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SUMMARY 

77te Wudom in Proverbs: An Integrated Reading of the Book 

Matt Wiebe 

This study illuminates the overall structure of the book of Proverbs by identifying 

an overlooked formal feature of Ancient Near Eastern Instructional literature. I survey 

Ancient Near Eastern (ANE) Instruction and show, where there is extant material 

available, that each Instruction displays a three part form: introduction, instruction, and 

epilogue. I argue that the traditional divisions of the Book of Proverbs correspond to 

the three part structure of Instruction. By drawing attention to Proverbs' structural 

similarity with ANE Instruction an "integrated" reading of the Book of Proverbs may be 

facilitated. 

The formal similarity of ANE Instruction does not presage similarity of content, 

and I argue that the content of Proverbs' introduction reflects biblical traditions about 

wisdom. The recollection of biblical themes by Proverbs' introduction demonstrates 

Proverbs' integration with biblical literature. Though Proverbs displays the form of 
Instruction and recalls biblical traditions about divine wisdom, it does not entirely affirm 
these traditions. By embodying wisdom in the Figure of Wisdom (Woman Wisdom), 

Proverbs says something new. Proverbs' characterization of Woman Wisdom as a 
liminal character is suggestive with respect to her audience. In examining the second 

part of Instruction, the instruction, I accent instruction which harmonizes with Proverbs" 

characterization of Woman Wisdom found in the introduction. 

Finally, I explain how the last two chapters of Proverbs, 30 and 31, are formally 

epilogue, the final part of ANE Instruction's three part form. I show how these 

epilogues to Proverbs look back to themes of the introduction and respond to the 
instruction of the second part. I then present an integrated reading of the Book of 
Proverbs based on the formal and conceptual features I have identified. 
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Introduction 

Proverbs resists any attempt at an integrated reading of the book, the most 

formidable problem is the transition between Proverbs 1-9 and 10 and following. At 

this juncture the form switches from poetic passages to short sayings, and the 

content changes from wisdom apologetic to aphorisms. In addition, there are 

seeming independent titles for smaller sections of Proverbs found throughout the 

book. In light of these disparate forms, themes, and attributions, the book of 

Proverbs lends itself to the dissection with which it is usually handled. However, I 

question whether it makes sense to assume that the final form of Proverbs presents 

collections of "proverbs" without some sort of inner coherence to the book. This 

study will attempt to read Proverbs as a unity and will suggest there are formal and 

conceptual factors which integrate the various parts of Proverbs into a whole. 

Since the work of Erman (1924), which showed dependence of Proverbs 

22: 17-24: 22 on the Egyptian Instruction of Amenemope, many agree that Proverbs 

(especially the sentence literature of chs. 10ff. ) shows "a general parallelism of 

thought" with Egyptian and Babylonian Instruction. The composition, intent, 

setting, and understanding of instruction as found in Proverbs and ANE texts is 

similar. However, little attention has been paid to their specific structural 

resemblances. In the first chapter of this study I will examine ANE Instructional 

literature and argue that these texts display a common three part-form: 

introduction, instruction, epilogue. In the introduction to Instruction, the reader is 

aquainted with the instructor; and sometimes apology is given for instruction. The 

instruction, the second part of Instruction, usually contains collections of sayings or 

proverbs (which may or may not exhibit some organizational scheme). In the 

epilogue, reflection is made on the instruction which was offered, and further 

apology is made. This three part overall structure of Instruction has been mostly 

ignored in previous studies. My survey of ANE Instruction will show, where there is 
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extant material available, that some vestige of this form remains. In fact, the only 

feature which unites this literature as Instruction is its structural similarity (rather 

than the content of that structure). 

In the second part of chapter one I will argue that the Book of Proverbs 

conforms to this three part form of ANE Instructional literature, and show in 

particular, that Proverbs 1-9 exhibits features in common with ANE Instructional 

introduction. By drawing attention to Proverbs' structural similarity with ANE 

Instruction an "integrated" reading of the Book of Proverbs is facilitated. 

While the genre of Proverbs 1-9 has been explained on a formal level with 

comparisons to ANE Instruction, these comparisons shed no light on its thematic 

content. In the second chapter I will argue that the content of Proverbs introduction 

reflects biblical traditions about wisdom; the choice of Solomon and Woman 

Wisdom as its instructors plainly recalls these themes. I will present some biblical 

traditions which influenced Proverbs' choice of instructors, and argue how Proverbs 

1-9 recalls those traditions. 

In the third chapter I emphasize that even though the introduction to 

Proverbs acknowledges ANE traditions of form and biblical wisdom traditions, it 

does not accept those traditions uncritically. The traditional ANE Instructional 

form of a father instructing his son is challenged by Solomon when be tells his son to 

search out Woman Wisdom for instruction. The traditional location in biblical 

tradition of divine wisdom in the cosmos is in heaven with God. Proverbs 

challenges this location of divine wisdom by repeatedly asserting that Wisdom is on 

earth actively soliciting humanity. The final part of the chapter will elaborate how 

the characterization of Woman Wisdom affects our understanding of divine wisdom, 

thus influencing our reading of the instruction in Proverbs 10-29. 

The fourth chapter will examine instruction which resonates with the 

characterization given Woman Wisdom in Proverbs' introduction. I will argue that 

there is a correlation between the social position of Wisdom and her intended 

audience. I will present instruction which is critical of urban social institutions, 

addressing people who have been alienated by urban society. This challenges 
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simple assertions that Proverbs was used to instruct politicians of Solomon's or any 

other's court. 

The final chapter will argue that Proverbs 30 and 31 share the form of other 

epilogues to ANE Instruction. As epilogues, both provide surprisingly negative 

evaluations of instruction's ability to inculcate wisdom. Agur responds to instruction 

by disputing wisdom's existence on earth. Lemuel responds to instruction by 

ignoring it. Nevertheless, Proverbs does not end on that note--Prov. 31: 10-31 

reaffirms that wisdom is on earth doing good work in creation. The Competent 

Wife presents Proverbs' final statement on divine wisdom's presence in creation. 
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Chapter 1 

Formal Similarities Between the Structure of ANE Instruction Uterature 
and Proverbs 

Part One: The Form of Ancient Near Eastern Imtruction 

In the survey of ANE Instruction which follows, I argue that the normal 

expectation for the overall structure of ANE Instruction is a three-part form: 

introduction, instruction, and epilogue, which is held together by a narrative 

framework. In the introduction, the instructor is identified and apologetic is offered 

as to why instruction is worthwhile, and a scene is set for the giving of instruction. 

The instruction itself can be specific to the setting described in the introduction, or 

general in nature (not specific to the setting of the introduction). The epilogue 

reflects back on the goodness and efficacy of the instruction, commending its worth 

and occasionally returning to the setting and characters of the introduction. 

The general character of Egyptian "Instructional form" identified by biblical 

scholars seems to vary widely with little attention given to its overall three-part 

form. 1 A survey of representative studies concerned with identifying the form of 

Instruction will follow. These studies focus on the formal structure of Egyptian 

Instruction at two levels: those concerned with the formal composition of Instruction 

on levels broader then the sentence, and those which focus on the sentence level. 

Even those studies which examine broad structure overlook the three-part form, the 

overall structure of ANE Instruction. 

Whybray states that the overall form of Egyptian Instruction has six 

distinctive characteristiCS. 2 The formal criteria he finds are: the introductory 

formula "My son, " the injunction to "hear, " and the pronominal suffix "my. " Of the 

six criteria Whybray reviews, only these three are formal (see note 2). Whybray 

does not present a systematic examination of Egyptian instruction to support his 

criteria--as do the studies of McKane and Bauer-Kayatz--but speaks broadly about 

the "father-son" address, injunctions "to hear, " and the personal authority of the 
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I. Yhe Form ofANE Instniction 

instructor. 

The studies of Scott and Murphy also address the question of the 

"Instructional form" of Egyptian Instruction. Material which exhibits instructional 

form Scott calls "Discourse" (a discourse of instruction). Scott speaks in-general 

terms about his identification of Discourse material based on common structure. 3 

He does not call attention to any specific form, such as the formulaic opening, "My 

son. " Like Whybray, he cites no Egyptian Instruction to illuminate his analysis of 

the material. 4 

While citing the failure of Whybray, Scott, and Lang5 to agree about the 

boundaries of instructional material, Murphy nevertheless offers his own criteria for 

discerning "Instructions., '6 He bases his distinctions on the features found by these 

other studies, and on the "alphabetizing concerns" highlighted by Skehan. 7 

The studies of McKane and Bauer-Kayatz examine the Egyptian material 

more closely before attributing a certain form to Egyptian Instruction literature. 

McKane examines ANE Instruction in great detail, focusing on the sentence level. 8 

His concern is primarily to show a formal-grammatical9 difference between the 

"Instructional genre" (marked by the imperative) and the "Wisdom sentence" 
(marked by the indicative). McKane takes the imperative as demonstrative of 
"instruction" and sorts the material accordingly. 10 

For McKane the "form of instruction" in ANE Instruction was the 

imperative sentence. Since his concern with ANE Instruction was on the 

composition of sentences, McKane consequently overlooked many passages of ANE 

Instruction. 11 By his own admission, ANE Instruction contains both indicative and 
imperative materials (see notes above). Why he considers one set of materials as 
the "real" instructional form, and the other only as "wisdom sentence, " is not clear. 
His decision is possibly based on his theory of the development of wisdom from the 
indicative to the imperative, in which the imperative is the latest development of 

wisdom. His decision could also be based on his understanding of the setting and 

the importance of the wisdom school, which used the imperative form to instruct. 

McKane never addresses how Egyptian Instruction itself suggests a division between 
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The Wisdom in Proverbs: An Integrated Reading of the Book 

the imperative and the indicative. 

The focus of Bauer-Kayatz is broader than McKane's sentence-level focus. 

