to be a
necessary form of devotional worship. The Jama’at is not the sole representative of Islamists in
Pakistan. Various outfits of Islamists exist within Pakistan, each with its own remits and ideological
leanings. The diversity of Islamic sects in Pakistan is also reflected in multiple Islamist outlets in

Pakistan; some sects in Pakistan have their own political parties.

The founding of the Jama’at predated the creation of Pakistan. In the Pre-Pakistan context, the
Jama’at had been one of the key organisations of Muslim political organisations alongside the Jamiat
Ulema-e-Isiam Hind, a clerical party that had grown out of the Deoband movement. One of the
factors that had led to the formation of the Jama’at was the discontent with the secular nature of the
leading Muslim League party. The Jama’at is unique among its competing religious parties as it
claims not to be connected to any individual sect, as is the case with the Jamat-e-Ulema-e-Islam,

which represents clerics of the Deobandi sect and the Tehrik-e-Jafirya (The Jafari movement),

which represents the Shia sub-sect of the Jafari Shias. The ideology of the Jamat is rooted in the

3 Dastur Jamat-e-Islami Pakistan




literature and ideology of its founder and the most influential figure in the party, Syed Abul Ala
Mawdudi.

Significance of the study

At the time of writing, much of the international reporting on Pakistani current affairs has
been focused on sectarianism and sectarian violence against Pakistan's religious minorities,*
such as Pakistan's Christian and Hindu communities, yet Intra-Islamic sectarianism is another
major form of sectarianism in Pakistan that does not receive the same attention as interfaith
violence receives. This study aims to explore the field of intra-Islamic Sectarian relations.
The Issue of Islamic sectarianism in Pakistan is gaining further attention. The further
polarisation of sects in Pakistan and the emergence of recent waves of religious politics in
Pakistan, such as blasphemy activism, gives weight to the need to study Islamic sectarianism.

Or in a broader sense, heresiology.

In recent history, the Council of Islamic Ideology (CII), one of the most vital state bodies in
Pakistan that advises the Pakistani parliament on whether Pakistani state laws are compatible
with Islamic law, has also come to acknowledge that (Islamic) sectarianism is on the rise in
Pakistan and published an extensive survey on the dominant sects in Pakistan titled "Pakistan
Kay Dini Masalik"” (The Islamic sects of Pakistan). The CIlI, in their motivations for the
publication of this book, have argued that Sectarianism in Pakistan had risen in the 1980s and
in the 1990s, the issue of sectarianism turned violent and extreme. According to their reports,
among the reasons for the increase in sect-based discrimination (Maslak-Prasti) and
contempt for other sects (Maslaki Munafarat) are a lack of understanding (‘Adm-Wagfiyat)
and lack of knowledge.

Ecumenism, a term that has been traditionally used to describe the promotion of unity among
Christian sects and churches, has parallels in the Islamic context and in this study, the term is
used to describe ideas and the process of uniting Muslim sects or rapprochement between

Muslim sects.

When speaking of Ecumenism in an Islamic context, | cover two main areas of research:

political sectarianism, including sectarian violence/militancy, and the theological

rapprochement of differences between Islamic sects.

! See Adeel Hussain, Revenge Politics and Blasphemy in Pakistan (C Hurst & Co Publishers: 2022)
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4 Akbar, Saqib Pakistan Kay Deeni Masalik (Al-Basirsah, 2010) pp.3
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In this study, I explore the concept of Islamic sectarianism as a theological concept. Besides
this, | explore the political history of sectarianism in Pakistan as well as exploring the extent
to which the Jama’at, if at all, has been able to pacify some of the sectarian divisions in

Pakistan.

Purpose of the study

The Jama’at-i-Islami is credited as being a non-sectarian party, while Islamists have been
credited with advocating for greater Islamic unity. This study aims to understand to what
extent this assertion is true. Furthermore, the study seeks to understand what factors
contribute to the Jama’at-i-Islami being considered a non-sectarian party and to what extent
the Jama’at's non-sectarian outlook has been reflected in the wider Pakistani society or in
different political parties in Pakistan. In addition to this, the study aims to be a historical
survey of the political project of the Jama’at within the context of sectarianism in Pakistan
and to evaluate what effect sectarianism has had on the Jama’at's achievement of its political

aims.

As the history of sectarianism is a history that spans decades and contains various nuances
based on the localisation of Islam around the world, I have attempted to localise the study of
Islamic sectarianism in the Pakistani context. This is of importance as much research has
gone into the study of Shii-Sunni Ecumenism outside of Pakistan; however, such research is

less frequent in the Pakistani context. °

Structure and chapter outline

As this study is not purely a historical survey of sectarian tensions and violence in Pakistan,
this study is structured around themes rather than a chronology of events relating to

sectarianism in Pakistan's history.

Chapter one attends to understanding the various different sects in Pakistan, some of the
polemics between sects as well as understanding the history of sectarian violence between

Sects.

5 Sohaib Ali and Fatima Wagqi Sajjad, ‘Pacifying Sunni-Shiite relations. In Radicalisation in Pakistan, a critical
perspective. (Routleddge:2002) Pp. 80
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Chapter two studies the language surrounding the Jama’at in order to understand whether the
Jama’at should be positioned as a sect or orientation in of itself or whether it can be

understood to be a political movement.

Chapter Three discusses approaches to ecumenism from Muslims, especially the approaches

promoted or applied by Islamists and pan-Islamists.
Chapter Four examines the methods of promoting ecumenism used by the Jama’at.

