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Abstract

This thesis delves into the dynamic realm of nomadic heritage in Inner Mongolia, China, with
a specific focus on the Mongolian ger. The Mongolian ger, a circular nomadic dwelling,
symbolizes the core values of the Mongolian nomadic lifestyle, including reverence for nature
and communal unity. However, seismic shifts in Inner Mongolia's pastoral economics,
urbanization, and cultural interactions have driven significant changes in ger construction and
usage. Therefore, nomadic heritage is fraught with challenges and variability in the face of
changing times, rendering the significance of its heritage existence increasingly ambiguous and
diverse. However, the current limitations in the research on Mongolian ger heritage hinder our
reevaluation of these changes, necessitating a comprehensive study to reexamine this post-

nomadic era heritage.

This thesis adopts a Critical Heritage Studies approach, emphasizing the multifaceted nature of
living heritage. It explores diverse practices and understandings of gers within changing
communities, seeking to reconstruct the discourse of living heritage. The study also reframes
nomadic heritage in the context of the post-nomadic era, capturing the socio-cultural landscape
in flux. It critically examines the ontology of living heritage, bridging theories with reality, and

strives to redefine the logical concepts embedded in heritage.

The research employs a combination of ethnographic precision and Grounded Theory methods
to unravel the factors influencing change and continuity in ger practices. It reveals the complex
interplay between economic, social, environmental, and individual reflexivity factors. Policy
shifts, such as grassland management policies and environmental protection regulations, have
impacted the sustainability of gers. The industrialization and commercialization of ger
production have transformed traditional craftsmanship, while economic considerations drive
the adoption of gers in the last remaining nomadic regions. These findings underscore the

intricate web of factors influencing ger practices in the post-nomadic era.

In conclusion, this thesis represents a significant contribution to our understanding of living
heritage, particularly within the context of nomadic culture in Inner Mongolia. It underscores
the importance of recognizing the evolving nature of heritage and the agency of diverse
stakeholders in shaping its trajectory. This research not only enriches the discourse on gers but
also advances the methodology of living heritage studies. It sets the stage for further exploration
of nomadic heritage in broader Inner Asian contexts, promising new insights into the

complexities of heritage in the post-nomadism.
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Chapter 1: Introduction

1.1 Why Should Ger Be Studied?

I grew up in a border city in Inner Mongolia, China. Although it is part of the Inner Mongolia
Autonomous Region, its size is comparable to that of the United Kingdom. Situated in the
grasslands, the city is surrounded by extensive prairies. In these sparsely populated areas, the
sight of white nomadic dwellings (yurts or gers) emitting wisps of smoke in the distance is a
captivating scene, as if a painting with only the sky, land, and gers. It speaks of the solitude and
warmth of the vast grasslands. However, I am not of Mongolian ethnicity, so living in a
Mongolian region has been akin to studying a foreign culture. Nevertheless, the ubiquitous
culture feels strangely familiar, giving me a sense of regional identity. Consequently, my
identity and upbringing have shaped my perspective on nomadic culture, both foreign and

familiar.

What truly sparked my research interest were intriguing phenomena that puzzled me since
childhood. Although gers are nomadic dwellings used on the grasslands, they seem to be
everywhere. They appear in urban decorations, restaurants, stages, and various forms on the
grasslands. Even when I traveled to Europe, I encountered applications of gers. However,
people always seem to view these gers with a sense of negation as they use them. It appears
that experts are everywhere, and everyone has an idea of what a ger is and what it should be.
For instance, my father, an architect, led a local government project to build what was claimed
to be the largest ger in Inner Mongolia on the grasslands. However, when I asked about his
concept, he denied building a ger, insisting it was merely a grassland structure, not a ger. Yet,
when it came to defining what a ger truly was, he offered a vague answer, as if it were a distant
and somewhat divergent story from contemporary times. There seems to be a perpetually

unsatisfactory answer here, where reality and ideals are in constant opposition.

When I came to the United Kingdom to study cultural heritage, I began exploring the concept
of material conservation from the perspective of sustainable development in architecture. I then
delved into speculative heritage studies, examining heritage concepts from a human perspective.
I discovered that a central theme in discussions of cultural heritage is "change." This change
pertains not only to how traditions are preserved and perpetuated but also to the control of
change itself. It involves discussions about its management methods and the broader societal
context, along with considerations of how change is perceived. Later, when I worked with
UNESCO, it seemed that people were continually seeking and fine-tuning charters that could

effectively manage change. However, these methods appeared to be overly macro frameworks
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in my view, as they did not deeply understand the underlying causes of these changes, the
attitudes of communities toward change, and the impacts of change. Therefore, I yearned to
explore a speculative perspective to elucidate the changes in cultural heritage. Consequently, I
embarked on a heritage-focused study of the contemporary changes in the core heritage of

nomadic culture, the Mongolian ger.

Traditional nomadic material culture emphasizes harmony and unity with nature, which entails
minimizing the traces of human habitation. Compared to the material cultures of other
civilizations, nomadic culture leaves relatively few, if any, material remnants. Particularly in
the context of traditional nomadic life, each seasonal migration leaves no trace, aiming to
maintain ecological balance and ensure a sustainable food supply for livestock. However, in
contemporary times, tangible representations of nomadic culture are ubiquitous, manifsesting
in diverse forms and advocating for protection from a heritage perspective. This process of
materialization reflects the phenomenon of heritagisation, encompassing a range of behaviors
and ideologies. Therefore, it is the transition from the intangible to the tangible that captivates

my interest.

Gers, circular dwellings utilized by nomadic populations on grasslands, possess a distinctive
feature: their mobility. This characteristic arises from the millennia-old nomadic traditions of
Central Asia (Yurt 2018). Among Mongolian nomads, gers hold a significant role as historical
and cultural symbols, representing the natural, cultural, and social values of the Mongolian
nomadic lifestyle (Dream Yurt Project 2017). The design and adornments of gers symbolize
the nomads' reverence for the sky and the cosmos, mirroring their principles of harmonious

coexistence with nature and communal unity (Bai and Mei 2017).

However, gers in Inner Mongolia have undergone significant transformation due to the Chinese
permanent grazing policy of 1984, which mandated the cessation of migratory grazing practices
(ZCY 2016). This shift in Inner Mongolian pastoral economics has impacted the nomadic way
of life and traditional culture (Humphrey and Sneath, 1999). Concurrently, the increasing
cultural interactions between Mongolian and other ethnic communities and rapid urbanization
in China have prompted local nomads to transition towards a settled lifestyle (Liu 2017). This
shift has consequently altered the developmental trajectories of gers in both tangible and
intangible aspects. Furthermore, concerns related to comfort and outdated facilities (Li, Hu, and

Hirobumi 2009) have further driven changes in construction techniques and materials.

The traditional Mongolian ger, originally a mobile dwelling, was a product of natural selection,

seamlessly integrating production and living spaces. However, Inner Mongolia is currently
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undergoing a significant societal transition. The shift from nomadic to settled and semi-
nomadic lifestyles, the demarcation of grazing areas, and the gradual onset of modernization
are gradually replacing traditional nomadic ways of life. As a result, Inner Mongolia has entered
a post-nomadic era, a period marked by the transformation of traditional nomadic lifestyles
(Peng 2016). Due to economic demands, housing improvements, and changes in living
environments, the traditional Mongolian ger has gradually been marginalized and has become
something of a relic in a different temporal and spatial context. In contrast to previous
evolutions of the Mongolian ger, which were spontaneous, the current changes are driven by a

passive uncertainty.
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FIGURE 1 TRADITIONAL GER (DISCOVER MONGOLIA 2023) AND MODERN GERS

To comprehend the evolving interpretations of the ger within contemporary Mongolian society,
it is crucial to first explore its representation within the heritage discourse. In contrast to other
historical and architectural structures, such as wooden and brick constructions in China, the ger
has not traditionally been recognized as tangible heritage necessitating registration and
protection. This is despite the fact that Mongolian gers have been marketed and commodified
as tourist attractions for non-Mongolian visitors following China's Reform and Open Up policy
in 1978. Following China's active ratification of UNESCO's Intangible Cultural Heritage (ICH)
Convention in 2004, the craft of ger-making was designated as a nationally protected ICH
element in 2008 (National List 2013). Subsequently, in 2013, "Traditional Craftsmanship of the
Mongol Ger and its Associated Customs in Mongolia" was inscribed on UNESCO's
Representative List of the ICH of Humanity (UNESCO 2013). Consequently, the concept of
the ger in Inner Mongolia, China, has been defined as "heritage" under the strong influence of
the Chinese authoritative heritage discourse (National List 2013). Consequently, this official
discourse and associated protective measures often conflict with alternative discourses and
practices, as observed in the contemporary communities' everyday use, maintenance, adaptation,
and commodification of gers. Additionally, the perspectives and practices of other relevant

stakeholders are often not considered.
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In the Critical Heritage Studies approach, Heritage is considered a product of values,
interpretations, and identities perpetually molded by present-day individuals via an ongoing
process of generating significance or heritage formation (Bendix 2009; Harvey 2001; Smith
2006). From this perspective, the ger can be seen as embodying heritage values and meanings
recognized, created, negotiated, and transmitted by relevant stakeholders in the present,
drawing from their past experiences, for the benefit of both current and future generations
(Smith 2006; Waterton, Smith and Campbell 2006; Winter and Waterton 2013). This approach
emphasizes the pivotal role of individuals and their associations with the heritage in
understanding the articulation of heritage discourse (Hall 2001; Smith 2006) and the
performance of cultural customs (Smith and Akagawa 2009). In China, there is generally a top-
down approach (Maags and Svensson 2018), which tends to marginalize the diverse and
dynamic heritage discourse and cultural practices of community members (e.g., owners,
builders, local ethnic groups) and cultural intermediaries (tourism managers, entrepreneurs,

restaurant owners).

Just as the ger was shaped into an expert discourse as heritage in the 2000s, the construction
process by non-official groups remains largely undocumented. Therefore, understanding how
"Mongolian Ger" is understood, created, re-created, and utilized as a dynamic and living
heritage by these stakeholders is essential to comprehending the construction, consumption,
and safeguarding of the ger in diverse and evolving heritage-making processes, resulting in
varied and developing meanings and significances. Theoretically, this approach not only
critiques fixed cultural heritage discourses but also challenges the notion of continuity by

emphasizing the dynamism inherent in living heritage.

Exploring diverse discourses and cultural practices unveils the agencies that people exercise
within varied heritage-making processes. In addition to questioning the intangibility of not only
intangible heritage but also other forms of heritage (Smith 2006; Smith and Akagawa 2009),
scholars have increasingly investigated the subjectivities of individuals, such as their skills and
experiences, in the heritage-making process. Paddock and Schofield (2017), for instance,
contend that cultural custodians' understanding depends on the relationships between people,
objects, and structures, and highlight that the sustainability of Mongolian gers depends on the
understanding of cultural custodians. Conversely, Chinese scholars suggest understanding
Mongolian gers from perspectives including time, space, and residents' perceptions (Bai and
Mei 2017). Thus, this study will continuously employ the communities and their practices of

making ger.
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It is noteworthy that research on ger is not novel; rather, it has a well-established foundation in
fields such as history, architecture, and material anthropology (see Chapter 2 for details).
However, this study investigates the question of the contemporary practices of ger, an area
often overlooked by researchers who typically undervalue the significance and behaviors of
contemporary heritage from a preservation perspective. This research aims to explore how
current communities respond to changes in the post-nomadic environment, examining the
heritage preservation of ger, its forms of manifestation, and how its heritage value is understood,

interpreted, and constructed.

1.1.1 Objectives and Research Questions

In broad terms, this thesis aims to explore the status of nomadic heritage in Inner Mongolia,
China. It seeks to reveal this phenomenon by elucidating the present state of the Mongolian ger
and the perspectives and behaviors of its practitioners. Furthermore, this research aspires to re-
envision an Integrated Living Heritage Approach for analyzing changes and continuities in

heritage use. The specific objectives are as follows:

1. To reconstruct the discourse of living heritage through the analysis of diverse practices

and understandings within communities.

These first objective aims to understand how the elements of living heritage are shaped within
communities. Capturing these dynamics helps us grasp the vitality not always apparent in
textual representations, fostering a bottom-up understanding of heritage in its contemporary
context. Detailed insights can provide a foundation for the subsequent two objectives. Specific
questions include: How do various stakeholders narrate and enact their heritage, and what
conceptual frameworks inform their understanding? How do individuals influence change and

continuity in their practices?

2. To reframe nomadic heritage in the context of post-nomadism.

This objective seeks to capture the socio-cultural landscape in flux, providing a deeper
understanding of the mechanisms behind change and continuity. It complements the study of
cultural heritage in the post-nomadic era and advances the understanding of nomadic heritage
within the heritage studies field. Specific questions include: What representations of nomadic
heritage exist in contemporary Inner Mongolia? How do various factors determine the heritage

considering changing social contexts?
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3. To critically examine the ontology of living heritage, bridging theories with reality.

The final objective of this research is to advance our comprehension of living heritage by
reshaping theoretical constructs based on real-world observations. This culminates in the
development of an integrated living heritage approach that can be applied to the sustainable
preservation of heritage. It acknowledges that heritage is not merely confined to the past or
textual representations but recognizes its evolving value, the neglected realities, the
practitioners, and non-human elements. This approach aims to provide a more comprehensive
and inclusive method for capturing the contemporary essence of heritage preservation. Specific
questions include: How can elements of New Materialist Theory align with traditional heritage
values? How can findings from lived experiences expand conventional understandings of

heritage?

1.1.2 Structure of the Thesis

This thesis comprises 6 chapters. Following this Introduction, Chapter 1.2 provides a historical
overview of Inner Mongolia, China, encompassing both the nomadism and post-nomadism.
This chapter elucidates the historical transformations of traditional nomadic culture and the
shifts observed in the current post-nomadism. It offers a comprehensive examination of
research related to the post-nomadism, recognizing the need for more multidimensional socio-
cultural research to supplement this emerging academic concept. Therefore, it is argued that
cultural heritage can provide a more specific manifestation of this concept. Considering that the
Mongolian ger represents the quintessential nomadic heritage and embodies significant
temporalcharacteristics, Chapter 1.3 delves into an in-depth exploration of ger studies. This
includes their origins, cultural significance, transformations, and research related to cultural
heritage. The research gap identified lies in the lack of contemporary and speculative
perspectives on the ger, the dynamic capture of'its essence, and the involvement of practitioners.
Thus, it is emphasized that ger research greatly benefits from a comprehensive and systematic

cultural heritage research perspective.

Chapter 2 reviews the most relevant and recent literature on cultural heritage theory. Firstly, it
examines the discussions on living heritage approaches both internationally and in China.
While attention to living heritage has increased in recent years, the research has suffered from
a lack of comprehensive case studies. However, existing living heritage approaches have
introduced the concept of continuity, albeit in an overly objectified manner, laying the

foundation for subsequent research. The continuity, and change are key considerations when
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exploring contemporary Mongolian ger heritage. Therefore, separate discussions are conducted
on these concepts. First, continuity is explored, revealing the need to construct a more diverse
and integrated concept to help elucidate the dynamic evolution of structures like the ger. Then,
the concept of changes is discussed in the later part of the chapter, specifically in the section on

endangerment.

To construct a theoretical framework from a speculative heritage perspective, a discussion of
heritage research over the years is required. Thus, the study delves into the evolution from
object-focused heritage protection to people-centered heritage research. As the craftsmanship
of the Mongolian ger falls under the Intangible Cultural Heritage list, it aligns with the people-
centered conservation domain. Consequently, these two aspects are discussed together.
Furthermore, the heritage field has generated discussions about emphasizing the processual
nature of heritage. Theoretical contributions from the humanities and social sciences, such as
Latour's Actor-Network Theory (ANT), explore new elements influencing heritage,
emphasizing the equal importance of both objects and people. Given the potential influence of
individual creativity and environmental factors on the Mongolian ger, Ingold's Meshwork
Theory is cited to complement dynamic heritage theory. These theories provide a research
foundation for explaining changes in ger and offer theoretical space for the introduction of a

dynamic and vital new theory.

Lastly, as the research aims to establish a sustainable approach, a study of change is essential.
Thus, a review of heritage endangerment and creative concepts is conducted. Additionally, the
concept of heritage temporality, whether static or dynamic, past or future, is explored. Finally,
to establish a sustainable approach, an examination of sustainable heritage is conducted,
clarifying the relationship between continuity and sustainability. These concepts contribute to

a comprehensive conceptual framework, aiding in the formulation of new heritage approaches.

As the research's objective is to construct new heritage theory through real-world practices, a
grassroots research approach capturing present-day dynamics and changes is necessary.
Therefore, Chapter 3 explores various approaches to living heritage research methods.
Considering the construction of people and non-human factors, the study applies a
constructivist approach, particularly Non-Representational Theory, to investigate everyday life.
Importantly, to extract a living perspective and theory from the logic of the Mongolian ger, the
study requires a grounded approach to case study elements. Grounded theory aids in exploring
case elements and building theory, serving as an applied method for this research. However, a
detailed description method is needed for in-depth exploration of cases. Ethnography helps

describe details and their contexts, serving as the second research method. Additionally, semi-
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structured in-depth interviews and observations are employed as methods to extract
supplementary data. Overall, the research aims to establish a comprehensive approach for in-
depth case investigations, using it as an exploratory example for investigating living heritage

research methods.

Starting from Chapter 4, the research delves into the collected data. Chapter 4 reports on the
research findings and scenarios presented in ethnography and emphasizes region-specific
phenomena. Chapter 5 couple data and literature reviews to form theoretical connections. Since
two research methods are applied, Chapter 4 is divided into two parts. The first part presents
the situational issues reflected in research fields as seen in ethnography, with a notable regional
emphasis. The second part provides an analysis of the elements of continuity and change
presented through grounded theory. Consequently, it formulates a logical relationship for the
elements of living heritage using ger as an example. All the data presented on heritage issues
will be advanced in Chapter 5 to respond to the third research question, fostering the integration
of reality and theory and covering the answers to the first two questions. In the discussion
section, an analysis of the characteristics of the post-nomadic era and the expression of heritage
is provided. The diverse expressions of the ger by different individuals and their agency are
used to interpret its multifaceted manifestations. Through Meshwork and ANT theory, a new
understanding of change and continuity is presented, and based on grounded theory results, a

comprehensive new approach to living heritage is established.

By presenting the entire framework and a blueprint of the research goals, the thesis aims to
provide a better understanding of the research topic. The next chapter begins the narrative from

the research background.

1.2 Background- Contexts of Post-Nomadism

1.2.0 Introduction

The purpose of this chapter is to introduce the temporal context of the study, known as the post-
nomadic era. To better comprehend this era, it is essential to establish a clear understanding of
nomadism as a concept. Subsequently, I will delineate the historical evolution and associated
events in Inner Mongolia, gradually introducing the concept of the post-nomadism. It is
important to note that the post-nomadism is not a fully matured academic concept until so far.
Therefore, the distinctiveness of this research lies in its utilization of a heritage perspective to
conduct an in-depth investigation of the post-nomadism, thereby contributing to the academic

discourse surrounding this concept.
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1.2.1 Nomadism

Nomadism is centered on the concept of harmonious coexistence 'with' and 'within' the natural
surroundings, as opposed to seeking domination or exploitation. Consequently, it embodies a
culturally specific method for subsistence that excels at maximizing the utilization of ecological
opportunities and socio-political conditions as a means of ensuring survival (Schloz and Schlee
2015). The term "Nomadism," according to the Encyclopedia's 2023 definition, represents a
socioeconomic lifestyle deeply rooted in the intensive domestication of livestock, requiring a
recurring community movement in an annual cycle to maintain the communal ecological
system. Nomadism is also recognized as a socioecological cultural approach (Scholz 1995).
Crucially, nomadism has exhibited a remarkable capacity to reemerge in novel and unique
manifestations, independent of both temporal and geographical constraints, signifying a
departure from the conventional stages of settled lifestyles. However, nomadism is not aimless

wandering; it follows a seasonal rotational grazing pattern at the family level (May 2015).

The origins of nomadism remain veiled in uncertainty, with a prevailing belief that it evolved
in response to a range of environmental factors, including fluctuations in climate, dwindling
resources, and mounting population pressures. According to Deck (2019), some 12,000 years
ago, during the Neolithic Era, nomadism began to take shape alongside the inception of
agriculture and the domestication of animals, coinciding with the establishment of villages and

urban centers.

The historical path of nomadism in Inner Asia is intricate and open to a myriad of interpretations,
influenced by the diverse array of sources and perspectives. Over time, pastoral nomads
organized themselves into various structures, be it clans, tribes, confederations, or at times even
formidable empires, such as the Xiongnu, the Huns, the Turks, the Mongols, and the Manchus
(May 2015). These nomadic empires regularly engaged with, posed challenges to, or even
conquered the sedentary civilizations found in China, India, Persia, and Europe, leading to the
establishment of expansive networks encompassing trade, culture, and religion that spanned the

vast expanse of Eurasia (May 2015).

The contemporary landscape of nomadism in Inner Asia is influenced by an array of factors,
including state policies, market dynamics, shifts in the environment, and societal
transformations (Kradin 2019). During the twentieth century, nomadism faced significant
challenges from the socialist regimes in Russia, China, and Mongolia, which aimed to enforce

collectivization, sedentarization, or modernization among nomadic communities (Humphrey
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and Sneath 1999). In the post-socialist era, certain regions witnessed a resurgence of nomadism
as these communities regained a measure of autonomy and access to resources (Humphrey and
Sneath 1999). Nevertheless, nomadism now confronts fresh threats originating from processes
of globalization, urbanization, land degradation, climate change, and cultural assimilation

(Humphrey and Sneath 1999).

Mongolian culture areas are in northern Central Asia, including Mongolia and Inner Mongolia
of China. Due to the anticyclones of Siberia’s climate, there are big differences in temperature
between day and night, summer, and winter. There is limited precipitation and freezing
temperature in winter; the Mongolian area has a very dry, cold, and bleak nature. The extreme
climate of Siberia determines a highly different production system of lived people compared
with the agricultural societies. Their production mainly relies on feeding animals, including
sheep, cows, horses, and camels. In China, pastoral regions span across 13 provinces and 268
pastoral and semi-pastoral cities, collectively covering more than 40% of the country's land
area (Peng 2016). Consequently, nomadic culture constitutes one of the principal cultural

elements in China.

To keep the sustainability of the grassland, the Mongols take the 'nomadic migratory circuit' as
a way of herding, and they usually have four seasonal camps (Tisserand and Hermann 2004 :71).
Nomads usually move 15-20 km in the areas with the better ecosystem, but they could also
move over 150 km in harsh environments (Tisserand and Hermann 2004). Thus, the Mongols'
perception of space is not obsessed with the land's possession but utilisation of the land (Jagchid
et al. 2018). Due to the extermination and extreme natural environment, it causes Mongols to
prefer keeping their distance from people rather than living together (Jagchid et al. 2018). They
value the relationship with nature, including dealing with climate and measures to their animals,

rather than conflicts with others comparing farming Asian culture (Jagchid et al. 2018).

These factors determine how life adapts to migration, including transportation, dwellings, food,
and attitudes towards life. Meanwhile, with nomadism it is hard to maintain an integrated
culture like that which has characterized Chinese civilization due to the unstable pastoral
economy and enormous land. However, "inherent in the nomadic state was a strong tendency
to fragmentation and dissipation of power" (Jagchid et al. 2018:5). These fragmented but
cultural values could affect diverse understandings of Asian values in heritage concepts. The
nomadic material culture in Central Asia is highly fluid and resilient and pursues a balance
between nature and humans (Bunn 2010). It identifies a dynamic culture between change and

continuity; varied histories and creations are always brought into each improvisatory occasion
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(Hallam and Ingold 2007). The nomadic attitudes on material culture pay great attention
between humans and non-humans and represent a migratory style, which could help us reflect

new relations in current heritage values.

1.2.2 Changing past of Inner Mongolia

Inner Mongolia did not exist as a distinct entity before the 1920s; it was created when the
Manchu administration separated it from Outer Mongolia (Bulag 1998). Following World War
I, the Chinese Nationalist Party took control of Mongolia. However, during the Chinese civil
war in 1945, Mongolian Chinese speakers lent their support to the Communist Party, including
influential figures like Ulanfu and some members of the Mongol Party. They played a crucial
role in garnering Mongol support for the Communist Party over the Nationalist Party (Bulag
1998). Subsequently, the Inner Mongols fell under the governance of the contemporary Chinese
political party. In 1947, the Inner Mongolian Autonomous Government was established,
making it the first ethnic minority Autonomous Region in China. Consequently, the Mongols

became recognized as an ethnic minority within the Chinese state.

The economic structure of Inner Mongolia has undergone a series of transformations, evolving
from its initial traditional pastoral economy into its current diverse economic landscape. These
changes have been influenced by various factors. One pivotal factor has been immigration
policies, primarily involving the migration of the Han ethnic group, China's predominant ethnic
majority, to Inner Mongolia since the late Ming dynasty through the early Qing dynasty (1600-
1644). This migration was initially triggered by the turmoil of dynastic transitions and the
famines caused by natural disasters, prompting many farmers to move to the eastern regions of
Inner Mongolia. During the late Qing dynasty (1636-1912), the imperial government once again
implemented policies to relocate people to eastern Mongolia with the aim of cultivating crops
to support the military presence on the borders (Bulag 1998). Different nobles and princes
controlled various parts of Mongolia, owning their territories, and maintaining favorable
relations with the Qing government. Many Mongolian princes relied on leasing land to
immigrants for agricultural purposes (Bulag 1998). During the period of Nationalist Party rule
in China, the central government took measures to administratively control eastern Mongolia.
These diverse political ideologies notably fostered the development of agricultural economic
forms (Bulag 1998). In summary, these immigration policies have led to a diversified economic
structure in Inner Mongolia, oscillating between nomadic and agricultural forms. According to
Burensaivin's research (2007), the Mongol population's varying attitudes toward Han
immigrants (the major Chinese ethnicity) have resulted in different levels of cultural

assimilation. In the eastern regions of Mongolia, the Mongols embraced farming and chose to

27



become farmers. These large-scale migrations have molded the territorial composition of Inner

Mongolia into a more intricate political-cultural system compared to Mongolia.

Secondly, in the early stage of China Communist Party between the 1950s and the 1980s, the
production mode in Mongolia adapted to the common economy, which is controlled by the state
and disturbed reliance on each supply and marketing cooperatives. China faced a transition
from a planned economy towards a market economy, thus, in the 1984, the administration of
Inner Mongolia decided to change the pastureland into permanent pastures for individual
households, it is called the 'livestock contract program' (Li and Huntsinger 2011), which highly
influenced the nomadic lifestyle and traditional culture. The grassland contract policy aims to
maintain effectiveness and equality in the market economy in private ownership (Ybarra 2008).
Therefore, the traditional pastoral economy of Inner Mongolia has undergone a profound

transformation.

1.2.3 Post-Nomadism

The post-nomadism refers to a period since the Qing Dynasty until the present day, during
which the pastoral culture in the Inner Mongolia region has undergone profound
transformations. The post-nomadism signifies a time when various factors such as Qing
Dynasty rule and control over Inner Mongolia, influx and competition of foreign immigrants
and traders, modernization processes, and impacts of market economy led to significant
adjustments and changes in the production, life, ideology, and values of pastoral ethnic groups.
Consequently, the pastoral culture underwent diverse and multifaceted shifts, resulting in the
emergence of a new sociocultural environment. In Inner Mongolia, a prominent feature of the
post-nomadism is the transition from a nomadic to a settled lifestyle. By 2015, China largely
completed the task of settling herders, marking the entry into the post-nomadism (Peng 2016).
This study is based on the contemporary backdrop of post-nomadism, necessitating a
comprehensive discourse on the subject and what it means in terms of heritage creation and

identity.

The concept of post-nomadism is a nuanced term that, while academically employed, has not
garnered widespread application. Notably, Humphrey and Sneath's work "The End of
Nomadism?" (2001) elaborated on the socioeconomic changes in Inner Asia post-Soviet Union
and post-People's Republic of China transformation, emphasizing the complexity arising from
the shift away from traditional "mobile pastoralism," with variations under different states. In
China, the performance of herders has been relatively favorable with the continuous growth of

the national economy and effective market mechanisms. Since the 1980s, economic reforms
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and privatization policies were implemented, leading to a shift towards individually owned
livestock and the emergence of patron-client relationships, posing challenges and complexities.
These findings contribute to our understanding of post-pastoralism, shedding light on the

herders' struggles in the face of modernization and economic transformation.

Prominent scholars have distinctly defined post-nomadism in the context of China's political
and social landscape. Peng (2016), in his study of the national identity of nomadic groups in
China, defined the post-nomadism as a period marked by the influence of China's "Settlement
Project," wherein many pastoral ethnic groups in China's vast pastoral areas transitioned from
nomadism to a semi-settled or settled lifestyle, leading to changes in their living habits and
reliance on traditional methods. Wang (2006) specified distinct stages within the "Settlement
Project," dividing it into three phases, emphasizing the transition from pure nomadism to semi-
nomadism to settled pastoralism, and highlighting significant changes in grassland landscapes,
economic production, lifestyles, and the relationship between local communities and state
power during the second phase (1950s-1980s). Wang further attributed these shifts to the
collective system, strengthening state control, and the introduction of policies and institutions
that led to the transition. Notably, the individualized contract-based fixed grazing economy
after 1984 led to a fundamental alteration of the traditional nomadic lifestyle (Peng 2016). The
shift from mobile to settled pastoralism was primarily driven by China's policies and economic
changes, with influences from both internal and external forces. However, the post-nomadism
does not necessarily denote a complete abandonment of nomadic practices. For instance, in
areas with a partial transition to settled pastoralism, a rotational grazing system has been
established, maintaining elements of both lifestyles (Inner Mongolia Autonomous Region

Animal Husbandry Department 2000).

Post-nomadism exhibits two major characteristics. Firstly, during the winter, herders reside in
village-like settlements with brick houses and practice grazing on individually allocated
grasslands. Settlements aim to enhance social welfare at the grassroots level, including
commercial, educational, and medical services (Wang 2006). Secondly, settled grazing
contributes to improved efficiency in the livestock economy, as traditional year-round
nomadism posed challenges to production efficiency. The organized structure of settled
communities facilitates cooperative efforts among herders, leading to improved livelihoods and

livestock growth (Inner Mongolia Party Committee Policy Research Office 1987:19-20).

Research on the transformation of settled communities in China's pastoral regions is prolific.
The studies explore diverse aspects, including the socio-cultural shift (Cui 2002), economic

effects (Lei 2011), and adaptive processes (Li 2011). However, research on the post-nomadic
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era in Inner Mongolia is limited, and many discussions emphasize the negative aspects of

settlement, overlooking in-depth investigations into the subsequent sociocultural changes.

Given this context, research into the cultural heritage of post-nomadism holds paramount
importance. Most studies concerning Inner Mongolia's post-nomadism primarily focus on the
transition from nomadism to settled communities, paying less attention to the continuity and
changes in their heritage. This approach often restricts the protection and inheritance research
to macro-level analysis, lacking in-depth examinations of specific cultural elements.
Furthermore, studies on the symbolic significance of nomadic heritage often remain superficial,

lacking exploration of their profound impacts.

In the studies of post-nomadism in other world nomadic areas, Tiberghien (2020) proposes a
new perspective on the dichotomy between traditional nomadic culture and the emerging new
nomadic culture in Kazakhstan, highlighting its significance in the political discourse
surrounding the interests of stakeholders in the tourism industry. The manifestation of the new
nomadic culture in tourism development is seen as a validation of Kazakhstan's contemporary
cultural identity and a reflection of globalization’s impact on nomadic heritage. Tiberghien and
Xie (2018) introduce the concept of a "new nomadic tourism culture" to represent the post-
authenticity state of Kazakhstan's cultural heritage. In line with other relevant studies in
Kazakhstan (Prideaux and Timothy, 2008), the term post-nomadism is also utilized to assess
how commercial interest groups reshape the perception of nomadic culture in the context of

tourism.