Bauer-Kayatz, however, also uses only selections of Egyptian Instruction to illustrate 

her points about Instructional micro-form. She does not comment on the -over-all 

structure of the Instruction. 12 

Crenshaw surveys ANE Wisdom Literature (of which ANE Instruction is a 

part) and concludes that they share formal characteristics at the sentence level: 

"formally, wisdom consists of proverbial sentence or instruction, debate, intellectual 

reflection. . ..,, 
13 Crenshaw's oversight of any overall structure of this material is 

most apparent in his examination of Egyptian Instruction (1981: 212-235). In his 

examination he focuses exclusively on the "proverbs" found in Egyptian Instruction 

calling little attention to non-proverbial material also present in Instruction. 14 

The question arises: Which of the above studies of the structure of ANE 

Instruction is best able to deal with the texts normally called Instruction? Our brief 

survey of these studies has shown how much of the material found in the books of 
Instruction is overlooked. The unacknowledged understanding of these studies of 
ANE Instructional form, is that only selected passages from the books of Instruction 

are really "Instruction. " 15 These past studies have not clarified Instructional form at 

all, precisely because they have overlooked material contained in the books 

normally called "Instructions. " 

In evaluating biblical scholars' use of Egyptian material, Lichtheim. makes 

many perceptive observations. She notes that scholars have failed to incorporate 

the existence of Demotic Egyptian Instruction, or if they have, they deny (usually by 

ignoring it) that it has a role in determining the form of Egyptian instruction. 16 Pre- 

Demotic instruction (the instruction most often cited by biblical scholars) while 

composed of the "micro-form 'saying... does not present sayings as independent 

units; these sayings are parts of larger compositional units. 17 Demotic instruction, 

meanwhile, is composed of individual sayings. 18 

Consequently, while the label "Spruchliteratur"' can apply to Demotic 

instruction, it does not apply to pre-Demotic Instructions (the majority of surviving 
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I. The Form of ANE Instruction 

instruction), for the reasons outlined above. That is, the compositional units of pre- 

Demotic Instruction are "integrated speeches of varying length" (1983: 7). These 

"speeches" contain related sequences of sayings just as a paragraph is composed of 

related sentences. Lichtheim's point is that pre-Demotic Instruction should not be 

identified as "Spruchliteratur" any more than a paragraph should be identified as 

sentence literature. 19 

Lichtheirn also challenges the assumption on the part of biblical scholars that 

single independent sayings ("proverbs" or "statements") either chronologically 

preceded the imperative (McKane's instructional form) or display "common" or 

"less developed" composition. 20 She notes that in the development of Egyptian 

Instruction, the parlance of the indicative construction is later than that of the 

imperative. 21 

Lichtheim has observed that while Egyptian Instructions (both pre-Demotic 

and Demotic) present collections of maxims and teachings on moral living, these 

maxims are part of a composition (Instruction). 22 The "stylistic device by which 

maxims were strung together and shaped into a more or less unified work was the 

narrative frame: a father instructs his son. "23 This "narrative frame" begins simply 
in the earliest surviving Instruction, Hardjedef, as a one-line introduction to the 

instruction, but can expand to the lengthy prologue and epilogue that frame the 

instruction found in the Instruction Ptahhotep. 24 

Tbe existence of this narrative frame, has not received sufficient comment by 

Lichtheim. or others. This chapter will examine Lichtheim's claim that the narrative 
frame is a stylistic device found in all Egyptian Instruction (Pre-Demotic, Demotic, 

and I will add Babylonian, and Hebraic Instruction). There is a problem, however, 

with examining the narrative framework suggested by Lichtheirn since many 

Instructions are incomplete, with much of their text missing (especially material at 

the beginning and end, which is important in evaluating Lichtheim's claim). Yet as 

we shall see, in every case where there is extant material, part of this narrative 

frame does indeed exist. (It should become clear that while ANE Instruction shares 

the form of the narrative framework, they do not need to share sentence-level 
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grammatical form. ) 

A. Egyptian Instruction 

Egyptian Instruction literature ranges from that of Hardjedef, Kagemni, and 

Ptahhotep in the Old Kingdom down to the Instruction of Ankhsheshonqy and 

Papyrus Insinger of the Late Kingdom. T11e Egyptian Instruction literature covered 

in this section is presented in the chronological order proposed by Lichtheim. 25 

Because these instructions are found on school writing tablets, the 

assumption is that some of these "father-son" instructions were used in schools. 

The translation of much of this material has been difficult, because the surviving 

copies of the Instruction are school-child copies containing many spelling and 

grammatical errors (as well as suffering from general illegibility). Nevertheless, 

these annoying facts confirm that these texts were used in formal education. 26 

While many of these Instructions survive only through school copies, it does 

not follow that the Instruction was composed exclusively for a school setting. 27 TbiS 

is most obvious in the Instructions of Amenemhet, Metikare, and ANY which contain 

instruction arising out of their personal experiences, suggesting their composition 

for a specific audience: their respective sons. 

This chapter will highlight the narrative framework suggested by Lichtheim, 

focusing on the usually ignored introduction and epilogue. In my examination of the 

ANE Instruction which follows, we will see that past claims about the form of ANE 

Instruction fall short of describing extant ANE Instruction (they have ignored too 

much text). I will show, where extant material allows, that the introductory and 

concluding material frames the instruction by sharing apologetic, 28 characters, 

setting, or themes and sets the instruction within a narrative framework. The ANE 

Instructions will be analYZed to understand (1) the relationship between the 

introductions and epilogues, (2) the integration of the narrative framework to the 

instruction, (3) the apology made for instruction by the introduction and epilogue, 

and (4) claims made for the origin and authority of the instruction. While the 
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1. Ae Form ofANE Insouction 

importance of these issues may not be apparent, they will be relevant to my study of 

Proverbs which, I will argue, shares the three-part form of ANE Instruction 

identified by Lichtheim. 

The Imtruction of Prince Hardjedef29 

Introduction 

Beginning of the Instruction made by the Hereditary Prince, Count, King's Son, 
Hardjedef, for his son, his nursting, whose name is Au-ib-re. He says ... (AEL, 1, p. 
58). 

Tbus begins the earliest surviving Instruction. The introduction presents a brief 

third person description of a father, Prince Hardjedef, who gives instruction to his 

son, Au-ib-re. All that is mentioned about Hardjedf is his royal lineage. The final 

"he says" is the transition between the introduction and instruction. In Hardjedef we 

find the narrative-frame in an early stage of development (which expands in later 

Instruction). 

Instruction 

Once introduced, Prince Hardjedef offers instruction about marriage and 

preparations for death. This instruction on marriage could suggest that the son is 

below marriageable age. However, without more of the instruction, this possibility 

must remain open and no comments will be appropriate about the integration of the 

instruction with the narrative framework. 

The end of this Instruction is not extant so no comment can be made on the 

existence of an epilogue. 

-2n Ile Instruction Addressed to Kagemni-ni 

Epilogue 

Only the epilogue of this instruction remains; the beginning of the Instruction 

is lost. It is only from the ending that any information concerning the narrative 
framework can be gathered: 

The vizier had his children summoned, after he had understood the ways of men, their 
character having become clear to him. Then he said to them: "All that is written in 
this book, heed it as I said it. Do not go beyond what has been set down. " Then they 
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placed themselves on their bellies, they recited it as it was written. It seemed good to 
them beyond anything in the whole land. They stood and sat accordingly. 

Then the majesty of King Huni died; the majesty of King Snefru was raised up as a 
beneficent king in this whole land. Then Kagemni was made mayor of the city and 
vizier (2.3ff, AEL, 1, p. 60). 

McKane compares this epilogue to that of Ptahhotep, suggesting that rather 

than offering historical facts, the epilogue employs the literary convention of using 

the names of historical personages. 31 Leaving aside this historical question, the 

instructor is then King Huni, an old king setting down his reflections on life for the 

younger generation. The addressees of these instructions, as identified in the 

epilogue, are a group of children, one of whom, as Erman suggested, is Kagemni. 

The setting is in the royal household. Erman's reconstruction of a possible 

introduction seems a reasonable one: "The old King Huni commanded his vizier to 

put his life's experiences in writing for the benefit of his children, among whom was 

included the future vizier Kagemni. 1132 

The vizier (the one responsible for instruction) is described as one who had 

acquired understanding throughout his life. The chronology presented in this 

narrative-framework is that the instructor first gained understanding of human 

character and then presented his instruction. Only after the vizier had "understood 

the ways of men" and "their character [had] become clear to him" does he instruct. 

The understanding the instructor acquires concerns people and does not refer to his 

professional office; nor is it professional knowledge (e. g. of politics, farming, 

husbandry, foreign policy, etc. ). King Huni's authority to instruct results from his 

having gained understanding of "the ways of men. " 

When King Huni reflects on the instruction he has given his children, he 

stresses its importance by saying, "do not go beyond what has been set down. " The 

narrator reports that the children acknowledge the authority of the instruction by 

presenting their immediate act of recitation (" ... they recited it as it was ... ") and 

their evaluation of the instruction as good beyond "anything in the whole land, " 

implying their passive acceptance of it. The vizier could have challenged his 

children to observe the world and see if his words were true, to test experience 

against his words, 33 but this is not the case. The vizier had acquired his knowledge 
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I. The Form of ANE Insouction 

from personal observation and reflection but expects his children to acquire this 

from studying his recorded words. 34 Whether or not this indicates that the "written" 

Instruction is gaining authority is not clear. 

Instruction 

The extant instruction addresses the issues of table manners and the evil of 

gluttony. There are no instructions which relate to the professional conduct of the 

office of vizier. The instruction is appropriate for children of the court but hardly 

specific to them. 

The Instruction of Ptahhotep35 

This Instruction refers to a pharaoh and a vizier of the Old Kingdom period 

(ca. 2300-2150 B. C. E. ) and belongs, in its presumed first edition, to this period. 36 

This instruction was edited in the time of the Middle Kingdom, as its variants 

demonstrate. 37 

The instruction of Ptahhotep consists of thirty-seven "chapter headings" 

which Lichtheim calls maxims. 38 The lines that follow these headings explicate and 

expand the opening "maxim" of each chapter. This instruction is bracketed by an 

introduction of approximately 40 lines and a lengthy epilogue (approx. 145 lines). 

Introduction 

The opening few lines of the introduction identify Ptahhotep as the instructor 

of the instruction and are similar to the introduction to Hardjedef. The introduction 

of this Instruction goes further, however, in that it portrays a scene in which the 

"act" of instruction is authorized by the king. Ptahhotep's lengthy integrated poetic 

speech to the king consists of two stanzas. 39 In the first stanza, Ptahhotep reminds 

the king that he, Ptahhotep, is now an old man. 

0 king, my lord! 
Age is here, old age arrived ... (1.2). 

He continues by describing the hardships of old age in the remainder of the stanza. 