Chapter five analyses challenge the Jama’at faces in implementing its political aims as well
as understanding the implications of such challenges on the Jama’at's promotion of

ecumenism.

13




Methodology

This study aims to include a theological and historical survey of the polemics that exist
between the main sects in Pakistan. A hermeneutics-based approach is used to study some of
these polemics and their development. It seeks to contextualise how these polemics have
informed political sectarianism in Pakistan. As this study deals with sectarian violence and
the Pakistani state response, terrorism studies also is a perspective that features in this study;
however, its use is limited to understanding organisations that have been proscribed as

terrorist organisations by Pakistan.
Main research questions:

e To what extent has ecumenism been a continual part of the political project of the
Jama’at?

e What have been the challenges to the Jama’at concerning polemical sectarianism?

e To what extent has the Jama’at been successful in promoting ecumenism?

e What approaches have the Jama’at used in its promotion of ecumenism?
Additional questions:

e What approaches to rapprochement between sects have been taken within Pakistan,
and the wider Islamicate world outside of the activities of the Jama’at?

e To what extent have activities of the Jama’at been emulated by other religious
parties?

e To what extent have theological polemics played in the spread of sectarian violence in
Pakistan?

e To what extent has Pan-Islamic unity been a recurring theme among Islamists?

Literature review

This section aims to explore the existing literature relating to the topics of sectarianism, intra-
Islamic polemics and Ecumenism in addition to the literature discussing the relationship
between sectarianism and Pakistani politics. The majority of the literature is in English
however many Urdu texts have been consulted, especially texts that discuss the Jama’at .

Some Arabic texts that discuss Islamism have also been discussed.
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As ecumenism in Islam is a relatively recent phenomenon, the literature surrounding this
topic is limited or in its infancy. However, various texts exist that study polemics between
sects and the formation of sectarian identities. A reoccurring theme that is communicated in
these texts of that sectarian identities began to form in a period in early Islamic history
shortly following the death of the prophet Muhammad. When speaking of polemics in the
South Asian context, many texts have discussed how these polemics had emerged in the days
of the British Raj. A key shortfall in the literature is that a lot of literature discusses sectarian
violence and militancy. However, limited texts discuss any reproachment projects or

methodology for reproachment.

One such text is Barbara Metcalf's book, Islamic Revival in British India: Deoband, 1860-
1900, deals with the history and emergence of the Deobandi movement and some of the
polemics between the Deobandi movement and the other sects, especially the Barelvis the
text also helps to understand the features of the sects that make them distinguishable from
each other and that polemics are not the only feature that categorizes texts as sects also share
many features on common such as criticisms of some beliefs and practises of tradional Sufis

which are commonly held by the Deobandis and ahl-i Hadith.

In addition to this, William Montgomery Watts Book: Islamic Philosophy and Theology is
crucial in the general study of the emergence of sectarian trends as well as in understanding
the formation of theological positions. Watt has thoroughly investigated the emergence of
theological groupings, sects and schism through hermeneutics and historical analyses. Watts

study has been critical in forming some of the arguments expressed in this thesis.

Islam in Pakistan by Muhammad Qasim Zaman is a comprehensive text that examines the
history of Islam in Pakistan as well as addressing key facets of Islam and its practice in South
Asia, as well as discussing the decline of modernist trends in Pakistan.

The literature on the dynamics of sectarianism in Pakistan highlights the 1980s as a critical
point in the development of sectarian tensions between Sunnis and Shiites in the country.
Literature on this topic also recognises that, in the pre-1980s period, Sectarian divides and
episodes of sectarian violence between Pakistan's Sunni and Shia populations had also

existed; however, they were isolated incidents and much less frequent.

Pakistan kay Dini Masalik is an extended survey of the dominant sects in Pakistan

commissioned by Pakistan's Cll. The sects that are mentioned in the book are the Sunni sects:
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Barelvi, Deobandi and Ahl-1 Hadith, as well as two Shia sects: Ithna Ashari (Twelver Shias)
and Ismailis. The text covers the history, central theological beliefs, and ideologies of each
sect. This study has not examined any individual sub-sect of the Shia. Instead, the study

examines the relationships between Sunni and Shias in Pakistan.

Nasr's book, The Vanguard of the Islamic Revolution, is one of the most comprehensive texts
on the Jama’at, its history, its relationship with various governments of Pakistan and its
ideology as an Islamic revivalist party. In addition to this, Roy Jackson's book Mawlana
Mawdiidi and Political Islam details the background of Mawlana Mawdudi's development of
ideas relating to Islamic revivalism and wider questions regarding Islamic political
philosophy. Jackson's book also compares Mawdudi's beliefs to other theological trends that

lifetime, such as the Salafi movement. Furthermore, this book
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partially serves as a biography of Mawdudt's life. Much of the literature on the Jama’at

understands that the ideology of Mawdidi is central to the Jama’at's ideology. Another text

that explores Mawdudt's political philosophy is A system of life, Mawdud1 and the
Ideologisation of Islam, which discusses Mawdudi's portrayal of Islam as a Nizam-e-Hayat or

complete system of life.

Literature on the Jama’at, when compared to other Islamic movements, specifically the
Muslim Brotherhood, has been limited. Alternatively: On the other hand, the literature about
the Jama’at significantly dominates texts about other Islamist parties in Pakistan. The JUI has
also been widely discussed in the literature. Both the Jama’at and the JUI have historically
been and remain two of the most prominent Islamist political parties. Other Islamist political
parties have not had the same level of popular support or political power that the Jama’at and
JUI have traditionally enjoyed. The TLP is another party that is beginning to receive attention

because of recent political events.