In this light, investigating the cultural heritage of post-nomadism becomes a necessary and
pivotal task. Firstly, the socioeconomic structure of pastoral ethnic groups underwent a
transformation during this era, necessitating an examination of the influence of these changes
on their cultural heritage and ways of life, as well as the challenges and opportunities arising in
the process. By focusing on the changes and continuity in pastoral cultural heritage, we can
gain insight into the evolution of traditional culture in settled lifestyles and its significance in
contemporary society. Exploring the interaction between post-nomadic pastoral heritage and
modern society reveals how pastoral ethnic groups maintain their cultural identity amidst
challenges posed by modernization. As we saw earlier, with pastoral regions encompassing
huge percentage of Chinese land, therefore, researching the cultural heritage of China's post-
nomadic era holds a significant place in localized heritage studies, providing diverse
perspectives and reflections for cultural practitioners in the post-nomadic era, thereby holding

both academic and practical significance.
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Taking the Inner Mongolian ger as an example, it stands as a crucial subject of study in the
context of post-nomadism cultural heritage. As a representative dwelling structure of nomadic
groups, the ger was emblematic of their lifestyle. However, as modern society advanced, some
pastoral ethnic groups gradually transitioned to settled living, leading to reduced use of the ger
and alternative development forms. Consequently, investigating the changes and continuity of
the ger contributes to understanding the evolutionary process of this traditional dwelling
structure in the post-nomadic era. Such research can provide targeted insights into the changes
and continuity of post-nomadic heritage, offering valuable guidance for cultural preservation
and inheritance. Therefore, exploring the cultural heritage of the Inner Mongolian ger holds

significant contributions to the study of the post-nomadism.

1.3 Ger Studies

1.3.0 Introduction

This chapter aims to review the existing research on gers, highlighting the reasons for
considering them as a distinct subject of study. Gers have already established a relatively
comprehensive body of research spanning various fields, including history, structural analysis,
architectural concepts, cultural values, and more. Therefore, this chapter will provide an
overview of the significant research contributions in the field of gers and analyze their status in
the context of heritage studies. Ultimately, I will propose innovative and feasible research

directions to advance the heritage study of gers.

1.3.1 The Origin and Development of Gers

The Mongolian ger, also known as a yurt, is a portable, circular tent used by the Mongol and
other nomadic peoples of the Inner Asian region. It consists of a detachable wooden lattice
structure covered with felt material (Vladimirtsov 1979). The origin of the ger can be traced
back to the ancient nomadic lifestyles of various peoples, with the earliest written records dating
back to the Scythians of Central Asia, around 600 BC to AD 300 (King 2011). Its conical
structure allows for rapid assembly, disassembly, and long-distance migration, making it well-
suited for the grassland climate and showcasing ingenious design (Zhang 2018). The ger's
uniqueness lies in its mobility, a direct consequence of the traditional nomadic life that persisted
for centuries in Central Asia (National Geographic Society 2018). Over 100 ethnic groups
worldwide use the ger as their dwelling, including not only the Mongols but also the Kazakhs,
Kyrgyz, Evenks, Yugurs, Tatars, and Tajiks in China (Yu 2012). Although the structural

foundations of the ger remain similar among these ethnic groups, local variations exist.
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Gers are more than just homes for nomads; they are historical and cultural symbols representing
the natural, cultural, and social values of nomadic societies (Dream Yurt Project 2017). The
structure and decorations of the ger reflect nomads' reverence for the sky and the universe,
embodying their values of harmony with nature and unity among people (Bai and Mei 2017).
The ger encompasses the essence of nomadism, daily practices, production methods, and a deep
connection to nature. It serves as a vessel for nomadic perceptions of the earth and its rituals,
constructing the cosmology of nomadism (Chabros and Dulam 1990; Cheneviere and
Cheneviere 2007). Mauvieux (2014:151) aptly describes the ger as "a remarkably round world
ordered in time and space, where everything falls into place. Ger is a map of the Universe as a

whole and in which the canopy of heaven is reflected through the arched roof from inside."

The origin and early history of the Mongolian ger are subjects of debate among scholars, with
various interpretations regarding its origin time and dissemination process. One viewpoint
suggests that the ger emerged around the 1st century AD among Turkic-speaking groups and
gradually spread to Mongolian and other ethnic communities (Vainshtein 1979). The "Secret
History of the Mongols," written around 1240, mentions several types of dwellings, including
the ger, indicating its usage during that period. Regarding the dissemination of the ger, one
perspective asserts that the Mongols borrowed the concept from the Turks, which is evident in
the regional variations of ger structures in the 13th century (Vainshtein 1979). Another
viewpoint argues that the ger was an indigenous creation of the Mongols themselves (Jamcha

1988).

In ancient Chinese literature, there are records of the "qionglu," a term synonymous with the
ger. These records date back to the pre-Qin period over 3000 years ago. The earliest
documentation of the gionglu is found in "Records of the Grand Historian" under the section
"Book of the Heavenly Officials," which reads: "The Northern Yi's aura resembles that of a
cluster of livestock gionglu." This suggests that the qionglu has a history of more than 3000
years and has been intertwined with the production, life, and warfare of northern ethnic groups
throughout this time (Yu 2012). Various dynasties in Chinese history have documented the
qionglu, highlighting its importance in the dwellings of northern grassland ethnic groups. Based
on historical records and archaeological findings, the earliest known period of the ger's
formation is the Northern Wei dynasty. Historical records indicate that during this time, the
Toba Xianbei, Tuoba Xianbei, Rouran, and Gaoche peoples used a tent named "baizi zhang"
that exhibited ger-like characteristics. As such, the Northern Wei dynasty is considered the
earliest period for which documentary evidence supports the formation of the ger (Yu 2012).

Additionally, archaeological excavations in 2000 revealed wall paintings with triangular
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symbols found in Northern Wei tombs, providing the earliest-known archaeological evidence

of ger models (Zhang 2001).

Additionally, concerning the origin of the ger, another viewpoint posits that it stems from the
emulation of natural elements by nomadic peoples, with its dome resembling the blue sky and
its white felt covering resembling clouds (Amurbat, 1997). Another perspective suggests that
the ger originated from the tent structures of various ancient northern ethnic groups, gradually
evolving over an extended period to develop the distinctive characteristics of the Mongolian
ger (Pan 2004). The ger underwent a developmental progression from a conical shape to a
quadrangular cone shape, gradually adopting structural features conducive to swift assembly,
disassembly, and mobility (Zhang 2001). Scholars have also analyzed the evolutionary process
of the ger's transformation from temporary migratory use to gradual sedentarization (Liu and
Fan 2000). Despite the lack of detailed descriptions regarding the structural evolution of the
ger across different periods, existing research has comprehensively illuminated the ger's origin

and developmental evolution.

In historical context, the most emblematic representation of the ger is the documented Mongol
Yuan Golden Ger, also known as the Yellow Ger. It played a pivotal role in the Khan's authority,
serving as an iconic edifice within the Khan's court. Eminent in the summer capital of Shangdu
during the Yuan Dynasty, the Mongol empire in China (1271- 1368), it served as the epicenter
for political, economic, religious, and recreational activities. This vividly underscored the
enduring continuity between the Yuan Dynasty and the grand Mongol Empire. The legacy of
the Yellow Ger's significance persisted in subsequent locations such as Kuduge-Aral and Kara-
Korum, ensuring its continued importance (Na 2012). During the 13th and 14th centuries, not
only the Yuan Dynasty but also several other Khans possessed Yellow Gers, accentuating its
role as a symbol of political authority across Mongolian rulers. Post the Yuan Dynasty era, this
tradition persevered and thrives to this day (Na 2012). Therefore, the most recognized form of
the ger has matured and developed since the 13th-century Mongol Yuan era (E 2022).
Importantly, it is recognized that the prototype framework of the traditional Mongolian ger,
which is currently prevalent, took shape during the 13th century (Erdemutu 2022; Bayanbat
2022).
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FIGURE 2 TRANSFORMATION OF GER (ZHANG 2001:13)

1.3.2 The Structural Characteristics of Mongolian Ger

The Mongolian ger is designed to suit the nomadic way of life and can be quickly assembled
or disassembled within hours (Lacaze and Borel 2006). The fundamental structure of the ger
comprises five key components: Toon, Unn, orhaalga, Ghana, and baganas (refer to the figure).
A classic ger can be categorized into a three-part configuration that can be separated and
reassembled (Guo 2007). The distinctive features of the ger include its round roof and body,
symbolizing reverence for the sky and considerations for thermal regulation. The door is
oriented towards the southeast to align with prevailing wind directions. Significantly, this
alignment holds religious significance, representing the respect paid to Susun in Shamanism
(Mauvieux et al. 2014). Typically, a settlement accommodates 2 to 3 gers, arranged from west
to east in decreasing size. The functional arrangement of gers is of utmost importance. This

architectural tradition stems from the preferences of Chinggis Khan, as documented in "The
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Secret History." While gers are primarily white, representing the Mongol's favored color,
various colors are also employed in decorations to denote social status. For instance, nobility

often favored blue toon, and esteemed monks utilized red or yellow (Mauvieux et al. 2014).

The Mongolian ger, as an ancient type of nomadic dwelling, embodies a profound cultural
significance in its distinctive structural form and intrinsic design. A comprehensive review of
the literature reveals that scholars have deeply explored the structural characteristics of the

Mongolian ger from various perspectives.

Bouris (or esqui) Toon (thoone or toono)

Unn (or hunnu)

Berdzine

Khana

Xalag(orhaalga)

FIGURE 3 FUNDAMENTAL STRUCTURE OF TRADITIONAL GER (MAUVIEUX ET AL. 2014)

In terms of its structure, the Mongolian ger primarily consists of a wooden framework, felt
coverings, and ropes. This straightforward and practical composition facilitates rapid assembly.
The conical shape of its roof not only minimizes damage from wind and snow but also
symbolizes the unity and togetherness of the nation (Guo 2007; Mauvieux et al. 2014). The
south-facing door leverages sunlight resources effectively and contributes to ventilation
regulation (Zhang 2006). The open interior space, centered around a hearth, accommodates

diverse daily needs (Wang 2013).

In terms of design philosophy, the Mongolian ger exhibits remarkable adaptability to climatic
conditions and efficiency in resource utilization. Its conical structure and dome-shaped roof
effectively resist the onslaught of wind and snow, while the south-facing entrance harnesses

natural sunlight for heating (Jia 2014; Bai 2013). Simultaneously, the use of local materials and
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an architecture conducive to reuse and disassembly significantly mitigate environmental
degradation, rendering it one of the least environmentally impactful housing types in human

history (Zamolyi 2015; Jia 2014).

Internally, the ger reflects the worldview and lifestyle of nomadic cultures. The interior space
of the ger is intricately divided to accommodate gender, status, sacred, and secular functions
(Aljanova et al. 2013), epitomizing the alignment of spatial layout with cultural norms and
spiritual needs. The central hearth is imbued with veneration for reproduction and continuity
(Bai 2013). The opulent interior decorations also underscore the Mongolian people's distinctive

aesthetic sensibilities (Li et al. 2019).

In summary, scholars have extensively examined the Mongolian ger from multiple angles,
yielding profound insights into its origins, evolution, structural attributes, functional
significance, and cultural meanings. This collective scholarship enhances our understanding of

this key manifestation of nomadic heritage.

1.3.3 Cultural Significance of the Mongolian Ger

The emergence of the Mongolian ger is a product of nomadic culture, a culture characterized
by its fluidity and mobility, where all material constructions and conceptual creations revolve
around the notion of "movement" (Gao, 2011; Wu 1999). This nomadic culture enabled the
Mongolian people to adapt to their natural environment, ensure the sustenance of livestock, and
maintain the growth of pastures. "Movement, as a conservation of survival energy from nature,
simultaneously entails the continuous acquisition of survival energy. 'Movement' denotes a
state of motion. Materiality primarily exists in a state of motion. Nomadic culture can only exist
and develop while in motion" (Wu 1999). As a Mongolian proverb suggests, even if a grazing
sheep dies, the grazed grass will still regrow. In the ecosystem, all elements endure cyclically
with the changing seasons (Wu 1999). "The pragmatic functionality of Mongolian nomadic
culture imparts a distinctly practical character to its culture... Nomadic culture is a utilitarian
culture, requiring minimal accumulation of material products. Mongolian people adapt to social
changes with the same ease and flexibility as their adaptation to the natural environment. The
ecological nature of culture determines this instinctive behavior of Mongolian people" (Wu &
Ge 2001). The ecological attribute of the Mongolian ger precisely reflects the adaptable nature
of nomadic culture. The construction of a Mongolian ger requires minimal bricks, mud, and
earth. Instead, it utilizes minimal amounts of wood, felt, and leather strips. Furthermore, it is

designed for reusability, convenient disassembly, and ease of relocation (Gao 2011).
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The Mongolian ger embodies the Mongolian people's worldview and values. Ancient
Mongolians revered the circle as an auspicious and complete symbol (Mo 2014). Both the outer
shape and the base of the ger are circular, and the skylight (Tona) is also circular. Some suggest
that the shape of the skylight resembles the Buddhist ritual object "Horilao" (the Dharma wheel),
while the Tona (sky window) and Oni (roof poles) together form a radiant image akin to the
sun (Ba 2003). The Mongolian ger, a traditional yurt dwelling, reflects the Mongolian people's
understanding of the heavens, showcasing their beliefs and aesthetic perspective toward the sun
and moon (Liu 2005). Their belief has been influenced by elements of Shamanism and strong

Buddhist influences (Jagchid et al. 2018: 150).

As arobust dwelling, the Mongolian ger fulfills diverse needs, ranging from material to spiritual,
for the Mongolian people (Man 2003). Additionally, the ger reconciles fundamental
contradictions among people, nature, and the self, possessing multiple dimensions as both a
material culture and a representation of social organization and spiritual values (Man 2003).
For instance, its spatial layout reflects the Mongolian people's openness and collectivist spirit
(Wang 2013). Decorative patterns carry rich symbols of ethnic culture, representing religious
beliefs and customary practices (Li Gao 2011; Siklos 1994.). As a quintessential embodiment
of nomadic civilization, the Mongolian ger stands as an emblematic structure of Mongolian

identity (Liu and Fan 2000).

To sum up, within current cultural heritage studies, we observe a noticeable gap — a deficiency
in the reflection and investigation of the vernacular concept representing nomadic heritage
within the academic realm, especially in the understanding of the evolution and continuity of
cultural heritage. Although the concept of fluidity is of crucial importance in comprehending
the changes and continuity of cultural heritage, the literature currently offers relatively limited
insight into its explicit manifestation within heritage studies. Particularly, the discussion on the
vernacular concept embodying the nomadic lifestyle, representing an essential aspect of
nomadic heritage, remains underexplored. Therefore, a comprehensive exploration of how this
concept of fluidity is specifically represented in cultural heritage studies, particularly regarding
changes and continuity, is needed to complement and enrich the existing viewpoints. Notably,
representative of nomadic heritage, the Mongolian ger's unique attributes of fluidity have not
yet been fully unearthed within the current literature. Studies on the preservation methods and
techniques for the Mongolian ger often restrict themselves to considerations of traditional
building techniques and historical cultural backgrounds, neglecting the significance of the
fluidity concept embedded in nomadic culture. However, it is precisely this fluidity concept

that imparts adaptability and perpetuity to the Mongolian ger and similar nomadic heritage,
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enabling it to thrive amidst the ever-changing natural and social landscapes, passing down

through generations.

Addressing this research gap holds immense significance. A profound examination of the
vernacular concept representing nomadic heritage within cultural heritage studies can yield
fresh perspectives and insights, expanding the horizons of research and enriching scholarly
discourse. Through in-depth exploration of its evolutions and continuities, we can better
comprehend the adaptability and persistence of these heritage elements through historical
transformations. Concurrently, such research can offer comprehensive and holistic strategies
and methods for contemporary heritage preservation and inheritance. By incorporating the
concept of fluidity, we can reevaluate the current modes of heritage continuity, offering
insightful and forward-thinking explorations for the future protection and management of

heritage.

1.3.4 Discussion of Changes

The Mongolian ger, as a distinctive traditional dwelling of the Mongol ethnicity, reflects the
evolution and transformation of Mongolian culture. Scholars have examined the evolution of
the ger from various perspectives and its significance to Mongolian culture. The fundamental
reasons for these changes are shifts in production methods and lifestyles. Starting in the 1950s,
the state promoted settled pastoralism policies in the pastoral areas, gradually leading the
Mongolians towards a sedentary lifestyle (Wang 2006). Industrialization and urbanization
processes have also altered employment, living conditions, and the grassland ecosystem (Su
2010). Moreover, advanced construction and communication technologies have provided
alternative options for traditional living arrangements (Li 2005), creating a social environment

conducive to the functional transition and formal evolution of the ger.

During the period of nomadic economy, the ger was the predominant dwelling form. However,
with the shift towards settled production, the ger has gradually been replaced by brick and wood
structures (Sun Le et al. 2013), moving from mobile to fixed housing (Zhang 2018). Its function
transformed into a symbol of ethnic cultural identity (Si 2011; Li 2005). Some scholars argue
that the evolution of the ger reflects the transition of Mongolian culture from traditional to
modern (Su 2010). In the new environment, the ger exhibits trends of functional transformation,
formal evolution, spatial compression, while still retaining cultural connotations. However, the
debate on whether the ger becomes a symbol of ethnic identity rather than just a physical

presence remains unresolved (Zhang 2018).
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Inner Mongolian pastoral economic changes have influenced the nomadic lifestyle and
traditional culture (Humphrey and Sneath 1999). Simultaneously, due to increased interactions
between Han and Mongolian cultures and rapid urbanization in China, local nomads have
gradually opted for a settled life (Liu 2017), resulting in the ger's development taking different
trajectories in both tangible and intangible aspects. Under the influence of immigration and
agricultural expansion, nomads have progressively transitioned their dwellings towards kilns
and bungalows. This has resulted in situations where gers and settled houses coexist within
individual families (Tang et al., 2014) (see figure). Notably, the ger is no longer solely the
primary dwelling for nomadic families. It has become supplementary storage and even extra
storage space, leading to a diminished focus on its decorations and construction. While the ger
continues to serve as the primary dwelling in summer camps, it is often used for storing food
and furniture in winter camps (Tang et al. 2015:54). Another factor contributing to the deviation
from tradition is the industrialized production of ger. In the 1950s to 1960s, craftsmanship
shifted to factory production in Inner Mongolia, leading to standardized ger production. This
process resulted in homogenization and a consistent contemporary understanding of the ger

(Tang et al. 2015).

FIGURE 4 LIFE IN SETTLED PASTORALISM (TANG ET AL. 2015:36)

The photo reflects dwellings in settled pastoralism (see Figure 4). In response to the discourse
surrounding the integration of 'socialist content and ethnic forms' during the 1960s, Mongolian

cultural elements were incorporated into modern architectural designs (Tang et al. 2015). An
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illustrative example is the utilization of Genghis Khan's dome (see Figure 5), which
amalgamated the roof structure of the ger with the architectural body of modern buildings. This
fusion was adorned with Tibetan Buddhist decorative elements in 1954. Architects sought to
establish meaningful connections between contemporary structures and traditional Mongolian
dwellings. Amidst the development of a market economy in the 1980s and a period of
stagnation during the Cultural Revolution in the 1970s, architectural concepts from the 1950s
were upheld (Tang et al. 2015). Numerous approaches to incorporating Mongolian elements
were experimented with in a quest for cultural coherence. As the era of post-modernity emerged,

more intricate methods of integrating gers into architectural designs have come to the forefront.

FIGURE 5 ILLUSTRATIVE INSTANCES OF GER-STYLE BUILDINGS (TANG ET AL. 2015;40)

There are distinct instances of ger-style buildings in Inner Mongolia, China, serving varied

purposes as highlighted by Bai, Rong, and Han in 2016. These instances include:

1) Folk Tourism and Restaurants: Ger-style buildings are utilized as venues for folk tourism
experiences and dining establishments. These structures provide visitors with an immersive

encounter of Mongolian culture and lifestyle while enjoying traditional cuisine.
2) Nomadic Dwellings in Grassland: Ger-style buildings continue to function as authentic

nomadic dwellings in the expansive grasslands. These structures maintain their original purpose,

providing a tangible connection to the traditional way of life for both locals and tourists.
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3) Festival Celebrations: Gers are utilized during various festival celebrations as spaces for
cultural activities, performances, and gatherings. These buildings contribute to the preservation

and presentation of Mongolian traditions and festivities.

4) Visual Symbolic Decorations for Building Constructions: Ger-style elements are
employed as symbolic decorations for contemporary building constructions. By incorporating
ger-inspired designs, architects infuse modern structures with cultural identity and historical

resonance.

These varied applications showcase the versatility of ger-style architecture in Inner Mongolia,
reflecting both tradition and adaptation in response to evolving societal needs and cultural

contexts.

1.3.5 Heritage Exploration of Ger

After three to four decades of forsaking the traditional ger, these structures have embarked on
a multifaceted journey (Evans and Humphrey 2002). Humphrey, a British scholar,
characterized this sturdy Chinese ger as "graves" bereft of Mongolian essence. The ger
encapsulates a "microcosm of the social world of the Mongols," encompassing attributes such
as age, gender, genealogical hierarchy, affluence, and religious standing (Humphrey 1974).
However, this contemporary ger conveys no Mongolian identity, reflecting instead the Chinese
comprehension of Mongolian culture. Furthermore, Humphrey delves into this ger's role as a
"contemporary archaeology" artifact, offering a prism through which to view 20th-century
narratives (Buchli 2007; Buchli and Lucas 2001), thereby rendering it emblematic of cultural

transformations through archaeological heritage portrayals.

In comprehending the diverse interpretations of ger in modern Mongolian society, it becomes
imperative to initially grasp the shaping of ger within the discourse of heritage. While other
historical wooden and brick architectural marvels in China have garnered recognition and
preservation, the ger hasn't been accorded the status of tangible heritage requiring registration
and safeguarding, despite its role as a commodified tourist attraction for non-Mongolian visitors
post-China's Reform and Open Up policy in 1978. Following China's endorsement of
UNESCO's ICH (Intangible Cultural Heritage) Convention in 2004, the crafting artistry of the
Mongolian ger was granted national ICH protection in 2008 (National List 2013), and
subsequently, the "Traditional Craftsmanship of the Mongol Ger and its Associated Customs
in Mongolia" was included in UNESCO's Representative List of the ICH of Humanity in 2013
(UNESCO 2013). Consequently, ger in Inner Mongolia, China, has been molded into "heritage"
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by the robust Chinese Authorized Heritage Discourse (AHD) (Smith 2006), thereby imposing
the concept as outlined in the Chinese ICH AHD onto ger's recognition, management, and
preservation. As the Chinese ICH AHD, to a large extent, is influenced by conventional tangible
heritage AHD that emphasizes material authenticity (Su 2018a; Wu and Qin 2016), the official
discourse and protection measures often clash with alternative discourses and practices
witnessed in the everyday usage, upkeep, adaptation, and commodification of ger by local

communities.

Discussion surrounding the repercussions of ger's contemporary development has spurred
inquiry. Recent analyses of authenticity concerning ger by Paddock and Schofield (2017)
underscore its connection with the interplay between people, objects, and structure,
emphasizing that ger's sustainability hinges on cultural stakeholders' comprehension. In
contrast, Chinese scholars suggest delving into ger's authenticity via dimensions of time, space,
and dwellers' perceptions (Bai and Mei 2017). Worth noting, Liang and Zhou (2020) propose
that the modern portrayal of "nomadism" might be a fabricated outsider's lens towards ethnic
history. An inherent contradiction arises between rejuvenating ger through tourism and fitting
ger's lifestyle within modernity. The authors encapsulate three pivotal transformations of ger in
ethnographic research within a small village in western Inner Mongolia: 1) nomadic dwellings
have shifted from open sites to private locales; 2) daily rituals have diminished; and 3) ger's
functions have morphed. While their ethnographic research provides valuable insights into
cultural space analysis, it lacks significant humanistic interpretations. Of equal significance,
their discourse on the imagination of the past remains unsubstantiated, as it lacks an in-depth
exploration of whose imaginations are involved and the intricate interplay amid these two

contradictory facets.

1.3.6 Exploration of Ger Evolution and Continuity

Scholars in China have undertaken a comprehensive investigation into the evolution and
continuity of Mongolian gers, encompassing themes such as their origins, historical progression,
shifts in geographical distribution, transformations in functionality, shifts in physical forms,
cultural preservation, heritage transmission, and transformations in cultural identity. Through
these explorations, it's evident that gers, as traditional residential structures of nomadic peoples,
have undergone numerous adaptations throughout history, while also persisting and evolving
in contemporary society. Scholarly attention has been directed towards understanding ger's
transformations and continuities. Examination of ger's origins and historical evolution reveals
a lengthy trajectory, progressing from its initial rudimentary circular tent form to a larger-scale,

multifunctional dwelling (Qiu and Yuan 2019; Guo 2018). Likewise, studies on shifts in
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geographical distribution illustrate certain variations across regions, yet gers remain widely
distributed and maintain their distinct cultural characteristics across different locales (Aliya
2020; Gao 2017). Chen et al. (2019) investigated the utilization status of gers in certain areas
of Inner Mongolia Autonomous Region, finding a declining trend in ger usage due to
urbanization and industrialization processes, coupled with a waning sense of user identification

with gers.

Research on the historical evolution of ger functionality reveals its versatility and changeability.
Evolving from its original role as a dwelling to its present multifaceted applications, the ger
now serves not only as a traditional habitation but also accommodates functions such as storage,
religious rituals, and tourism, catering to contemporary societal demands (Bai and Bai 2012).
Furthermore, modern gers find application in various multifunctional settings such as hotels,
clubs, and themed restaurants (Liu and Yi 2019; Wang 2020). This evolution in functionality

has left a mark on the spatial morphology of gers (Hao 2018; Lu 2021).

Scholars have also explored strategies for the transmission of ger heritage in modern contexts.
Approaches such as landscape design, product design, and digital technology have been
suggested for preserving ger craftsmanship and cultural heritage (Zhang 2020; Liu and Meng
2020; Wu 2021; Wang 2021). Additionally, the idea of preserving ger's cultural essence while
altering its material technology to align with modern functional requirements has been proposed
(Bai 2022). Furthermore, a legal framework and management mechanism for ger cultural
heritage protection has been called for to ensure its effective transmission and preservation

(Teregle 2018; Ying 2020).

Furthermore, the adaptation of Mongolian ger culture in modern forms has been deliberated.
This involves transforming traditional ger forms into cultural and artistic products (Zhao 2020;
Liu 2020) and incorporating ger's cultural symbols into architectural and landscape designs
(Zhang and Wang 2022; Chang 2019). Simultaneously, adopting ger's design principles, such
as spatial transparency and environmental friendliness, in modern architectural design has been
proposed (Gao et al. 2009), fostering the continuation of these principles. This approach
involves translating traditional culture into contemporary design language, resulting in new
ethnic architectural styles that resonate with the spirit of the times (Bai 2022). Additionally,
Zhao et al. (2021) explore applications and innovations of ger in contemporary art creation,
suggesting that gers can serve as a wellspring of inspiration, seamlessly integrating with modern

artistic forms to yield novel artistic effects and modes of expression.
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Currently, scholarly attention in the domain of Mongolian ger tourism primarily centers around
the development and utilization of ger tourism resources, the creation of ger tourism products,
and the expansion of the ger tourism market. Scholars have observed that many grasslands
tourism sites in Inner Mongolia currently fail to meet tourists' experiential demands for
grasslands and Mongolian ger culture, revealing an imbalance between market demand and
tourism product supply (Han 2017). However, Liu (2006) contends that the Mongolian ger is
the soul of grassland tourism, and Inner Mongolia's grassland tourism must pivot around this
core content of grassland culture to cultivate its distinctiveness and robust allure. Hence, in the
realm of ger tourism product development, Han (2017) proposes modular transformation
designs to enhance the tourist experience through improved comfort, spatial quality,
transparency, and aesthetic appeal. Li (2018) suggests the creation of dual-purpose ecological
gers that harmonize pastoralist living with tourist experiences to drive pastoral economic
development. Liu Xiaofeng et al. (2020) investigated the development and utilization of ger in
tourism, highlighting its immense potential and advantages, while also underscoring the
importance of preserving its originality and authenticity. Overall, contemporary research
provides theoretical underpinning and practical guidance for the development of ger tourism,
but it notably lacks an in-depth exploration of the humanistic dimensions, including the
intricacies of ger's evolution and utilization, the tensions among societal rights, policy

implications, and other related aspects.

The notion of modernity as a primary driver, along with the ensuing contradictions within the
lives of nomads, has been extensively acknowledged. Numerous studies have delved into
urbanization and gers in Ulaanbaatar (e.g., Deiner and Hagen 2013; Dore & Nagpal 2006;
Marin 2008; Sneath 2006; Tuvshintur 2018; Park, H. et al. 2019; Caldieron2013; Fan et al.
2016). However, there's a dearth of discussion on the modernity and postmodernity of gers in
Inner Mongolia. Significantly, a research gap exists in examining contemporary people's
sensorial experiences of gers in Inner Mongolia. Notably, there's an absence of exploration on
the contemporaneous nature of nomadism from heritage perspectives, which could unveil the
process of cultural sustenance and transformation. My previous research has revealed that the
cultural significance of traditional gers can't be replaced by modern gers that embrace
modernity and tourism (Liu 2015). This illustrates Mongolian people's recognition of both
current and traditional gers, as well as their comprehension of the erosion of nomadic lifestyles
(Liu 2017). However, these findings have conspicuously overlooked contemporary people's

agency and practices concerning gers.
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Chapter Summary

The Mongolian ger, a traditional mobile dwelling of the Mongolian ethnic group, traces its
origins back to the nomadic era of centuries past. Research on this topic has been underway
since the 1930s, gaining prominence in the 1960s with the rise of ethnic architecture studies.
Over nearly a century of investigation, a wealth of knowledge has been amassed concerning
the ger's origins, structure, layout, cultural significance, and more. Spanning disciplines such
as history, anthropology, and architecture, scholars have delved deeply into its roots, evolution,

structural principles, and cultural meanings, laying a foundation for future inquiries.

However, despite the comprehensive nature of the aforementioned research, there remain gaps.
Existing studies often focus on the functional transitions of gers during the process of settling,
paying less attention to cultural transmission during the post-settlement period. The fusion of
traditional nomadic culture with the modern era also presents unexplored avenues. Insufficient
attention has been paid to the current situation and diverse groups' utilization, necessitating a
broader perspective on the heritage's continuity and innovation in the modern context. First, a
more profound study of the multifunctional applications and cultural identity of gers in modern
society is essential to clarify their status and roles. Second, the issue of cultural balance in
Mongolian ger tourism development requires more attention to strike a balance between

commercial interests and cultural preservation.

Ger, as a distinctive cultural heritage, presents challenges and explorations for critical heritage.
Existing research tends to focus on historical value and heritage transmission, lacking attention
to the present state, reasons for change, and user demographics. While architectural
perspectives have explored innovative development, viewpoints mostly centre on design and
usage considerations. Current heritage research perspectives lag behind, emphasizing
protection and transmission, while lacking in-depth research on utilization, change, and the
agency of user groups. From a critical heritage standpoint, heritage is a tangible aspect of
societal transformation, necessitating broader coverage of variability, power dynamics, and
more. Examining the modern cultural heritage of gers from this perspective will enrich the

research landscape.

The transformations of Mongolian gers reflect the evolution of Mongolian culture from
traditional to modern, providing insights into the nomadic heritage of the post-nomadic era.
The research will adopt a subjective and critical perspective to explore the agency and actions
of local communities in heritage formation, as well as the continuity between cultural bearers

and materials. The study will unveil the diverse motivations behind ger construction and delve
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into the definition and negotiation of meanings during usage. Departing from the "dwelling"
perspective (Ingold 1993; 2010), which focuses on "bring from into being," the study will
spotlight participatory environmental processes, investigating the story of Re-nomadism within
the heritage context of Mongolian gers. Simultaneously, the research will investigate the
historical and cultural backdrop of gers and their transformations, offering a deeper

understanding of the changes and connections between traditional and modern practices.
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Chapter 2: Literature review — Living Heritage

Studies

2.0 Introduction

In this literature review chapter, I will comprehensively examine relevant studies on the theory
of living heritage, with the aim of establishing a robust theoretical foundation for the post-
nomadic era heritage. Furthermore, to provide a more comprehensive explanation of the
changes in gers, I will delve into the critical analysis of pertinent theories. This section
encompasses five main components, including existing research on living heritage, a critical
deconstruction of its theoretical framework within the domain of heritage discourse, and an

exploration of potential new constituent elements.