Tle second stanza begins with Ptahhotep requesting from the king 

permission to instruct his son or successor ("a staff of old age"40). The possible 
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translation of "successor" suggests a political setting of succession. 41 

May this servant be ordered to make a staff of old age, 
So as to tell him the words of those who heard, 
The ways of the ancestors, 
Who have listened to the gods. 
May such be done for you, 
So that strife may be banned from the people, 
And the two shores may serve you! 
Said the majesty of this god: 
Instruct him then in the sayings of the past, 
May he become a model for the children of the great, 
May obedience [hearing] enter him, 
And the devotion of him who speaks to him, 
No one is born wise (1.29-42). 

In the previous Instruction, "understanding" was a prerequisite of King 

Huni's instruction of Kagem-ni. Understanding is not ascribed to Ptahhotep in the 

introduction, nor is it seemingly required. Instead, Ptahhotep's authority for his act 

of instruction is his age and an order from the king. Ptahhotep does not wish to give 

instruction on the basis of his own insights, but wishes to instruct according to an 

authorized tradition: 

So as to tell him [the instructed] the words of those who heard, 
The ways of the ancestors, 
Who have listened to the gods (1.30f. ). 

This language indicates a view of the traditional nature of instruction and of 

Ptahbotep's role as mouthpiece for that tradition. Ptahhotep's instruction is based 

on collected literature, oral or written. The reference to collected literature of 

instruction is acknowledged by the king in the order be gives. 42 The king commands 

Ptahbotep, 

Instruct him then in the sayings of the past, 
May he become a model for the children of the great, 
May obedience enter him, 
and devotion of him who speaks to him, 
No one is born wise" (1.37-42, AEL, I, p. 63). 

The paragraph that follows this second stanza switches back to prose and describes 

Ptahhotep, his office, and his family. This description does not attribute any special 

wisdom or political acumen to Ptahhotep and it ends with the phrase, "He spoke to 

his son, " which directly precedes the instruction. 43 The setting for this last prose 

paragraph does not seem to be in the audience of the king; it is a private setting of 

instruction between Ptahhotep and his "son" (who is not mentioned as being 
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present earlier). Whether the introductory narrative is suggesting a change of 

setting from the royal court to the home is not clear; it could be only that Ptahhotep 

has left the presence of Pharaoh to instruct. 

Instruction 

The thirty-seven headings and their expansions which make up the 

instruction jump from topic to topic in no apparent order. The implied recipient of 

many of these chapters does not always seem to be Ptahhotep's son or successor. 

It is also noteworthy that of the thirty-seven maxims with which Ptahhotep instructs 
his son, the future vizier, not one has any bearing on the vizierate--a strange situation 
if the work were the genuine legacy of a vizier who is introducing his son to the 
highest office of the land (AEL, 1, p. 7). 

There has been no effort to tailor the contents of the instruction to match the 

situation envisioned in the introduction. While Lichtheim says that, "in fact, the 

maxims embody the pragmatic wisdom of the upper-class Egyptian, and formulate a 

code of behaviour befitting the gentleman of the Old Kingdom" (AEL, I, p. 7), the 

instruction does not support this claim. 44 The addressee envisioned here does not 

wield great power. 45 

In other chapters advice is given to a farmer (ch. 9), a poor man (chs. 10 and 

30), one from among the people (ch. 14, as distinguished from a courtesan who is 

addressed in the immediately preceding chapter), etc. The social standing of the 

recipient of such advice does not match the social standing of Ptahhotep's successor 

and must also qualify whatever Lichtheim means by "upper-class. " While there are 

chapters which address "a magistrate of standing" (ch. 28), "a man of worth" (chs. 

129 24), "a man who leads" (chs. 16,17), not all do. This would suggest that the 

instruction is of traditional nature, in other words, a collection of teachings 

applicable to all levels of society and not edited specifically to match the social 

setting of the narrative framework. 

Epilogue 

The epilogue to Ptahhotep, while lengthy, is repetitive and presents a few 

reflections on the instruction. 46 The first sentence of the epilogue offers a good 

summary. 

Chapter One, Page: 13 



Yhe Wisdom in Proverbs: An Integrated Reading of the Book 

If you listen to my sayings, 
All your affairs will go forward; 
In their truth resides their value, 
Their memory goes on in the speech of men, 
Because of the worth of their precepts; 
If every word is carried on, 
They will not perish in this land (cf. 15.5ff. ). 

Again, as in Hardjedef, the stress falls on the words of instruction themselves, as 

distinct from gaining insight from "understanding the ways of men. 1147 The 

44sayings" or "instructions" are ascribed a traditional origin. They are wise and 

correct because they have been passed down. Ptahhotep himself says there is 

nothing innovative in his instruction. Rather, all of it has withstood the test of time. 

In this respect, the epilogue corresponds with the views of the introduction. 

Lichtheim presents the epilogue in eleven stanzas. "Listening" and 

"hearing" are the topics of five consecutive stanzas. This thematic material picks up 

the stress found in the introduction where the wise words of past generations are to 

be passed on. Not only will the hearing of wise words bring wisdom and long life to 

the listener, but hearing will also continue the tradition of older generations 
instructing the younger generation. 48 

The final stanza of the epilogue returns to the setting of the final prose 

paragraph of the introduction: 

As you succeed me, sound in your body, 
The king content with A that was done, 
May you obtain (many) years of life! (cf. 19.6f; AEL, I, p. 76) 

Ptahhotep gives his successor his charge as dictated by the king. 

The Instruction Addressed to Merikare49 

Introduction 

With this Instruction, very little of the introduction remains, so Wilson 

reproduces the introduction as, 

"[The beginning of the instruction which the King of Upper and Lower Egypt ... made] for 
his son, King Merikare, .. ." (ANET, pp. 414-415). 50 

The king who offers the instruction is not named in the extant text though Lichtheim 

restores it to Khety. 51 There are not many observations to make on the fragmentary 
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remains of the introduction. At most, it can be said that the introduction consists of 

third person narration about members of a royal dynasty. In this last respect, the 

rank of the characters is the highest so far encountered: a Pharaoh instructing his 

son. 

Instruction 

The instruction concerns the royal office and the observations resulting from 

the king's gathered experiences. The instruction resembles Ptahhotep in its self- 

conscious adherence to the wisdom of past generations and its stress on the strength 

of words. 52 However, it is also strikingly different in the individualized nature of the 

appeal. Not only do extended passages of first person narration exist, but there are 

also references to specific historical events. 53 

In Merikare, the specific personal examples in the instruction integrate the 

setting of the instruction with the narrative framework in a manner not previously 

encountered. 54 These "I" instructions do not claim to be the wisdom of the ages, 

but the observations of a king on his own life (see above note). T'he personal nature 

of this instruction, the use of the personal pronoun within sections of the instruction 

recounting specific history, implies that this Instruction was composed for a specific 

setting (whether or not such implication has any historical reality). 

Epilogue 

The last two stanzas of the Instruction are Merikare's epilogue. 55 The first 

stanza is a poem praising the "creator-god. ""56 This poem celebrates the nurturing 

aspects of god the creator, of god's care for his creatures, and for the divine office of 

Pharaoh. Humanity is not created to serve the gods; rather, creation and the gods 

serve the needs of humanity. 57 Where there is a chance to attribute instruction to a 

god, such as the one praised here, this is not taken. 58 

Immediately following this hymn the instructor says: 

Do not neglect my speech, which lays down all laws of kingship, which instructs you, 
that you may rule the land ... 

Mefikare presents the opportunity to tie instruction to the divine realm, but 

does not; instruction is purely human in origin, and the literature of instruction is 
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the sole guide to human conduct. 

The return from the lengthy introduction and epilogue of Ptahhotep to the 

simple narrative framework in Merikare shows the great freedom the writers took 

with the formal constraint of the narrative framework while nevertheless compelled 

to work, however cursorily, within the traditional framework. 

Tbe Instruction of King Amenemhet I for His Son Sesostris 159 

Introduction 

This instruction, like Mefikare, claims to be the instruction of a pharaoh to 

his son: Amenemhet I to his son Sesostris 1. The first few lines of the Instruction 

are: 
Beginning of the Instruction made by the majesty of King Sesostris, son of Re, Amenemheý 

the Justified, as he spoke in a revelation of truth, to his son the All-Lord. He said ... (AEL, 1, p. 136). 60 

This is similar to Hardjedef and to the first few lines of the introduction to 

Ptahhotep. As in Ptahhotep, these brief lines do not lead immediately to the 

instructions. In the following introductory material Amenembet I addresses 

Sesostris in poetic revelation and recounts his misjudgment of character which leads 

to the success of an assassination plot against him. Are we to understand the poetic 

passage from 1.2 to 1.11, as introduction or instruction? The first few lines of this 

poetic speech are: 

Risen as god, hear what I tefl you, 
That you may rule the land, govern the shores, 
Increase wefl-being! 
Beware of subjects who are nobodies, 
Of whose plotting one is not aware (1.2ff. ). 

In the rest of this stanza Amenemhet tells his son the justification for his wariness of 

people: they plotted against him. Following this stanza, at 1.12ff. (which Lichtheim. 

presents as prose), Amenemhet explains the details and the results of the plot 

against him, a successful assassination attempt. I understand this speech (1.2-11) to 

be introductory material because its main purpose is to create a narrative context in 

which Amenemhet's instruction will be given. 61 In this respect it is similar to the 

two introductory poetic speeches of Ptahhotep. 
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In the last paragraph before the instruction, Amenernhet speaks from the 

dead and says that although he was taken from the living, "before the courtiers had 

heard I would hand over to you; before I had sat with you so as to advise you, " he 

must not let his death compromise his obligation to instruct. 62 The transition to the 

instruction occurs at the end of the next sentence (there is also a change of form: 

2.7ff. ). There is no transitional phrase here like "He said to his son; " it is by the 

change in form (from prose to poetry), the switch in themes from life in the court to 

life in the world, and most importantly the introduction setting up the reason the 

instruction is given (Amenemhet speaks from the dead to warn his son of courtly 

intrigue), which mark the beginning of instruction. 

Instruction 

Where Merikare used a few first person passages to instruct, Amenemhet I 

instructs systemically through specific historical examples from his life as king. 63 

This instruction is different in style from other instruction in that Amenemhet 

presents his life as an example of good ruling to his son. Amenembet recounts his 

exploits and recalls the justice he exercised in his kingdom. The personal nature of 

the extant instruction integrates the instruction into the setting presented by the 

introduction. 