Literature surrounding specific ecumenical projects of the Jama’at, such as the MMA or the
Jama’ats involvement in the Milli Yakjehti Council, are extremely limited, which could

indicate the extent to which such projects have been successful or mounted any influence.

Much of the literature that discusses the concept of sectarianism and paths to rapprochement
in Islam speaks of the Shia/Sunni divide.? When speaking of sectarianism in the Pakistani
context, sectarianism extends beyond Sunni and Shia sectarianism. Much focus needs to go
towards the Deobandi/Barelvi divide, as this is another significant schism. In addition to this,
as the politics of Namiis-e-Risalat (protection of the honour of the last messenger) and
Gustakhi-e-Rusul (blaspheming against the Prophet) are a more recent phenomenon,
literature on the TLP and Barelvi extremism is limited. This is likely to be the case, as the
phenomena of "Blasphemy politics” and blasphemy activism in Pakistan is very much a
recent phenomenon. That has taken hold in recent years. Some literature that discusses
blasphemy politics in relation to non-Muslim minorities in Pakistan is available, such as
Revenge, Politics and Blasphemy in Pakistan. As the phenomenon of the TLP is very recent
and has limited literature, web sources such as news articles and YouTube videos have been

cited as the study of this trend is crucial to this essay.

A number of primary sources were consulted to gauge an understanding of the Jama’ats

2 See Akbar, Saqib Pakistan Kay Deeni Masalik (Al-Basirsah, 2010) , or Metcalf, B.d Islamic revival in British India
(Princeton University Press: 2018)
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ideology and history. The use of primary sources in this study were essential as many
secondary sources do not address some of the features of the JI, many texts have been limited
to studies of their political activities. Studies of the theological ideas of key figures connect to

the Jamat such as the Amirs that followed Mawdudi or other significant figures.

The Primary sources that dominated the texts consulted in this study

18




were written by the Jamat's founder, Syed Abul Ala Mawdiidi. Among the primary sources
on the Jamat are the Dastur (constitution) of the Jama'at-i-Islami. In addition to the works of
Abul Ala Mawdudi, works of other key figures of the Jama’at include Fariza-i-Iqgamat-i-din
(The obligation of establishing the religion) by Sadruddin Islahi. This text is part of the

required curriculum for membership of the Jama’at.
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Chapter one: Islamic identities in Pakistan and sectarianism

With a wide range of Islamic identities existing in Pakistan and sectarian militancy being a
critical factor in Pakistan's recent political history, an analysis of the origins, history and
development of sectarian violence and polemics that exist between the Islamic sects found in
Pakistan will help inform an understanding of attempts at pacifying sectarianism as well as
how these polemics affect the Jama’at. This chapter briefly explores the background and
history of Pakistan's various Islamic identities and sectarianism, its development, and the
theoretical concepts behind Islamic Sectarianism. This chapter will also explore the polemics
that exist between the various Masalik of Pakistan and survey the political dynamics of the

Sects.

1.1 The Islamic sects of Pakistan

Pakistan is home to great religious diversity within Islam, the term Maslak (Sect/orientation)
pl. Masalik is one term that can be used to describe affiliations to Islamic denominations. The
term Firga is also used to describe sects/denominations, with Firgabandi Or Firqawariyat

often being used in Urdu literature when referring to sectarianism. In Pakistan, the following

Sunni sects exist: Barelvi, Deobandi and Ahl-i Hadith.

The diversity of Muslims in Pakistan is not limited to the country itself; it extends across the
entire South Asia region. However, it should not be assumed that differences between Islamic
sects and affiliation to Maslaks will, by default, result in sectarianism, especially sectarian
militancy. During different periods of Pakistan's political history, sectarianism has manifested
at different levels, and overall sectarian violence has been limited to the actions of a small
number of fringe elements in Pakistan. The scale of some sectarian incidents in terms of those

affected and causality rates has been significant, nonetheless.

Arguably, the schism between Sunni and Shii Muslims is the most notable sectarian division
in Islam; Pakistan is home to both schisms with a clear Sunni majority. However, it should
be noted that the Shii minority of Pakistan is nevertheless a minority with a significant
power base and the largest Shii minority outside of Iran. The distribution of sects in Pakistan
is categorised by Murphy as follows: Sunnis, 75-80%, and Shiis 15-20%. The Sunni sub-

sects
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of Barelvis are 50% of the population, and Deobandis are 20% of Pakistan's population. © In
addition to this, The Ahl-i-Hadith group also have a following in Pakistan and could be
considered the third largest group of Sunnis in Pakistan; however, they are smaller in number
than the Shii population of Pakistan. The Ahl-i Hadith have noteworthy influence in Pakistan.

Much research has gone into the nature of religious diversity within Islam in Pakistan.
Several factors contribute to the level of diversity of religious sects found within Islam in
Pakistan. The sub-groupings of Sunnism mentioned above (Deobandi, Barelvi and Ahl-I

Hadith) emerged during the days of the British Raj.’

One factor behind the religiously diverse markup of Pakistan is the inaction of the Pakistani
State to enforce a state version of Islam. In the Moroccan context, the state has enforced its
state Islam as Sunni, Maliki Ashari, and Sufi.® Turkey could be taken as another example of a
state that has attempted to nationalise or bureaucratise Islam through the Diyanet (Directorate
of religious affairs) body in Turkey. However, it is vital to understand the Pakistani context
differs significantly from the Moroccan and Turkish contexts. Countries that have attempted
to regulate or nationalise Islam are nation-states however, Pakistan does not share the same
framework as Pakistan could be considered to be a religious state as opposed to an ethno-

nationalist state.