Firstly, I will review the current trends and expectations in China's research on dynamic
heritage, affirming the potential value of nomadic heritage in Inner Mongolia. Secondly, I will
critically assess existing international approaches to dynamic heritage, re-examining their core
concepts and augmenting them where necessary. Thirdly, within the existing framework of
critical heritage studies, I will dissect the key elements that are currently receiving attention in
the exploration of heritage dynamics, transitioning from object-centered to human-centered
research and further incorporating discussions on the interplay between human and non-human
elements, thereby illustrating the evolving trend in heritage studies. Consequently, 1 will
introduce new theoretical perspectives to revaluate the dynamism of heritage. Fourthly,
building upon the dynamic research orientation, I will conduct an in-depth examination of one
of the central themes of this study, change, extending the discussion to encompass creativity
within the realm of heritage. Finally, considering the temporal nature of living heritage, which
encompasses the past, present, and future, I will revaluate the temporal and sustainability
aspects of relevant theoretical perspectives within the field of heritage, aiming to construct a
comprehensive new framework for living heritage. This framework will incorporate elements
such as adaptability within specific contexts, a solid theoretical foundation with extensions, and

an ontological orientation.

2.1 Revitalizing Cultural Heritage in China: A Movement of Change

In a groundbreaking moment on December 30, 2013, Chinese President Xi Jinping introduced
a revolutionary concept for cultural heritage in China during the twelfth collective study of the

Political Bureau of the Central Committee of the Communist Party of China (Gov. 2013). This
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concept aimed to transform cultural relics, historical texts, and heritage sites from static artifacts
into vibrant elements of contemporary life. The central objective was to strike a harmonious
balance between historical culture and modern society, protecting while also utilizing these
precious assets. This vision emphasized proactive maintenance, practical usage, and

responsible urban planning.

President Xi Jinping's emphasis on cultural heritage surpassed previous administrations. The
phrase "Make cultural relics alive" (1L 3X¥)E 22K Rang Wen Wu Huo Qi Lai) (Gov. 2013)

encapsulates this shift and has become a ubiquitous expression in China's cultural heritage
discourse. Referred to as the "Revitalizing Cultural Heritage" movement in this study, this

concept triggered a cascade of administrative actions and societal responses.

In 2016, Chinese Prime Minister Li Keqiang endorsed President Xi's approach to heritage
management and societal engagement (Gov. 2016a). He underscored the integration of
traditional culture into modern society, underlining the significance of cultural relics in
fostering moral values and propelling development. This endorsement paved the way for
comprehensive policies that merged protective measures with practical utilization, nurturing

historical, cultural, and scientific value.

The momentum further intensified in the same year with the State Council's announcement of
guidance to strengthen cultural relics (Gov. 2016b). The State Administration of Cultural
Heritage (SACH) subsequently released official documents (Gov. 2018), setting forth opinions
on the judicious use of cultural relics and implementing inspections to actualize the "Make
cultural relics alive" concept. These measures encompassed a spectrum of initiatives, from
innovative exhibition methods and online endeavors to museum engagement campaigns and

the integration of cultural artifacts into creative industries.

While the prevailing ethos of cultural heritage invigoration has gained traction in diverse social
spheres, official experts and institutions (Peng 2015) have raised concerns. Scholars such as
Dong (2017) and Peng (2015) argue for a more somber approach to heritage protection,
highlighting its distinction from commercial pursuits and the imperative to preserve historical
integrity. These viewpoints contribute to the ongoing debate surrounding the concept of "living"
(i& Huo) heritage, as heritage practices evolve, encompassing various participation models,
commercial ventures, and innovative heritage creations. This research focuses on understanding

the societal impact of this movement and its influence on heritage utilization.
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In the preceding years, China's administrative frameworks shifted towards prioritizing heritage
protection over utilization (Yan 2018). The 1997 Circular on Strengthening and Promoting the
Protection of Cultural Relics (Gov. 1997) marked this transition, followed by the 2002 Law on
Protection of Cultural Relics (Gov. 2002), which emphasized both protection and controlled
utilization. Despite these efforts, governmental authority continued to be the primary driver of
heritage promotion, with public involvement serving as a secondary consideration (Yan 2018).
However, the "Revitalizing Cultural Heritage" movement has elevated the importance of

heritage utilization, presenting a paradigm shift in Chinese heritage management.

The annual Bluebook of Cultural Heritage (Su and Zhang 2018) between 2017 and 2018 delved
into the paradox of protecting and utilizing cultural heritage amid China's rapid societal
development. This context spurred the need for innovative research into reconciling these
contradictory goals. The General Office of the Central Committee of the Communist Party of
China echoed this sentiment in October 2018, highlighting the need for innovative strategies to
bring cultural relics to life. However, the Bluebook also acknowledged the overuse of heritage
resources while advocating for innovative means of utilization. These complexities underscore

the challenge of achieving balanced and sustainable heritage protection and utilization.

China's heritage management has adhered to the principle of "Governmental leading, Social
participation," a mode emphasized in the 2012 18th National Congress of the Communist Party
of China. The government assumes a central role in protection, while heritage professionals,
cultural elites, and communities act as supporting elements (Zhang 2019). Yet, this approach
often diverges from grassroots-level public practices, leading to a disconnect between official
discourse and public engagement (Zhang 2019). The emerging "Revitalizing Cultural Heritage"
movement aims to invigorate public participation, potentially bridging this gap. The question

arises: can this movement transform passive public involvement into active engagement?

Extensive research has explored public participation and its interaction with official measures
(Tan and Altrock 2016; Zhai and Ng 2013; Fan 2014; Zhang 2017; Fu et al. 2017). However,
understanding the public's evolving role in heritage management remains an ongoing endeavor.
Early-stage public participation necessitates a comprehensive framework to integrate local
perspectives into heritage administration (Verdini et al. 2017). Simultaneously, the reevaluation
of heritage meanings during the management process lacks adequate attention. Furthermore,
power dynamics and motivations among diverse heritage practitioners in China require
thorough examination. Ultimately, the social values attributed to cultural heritage by grassroots

communities are often underestimated. Concurrently, the introduction of new heritage policies
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introduces new stakeholders with fresh perspectives and cultural practices, sparking tensions

and influencing heritage values.

In conclusion, the "Revitalizing Cultural Heritage" movement spearheaded by President Xi
Jinping signifies a transformative phase in China's heritage management. This movement
embraces a holistic approach, balancing heritage protection and utilization, and stimulating
public engagement. Its implications extend beyond administrative boundaries, inviting scholars
and practitioners to explore the intricate interplay between heritage, society, and governance in

China.

2.1.1 Debates on Living Heritage in China

The distinction between the concepts of "vitalizing heritage" (1Lt i& kK Rang Yi Chan
Huo Qi Lai) and "living heritage" (G451 Huo Tai Yi Chan)is essential. These ideas
are interconnected by following discussions about what constitutes "living" within heritage

management.

In 2014, ICOMOS China revised The Principles of Chinese Cultural Relics and Monuments
Protection, introducing narratives concerning living heritage. These narratives encompassed
cultural landscapes, historical villages, blocks, and cultural routes (ICOMOS China 2014).
These forms of heritage are closely tied to contemporary life, retaining their original functions
and cultural significance. Such heritages exhibit characteristics of "living" due to their ongoing
relevance (ICOMOS China 2014). The preservation of living heritage hinges on safeguarding
cultural traditions (Lv 2015).

Scholars in China have provided insights into living heritage. They suggest that living heritage
must maintain heritage values, original functions, and contemporary relevance (Lv 2016).
These views parallel ICCROM's (2009) definition, which includes heritages sustaining their
original functions. Some scholars have applied these notions to specific cases. Traditional
Chinese villages, for instance, necessitate adaptable protection based on community needs (Zou
2016). Architectural experts emphasize cultural memory in living heritage, distinct from static
museum artifacts (Huang et al. 2017). The Blue Book (Su and Zhang 2018) distinguishes
between static and living heritage, highlighting the intrinsic value within living heritage.
Nevertheless, little research delves into the dimensions of "living" concerning evolving

communities and creations.
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The ICOMOS China Principle (2014) outlines the utilization of living heritage: maintaining
original functions, protecting traditional practices, and responsibly repurposing heritages that
have lost their original functions. This approach predominantly emphasizes architectural
perspectives and traditional elements. However, it doesn't adequately prioritize the role of
heritage users, practitioners, new requirements for utilization, or creative elements. This has

sparked debates regarding the management of living heritage (Lv 2016; Zhang 2019).

A key source of contention is the plurality of heritage authentication versus the singular
authorization of heritage recognition in China's current context. Critical heritage studies
emphasize that heritage management, conservation, and utilization are distinct uses of heritage
(Smith 2006), involving behaviors for diverse purposes (Lowenthal 1985; Harvey 2002;
Harrison 2013). This approach calls for recognition of personal, everyday experiences within
heritage spaces (Waterton and Watson 2013). Furthermore, contemporary heritage creation

shapes the contemporary heritage with future-oriented values, rendering heritage a living entity.

This research asserts that the concept of living heritage should be people-centered, rooted in
continuous community practices and future-oriented creation. However, China's current
heritage administration often centers around top-down directives. This neglects the valuable
non-expert, non-official contributions to heritage, leading to underestimated values (Li 2019).
The discourse on "vitalizing heritage" by President Xi in 2014 has influenced heritage practices,
particularly in tourism and cultural industries, calling for an investigation into its background

and dynamics.

In China, the term "living heritage" encapsulates cultural politics stemming from new heritage
actions. Governmental heritage policies shape practices at different governmental levels,
generating new heritage discourses that shape cultural practices (Zhang 2018). This illustrates
the power dynamic where governmental policies define acceptable discussions and practices.
This governance of living heritage extends China's controlling influence over daily practices,
impacting social life. Investigating this influence and uncovering the meanings of living

heritage among diverse heritage practitioners is a key focus of this research.

2.1.2 Policy Impact and Practical Significance

China's shift towards "living heritage" has re-energized cultural preservation, linking historical
heritage with contemporary life. President Xi Jinping's call to "bring cultural relics to life" has
driven administrative reforms and societal participation, injecting new vitality into cultural

treasures. This initiative can be seen as a powerful embodiment of China's cultural heritage
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Authorized Heritage Discourse (AHD) (Smith 2006), which has subsequently sparked a series
of supportive policies and active responses from both society and academia. The policy trend
is increasingly oriented towards mass participation, while practical efforts focus on multi-

faceted utilization and exploration.

First, the impact of these policies is evident in the systemic improvements in cultural heritage
management. The government has introduced a range of policy measures to encourage and
regulate the protection and utilization of cultural heritage. These policies encompass various
aspects, including the digitization of cultural heritage, community involvement, and the
integration of creative industries. For instance, the "Action Plan for Cultural Heritage
Protection and Inheritance" implemented by the Ministry of Culture and the State
Administration of Cultural Heritage (2023) emphasizes the role of social forces in cultural
preservation, promoting interaction and cooperation between museums, heritage sites, and
communities. The implementation of these policies has not only strengthened the protection of

cultural heritage but also enhanced public awareness and engagement.

Second, in terms of practical significance, these policies have fostered numerous innovative
practices and explorations. Cultural heritage preservation is no longer confined to traditional
methods of restoration and display; it now integrates various approaches into modern life.
Museums and heritage sites are engaging more public participation through interactive
activities, educational programs, and cultural experiences. The application of digital
technologies, such as virtual reality and augmented reality, allows cultural heritage to be
presented and disseminated in novel ways, further expanding its influence and appeal. Local
governments and communities are also actively exploring ways to convert cultural heritage
resources into drivers of economic and social development through cultural tourism and

creative industries.

However, despite significant progress in policy and practice, there remain gaps in research.
Current studies tend to focus on policy analysis and case studies, lacking in-depth exploration
of social participation, innovative practices, and the interaction among diverse stakeholders.
The nuanced dimensions of "living heritage," especially its connections with evolving
communities and creativity, require further investigation. Additionally, the dominant role of
national policies sometimes underestimates the importance of public participation. Balancing
government leadership with public involvement in policy formulation and implementation is

an issue that merits deeper examination.
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In conclusion, China's cultural heritage management has achieved a harmonious integration of
preservation and modern utilization through revitalization efforts. Future research should
prioritize social participation, innovation, and stakeholder collaboration. A thorough
understanding of "living heritage" will reveal its impact on China's heritage landscape and
social structure. As China continues this transformative journey, exploring governance,
participation, and social dynamics is crucial for uncovering the diverse meanings of "living

heritage" among heritage practitioners.
g g ge p

Moreover, within China's diverse cultural spectrum, the dynamic heritage from a nomadic
perspective has been notably overlooked. Therefore, responding to the current call for dynamic
heritage research clearly requires studies involving various types and perspectives. This will
contribute to a comprehensive understanding and protection of China's rich cultural heritage,
ensuring its vitality and continuity in modern society. The mutual promotion of research and
practice will ultimately propel the cultural heritage preservation enterprise to new heights,

providing sustained momentum for the inheritance and innovation of Chinese culture.

2.2 The Approach of Living Heritage

In the past, cultural heritage conservation methods were often regarded as mainstream notions,
advocating that specific items should be preserved for the benefit of future generations and
emphasizing that material protection is a moral duty. This conservation paradigm first emerged
in the late 19th century and was part of a broader cultural shift towards knowledge and
specialized regulation (Smith 2006). Items deemed to possess historical value began to be
constrained by new categorization, recording, and documentation standards. Once these
artifacts and structures were incorporated into catalogs, lists, and archives, they became subject
to the assumptions of preservation (Harvey 2001). The obsession with material preservation is
so deeply ingrained in 20th-century thought that it's difficult to separate understanding and
significance from concerns about how to protect and preserve these fragments (Lowenthal
1975). The relics of the past seem to exist solely in being protected and preserved. In the early
20th century, a plethora of laws ensured the expectation of permanent protection for designated
entities (Yazdani 2019). Although the concept known as "historic preservation" has become
complex in reality, it retains the potential for redefinition and repositioning, as well as the

opportunity for critical reflection on the choices we make in its name (Lowenthal 1996).

In the past, as emphasized in the Venice Charter, cultural heritage was seen as evidence of

specific civilizations, significant developments, or historical events (ICOMOS 1964). Today,
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although repurposing monuments for socially useful purposes may aid in protection, it should
not alter the structure or decoration of the buildings (UNESCO 1964). Additionally,
contemporary environments are not perceived as important as historical ones, and the notion of

preserving buildings in their original locations is gradually weakening (Heritage Council 2009).

Aligned with the tenets of the Critical Heritage Studies approach and the subjective lens of
Intangible Cultural Heritage (ICH), this research endeavors to reinterpret the concept and
formulate a theoretical framework for the concept of continuity, thereby enhancing the living
heritage approach that encompasses both tangible and intangible heritage elements. To date,
various critical perspectives have been advanced to critique the conventional static,
materialistic, and preservation-centric conservation paradigm. For instance, the values-based
approach, originating in the 1980s and subsequently integrated into the ICOMOS Burra Charter
(ICOMOS 2013) after the 1990s, seeks to define heritage sites through the lens of cultural
significance, particularly the social values attributed by communities (Jones 2017). However,
shortcomings have been identified in the values-based approach (Fredheim and Khalaf 2016;
Poulios 2010), as it tends to prioritize professional expertise, thereby perpetuating the

dominance of tangible and material authenticity (Poulios 2010).

Novel approaches have emerged to elucidate heritage as a dynamic, dialogical, social, and
community-oriented phenomenon (Poulios 2010; 2011; 2014a; 2014b), with the International
Centre for the Study of the Preservation and Restoration of Cultural Property (ICCROM)
proposing a 'people-centered approach' (Court and Wijesuriya 2015). Wijesuriya (Wijesuriya
and Sweet 2018; Wijesuriya 2017) emphasizes the concept of 'living heritage' as a means to
underscore the central role of community in heritage sites and their relationship with
safeguarding heritage, while also focusing on the idea of continuity to address authenticity
issues. Theoretical underpinnings for this approach include Poulios's concept of heritage
continuity in terms of function, spatial configuration, and community presence. Additionally,
the vernacular approach (Plevoets and Sowinska-Heim 2018) advocates for a grassroots-driven
adaptive reuse of heritage and situational ethics, contextualizing conservation efforts (de la

Torre 2013).

The living heritage approach proves invaluable for analyzing contemporary heritagization, as
it shifts the emphasis from mere preservation to active creation (Poulios 2010, 2014b). Ioannis
Poulios delves into the challenges of managing sites like Meteora in Greece, which are
significant for both their religious importance and tourist appeal. He examines the dynamic
interplay between monastic traditions, heritage conservation, and tourism growth, highlighting

the conflicts and potential collaborations among these aspects. While the monastic communities
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at Meteora have embraced tourism through a philanthropic and missionary approach, bringing
economic and social benefits, this has also led to significant management issues, particularly
regarding space usage. The influx of tourism has pressured traditional monastic practices,
necessitating a new balance between preserving religious activities and accommodating tourists.
Although tourism has contributed to heritage conservation, it has also compromised traditional
monastic life, as most tourists do not engage in monastic rituals and frequent construction
projects often clash with religious principles. Poulios recommends that monastic communities
re-emphasize their religious traditions while more seamlessly integrating tourism and heritage
protection into monastic life. Achieving this balance will help sustain the site's religious and
cultural importance while ensuring its relevance in the modern world, providing a useful model

for managing similar heritage sites globally.

Nonetheless, Poulios's work fails to adequately address the intangible aspect of heritage
(2014b). In accordance with the principles of Critical Heritage Studies, all types of heritage,
not just Intangible Cultural Heritage (ICH), should be regarded as intangible heritage (Smith
2006; Smith and Akagawa 2009). This perspective stems from the belief that the core of
heritage resides in intangible aspects, encompassing meanings, significances, and identities.
Consequently, building upon Poulios's living heritage approach and extending it to encompass
intangible heritage, this research strives to develop a holistic living heritage framework that

encompasses both tangible and intangible dimensions.

Wijesuriya can be considered one of the pioneers in promoting the concept of the living heritage
approach. Although Intangible Cultural Heritage (ICH) is often referred to as living heritage,
Wijesuriya (2015) argues that it is limited to the scope of ICH alone. Drawing on the context
of Sri Lanka, he examines the relationship between temples, people, and beliefs to argue for a
broader understanding of living heritage. His work at ICCROM further advanced the formal
publication of the living heritage approach (Wijesuriya 2015; Wijesuriya, Thompson, and Court
2017). A recent publication by Wijesuriya (2017) particularly underscores that the living
heritage approach is applicable to all categories of heritage and emphasizes its community-
centric nature. However, this perspective lacks specific guidance on managing intangible
heritage and does not adequately address engagement with diverse communities. Living
heritage is a perpetually evolving, inhabited, adaptable, and continually re-created concept

rooted in the collective embodied knowledge, skills, beliefs, and practices of all individuals.

The notion of continuity, akin to authenticity, emerges as a pivotal concept in various

international conventions, including the 2013 UNESCO Intangible Heritage Convention, the
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2015 UNESCO Convention on the Protection and Promotion of the Diversity of Cultural
Expressions, and the ICCROM Living Heritage Site Program of 2003. Continuity is closely
tied to the mutability of heritage. This research centers on exploring the dynamic aspects of
heritagization concerning both tangible and intangible heritages. In the realm of World Heritage,
Stovel (2007) proposes the framework of functional and contextual continuity. Within the
living heritage approach, Poulios (2010, 2011, 2014b) puts forward a framework of continuity
encompassing original function, spatial arrangement, and the physical presence of a heritage
site's specific community. Wijesuriya (2019) accentuates the relevance of continuity in living
heritage conservation, highlighting its association with original usage and extending it to the
notion of creation within core community connections, expressions, and concerns. Nonetheless,
prevailing concepts of continuity fail to capture the intricate process of heritage's continuous
creation, inhabitation, adaptation, and re-creation across diverse and dynamic contemporary
communities. Poulios (2012a: 133-139) identifies the potential for changes in communities
connected to a heritage site, especially when external factors substantially shift its contextual

landscape, suggesting four evaluation factors for site management:

- Analysis of evolving elements
- Interpretation of old-new relationships
- Assessment of heritage conservation's impact

- Development of a "present-future" continuity plan

As noted by Wijesuriya (2018), understanding the potential meanings of these connections aids
negotiations with communities in heritage management. Anchored in the Critical Heritage
Studies approach and the lens of ICH, this research will adopt a new stance to investigate the
roles and perspectives of relevant stakeholders concerning continuity. As earlier indicated, an
authenticity concept germane to heritagization necessitates discussions encompassing people,
tangible artifacts, and intangible aspects. This study aims to explore how pertinent stakeholders
manifest their capabilities in their interactions with heritage sites, encompassing construction,
usage, adaptation, re-creation, and commodification, to imbue them with relevant meanings and
significances. As such, this research, focusing on the construction of meanings and
significances within living heritage, will adopt a critical approach to uncover how relevant
stakeholders wield their agency to sustain the continuity of these meanings and significances.
While continuities in function, setting, space, and presence remain pertinent to the case, the
study will unearth the more intangible a facets of continuity entailed in the process of
heritagization. The findings will culminate in a conceptualization of living heritage, delineating

the continuities delineated and practiced from various stakeholders' perspectives.
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2.3 The Concept of Continuity

Continuity bears profound implications in the assessment of historical transitions, turning the
past into the present, thereby endowing objects with the status of heritage. As articulated by
Harvey (2015:922), "by acknowledging discontinuity, temporal rupture, silence, and a
purposeful (and perhaps positive) reluctance to remember, we can evade the trap of
simplistically amalgamating past/present/future." In essence, the exploration of continuity and
discontinuity holds the potential to cultivate reflexivity towards ingrained heritage assumptions.
Nevertheless, continuity isn't synonymous with objectivity; it has the capacity to drive change.
Ingold's 'perdurance' (2013:104) captures the notion of change within the framework of
consistency, standing in contrast to permanence. Our world is a canvas shaped by narratives

spanning from the past to the future.

However, the partial comprehension of continuity has given rise to a superficial understanding
of its application and evolution. This section critically evaluates prevailing typologies of
continuity while underscoring the role of practitioners in shaping the connections between the
past, present, and future. This research contends that continuity can be viewed as a process of
plural subjectivities embedded in cultural practices. By comparing with elements of change in
heritage, the study delves into the priorities of contemporary applications (Harvey 2000).
Within this context, continuity is deployed as a metric to trace changes and developments in
cultural components, distinguishing between the 'living' and the 'frozen,' and highlighting

divergent emphases among different communities in contemporary China.

In the domain of conservation studies, Mnuos-Vinas (2017) introduces 'conservation alters,'
asserting that all interventions in heritage engender changes, all of which are imbued with
sentiment rather than objectivity. In other words, continuities cannot be perceived as steadfast
facts transitioning from the past to the present; they are products of decision-making. Similarly,
Yarrow (2019:13) agrees with this viewpoint, asserting that the need for conservation's
continuity can appear in various, possibly contradictory manifestations, including the
persistence of procedures or the persistence of material and structure. In this vein, continuity
within heritage conservation seems to manifest through transformations. Echoing this, both
Smith and Holtorf reject the notion that heritage remains immutable. Smith (2006) advocates
for a politically sensitive human rights perspective, employing postcolonial viewpoints to
analyze challenges through discursive analysis, while Holtorf emphasizes conservation within
the built environment. Holtorlf (2015) asserts that heritage constitutes a continuous
embodiment of change over time, aligning with anthropological concepts by Ingold (2010) that

view the built environment as a human life in perpetual cycles of birth, reconstruction, creation,
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and transformation. Holtorf contends that heritage's dynamism resides in its process of
construction and that even forms of heritage can evolve or be lost as long as certain meanings
persist. This perspective underscores how continuity is guided by people's agency in the

transformative decision-making process.

Recent works by Khalaf (2020a;2020b; 2021) clarify the relevance of 'continuity' within world
heritage frameworks. Khalaf's research underscores the role of continuity in the Living Heritage
Approach (LHA) and the Historic Urban Landscape (HUL) approach, emphasizing heritage
and community sustainability. Her contributions include the division between cultural and
natural heritage, dimensions of living heritage, and community rights. While Khalaf's work
makes notable strides in understanding continuity's significance in world heritage evaluation,
it often neglects the concept's practical implications in contemporary conservation. Continuity
cannot solely rest within policies; it necessitates narratives encompassing daily heritage

practices and critical conceptualizations grounded.

The exploration of continuity within a humanistic context is evident in Thomas Yarrow's article
(2018a), which draws on anthropological perspectives to examine the logic of continuity in
conservation. Yarrow defines 'living' as 'character,' encapsulating human agency, architectural
attributes, integrated elements, and historical temporality. Worth noting is Yarrow's nuanced
portrayal of character as an interactive 'eco-skeleton,’ (Webb Keane 2016:97) illustrating its
dynamic emergence through the interplay between people and objects. Yarrow's work
exemplifies the influence of social practices and human decision-making on heritage sites,
demonstrating how unchanged elements (continuities) result from negotiations and selections

endorsed by professionals.

The concept of continuity serves as a gauge for assessing changes in conservation, affecting
both its legitimacy and practices. However, this analysis appears to be lacking in the exploration
of constructive viewpoints, instead focusing more on intrinsic values. Additionally, the research
seems to have overlooked the perspective of communities engaged in conservation, neglecting
the democratic views that could reshape conservation practices. Furthermore, the research
remains confined to singular sites or monuments, predominantly guided by professional
measures. Although at times these measures may vary to accommodate modern needs, they fall
short in addressing the inherent instability of heritage itself. Heritage is a constructive concept
that extends beyond mere practices and considerations; it embodies supplementary qualities.
Consequently, the research by Yarrow remains entrenched in essentialism. On the other hand,

character is employed as a measure to comprehend a spectrum of human factors (Yarrow
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2018b). To transcend essentialist notions, my research will offer a constructed perspective on
how and why continuities manifest among diverse communities, thereby overcoming the

essentialist stance of defending continuity as it stands.

Reflecting on the foundational research within the realm of humanity, a more profound
comprehension of continuity emerges. Continuity is defined as "the fact of something persisting
over an extended period without alteration or interruption" (Cambridge dictionary 2019). The
earliest instances of continuity can be traced back to Western philosophical discourse, such as
the 'Ship of Theseus' (Jokilehto 2006), which challenged the authenticity of an object as its
components were continually replaced. Approaching from an archaeological angle, the
continuity of tradition can be preserved through materiality (Bond and Gilliam 1997) and by
uncovering elements from the past (Harvey 2000). An anthropological perspective on
continuity, specifically cultural continuity, delves into the transmission of a cultural script
across generations, encompassing the methods of its dissemination (Eggan, 1956). In terms of
essence, continuity stands as a foundational touchstone for culture (Greenfield and Cocking
1994). However, when culture and its environment undergo shifts or loss, continuity becomes
entwined with social 'value orientation' (Greenfield and Cocking 1994). Additionally, it is
imperative to illuminate continuity through the lens of transmission, comprehending the
cultural patterns and practices that embody the social values of a culture (Comunian and Owe,
2000). Thus, continuity encompasses more than just unaltered cultural content; it revolves
around the ongoing 'transmission of human experience' (Comunian and Owe 2000). Echoing
Smith's sentiment (1982:135), "continuity is the synthesis through which tradition maintains
persistent viability through adaptation, and change becomes the innovative manifestation of a

lasting identity."

Continuity has been harnessed as a potent political tool in influential literature, strategically
wielded to bolster existing authorities' legitimacy and control. Colson (1975) underscores the
role of continuity and tradition in upholding power structures, prioritizing certain groups'
historical narratives over others. Hobsbawm's examination in "Invented Tradition" (Hobsbawm
and Ranger 1983) elucidates how the past is manipulated to consolidate authority's legitimacy.
This practice employs continuity to establish relevance by weaving a sequence of traditional
events. Similarly, Harvey (2000) unveils continuity's manipulation within a medieval Cornish
church, exposing how ecclesiastical authority exploits prior heritage to enhance credibility. He
accentuates the correlation between continuity, contemporary authority, and the strategic reuse

of previous forms to perpetuate social legitimacy and administrative power.
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However, this political utilization of authorized continuity necessitates concurrent exploration
of marginalized powers' continuity. Delving into personal daily practices reveals diverse
interpretations of heritage, often differing from nationally defined connections to the past. Such
potential disparities underscored in the previous chapter prompt an examination of varying
continuity understandings. This comparative analysis facilitates comprehension of heritage's
multifaceted existence within distinct practices, unearths contemporary needs, and exposes the

discordant 'living' discourse in China.

In recent cultural heritage research, continuity emerges as a pivotal attribute entwined with
political ideology in heritage deployment. Alonso Gonzalez (2016) illuminates continuity's role
within communist countries, exploring how they manipulate historical past to shape new
national identities by manipulating heritage's continuity and changes. Drawing on Eleazar
Baller's work "Communism and Cultural Heritage" (1984), heritage crystallizes through both
continuity and "conscious action, critically evaluating inherited cultural values and creatively
utilizing them" (1984:57). Additionally, continuity itself can be categorized within "progressive'
and 'regressive' contexts of heritage application. In progressive scenarios (preserving old
elements in new constructions), continuity is integral to showcasing the objective values of a
social movement (Baller 1984). However, the research by Gonzalez and Baller appears to
dichotomize continuity and change, presenting heritage construction for political purposes in
stark contrasts. Similarly, Strathern (1992) representing the Euro-American perspective,
contemplates the interplay of change and continuity, asserting, "Continuity makes change
evident" (p. 1). Yet, these perspectives, emphasizing change, potentially overlook the
significance of 'dis-continuity' as a novel approach to interpreting the interplay between change,
continuity, and other factors. Thus, I propose that dis-continuity should be viewed as a contrast

to continuity and even as a potential integration thereof.

Considering heritage studies from a broader perspective, a transition is observed from the
notion of 'know-what' to 'know-how' in the comprehension of continuity. Critical Heritage
Studies propose that heritage is an ever-evolving compilation of values, meanings, and
identities, shaped by present individuals in a dynamic process known as heritagisation (Bendix
2009; Harvey 2001; Smith 2006). Continuity, as an essential facet, serves to establish a

connection with the historical past within the realm of heritage.

In essence, the concept of continuity can be interpreted as a constructive process within heritage
studies, embodying a dynamic progression to conceptualize heritage. Harvey (2001) even
describes continuity as a 'verb,' capturing the dynamic nature of heritage's conceptual evolution.

Moreover, representations of heritage, whether actual or recreated, encompass all elements of
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continuity (Edson 2004), embodying the idea that "one reality lives at the expense of countless
others" (Ames 1985:160). To embrace a multifaceted perspective on the constructive nature of
continuity, this research endeavors to explore continuity within the political landscape of China,
as mentioned in the background. This exploration seeks to unravel how dynamic continuities

are perceived and employed creatively by various practitioner groups in the realm of heritage.

The conceptualization of continuity within heritage studies can be expanded further. David
Lowenthal's "The Past is a Foreign Country" (1985) posits continuity as one of the four
prominent 'valued attributes' of the past, alongside antiquity, termination, and sequence. He
asserts that continuity suggests a living past interwoven with the present, rather than one that is
starkly distinct or obsolete. This perspective examines the phenomenon and attitudes of
individuals who consistently engage with artifacts from the past. However, it is apparent that
Lowenthal's analysis of continuity is anchored in the perspectives of antiquity, and the linkages
between the past and present life are often artificially constructed. Consequently, relying solely
on Lowenthal's concept of continuity proves inadequate for exploring intangible cultural
heritage in contemporary society. It falls short in capturing how heritage thrives within people's

lives and is perpetually forged through daily practices.

Within Lowenthal's framework, another perspective that can be integrated into the
understanding of continuity is the concept of sequence. Lowenthal defines sequence as giving
historical events a temporal position, shaping the past, and providing context to our own lives
(1985:63). This conception places heritage within a chronological context, where present
circumstances are the result of past actions. However, Lowenthal's explanations of continuity
are somewhat incomplete. While he does touch on the alteration of the past in the present, there
seems to be a gap in addressing continuity in relation to the evolving present. Moreover, as
previously mentioned, many heritage researchers primarily explore how past elements are
repurposed for current needs, neglecting the impact of contemporary cultural expressions and
practices on the future. Lowenthal suggests that chronology is more relevant to the past since
the future remains unpredictable, stating, "it is mainly the past for which chronology counts"
(1985:63). However, this approach appears insufficient when considering continuity's role in
fostering creation within contemporary society and neglects the significance of present-day

heritage practices.

Comparatively, the use of past forms, or "past in the present," serves to establish a connection
between past, present, and future (Smith 1982). This linkage underscores that culture can only
maintain continuity if people possess the conditions necessary for its production and recreation

(Van Zanten 2004:37). To critically conceptualize continuity, it is crucial to recognize its
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subjectivity as a process. Edson (2004) underscores the relevance of continuity in heritage
identity, illustrating how individuals utilize past objects or events to position themselves within
societies by interpreting them in a specific historical context (Goudsblom et al. 1996).
Following a similar anthropological perspective on continuity, the concept of "spatio-temporal
continuity" is integral to heritage identity (Edson, 2004:338). Additionally, Edson introduces
the notion of "psychological continuity" to elucidate people's incentive for referencing the past.
Individuals uphold historical objects and places to enhance credibility and construct
contemporary identities. In this context, continuity is a subjective and constructive process, not

merely an objective connection to the past.