Epilogue 

The epilogue begins when the king stops talking about his exploits and 

addresses his son again: 

Sesostris my son! 
As my feet depart, you are in my heart, 
My eyes behold you ... I have made the past and arranged the future, 
I gave you the contents of my heart (3.8ff.; AEL, 1, p. 138). 

Tbus Amenemhet's mission to instruct his son closes. He has recounted his 

most significant miscalculations of character and his successes in his life as a ruler. 

He passes on the kingship saying he has done all that he can to prepare Sesostris. 
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Instruction of ANY64 

This text consists of only small fragments and is infamous for the difficulty it 

poses to editors and translators. ANY contains two distinguishing features not found 

in the instruction to date. The first is that the Instruction of ANY "comes from the 

sphere of the middle class and is meant for the average man" (AEL, II, p. 135). 

That is, the introduction presents the instruction as being from a scribe and not a 

member of the royal family. The second novel feature is the epilogue with its 

dialogue. 

Introduction 

Much of the beginning of this Instruction is lost, but an introductory sentence 

is preserved. 
Beenning of the educational instruction made by the scribe Any of the Palace of 
Queen Neferari (AEL, H, p. 06). 

Whether the instruction did indeed commence after this line cannot be 

determined with any certainty. Hardjedef has a similar brief introduction before the 

instruction. However, while the opening lines of Ptahhotep and Amenemhet are also 

similar, lengthy introductory material follows. No assertions can therefore be made 

about the extent of the introduction to ANY. 

Any identifies himself not as a pharaoh or a vizier, but as a minor official: a 

scribe. The opening lines of page three (which are the first lines of the instruction 

extant and the next available text beyond the opening lines) contain advice about 

marriage to his son who is presumably approaching marriageable age. In the 

epilogue, the son is identified as Khonshotep, also a scribe. The setting of the 

introduction is outside the royal court. 

Instruction 

The pharaoh's instruction (in Merikare, Amenemhet, and possibly Kagemni) 

concerned the intricacies of the royal world, which the son would soon discover; the 

vizier's instruction (Ptahhotep) is only casually concerned with political behaviour of 

the courtly world, focusing mostly on the world at large. Our possible expectation 

that the instruction of a scribe to a son who is also a scribe (which would concern 
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the scribal world) is not met here. The instruction of Any concerns everyday life, 

and "there is nothing specifically aristocratic about the values which are taught" 

(AEIý H, p. 135), and we add, nothing specifically scribal either. One section is 

devoted to instruction about the behaviour of a scribe, but this is only one of many 

sections; it takes its place among sections concerning self-sufficiency, respect for age 

and rank (of a general, rather then political character), correct behaviour in the face 

of threats, the importance of speech, cultic behaviour, and the honour due to one's 

mother. 65 

The instruction so far is unique in its depiction of religious duty. God, for 

Any, is not the distant dispassionate god of fate and fortune found elsewhere, or 

even Merikare's distant protector; rather, 

God is angry if [god] is neglected ... Song, dance, incense are his foods, 
Receiving prostrations is his wealth; 
The god does it to magnify his name, 
But man it is who is inebriated 

... (3.4ff.; AEL, II, p. M). 

Offer to your god, 
Beware of offending him. 
Do not question his images, 
Do not accost him when he appears. 
Do not jostle him in order to carry him ... Let your eye watch out for his wrath, 
And kiss the frond in his name (7.13ff.; AEL, II, p. 141). 

Any's religious instruction involves piety towards a god more personal than has so 
far been presented, and correct worship is explained in much greater detail than in 

other Instruction. Any's instruction to Khonshotep about the care needed when 

carrying religious articles is so personal it is as if Any is referring to an actual event 
in the recent past, when Khonshotep had actually dropped an image of god. 

In another section, Any instructs his son to support and honour his mother 

who has taken such good care of him when he was younger. 
Double the food your mother gave you, 
Support her as she supported you; 
She had a heavy load in you, 
But she did not abandon you (7.17ff.; AEL, H, p. 141). 

A reader of this section is encountering very personal instruction here. Any recalls 
Khonshotep's birth and asks him to consider how his mother nurtured him; Any asks 
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if the care the mother provided does not entitle her to be cared for. Any is not 

delivering instruction that must be passively adhered to, but rather he is entering 

into an instructional dialogue, almost as if he were inviting Khonshotep's response 

to and evaluation of the instruction. 

These two sections about the behaviour towards god and one's mother 

personalize the instruction in a way we have not yet encountered. Any is not using 

his own observations in order to instruct his son; rather, he is asking the son to 

observe his own life and be instructed by it. For the first time, instruction is 

presented not as fiat; the instructed is asked to evaluate the instruction to ascertain 

its truth. Given this attitude to the educational process, it is natural that the author 

chooses to close this instr-uction with the son's response and a short dialogue 

between father and son. 

Epilogue 

The epilogue contains five poetic stanzas: Khonshotep's first reply to his 

father, Any's response, Khonshotep's second response, Any's reply, and a closing 

section where both offer their last words. 66 

Khonshotep first responds by asking for leniency from his father in his 

expectation that Khonshotep learn the instruction; the instructions presented are 
"too numerous" and difficult: 

The scribe Khonshotep answered his father, the scribe Any- 
I wish I were like (you), 
As learned as you! 
Then I would carry out your teachings ... The son he understands little 
When he recited the words in the books. 
But when your words please the heart, 
The heart tends to accept them with joy. 
Don't make your virtues too numerous, 
That one may raise one's thoughts to you; 
A boy does not follow the moral instructions, 
Though the writings are on his tongue! (9.14ff.; AEL, II, p. 144). 

Any counters by saying: 

There's nothing [superfluous in] our words, 
Which you say you wished were reduced. 

Any continues by reminding his son that even animals and foreigners can be 

taught, and they can learn words; therefore, at least imitate theM. 67 Any is not 
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asking for much, just that Khonshotep consider what he has said. 

Their next exchange and their concluding remarks reiterate the previous 

arguments. Khonshotep says that he lacks the maturity necessary for instruction, 

while Any responds that anyone can be taught if they are willing. 

The innovations in Any's Instruction are its origin from the lips of a 

commoner, its discussion of personal behaviour towards one's mother and god (as 

distinguished from the personal instruction respecting professional behaviour found 

in Merikare and Amenemhet), and an epilogue where the addressee responds to the 

instruction that has been offered. 

The personal nature of the instruction relates well to Khonshotep's response 

in the epilogue (both being quite personal in tone). 68 The narrative framework (of 

which only the epilogue is extant) and the instruction are well integrated. The 

epilogue and instruction of ANY have the same micro-form: integrated sequences of 

sentences; in fact, the stanza in the epilogue that presents Any's first response to 
Khonshotep (cf. 9.18ff) is the longest speech in all of the Instruction. 

Imtruction of Amenemope69 

Because of Erman's work, this much-discussed text is seen as lying behind 

most of Proverbs 22: 17-24: 22.70 Whether this connection amounts only to "a 

general parallelism of thought" (Wilson, ANET, p. 421) or involves a literary 

dependency will not be my concern; rather I will examine the overall structure of 
Amenemope. Because of the importance of Amenemope to Proverbs studies, and 
because the task at hand is to gain insights into Proverbs through examination of the 

specific formal categories of introduction and epilogue found in ANE Instruction, 

the introduction to Amenemope will be quoted in full. I am including the first 

chapter of the instruction as introduction because this chapter speaks about 
instruction--instructional apologetic--and does not deliver instruction. 71 

Introduction 

Amenemope's instruction nominally addresses his son. Amenemope speaks 

as a scribe rather than as a father, and his instruction does not have the parental 
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tone of ANY, Merikare, or Amenemhet. The instruction which Amenemope offers is 

his own; if listened to, it has the ability to give life. 72 After the introduction, the 

remaining instruction is divided into thirty chapters, each containing a dominant 

theme. The introduction to the instruction is as follows: 

Prologue 
1.1 Beginning of the teaching for life, 

The instructions for well-being, 
Every rule for relations with elders, 
For conduct toward magistrates; 

5 Knowing how to answer one who speaks, 
To reply to one who sends a message, 
So as to direct him on the paths of life, 
To make him prosper upon the earth; 
To let his heart enter its shrine, 

10 Steering clear of evil; 
To save him from the mouth of strangers, 
To let (him) be praised in the mouth of people. 
Made by the overseer of fields, experienced in his office, 
The offspring of a scribe of Egypt, 

15 The overseer of grains who controls the measure, 
Who sets the harvest-dues for his lord, 
Who registers the islands of new land, 
In the great name of his majesty, 
Who records the markers on the borders of fields, 

2.1 Who acts for the king in his listing of taxes, 
Who makes the land-register of Egypt; 
The scribe who determines the offerings for all the gods. 
Who gives land-leases to the people, 

5 The overseer of grains, [provider of] foods, 
Who supplies the granary with grains; 
The truly silent in this of Ta-wer, 
The justified in Ipu, 
Who owns a tomb on the west of Senu, 

10 Who has a chapel at Abydos, 
Amenemope, the son of Kanakht, 
The justified in Ta-wer. 
<For> his son, the youngest of his children, 
The smallest of his family, 

15 The devotee of Min-Kamutef, 
The water-pourer of Wennofer, 
Who places Horus on his father's throne, 
Who guards him in his noble shrine, 

3.1 The guardian of the mother of god, 
Inspector of the black cattle of the teff ace of Min, 
Who protects Min in his shrine: 
Hor-em-maakher is his true name, 

5 The child of a nobleman of Ipu., 
The son of the sistrum-player of Shu and Tefnut, 
And chief songstress of Horus, Tawosre. 