The various Islamic Maslaks have representation through political parties. Recently, the
Tehrik-e-Labaik Pakistan (TLP) has emerged as a popular political party representing the
Barelvis. Before the TLP, the Jamiat-e-Ulema Pakistan had been a leading political party
representing the Barelvis. One of the most significant political contenders is the Deobandi
Jamat-e-Ulema-I Islam (JUI). The JUI existed before the creation of Pakistan and opposed its
creation. The Jamat-e-Ulema-e-Islam continues to exist in its original form in India and
Bangladesh as Jamat-e-Ulema-e-Islam and as Jamat-e-Ulema-e-Islam Pakistan in Pakistan,

The JUI in Pakistan had split into separate factions.

5 Murphy Eamon, Islam and Sectarian violence in Pakistan: The Terror Within, (Routledge: 2019) p.13.
7 See Zaman, Mohammad Qasim, Islam in Pakistan (Princeton University Press:2020)
8 See Wainsoctt, Ann Marie, Bureaucratising Islam (Cambridge University Press:2017)
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1.2 Sunni and Shia sectarianism

One of the most notable forms of sectarianism that exists within Pakistan is found in the
Sunni/Shii divide. The schism between Sunnis and Shiis is arguably the longest schism in the
history of Islam and is not unique to Pakistan. This crisis of sectarianism between both sects

has, at times, grown beyond infighting and has resulted in violence and militancy.

The origins of the Sunni/Shii divide go right back to the early history of Islam with the death
of Muhammad. The Muslims faced a succession issue over who should lead the Muslims
following their prophet's death. Two groups had emerged: those in favour of Muhammad's
father-in-law, Abu Bakr al-Siddique to be the ruler of the Muslims and those who believed
that Muhammad's cousin and son-in-law, Ali Ibn Abi Talib, should be in the position of
leadership. In this phase, two camps existed: the pro-Ali camp and the pro-Abu Bakr camp.®
However, the Sunni/Shii split did not fully emerge until later developments in early Islamic
history. The events following the assassination of Uthman Ibn Affan, the third caliph, played
a crucial role in the formation of both sects.

Two of the most prominent groups that are renowned for the displays of violence that can
emerge between the two sects are the Deobandi outfit Sipah-e-Sahaba (guardians of the
Sahaba) and the Shia group Sipah-e-Muhammad (The Guardians of Muhammad),. Zaman has
argued that the primary goals of the Sipah-e-Sahaba could be defined as follows: the
proscribing of Muharram marches, making the state religion of Pakistan Sunni Islam, and the

declaration of Shii as non-Muslims.1°

As well as the goals of the Sipah-e-Sahaba listed above, the Sipah-e-Sahaba has engaged in
acts of veneration of the companions of Muhammad. The issue of the veneration of the
prophet's companions is a feature of the Sunni/Shii polemic. As the name "guardians of the
prophet's companions™ suggests, the organisation has concerned itself with the veneration of
the prophet's companions. This can also be seen in their flag: a five-pointed star. The centre
of the star contains the name Muhammad, the messenger of Allah, followed by the names of
the four rightly guided caliphs on four points of the star. In addition to the names of the
rightly guided caliphs, one point on the star contains the name of Mu'awiyah ibn Abi Sufyan,
the founder of the Umayyad dynasty and a companion of the prophet. The centring and

See Madelung, Wilfred: The Succession to Muhammad: A Study of the Early Caliphate (Cambridge University
Press: 2008)

10 Muhammad Qasim Zaman, Sectarianism in Pakistan (Princeton University Press: 2020) pp.701
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veneration of Mu'awiyah in the SSP is of great significance. According to the general Sunni
perspective, the four "rightly guided caliphs™ who followed Muhammad are Abu Bakr, Umar
Ibn al Khattab, Uthman Ibn A'ffan, and Ali ibn Ali Talib. The term Char Yar (Four friends) is
a term that is used to display reverence for these four figures in Pakistan. A Sunni position
also places the 8" Umayyad Caliph and descendent of 'Umar lbn Khattab, 'Umar ibn 'Abd-al
Aziz or Umar the second as the fifth rightly guided caliph. It is interesting to note that the
SSP has revered Muawiyah ibn Abi Sufyan above Umar 1bn Abdal Aziz, considering that this
alternative Sunni viewpoint has given the caliph '‘Umar Ibn Abd Al-Aziz a rank above
Mu'awiyah ibn Abi Sufyan as the 5" rightly guided caliph. It could be argued that the SSP's
admiration of Mu'awiyah ibn Abi Sufyan is based on the Shii criticism of Mu'awiyah and the

polemic that accuses the Shii of blaspheming against the prophet's companions.

The issue of the Sahaba vs. the Ahlul Bayt is a polemic found in the Sunni/Shii divide. As we
will discuss in Chapter Four, undertones of this polemic have also been used against the
Jama’at, with accusations of blaspheming against the companions being levelled against the
Jama’at. Furthermore, these same groups have not been receptive to the ideas of the Jama’at
as they are seen to sympathise with Shia tendencies because of their readings of early Islamic
history. Groups such as the SSP accuse Shiis of blaspheming against the companions of the
Prophet. The issue of blaspheming against or cursing the companions is one of the most
significant polemics in the Shia/Sunni divide, and this issue is not unique to Pakistan; across
the Muslim world, this is a crucial point of contention that has led to some people using
Takfir (The act of excommunicating people from Islam) against those who curse companions
of the prophet Muhammad.