Furthermore, continuity is generated when new heritage is created (Sorokin 1957), and its
manipulation often corresponds with heritage creation. Kevin Walsh (1992) underscores that
the past has been detached from people's daily experiences and rendered as a diluted essence
used to legitimize modernity and progress. The transformation of heritage, similar to continuity,
is a reaction to social legitimacy (Edson, 2004). In response to these dynamics, this research
will approach continuity as a subjective and constructive concept influenced by both personal
motivations and societal legitimization. Personal motivation, in this context, pertains to the
unofficial practice of subjectively engaging with living heritage, while social legitimacy relates
to the national effort to "revitalize heritage." This study will critically investigate the
distinctions between these two forms of continuity — authorized interpretations of continuity

and continuity as expressed in daily practices.

Summary

The concept of continuity holds significant significance within the domain of heritage studies,
encompassing historical transitions, heritage transmission, and the relationships between the
past, present, and future. However, continuity is not solely synonymous with permanence;
rather, it constitutes a dynamic shaping process influenced by change. Present research
critically examines various typologies of continuity, emphasizing how continuity molds
heritage through practitioners' decision-making and community engagement. The study
recognizes the multidimensional nature of continuity and the implicit assumptions it unveils
regarding heritage. Additionally, the research delves into the application of continuity within
political contexts, accentuating its role in bolstering authority's legitimacy and control.
Nonetheless, the study also acknowledges the importance of considering marginalized voices
and everyday heritage practices. Furthermore, the research underscores the significance of
continuity in diverse heritage preservation methods and evaluations of world heritage. It
elucidates that continuity is a construct influenced by individual motivations and societal

recognition.
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Despite the study's comprehensive exploration of the various dimensions of continuity and its
implications in heritage research, certain limitations remain. Firstly, while the study addresses
the manipulation of continuity for political purposes to some extent, further depth can be added
by incorporating comparative case studies from distinct cultural backgrounds, offering a
broader perspective on continuity's function within power dynamics. Secondly, the study
primarily concentrates on the role of continuity in shaping the past and present, yet there could
be enhanced emphasis on how continuity influences future narratives and expectations.
Moreover, a fruitful avenue for exploration could be the role of memory and forgetting in the
discourse on continuity, as they substantially contribute to the selective preservation of heritage
elements. Lastly, the research could undertake a more comprehensive examination of the
practical impacts of continuity, especially concerning policy implementation and heritage

management, thereby providing insights beyond theoretical deliberations.

In my perspective, the concept of continuity in heritage research is multi-faceted, encompassing
not only the transmission of heritage but also its interconnectedness with innovation and change.
This study underscores that understanding continuity requires surpassing a perspective limited
to maintaining unaltered heritage elements and recognizing it as an active dynamic construction
process. The application and development of continuity in heritage research are influenced by
various practitioners, community involvement, and cultural contexts. Additionally, the study
emphasizes that the exploration of continuity should extend beyond historical and present
dimensions to consider its influence on future narratives and expectations. Investigating how
continuity, as a verb, is selectively harnessed by contemporary populations is a promising
avenue for further exploration. Thus, through the examination of contemporary heritage
evolution in Inner Mongolia, this research aims to enrich the comprehension of continuity and

its myriad manifestations in the modern world.

2.4 Heritage Studies

As gers belong to the intangible cultural heritage system and considering the need for a more
profound exploration of heritage theories, I need to review the research related to the theoretical
orientation of intangible cultural heritage. This review aims to provide a comprehensive

perspective for the development of living heritage approach.
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2.4.1 Embracing a People-Centered Paradigm

The 1994 Nara Document on Authenticity emerged as a critical response to the evolving
debates on the conservation and management of cultural heritage worldwide. Rooted in the
principles established by the Venice Charter, the Nara Document emphasizes the importance
of cultural diversity and the need to respect the varying concepts of authenticity in different
cultural contexts. The document underscores that authenticity should not be judged solely by
fixed criteria but must be understood in relation to the specific cultural, social, and historical
contexts of the heritage in question. This approach broadens the understanding of authenticity,
moving beyond a Eurocentric perspective and recognizing that each culture has its own unique

ways of defining and preserving its heritage (ICOMOS 1994).

One of the key contributions of the Nara Document is its advocacy for a more inclusive and
pluralistic approach to heritage conservation. By acknowledging that authenticity is a culturally
relative concept, it encourages heritage practitioners to consider local values, traditions, and
practices in their assessments. This has significant implications for the management of both
tangible and intangible heritage, as it calls for an appreciation of the living traditions, social
practices, and cultural expressions that give meaning to physical heritage sites. The Nara
Document thus represents a pivotal shift towards a more holistic and context-sensitive

understanding of authenticity in heritage conservation (Larsen 1995).

The distinction between tangible and intangible cultural heritage (ICH) has long been a subject
of debate among heritage professionals and scholars. Traditionally, tangible heritage has been
associated with physical artifacts, monuments, and sites, while intangible heritage encompasses
the practices, representations, expressions, knowledge, and skills that communities recognize
as part of their cultural heritage. However, recent discussions and theoretical advancements
have increasingly emphasized the interconnectedness and interdependence of these two
domains, challenging the rigid boundaries that have often separated them (Smith & Akagawa
2009).

The blurring of boundaries between ICH and tangible heritage highlights the dynamic and
evolving nature of cultural heritage. Tangible heritage is often imbued with intangible values
and meanings that are transmitted through oral traditions, rituals, and social practices.
Conversely, intangible heritage frequently relies on physical spaces and objects for its
performance and transmission. This interrelationship suggests that effective heritage
conservation must adopt an integrated approach that considers both the tangible and intangible

dimensions. Such an approach not only enriches the understanding of heritage but also enhances
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its sustainability by ensuring that the living traditions and cultural contexts that sustain it are

preserved alongside the physical structures (Kurin 2004).

This integrated perspective is particularly relevant in the context of living heritage, where the
continuous interaction between communities and their environment shapes the ongoing
significance of both tangible and intangible elements. By recognizing and addressing the fluid
boundaries between ICH and tangible heritage, heritage practitioners can develop more
comprehensive strategies that respect and nurture the full spectrum of cultural expressions,

ensuring that heritage remains a vibrant and integral part of contemporary life (UNESCO 2003).

The introduction and propagation of the 2003 UNESCO Intangible Cultural Heritage
Convention brought about a substantial shift in the perception of heritage towards a more
people-centered approach. The debate surrounding ICH has significantly influenced heritage
studies, transitioning from an emphasis on monuments to UNESCQ's broader understanding of
heritage (Smith 2004, 2006; Harvey 2001). This shift primarily emerged as a response from
non-Western nations with diverse perspectives on traditions and material culture (Sorensen and
Carman 2010). The evolution of ICH has been instrumental in countering the Euro-centric
discourse of heritage that favored architectural and archaeological sites, as exemplified by the

1970 UNESCO World Convention on Heritage (Akagawa and Smith 2018) .

The convention states that ICH comprises elements "that communities, groups, and, in some
cases, individuals recognize as part of their cultural heritage" (UNESCO 2003, Article 2.1),
thereby underscoring the significance of community engagement in the global heritage
discourse (Blake 2018). Differing from the context of World Heritage Sites, the ICH convention
considers the international imperatives of promoting "sustainable development, cultural
diversity, and human rights" (Blake 2018:17). Consequently, the 2003 Convention effectively
reshaped heritage preservation, transitioning from a focus on value to the representation of

human rights (Blake 2018).

However, it is crucial to acknowledge that people can also become objects of preservation
(Webmoor and Witmore 2008). In fact, the preservation of ICH can even be perceived as an
extension of the conservation of physical objects, given that preservation practices aim to
sustain a historical narrative passed down through generations. As Smith (2015, 2018) suggests,
the ICH framework remains, to some extent, entwined with the ideology of Authorized Heritage
Discourses, which leans towards a viewpoint centered on monuments and expertise.

Consequently, ICH appears less favorable than tangible heritage when considering non-expert
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communities and the empirical accuracy of historical narratives. This calls for a fresh
perspective on the static conservation discussed in the preceding section and prompts a
reevaluation of ICH safeguarding strategies. Such reevaluation should be rooted in practitioner-
driven and contextually grounded approaches to safeguarding, prioritizing values beyond

"historical" or "expertise" considerations (Akagawa and Smith 2018:11).

2.4.2 Embracing the Creative Dimensions of ICH within Development

In the pursuit of sustainable development for Intangible Cultural Heritage (ICH), creativity has
emerged as a pivotal discourse. The 2013 UNESCO Hangzhou conference underscored the
integration of heritage, diversity, creativity, and knowledge transmission into sustainable
development agendas (UNESCO 2013:12). The 2005 UNESCO Convention on the Diversity
of Cultural Expressions emphasized the connection between stakeholders and ICH
communities (Blake 2018), promoting ICH as a vehicle for creative practices that empower
communities to exercise agency over their traditions. Akagawa and Smith (2018) highlighted
that safeguarding has transitioned from merely preserving historical traditions to embracing
ongoing ideas and adaptable practices for ICH. Bortolotto (2009:21) argued that ICH serves as
a 'symbolic and living space,' fostering vibrant and innovative knowledge rather than being
confined to a static 'masterpiece.! Unlike traditional heritage's fixation on the past, ICH
encompasses future temporality, necessitating a focus on transformative analysis in its

safeguarding.

The notion of 'living heritage' has evolved from being limited to material objects to embracing
the immaterial and dynamic nature of ICH. It signifies a creative entity interlinked with diverse
values and growth. A recent study by Tan et al. (2019) creatively applied a framework based
on "actor, audience, affordance, artifact, and apprentice (5A)" to support sustainable ICH by
tracing narratives within the World Heritage Sites of Malaysia. This framework draws from
Glaveanu's (2013) analysis of social creativity, allowing Tan and colleagues to explore the
agency of individuals and organizations in shaping 'mew affordance' during the ICH
safeguarding process. Cominelli and Greffe (2012) emphasized that ICH embodies both
tradition and creativity, fostering a continuous dialogue among bearers to drive quality
advancement. They advocated for collaborative partnerships between corporations and
universities as an effective strategy for safeguarding ICH, incorporating new designs and

consumption practices.

The safeguarding and protection of Intangible Cultural Heritage (ICH) necessitate addressing

challenges related to ownership, copyright, and creativity, which are vital for maintaining the
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heritage’s durability and cultural relevance. According to UNESCO's Convention for the
Safeguarding of the Intangible Cultural Heritage (2003), it is crucial to protect ICH through
various strategies, including the identification, documentation, research, conservation, and
revitalization of cultural practices. The Convention aims to uphold and advocate for the rights
of communities, groups, and individuals who develop, sustain, and transmit ICH (UNESCO

2003).

ICH ownership is inherently collective, frequently involving multiple stakeholders. This
collective nature complicates traditional intellectual property rights concepts, typically
grounded in individual ownership. Emphasis is thus placed on communal ownership and
stewardship, acknowledging the contributions of entire communities. UNESCO promotes the
participation of local communities in decision-making processes to ensure their rights and
interests are safeguarded (UNESCO 2003). The communal aspect of ICH presents challenges
for conventional copyright systems designed for individual creators (George 2010).
Consequently, community-based management and protection strategies are necessary to respect

communal ownership and facilitate the intergenerational transmission of cultural practices.

Intellectual property rights, including copyright, introduce additional complexities. Traditional
IP laws may not entirely cover ICH, but community protocols and agreements can prevent
misappropriation and ensure equitable benefit-sharing from ICH usage. These mechanisms aim
to protect the inherent creativity and knowledge within ICH, fostering an environment where
traditional practices can continue to develop and flourish (UNESCO 2006). Unlike tangible
cultural heritage, which can be physically preserved, intangible heritage requires an
environment that promotes ongoing creativity and adaptation (Lenzerini 2011). Copyright law
has been criticized for not adequately addressing the unique characteristics of ICH, especially
its collective and evolving nature (Lixinski 2013). Overall, the protection of ICH requires a

nuanced approach that actively involves local communities in the safeguarding process.

2.4.5 Reflections

A critical examination of the transformation of ICH practices is lacking due to the prevailing
uncritical stance towards ICH development. According to Basu and Modest (2014), heritage
and development are no longer opposing temporal discourses due to increased international
facilitation. However, the concept of development has, in some instances, hindered people's

ability to determine their pasts, silencing alternative visions of the future that emerge from
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suppressed heritages (Basu and Modest 2014:10). They argued that heritage development is
rooted in a 'perspective of freedom' (Sen 2001), enabling individuals and communities to shape
their values and aspirations, thereby fostering the liberty to define their past and future (Basu
and Modest 2014:14).

Similarly, Chinese anthropologist Yue (2020) critiqued ICH development in China using the
term 'decontextualization.' On one hand, there is a bias towards preserving ICH in a historical
context. On the other, even as proponents of the 'living heritage theory' acknowledge ICH's
dynamism, there's a risk of it being commodified into a tool for development, thereby aligning
with governmental policies and their commodification of heritage resources. This warrants
further investigation and consideration in heritage development plans. As such, 'living heritage'
should be reconceptualized as a critical approach to examine heritage development as a

reflection of human capacity rather than a solely people-centered perspective.

In China, ICH stands as an exemplar of global convention promotion, boasting the highest count
of UNESCO ICH and national ICH designations since its 2014 participation in the 2003
convention. However, the Chinese ICH inscription system tends to homogenize safeguarding
practices, leaving the preservation of traditions vulnerable to government analysis and
regulations (Graezer and Yan 2018). The free will of ICH bearers is at times compromised,
treating inheritors as mere 'objects' for preservation (Beardslee 2016). Moreover, ICH in China
has become a competitive arena, with some inheritors leveraging social capital to secure
recognition. Marketing strategies and the adaptation of authorized narratives also play
significant roles (Maggs 2018, 2020). Yet, efforts have been made to address the inequality
between inscribed ICH inheritors and non-inscribed practitioners, resulting in a shift in power
dynamics through collaborative endeavors (Maggs 2018 ; 2016). Consequently, ICH
development in China reflects a diverse assemblage marked by contestations among actors,

methods, and power relationships.

I believe that a comprehensive view of development must span multiple dimensions. Prominent
scholars like Maggs, who critically analyze ICH in China, tend to scrutinize the interplay
between state and non-state actors, evaluate ICH policies and their outcomes. Space remains to
delve into heritage revitalization, the perceptions of heritage practitioners regarding its
construction, and explore new configurations. Investigating people's agency offers a way to
evaluate the extent of heritage's scope, critique heritage development, and ultimately redefine

the living heritage approach in ger ‘s ICH discourses.
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2.5 Living in the Realm of Critical Heritage Studies

This section aims to examine the key points and recent achievements in the field of critical
heritage studies, with the intention of revisiting the shortcomings of existing active heritage

methods and unearthing new elements for development.

2.5.1 Processual and Humanistic Lens in Critical Heritage Study

Within the realm of humanism, contemporary heritage has experienced a profound
transformation (Bultler 2006). As the critical turn gained momentum in heritage studies, the
understanding of heritage evolved from being an object of study to a processual interpretation
(Harvey 2001). Rather than possessing a fixed structure, heritage has embraced instability,
allowing virtually anything to establish a connection with the past (Harvey 2001). David
Lowenthal's work (1985; 2015) The Past is a Foreign Country transitioned heritage from a
foundation in materiality to one rooted in sociopolitical engagement (Gentry and Smith 2018;
Olwig 2003). Consequently, heritage has become a dynamic process of encoding,
encompassing diverse significances, cultures, politics, and ideologies—an endeavor more

profound than conserving a material past.

Jacques Derrida's concept of 'iterability’ from linguistics and philosophy, which suggests that
meanings can be extended through circulation, finds relevance here. This idea, explored in
Signature Event Context (Derrida 1988), posits that the originality and individuality of the
starting point must adapt to broader contexts for dissemination. When we reinterpret something
in our words, it cannot remain entirely authentic, generating new meanings. Similarly, the
concept of heritage has undergone transformation in diverse regional, local, and situational

contexts, causing specific practices and meanings of certain heritages to become multifaceted.

The Foucauldian discursive shift introduced the concept of the Authorized Heritage Discourse
(AHD) by Laurajane Smith (2006) to critique Western, expertise-driven, material-centric
conservation. This approach neglected marginalized values and heritage practices (also Byrne
2008; Waterton 2011). Maintaining vigilance against material-centered conservation, people-
centered views recognize alternative non-expertise communities or silent groups in heritage
(Waterton and Smith 2009; Adair, Filene, and Koloski 2011; Sandell and Nightingale 2012;
Roued-Cunliffe and Copeland 2017). Consequently, heritage study has transitioned into a social
constructivist approach that examines the politics behind heritage-making processes (Henich
2011).
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This perspective offers a critical insight into the Living Heritage Approach's critiques with
robust theoretical foundations. Waterton and Watson (2012) emphasized that Critical Heritage
Studies unveil the motivations behind representations rather than focusing solely on structural
analysis in heritage management. Yarrow (2019) highlighted how the critical turn in heritage
conservation emphasizes political dimensions. He (Yarrow 2019:4) highlighted “how
conservation objectifies the past in ways that reproduce specific interests, values, and

marginalize alternative perspectives”.

However, while critical heritage scholars (Herzfle 1991; Smith 2006; Byrne 2008, etc.) may
have certain expectations of heritage management and its context, their critical attitudes might
be perceived as negative. Anthropologist David Greber (2001:30) contended that a drawback
of semiotic and critical theory is its bleak perspective, portraying a world threaded with violence
and domination. He explained that critical theory's essential purpose was to unveil hidden
structures of power, dominance, and exploitation beneath even the most mundane aspects of
daily life (Greber 2001:30). The current critical heritage discourse, rooted in post-structuralism,
challenges 'hegemonic meanings' through 'semiotic theory' (Waterton and Watson 2012 :3).
Therefore, discussing Critical Heritage Studies is an effort to solidify the Living Heritage
Approach's conceptual foundations rather than taking a negative stance toward heritage
management. It aims to make us conscious of heritage's disposition within contexts and explore

spaces that encompass individuals' agency.

In the analysis of the term 'living heritage," we encounter mixed realities. Some scholars,
especially when discussing locals' attachments or responses to heritage management,
differentiate between 'living heritage' and 'dead heritage." Sorenson (2020:181) defines the
difference based on the pre-existing symbolic relationship people have with their heritage. A
'living heritage' involves elements created by people that challenge heritage authorities, while
a 'dead heritage' is linked to historical knowledge (2020:181). Moreover, locals' creativity is
not confined to preserving the original; new developments can also establish continuity with

heritage, contributing to the formation of local identity (Jones 2006).

Overall, the current discourse on living heritage perpetually grapples with issues of agency in
contemporary society. Beyond the dichotomy between subjectivity and objectivity, people and
objects, these debates consistently push the boundaries and definitions of heritage within
everyday practices. As Yarrow (2019:4) aptly stated, "deconstructive criticism sheds light on
the discursive construction of conservation in general terms that frequently elide understanding

of the specific everyday practices through which these are located."
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2.5.2 Actor-Network Theory in Heritage

The recent discourse in critical heritage studies has increasingly focused on Actor-Network
Theory (ANT), which provides new and balanced perspectives on heritage. In this section, the
role of the ANT in heritage studies will be critically examined. This theoretical perspective is
relevant to this study because it provides insights into the various constituent relationships
within the domain of heritage. The influence of posthumanism is growing within contemporary
heritage studies (Sterling 2020). Instead of merely focusing on contestation within heritage, as
Rodney Harrison (2013) emphasizes, there's an increased emphasis on 'Materiality' and
'connectivity' (39). Material agency now takes precedence over a people-centered approach,
with a focus on the concept that material culture and its surroundings shape our ways of life
(Tilley et al. 2006; Olsen et al. 2012; Pétursdottir 2018; DeSilvey 2018). Through the
application of Bruno Latour's Actor-Network Theory (ANT) and the notion of assemblages,
Harrison (2013:35) characterizes “heritage as a strategic socio-technical or bio-political
assemblage composed of various people, institutions, apparatuses, and relations between them."
He contends that heritage is not a standalone entity but rather a composition of diverse actors

or actants forming a social network (Latour 2005).

However, Harrison's theoretical application of ANT to contemporary heritage analysis may
have some limitations. It appears that Harrison (2013) employed ANT to focus on the
interconnections within heritage networks, exploring "relations to these mixed social/material
collectives" and "the ways in which agency is expressed and distributed across them" (p33).
This perspective seems to underscore the concept of heritage as an assemblage, which might
prioritize the constitution of heritage over its dynamic nature. This limitation could be attributed
to the constraints of the assemblage concept itself, intended to overcome Cartesian limitations

(DeLanda 2006; Harrison2015; Bennett 2010).

Furthermore, Antczak and Beaudry (2019) argue that assemblage theory in archaeology should
advance with a dynamic focus on human daily practices and emotions. They propose that
assemblies should be seen as practices that better navigate "changes, continuities, and
transformations in human-thing entanglements" (Antczak and Beaudry, 2019). This perspective
suggests that lived experiences might offer more valuable insights than the objects themselves
(Delanda 2006; Robb 2015; Witmore 2014; Ingold 2014, as cited by Antczak and Beaudry
2019). Therefore, it's imperative to advance the notion of heritage assemblage within complex,

changeable contexts that encompass intricate human and nonhuman interactions.
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Reflecting on Smith's work, there could also be certain limitations. The Authorised Heritage
Discourse (AHD) might oversimplify the network of actors or the heterogeneous makeup of a
community. It appears that Smith tends to define authority and community characteristics in
black and white terms, disregarding the gray areas and interactions between different levels of
groups. In this context, ANT is valuable for critiquing AHD as it recognizes the flexible
constitution of actors in heritage. However, ANT should not replace heritage theories entirely;
otherwise, heritage studies would lose their foundational principles guiding management.
Instead, ANT can serve as a supplement to explore practices or values that enhance heritage

inclusivity.

In practical application, Harrison (2013) employs ANT to explore an 'indigenous ontological
perspectivism or a connectivity ontology' to reconsider the universal value of heritage (p216).
This approach is closely aligned with his prior archaeological work within Australian
Indigenous groups. However, it might still be a surface-level analysis of his proposal that
heritage should involve a 'dialogue’ (p217) between the human and nonhuman world, adapting

to various scenarios (p219).

ANT provides a balanced understanding of material culture. For instance, in a recent article
(Yan 2020), heritage assemblages are highlighted, and the limitations of AHD in discussing
power negotiations are pointed out. Yan supports the role of ANT in analyzing the assembly
process of World Heritage in China. He suggests that ANT could further explore social
networks through human and nonhuman factors in social activities, rather than solely focusing
on the link between humans and nature—a clear indication of ANT's value in real-world

analysis.

When applied to heritage management, Yarrow (2019) utilizes ANT to reframe daily
conservation work "as a way of thinking, seeing, and acting that practically performed by
tracing actions that assemble people, places, buildings, documents, representational
technologies, and materials, in various configurations" (p5). This method allows us to discern
power dynamics within heritage and remain attuned to the heterogeneous composition of
heritage in different contexts (Hill 2018; Brumann 2018). The focal point becomes "how those
multiple modes of being work towards the production of multiple specific futures" (Harrison
2018:1378). However, ANT is not without its flaws, and it is not the sole social theory that can
be innovatively used in heritage studies. Therefore, I need to continue exploring other

comparable theories for comparison.
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2.5.3 Applying Meshwork in Heritage

In the field of social anthropology, another theory that emerged after ANT and has garnered
widespread attention is the discussion of the relationships between humans and non-humans.
It's worth acknowledging Tim Ingold's development of ANT through the concept of Meshwork
(2011). This idea originated from Henri Lefebvre's Meshwork (1991) and Gilles Deleuze and
Felix Guattari's work on the rhizome (2004). Ingold proposes that the world's elements aren't
made up of 'interconnected points' but rather 'interwoven lines' (2014:70). Hence, the network

is better understood as a Meshwork (2007), where ANT meets the intricacy of spiders (2011).

As an anthropologist, Ingold (2011) asserts that the agency of objects pales in comparison to
the complexity of human beings, and he highlights individual power in terms of creativity and
movement in shaping lives. He emphasizes the importance of 'correspondence' in
comprehending the "dynamic in-betweenness of sympathetic relations" that conceptualize
assemblages (Ingold 2015:148). These lines are woven through the correspondence of
individuals with the world, reflecting not as mere attachments but rather as a natural,

sympathetic connection (Ingold 2015).

Ingold's correspondent perspective states that "everything tangles with everything else" (2015:3)
within a Meshwork, and that "everything may be something, but being something is always on
the way to becoming something else" (2011:3), signifying life's continuous evolution. His work,
from the concept of dwelling that stresses how things continuously grow through interactions
between humans and their surroundings (1993), to his later emphasis on 'thinking through
making' (2013), and recent exploration of 'lines' (2007; 2015), all interlink within an ecological
ideology of lived experience between things and humans (2012). The meanings of the world

aren't inherited; rather, they're created by those who inherit them.

Comparing these two theories that analyze social relations of objects within heritage, Harrison's
critical heritage approach focuses on a 'relational' analysis, whereas the Meshwork approach
could excel in exploring individual agencies and their dynamic connections (2011; 2013; 2015)
in heritage practices. For example, "our ability to act is not an intrinsic characteristic of us as
individual entities but derives from our embeddedness in a network of links to other entities"
(Latour 2005). Nevertheless, the Meshwork's emphasis is on the individual rather than the
network, emergence rather than planning, and investigating personal actions rather than
complex research combinations (Ingold 2011; Haraldseid 2019). This could enable heritage
studies to pay greater attention to community agencies, individual perceptions, and creations in

their daily heritage practices.
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In the context of Heritage Futures, ANT expands heritage possibilities by introducing emerging
forms, linking heritage with development, new meanings, and new element constitutions,
effectively employing ANT as a tool for shaping futures (Malm 2018). This approach further
develops relational ideas that connect the past, present, and future, linking heritage to global
challenges like climate change and future concerns. While not explicitly mentioned, this
concept partially parallels the Meshwork's ideas, as it recognizes that heritage is a dynamic
process in relation to its environment. However, it may still harbor risks of falling into the
development trap, as noted in the final chapter, where a somewhat taken-for-granted attitude
towards development is present, with limited attention to human capacities for heritage

creativity.

Haraldseid (2019) applied the Meshwork concept to examine the influence of entrepreneurship
in a project involving heritage communities. He underscores the significance of various
stakeholders' creativity in contributing to a vibrant space. Additionally, he draws from Stuart
McLean (2009) to emphasize that creativity extends beyond individual agency to encompass
broader activities that contribute to the material world through various forms of change and
representation. Similarly, Maco Jacob (2019) employed ANT to understand different ICH and
'heritage communities' within the context of the Faro document. While he attempts to link ANT
with the ICH field and prioritizes actors over their actions, his analysis tends to oversimplify
the complexities present in real-world situations, especially within contested extensions of
heritage boundaries. Thus, this research will continue to explore the possibilities of applying

Meshwork to real heritage worlds.

2.5.4 Being Critical in Heritage Dynamism

The combination of ANT and Meshwork provides a solid foundation for heritage studies,
enabling the investigation of emerging actors and their actions in shaping heritage during its
ongoing process. However, I find myself not entirely aligned with Harrison's assertion that
ANT serves as a tool for harmonizing various stakeholders' values, as both agreements and
conflicts should coexist in reality. To me, it appears that Harrison, as a heritage futurologist,
might be somewhat lacking a political view of ANT. In his earlier work "The Pasteurization of

France" (1993), Latour proposed:

"It does not matter that some define human actors and others define nonhuman agents. Such
distinctions are less important than the attribution of meaning and the construction of the
spokesmen who express, for others' benefit, what is being said by the unconscious, the rabies

virus, or the print worker. Such distinctions among types of actors matter less than the fact
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that they are all renegotiating what the world is made up of, who is acting in it, who matters,
and who wants what. They are all created; this is the important point-new sources of power
and new sources of legitimacy, which are irreducible to those that hitherto coded the so-

called political space." (p40)

Latour's perspective can be applied to heritage analysis, suggesting that what constitutes
heritage is less important than who interprets the past, speaks for whom, and takes what actions.
This leads us back to critical discussions by political heritage scholars. The key difference here
is that we need to trace actors within the heritage network to understand how power is formed
within it, rather than just focusing on disputes. Latour's political view encourages us to observe
how weakness gains strength by tracing alliances among diverse actors, establishing a goal by
considering each actor's efforts in the process, without dismissing anything. Different actors,
despite their varied purposes, can unite toward a common goal, becoming equivalent (Latour
1993).

Harvey (2015:920) emphasizes the importance of considering political contexts and reaching
beyond the self in discussions about performance, the ephemeral, and the emergent in heritage,
to avoid supporting exclusivist, elitist, or racist heritage discourses. The analysis of tracing
actors in heritage, as presented in Meshwork and similar frameworks, should retain a sense of
'sensibility’ (Harvey 2015:921). Waterton and Watson (2013) advocate for a combined
approach, incorporating both Smith's (2006) and Harrison's (2013) theories, constructing a

transcendent perspective from 'everyday experience and practice' (also Latham 2003).

By considering the concept of disposition (Latour 1993) which highlights the potential for
alternatives within the characteristics of things, heritage can be understood as a way of
examining the dispositions of things through engagements with various communities across
time. However, these dispositions may vary, necessitating specific case studies within the
contemporary heritage landscape. This research aims to utilize Meshwork and ANT as
theoretical foundations to better understand heritage dispositions in the living world, with a

focus on people, their creations, and contemporary practices in the post-nomadic world.

Overall, the research aims to uncover how power is generated through community engagement
and the network constructions of power/agents, shifting the focus from conflicts between
authorities and non-authorities. This approach seeks to offer a fresh perspective on community
formation by analyzing ordinary heritage practitioners (Edmonds 2006) and reassessing the
heritage value chain as it operates within the current revitalization and regeneration contexts in

China.

75



In summary, there is a discernible trend towards theoretical shifts in critical heritage studies.
Here, I must elucidate my own position within this field of inquiry. Initially, Laura Jane Smith's
critique regarding intangible heritage and inclusivity undoubtedly influenced this domain.
Represented by Harrison, proponents of new materialism affirm the connectivity of heritage
and the significance of non-human factors. However, Smith has repeatedly criticized the failure
of new materialist studies to construct a social critique theory, instead re-entering the discursive
domain of material heritage and maintaining a friendly stance towards practitioners (Smith &
Campbell 2024). She contends that proponents of new materialism compromise with
materialism, neglecting societal issues such as power, class, and race, and predominantly
focusing on marginal concerns (Smith 2020). She consistently argues that heritage is an
"unfinished practice" (Butler 2010), necessitating detachment from practice to examine the

controllers of material rules (Smith 2020).

However, I contend that this approach is not conducive to practice and harbors a narrow
understanding of new materialist concepts. Subsequently, I will elaborate on the theory's
insightful perspective on marginalized groups and factors, albeit not applied with a critical
attitude. I believe that any theory should provide a rational explanatory framework for research
questions. This study offers a diversified interpretative space for dynamic heritage typologies
like Mongolian yurts, grounded in reflections on practitioners and aiming to expand the
possibilities of heritage. Consequently, this study leans towards the direction of new materialist
heritage theory, evolving the MESHWORK theory from Actor-Network Theory (ANT) to

explore the indeterminate connections among humans, objects, and environments.

2.6 Heritage Change and Creation

This section initiates a re-examination of the central theme of this paper, which is change.
Building upon the preceding chapter regarding emerging research areas in heritage, specifically
the future of heritage, this section delves into the topic of change. Skepticism toward change in
heritage might be attributed, in part, to concerns about the scarcity of heritage's essence.
Therefore, within this section, I will explore the concept of change from two dimensions: the
essence of heritage and its development. However, this research also aspires to broaden the
understanding of the change concept further. Given the inherent innovativeness of the
Mongolian ger case, | experimentally combine the concept of creativity with the concept of

change to facilitate a more profound theoretical exploration.
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2.6.1 Endangerment and Transformation

Suppose we consider heritage as a living entity; this perspective poses a challenge to the
prevailing discourse surrounding the preservation of heritage. In this section, we delve into the
ongoing debates about heritage endangerment within the current field of heritage studies.
Endangerment encapsulates the complex temporal relationship between the past and the
present, impacting people's perceptions of the past. Moreover, it serves as a significant factor
in defining the value of heritage, identifying threats to it, and formulating strategies for its

protection (Maggs 2018).