Chapter I 
He says ... Give your ears, hear the sayings, 

10 Give your heart to understand them; 
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It profits to put them in your heart, 
Woe to him who neglects them! 
Let them rest in the casket of your befly, 
May they be bolted in your heart; 

15 When there rises a whirlwind of words, 
They'U be a mooring post for your tongue. 
If you make your life with these in your heart, 
You will find it a success; 

4.1 You wil. 1 find my words a storehouse for life, 
Your being will prosper upon earth (AEL, 11, pp. 148-149). 

In the opening lines of the Instruction, Amenemope claims to offer a 

comprehensive instruction. These first lines assert that instruction can provide life, 

wealth, and honour. The introduction presents the words of Amenemope, even 

though the formal identification of Amenemope as speaker does not occur until well 
into the introduction (2.11-13). Where one might expect to find the tradition of 
instruction noted, such as "this is the instruction Amenemope beard from his 

father, " or "these are the words of the wise, " no such announcement is made in 

Amenemope. Rather, the instruction, as presented by the introduction, is 

Amenemope's own creation: "You will find my words a storehouse for life .. 
(4.1). The passage 2.13-3.5 describes the addressee of the instruction: 

Amenemope's youngest son. 
The prologue, as Lichtheim presents it, is one long integrated poetic 

introduction to the instruction (1.1-3.7, approx. 45 lines). As a poetic stanza, it 

formally resembles the poetic chapters of instruction, though it exceeds them in 

length. 73 While introductory and instructional material are sometimes formally 

undistinguishable, distinctions can in all cases be made according to purpose and 

content. This long introductory stanza, as well as the first chapter, identifies 

Amenemope and provides apology for instruction; thus differing from instruction. 

The introduction to Amenemope, does not set any scene for the instruction as did 

the lengthy introduction to Ptahhotep. 

Instruction 

The instruction of Amenemope is organized formally into thematic 

chapters. 74 Although both Any and Amenemope are scribes of modest standing, 75 

Amenemope's instruction shows extreme concern for right behaviour of the scribe, 
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whereas ANY's instruction does not. 76 The instruction Amenemope gives to his son 

suggests Amenemope was a scribe of low standing. This I infer from the concern of 

much instruction with behaviour in the presence of a superior, 77 and with the 

instruction stressing contentment with one's social standing. 78 

Epilogue 

The last chapter (30), reflects back on the instruction as a complete work and 

sings its praises. 
27.6 Look to these thirty chapters, 

They inform, they educate; 
They are the foremost of all books, 

10 They make the ignorant wise. 
If they are read to the ignorant, 
He is cleansed through them. 
Be filled with them, put them in your heart, 
And become a man who expounds them, 

15 One who expounds as a teacher. 
The scribe who is skilled in his office, 
He is found worthy to be a courtier. 

The first line of the epilogue presents a transition from the instruction just 

prior, by reflecting back on it. Since the epilogue and introduction are formally 

similar to the instruction being integrated poetic stanzas, I understand their 

reflection on instruction to differentiate this material from instruction. 

Line 9 stresses the autbority and bonour ascribed to these cbapters of 

Amenemope's instruction (not incidentally, Instruction in general). In 27.11-12, it is 

said that if this instruction is read to the ignorant, they will be cleansed. Great 

power is also associated with the words of Amenemope's instruction. 

In this Instruction which shows no formal difference between Instructions 

three parts, the transition between instruction and "framework" is nevertheless 

clearly marked by the transition from apology to instruction. 

Papyrus Tan ing79 

This Instruction, as well as The Satire on the Trades, addresses the life of a 

scribal student. 80 In both Instructions, the addressee is exhorted to excel in his 

future career of scribe. However, even though the content of these instructions 

concerns the world of teacher-pupil relations, the scribal profession, and school 
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behaviour, the narrative framework is personal rather than formal. 

This Instruction is divided into eleven sections covering many issues of school 

life: the teacher-pupil relation, the office of scribe, the diligence required for the 

scribes to succeed in their schooling, etc. Lichtheim notes "that the papyrus is 

written with verse-points and paragraph signs" (AE1, II, p. 168) which differs in 

form at the sentence level from the other Pre-Demotic Instructions covered to this 

point. 81 However, its overall structure is similar to other Instructions since we find a 

narrative introduction and epilogue, both of which set the scene for the delivery and 

reception of the instruction. 

Introduction 

[Beginning of the instruction in letter-writing made by the royal scribe and chief 
overseer of the cattle of Amen-Re, King of gods, Nebmare-nakht] for his apprentice, 
the scribe Wenemdiamun (AEL, II, p. 169). 

This introduction is the first section (of eleven) and is not in the "father to 

son" form of earlier instruction. The address is from a teacher to pupil (Nebmare- 

nakht to Wenemdiamun). The setting is also different from other Instructions being 

set in formal education. 

T'he next three sections which follow this introduction are a continuation of 

introductory material (since they comment on instruction and the pupil's willingness 

to learn rather then offer "instruction" per se). 82 A prominent feature of these 

sections is the personal rapport between the instructor and Wenemdiamun. 

Tliroughout these three sections the language remains in the first person with 

Nebmare-nakht castigating Wenemdiamun for his lack of commitment to learning. 83 

In the second section Nebmare-nakht urges Wenemdiamun to be attentive to his 

words ("Act according to my words ... You will find it useful ... You will be 

advanced by your superiors, " 1.4ff., AEI, 11, p. 168). The personal tone of 

Nebmare-nakht towards Wenemdiamun and the focus on the problems associated 

with giving instruction suggest that this material belongs to the narrative frame of 

the Instruction and not to the instruction proper. The personal dialogue between 

Nebmare-nakht and Wenemdiamun concludes at the end of the fourth section, 

where the instruction proper begins. 
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Instruction 

The first line of section five: 

See for yourself with your own eye. 
The occupations he before you (4.2ff. ). 

focuses on the world at large and no longer addresses the hardship a teacher has 

with his student. The names of Nebmare-nakht and Wenemdiamun do not occur in 

this material and the language has lost the personal tone of the introductory 

sections. Sections five through eight describe the superior occupation of a scribe 

over and against other possible options (potter, cobbler, merchant, peasant, soldier, 

etc. ). Wenemdiamun is asked to observe life beyond the school and recognize the 

high status accorded the scribe. These instructional passages are general in 

character and while they specifically concern the life of a scribe, they do not recall 

the personal history of either Wenemdiamun or Nebmare-nakht (as we know them 

from the narrative framework). The instruction is similar to the instruction found in 

The Satire on the Trades. 

Epilogue 

Section nine begins with Wenemdiamun singing the praises of Nebmare- 

nakht, who by his diligent discipline has had some effect on him: 

I grew into a youth at your side. You beat my back; your teaching entered my ear. I 
am like a pawing horse. Sleep does not enter my heart by day; nor is it upon me at 
night. (For I say): I will serve my lord just as a slave serves his master (cf. 11.1ff., 
AEL, 11, p. 172). 

Sections nine and following have returned to the setting and themes of the 
introduction and left the world at large (of the instruction to continue the narrative 
framework). The time has advanced, the instruction has been given, and the 

unlearning and the easily distracted Wenemdiamun of the introduction has 

responded to the discipline of Nebmare-nakht as the latter hoped. In the following 

sections, Wenemdiamun continues to sing Nebmare-nakht's praises. The response 

of the addressee to the instruction and instructor found here is reminiscent of the 

epilogue to ANY. 

Chapter One, Page: 26 



I. The Form ofANE Insouction 

Stela of Sehetep-i*b-Re84 

Sebetep-ib-Re's Instruction to his children is found on the verso of a funerary 

monument which he erected for himself at Abydos. The Instruction is found 

between an autobiographical account of Sehetep-ib-Re's life and what Lichtheim 

calls an "appeal to the living. "85 The autobiographical account which precedes this 

instruction (on the verso), could also be considered part of the introduction, as it 

serves a role similar to other introductions. 86 In this passage Sehetep-ib-Re gives an 

account of his life that does not highlight his performance in office or even court 

intrigue while he was in office (as do Amenemhet and Ankhsheshonqy); rather, and 

probably in keeping with its setting on his funerary monument, Sehetep-ib-re 

recounts his correct behaviour vis-a-vis priests and gods. 

The stela contains a mixture of many different literary forms of which this 

Instruction is one. 
Introduction 

Beginning of the Instruction which he made for his children: 
I say a great thing, I let you hear, 
I let you know counsel everlasting, 
Right conduct of life, passing the lifetime in peace (11.8f., AEL, 1, p. 128). 

This introduction, while brief like Hardjedef, does not identify the instructor 

as do all other extant introductions. Hence my suggestion that the autobiographical 

account serves this role. 

Instruction 

The instruction is delivered in the first person to Sehetep-ib-Re's children 

(cf. Kagemni's similar address). It focuses exclusively on counsel leading to proper 

respect of the pharaoh, King Nimaatre, and on religious observation. 87 If the 

children follow this instruction and honour the pharaoh, they will live long, 

prosperous lives. 

Epilogue 

The closing of this Instruction further emphasizes that attentiveness shown to 

the pharaoh's instruction will bring the children riches. 

Do this, then you wifl prosper, 
it serves you forever! 
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7Me Satire of the Trades88 

This Instruction is similar to Papyrus Lansing in both its subject matter and 

its mangled transmission in school copies. It stresses the preeminent situation of a 

scribe in comparison with other occupations (approximately eighteen are presented 

in the instruction). While Lansing presented similar comparisons, The Satire of the 

Trades presents "unrelievedly negative descriptions of the laboring professions ... 
through unflattering comparisons and through exaggerations that rise to outright 

fabrications.,, 89 This tirade against other professions is presented, by the narrative 

framework, as occurring between a father and son in a boat on their way to install 

the son in scribal school. This narrative framework shows Satire of the Trades to be 

a part of ANE Instructional texts. 90 

Introduction 

The Instruction begins: 

Beginning of the Instruction made by the man of Sile, whose name is rDua-khetyl, for 
his son, cafled Pepiý as he journeyed south to the residence, to place him in the school 
for scribes, among the sons of magistrates, with the elite of the residence. He said to 
him ... (AEL, 1, p. 185). 

This follows the "Father-son" pattern. Dua-khety is not identified as a 

scribe, and from the amount of advice he offers Pepi on his behaviour in front of 

magistrates and other officials, I assume he was "apparently a person of low 

standing. "91 The setting is a momentous one for the son. He has left his family and 
is setting out for school some distance from home. Pepi's father accompanies him 

on his journey and it is Dua-khety's last chance to pass on any guidance he has for 

Pepi before starting his career and his own life. After this outdoor setting for the 

instruction is presented (the only outside setting), Dua-khety begins to instruct. 

Instruction 

Dua-khety begins by telling his son the horrors of manual labour: 

I have seen many beatings- 
Set your heart on books! 
I watched those seized for labour-- 
There's nothing better than books! 
It's like a boat on water (4.2ff., AEL, 1, p. 185). 
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The instruction continues with an examination of the fate of other 

occupations by satirical commentary on the trades of pottery, fishing, shoe making, 

brick laying, etc. All these trades fall miserably short of a scribe's life. The setting 

for these professional satires is the world at large, everyday life in the city. 