The Sipah-e-Muhammad (SPM) group is a Shiite group that has also been at the forefront of
sectarian violence in Pakistan. It could be argued that the SPM had arisen in response to the
violence that was faced by the Shiis of Pakistan at the hands of the SPP. The SPM had links
with the TNFJ and was led by a district president of TJP Jhang, Ghulam Rida Naqvi.** This
demonstrates the link between the SPM and some of the senior leadership of the Shiis in

Pakistan.

One key event in the history of Shii and Sunni Sectarianism in the pre-1979 period was the

anti-Shii riots of 1963. The riots had occurred in Lahore and had occurred in the month of

11 Kamran, T., 2009. Contextualizing Sectarian militancy in Pakistan: a case study of Jhang. Journal of Islamic
Studies, 20(1), pp. 55-85. pp.74
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Muharram, a significant month in the Islamic calendar which holds particular importance to
the Shia as it is the month in which the battle of Karbala had occurred in which Imam
Hussein, the grandson of the prophet Muhammad and the third Shii Imam had been martyred
at the hands of the Umayyad army. Yazid was the son of Mu'awiyah Ibn Abi Sufyan and the
Umayyad Caliph at the time.

The riots had taken the lives of 4 people, and 80 people were injured during the riots. In
response to the riots, the governance of what was then West Pakistan had undertaken an
enquiry in which they had suggested that Shia literature should be censored. Any pieces
within the literature that may be opposed by the Sunni majority should be removed.'? At this
time, it could be argued that the Pakistani state response had taken a Sunni centric reaction to
the riots, the enquiry of the Pakistani government was in many ways discriminatory to the

Shiite victims.

The Islamic Revolution of Iran of 1979 was a crucial point in the mobilisation of Shia
politics. The event was a cause for confidence among Pakistani Shiites. One result of this
confidence was the increased assertiveness and confidence among the Shite leadership in
protecting their rights.'®> Some Sunni groups had perceived the Islamic Revolution of Iran to
be a threat to Sunnism in Pakistan as it could be a force for the strengthening of Shiite
Identities. To this end, some anti-Shiite groups had taken an anti-Khomeini approach in their

politics.

Whilst many Sunni identities in Pakistan had a hostile and distrustful view of the Islamic
Revolution in Iran, the Jama’at initially had an opposing view and were supportive of the
Islamic Revolution. The Jama’at had faced criticism for their support of the Iranian
revolution. An example of this is when the SSP had described Khomeini and Mawdudi as
"brothers" in a pamphlet that they had published.'* The Pamphlet contained various
criticisms of Mawdadi and Khomeini and accused the two of them of engaging in polemics

against the prophet's companions. °

The study of the Islamic revolution in Iran is crucial to understanding the many factors that
can lead to an increase in sectarian violence. The Iranian revolution shows how external

factors such as foreign policy or international events can heavily influence sectarianism.

In addition to the Islamic Revolution of Iran, the Islamisation policies of General Zia Ul Haq

served as a point of mobilisation of Pakistan's Shii population against the government for
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what they had considered to be the implementation of Sunni laws regarding zakat and its
forced implementation upon the Shiite population. The Tehrik-1-Nifaz | Figh-e-Jaa'faraiyah
(The movement for the implementation of Ja'afiriyyah jurisprudence) (TNFJ) was at the
forefront of making demands that led to the exemption of the Zakat laws upon Pakistan's
Shiite population. ** This campaign by the TNFJ is of crucial importance when attempting to
make an understanding of the "Islamisation” projects of some of the Islamist™ political parties
of Pakistan, including the Jama’at. With the diverse nature of Muslims in Pakistan, it should
come as no surprise if those affiliated to any sect feel any law favours one sect over another,
as was the case of the TNFJ campaign. Another critical factor of the TNFJ was that it had

financial support from the government of Tehran.’

The Lashkar-e-Jhangvi (Army of Jhangvi) group is another group that is renowned for its acts
of violence against Shias. The Lashkar-e-Jhangvi is a splinter group of the SSP named after
one of the SSP's founders, Haq Nawaz Jhangvi. The assassination of Jhangvi was one of the
most significant events in the history of Sectarianism and terrorism in Pakistan. Jhangvi's
assassination had served as a catalyst which lead to a flare up in sectarian militancy as well
intensifying Sunni/Shii sectarianism. Following Jhangvi's assassination, chants such as Kafir,
Kafir Shia Kafir (Infidels, infidels. The Shia are infidels,") were raised in Jhang.*8

Intense Polemics exist between Sunnis and Shiis in Pakistan however, these polemics alone
cannot be blamed for sectarian militancy or violence. Polemics (especially polemics between
Sunnis and Shiis) have existed throughout the history of the two sects including before the
creation of Pakistan. Several factors can be attributed to the growth of sectarian militancy in
Pakistan. Jhang, one of the historical hotspots of sectarian violence, was home to several

distinguishing factors that had resulted in intense militancy.