The origins of UNESCO's mission can be traced back to its efforts in safeguarding heritage
sites and monuments during and after the World Wars. UNESCO initially focused on heritage
threatened by armed conflict in 1954 and later expanded its purview to encompass threats
stemming from decay and socio-economic transformations, as stipulated by the 1972 World
Heritage Convention. To counter these dangers, UNESCO advocates for intergovernmental
collaboration to protect cultural and natural heritage (Art. 5.3). Additionally, the creation of a
World Heritage in Danger list has been accompanied by the implementation of a system for
evaluating levels of risk, which serves as a guiding factor in decision-making. The 2003 ICH
convention has drawn attention to the challenges arising from globalization and the growing
emphasis on diversity (Maggs 2018). Consequently, endangerment has become a pivotal facet

of contemporary heritage discourse.

May (2019) has proposed a compelling argument against the notion that heritage must be
perceived as an endangered resource tied to the past. She illustrates her point using the case of
a shepherd who examined the values of the English Lake District, a World Heritage Site. Rather
than fixating on the idea of an endangered past, the shepherd highlighted the importance of
public participation in heritage. May contends that heritage offers avenues for participation,
creation, and sustenance that are not inherently tied to endangerment. Fredheim (2018)
similarly challenges the discourse of endangerment, suggesting it can exploit heritage
volunteers and hinder the evolution of heritage into dedicated democratic activities for society.
Interpretations of risks associated with heritage conservation are closely linked to expertise-
driven preservation, potentially making endangerment a catalyst for the AHD. Both May and
Fredheim advocate for prioritizing social benefits over the notion of "rescuing an endangered
past" (May 2019:13) when considering public engagement, as failure to do so could render the
past a hindrance to public actions. Scholars such as Fredheim (2016), Harrison (2013), Holtorf
(2015, 2016), and Fairclough (2009) have all advocated for a paradigm shift in heritage,
emphasizing present activities and rethinking the construction of meanings, thereby promoting

a notion of 'move-on' in heritage.
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The discourse on loss within heritage debates has been categorized by DeSilvey and Harrison
(2020) into three distinct forms. First, the "inevitability of loss" underscores heritage as a non-
renewable resource, necessitating structured frameworks for its management (DeSilvey and
Harrison 2020). Second, the "politics of loss" interrogates the phrase "for future generations,"
scrutinizing the current generation's responsibilities in heritage preservation (DeSilvey and
Harrison 2020). This category probes decision-making dynamics and inclusivity in the process.
Third, the "potential in loss" entails embracing transformations, focusing on the interplay

between people and material culture (DeSilvey and Harrison 2020).

A recent publication, Heritage Futures (Harrison et al. 2016), contributes case studies exploring
loss within heritage. These studies explore the need for adaptation and the emergence of
inclusive attitudes amidst climate change and socio-economic challenges (Harrison et al. 2020).
This shift in perspective aims to accommodate changing forms of heritage and engender an
evolving, relational heritage involving human and nonhuman agencies (DeSilvey 2017;

Harrison 2013; 2015; Harrison et al. 2016; Petursdottir 2014).

Hortolf (2006, 2012,2015) strongly advocates for the transformation of heritage within the
realm of conservation. His stance asserts that heritage should not remain stagnant in its
historical context. His previous articles draw upon essential references that support the notion
of heritage evolution (e.g. Ouzman 2006; Hamilakis 2007; Russel 2012). However, Holtorf
(2015) introduces the economic concept of 'averting loss aversion' to illustrate the constraints
faced by heritage conservators who strive to maintain values in unchanged forms (Holtorf and
Fairclough 2013). He posits that heritage should now be viewed through the lens of persistence
and change, advocating for a continuous process of growth and creative transformation

(2015:418).

It's worth noting that Hortolf (2006 :410) considers the essence of heritage to lie in 'destruction
and loss' rather than 'loss aversion." He argues that heritage's value endures longer through
material forms, and its influence can even extend to encompass negative heritage (Meskell
2002). This perspective suggests that loss contributes to the enrichment of heritage values.
DeSilvey's (2017) concept of heritage, termed 'letting it go', introduces an ecology of memory.
This concept emphasizes that materiality should align with memory, facilitating ongoing
transformation as a continuous process rather than a finished outcome (DeSilvey 2006).
Sterling (2020) reinforces the notion that heritage's status as endangered diminishes when it
experiences constant regeneration and transformation. Scholars engaging in heritage futurology

are actively exploring the evolving connections between people and the ever-changing nature
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of heritage.

Conversely, the concept of endangerment is intricately intertwined with another notion that
shapes contemporary heritage practices: equity for future generations. 'Our Common Future'
(1987), conceived by Norwegian Prime Minister Gro Harlem Brundtland and Chair of the
World Commission on Environment and Development, stands as a milestone in discussions of
sustainability (expounded upon in Part I section 2) and underscores the sensitivity towards
endangerment. The book portrays the future as fragile and imperiled, aiming to cultivate an
awareness of risk laden with emotional resonance. However, this perspective is not exempt
from criticism, as it could lead to a unidimensional view of the future, disregarding its inherent
diversity (Harrision et al. 2020). Heritage serves as our collective assets, and the role of current
consumption cannot be overlooked. Taylor and Marcal (2022) argues that the prevailing
discourse often confines heritage usage to current individuals and transfers authority to
conservation professionals rather than local communities. In light of the principle of equity,
envisioning that future generations will engage with heritage in the same manner as the present
populace implies that conservation should encompass long-term preservation. The mantle of
this responsibility for the future is assumed by conservation expertise through the AHD
framework (Smith 2006). Spennemann (2007a, 2007b) delineates a future that occupies the
nexus between the past and the present, thereby constraining the transition of the 'catchphrase'

from the present to the future.

Numerous assertions have critiqued the entrenched linear narratives of the past (e.g., AHD by
Smith 2006; Thinking Collective by Holtrof & Hogeberg 2015; Patrimonial Regime by
Hafstein 2012), denouncing their linear perception of time that demarcates the past from the
present (Holtrof & Fairclough 2013). Chinese scholar Ma (2020) also champions a "people-
centered' perspective of heritage research and management, foregrounding living heritage. He
engages in research discussions concerning people's capacity to understand heritage and their
involvement in conventions at both international and national levels. Ma (2020) contends that
there is ample room for progress in shaping the image of Chinese heritage management to better
align with people, as the current focus remains excessively material-centered, impeding the
discourse of vitalizing heritage. However, a review of his recent work reveals a shift toward
built heritage, exploring the importance of intangibles in accommodating changes driven by
individual volition. This shift could also constrain other scholars (e.g., Holtorf 2015; Poulios
2010; Hafstein 2012) who tend to endorse alternative practices critiquing material-centric
conservation. In consideration to ICH field, the notion of pastness should extend beyond
material relevancy, embracing reinvention and imaginative recontextualization. Crucially, this

imaginative reconstruction should be considered objective, potentially constricting the
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subjectivities inherent in contemporary practices.

However, achieving consensus on adopting transformational thinking for heritage is
challenging. Consider antiquities that have lost their original living context over time — can they
readily embrace the concept of letting it go (DeSilvey 2017). On the other hand, heritage with
ongoing cultural practices or those requiring further development may find it more
accommodating. Current research trends predominantly advocate the notion of letting go,
favoring surface-level consideration over deeper reflection (unlike the approach of Hortolf).
This idea is often applied to exceptional cases, such as emerging heritage in future contexts,
rather than becoming a standard practice. This divergence could potentially bewilder heritage
professionals across diverse cultural contexts and exacerbate the gap between community and
expert recognition of heritage. Consequently, it's imperative to scrutinize perceptions of change
and apprehensions of loss across various social milieus. These investigations must extend
beyond theoretical examination to empirical exploration, as disregarding non-expert

perspectives would perpetuate an AHD narrative.

Rico (2016) introduces the concept of constructing destruction as a framework to evaluate
preventive measures for heritage changes, guided by people's perceptions and the terminology
used in heritage contexts. She primarily critiques the notion of heritage 'at risk' from a
decolonial perspective (p19). She contends that prevailing Western cultural values shape the
mobilization of current Asian perceptions of destruction. The discourse of heritage practice is
persistently influenced by the rhetoric of decay aligned with universal heritage values, thereby

often clashing with indigenous vernacular practices and values (Rico 2016).

In ancient China, the awareness of endangerment often coincided with periods of national
decline, wherein antiquarianism emerged as a response to threats against people's identities
(Zhu and Maags 2020). The influence of Western culture, evident with the establishment of the
'China Society of Architecture' in the 1930s, spurred architects to recognize the importance of
exploring and safeguarding traditional Chinese architecture. This sentiment persisted through
World War II, the establishment of the Chinese Communist Party (CCP), the impact of
industrialization, and the cultural upheaval of the Cultural Revolution. These multifaceted
factors collectively shaped the discourse surrounding heritage engagement. A pivotal shift
occurred during the Economic Reform of the 1980s, marked by innovative approaches to

rejuvenating historical contexts to facilitate economic development (Yan 2018).

Additionally, China's participation in the UNESCO 1972 World Heritage Convention,

especially in 1982, had a notable impact on intensifying discussions about heritage
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endangerment within the country (Maggs and Svensson 2018). According to Svensson and
Maggs (2018), this process was initially driven by academia and officials who adapted
UNESCO's frameworks for domestic application. Subsequently, scholars and official media
further disseminated the discourse, consistently emphasizing the notions of "disappear" and
"rescue" (p26, p38). This discourse not only addressed economic goals but also served the
political agenda of the CCP, reinforcing discourses like 'harmonious society,' 'scientific outlook

on development,' the growing demand for cultural and material enrichment (Holbig 2009:50).

In this context, it becomes evident that the phrase 'heritage is at risk' has permeated every facet
of published domestic guidelines and conventions for heritage management. However, the
challenges and potential refinements of this discourse, especially in relation to the conflicts
between discourse and actual practices, will be further elucidated in the subsequent background

section.

Overall, the prevailing critiques of heritage endangerment are closely intertwined with material
preservation efforts that often hinder changes to accommodate the evolving needs of
contemporary communities. Nonetheless, I posit that if the perception of loss is confined solely
to material interventions, it drastically limits the understanding of heritage's fluid boundaries in
reality. This viewpoint appears to exclude other types of endangerments, particularly those
pertaining to ICH, as explored in Chapter 2.4.2. Consequently, the critique of endangerment
extends beyond mere criticism of current practices; it serves as a judgment on the entire
ideology underpinning the heritage discourse and its management systems. Scholars endeavor
to liberate individuals from the constraints of rigid heritage regulations, allowing heritage to

dynamically evolve and resonate with present values and aspirations.

On the contrary, there exist alternative perspectives to consider within the realm of heritage
engagement. The discourse of endangerment, rather than solely a negative force, can serve as
a catalyst for change and a source of motivation for development. The inherent vulnerability
associated with heritage constructs its value (Heinich 2011), arousing people's awareness of the

past and captivating their attention.

Drawing from the concept of 'disconcertment,’ as expounded in the context of teaching
anthropology (Pandian 2019:63), I find it apt to describe the ongoing discourse on heritage
endangerment—an unsettling feeling, a sense of incompleteness. Throughout the literature
review, it is evident that heritage remains an ongoing construction, perpetually evolving. Thus,
the notion of endangerment disregards the agency of current heritage practitioners and their

contributions. The crux of the matter lies in determining which present individuals are deemed
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'appropriate' for participation in this ongoing construction. Furthermore, the concept of the
'future generation' is often cast as the ideal conduit for heritage transmission, rendering the

present generation somewhat translucent.

Research underscores that heritage endangerment is a pivotal element that binds heritage
discourse to its historical context, placing limitations on contemporary engagement. The
reasons for the perception that heritage cannot be a living entity have been elaborated upon.
While the discourse of 'heritage under threats or risks' remains adaptable in diverse conservation
contexts, its universal value in comprehending the intricacies of heritage meanings is

questionable.

In the Chinese context, as articulated by Maggs (2020), the discourse of endangerment emerged
in the 1980s alongside heightened heritage awareness. Nonetheless, this discourse is also
intertwined with varying political ideologies in post-socialist periods. Moreover, the notion of
endangerment can serve as a unique selling point in heritage initiatives and promotions by
specific community groups. Consequently, the various interpretations of endangerment within

Chinese heritage practice and each distinct case warrant comprehensive examination.

Reflecting on the conservation of heritage, previous discussions have extensively explored
themes of pastness, materiality, and evolving attitudes towards present activities. However,
these debates may be inadequate to address the contemporary landscape of heritage practices,
especially considering the growing emphasis on revitalization, adaptive reuse, and innovative
heritage creations. This revised perspective on heritage contemplates a transition from the
present to the future. Central questions include how individuals forge connections between past,
present, and future, and how the narratives of the past continue to challenge our understanding

of heritage.

2.6.2 Creativity

The concept of creativity is explored in this section, emphasizing its role in facilitating changes
in heritage from the past to the future within the present context. The section begins with a
quote from Hastrup (2007) that highlights the uniqueness of living experiences. Creativity is
presented as a force that drives the cultivation of the future in the present moment, and this
section aims to examine how people's capacity for change interacts with the current framework

of heritage.

The term "living heritage" narratives are introduced, which not only reflect transformations in
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heritage practices but also serve to question the role of creativity in reshaping the existing
structure of heritage discourse. This questioning implies the potential emergence of a new

paradigm for understanding heritage.

The definition of creativity is provided according to the Cambridge Dictionary (2021), referring
to the ability to generate original and unconventional ideas. It could highlight how creativity is
connected to an individual's capacity to construct uniqueness. Furthermore, the philosopher
Martin Heidegger's perspective is introduced, associating creativity with authenticity.
Heidegger's idea suggests that living an authentic life is essentially living a creative life, one
that is self-constructed and lived on personal terms. Heidegger's notion implies that creativity
enables individuals to find or express their authentic selves, as it allows them to make choices
and gain awareness of their emotions and freedoms within social contexts (paraphrased from

Ringmar, 2019).

In essence, this section delves into the concept of creativity and its relationship with heritage,
considering how creativity plays a role in reshaping heritage narratives and challenging existing

frameworks.

Creativity in Agency
This section delves into the interplay between individual agency and social structure in the
realm of creativity within social science. The focus is primarily on human agency, with

attention to the relationship between creativity, temporality, and heritage transformation.

Mignosa (2020) outlines a key characteristic of creativity as the process of connecting various
elements to generate something new. This perspective is echoed in works by Pratt (2004), KEA
(2009), and Santagata(2002). Wagner (1986) emphasizes that creativity is a continuous

phenomenon, adapting as people evolve.

The distinction between agency and structure is pivotal to the research on living transformations
within heritage discourse and practices. The research seeks to differentiate between living and
non-living values in heritage valuation, while also addressing the roles of individual actors and

the overall heritage structure, particularly in the context of living heritage.

Exploring the nexus of creativity and temporality, this section references the 2005 Conference
of Association of Social Anthropologists at the University of Aberdeen, which centered on

Creativity and Cultural Improvisation (Hallam 2007). Within this framework, discussions on
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the relationship between creativity and tradition arise. Hirsch and Macdonald ( 2007)
contribute by offering an anthropological analysis that reconsiders "presentness" (Wagner 1986)
across different cultural perceptions, viewing creativity as an improvisational element bridging

pastness and temporal agency.

In the first paper, creativity is viewed as a facet of human agency, shaping the significance of
the past, and inheriting traditions (Hastrup and Ingold 2007). Pastness is seen as an ongoing
embodiment of social life, continually generating new forms, histories, and combinations
(Bourdieu and Passeron 1990; Fabian 2002). Hastrup and Ingold (2007) argues that creativity
transcends historical time, effecting changes and novel creations, while also serving as a bridge

between present actions and historical past through the imaginations of people.

The second paper discusses T.S. Eliot's (1946) notions, asserting that creativity doesn't
challenge social structure directly; creative works still require recognition to endure. The
concept of creativity is associated with an improvisation of the past. However, Hughes-Freeland
(2007) emphasizes the significance of discussing the interplay between creativity, agency, and
structure across different timescales, freeing individual agencies from systemic, structural, or
cultural collectivities within distinct temporal contexts. This aligns with the potential for

considering creativity as an agent within discussions of non-linear temporality in anthropology.

While acknowledging differing cultural interpretations of creativity, the research's focus is on
the discourse of living heritage, specifically examining how this discourse impacts heritage
practitioners at various levels. Furthermore, the section contemplates that while tradition can
serve as an agency rather than a structure, creativity does not necessarily have to be an agency;
it could potentially function as a structure, especially within post-nomadic complex context

under the influence of the revitalizing heritage.

2.6.3 Heritage Creativity

The interconnection between creativity and sustainable cultural heritage is integral. This
concept has garnered global attention within various international conventions and agendas,
such as the UNESCO 2005 Convention on the Protection and Promotion of the Diversity of
Cultural Expressions, the UNESCO 2014 Florence Declaration on Culture, Creativity, and
Sustainable Development, and the UNESCO 2019 report on Thematic Indicators for Culture in
the 2030 Agenda. Even the European Commission's recent reports (2022) underscore heritage
creativity, emphasizing its role as an ongoing process of innovation and creation rather than

just historical artifacts. This creativity emanates from activities that involve the transmission,
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reinterpretation, and reshaping of heritage, enabling its sustained relevance and value. This
creative engagement extends to domains like education, art, and the creative industry, fostering
community cohesion and cultural identity while also exerting a positive influence on
socioeconomic development, including boosting tourism, creating employment opportunities,

and enabling community rejuvenation.

The intersection of heritage and creativity has been explored extensively in cultural industry
research (Cerisola 2019; Lucia and Trunfio 2018; Barrere 2013; Raj Isar and Anheier 2010).
Cerisola (2019), as a cultural economist, developed a new model to analyze the nexus between
cultural heritage and economic development, with creativity serving as a primary gauge of their
interconnectedness. Notably, the intersection of heritage and creativity has been understudied

in critical heritage studies.

Sustainist Michiel Schwarz (2016) highlights the promising challenges posed by the
convergence of matured areas like creative design and heritage study, resulting in "heritage
design." This convergence necessitates the interaction of values, narratives, and methodologies
from both domains, as exemplified by Adaptive Reuse in the heritage field. Colin Sterling's
recent work (2020) raises concerns about the potential dangers of creative interventions in
conservation and their impact on marginalized individuals within an improved environment.
This argument encompasses the topic of gentrification, which has been extensively discussed
within heritage studies, highlighting concerns about the displacement of local communities due
to the influx of capital from emerging groups. This leads to a transformation of the original

environment, often leaving residents as outsiders.

It is important to approach the integration of creativity in heritage studies with caution. As
Sterling (2020) emphasizes, creativity should not be employed as a mere slogan to advocate for
heritage concerns in a future-oriented context. Attention must also be directed towards the
"silent voice" within the creative process. Similarly, Judith Scheele's work (2007) prompts a
reconsideration of the objective notion of creativity. Scheele highlights that while change and
creativity are seldom questioned in objective facts, they can take on an unchanging character
when employed within a moral framework that transforms change into a societal convention.
Scheele echoes Herzfeld's (1997) idea that creativity might not represent individual agency or
"real change"; instead, it can function as an alliance. The notion of creativity must be
contextualized within local discourse and practices rather than treated as an unquestionable tool

in social sciences research.

The concept of heritage creativity embodies a departure from structuralism. Colin Sterling's
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work in Reterritorializing the future (2020) introduces the Anthropocene to discuss a future
temporality where contemporary times are seen as past. This shift heralds a new 'imaginary' of
heritage, relinquishing the human-centric perspective that has traditionally dominated (p215).
Creative value becomes a crucial criterion for heritage assessment, particularly within the realm
of living heritage (as discussed in Part I 1.1). Holtorf (2017) also critiques the age-centric view
as limiting when it comes to reconstructing heritage, even in simulated forms (2018). The
perception of pastness in the present is crucial (Mufioz Vifias 2004; Araoz 2013), and we must
grasp the rationale and values driving its new uses. Creativity sustains associations between
people and built heritage, a key component ensuring continuity in the present (Poulios 2010).
Contemporary scholarship emphasizes reassembling fragments of ruins and integrating new
resources to grant heritage a second life (Shanks 2012; Harrision 2020; Kirshenbalatt-Gimblett
1998; 2006).

Additionally, within the context of transitions in heritage future, creative practices can facilitate
a bottom-up approach to management by fostering inclusive participation (Jones 2017) through
'emerging potentiality' (Povinelli 2012 :454). With 'plural heritage ontologies', heritage
practices can be seen as an emergent reality that blends diverse elements (material, technology,
value, etc.) in spatial and temporal interactions. Creativity unlocks this multiplicity.
Furthermore, the past can serve as a catalyst for creativity, enhancing the resilience, mutuality,
and resistance of pastness (Harvey and Perry 2015), and enabling communities to create
alternatives in response to changes in the past. Therefore, creativity is considered an emergent

factor that shapes heritage ontology.

Notably, Karin Stadhouders' project on Interstitial Wastelands (2017) analyzes the influence of
creative pioneers (urban explorers, artists, locals, etc.) in revitalizing abandoned industrial sites.
Though these sites may not be traditionally considered heritage, the innovative practices
undertaken by non-official developers have led to their reimagining and the reconstruction of
their meanings. Stadhouders, drawing inspiration from Hannah Arendt, employs the
philosophical theory of Kairos and Nunc stans (standing now) to emphasize the significance of
the present moment that merges the past and present, resulting in novel inventions. While a
more comprehensive publication on the project's concept is not readily available, this approach
strives to foster a strong connection to the 'now' that harmonizes past and present for creative

purposes.

Tim Ingold's work in Thinking through Making (2013) asserts that creativity signifies thinking
and "making in which sentient practitioners and active materials continually answer to, or

'correspond,’ with one another in the generation of form" (p23). This process is illuminated by
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an understanding of the phenomenal. Ingold suggests that creativity is a force imbued in
materiality, one that animates the unfinished nature of artifacts (Woodward 2014). As
previously discussed (Chapter 2.5.3), Ingold contends that artifacts are inherently unfinished.
Thus, the significance of this creative force lies in its ability to sustain and renew human
experience of the world. The interplay between human and non-human elements results in the

continuous unfolding and emergence of new artifact lives (Woodward 2014).

Discussing creativity in the context of heritage has gained significant traction in China. Wei
(2017) highlights the transformative potential of emerging creative power on the discourse of
heritage in China. This includes shifts in perspectives on authenticity, craftsmanship, and
museum settings. The integration of the official emphasis on creative entrepreneurship is
explored to gauge its impact. This trend can be traced back to 2014 when the Premier of P.R.
China introduced the concept of Created in China, a move to elevate Chinese industrial
production from made in China. This led to a renewed interest in drawing inspiration from the

past, particularly in combining creative industries with cultural heritage.

Conversely, some Chinese scholars acknowledge heritage values in valorizations, especially
within tourism studies. Su (2020) underscores the need for a shift in heritage discourse within
tourism from tangible, historical values to intangible, dynamic, present, and personal
experiences, along with emotional values. This perspective aligns with Ingold's notion that
viewing a work involves becoming a fellow traveler with the artist, observing its unfolding in
the world. Gao (2017), an ICH scholar, advocates for shifting ICH safeguarding from a focus
on tradition to a focus on liveness, where creativity plays a central role. Creating traditions can
foster shared values, cross-cultural development, and a transformation of otherness into a
collective identity. The emerging debates on creativity within heritage valorization in Chinese
academia signify a growing interest and need for critical exploration. Ultimately, the influence
of creativity on the heritage discourse and its potential to reshape heritage practices from their

traditional frameworks is a pivotal aspect of contemporary living heritage discourse.

2.7 Heritage Temporality and Sustainability

In this section, the fundamental essence of living heritage will be reexamined. The primary
objective is to clarify that heritage is interconnected with the past, the present, and the future.
This implies the necessity of understanding how heritage has undergone changes and evolution
across different temporal dimensions. Consequently, temporality becomes an indispensable

element within the domain of heritage. Furthermore, it calls for a systematic approach to delve
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into the temporal aspects. Hence, | have opted to employ the theory of sustainable heritage

development to reassess the temporal dimensions of living heritage.

2.7.1 Heritage Temporality

The interaction between people and the past in terms of time has been widely discussed, albeit
not always explicitly. In his work The Representation of The Past, Kevin Walsh (1992)
emphasized the significance of considering temporal aspects of place, particularly in
postmodern times, as individuals engage with and manage changes on a site. He advocated for
local temporality to enhance site awareness by intensifying and diversifying activities (Lynch
1972:173). Similarly, Halbwachs (1992:40) explored 'the past in the present,’ examining how
individuals utilize 'mnemonic agencies' within their social connections to construct their

experience and understanding of history.

Yarrow (2018) noted a shift in the temporality of heritage conservation from a material
temporal paradox rooted in 19th-century European values, towards a perspective that heritage
'can be acquired over time,' focusing on its potential for change. Hartog (2015) described the
relationship between heritage and time as one that thrives on ruptures, questioning the order of
time, and intertwining absence and presence, visibility and invisibility, which shape the ever-
evolving ways of producing meaning. However, the research emphasizes the importance of
considering 'distinct heritage temporalities' associated with preservation, resource, and habitus,

and how these coexist and interact in relation to development (Basu and Modest 2014:7).

Drawing from Heidegger's philosophy, temporality is defined as a combination of the past,
present, and future, shaping individual identity (Critchley 2009). David Harvey (2001: 320)
highlighted the concept of 'presentences' in the 'theorization of temporality’ within heritage
studies. He mapped out the intricate development of heritage discourse and management,
influenced by different organizations, regions, and interest groups, asserting that heritage
notions are gradual, tentative, and intrinsically changing (p336). Harvey proposed that heritage
is a ritual embedded in everyday life, gaining popularity and becoming a focal point of
engagement (Harvey 2001:336). He linked changes in heritage understanding to advancements
in technology, which have enabled a more intense, deep, and broad exploration of the past

(2001:337).
Building on critical theory, David Harvey (2015 :151) emphasizes the 'temporal dynamism'

within ordinary practices that challenge existing conceptions of power, identity, and agency in

narratives of the past. Solene Prince (2018), a tourism scholar, applies dwelling theory to
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tourism, focusing on the formation of a space of everyday living in touristic activities. "Ingold's
temporality implies that the cultural landscape evolves through the rhythms of everyday life"
(Prince 2018:68). The discussion often centers on how heritage affects daily life, but it is

equally valuable to explore how daily lives influence heritage dynamics.

Tilley (2006) observed that heritage landscapes serve as foundations for identity in response to
modern transformations. However, he highlighted the concept of landscape as a theoretical
verb. Mary-Catherine Garden (2006) introduced the concept of heritagescape, emphasizing
dynamic, changing spaces where people engage mutually. This approach focuses on
understanding how elements construct past senses and the underlying reasons, rather than
fixating on authenticity. While I concur with Garden's critique of heritage image, which tends
to be seen as static, out-of-context, and homogeneous, I believe his concept of heritagescape
should also consider boundaries, cohesion, and emotional visibility, and consider the

complexities of displacement and emotion (Burlingame 2019).

In conclusion, the research aligns with the emergent view that cultural identity is constructed
through new configurations in daily life. "Through the affective qualities of landscape and
place, people become entangled in their complexities; heritage ultimately is not a thing but a
quality — how the historic environment is experienced by individuals or communities situated

in a place or landscape" (Last 2020:44).

Multi-Temporalities

Michael Herzfeld's work A4 Place in History: Social and Monumental Time in a Cretan Town
(1995) delved into historical houses in Rome, revealing the embedded social inequality in the
control of time and its unpredictability (Harney 2014). Herzfeld introduced the concept of
monumental time, representing authorized and collective narratives of time, and 'social time,'
denoting personal daily experiences. These two temporalities often contest each other,
underscoring time's socio-cultural manifestations. Similarly, Christopher Gosden (1994:181)
distinguished between habitual forms and public time, where habit shapes life's basic structure,
and public time involves conscious problem-solving derived from habits, influencing power
relations. He introduced a third form of time, extended beyond individual and public

constructions, embodied in cultural traditions.

Gosden drew on the works of philosophers like Heidegger, Hegel, Goethe, Husserl, Foucault,
Bourdieu, and Nietzsche to understand time embedded in archaeological objects and
sociological narratives of construction. He emphasized that time is a human creation, rooted in

everyday practices, social rhythms, and temporality, not just clock control. While Gosden's
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cases focused on archaeological contexts, his ideas can be applied to contemporary heritage,
focusing on daily practices, continuity, discontinuity, discourses, and static versus dynamic

aspects.

A recent work by Zhu and Hein (2020) explored multiple temporalities in urban conservation
in Shanghai, China. They identified heritage time as legislative time, economic time, and citizen
time, highlighting the conflict between citizens' time and other considerations in urban
development. Thus, the research underscores the importance of considering narratives of

ordinary time in China's heritage discourse.

Overall, this section has illuminated the multifaceted nature of heritage temporality and its
impact on the dynamics of heritage. The heritage temporality is a multidimensional and
dynamic concept that continually shapes heritage discourse and practices. Through further
exploration of community engagement, power dynamics, and individual actions, future
research can reveal new dimensions of heritage temporality, contributing to a more
comprehensive understanding of heritage experiences, negotiations, and constructions within

time.

2.7.2 Sustainability

Sustainable heritage represents the integration of conserving cultural and natural heritage with
the diverse aspects of sustainable development. The establishment of sustainable heritage was
made official at the 2013 Congress, where UNESCO formally identified the theme as "Culture:
Key to Sustainable Development," known as the "Hangzhou Declaration" (UNESCO 2013).
While the previous dimensions of sustainable development emphasised on our responsibility
for our ancestor's functions to our future generations, overlooked the present values. It
continuously changed by developing conventions, such as the Faro Convention (Council of
Europe 2005) pointed out the significance of people and their present lives in sustaining
heritage to our future generations. This later convergence underscores the simultaneous pursuit
of safeguarding heritage sites' exceptional universal value and enhancing the well-being and
resilience of local communities. As asserted by UNESCO (2015), sustainable heritage
acknowledges heritage's role not only as a source of identity and pride but also as a catalyst for
innovation and equitable growth. The concept underscores the intricate interplay between
heritage and sustainable development dimensions, encompassing social, economic, and

environmental considerations.
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The alignment of sustainable heritage with the United Nations' 2030 Agenda for Sustainable
Development underscores its global relevance. Encompassing 17 Sustainable Development
Goals (SDGs), this agenda acknowledges the transformative potential of culture, particularly
cultural heritage and creative expressions, across diverse dimensions of development (UN
2023). These cultural aspects are catalysts for social cohesion, economic empowerment,
environmental stewardship, and education. This alignment underscores the catalytic role that
heritage plays in fostering holistic and inclusive development. Sustainable heritage initiatives,
exemplified by the World Heritage and Sustainable Development Programme (UNESCO 2015),
the Intangible Cultural Heritage and Sustainable Development Programme (UNESCO 2003),
and the European Framework for Action on Cultural Heritage (European Commission 2018),
tangibly manifest this alignment through policy frameworks that harmonize heritage
conservation with sustainable development objectives. Through these initiatives, the concept

of sustainable heritage materializes as a potent driver for resilient and balanced progress.

The sustainable heritage perspective is multifaceted, encompassing both the management of
change and the role of heritage as a catalyst for sustainable development. Sustainable heritage
is characterized by two distinct approaches. The first approach, the responsive approach,
emphasizes the vulnerability of heritage to risks and deterioration, necessitating protection and
oversight (Fouseki et al. 2022). In contrast, the dynamic approach underlines the potential of
heritage to act as a catalyst for various forms of sustainable development, such as environmental,
social, and economic (Fouseki et al., 2022). Together, these perspectives highlight the inherent
changeability of heritage and its capability to drive sustainable transformation. Though it may
seem paradoxical, the term sustainable heritage symbolizes a constructive balance between
accepting and managing change, reflecting heritage's complex and dynamic socio-cultural
nature (Smith 2006; Fouseki et al. 2022). The interplay between change and sustainability in
heritage is intricate, requiring a nuanced understanding and strategic management that
recognizes heritage as both subject to change and a driving force for sustainable transformation

(Fouseki et al. 2022).

Examining heritage strategies, some scholars argue for a reorientation towards creatively
accepting and utilizing change for sustainable heritage futures. Guttormsen and Skede (2022)
emphasize the changeable and dynamic nature of heritage, advocating for an understanding of
change and continuity as intrinsic values in heritage practices. This perspective calls for a shift
in heritage strategies from merely managing change to creatively harnessing it for sustainable
heritage futures (Roders & van Oers 2013; Fouseki et al. 2022). The Living Heritage Approach
further reinforces the causal relationship between continuity and sustainability, where

understanding continuity can lead to a more sustainable representation of heritage. The dynamic
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nature of heritage calls for strategies that creatively embrace and employ change, recognizing
continuity as a tool for achieving sustainability (Guttormsen and Skede 2022; Fouseki et al.