Epilogue 

At approximately 9.4 the Instruction changes setting and returns again to the 

boat with Dua-khety and Pepi on their journey to school. 

Lo, what I do in journeying to the residence, 
Lo, I do it for love of you. 
The day in school will profit you 
its works are for ever ... (9.4ff., AEL, I, p. 190) 

After this shift in the scene, Dua-khety returns to instruction. However, the 

instruction he offers now concerns Pepi's behaviour at school. 92 Dua-khety ends his 

words with Pepi noting that they are sufficient to guide him in his future life. 

Lo, I have set you on god's path, ... Praise god for your father and mother, 
Who set you on the path of life! 
This is what I put before you, 
Your children and their children (cf. 11.2ff., AEL, I, p. 191). 

'ne last sentence emphasizes Dua-khety's stress on the traditional aspect of 

his instruction; his words are words which will continue to guide through the 

generations. 

The Instruction of Ankhsheshon493 

This Instruction and papyrus Insinger were both written in Dernotic during 

the Graeco-Roman period, the last period of Egyptian Instruction. 94 The most 

notable feature of their sentence-level form is that each sentence occupies a single 

line on the page in what Lichtheim calls "monostichic composition. " Pre-Demotic 

instruction, for the most part, was composed of groups of related sentences 

(especially Ptahhotep and Amenemope); here in Ankhsheshonqy each sentence of 

instruction is "grammatically and logically complete and self-contained" (variously 

called "proverbs, " "maxims, " and "wisdom sayings; " Lichtheim, 1983: 1-12). One 

characteristic of Demotic instruction is "the treatment of a theme by linking several 
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independent sentences in a chain formed by repetition of the first word and 

similarity of sentence structure; and abrupt changes in theme" (Lichtheim, 1983: 4). 

Since the interconnected sentences had been abandoned by Demotic instruction 

(and also their ability to develop themes), McKane regarded much of 

Ankhsheshonqy as proverbial and not truly instructional literature since it is 

composed primarily of statements. 95 McKane explains that the many proverbs in 

Ankhsheshonqy suggest that the origin of the work was the common folk whose form 

of instruction was the folk proverb. 96 

In the first section of this chapter I noted how Lichtheim distances herself 

from these and similar evaluations of Demotic instruction. She argues that the 

innovations of Demotic instruction can be explained without ascribing to it a 

common, less developed origin. First, Demotic literature, as a whole, preferred 

prose to poetic forms of expression, and the form of Demotic prose is monostichic. 97 

Second, the form of Demotic instruction does not derive from earlier instruction, 

but is "newly invented" (1983: 7-12). T'hird, this new form was developed to 

integrate non-Egyptian sources. 98 Ankhsheshonqy does not represent a more 

"common" tradition as has been suggested, and should be evaluated alongside the 

other Instruction. 

The Instruction of Ankhsheshonqy consists of both a long narrative 

introduction and a body of instruction composed of single sentences. It is by their 

respective content that the introduction and instruction of Ankhsheshonqy are 
distinguished. The introduction presents the story of how the instruction came to be 

given and the instruction presents unrelated sayings. 
Introduction 

The narrative introduction of Ankhsheshonqy is quite lengthy and will be 

briefly summarized here. Though the beginning of the story is fragmentary, enough 

can be pieced together to identify the two protagonists, Ankhsheshonqy and 

Harsiese, as boyhood friends. Harsiese has so excelled at medical studies that the 

chief physician to Pharaoh sends for him to test his knowledge. The result of this 

test was that "[the chief physician realized] that he was a wise [man]" (1.9; 1983: 66). 
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Harsiese's presence is requested before Pharaoh, who is also curious about the 

extent of Harsiese's knowledge. Pharaoh asks him many questions and he answers 

all. When the chief physician dies, Harsiese, not surprisingly, is installed in his 

place. 

Ankhsheshonqy, a priest of Re at Heliopolis, feels troubled about something; 

remembering that he has heard his boyhood friend was made chief physician, he 

leaves his home to travel to Memphis. Harsiese invites Ankhsheshonqy to stay. 
During Ankhsheshonqy's visit, some courtiers plot against the pharaoh. They seek 

out Harsiese for advice. He, in turn, confides in Ankhsheshonqy, who is shocked 

that his friend, after all that he has received at the hand of the pharaoh, would 
become party to such a plot. This dialogue between the two friends is overheard by 

one of Pharaoh's guards, who repeats the conversation to Pharaoh. Pharaoh 

summons first Harsiese, and then Ankhsheshonqy, to discuss the matter. The 

pharaoh burns Harsiese for his treason, and gaols Ankhsheshonqy for not coming to 
him directly upon having heard the plot. 

After Ankhsheshonqy has been imprisoned for a while, there occurs a day of 
pardon. All the other prisoners in jail are released except Ankhsheshonqy. 
ArLkhsheshonqy realizes that he cannot look forward to release and he asks his 

seirvant/guard: 
Let this favor be done to me through you. Let there be brought to me a palette and a 
papyrus roll, because I have a boy <whom> I have not yet been able to instruct. I 
shall write an Instruction for him and have it taken to him in Heliopolis to instruct 
him thereby (4.10ff.; Lichtheim, 1983: 69). 

The guard replies that he must seek Pharaoh's permission first before he can allow 
Ankhsheshonqy to instruct his son. Pharaoh does give Ankhsheshonqy his 

permission: 
Pharaoh commanded, saying: 'let a palette be taken to him ... ' This is the Instruction 
which the divine father Ankhsheshonqy son of Tjainuf4 whose mother was rSitnebul, 
wrote for his son on the shards of the jars that were brought in to him cont g 
mixed wine ... He said ... (4.14ff.; Lichtheim, 1983: 69). 

This last paragraph is reminiscent of lines in other introductions to Instructions 
because of its identification of the instructor, its offering of a brief family tree, its 

description of setting, and its conclusion with the phrase, "he said. "99 Instruction 
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does not directly follow this paragraph; instead, there is an excursus in which 

Ankhsheshonqy complains to the god Pre of his mistreatment. 100 At the end of 

these comments there is again an introductory paragraph: 

Here foilow the words that Ankhsheshonqy son of Tjainufi wrote on the shards Of the 
jars that were brought in to him ... so as to give them as an Instruction to his son, 
and which were reported before Pharaoh and his great men daily. ... He wrote on 
the shards of the jars the matters that he could teach his son, (as) written (5.14ff.; 
Lichtheim, 1983: 70-71). 

Here the instruction itself begins. 

This introductory narrative is different from all the introductions covered so 

far because of its extreme length and the story it narrates. The delivery of the 

instruction is set in Pharaoh's gaol. The instruction is not spoken but written and 

passed on to Ankhsheshonqy's son as such. These instructions "Were reported 

before Pharaoh and his great men daily, " but for what purpose? To be censored, 

edited, or to enlighten those present? 
Lichtheim suggests this introduction shows familiarity with the introduction 

to Ahikar (also known as Story ofAhikar; Lichtheim sees parallels between their 

instruction as well). In both introductions the instructor is wrongly imprisoned. 101 

Both introductions show the limits of wisdom (the "shady side of wisdom, " to 

borrow Mendenhall's phrase). 102 The difference between these introductions is that 

whereas the man of great wisdom in Ahikar is also the man who instructs, the one 

presented as having great wisdom in Ankhsheshonqy is Harsiese; yet it is 

Ankhsheshonqy who gives instruction. Although examples of Harsiese's great 

wisdom are given at the start of the introduction, and although Harsiese's actions 

drive most of the plot of the introduction, the introduction presents Ankhsheshonqy 

as an unwilling pawn caught by fate. He hardly seems to be a "wise man, " and 

hardly one appropriate to instruct. Thus it seems unclear why Ankhsheshonqy, an 

"unwilling pawn" caught up in intrigue, is presented as giving the instruction. 

Instruction 

After the narrative introduction discussed above, one would expect some sort 

of integration between the introduction and instruction along the lines of 

Amenemhet, for example. Ankhsheshonqy should--we expect--give his son a stem 
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warning to be wary of the intrigues of the extremely clever, or since Ankhsheshonqy 

had erred in not letting his king know as soon as he had heard of the plot, one would 

expect that he would instr-uct his son not to err in a similar way. Even if 

Ankhsheshonqy felt no remorse for his failure to report to the pharaoh aiid thought 

that his incarceration was a symptom of Pre's anger with the land rather than a 

result of his own negligent activity, he might still warn his son to be wary of those in 

power and to keep a close cynical gaze on them because they hold all lives in their 

hands. Yet there is no instruction warning about the dark side of wisdom 

characterized by Harsiese, no extended instruction addressing the performance of 

the priestly office, no warnings against the pride of physicians nor against Pharaoh's 

fickle administration of justice, and no discussion of Ankhsheshonqy's status as 

prisoner. There is nothing in the instruction to tie it to the introduction as given. 

There are, in short, no clues as to why Ankhsheshonqy is presented in the 

introduction as the instructor of this instr-uction. 

What this instruction has in common with other instruction is its discussion of 

the importance of speech, the control of the tongue, advice for reserved behaviour 

in the company of superiors, and its lack of reference to the divine (a surprising 

omission for the instruction of a priest). 

Though the son is addressed in the introduction, the wide-ranging concerns 

of the instruction with all matters of life presuppose a larger audience. 103 This lack 

of focus on a certain son or type of son, along with the lack of connection between 

the instruction to the plight of Ankhsheshonqy, points out the literary convention of 

the narrative framework. 

Epilogue 

This Instruction ends without any developed epilogue. It closes with the 

simple words 28.11: 

(It is) written. 

Papyrus Insinger104 

The introduction and first eight pages to this Instruction are incomplete 
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though the extant instruction is lengthy. The text of the instruction with its lack of 

courtly concern and its one-line sentences has a formal similarity with 

Ankhsheshonqy (see comments onAnkhsheshonqy above); however, it is highly 

organized, where as Ankhsheshonqy is not. 105 11chtheim summarizes the prologue 

as "consisting of the self-presentation of the author who, speaking in the first 

person, exhorts his audience to heed his instructions" but does not present a 

translation of this material. The epilogue is brief: 

The end of the instruction. May his ba be young for A eternity- 
Phebhor son of Djedherpaan, whose ba will serve Osiris-Sokar, 
the great god, the lord of Abyos. May his ba and his body be young for afl etemity 
(25.13-15,1983: 234). 