A critical factor in the spread of sectarian violence was the interplay between economic

conditions and the Biradari (kinship) system. Tahir Kamran has detailed how much attention
has been paid to factors such as madrasahs and the Iranian revolution have been attributed to
the rise in sectarian violence, yet in the case of the Jhang district, complex relations between

Biradari groupings have also contributed to a rise in sectarianism.
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In the Jhang district, several groupings of Biradari clans exist, two of which who yield the

most power are the Syeds and Sials. Both of these clans are Shiite.°

The Jhang district itself is made up mostly of Sunnis. The Sial Biradari holds the most
political clout, yet a rivalry between the Sials and Sayyids has been attributed to a growth in

sectarianism. Kamran has described how this has come into play as follows:

Syed-Sial factional rivalries have contributed to sectarianism. In Jhang, the
politics of sectarian differentiation first emerged during the 1951 Punjab
election. Ironically, the two families, Shah Jiwana and Rajoa—close
relatives yet political adversaries—in order to undermine each other
politically lent unswerving support to non-Syed and Sunni candidates. Abid
Hussain successfully lured the pir of Sial Sharif into throwing in his lot with
Mawlana Muhammad Zakir (Dhakir) who pulled off a victory against Rajoa
candidate Sardar Ghulam Muhammad Shah from the Chiniot constituency.
Similarly, Rajoa Syeds went all out in support of Mawlana Ghulam Husayn
against Mubarak 'All Shah, a candidate of the Shah Jiwana group from
Jhang constituency. Despite Shi'a-Sunni differences being considerably
whipped up in the run-up to the electoral contest, Mubarak 'All nevertheless
secured a comfortable victory.23 Sectarianism was thus used as a ploy by
Shi'a Syed families as part of their factional rivalries. The power politics
articulated in intra clan divergence was transformed into inter-clan rivalry
in the span of two decades. Hence the Syed in-fight gave way to a Sial-Syed
contest for power. As we shall see below, biradari rivalries intersected with

sectarianism not just in electoral contests but in outbreaks of violence.?°

The study of the case of sectarian militancy in Jhang and the several factors that had
contributed to a rise in militancy is of critical importance to this study, firstly the case of
Jhang demonstrates that Sectarian violence is not a crisis that should always be considered to
be endemic in Pakistan because in various instances sectarian violence has been a
regionalised problem. Secondly, sectarianism in Pakistan is extremely complex, with several
variables contributing to its growth, the link between Biradari, economic divides, and foreign

influences demonstrates how addressing polemics alone is not sufficient to tackle sectarian
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violence. Moreover, in Jhang, some Shias had exploited anti-Shia narratives for the personal
gains of their Biradari even if it would result in dire consequences for the local Shia
population. The fact that some Shias were willing and able to stir up sectarian tensions
against their own sect demonstrates that sectarian violence is not always based purely on
sectarianism and polemics, rather it can intersect with other factors and when the case of

Jhang is considered it has intersected with Biradari politics.

1.3 The Barelvi/ Deobandi Divide

Whilst much attention has been brought towards the dynamics of sectarianism between
Sunnis and Shiis in Pakistan, it is also essential to understand that sectarianism and the
emerging polarisation of identities of Islamic sects is not limited to Sunni and Shia groupings,
rather it extends to intra-Sunni Islam.? intra-Sunni polemics are not limited to the Pakistani
context, intra-Sunni polemics exist across the Muslim world however Pakistan is home to a

few sects that are not represented outside of South Asia.

Pakistan is also home to another critical sectarian schism, the Deobandi/Barelvi divide. Both
groups share numerous features in common. First, both groups are Sunni, additionally, both
follow the Hanafi school of law and follow the Ashari or Maturidi creeds. However, Despite
the commonalities shared between the groups, these groups also share differences. A schism
exists between the two sects and could be considered the most prominent Islamic divide in

Pakistan. Another factor that gives relevance to the Barelvi/Deobandi divide is the fact that

these two groupings are not commonly found outside of South Asia; however, they do exist

in diaspora communities outside of South Asia.

The schism between the Barelvi and Deobandi movements has its beginnings in the early
history of both movements. In 1903, "The sword of the two holy sanctuaries” (Hussam al-
Haramain) was published by Ahmed Raza Khan Barelvi, the founder of the Barelvi
movement. In this work, Ahmed Raza Khan had excommunicated senior figures of the
Deoband movement from Islam. Qasim Nanotvi had been accused of denying the finality of
the prophet, on the basis that he had argued that if God had willed, he would be able to create
an infinite number of prophets. Ahmed Raza Khan had also accused other senior Deobandi

21 |gtidar, Humeira. Secularising Islamists (University of Chicago Press:2014) pp.102
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figures of arguing that Satan could have a higher rank than the prophet Muhammad, this is
due to their denial that the Prophet held knowledge of the unseen realm, so in practise an
assumption could be made that in certain situations, Satan could have more knowledge. The
accused are: Rashid Ahmed and Ashraf Ali Thanvi.?? The attacks laid upon the Deobandi
figures by Ahmed Raza Khan related to their lack of veneration of the prophet Muhammad, a

factor that as we will explore further in this study is central to the Barelvis.

Love and veneration of the Prophet Muhammad is a crucial feature of the Barelvi Maslak.
Ahmed Raza Khan Barelvi had charged Deobandi scholars with an accusation of displaying a
lack of veneration for the prophet in his polemics against Deobandi scholars.