2022).

The relationship between sustainability and development is complex, revealing contradictions
and tensions that require a nuanced approach. Giddens (2011) argues that sustainability and
development, in linguistic terms, have contradictory meanings, with sustainability implying
continuity and balance, and development indicating dynamism and change. However,
Guttormsen and Skede (2022) propose a perspective that integrates both elements, suggesting
that sustainable use of heritage can involve developmental, transitional, and transformative
approaches, maintaining the remnants of the past while managing and developing heritage for
future generations. The juxtaposition of sustainability and development reflects contrasting
notions that can be reconciled through a comprehensive approach, recognizing the multifaceted

roles of heritage (Giddens 2011; Guttormsen and Skede 2022).

Applying change theory, scholars have identified three types of change—developmental,
transitional, and transformational—to understand heritage management (Marshak, 1993;
Guttormsen and Skrede 2022). Transformational change signifies a profound shift in form,
nature, or appearance and requires recognizing heritage as a process and transient feature. This
transformative dimension has been underestimated in terms of heritage value from a
sustainability perspective. For instance, cultural heritage can serve as an educational tool to
foster social and cultural sustainable development when transformation is valued (Sollis 2013;
Guttormsen and Skrede 2022). Change theory elucidates the complex interplay between change
and sustainability in heritage management, emphasizing the importance of transformational
change and its potential to contribute to sustainable development (Marshak 1993; Guttormsen

and Skrede 2022).

Dimensions of sustainability

The dimensions of the continuity perspective can be further explored through the lens of
sustainability, drawing insights from relevant research. Sustainability's well-known dimensions
encompass cultural, economic, environmental, and social value orientations, considered
essential prerequisites for balanced heritage development (CHCTE 2015; Albert et al., 2017).
Temporal relationships are continuously emphasized, and the present significance of these four
elements is highly regarded (Sustainability 2020). However, these dimensions have expanded
in various contexts. For instance, Ren and Han (2018) introduced policy as a dimension within

World Heritage Management in China, while Fouseki (2022) identified 'deep meanings' as an
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additional consideration in urban invisibilities. Some proponents argue that the 'cultural’
dimension should transcend others, as other priority concerns tend to overshadow the inherent
social value in culture, particularly when culture is not explicitly integrated into the sustainable
development framework (e.g., Hawkes 2001; Dessein et al. 2015; Throsby 2017; Skrede and
Berg 2019: 87). Therefore, the integration of the cultural dimension becomes vital, mainly due
to its role in enhancing the sense of place, cultivating identities, and more. This perspective
aligns with the argument that culture enriches the notion of sustainability beyond traditional
dimensions, contributing to the multifaceted nature of heritage and underscoring its holistic

contribution to societal well-being and long-term sustainable development objectives.
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Auclair and Fairclough (2015) emphasized the importance of focusing on present daily lives
and communities in cultural sustainability, as it enhances the sense of place and community
well-being (Fairclough 2011). Borges and Hammami et al. (2020) critically applied
neighborhood assessment tools (NSAs), such as BREEAM Communities (BREEAM-C) and
LEED Neighborhood Design (LEED-ND), in sustainable heritage. These tools boost diverse
communications between formal and informal, authority and community, present and future.
By emphasizing the evaluation of cultural heritage at various levels, Petti and Trillo et al. (2020)
shaped the concept of heritage sustainability. They asserted that achieving sustainable
development through cultural heritage conservation requires recognizing the multifaceted and
pluralistic benefits that vary between states. This necessitates careful integration by
governments and heritage stakeholders into the development of multidimensional Sustainable
Development Goal (SDG) indicators. Kenter, J. O., et al. (2019) claimed that sustainability
should encompass social science considerations, focusing on various dimensions, including
individual and collective values, discrete and embedded values, static or changeable values,
descriptive or normative valuation, social and relational values, rationalities and integration of

values, and the influence of power in resolving value conflicts.

The most recent research on sustainable heritage involves more social values, climate changes,

and innovative approaches. Public participation is well-discussed (Gallou and Fouseki 2022;
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Suzuki 2022; Lee 2022) on how to develop SD work with communities. The climate changes
and new ways of looking at heritage into environmental issues are addressed (Bonazza 2022;
Anatole-Gabriel 2022; Boccardi 2015; Turner 2015; Yadollahi 2015; Forero 2015).
Additionally, new technopolitical methods from other disciplines are applied to Sustainable
heritage (Dragouni 2022; Orr 2022). Labadi (2021) delineated sustainable heritage through 17
UN Sustainable Development Goals, encompassing aspects like cultural diversity, learning, and
urban planning, significantly broadening the application spectrum. In subsequent work, Labadi
(2022) adopted an innovative, wide-ranging, and methodical approach, furnishing the inaugural

complete chronicle of global strategies concerning culture (including heritage) for growth.

It's worth noting that discussions of sustainability are quite limited in the study of ICH. Erlewein
(2015) emphasized the importance of conventions mentioning the relations between the two.
The revised ICH conventions (UNESCO 2013c: para. 53) claimed the synergy and mutual
relationship between ICH and sustainable development concepts. It also involves understanding
how non-material cultural legacies should promote enduring growth, explores expressions of
non-material cultural heritage for boosting sustainable progress, and addresses the linkage
between protective strategies and other growth policies at the national level. The UNESCO
2015 Conventions pointed to “based on heritage, diversity, creativity, and the transmission of
knowledge and including clear targets and indicators that relate culture to all dimensions of
sustainable development” (UNESCO 2015: 6), further implying ICH sustainability on welfare
and communities. The unspecified sustainable ICH was due to its inclusion in the cultural
dimension of the SD goals (Erlewein 2015). However, ICH should be deepened in SD studies,
as it contains highly dynamic, people-centered characteristics, which may require different
preservation methods. A sustainable approach to ICH developments in contemporary heritage

works and societies is essential and warrants further exploration and interpretation.

In sum, the exploration of sustainability in heritage continuity provides a comprehensive view,
rich with potential and complexity. The emerging trends, current limitations, and innovative
directions offer valuable guidance for future research and practice in heritage continuity. This
understanding contributes to a more holistic view of sustainability, change, and continuity in
our shared cultural legacy, emphasizing the importance of balancing these diverse aspects

within the evolving context of heritage management.
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Chapter Summary

The content of this chapter provides us with a comprehensive theoretical framework to
understand the dynamism, change, and continuity of heritage. Our discussion has highlighted
the need for a more diverse set of dynamic constituent concepts in contemporary heritage
research. Existing theories on dynamic heritage exhibit significant limitations in both
theoretical development and practical application. However, within the realm of critical
heritage study, there is a growing demand for a systematic and coherent framework for studying

living heritage.

In this context, I have reviewed the roles of human and non-human elements, placing a stronger
emphasis on the agency of various social groups in shaping the development of heritage. As a
result, the research is moving towards a dynamic combination of diverse elements, utilizing
Ingold's Meshwork as a potential theoretical framework for reevaluating the dynamics of gers.
With these theoretical underpinnings, the subsequent research phase requires an in-depth
exploration of the elements and challenges presented by contemporary Mongolian gers. This
exploration aims to revalidate theoretical assumptions and advance the development of new

methods for studying living heritage within the context of post-nomadic heritage.
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Chapter 3: Methodology

3.0 Introduction — Taking Constructivism

After critically discussing the literature surrounding the topic, this research aims to adopt an
Integrated Living Heritage Approach to examine the realities of nomadic heritage in Inner
Mongolia. Recognizing that debates on living heritage often oversimplify the complex realities,
the existing approach has primarily focused on preservation. However, it's time to explore how
people construct heritage realities and narratives in real-world situations. Embracing a

grounded approach to data collection is deemed most suitable to meet the research objectives.

Epistemologically, constructivism is the foundation for analyzing narratives, descriptions, and
understandings, as well as practices, through various human perspectives (Clarke and Virginia
2013). Social constructionism, often rooted in postmodernism and phenomenology (Alvesson
and Skoldberg 2018), is valuable for questioning established facts with meta-understandings.
It argues that "reality" is constructed by those who believe they have uncovered and
investigated it (Watzlawick 1984:10). Reality is not an objective fact "out there"; it's shaped by
individuals through language and diverse socio-cultural contexts (Guba and Lincoln 1994;
Berger & Luckmann 1967; Burr 1995; Gergen 1999). As Navon (2001:624) points out, "for
constructivists, the mind creates reality and asserts that facts are produced by human

consciousness." Language, discourse, and culture serve as key tools in social construction.

However, the structural and people-centered approach has been critiqued within the context of
realistic constructionism (RC) (Elder-Vass 2011; Archer 1995; Sayer 2000, etc.). Critics of RC
argue that individuals' subjectivities should not be solely determined by social contexts such as
culture, region, or historical background; individuals possess the capacity to make their
decisions (Elder-Vass 2011). Tshis implies that studying living heritage in China should not be
entirely patterned on vernacular analyses but also consider individual agencies. Additionally,
as highlighted by Latour (2005), nonhuman actors play a role in constructing the social fabric,
going beyond a purely human-centered view of constructionism. Latour's Actor-Network
Theory (ANT) demonstrates that reality emerges through the interactions between humans and
nonhumans; it's not solely a product of human agency. A flat research approach is advocated,
rejecting binary divisions between micro and macro, top-down and bottom-up research (Latour
2005). ANT aims to trace associations between actants, acknowledging that these associations
are fluid and ever-changing (Alvesson and Skoldberg, 2018). This approach encourages a
natural and humble analysis of how actants, both human and nonhuman, construct their

connections. Researchers should "follow the actants" (Latour 1999:45) to analyze society
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without preconceived theoretical assumptions. This approach aligns perfectly with the
research's goal of re-conceptualizing the living conditions of heritage. The latest version of

constructionism guides the research toward a grounded perspective.

Qualitative methodology aligns well with constructivism, enabling researchers to visualize
what is constructed in reality (Silverman 1985; Bourdieu 1984). This approach seeks to
understand or explore meaning-making processes and how individuals attribute meaning, as
opposed to proving theories or establishing relationships between factors (Sutton and Austin
2015). Qualitative methodology aids in developing an interpretative framework for the
complexity of real-life situations and gives voice to marginalized groups or issues (Sutton and

Austin 2015).

In line with realistic constructivism, this research employed two qualitative approaches:
Ethnography and Grounded theory. These methodologies offered specific applications and
dimensions within heritage studies, emphasizing emergent understanding over preconceived
notions. More-than-representative theory enhances a realistic view by analyzing daily practices,
providing insights beyond discursive analysis. Grounded theory offered specific methods to
guide the construction of theories based on data. These methods informed the research's
methodological interpretations, and the cases were be introduced to address the redefined
research questions. Additionally, common research methods found in related RC works (such
as Callon 1980, 1986; Law 1994; Latour 2005) were be incorporated. Therefore, this research
used a mixed qualitative approach, including semi-structured interviews, observation, and
discourse analysis, to capture changing heritage practices in contemporary nomadism. The goal

is to construct a comprehensive framework for the sustainable future of nomadic heritage.

3.1 Ethnographic Case Study

The research explores diverse applications of nomadic heritage and their implications for the
essence of heritage in contemporary Inner Mongolia. It utilizeed an ethnographic methodology
to delve into integrated living heritage narratives and practices related to gers: encompassing
tangible, intangible, and mixed aspects. The study seeks to transcend a limited perception of
living heritage that solely focuses on specific heritage categories. Moreover, the Living
Heritage Approach (LHA) is adopted with a constructivist lens, aiming to reveal the process of
heritage creation within real-world contexts. The chosen case exemplified how individuals
construct and interpret changes and continuities within the realm of heritage within their

everyday routines, portraying each facet of heritage as an ever-evolving process shaped by
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ordinary viewpoints. Ultimately, the research endeavours to augment our understanding of the
dynamic essence of nomadic heritage and foster awareness about its significance in the realm

of sustainability.

Regarding the chosen methodological approaches within field settings, this study adopted
ethnography as its research method. Ethnography, by embracing multiple theories in fieldwork,
serves as a comprehensive method to gather data on both human interpretations and
environmental factors (Vannini 2014). Moreover, ethnography employs grounded theory,
focusing on humanistic narratives and offering in-depth descriptions to capture subjective
viewpoints (Charmaz and Mitchell 2001). Grounded theory facilitates the theorization of
descriptive data into categories while maintaining alignment with research objectives (Bigus et
al. 1994; Charmaz 1983, 1990, 1995; Glaser 1992, 1994; Glaser and Strauss 1967; Stern 1994;
Strauss 1987).

Ethnography is a method "that offers holistic insights into people's perspectives and actions, as
well as the environment they inhabit, through detailed observations and interviews" (Reeves et
al. 2008:512). As heritage is considered "a contemporary human phenomenon" (Filippucci et
al.2009:321) and a product of "communities and interest groups" (323), ethnography can foster
public engagement in heritage management (Kersel 2009). Smith (2006:5) suggests that
heritage ethnography aims to comprehend the essence of heritage and how the past is employed
in the present. Additionally, heritage ethnography recognizes heritage as a multifaceted entity
that can be reconceptualized in context (Andrew 2009). By exploring diverse perspectives
within different heritage groups, ethnographic research avoids oversimplification of heritage

formation (Filipucci 2009).

However, the current perception of heritage ethnography as the peculiarity of cultural heritage
practices within human action (Samuels 2018:3) and as supplements to conventional or
authorized definitions of heritage overlooks the fact that heritage itself is a construction process,
not solely focused on preserving completed facts. Ethnography can be constructivist, adopting
personal viewpoints to understand how individuals construct the meanings of their realities
(Delaney 2017; Hendry 1999; Herzfeld 2000; Denzin 1989). Building upon this view, this
research applied the Living Heritage Approach as a constructivist lens to examine how different

agents contribute to heritage construction (Pablo Alonso Gonzalez 2014; Harrison 2015, 2020).

In my study of gers, it is crucial to clarify the positionality of the ethnographer. Historically,
ethnographic research was often conducted under the ideologies of colonialism or racism,

where researchers observed, described, and interpreted social groups and cultural practices
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deemed "primitive" or "alien" with a superior attitude (Fisher et al., 1997). This approach often
carried implicit biases and prejudices, undermining the dignity and rights of the subjects being
studied. First, I respect the ethnic cultures, customs, and religious beliefs of different ethnic
groups during the interview process. I seek to understand their current cultural attitudes and
feelings towards past traditions, including their sense of pride. Although I am of the majority
Han ethnicity, I have never judged the practices of different ethnic groups based on my own

ethnic behaviors and logic.

Secondly, the attitude of the researcher and the researched is crucial. If the researcher adopts a
'top-down' perspective of heritage preservation (Brown 2011), it is often seen as an arrogant
research attitude. In the field, subjects sometimes become nervous upon learning that I am an
international doctoral student, as they assume I am already knowledgeable about many aspects.
Therefore, I have learned that it is essential to approach research with humility and equal respect

for the interviewees, respecting their ethnicity, professions, and ways of life.

3.2 Methods:Exploring Heritage Construction and Individual

Agencies

3.2.1 Semi-Structured Interviews
The combination of observation, discourse analysis, and semi-structured interviews represents

a common approach in ethnographic research. As highlighted by Mason (2002), ethnography
encourages the collection of firsthand data, with participant observation and interviews being
pivotal in steering this process. Furthermore, textual materials are utilized as valuable sources
for gaining insights into how individuals and institutions present themselves and others (Mason
2002). This mixed-methods approach can gather data on people's responses to the usage and

changes in heritage within their daily routines.

To gain a deeper understanding of specific issues, qualitative and subjective semi-structured
interviews with targeted groups were conducted. This involved key interviewees who have
been identified based on the context of each case. The objective is to uncover individuals'

contributions to heritage construction and their perceptions of change.

Within the context of Mongolian ger, the social actors encompassed creators, officials, tourists,
and Mongolian people. This investigation delved into their perceptions of change and their
novel approaches to participation. Similarly, in the embroidery case, the focus was on educated

craftsmen who are emerging in the field. Their creations and conflicts with traditional
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embroidery practices were explored. In the case of the pagoda, interviews involved designers,
bookshop owners, and local communities, shedding light on how their connections have been
revitalized through dynamic projects. These interviews aim to illuminate how these individuals
engage with heritage practices, including registration, management, conservation, construction,

building, maintenance, use, and even preservation.

Qualitative interviews, as defined by Mason (2002:63), "construct or reconstruct knowledge
with depth, nuance, complexity, and a roundedness in data." However, these interviews tend to
"construct or reconstruct knowledge more than excavate it" (Mason 2002:63). Therefore, the
interview questions should be open-ended to encourage exploration rather than seeking
predetermined answers (Howell 2013). However, for the sake of cross-case comparability in
multiple-case study research, a semi-structured interview format is suitable (Bryman and Bell
2022). This approach provides structured questions while allowing interviewees to shape the
conversation through mutual interactions, yielding flexible results (Howell 2013). The

interview questions are listed in Appendix 1.

Given the Chinese context, it's advisable to establish contacts through introductions rather than
initiating cold emails or phone calls. Consent forms presented to interviewees before each
interview. Additionally, most transcriptions will be conducted in Chinese, considering that all
interviewees are Chinese. Partial translation of key findings will facilitate analysis using NVivo

software.

3.2.2 Observation

Observation is a method to observe people's daily activities, material manifestations, and
interactions, offering insights into their engagement with heritage. It serves as a complement to
interviews (Willis and Trondman 2000; Mason 2002) and is particularly beneficial for
individuals who may struggle to express their thoughts comprehensively during interviews
(Adler and Adler 1998). Observation also contributes to shaping follow-up interview questions
and even the overall research direction (Coffey 1999; Atkinson et al. 2001; Mason 2017),

allowing real-world situations to influence the research process.

This research observed ger practitioners' daily practices and their interactions with materials
and cultural expressions. This approach aligns with the understanding that observation is both
an intellectual and physical engagement with the research field (Coffey 1999:68). However, the
observations in this study are unstructured, accompanying the naturally occurring behaviors in

the field. Firstly, they are used to understand the interview information provided by the
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respondents, such as the parts of the ger and the processing procedures. Secondly, they help
verify the accuracy of the information, ensuring that the respondents' information aligns with
the actual outcomes. More importantly, these observations assist in elucidating the field's
environment and circumstances. The field sites span across four major regions in Inner
Mongolia, with diverse research locations within each region, including grasslands, urban areas,
factories, offices, etc. Therefore, human behaviors are diverse, and the different application
environments of gers create variations in their forms and modes of existence. These
environments need to be documented, including people's behaviors, lifestyles, the material

environment, and the culture surrounding gers.

These pieces of information are recorded through my observations in the form of photographs.
Some information (as in Chapter 4.4) regarding observations of the landscape, nomadic
behaviors, and the usage methods of gers, along with their living environments, is documented

in detail.

3.3 Grounded Theories as a Supplemental Method of Building

Research Theories

Grounded Theory (GT) is a fitting qualitative research strategy for guiding the goals of this
research. It shares a fundamental principle with Latour's Actor-Network Theory (ANT) by
focusing on the dynamic interactions among various actors, rejecting preconceived notions, and
adapting to the real-world complexities. GT is particularly well-suited for a study like this,
where there is a lack of comprehensive discourses on the living heritage approach in the
literature, and where reconceptualization is necessary. Importantly, GT provides a clear

methodological framework that can be followed step by step.

According to GT theorist Charmaz (2006), theory-building should be an iterative process that
continuously revises and accumulates data. Charmaz uses the term 'theorizing' to describe this
process as one that is eclectic, drawing from what works and fits within the context (p. 48).
Given the research's aim to analyze the disposition of heritage and understand people's actions
while re-conceptualizing underground heritage values in China, empirical data collected from
the fieldwork is crucial. GT allows for pre-existing knowledge and concepts to be considered
as provisional and open to questioning, providing a solid foundation for building revised

theories, such as the concept of continuity.
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The concept of Grounded Theory was first introduced in "The Discovery of Grounded Theory"
by Glasser and Strauss (1967), later developing into one of the most widely used qualitative
research methods in social science since the 1980s (Bryant and Charmaz 2007). Initially, GT
aimed to challenge existing scientific paradigms and develop theories grounded in people's real
perceptions (Glaser 1978, 1992,2012; Strauss 1987). It arose as a reaction to the inadequacy of
prevailing theories that frequently did not correspond to the actual circumstances and continued

to be unrelated to the individuals involved. (Layder 1993).

However, GT is not about rejecting existing theories; rather, it embraces the concept of 'trust in
emergence,' which allows for discoveries to shape the theory. Charmaz (2006, 2011) introduced
Constructivist Grounded Theory, which emphasizes the interactions between researchers and
participants and considers contextual factors that impact individuals in their interactions with
general facts. This aligns with Latourian theories that highlight interactions between human and

non-human actors in specific situations.

While the GT approach is traditionally considered to be constructivist in nature, and cultural
heritage studies are recognized as interdisciplinary fields exploring sociocultural complexities
(Sorenson and Carman 2009), the widespread application of grounded theory in cultural
heritage research remains in its nascent and exploratory stages. Nevertheless, recent research
indicates that the application of GT in cultural heritage studies has begun to gain prominence,

providing a robust tool for a deeper understanding of the intricacies of cultural heritage.

GT has found extensive application in the study of cultural tourism (Tiberghien et al., 2020;
Xie et al.,, 2020; Matteucci and Gnoth, 2017; Johnston 2014). These studies center on
individuals' experiences and perceptions of tourism site development. For example, Matheson's
(2006) research employed the grounded theory approach to explore tourists' experiences at
heritage sites, with a particular focus on the interaction and interpretative processes between
tourists and heritage sites. This study underscored the value of the grounded theory approach
in delving into tourists' perceptions and evaluations, providing valuable insights for heritage

site managers to better meet tourists' expectations.

Furthermore, Shafqat et al. (2022) investigated the application of grounded theory in
researching sustainable heritage in informal settlements. Their investigation brings attention to
the connection between cultural heritage and sustainable development, underscoring the
importance of cultural heritage in the realms of urban planning and community development.

This research introduces a fresh viewpoint, emphasizing the promise of the grounded theory
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approach in comprehending the correlation between cultural heritage and societal welfare and

lasting sustainability.

Similarly, Bakri et al. (2021) explored the tensions between the local community and a
UNESCO World Heritage site in George Town, Malaysia. Through observations and
interviews, the authors gathered residents' perceptions and evaluations of the heritage site. They
discovered that residents held diverse and intricate values concerning the heritage site,
including historical, cultural, religious, economic, social, and emotional aspects. These values
were influenced by various factors, including individual, collective, and environmental
elements. The authors also proposed a paradigm model of the interaction between the
community and heritage based on the grounded theory approach and discussed its implications

for heritage management.

Another intriguing study by Seyfi, Hall, and Fagnoni (2018) utilized grounded theory to analyze
different stakeholders' varying perspectives on sustainable tourism development at a potential
World Heritage site in northern Iran. This study emphasized the value of the grounded theory
approach in exploring the complex relationships among multiple stakeholders, particularly in

dealing with issues involving international significance and domestic opposition.

Finally, Li's (2022) study investigated the influence of digital communication on the crafts
related to intangible cultural heritage, while also scrutinizing the variables that shape this
influence through the grounded theory methodology. This research underscored the capacity of
the grounded theory method in comprehending the connection between present-day cultural
heritage and emerging digital technologies, presenting a novel outlook on the digital

safeguarding of traditional culture.

In summary, although the grounded theory approach has not yet gained widespread popularity
in the field of cultural heritage studies, it has started to emerge and has played a significant role
in understanding the complexities of cultural heritage, relationships among multiple
stakeholders, and the connections between cultural heritage and social well-being and
sustainable development. Making GT an appropriate method for generating explanations of
events and relationships based on individuals' lived experiences (Jennings and Junek 2007:202).
In conclusion, this research on the integrated living heritage approach seeks to explore the
nuanced 'living' meanings among people within the current revitalization context in China. GT,
designed to interpret human behaviors, will facilitate a procedural investigation that traces
heritage actors' nuances in enhancing the scope of heritage representations. It will assist in

summarizing emerging alternatives of heritage through people's creations.
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GT not only emphasizes constructive research but also provides a clear methodology for
conducting research. Previous significant GT research (Charmaz 1990; Glaser 1992; Strauss
1987; Strauss and Corbin 1994, etc.) has outlined essential steps in conducting GT (see Table

2). This research will follow these procedures and adapt them to its own context and objectives

(see Table 2).

1)

” Simultaneous data-collection and
analysis” (Charmaz and Mitchel
2001:160).

Start collect data for the case study about

change and continuity.

theoretical framework that specifies
causes, conditions and consequences
of the processes” (Charmaz and

Mitchel 2001:160).

2) “Pursuit of emergent themes through | Summarized the similarity and differences
early data analysis” (Charmaz and | among findings of the case.
Mitchel 2001:160). NVivo will be used to help coding the data.

3) “Discovery of basic social processes | Distinguish the situation of heritage
within the data” (Charmaz and | practices in reality and clarify how does it
Mitchel 2001:160). work in reality.

4) “Inductive construction of abstract | Issues to be identified and categorized with
categories  that  explain  and | rest of the data.
synthesize these processes”
(Charmaz and Mitchel 2001:160).

5) “Integration of categories into a | Bring the findings into previous theories,

living heritage approach, change and

continuities.

TABLE 1 TRANSLATING GROUNDED THEORY PROCESS IN RESEARCH METHODS

3.2.1 The Grounded Theory Research of Ger

Scholars in the field of gers have recognized the self-transformation brought about by the
changing modern demands for gers, thus giving rise to a bottom-up construction approach. A
particularly noteworthy contribution is Professor Bai Liyan's doctoral thesis (2020), which

interprets the modern translation methods of gers from an architectural perspective. Professor
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Bai employs grounded theory as an investigative methodology, commencing with
contemporary pastoralists' residential needs, employing architectural genealogy as a framework
for architectural transformation. This research can be regarded as a representative architectural
exploration of ger changes from an architectural perspective, with the added dimension of
incorporating humanistic viewpoints for learning and consideration. Importantly, it offers an
architectural perspective on the attitudes toward ger transformations and continuities from the
architects' vantage point. However, the research doesn't sufficiently anchor itself in the
sociocultural context when considering the transmission and utilization of cultural heritage.
Thus, this study can be perceived as a cognate research endeavor, but it distinguishes itself in

terms of research perspective.

Liu and Bai (2022) employed a grounded theory approach to analyze 35 current international
and Chinese cultural heritage conservation charters. Their aim was to use these findings as a
theoretical guide for the protection of Mongolian ger cultural heritage. They identified four key
heritage conservation elements: community participation, cultural respect, community needs,
and emotional identification. The approach used in this research on living heritage is also
intended to guide the management of similar living heritage, with the four heritage elements
serving as a reference. However, their research is limited to a review of existing top-down
guidelines and does not include an analysis of bottom-up group perspectives and the current
status of gers, nor does it provide comparative interpretations. Therefore, the practical

significance of constructing living heritage support is evidently lacking.

In summary, there is a dearth of research on gers that utilizes grounded theory as a method.
Internationally, such research has not been found, and in the Chinese academic community,
studies represented by Bai Liyan and her doctoral student Liu Xingyu are few and far between.
This research also employs grounded theory as a method to study the construction of living
heritage for gers. On one hand, it can draw from Liu's interpretation of cultural heritage theory
and Bai's interpretation of the practical needs of gers. On the other hand, this study will address
the shortcomings of both by focusing on the construction of cultural heritage theory and re-
exploring the contemporary changes and continuity of gers using a bottom-up approach. In the
discussion section, we will compare the similarities and differences found in our research to

validate the accuracy of our research results.
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3.5 Research areas

Inner Mongolia is an autonomous region in northern China, situated in the northern part of
China. Geographically, it falls within the Inner Asia region and shares its borders with
Mongolia and Russia, covering a vast area of approximately 1.183 million square kilometers
(Gov. 2013). It is one of the largest provincial-level administrative units in China. According
to data from the Inner Mongolia Autonomous Region Bureau of Statistics (2021), the ethnic
composition of Inner Mongolia is primarily Han Chinese, accounting for 80% of the population,
followed by Mongols at 17%, and other ethnic minorities at 3%, signifying its status as a multi-
ethnic region. Inner Mongolia experiences a continental monsoon climate (Gov. 2005) , with
hot summers that can reach temperatures up to 30 degrees Celsius and frigid winters with
temperatures plummeting to as low as minus 30 degrees Celsius. This climatic diversity results

in a variety of pastoral practices throughout the year.

Given the vast geographical expanse of Inner Mongolia, it encompasses a diverse range of
landscapes, including grasslands, deserts, forests, rivers, and lakes, leading to distinct economic
characteristics from east to west (Gov. 2013). For my research, I focused on three representative
pastoral areas (Hulun Buir, Xinlinhot, and parts of Chifeng), along with the capital city of Inner
Mongolia (see Figure 8). The selection of these locations is primarily due to the prevalence of
grassland-based nomadic economies in eastern Inner Mongolia. Consequently, the use and
distribution of gers in this region are more typical. Within each region, I carefully selected
several specific locales. These areas included those known for their tourist attractions, thriving
animal husbandry, concentrated ger industrialization, and even a conservation area unique to
Inner Mongolia that lacks the division of grazing zones. Each place presented its own distinctive
contradictions and challenges. Given the vast and sparsely populated expanse of Inner
Mongolia, coupled with low urban population density, these locations are often quite remote
and predominantly located on non-urban grasslands. The characteristics inherent to these
locations provide comprehensive insights into the post-nomadic era's use of gers in Inner

Mongolia.
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FIGURE 8 A MAP OF RESEARCH LOCATIONS IN THE INNER MONGOLIA, CHINA
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Hulunbuir City, located in the northeastern part of Inner Mongolia, covers an expansive area of

250,000 square kilometres, making it the largest prefecture-level administrative city in China

(Manduhu 2016). Hulunbuir is renowned for its vast grasslands and thriving animal husbandry,

drawing considerable attention to its burgeoning tourism industry. Therefore, it serves as a solid

foundation to investigate nomadism and the adapted use of gers in the context of tourism. My

research journey commenced in Hulunbuir, which encompassed Hailar (the capital of

Hulunbuir), the New Barag Right Banner area, the New Barag Left Banner area, the Ewenki

Banner, and the Old Barag Banner area (see Figure 9). These locations were chosen due to their

representation of typical grasslands and regions with developed animal husbandry.

Simultaneously, they have a well-established grassland tourism sector, providing me with

abundant research materials.
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FIGURE 9 A MAP OF RESEARCH SITE IN HULUNBUIR
Xilingol

Xilingol League is located in the central-southern part of Inner Mongolia Autonomous Region,
sharing borders with Mongolia, adjacent to Ulangab City to the west, and bordered by Chifeng
City to the east (Manduhu 2016) . This region is renowned for its vast grasslands, hills, and
mountains, boasting spectacular natural landscapes. It serves as a significant dwelling place for

the Mongol ethnic group, preserving deep-rooted traditions of Mongolian culture .

Xilingol stands out for having the most developed ger production factories and businesses in
comparison to other areas in Inner Mongolia. The Blue Banner, in particular, has earned a
prominent reputation for modern ger production since the establishment of the People's

Republic of China. Notably, the only UNESCO World Heritage Site in Inner Mongolia, the
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Site of Xanadu, is in the Blue Banner area. This site showcases a series of practices and events

related to the Mongol ger.

Furthermore, the grazing practices in Xilingol are highly esteemed within Inner Mongolia,
making the region a rich resource for nomadic culture. Notably, the Chinese tourism department
designated the west Sonid as 'the village of gers' due to the highest proportion of nomadic
families still using gers (Xilingol Government, 2021). This highlights the high utilization of
gers in this area. Therefore, Xilingol was my second research destination, encompassing
Xinlinhot (the capital of the city), the Blue Banner area, the Sonid Right Banner, and the West
Ujimiqin Banner area (see Figure 10). These regions provided me with valuable materials for
the industrialization of ger production and the governance of cultural heritage in the post-

nomadic era.
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FIGURE 10 A MAP OF RESEARCH SITE IN XILINGOL

Hohhot

Hohhot, the capital of Inner Mongolia (see Figure 11), is situated in the central part of the Inner
Mongolia Autonomous Region. This city stands out for its vibrant social and academic scene,
particularly renowned for its innovative approaches and research in ger design and related fields.