Since the introduction is incomplete and the ending brief, all that is known of 

the narrative framework (if one existed? ) is gained from digressions from the 

instruction itself. For example: 

The teaching not to weary on instructing your son. 
A statue of stone is the foolish son whom his father has not instructed. 
It is a son's good and blessed portion to receive instruction and to ask (8.21-23). 

It would appear that in Insinger the social role of a father instructing his son is at 
least acknowledged. Whether or not the prologue set the scene for instruction is an 

open question. 

B. Babylonian-Assyrian Instruction 

The Babylonian-Assyrian materials that correspond to the form of Egyptian 

Instruction are few. 106 These instructions also share with Egyptian instruction many 

general concerns: marital behaviour, table manners, control of speech, and 

reverence for god. 

There are other texts that could be included here, e. g. Counsels of a Pessimist, 

Advice to a Pfince and some of the proverb collections. 107 All differ stylistically 
from Instruction and hence do not display the form of Instruction as we have so far 

come to understand it. 
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Ahikar108 

Introduction 

The beginning of this piece (the first thirty lines) is incomplete. 109 The 

introduction to the instruction that remains is lengthy (sometimes called the Story of 

Ahikar). 110 This first-person narrative introduction recounts the story of a wise man 

Ahikar. Ahikar grows old in his office and is without an heir. He adopts his sister's 

son, Nadin, and instructs him in order to fill his post as some kind of governmental 

adviser. Nadin succeeds Ahikar but repays Ahikar's kindness with false accusations, 

to the extent that Ahikar's life is in danger. By the end of the introduction, justice 

comes to all. 111 

Throughout the story, Ahikar is many times called a wise man and his 

qualifications well equip him to instruct. 112 Here, for the first time, the introduction 

presents a man who, more than any of the other instructors surveyed, would provide 

valuable instruction. 113 His credentials are impeccable. Yet these expectations of 

successful instruction are dashed by their effect on Nadin. Ahikar, a man of great 

wisdom, instructs his adopted son to succeed him in an office of authority and 

influence (a turn of events Nadin could hardly have expected). The reader is 

encouraged to expect this to be a story of successful instruction because this is a wise 

man instructing a "son. " Unexpectedly, Ahikar's instruction fails dismally and after 

Ahikar's instruction Nadin threatens Ahikar's life. The instructed does not defy the 

instruction with his words, as in AAT, but attacks the instructor bodily. 

This is hardly the kind of apologetic expected in an introduction to 

instruction. In Ahikar, the most worthy instructor fails most gravely. This parallels 

Ankhsheshonqy's presentation of Harsiese, a man of renowned wisdom who 

engenders great expectations, yet utterly fails in his life. The message suggested in 

these two Instructions must be that in great wisdom there is often great failure. The 

introduction to Ahikar has more in common with that of the Egyptian 

Ankhsheshonqy than with any other. 114 

Since the transition between the introductory story and the instruction is lost, 

nothing can be said concerning the integration between the two as far as who is 
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being addressed. We are informed in the introduction that Nadin has been 

instructed, and we are told what the result of that instruction has been. But it is 

questionable that Nadin be instructed again after the failure of Ahikar's instruction 

has been reported. Neither does it seem plausible that the instruction which failed 

to instruct Nadin is presented. The instruction could be addressed to a new 

successor (Nadin having been replaced); if so, one is not named. Given the failure 

of Ahikar's first instruction, it is puzzling to present him instructing again. 

Instruction 

The instruction is general; it covers correct behaviour, the importance of 

words, friendship, and a correct attitude towards god. The instruction is put in the 

mouth of Ahikar and is his observations on life, and acquires its authority from the 

association of Ahikar with the instruction. There is no instruction directed towards 

the particular setting described in the introduction. From what is available of the 

instruction, we can infer that there are no themes that make the use of that 

introduction necessary. There is not a great degree of integration between the 

narrative framework and the instruction. 

The end of the Instruction is missing so no comment can be made concerning 

the existence of an epilogue. 

Tle Instruction of Shuruppak115 

Shuruppak, a figure similar to Noah, survived the great flood. In this text he 

passes on instructions for his son. Tle beginning of the first few lines of the 

instruction is all that remains and is similar to the short introduction of Hardjedef. 

This introduction presents a brief narrative framework. The few lines of instruction 

available speak to agrarian concerns, which is not surprising in the narrative context, 

since life must start anew. The instruction that Shuruppak passes on seems to be 

represented as his own creation. 

The introduction is: 

Shuruppak [son of Uburtutu gave instructions] 
To Utnapushtu [his son he gave instructions, saying], 
'My son, [I wW give you instructions, take my instructionsl. '116 

Chapter One, Page: 36 



1.77ze Form qfANE Instruction 

Counsels of Wisdom117 

The beginning and end of this piece are not extant; no introduction or 

epilogue is available. The instructor is never named and the addressee is addressed 

only once with the "My son" phrase in the instruction (1.81; BWL, p. 103). 

Lambert finds in the extant Instruction ten sections delimited by changes in 

metre and theme (BWL, p. 96). All the themes are common to ANE Instruction. 

Only one section of the instruction leaves the everyday social interactions of the 

other sections and may recall a lost narrative setting. It opens with the phrase, "My 

son. " The instruction of this section addresses the son's future behaviour in the 

office of king (cp. Metikare and Amenemhet). "The advice given in the section 

beginning 'My son' can have had relevance for very few people, unlike the rest of 

the Counsels, which had a general application, " concerning as it does professional 

life in the royal court (11.81ff.; BW1, p. 96). While this section is suggestive of a 

narrative framework, it is slim evidence. 

A Summary of the Form ofANE Instruction 

Lichtheim's claim that the "stylistic device by which maxims were strung 

together and shaped into a more of less unified work was the narrative frame: a 

father instructs his son" (AEL, I, p. 5) is well supported by the extant material. The 

chart below summarizes the information available concerning the narrative 

framework of the texts I have considered: the existence and length of an 

introduction and epilogue, the extent of the integration between the instruction and 

the narrative frame, and the type of instruction offered (personal, professional or 

both). 
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Instruction: Introduction: Epilogue: Integiation: Nature of Instruction: 
Hardjedef Yes, minimal N/A Minor118 Personal 
Kagemni N/A Yes Minor119 Persona1120 
Ptahhotep Yes, lengthy Yes, lengthy Minor121 Personal/Professiona]122 
Merikare NIA, Yes, lengthy MaJor123 Professional 
Amenernhet Yes, lengthy Yes, minimal MaJor124 Professional 
ANY Yes, minimal Yes, lengthy MýJorI25 Personal/Professional126 
Amenernope Yes, lengthy Yes, lengthy Minor127 Personal/Professional 
Papyrus Lansing Yes, minimal Yes, lengthy MaJor128 Professional 
Sehetep-ib-re Yes, minimal Yes, minimal Minor Personal/Professional 
The Satire of the Trades 

Yes, minimal No 129 Major Professional 
Ankhsheshonty Yes, lengthy Yes, minimal None13O Personal /Professional 
Papyrus Insinger N/A Yes, minimal Minor Personal /Professional 
Ahikar Yes, lengthy N/A Minor Personal 
Shuruppak Yes N/A 131 Major 132 Agrarian 
Counsels N/A N/A N/A Personal133 

What conclusions can be made about the narrative framework of ANE 

Instruction? First, in every Instruction with an extant introduction, the instructor is 

identified by his family and office (attributes which seem to be unessential for the 

job of instruction). 134 Second, the scene for the delivery of the instruction is set. 
The introduction to Hardjedef presents these features common to introductions in 

the simplest manner: 
Beginning of the Instruction made by the Hereditary Prince, Count, King's Son, 
Hardjedef, for his son, his nursling, whose name is Au-ib-re. He says ... (AEL, I, p. 
58). 

In most, but not all cases, the scene set for the giving of instruction is a father 

instructing his son. Apart from these two basic aspects of the introduction, there is 

great variety. 

The social position of the instructor for the Instructions is one such variation. 
They can be pharaohs (Merikare and Amenemhet), viziers (Kagemni and Ptahhotep), 

minor officials, scribes (ANY, Amenemope, and Satire of the Trades), a teacher 

(Lansing), a priest (Ankhsheshonqy), or a renowned wise man (Ahikar); in all cases 

the instructor's office exceeds that of the "son. " While the majority of these 

instructors are understood as instructing their sons, not all do. In Lansing, 

Nebmare-nakht instructs his apprentice (student) Wenemdiamun. Ahikar instructs 

his sister's son Nadin. In Kagemni and Ptahhotep, it is unclear whether the 

instructed are their respective sons or political successors. 
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The story told in the narrative framework (when the introduction is more 

than a few lines), which explains the occasion of instruction, is different for each 

Instruction. In Ptahhotep, we meet Ptahbotep as an old man concerned with passing 

on his office to the next generation. He approaches Pharaoh and requests 

permission to instruct, gains that permission, and sets about delivering instruction. 

In Satire of the Trades, we meet Dua-khety instructing his son Pepi as they both sail 

towards Pepi's scribal school. In Amenemhet, Amenemhet must instruct his son 

from the dead since he was taken prematurely from the living by a successful 

assassination attempt by his place guards (he instructs his son from wisdom gained 

in hindsight). In Ankhsheshonqy, Ankhsheshonq becomes caught up in a plot 

against Pharaoh and ends up in Pharaoh's gaol. Ankhsheshonq realizes after a day 

of pardon comes and goes that he will not be free to instruct his son in person so he 

writes out his instruction on pieces of clay to be passed on to his son. In Ahikar, 

Ahikar instructs his sister's son only to have the boy turn on him and imprison him. 

The setting of each story is not limited to the royal court but occurs in various 

locations: a boat sailing on a river, a scribal school, Pharaoh's gaol, or at home. All 

of these Instructions present vivid scenes in which instruction is given with no 

common elements of plot shared. 

The language of these introductions is a mixture of first and second person. 

In a few introductions, Ptahhotep, and Amenemhet, for example, it is mostly first- 

person dialogue. Ptahhotep converses with Pharaoh about his old age and his 

successor, and Amenemhet tells his son about the trails of his reign. Interestingly, 

dialogue makes up a large part of the narrative framework (cf. the epilogue to 
ANY). 