Beyond the writing of Hussam al Haramain, a deep schism has existed between the Barelvis
and Deobandis. The same groups contest critical points of creed or Agidah and jurisprudence.
A key point of reference that separates the two groups is the jurisprudential issue of the
celebration of the Mawlid/Milad un-nabi or the Prophets' birthday. Some Deobandis do not
engage in the celebration of the Mawlid. The logic behind this, as argued by the opponents of
the Mawlid, is that the celebration of the Mawlid has no precedence in the Qur'an and
Sunnah, two of the sources of Islamic law and therefore its practice constitutes a Bidah or

innovation.

The Barelvi and Deobandi divide is of crucial importance when studying Islamic ecumenism
in the Pakistani context. This is because both groups are most prevalent in South Asia
especially Pakistan. Both The Barelvi and Deobandi Maslaks exist within South Asian

diaspora communities, such as the Pakistani community in Britain.

Whilst the Barelvi and Deobandi divide has not seen the same level of violence as the Sunni-
Shia divide, episodes of Pakistan's history, particularly in recent history we have witnessed acts
of sectarian violence carried out in relation to the divides that exist between the two groups.
One key event in Pakistan's history of sectarian violence was the Nishtar Park bombings in
Karachi 2006. The event that was supposed to commemorate the Milad was marred by the
bombings. The event was organised by the Barelvi Ahle Sunnat wal Jamat group. 49 people
lost their lives in the bombings. Among the victims were prominent Barelvi leaders from

various Barelvi groups including Jamat Ahle Sunnat and the Sunni Tehrik.?3

22 Metcalf, B.d. Hussain Ahmed Madani. (Oneworld Publications: 2008) Pp. 66
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Recently, we have seen further politicisation of Barelvi's in Pakistan. In particular with the
recent rise of the Tehrik-e-Labaik Ya Rasool Allah (TLP). The TLP was headed by Khadim
Hussain Rizvi, most of its work of the TLP is around protecting the blasphemy laws of
Pakistan. The TLP is a relatively new Maslaki party when compared to other parties such as
the JUI. Before the emergence of the TLP, the Jamat-e-Ulema Pakistan had been the leading

political party representing the Barelvis.

The TLP is the political wing of the Tehrik-e Labaik Ya Rasul Allah, a movement founded by
Khadim Rizvi. Emerging from the Tehrik-e —Rehai Mumtaz Qadri (The movement
demanding the freedom of Mumtaz Qadri), the Tehrik-1-Labaik Ya Rasul Allah came into
existence. Mumtaz Qadri was a bodyguard who was acquitted of murdering Salaman Taseer,

a senior politician from the Pakistan People's Party.

A turning point in the mobilisation of Barelvi politics was marked by the execution of
Mumtaz Qadri. Salman Taseer had advocated in support of Asia Bibi, A Pakistani Christian
woman who had been accused of Blaspheming against the prophet Muhammad. Bibi had
been sentenced to death by hanging because of the accusations laid against her. Taseer had
visited Asia Bibi multiple times In prison and had advocated against the Blasphemy Laws of
Pakistan which he had described to be a "black law".?* Salman Taseer had been widely
condemned, particularly by the Barelvi population of Pakistan.?® The Jamat-e-Ahle Sunnat
Pakistan (JASP) had issued a statement saying: "No Muslim should attend the funeral or even
try to pray for Salmaan Taseer or even express any kind of regret or sympathy over the
incident."?® Maulana Shabir of the JUP had argued that Salman Taseer was Wajubul Qatl
(Obligated to be murdered). Maulana Shabir argued further: "He had called the divine law of

God, a black law and tried to protect a condemned blasphemer,"?

The Jama’at did not show full support for the Statement of JASP however Farid Paracha, a
significant figure in the Jama’at had also been critical of Salman Taseer arguing that: "I

believe that this call for changing the 26law was being done at the behest of the US and other

2 https://www.hudson.org/national-security-defense/the-assertion-of-barelvi-
extremismi:~:text=Known%20for%20their%20orthodox%20piety, %E2%80%9CTalibanization%E2%80%9D%200f%20Pakistani%20society.
Accessed on: 13/8/2023
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western powers."?° Whilst the Jama’at may not have endorsed the statement of the JASP and
had not taken the same hardline stance against Salman Taseer as the Barelvi leadership had.
The Jama’at had still defended the blasphemy laws of Pakistan and had used their discourse
on anti-Americanism and anti-Western Imperialism as a point of defence of the Blasphemy
Laws of Pakistan. Whilst the Jama’at had joined the mainstream religious parties in
defending the blasphemy laws in Pakistan, the Jama’at had recently stood out from the
mainstream religious political parties which have been accused of taking an anti-minority
stance by fielding a Sikh candidate: Hardeet Singh in local elections in the Khyber

Pakhtunkhwa province.

Mumtaz Qadri, a member of the Barelvi Dawat-e-Islami group had been hanged for his
murder of Salman Taseer which he had described to be his "religious duty".*° Qadri
following his execution had been revered by large sections of Pakistan's Barelvi population.
Khadim Hussain Rizvi led a funeral procession for Qadri that was well attended by over
100,000 people. Generally, the Pakistani scholarship had either supported Qadri or had

adopted a policy of silence over the issue.®

The TLP had emerged as a solid and influential movement in Pakistan. Electorally, the
performance of the TLP had been incredibly impressive gaining over 2.2 million votes in the
2018 general election making the TLP Pakistan's fifth largest political party.®? The growth
and the success of the TLP in Pakistani politics is of crucial importance for this study, firstly,
it demonstrates the potential power of the religious political parties in Pakistan, in addition to
this, the Jama’at which had traditionally been seen as the most influential Islamist political
party has new competition Furthermore the TLP had broken an electoral trend where
previously Islamist political parties had a very limited electoral base, on the other hand the

TLP were able to emerge as a major political party.