For these reasons, I chose it as my third research destination, focusing on conducting interviews
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with designers and architects. Furthermore, Hohhot is home to several universities in Inner

Mongolia, making it a strategic location for engaging with scholars in the region.

Moreover, as the administrative capital of the autonomous region, Hohhot holds a pivotal role
in shaping the discourse on heritage and cultural management. Hence, I conducted interviews
with the heritage conservation centers based here, aiming to gain insights into contemporary
interpretations of nomadic cultural management. In summary, Hohhot provided me with a
wealth of interview resources related to ger design, academia, and management, enriching my

research endeavors in these domains.
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Chifeng

Chifeng City is situated in the northeastern part of Inner Mongolia Autonomous Region, nestled
at the southern foothills of the Greater Khingan Mountains. The region boasts diverse

geographical features, including mountains, grasslands, and forests (see Figure 12). Its
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economy primarily revolves around agriculture, animal husbandry, forestry, and mining

(Manduhu 2016) . Chifeng served as my final destination, an unexpected yet invaluable
addition to my research journey. My decision to visit this area was influenced by the
recommendations of a local government leader and an esteemed academic professor. The
timing was opportune, as Ar Horqin Banner had recently been designated as a Globally
Important Agricultural Heritage System by the Food and Agriculture Organization of the
United Nations (FAO) in 2022 (FAO 2018). Notably, the Gogestai Hanwul National Nature
Reserve Park in Bayanwenduer Sumu, a nomadic village, stands as a well-preserved area within
the banner, upholding traditional practices of mobile grazing. The utilization of gers in a post-
nomadic context is relatively uncommon here, offering unique insights into heritage

conservation and providing a wealth of data on ger usage in the daily lives of nomadic

communities.
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My interviewees comprise ger practitioners, including nomads, designers, officials, factory

owners, and brokers. These individuals play pivotal roles in the direct actions concerning gers,

encompassing their design, usage, management, production, and more. The narrative

surrounding the transformation of the ger as a cultural heritage asset is intricately linked to the

evolving lifestyles within post-nomadic communities. The dynamics and agency of different

practitioners have a significant impact in this context. Consequently, I conducted interviews

with each of these groups, and the details of the interview locations and times are presented in

Table 3 below.
Place Hulunbuir Xilingol Hohhot Chifeng
Month April- June June July August
Location Designer’s workshop Forest Park
Inheritors’ workshop
_ Coftee shops
Factories Bureaus:

Nomads’ families

Factories

Architects’ workshop

Touristic sites

Bureaus:

Tourism and  Culture
management

Institute of ICH

preservation center
Forest and Grassland
management
Natural resources

management

Environmental

management

Inheritor’s home

Architects’ workshop

Touristic sites

Bureaus:
Tourism and Culture
management

Forest and Grassland
management
Natural

résources

management

Designers’” workshop

Universities

Installed of ICH

preservation centre

Tourism and Culture

management

TABLE 2 RESEARCH LOCATIONS AND GROUPS OF INTERVIEWEES
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3.6 Data Collection & Accessing the Sites

This section primarily outlines the process of data acquisition. Firstly, regarding to recording
methods, I have predominantly transcribed interviews by typing the responses onto my laptop
while in the presence of the interviewees. This approach was adopted because some participants
expressed their reluctance to leave any voice recordings as evidence. Additionally, certain
interviewees found it difficult to engage deeply with the questions when audio recording
devices were visible. This method allowed me to closely follow the interviewees as they spoke,
making it possible to annotate new findings during transcription and continue the investigation
by posing relevant follow-up questions. This approach yielded minimal omissions in each
interview and was perceived to be more accurate than recording devices, as electronic
transcription might introduce errors through misunderstandings during translation. Live
transcription proved to be an effective strategy for capturing interviewees' reactions and saved
time during the subsequent data analysis phase. Each interview comprised approximately 3000
words in Chinese, resulting in a total word count of nearly 240,000 words (see link under

Appendix 2).

Furthermore, in addition to interview transcripts, various documents and private publications
emerged during the conversations. These materials were not initially considered in the literature
review. For instance, interviews with officials touched on the impact of current land policy
changes and management. However, a portion of this information pertained to internally
undisclosed policy management and could only be recorded through verbal accounts of relevant
individuals. Additionally, some interviewees provided insights into shifts in the discourse of
cultural management, drawing from newspaper clippings and other sources (see Appendix 4).
Furthermore, during interviews with Mongol ger factories in the Blue Banner area, I learned
about published standards for ger production. I obtained these standards from the personal
collection of one of the interviewees and included them in the appendix (see Appendix 4). These
materials play a vital supplementary role in evaluating the contemporary influences on gers and
have emerged from insights garnered during the interviews. As such, they serve as additional

reference material.

When it comes to the practical arrangements for conducting interviews, my journey was marked
by a series of steps that ultimately enabled the successful completion of my research. Despite
having grown up in Hailar, the capital of Hulunbuir in Inner Mongolia, the Mongolian
communities seemed like an entirely different world to someone of Han ethnicity like me.

Given my inability to speak Mongolian and my lack of Mongolian relatives, initially bridging
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the cultural gap posed a significant challenge. Fortunately, I was able to leverage my family's

social networks in the region, and I employed various approaches to establish connections.

Firstly, I reached out to my family to initiate contact with potential interviewees. Through these
family connections, I was introduced to several institutions responsible for managing ger
utilization. These were primarily governmental bureaus, and their initial interactions with me
revolved around providing insights into their work. Subsequently, they introduced me to other
contacts within their networks. Similarly, family members and friends involved in relevant
sectors introduced me to their contacts in different research areas. This network expansion
technique resembles a snowballing approach to building social connections and proved highly

effective and targeted in the context of my fieldwork.

Secondly, I proactively initiated contact with various participants via email and social media
platforms, including designers, university staff, and factory groups. I was fortunate to find that
many of these individuals extended a warm welcome once I disclosed my status as a PhD
candidate at the University of York and shared the necessary consent forms. Importantly,
mentioning my roots as a Hulunbuir native had a significant impact. It often led to an even
warmer reception, with these kind individuals expressing pride that I, as a local, had the
opportunity to conduct research in the UK. My Mongolian participants frequently appreciated
my interest in their traditions as someone of Han ethnicity. This heartwarming response
surprised me and boosted my confidence in approaching a different culture, particularly as I
had initially harbored concerns regarding potential cultural barriers and issues related to ethnic

identity before embarking on my fieldwork.

Engaging with nomadic communities on the vast grasslands posed a series of unique challenges.
Due to the sheer expanse of the grasslands, reaching a single family often required lengthy
journeys, making it essential to have acquaintances introduce me to their families, which
facilitated building trust. Language barriers emerged as the most formidable challenge,
necessitating the presence of a Mongolian translator, typically a friend of mine. These

translators were often connected to the nomads through friendships or acquaintances.

The nomadic participants, usually of a rather reserved nature, initially provided minimal
information, as they regarded their daily lives as quite ordinary. However, spending time with
them allowed me to gather unadorned insights. [ always adhered to customary etiquette by
preparing gifts for each visit. Moreover, I partook in their hospitality, sharing their traditional
offerings like milk, tea, and cheese. To better understand their daily routines and reliance on

gers, | occasionally stayed with them for a few days.
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Furthermore, I actively immersed myself in their festivals and special occasions to gain insights
into the diverse uses of gers in various situations, such as Mongolian weddings, Saddam, and
fete. I even had traditional Mongolian clothing tailored to display respect for these occasions.
Surprisingly, this gesture garnered favorable reactions and facilitated the smooth progress of
my research. The nomads generally welcomed me without hesitation, especially during sacred
shamanistic rituals. Nevertheless, [ always approached them with care when seeking permission
to take photographs. Despite their friendliness and appreciation of my interest in their traditions,
I remained cognizant of the fact that I still felt like an outsider to the Mongol communities. This
sense of otherness could be attributed to our differing lifestyles, worldviews, and languages.
However, it may be a fitting perspective for researching a heritage that requires a neutral

analysis of its often taken-for-granted realities.

Lastly, I had to secure official permissions to access specific sites, which became particularly
relevant during my research in Chifeng, my last stop. The Gogestai Hanwul National Nature
Reserve Park restricted access for non-locals, aiming to maintain peace and preserve the natural
environment from outside interference. Attaining permission involved coordination with the
leaders of the Sub-Bureau of the Forest and Grassland. Learning about these restrictions proved
challenging, and I only became aware of them after embarking on a four-day journey. To gain
access, [ once again leveraged my social networks, making use of my contacts within the bureau.
Additionally, I preemptively reported the purpose of my research journey before arriving in
Chifeng. This involved submitting a formal report detailing the research objectives, including
interview questions. I also made a commitment to adhere to respectful conduct and to avoid
any activities or speech that could compromise ethnic integrity and the reputation of the state.
Fortunately, I did not encounter any obstacles or censors during the journey. Overall, the
establishment of trust emerged as a crucial step in ensuring the smooth progression of my

research.

3.7 Ethics

The entire data collection process strictly adhered to the Ethics Guidelines of the University of
York (see Appendix 5). I ensured that my activities aligned with the commitments outlined in
the consent forms. Compliance with ethics involved several key principles, including
anonymity, non-harmful research and right to be informed. In terms of image use, I primarily
featured images of gers to prevent the inclusion of identifiable individuals in the photographs.

All photographs were taken with the explicit consent of participants and could be made public.
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Regarding the signing of consent forms, I successfully obtained signatures from 78 out of the
98 interviewees. Some individuals expressed concerns about the potential use of the research
data in the future. Notably, governmental communities exhibited caution when signing any
documents or providing personal information, as they were apprehensive about the potential
impact on their reputations from any discourse that might appear in my publications. This
caution was amplified by the Chinese central government's cultural policies that emphasized a
sense of national cultural unity over distinct community identities (Gov. 2021). Consequently,
interviewees, especially government officials, were more circumspect in their responses and
hesitant about discussing ethnic traditions during interviews. This phenomenon is specific to
this research and was not encountered in my previous research on ethnic cultures. It is worth
noting that these concerns are unique to this context and not representative of my prior research
experiences. In addition, due to language barriers, some individuals from Mongolian ethnic
groups declined to provide their names on the consent forms. I respected their decision and did

not pressure them to sign.

‘The University of York's Code of Practice for Good Ethical Governance’ (Appendix 5)
underscores the importance of respecting the rights and preferences of local communities when
dealing with politically or culturally sensitive questions. It also underscores the necessity of
preventing any potential harm to the welfare and interests of participants, researchers, cultural
heritage, the environment, the University, academia, and the broader community. Research
activities should refrain from engaging in practices that could pose a direct or indirect risk of

serious harm.

As such, during interviews, especially when addressing sensitive topics, I exercised caution and
did not insist on pursuing such questions if it made participants uncomfortable or raised
potential risks. In these situations, I adjusted my approach by transforming the questions or
shifting the focus, which allowed the research to proceed smoothly without causing any harm
to my interviewees. This approach was designed to uphold ethical standards while ensuring that

the research could continue effectively.

3.8 Coding

In qualitative research, codes play a vital role as symbolic representations of words or brief
phrases, which succinctly encapsulate and describe specific sections of language-based or

visual data. These codes are employed to condense, emphasize important aspects, and elicit
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meaning from the data (Saldana 2016). When dealing with open-ended questions, codes are
used to transform qualitative data into a form that can be quantified or measured (Collingridge
2019). Organized codes help researchers navigate through a wide range of quotations, actions,

opinions, and depictions of reality.

For the coding process, I utilized NVivo, a well-established software designed for the analysis
and categorization of various types of data, including textual information. NVivo is a versatile
analytical tool that aids researchers in identifying themes and exploring connections among
them (King 2004). Initially, I employed NVivo to progressively group similar phrases together,

facilitating the recognition of common themes during the analysis.

The data analysis process required two coding procedures and two forms of coding. In the
ethnographic phase, quotations served as the sole form of coding. Each code or theme in NVivo
was linked to specific phrases, and various interviewees were associated with each theme.
Using phrases as quotations provided direct insights into individuals' sentiments and
significantly enhanced the accuracy of the content analysis. This approach revealed that most
interviewees could offer comprehensive narratives based on their past and current work,
practices, and experiences. Consequently, the use of quotations contributed to the creation of
an extensive narrative that effectively captured the essence of ger across historical timelines

and storytelling.

Within the domain of GT, a coding model assumes a central role, and an illustration of this can
be observed (Figure 13). Strauss and Corbin (1990) emphasize that grounded theory is
characterized by the continuous and in-depth analysis of raw data to construct an interpretative
theoretical framework. Their study provides a detailed breakdown of the steps involved in the
coding analysis process. During the initial open coding stage, researchers engage in a
meticulous, line-by-line examination of the data to ensure that no essential concept or theme is
overlooked (Strauss and Corbin 1990: 61). This stage is not a mere superficial categorization
of data but rather a process focused on uncovering the deeper meanings inherent in the data. It
requires labeling and describing every word and sentence, essentially creating a first-level

categorization (Glaser 1978). The outcome of this process is the emergence of conceptual data.

As the research advances, the selective coding stage becomes pivotal. During this phase, the
previously identified concepts begin to intertwine and evolve into higher-level categories. To
ensure the research's accuracy and comprehensiveness, researchers need to engage in a more
systematic data analysis at this point (Strauss and Corbin 1990: 96). This involves discerning

the relationships between each previous categorization, including case, context, contingencies,
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consequences, covariances, and conditions (Glaser 1978). Ultimately, the selective coding
phase provides a clear direction for the entire research. Researchers select a core category
around which the entire theoretical framework is built. This phase not only requires revisiting
previous codings but also demands that the final theoretical framework is logically, structurally,

and conceptually coherent (Strauss and Corbin 1990: 143). The logistical relationships and core

be presented in the next chapter.

categories aid in the transformation of research data into heritage theories. Detailed results will
o @
o Original data

FIGURE 13 CODING PROCESS OF THE GROUNDED THEORY
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Chapter 4: Data Analysis

4.0 Introduction

This chapter of the thesis presents the data collected within the research fields. It commences
by introducing the fieldwork situations to establish data validity. Subsequently, it outlines the
data analysis process to provide a structured framework that allows for a reevaluation of the
methodology during the results analysis. As discussed in Chapter 3 (Methodology), the
constructivist approach emphasizes a perspective of emergence over preconceived notions,
underlining the importance of comprehensively understanding the research field. This study
adopts both the Non-representative theory and Grounded theory from the outset, with the aim
of providing an integrated perspective on people's experiences, opinions, and a systematic

analysis of theories.

To reconstruct a comprehensive approach for understanding, recognizing, and preserving the
heritage values of gers in Inner Mongolia, this research employs multiple dimensions, such as
reassembling living discourse, connecting theories, and critically examining the ontology of
heritage. It is crucial to note that a singular data analysis procedure is inadequate. Therefore,
this chapter employs two distinct analytical approaches and is divided into two parts. The first
part provides a textual summary of the research stories through ethnographic descriptions in
purpose of the Non- representative theory, while the second part focuses on the results of the

grounded theory analysis.

In line with Charmaz's (2006) suggestion that Grounded Theory may reach saturation when
researchers no longer discover new themes or content in the interviewees' narratives, such a
point was reached during the data analysis process. It was found that only 10 summaries of
interviewee narratives offered clear guidance for the research, with no new issues or themes
emerging. These 10 interviewees are considered sufficient as they represent the most pertinent
issues contributing to the research. In sum, the research involved interpretations of all interview
data, while the Grounded Theory analysis specifically utilized the narratives of these 10
selected interviews. However, before delving into the introduction of details, I would like to

provide a brief summary of the data
4.0.1 Summative data
There are nearly 100 photographs were taken during the fieldwork. A total of 98 interviews

were conducted; however, only 78 of them are considered valid. The selection of these 78
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interviews was based on several factors. Firstly, these interviews provided substantial data with
prominent issues and a clear understanding of the interviewees' experiences. Importantly, all
70 participants signed research consent forms, which ensures that their data can be legally used
in compliance with university ethical regulations. The remaining interviews that lacked consent

forms were excluded due to privacy concerns.

The interviewees represent 8 distinct community groups based on their occupations: designers,
cultural creators, inheritors, touristic brokers, factory owners, scholars, nomads, and officers.
Detailed information on the interviews can be found in Appendix 2, while the distribution of
these groups as a percentage of the total sample is presented in Figure 1 below. Notably, the
distribution appears relatively balanced across the different groups. In certain cases, such as
officers and touristic brokers, larger percentages are observed due to their roles spanning
multiple occupational categories. The officer group, for instance, comprises individuals from
five different bureaus, each with distinct responsibilities, while the touristic broker category
encompasses both site owners and herder's home operators. Additionally, some individuals may
exhibit multiple group affiliations. For example, some factory owners are also inheritors of ger
handcraftsmanship. In sum, the findings encompass a comprehensive range of ger practitioners

in contemporary contexts.

Nomad
11%

Touristic broker 6%
15%

eator

Inheritor
11%

Scholar
8%

Designer Cultural creator mInheritor m officer
m Scholar m Factory m Touristic broker mNomad

FIGURE 14 PERCENTAGE OF DIVERSE GROUPS OF INTERVIEWEES

In NVivo, a total of 580 codes were generated. Although my initial intention was to maintain a

concise code list, the open-ended nature of the interview questions, the breadth of contexts
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covered, and the richness of narratives made it challenging. Consequently, 22 main themes
emerged from the data (see Table 4). While not all these themes were employed in the analysis
to address the research questions, they contained valuable firsthand information. Each theme

consists of phrases from various groups of interviewees.

These themes in NVivo primarily serve the purpose of ethnographic analysis, with a focus on
factors such as utilization, policies, and the intersection of industrial and nomadic practices.
Complementary subthemes were included to enhance the analysis. For instance, under the
policies theme, environmental aspects and unified discourse were addressed. The analysis of
touristic gers fell within the utilization theme, and the symbolism subtheme aligned with the
concept of unified discourse, situated under the broader policies theme. Furthermore, certain
heritage-related themes, including change, continuities, heritage, revitalization, and traditions,
were used as supplements in the second part of grounded theories. These themes possess a more

theoretical nature and are not tied to specific background knowledge.

(¥ o BE T
® &R -3 BES
# O BLUE BANNER IEMEst) 15 46
# O CHANGE 29 70
# O CHIFENG 7RIEWKIZ 6 31
# O COMPARISION TO MONGOLIA 3 5 6
# O CONTINUITIES RE%Z 27 54
# O CURRENT REPRESENTATIONSZ 12 18
# O DIFFICULTIES SRs B HIE 8 35
#- O ENVRIONMENTAL CONTROL I/ 24 43
# O HERITAGE i&f= 23 40
#-O INDIVIDUAL EXPERIENCE NAM 20 40
# O INDUSTRIAL GER =T5AF=l 18 41
# O KEY POITS EBXLBEERERENR 4 5
# O LOCATIONS A itiEREAR 12 23
# O POLICES BEEGE 22 110
# O POST-NOMADISM/ZFHZETE 23 57
# O RECOGNITIONS it AN 38 101
# O REVITALISATION 53¢ 5 9
# O SYMBOLISMEFS{L 16 47
# O TOURISTIC GER &= HE 36 81
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TABLE 3 NVIVO RESULTS CATEGORIZES
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Coding in one's native language, particularly in Chinese, is essential for grounded theory
research. It serves as a fundamental component of qualitative inquiry, allowing researchers to
meticulously capture and retain the subtleties and nuances inherent within the dataset. This is
imperative as nuances may be lost or distorted during translation processes. Strauss and Corbin
highlight the indispensable nature of coding, emphasizing its role in concept identification and
development in terms of their respective attributes and dimensions, thereby facilitating a more
comprehensive and authentic portrayal of participants' experiences and perspectives (Strauss

and Corbin 1990).

Moreover, coding in the original language provides valuable insights into human behavior, as
evidenced by Coates, Jordan, and Clarke in their analysis of interview responses, which reveal
themes pertinent to hypothesis formulation (Coates et al. 2021). Additionally, Sommer stresses
the importance of coding within the original context to seamlessly integrate multimodal data
within a social semiotic framework, thereby expanding the analytical scope to encompass

various sign modes (Sommer 2020).

The deliberate focus on grounded theory coding ensures the preservation and comprehension
of the data's original meaning within its generated context, thereby augmenting the validity of
ensuing research endeavors. Furthermore, the use of one's native language enhances the
efficiency of tasks, as it leverages superior understanding and familiarity with the linguistic
environment. Consequently, coding in Chinese within NVivo, including the contents displayed
in the Appendix, is paramount. However, for presentation purposes in the paper, these codes

are meticulously translated into English to facilitate reader comprehension.

Demographic variables were assigned in NVivo, primarily focusing on occupation and ethnicity.
The allocation of these variables aimed to explore the diverse practices and perceptions of gers
among different groups of people. Additionally, interviewees were connected based on their
geographic backgrounds. By considering variations in locations, such as policies, governance,
and industrial characteristics, it became possible to conduct comparisons and understand
contextual responses. For example, industrialization is prominent in Xinlingol, particularly in
the Blue Banner, while tourism is renowned in Hulunbuir. Therefore, a site variable was
introduced to capture the influence of location on the provided answers. The site demography
encompassed the main counties in my research areas, namely Hulunbuir, Xilingol, the Blue

Banner in Xilingol, Chifeng, and Hohhot.

Regarding ethnicity variables, they followed the Chinese Ethnicity Classification, which

includes the Han majority and 55 ethnic minorities. Within my research, three ethnic groups
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were observed: Han, Mongols, and Ewenki. The Mongols comprised the nomadic population,
while the other groups included both nomads and settled individuals. Notably, there was only
one Ewenki participant, who was an inheritor of the willow ger-making tradition. These
variables were closely associated with the codes in grounded theories, enabling an exploration

of the relationship between ethnicity and the research findings.

In the coding process of Grounded Theory, it is essential to consider the quantity of data results,
which holds comparable significance to the ethnographic coding in NVivo. From a personal
perspective, I find that, in practical applications of the GT, the use of NVivo is not suitable.
This is because the process involves manual coding across various Word documents. During
this process, it is imperative to accurately document diverse pieces of information and
categorize them. Consequently, | made the decision to discontinue the use of NVivo as a tool.
It is worth acknowledging that this coding process represents the most time-consuming phase
of the entire data analysis. I spent six months completing the coding in NVivo and an additional
three months on the GT coding. The coded results are presented in Appendix 3, comprising a
total of 827 manually generated codes that have been categorized into different coding areas
(as detailed in Chapter 4.5.0). Specific data and coding analyses will be expounded upon in the

subsequent chapters.

4.0.2 Chapter Structure

The analysis consists of two parts, each serving a specific purpose. The first part is focused on
identifying key elements, while the second part is dedicated to theory generation. The
ethnographic segment of the analysis delves into the conditions and implications of heritage
practices and phenomena. It primarily explores people's perceptions, experiences, and emotions
concerning the current utilizations and contexts of gers. Given its subjective nature, this
analysis emphasizes the qualitative aspect of understanding. In contrast, the grounded theory
approach prioritizes the actual data themselves over the data generation process, rendering it a
more objective method for theory emergence (Charmaz 2006). By utilizing both analytical

procedures, a balanced and integrated approach to data interpretation is achieved.

Each part of the analysis serves a specific purpose in elaborating on the data themes. Part I
focuses on deconstructing the current phenomena occurring in the nomadic world. It examines
these phenomena through the perspectives of various actors, both human and non-human, and
their practices. Critical issues emerge from people's narratives, supplemented by relevant
background information. Given that the three major research fields represent distinct prominent

issues, particular emphasis is placed on certain locations for specific issues. Consequently, Part
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I is divided into four perspectives: diverse utilizations, policy influences, industrialization, and
the last nomadism's place. Part II, the GT analysis, centers on key themes related to the concepts

of change and continuity. It involves factor analysis and explores their associations.

« Chapter purposes:
Deconsturcting the scenes

« 1.identify background &
situation

«2.identify actors & practices
« 3.identify issues &challenges

« Chapter purposes:
Reassembling the theories

1. identify factors of change and
continuity

« 2.identify associations of factors

FIGURE 15 STRUCTURE OF DATA ANALYSIS

The logistical structure is illustrated in Figure 15. Having addressed some of the background
issues related to conducting this research and building upon the methodology discussed in the
earlier chapter, the subsequent section will present the initial findings of the research. These

findings are derived from the ethnographic work.

Partl. Ethnographic Descriptions
4.1 Current Utilizations & Representations of Ger

4.1.0 Introduction

During the research process, it was discovered that many non-traditional ger designs have been
invented and utilized, and the usage of some ger types is highly controversial. These ger types
are considered non-traditional, and their inventions have gradually gained recognition and
support from users, spreading through popular usage. The development and recognition of these

new ger types have always been in an exploratory and contentious state. This chapter
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summarizes all the observed forms of ger encountered during the research, including the

practices and perspectives of the manufacturers and users.

Before delving into the current various types of gers, it is essential to provide an in-depth
examination of traditional craftsmanship. This includes an exploration of its constituent
elements, the intricacies of the manufacturing process, and an assessment of its strengths and
weaknesses in practical usage. Of paramount importance is an analysis of the ways in which
contemporary individuals have sought to innovate and modify it. Subsequently, the study will

proceed to showcase the diverse forms of these modifications.

4.1.1 Different types of ger

Traditional ger

Let us begin by examining the fundamental structural elements of the ger. Regarding the
materials used in the construction of a ger, in the early stages, walls were constructed using
willow, elm, and birch wood and referred to as "khana." The exterior was covered with felt.
However, with technological advancements, materials such as waterproof fabric and synthetic
fibers replaced the use of felt. The celling and top window, known as the "unn” and “toon”, and
were made using elm and birch wood and required several processes, including scraping, drying,
smoking, pressing, and drilling. Typically, a ger requires various types of poles to support its
structure. The traditional construction of a ger involves primarily the following materials. The
information presented is derived from summarized data collected from interviews with
individuals from various factories and inheritors, along with observations made during field

research.:

-Wood: The main structural material used in traditional gers is wood, typically selected from
flexible and resilient options such as willow, elm, and birch. After careful processing, these
woods are used to create support poles for the khana and the framework for the door frame,

providing stability to the ger's structure.

-Felt: Felt is the primary material used to cover the khana of a ger. It can be made from wool
or horsehair. In the traditional felting process, wool or horsehair is treated with water and an
alkaline solution, then undergoes processes such as pressing, kneading, and drying to create
thick and soft felt. Felt offers insulation, waterproofing, and durability, effectively isolating

the ger from the cold and moisture outside.
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-Leather: Animal leather is often used for the doors and windows of a ger. Traditionally,
cowhide or sheepskin is commonly used, crafted into appropriately sized and shaped door

and window curtains to facilitate entry, exit, and ventilation.

-Ropes: Ropes are used for assembly and securing during the construction of a ger.
Traditional ger ropes are typically made from horsehair, cow hair, or wool, woven together.
These ropes are strong and elastic, used to secure the structure of the khana and door frame,

ensuring the overall stability of the ger.

-Soil and Grass: The bottom of a ger requires the use of soil or grass to increase ground
smoothness and comfort. Traditionally, soil with good drainage and wear resistance or dry

grasses like hay or straw are chosen.

The construction of the Mongolian ger, is an important manifestation of traditional
craftsmanship among the Mongolian ethnic group. Traditional Mongolian ger production
involves 110 individual processes in contemporary times (interview, Yilete,
09/06/2022:Xilingol). The following is a summary of the traditional craftsmanship gathered

from the interviews and my observations:

-Wood processing: The wood used in traditional gers requires meticulous processing,
including scraping, drying, smoking, and other steps. These skills require proficiency and

experience to ensure the quality and durability of the materials.

-Khana construction: The khana is the wall component of a ger, typically constructed using
willow, elm, and birch wood. Constructing the khana involves processing the wood into
slender poles and inserting them into the ground at specific intervals and angles. This process

requires precise measurement and adjustment to ensure the stability of the wall.

-Khana covering: Felt is typically used to cover the khana of a Mongolian ger, made from
wool or horsehair. Traditional felting involves soaking wool or horsehair in water and an
alkaline solution, then manually or mechanically pressing, kneading, and drying it to create
felt. The felt is securely fastened to the wooden poles, using ropes for binding, to ensure

firmness and resistance to wind and water.
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FIGURE 16 PROCESS OF TRADITIONAL GER MAKING

-Structure assembly: Assembling a ger is a crucial step in traditional craftsmanship. During
the installation process, the toono (crown, or ceiling) is connected to the khana and secured
with ropes or straps. This requires skill and collaboration to ensure the stability and integrity

of the structure.

-Embroidery and decoration: Both the interior and exterior of a ger are often embellished
with embroidery and decorations, showcasing the Mongolian aesthetics and artistic
expression. Embroidery is typically done using colored thread or wool, featuring various
patterns and motifs. These embroideries and decorations not only enhance the visual appeal
of the ger but also preserve and showcase the cultural traditions and artistic expressions of

the Mongolian people.

In summary, the construction of a ger involves multiple traditional skills, including wood

processing, khana construction, khana covering, structure assembly, as well as embroidery and
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decoration (see Figure 16). These skills have been passed down through generations,

demonstrating the rich craftsmanship and adaptive abilities of the Mongolian people to their

natural environment.

During the interview process, a significant number of respondents conveyed their willingness

and appreciation for the use of traditional Mongolian gers. However, concurrently, they also

exhibited a certain degree of dissatisfaction. This dissatisfaction primarily emanated from the

noticeable drawbacks of traditional gers when applied in contemporary contexts. Therefore, the

following discussion will delve into the attitudes of the interviewees towards traditional gers,

encompassing both their points of appreciation and discontentment:

People’s appreciation to the traditional ger:

Cultural heritage: The traditional Mongolian ger, as a representative of the traditional
dwelling structure of the Mongolian ethnic group, holds significant historical and
cultural heritage value. It embodies the unique characteristics of Mongolian folk
culture, lifestyle, and adaptability to the environment, allowing people to experience

the atmosphere of traditional life (interview, Barhu',19/05/2022: Hulunbuir).

Adaptability to natural environment: The traditional ger is made of natural materials
such as willow, elm, and birch, which are easily accessible and have minimal
environmental impact (interview, Father®, 03/02/2020: Hulunbuir). The design and
structure of the traditional ger allow it to adapt to the natural environment of the
grassland region. Constructed with natural materials like wood and felt, it offers
excellent insulation and provides a warm living environment during harsh winter
seasons. Additionally, its round shape helps reduce wind resistance and increases

stability (interview, Zheng®, 18/07/2022: Hohhot).

Portability and mobility: The lightweight and easy-to-assemble structure of the
traditional ger make it highly portable. This allows Mongolian herders to migrate with
the seasons and adapt to different geographical conditions and grazing needs

(interview, Dongqi, 17/04/2022).

" Barhu is an owner of touristic site in Hulunbuir, Mongolian.

* Father is an Architect who dominated the governmental Ger project Baiyinhada in Hulunbuir,

Han.

* Zheng is an ICH scholar in Hohhot, Mongolian.
" Dongqi is a Factory Owner in Hulunbuir, Han.
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People’s discontentment to the traditional ger:

1. Structural limitations: The structure of the traditional ger is relatively simple,
typically consisting of wood and felt, which may have certain structural limitations and
stability issues. In extreme weather conditions such as strong winds or heavy rain, the
stability of the ger may be compromised (interview, Heishantou®, 10/05/2022 :

Hulunbuir).

2. Durability and maintenance costs: The use of natural materials and traditional
craftsmanship in the construction of traditional gers can result in lower durability. Parts
such as felt covers, skylights, and door frames may require frequent replacement, while
wooden materials are prone to rotting, necessitating regular maintenance and repairs
(interview, Chenqi®, 18/05/2022: Hulunbuir). Especially in modern commercial
production, some manufacturers may use lower-quality materials to reduce costs and
increase efficiency, resulting in shorter product lifespans (interview, Z’,17/06/2022:

Xilingol).

3. Incompatibility with modern needs: With the development of modern society,
people's demands for living environments and facilities have evolved. The simple
structure and functionality of the traditional ger may not meet modern expectations for
comfort, privacy, and convenience. For example, the lack of independent sanitary
facilities, storage space, and electricity supply (interview, Zhao®, 16/05/2022:

Hulunbuir).

4. Labor-intensive production process: The production of traditional gers involves
multiple steps, including scraping, drying, smoking, and pressing, making the process
complex and time-consuming. "The production process of the ger is very complex,
involving multiple steps. For example, to make the wooden frame, the wood needs to
be scraped, dried, smoked, and pressed, resulting in poles of varying lengths. Each pole
goes through seven steps. A complete ger requires 32 poles and one piece of cover. The

diameter is usually 4.3 meters" (interview, Dongqi, 08/04/2022: Hulunbuir)’.