Is there a transitional phrase found in the Instructions which marks the end 

of the introduction and the start of the instruction? Words similar to "He said" or 

"He said to his son" occur at the transition from the introduction to the instruction 

in Hardjedef, Ptahhotep, and Satire of the Trades. However, in three other 

Instructions, phrases similar to these occur but are not transitions to the instruction. 

InAmenemhet, the phrase "He said" occurs (1.1) but it does not lead directly to the 

Chapter One, Page: 39 



77ze Wisdom in Proverbs: An Integrated Reading of the Book 

instruction, instead to a poetic section in which Amenemhet emphasizes to his son 

how important the instruction is that he will give. After this poetic section there is a 

brief prose section where the king narrates his own assassination, and finally, after 

this prose section, the instruction starts (2.7ff. ). 135 In Amenemope, chapter one 

begins with "He said, " but instruction does not start in the chapter; instead, 

instructional apologetic occurs. Instruction does begin in chapter two; however, this 

transition is not indicated by any phrase at the end of chapter one, but by the change 

in setting and focus (see the following discussion). Ankhsheshonqy has the words 

"He said" (4.19), but these are not the words before the instruction; those words 

are, "He wrote on the shards of the jars the matters that he could teach his son, (as) 

written" (5.19). The instruction begins after a brief introduction sentence in ANY 

and Sehetep-ib-re. There is no common phrase which marks the end of the 

introductory material and the start of the instruction. 

The best indication that the introduction is over and the instruction has 

started is a change in setting or focus from the scene of the giving of the instruction 

to instruction about the world at large. The introduction identifies the instructor, 

provides the setting for the act of instruction, and presents the instructor talking 

about the instruction's worth; whereas, the instruction looks at the world to draw its 

lessons forth. For example, even in an instruction such as Amenemhet, which uses 

first person discourse throughout the Instruction, the first lines of the instruction, 

Had woman ever marshaled troops? 
Are rebels nurtured in the palace? 
Does one release water that destroys the sod 
And deprives people of their crops? (1.7ff.; AEL, I, p. 137) 

direct the focus to the world at large, leaving behind the setting of palace intrigue 

found in the last part of the introduction. The introduction to Lansing, like 

Amenemhet, has many changes of theme; nevertheless, throughout the introduction 

the focus remains on Nebmare-nakht's frustrations as the teacher of Wenemdiamun. 

The instruction starts when Nebmare-nakht asks Wenemdiamun to look at the 

world at large: 

See for yourself with your own eye. The occupations he before you. 
The washerman's day is going up, going down (4.11ff., AEL, 11, p. 169). 
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InAmenemope, it appears that the instruction would start after the prologue with 

chapter one. As I observed above, chapter one is instructional apologetic with a 

self-reflective focus, the instruction begins in chapter two. Here are the last 

sentence of chapter one and the first sentence of chapter two: 

If you make your life with these in your heart, 
You wifl find it a success; 
You wifl find my words a storehouse for life, 
Your being wifl prosper upon the earth. 

Beware of robbing a wretch, 
Of attacking a cripple; 
Don't stretch out your hand to touch an old man, 
Nor ropen your mouth' to an elder (3.17ff.; AEL, II, pp. 149-150). 

The change in focus, from the words of instruction to the world at large, is clear. 

Tbough Lichtheim makes the observation that it is the narrative framework that 

transforms the "maxims" into Instruction, she does not call sufficient attention to 

the transitional point between the narrative framework and the maxims (to be fair, 

her interest is to present the literature itself, rather than an extended examination of 

its form). 

While this examination of ANE Instruction was interested in drawing 

attention to the narrative framework of Instruction rather then instruction itself, a 

few comments about the instruction can be made. Most of the instructions address 

people from all areas of life who are not limited to a social class or occupation of 

the addressee described in the introduction. L36 In only four of the Instructions is the 

instruction exclusive to an occupation: the instruction is directed to a future pharaoh 

in Amenemhet and Merikare, and is scribal in Lansing and Satire of the Trades. 

These four Instructions also show a high degree of integration between the 

instruction and the narrative framework. In Merikare and Amenemhet, the 

instruction recalls specific life events of the pharaoh that reinforce the setting of 

their respective narrative frameworks. The specific scribal instruction of Lansing 

and Satire of the Trades integrates well into each respective narrative setting but is 

not dependent on it. In these scribal instructions, there is no personal instruction 

specifically addressed to Wenemdiamun or Pepi (as the pharaoh's instruction is 

addressed to their specific sons). In fact, the instruction of these two scribal 
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Instructions could be switched with no ill effect. 

The epilogues of Instruction all reflect back on the instruction and sing its 

praises and in that manner are differentiated from instruction. The epilogues of 

Kagemni, Ptahhotep, Merikare, ANY, and Amenemope stress the importance of 

following the letter of the instruction presented and the continuance of the tradition 

of the "sayings" or "writings. " These epilogues refer to the instruction as the 

"sayings of the past"' and the "words of the ancestors" and to the instruction itself as 

if it were a well-known written text. 137 The instruction is not self-reflective in the 

same way as the epilogues (and introductions) are with reference to the traditional 

nature of instruction. 

The relation of epilogues to introductions, on the other band, is different. 

While some epilogues do not recall the characters or settings of the introduction 

with personal names, others do. To illustrate, the final stanza of the epilogue to 

Ptahhotep clearly reflects the setting of the introduction. The apologetic of 

Amenemope's epilogue is reminiscent of the apology of the introduction. The 

epilogues to Kagemni and ANY present a setting and the names of those persons 

involved with the instruction (whether or not they recall the setting and characters 

of the introduction cannot be known as their extant introductions are minimal or 

fragmentary). 

Having surveyed the expression given each of the three parts of Instructional 

form I wish to address the integration of these three parts. The distinguishing 

feature of Egyptian Instruction, identified by Lichtheim, is not the presence of these 

three parts as much as it is the relation between these parts. The "stylistic device by 

which maxims were strung together and shaped into a more or less unified word was 

the narrative frame: a father instructs his son" (AEL, 1, p. 5). The instruction is 

transformed into Instruction by being placed within a narrative frame. The 

presence of this frame surrounding the instruction raises narratological questions. (I 

define "narratological questions" in this context to be questions which can only be 

answered by further narrative development. ) The progression within each 

Instruction, from introduction to instruction, raises narratological questions such as, 
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How will the son respond to the instruction?, and, Will the instructor witness a 

receptive audience for their instruction? The instruction itself cannot answer these 

questions because it is not a part of the framing narrative. Answers to these 

questions are suspended until the Instruction returns to the narrative frame in the 

epilogue. Finding examples of Instructional epilogues which answer narratological 

questions aroused by the introduction and instruction is fraught with the same 

problems which plague any question of form put to ANE Instruction in damaged or 

missing text. Nevertheless, I present Instructions below which contain epilogues 

that answer narratological questions. 

Parade examples of Instructions which possess epilogues answering 

narratological questions are: Amenemhet, Lansing, AAT, and Kagemni. In 

Amenemhet, Amenemhet returns from the dead to warn his son of the palace 

intrigue which resulted in his assassination. The narrative puts the reader in a state 

of anxiety; the father has been killed by court intrigue before he could instruct or 

warn his son, Will Amenemhet have returned to offer his instruction in time to save 

his son from the fate which befell him? This question is held in suspension 

throughout the instruction, answered only in the epilogue when Amenemhet says to 

his son, 

As my feet depart [back to the land of the dead], you are in my heart ... I have made the past and arranged the future, 
I gave you the contents of my heart. 
You wear the white crown of a god's son ... Kingship is again what it was in the past! (3.8ff.; AEL, 1, p. M) 

Amenernhet has returned in time and there will be no repeat of the past. His son's 
kingdom will relive past glory. Amenemhet walks into the sunset knowing his advice 
has found a receptive ear. 

In the introduction to Lansing, Nebmare-nakht recites a litany of 
Wenemdiamum's failings as a student. Tbough Wenemdiamum is in training to be a 

scribe, the reader is told that he spends his time outside hunting and playing instead 

of receiving instruction. With such an introduction to Wenemdiamum, the reader is 

skeptical of Wenemdiamum ever becoming a scribe. The narrative suggests these 

questions, Will Wenemdiamum ever prove receptive of instruction?, and, Will the 
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instructor, Nebmare-nakht, ever get the respect he deserves? These questions are 

unanswered by the instruction, but in the epilogue the reader's skepticism of 

Wenemdiamum is silenced. When Wenemdiamum responds to Nebmare-nakht 

saying, 

I grew into a youth at your side. You beat my back; your teaching entered my ear. I 
am like a pawing horse. Sleep does not enter my heart by day; nor is it upon me at 
night. (For I say-) I will serve my lord j ust as a slave serves his m aster (cf. 11. iff., 
AEL, II, p. 172), 

we note a transformation of Wenemdiamum. Where the introduction presented an 

immature Wenemdiamum, the epilogue presents a mature student singing his 

instructor praises. Nebmare-nakht's instruction finally strikes its mark and 

Wenemdiamum gives him the honour he deserves. 

Though the beginning of ANY is incomplete and the introduction which 

remains is brief, the personal rapport between Any and his son, gathered from the 

instruction fills out the narrative frame suggested by the introduction. When Any 

instructs his son not to jostle the divine idol, to make sure he returns the respect his 

mother deserves because of her tough pregnancy and early childhood with him, he 

recalls specific childhood incidents (which his son might rather forget). This 

conjures up in the reader's mind a father very involved in his son's life. This raises 

the question, How will Any's son respond to Any's instruction which recalls so many 

unfavoriable childhood incidents? In ANY's lengthy epilogue this question is 

answered as Any and his son dispute the value of Any's instruction. 

In Kagemni the narrator answers questions the reader may have about the 

reception of instruction by commenting on those receiving instruction saying, 

Then they placed themselves on their belfies, they recited it as it was written. It 
seemed good to them beyond anything in the whole land. They stood and sat 
accordingly (2.3ff., AEL, 1, p. 60). 

This certainly answers any question of the reception of this instruction by those 

instructed. 

The illusion of the instruction event created by the narrative framework is 

most readily seen in Instructions when the son responds verbally to the act of 

instruction (as in AAT and Lansing), or when the narrator comments on their 
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