Whilst the Asia Bibi case and other cases of blasphemy activism have been considered to be
mobilisations against Pakistan's religious minorities, recent events have shown that
blasphemy activism could also claim Muslim victims. A Muslim woman in Lahore adorning

a dress decorated with Arabic writing had faced a mob of men accusing her of committing

2 hitps://tribune.com.pk/story/99313/hardline-stance-religious-bloc-condones-murder/ accessed on the 13t
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blasphemy as they had assumed that the Arabic text was a text from the Qur'an. Such cases of
mob brutality have caught international attention when non-Muslim have fallen victim of

such crimes, with a high-profile case of Priyantha Kumara, a Sri Lankan Buddhist worker in
a garment factory being mob-lynched in the factory that he had been working at in late 2021

following accusations of blasphemy for removing a poster with religious content.

Another key organisation that had acquired prominence among the Barelvis of Pakistan is the
Sunni Tehrik, formed in 1990. Some objectives of the Sunni Tehrik could be summarised as
follows: defence against the growing militant nature of the rival sects to the Barelvi namely
the Deobandis and the Ahl-I Hadith, besides this another aim is to increase Barelvi
representation in the government. One of the most significant objectives of the Sunni Tehrik
is the reclaiming of Mosques that had fallen into the administration of the Deobandis.®® It
could be argued that organisations such as the Sunni Tehrik are reactionary or defensive

organisations against the Deobandis who the Barelvis accuse of persecuting them.

1.4 The Ahl-i Hadith movement.

The third major grouping of Sunnis in Pakistan is the Ahl-1 Hadith Maslak.

Multiple factors have distinguished the Ahl-1 Hadith Maslak from the Barelvi and Deobandi
Masalik. However, despite the differences that exist between the Ahl-1 Hadith and the
Deobandis. The Deobandis have some sympathies and commonalities with the Ahl-1 Hadith,
mainly because of some of the Sufi practises that both groups have condemned. It is
important to note that the Deobandis have not condemned Sufism as the Ahl-1 Hadith have,

instead they have condemned some of its practises.

The Ahl-i Hadith movement had shown a sense of opposition to institutional forms of Sufism
whilst the Barelvis and the Deobandis had promoted them. Arguably, the Ahle-Hadith
movement was the most distinct of the three Sunni sects that had emerged in British India.

Metcalf has highlighted how the method of prayer of the followers if the Ahl-1 Hadith
movement had distinguished the Ahl-I Hadith movement from the Barelvi and Deobandi

maslak, both being Hanafi. Features of the Ahl-1 Hadith methodology include the recitation
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of Ameen out loud and the raising of the hands before entering the bowing position of the
prayer. (Raf Al Yadayn)®* These differences in the methodology of worship are examples of

how the Ahl-I Hadith had adopted a position of being anti-Taqlid (Imitation)

The grouping of those in Indian society who began to deny the authority of the Islamic
schools of law in favour of following the Hadith came to be known as the Ahl-1 Hadtih.®® A
divide had started to grow between the Hanafis and the Ahl-I Hadith groupings so much so
that the British had got involved in reconciliation matters between the two groupings.*®
Essentially, the Ahl-1 Hadith are non-conformists and often call themselves Ghair Mugalid
(Those who do not engage in Taqlid). , whilst the Hanafi Deobandis and Barelvis accept the
authority of the schools of law.

A major polemic in Islam is the Salafi-Sufi polemic. Today, the terms Salafi and ahl-1 Hadith
are used interchangeably. This can be attributed to the fact that the Ahl-1 Hadith movement
has undergone a transformation from a movement that was less receptive of imitation of the
schools of law to a sect following the Atharite creed. This polemic can be seen in the Ahl-i
Hadith's criticisms of certain Sufi practises. Hanafis, which is the school of law that is
followed by the majority of Pakistan's population (As both Barelvis and Deobandis are two

movements of the Hanafi school) tend to be followers of Ashari or Maturidi creed.

One critical factor that characterises Sufi criticisms of Salafism today is the criticism of the

anti-taqlid or anti conformist approach of the Ahl-I Hadith.

Some of the Sufi practises that the Ahl-i Hadith Maslak have condemned include the
celebration of the Mawlid and seeking intercession through saints (Tawassul). Other practises
of Sufi Islam that have been condemned by Salafi/Ahl-1 Hadith include the practise of
Qawali (devotional music) that is commonly performed at Darbars in Pakistan.

Roy Jackson has attempted to position some of the similarities/sympathies between the Ahl-I
Hadith and Mawdudi and the Jama’at. Jackson has argued that the Ahl-1 hadith hold the
belief that the following the Qur'an, the authentic Hadith should be considered the only other
ultimate authority in Islam. Any source other than the Qur'an and the Hadith is not
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authoritative in the same way; other sources are debatable and could be critiqued.®” Whilst
Mawdtdi may have had beliefs similar to those of the early Salafi movement, it is essential to
note that these similarities are not sufficient to place Mawdudi in the Ahl-i Hadith camp. At
times, the views of Mawdudi had opposed opinions that are held by the Ahl-i-Hadith
movement such as when Mawdudi advocated for the permissibility for celebrating the

Mawlid, a position that has been denounced by the Ahl-i Hadith movement.

The interplay between the terminology of Ahl-i-Hadith and Salafi could indicate why
parallels between the Mawdudt and the Ahl-i Hadith