* Heishantou is an owner of touristic site in Hulunbuir, Han.
® Chengi is a factory owner in Hulunbuir, Han.

" 7 is factory owner in Xilingol, Han.

® Zhao is a owner of touristic site in Hulunbuir, Han.

’ Dongqi is a factory owner in Hulunbuir, Mongolian.
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In conclusion, the advantages of the traditional Mongolian ger include cultural heritage,
adaptability to the natural environment, and portability. However, it has disadvantages such as
structural limitations, durability and maintenance costs, and incompatibility with modern needs.
These pros and cons need to be balanced and considered in the development and improvement

of the traditional ger to preserve traditional culture while meeting modern requirements.

Even though these traditional materials not only blend harmoniously with the natural
environment but also showcase the Mongolian people's ingenuity in sustainable resource
utilization and lifestyle, there is an ongoing process of adaptation to make them a contemporary
dwelling solution. From observations, the following is a summary of the methods employed in

these adaptations:

1. Structural and material improvements: The traditional ger typically consists of a
wooden frame and a felt cover. In improvements, steel frames are used instead of
wooden frames to enhance the stability and durability of the ger. Additionally, there
have been changes in the production of felt, with modern production using cellulose or

synthetic materials instead of wool to improve durability and convenience.

2. Fixing and reinforcement: Respondents mentioned that they would re-fix wooden
gers later on (interview,Xiqi'’, 09/04/2022: Hulunbuir) . They use steel beams to
secure the ger to the foundation, increasing stability. This practice is similar to fixing

tents.

3. Improvement of internal facilities: To enhance living comfort, improvements have
been made to the internal facilities of traditional gers. Modern gers are often equipped
with ventilation windows, moisture-proof mats, insulation layers, and gas heaters to

meet the housing needs in different seasons and climates.

4. Optimization of production processes: Modern manufacturing techniques, such as
machine carving, have been introduced to improve production efficiency and product
consistency. Meanwhile, traditional manual craftsmanship is still preserved and

inherited to maintain the traditional charm and uniqueness of the ger.

" Xiqi is a factory owner in Hulunbuir, Mongolian
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5. Expansion and diversification of functions: In addition to being used as residential
and living spaces, gers are also employed in various fields such as tourism, camping,
and vacationing. Functional improvements have been made, such as the inclusion of
mosquito nets, solar charging devices, and collapsible portable structures, to meet the

needs of different users.

6. Cultural heritage and innovation: Throughout the development and improvement
process, the traditional ger has maintained a certain cultural heritage and primitive
charm. At the same time, some designers and manufacturers are also attempting
innovation by combining traditional elements with modern designs to introduce

distinctive ger products.

In summary, there are some challenges and issues regarding the traditional wooden ger in terms
of purchase sources, durability, and fixing methods. Respondents addressed these issues by
resorting to self-making, reinforcement, and transitioning to iron gers, emphasizing the
advantages of iron gers such as robustness and convenient installation. These viewpoints reflect

their concerns regarding the quality and practicality of gers.

Traditional Willow Woven Ger

The willow-woven ger is a traditional dwelling structure primarily utilized by herders,
including various ethnic groups such as the Ewenki and others in Inner Mongolia. The use of
willow gers is more prominent during certain seasons, primarily in the summer, as they enhance
ventilation and drainage of the structure. They are commonly found in the Hulunbuir region.
The main raw material for crafting willow gers is red willow (see Figure 17), which has strong
regenerative properties and is manually woven (interview, Wu'', 20/05/2022: Hulunbuir).
Different regions may have slight variations in the details of their gers. However, in the 1980s,
occasionally there were gers without "khana" (wall), which facilitated easier construction.
During research conducted in Chifeng, a rarely used type of willow-woven integrated ger was
discovered (see Figure 18). This unique structure was made using willow branches due to the
difficulties in transportation and constructing houses in the desert. In the past, people would

apply cow dung on the surface to make it waterproof (interview, Manchuria'?, 18/08/2022:

Chifeng).

"'Wu is an officer of cultural management in Hulunbuir, Mongolian.
" Manchuria is a nomad in Chifeng, Manchuria.
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FIGURE 17 TRADITIONAL WILLOW GER IN EWENKI, HULUNBUIR (EWENKI

AUTONOMOUS BANNER CULTURAL MUSEUM 2013)

FIGURE 18 WILLOW-WOVEN GER IN CHIFENG

As time passed, starting from the 1990s, the use of iron frames and canvas in gers increased,
resulting in a decline in the traditional willow gers (interview, Wu, 19/05/2022: Hulunbuir).
However, there are still some people involved in the production and use of willow gers,
especially among inheritors and tourist sites that are gradually reintroducing their use.
Traditional gers had lower walls, but now the design has been improved, increasing wall height
to accommodate more people entering and exiting and to facilitate leadership inspections. The
willow ger, as a traditional dwelling structure of the Mongolian nomads, represents their way
of life and cultural characteristics. Crafting willow gers is an important job for some herders in
certain areas, as they consider it a source of joy and pleasure, and it contributes to the
preservation and inheritance of their ethnic culture. The process of setting up and dismantling
a ger creates a close connection to history and culture, making people aware of their identity

and sense of belonging as Mongolian people (interview, Chen'?, 14/04/2022: Hulunbuir).

" Chen is an inheritor of ICH in ger making in Hulunbuir, Mongolian.
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Furthermore, crafting a willow ger requires special skills and techniques. Willow weaving
requires patience and proficiency, and when a complete ger is erected, people feel a sense of
pride and accomplishment. This craftsmanship is not only a tradition but also a symbol of the
Mongolian people. However, in modern society, willow gers are gradually being forgotten.
Modern houses have replaced traditional gers, putting the latter at risk of being lost. Moreover,
crafting a willow ger requires a relatively high cost, with labor costs amounting to
approximately 100,000 (interview, Chen, 14/04/2022: Hulunbuir). Nevertheless, there are still
some people involved in the production and use of willow gers, especially among inheritors
and tourist sites that are gradually reintroducing their use. However, opportunities for children
to participate in the crafting of willow gers are decreasing, as more people choose to pursue
other professions, posing challenges to the inheritance of this craft (interview, Chen,
14/04/2022: Hulunbuir). Fortunately, individuals like Chen's daughter and E, who are inheritors,
actively engage in the production and revival of willow gers, aiming to preserve this
craftsmanship and showcase their cultural heritage to the world (interview, E', 17/04/2022:

Hulunbuir).

In conclusion, the willow ger is a traditional dwelling structure of Mongolian nomadic herders.
It offers excellent mobility and adaptability, with good ventilation and drainage during the
summer season. The statements from the interviewees reflect their recognition and value for
the willow ger, as well as their determination to preserve and inherit this traditional craft.
Preserving and inheriting the craftsmanship of willow gers is not only a tribute to the past but

also a commitment to the future.

Cement Ger

The cement ger is a variant that has emerged since the 1990s, using cement as a construction
material instead of traditional materials for gers (interview, Bai, 06/07/2022: Hohhot)" .Its
emergence may have been influenced by urbanization and market demands. Cement gers have
been widely used in certain regions and have even temporarily replaced the traditional gers,

particularly in urban areas (see Figure 19).

The development trajectory of cement gers differs from the traditional form of gers, and market
orientation is also a factor in their development. In the past few decades, cement gers were
generally considered an advanced architectural form and were extensively used in urban

construction. However, over time, people began to question whether cement gers truly align

"' E is an inheritor of ICH in ger making in Hulunbuir, Mongolian.
" Bai is a scholar researching the modern transformation of gers in Hohhot, Han.
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with the authentic definition of gers. Gers require specific elements such as iron materials and
horsehair ropes, which cement gers do not possess. Therefore, some people have raised doubts
about referring to them as gers. Many respondents hold a negative view of cement gers,
considering them not genuine gers. This is because they primarily use cement as the main
construction material instead of traditional materials like willow branches or bamboo, resulting
in an emphasis on appearance rather than the essence and connotation of gers. However, some
respondents have an open-minded attitude, believing that the material itself is neutral, and the
key lies in design and craftsmanship. From a professional perspective, both cement structures
and structures made of willow branches are forms of artistic expression, dependent on design,

proportions, and spatial exploration.

FIGURE 19 CEMENT GERS IN A TOURISTIC SITE

Cement gers are generally more expensive, but they offer advantages such as durability and
ease of construction, making them particularly suitable for constructing Mongolian-style
buildings in urban areas. Some argue that the development of cement gers should focus on
urban areas for entertainment, leisure, and other purposes (interview, No, 08/04/2022 :

Hulunbuir)'®. This is because constructing cement gers on the grasslands may face various

challenges, such as difficulties in demolition and restrictions due to construction policies.

During interviews, it was observed that despite acknowledging the structural strength and
durability advantages of cement gers, respondents held their respective negative views. A
professional architect stated, "Traditional Mongolian gers use natural materials and blend with

the natural environment, whereas cement gers are overly modern and lack a connection with

" No is an officer of natural resources management in Hulunbuir, Han.
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nature. We should protect and inherit the construction techniques and materials of traditional
Mongolian gers" (interview, Father, 03/02/2020). A herder expressed, "For us herders, the
development of cement gers may be more suitable for recreational and leisure purposes rather
than actual living. We prefer to keep a small traditional ger as part of our customs and cultural

heritage" (interview, Xiqi, 07/05/2022: Hulunbuir).

Two ger builders stated,

“Cement is not the original ger" (interview, Yang,12/06/2022: Xilingol)'".

"Cement is a round building, not a Mongolian ger. There are requirements for what
constitutes a Mongolian ger, and we, Blue Flag, have our own standards. Cement doesn't
count! It lacks the essential components and features. Round buildings are not called
Mongolian gers. Mongolian gers are supposed to be movable and easy to assemble and
disassemble. Cement cannot achieve that. In reality, traditional Mongolian gers were not that
large. The books mention large gatherings before Kublai Khan's banquet, but we asked the
elders how they were built. In the end, they said bamboo, wireless with columns, and then
dismantled. Bamboo was important; it could be opened and closed in a batch. That's the

largest building we've heard of" (interview, Z, 17/06/2022: Xilingol)'®,

Therefore, they believe that even though cement gers can expand the size of ger construction,
they are no longer considered gers and can only be classified as a type of architecture. An
academic scholar stated, "A fixed cement ger will never become a cultural heritage" (interview,

Zheng, 17/07/2022: Hohhot). He believes that fixed buildings lack symbiosis. Thus, there are

significant differences between the development trajectory of cement gers and the traditional
form of Mongolian gers, involving factors such as cultural identity, practical needs, economy,
and policies. Perspectives on cement gers also vary among respondents, but the majority hold

negative views due to their deviation from tradition.

Iron Ger

The iron ger is a variant of the traditional Mongolian ger, where the entire internal structure is
supported by iron or steel (see Figure 20), connected through welding techniques, while the
external materials do not differ significantly from traditional gers. According to the survey, the
cost of iron gers is usually half that of traditional wooden gers and they can also be disassembled.

However, the disassembly process is not traditional collapsible storage but rather block-like

" Yang is a factory owner in Xilingol, Han.
¥ 7 is a factory owner in Xilingol, Han.
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assembly. Although iron gers have been more widely used compared to cement gers, their

existence has also sparked discussions and differences among respondents.

27

N
/

7 5540

FIGURE 20 STRUCTURE OF IRON GERS

According to a touristic and nomadic respondent, iron gers are commonly used in commercial
and tourist sites (interview, Hong, 16/05/2022: Hulunbuir), while wooden gers are more
prevalent in pastoralist households (interview, Donggqi, 17/04/2022: Hulunbuir). Respondents
believe that iron gers are associated with the market economy due to their lower price, making
them more suitable for consumers who are less familiar with the culture (interview, Z,
17/06/2022: Xilingol). The transition from traditional wooden gers to iron gers is attributed to
the perceived sturdiness and convenience of installation of the latter. In contrast, wooden gers
typically require ropes for stability due to the less robust nature of wood (interview, Z,
17/06/2022: Xilingol). However, some individuals question whether iron gers can truly

represent the cultural characteristics of traditional Mongolian gers.

From an economic perspective, iron gers have a certain market demand in the tourism industry.
They are widely used for hosting wedding banquets, celebrations, children's educational
milestones, and group activities due to their durability (interview, Z, 17/06/2022: Xilingol).
However, some respondents mentioned that in humid environments in the southern regions,
iron gers may not be comparable to wooden gers. Wooden gers, due to their isolation from the
ground and differences in load bearing, are better suited for such environments and have a

longer lifespan.
Although iron gers have gained popularity in the market, some industrial respondents

(interview, Chengqi, 18/05/2022: Hulunbuir) believe that they do not fully replicate the style and

cultural characteristics of specific historical periods of Mongolian gers. In comparison, wooden
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gers better represent the traditional way of life and ethnic culture. For those who value quality

and cultural values, they tend to prefer wooden gers.

In conclusion, as a commercial and tourist-oriented product, iron gers have a certain position
in the market economy. However, there is still debate regarding whether they can truly represent
the cultural characteristics of traditional Mongolian gers. For those who emphasize cultural
heritage and quality, wooden gers are more appealing. The different perspectives and attitudes
demonstrate varying understandings and interpretations of iron gers, providing further food for

thought in discussing and researching the development of gers.

Framed Structure Ger

As the evolution of gers entered the modern era, framed structure gers gradually gained
acceptance and application in the tourism industry. Framed structure gers have changed the use
of materials, no longer solely relying on willow branches or wood as in the past, but
incorporating materials more suitable for modern living, such as steel frames, while retaining
70% of the elements of traditional gers (see Figure 21). Due to the use of a steel-wood
combination frame, this improved ger is referred to as a framed structure ger (interview, Z,
17/06/2022: Xilingol). Compared to traditional gers, the framed structure ger has higher
structural safety and space utilization, is more durable, and is more susceptible to deformation
caused by climate changes. Framed gers are more stable, better equipped to withstand various
natural conditions, and reduce maintenance costs (interview, Liu, 10/06/2022: Xilingol).
However, framed gers are not limited to steel-wood combinations; there are also frame
structures composed entirely of solid wood. The steel-wood structure is more popular due to its
lower cost. As stated by the director of Q Factory, "but looking at the entire steel-wood structure,
you won't see any trace of steel, it's all decorated with wood. Solid wood is more expensive,
thicker, and requires more material. Some people prefer steel-wood, while others prefer solid
wood frames” (interview, Yang, 12/06/2022: Xilingol)"’.

f

" The interviewees in this section are primarily factory owners providing information.
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FIGURE 21INSIDE AND OUTSIDE OF A FRAMED GER

A factory owner in Xilingol mentioned that this type of framed ger is based on the modification
of the form of the Mongolian ger from the 13th century (interview, Zh, 16/06/2022: Xilingol).
The construction of this ger is more prevalent in Mongolia, and some respondents mentioned
learning from Mongolia. However, individuals like Miss Zh, who are inheritors and factory
directors, emphasize the restoration of the 13th-century form rather than learning from

Mongolia.

In Mongolian ger tourist sites, there are also special designs. For example, the base of the ger
in a near tourist site uses a brick and tile structure, while the upper part is a steel-wood
combination. Although the assembly and disassembly of this improved ger require some time
and effort, compared to traditional structures, this improved design is more stable and better at
maintaining the shape and stability of the ger, while preserving the original flavor of the ger.
Scholars also recognize the historical significance of this type of ger, defining it as a "ger with
a large wooden structure and decorative elements, although improved, essentially maintaining
its original form" (interview, Zheng,18/07/2022: Hohhot). In the eyes of tourism users, this
new type of framed ger is an upgraded version of the traditional ger and represents a high-end

ger:

"Nowadays, they are all high-end, beautifully designed, and made of good materials. The
market demand is for high-end and mid-range options, standard rooms, and so on. You have
to upgrade. Traditional gers will gradually be phased out, and framed gers are more practical,
without deformation, and easy to assemble and disassemble. Traditional gers require a
skilled master, but for this framed ger, you can assemble it following instructions. Look at
the framed ger, it appears to be made of wood, but behind it, there are steel pipes. It's a steel
frame structure, but it's all wood carving. Cover it with fabric" (interview, Xiwu, 21/06/2022:

Xilingol).
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The disassembly method of framed gers differs from the folding method of traditional gers;
they can only be dismantled, so they are not particularly suitable for nomadic movement.
Therefore, some factories have developed a movable type of framed ger called a caravan-style
ger (interview, Guinness, 14/06/2022: Xilingol). In summary, the improved ger has undergone
structural and material innovations, providing improved comfort and stability to meet the needs
of modern individuals. The evolution of the ger demonstrates the fusion of traditional culture

and modernization, offering a unique living and tourism experience.

Innovative Gers

During the research process, gers have also been filled with creative concepts, and some of
them have been realized. These gers retain the circular spatial structure of traditional gers while
adding convenience or artistic appreciation. They have explored more in terms of materials and
design, deviating from the use of some traditional materials. These practices have significantly
expanded the boundaries of ger transformation and greatly developed non-traditional creative

approaches.

FIGURE 22 AN EXAMPLE OF INNOVATED GER (PROVIDED BY INTERVIEWEE BAI)
Bai is a distinguished young Mongolian ger designer, based in Hohhot, where he operates his
own studio and leads a team. They engage in an in-depth exploration of Mongolian ger culture
year-round, integrating contemporary practical considerations, resulting in significant
innovative forms for the Mongolian ger. | have summarized the key points of the design for the
new Mongolian ger, using Bai as a representative example. These points reflect the designer's
design philosophy, aiming to imbue it with modernity while preserving the core elements of
the traditional Mongolian ger to meet contemporary needs. The following is an integrated
academic paragraph that includes quoted verbatim language while also providing analysis and

discussion.

Bai's interview offers crucial guiding principles for the design of the new Mongolian ger. Firstly,

he emphasizes the importance of preserving the "circular space and conical roof, which are core
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features of the Mongolian ger. These can be achieved through techniques such as geometric
cuts" (interview, Bai, 06/07/2022: Hohhot). This viewpoint underscores the respect for the
traditional appearance of the Mongolian ger. Maintaining these core structural elements helps

ensure that the new Mongolian ger retains its traditional cultural characteristics.

Secondly, Bai mentions the need to "retain the flexibility of wooden structures like 'khana' and
the rope system, showcasing the ger's detachability. Mechanical devices can also be introduced
to assist in assembly " (interview, Bai, 06/07/2022: Hohhot). This flexibility and adjustability
contribute to the adaptability of the Mongolian ger in different settings and purposes. By doing
so, the new Mongolian ger can better accommodate modern lifestyles while preserving its

traditional detachable nature.

Thirdly, he further stresses the significance of "preserving traditional materials and
craftsmanship, such as felt, to reflect cultural heritage. However, bold use of new materials is
encouraged, without being confined to tradition" (interview, Bai, 06/07/2022: Hohhot). This
comprehensive utilization of both traditional and new materials helps enhance the durability
and practicality of the Mongolian ger. This viewpoint highlights the balance between

preserving nomadic cultural heritage and embracing modern material innovations.

Bai's design philosophy revolves around "innovating while preserving the core elements of the
Mongolian ger, ensuring it inherits culture and caters to contemporary needs" (interview, Bai,
06/07/2022: Hohhot). This philosophy underscores the dual task of designers, necessitating
both cultural confidence and open-mindedness. This approach enables the new Mongolian ger

to simultaneously carry forward tradition and cater to contemporary requirements.

Furthermore, he suggests "drawing inspiration from European architectural decorative
techniques, pursuing elegance rather than crude simplicity" (interview, Bai, 06/07/2022:
Hohhot). This perspective indicates that incorporating elements from different cultures in the
design process can enhance the aesthetics and sophistication of the Mongolian ger. Cross-

cultural inspirations inject innovation into the design, making it more appealing.

Finally, Bai's viewpoint also includes "emphasizing universal value, transcending specific
cultural groups, and promoting cultural inclusivity and openness" (interview, Bai, 06/07/2022:
Hohhot). This ideology highlights the universality and cultural inclusivity of the design,
allowing more people to appreciate the value and functionality of the Mongolian ger. This open

and inclusive design approach fosters cultural diversity and cross-cultural exchanges.
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In conclusion, the key points of the design for the new Mongolian ger encompass the
preservation of core elements, modernization, universality, cultural heritage, and practicality.
Bai's perspectives provide robust support for these points, and by quoting his verbatim language,
we gain a more precise understanding of his design philosophy and how it harmoniously
integrates traditional Mongolian ger elements with contemporary societal demands. This
holistic design approach ensures that the new Mongolian ger continues to thrive today while

upholding its unique cultural significance.

Canvas Caravan

The canvas caravan (CC), also known as a color steel house, is a new type of popular mobile
housing on the grasslands in recent years. It has a square shape, with four tires supporting the
entire structure and hooks around the perimeter to secure the body (see Figure 24). The interior
is equipped with accommodation and kitchen areas, while the exterior is covered with iron
sheets, and the roof is fully enclosed. There is a hook at the front for connection to a motor
vehicle, enabling towing and mobility. A canvas caravan manufacturer described the
experience of introducing the first CC from Russia, stating that the structure of the caravan at
that time was relatively rudimentary, using heavy iron sheets and foam construction. This type
of caravan has relatively low costs, and the use of fiberglass materials is economical and easy

to clean and maintain (interview, Caravan, 06/06/2022: Hulunbuir)zo.

FIGURE 23 CANVAS CARAVAN

Respondents mentioned that the proportion of color steel houses used in the Hulunbuir area is

significantly higher compared to other parts of Inner Mongolia, which is also evident in my

* Caravan is the owner of an caravan-making factory in Hulunbuir, Han
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field observations. They speculated that this may be due to Hulunbuir being the northernmost
part of Inner Mongolia, with a colder climate, hence the greater need for color steel houses
(interview, Caravan, 06/06/2022: Hulunbuir). Furthermore, herders generally believe that CC
provide better insulation in winter compared to gers. Living in a ger during winter becomes
very cold once the fire is extinguished. Even with insulation measures inside the ger, there are
still drafts when the door is opened, making it less warm. On the other hand, CC has modern
insulation settings that alleviate this concern (interview, Donggi, 17/04/2022: Hulunbuir)*'.
However, I noticed during the research that not all herders choose to live in CC during winter.
Some herders have their own brick houses in the winter camp, which provide better insulation
and stability. For those who do not have the economic means to live in brick houses, their
expectations for color steel houses are higher. For example, a young newlywed herder couple
currently living in a ger expressed their desire to switch to a color steel house as soon as possible.
They believe that the cost of living in a CC is lower and more economical compared to a ger.
Although the initial cost of a panel house is higher, it offers more convenience, especially for
cooking during summer (interview, Xiqi,17/04/2022: Hulunbuir). Overall, current herders still

have expectations for CC as an upgraded product that improves some inconveniences of gers.

Several herders from the Cuogang region in Hulunbuir stated that color steel houses play an
important role in their nomadic life. They carry the CC with them during their nomadic journeys.
The typical usage time for CC is from June to November, lasting approximately five months.
In the past, when they moved their pastures, they had to dismantle the gers and transport them
using carts. However, with the convenience of tractors and vehicles, they can now move the
CC as a whole (interview, Cuo, 17/04/2022: Hulunbuir)??. However, some herders pointed out
that some elderly people still prefer living in traditional gers, which may be related to their

habits and personal preferences (interview, Xiqi,17/04/2022: Hulunbuir).

Compared to CC, gers are slightly more humid, sturdy, and less prone to swaying. The taller
height and lack of echo make the circular space of gers more comfortable. As mentioned in an
interview, "Gers are slightly more humid than canvas caravans, but they are sturdier, don't sway,
and are taller without echo. But the round space is still more comfortable" (interview, Ar,
09/08/2022: Chifeng). Additionally, living in a CC is convenient, as it can be easily towed and
provides comfort, especially during travel. However, the circular space of a ger is still
considered more comfortable. Furthermore, individuals who have their own tents have their

own preferences and choices.
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4.1.2 Touristic ger

In this section, I will focus on the contemporary applications of gers in tourism, as their usage
and transformations are most pronounced in this context. First, I will introduce the practices of
businesses involved in tourism and discuss the tourists' demands for gers as obtained from their
perspective. Next, [ will analyze the innovations and cultural interpretations of gers within the
tourism sector. I will also present a representative government-sponsored ger project in the
tourism industry, highlighting its design principles and transformation ideas. However, it's
important to note that different individuals and groups may hold varying attitudes and
perspectives regarding these developments. Therefore, in the conclusion of this section, I will
utilize a word cloud to visually represent the diverse viewpoints on tourist gers. Overall, this
section will provide a wealth of material from both human and material perspectives to shed

light on the reasons behind the changes in ger usage.

An experienced tourism official stated that "ger is almost the most popular accommodation
option for grassland tourism" (interview, Dong, 19/05/2022: Hulunbuir). The rise of ger tourism
sites began in the 1990s, with significant development occurring in the early 2010s. According
to information provided by businesses, government-led tourism site construction mainly took
place in the 1990s, primarily for hosting purposes and receiving officials. Private tourism sites
started to emerge in the early 2000s, catering more to out-of-town tourists or travel groups. It
started with operating a few gers in the grasslands for dining and sightseeing purposes and later

developed into larger-scale tourist attractions.

"The grassland hotel, we were the first, the first in Inner Mongolia, established in 1989. It
was run by a herder for receptions, organized by the Foreign Affairs Office. There was no
place for receptions, so the government took it over, and the Ewenkiqi government developed
grassland culture in this area. It started with a few small kitchens for receptions" (interview,

Bay, 18/05/2022: Hulunbuir).

"If I feel good today, I'll expand more tomorrow. The golden ger was built in 1993 (the largest
tourism site in the Morgul River Area). When the owners around here started, there were no
fences, no roads, nothing. At that time, they watered the grass for two months just to receive
a ministerial-level cadre. The gifts they presented were all silverware. They wanted to leave

a good impression on the visitors from outside" (interview, Nan, 06/05/2022: Hulunbuir).
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"At that time, I specialized in receiving photographers because the scenery here is beautiful.
We operated as a restaurant during the day and later offered accommodations. Initially, it
was ten yuan for a bed. As more people came, little by little, we accumulated over the past
ten years. Now we have two beds, a bathroom, running water, and the conditions have

improved" (interview, Hong, 16/05/2022: Hulunbuir).

Due to climatic reasons, the peak tourism season in Inner Mongolia is generally concentrated
from June to October, but businesses indicated that the busiest period is typically from July to
September, reflecting a highly seasonal tourism economy. According to business accounts, the
economic benefits were substantial between 2012 and 2017, but significant changes occurred
after 2018 due to policy adjustments (explained in the next chapter). It is worth noting that
significant changes to gers are often seen in large-scale investment tourism sites, while gers at

smaller tourism sites tend to be relatively simple.

According to the information provided through interviews and observations, the development

of tourism gers can be summarized by the following characteristics:

1. Relationship between Gers and Tourism Industry: The rise of the tourism industry has
had an impact on the development of gers. Gers are widely used for tourist accommodations
and have become one of the most popular accommodation options in grassland tourism.
Some herders have started producing gers to meet the tourism demand, and there is a high
demand for gers in tourist sites. Some tourism sites feature gers as their main offering,
providing gers of different sizes and styles for tourists to choose from, catering to different
customer needs. The development and sales of gers are closely linked to the tourism
industry, with an increasing demand for gers in certain regions, making tourism sites the

primary market for sales.

2. Fusion of Traditional and Modern Styles: The design and decoration of tourism sites
vary based on customer demand and market positioning, with the choice between
traditional and modern styles of gers. Traditional gers are more simplistic, while modern
gers focus on decorative elements. Some cultural tourism departments focus on the
inheritance and innovation of gers, proposing suggestions to increase tourism appeal, create
popular tourist destinations, and provide unique experiences. Regarding the development
of gers, some believe that gers can become a brand for tourism sites by creating unique

experiences and attractions to attract more visitors.
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3. Commercialization and Customization of Tourism Sites: Some tourism sites have
gradually undergone commercialization changes, influenced by the increasing number of
visitors from southern regions, leading to changes in demand. This subtle change has
transformed gers from traditional dwellings of northern nomadic herders to a modern

community.

According to touristic sites owners (interview, Golden, 17/06/2022: Hulunbuir; Bayn,
18/05/2022: Hulunbuir), some tourists may have preferences for the style and material of gers.
They may prefer traditional wooden gers or have a particular interest in different types of gers,
such as gers covered with wool felt or gers with modern design styles. Some tourists may lean
towards a more primitive and rustic experience, while others prioritize comfort and modern
facilities. Selectivity and personalization are key factors: some tourists expect a variety of
choices to match their preferences and needs. They may desire the option to select gers of

different sizes and configurations to accommodate varying numbers of individuals or groups.

Based on the interviews, we can further specify the experiences and demands of tourists in

Mongolian ger tourism as follows:

1) Accommodation Environment and Comfort: Tourists have certain requirements for the
accommodation environment of gers, including cleanliness, a cozy atmosphere, and
comfortable bedding. Some tourists expect modern facilities inside the gers, such as running
water, toilets, and electricity, to provide more convenient living conditions. To meet the
diverse needs of different tourists, the facilities of gers are gradually being upgraded and
improved. Shower facilities, air conditioning, and heating are being added to provide a more

comfortable and convenient accommodation environment.

"For a bit, it became commercialized. For example, in the past, ger sites were all grassland.
But once people came, there were bugs everywhere, or it was dusty, and there was dust
when eating inside the ger. So, gradually, the ground was paved. Southern visitors said
there were no toilets and they needed to be able to take showers. Southern people have
different requirements compared to us. Southern people can be quite messy" (interview,

Nan, 06/05/2022: Hulunbuir).

"There must be toilets; otherwise, non-local guests won't come. Neither will we use the
grassland as a toilet. It's uncomfortable. Children must have toilets. It caters to the needs
of tourists and reflects the development of living standards. Look, even in pastoral areas,

homes have toilets" (interview, Geri, 09/06/2022: Xilingol).
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"Southern tourists suggested dealing with the issue of too many mosquitoes by enclosing
the bottom of the ger, and they wanted to see the stars and enjoy the scenery. It's all about
tourists. The owners didn't have that awareness, but I communicated with the tourists
about how to improve. We're afraid that the grassland people might drink too much and
for safety, we have anti-theft doors. Sound insulation is something everyone is used to; it's

part of grassland culture" (interview, Buren, 18/04/2022: Hulunbuir).

2) Upscale Experiences: Tourists have certain expectations for the accommodation
environment and comfort of gers, and some are willing to pay higher prices for luxurious ger
facilities. Some tourists want to experience the authentic ger lifestyle but also desire modern
facilities and comfort. This contradiction reflects the demands and values of modern

individuals.

"In reality, tourists prefer places where everything is readily available upon entering. But
when non-local people come, they just draw a stroke when drinking milk tea. Actually,
non-local people just want to ride horses, have good tea, and comfortably stay" (interview,

Bayin, 18/05/2022: Hulunbuir).

"When I receive guests, they want to see the authenticity, but they don't want to endure
the hardships. They want the present life, a luxurious life. They want to experience the
authenticity but cannot live in it. So, I purposely set up two gers, both made of grass and
in their original form. I asked, 'Do you want to eat in this ger?' They replied, 'No, it should
have tiles, and then we can eat inside a clean ger.' Hahaha, isn't it contradictory for modern

people?" (Interview, Hong, 16/05/2022: Hulunbuir).

Despite the contradiction between aspirations and practical needs, in recent years, there has
been a high demand from external tourists for the management and upscale development of
gers. This has subtly influenced the taste migration and manufacturing changes of gers. For
example, in ger tourist sites, some high-end hotels may offer luxurious ger accommodations
with modern facilities such as private bathrooms, air conditioning, and high-speed Wi-Fi.
Such facilities can meet the demands of non-local tourists who have higher requirements for
comfort and luxury experiences. It is worth noting that the quality of internal facilities and
the size of the ger space are crucial factors determining whether a ger is upscale or not, rather

than the materials used in its construction.
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"Regardless of whether it's a felt or brick ger, it's about the internal facilities and the cost
of installation and decoration. The room rates differ accordingly. A brick ger needs to
reach 80 square meters. The first impression of whether it's upscale or not depends on size.
An 80-square-meter ger and a 20-square-meter ger are of different levels; bigger is better"

(interview, Bayin, 18/05/2022: Hulunbuir).

Therefore, ger tourist sites offer gers of different sizes and styles for tourists to choose from,
which steers gers towards the direction of hotel-style accommodations. Business owners also
mentioned, "In recent 3-4 years, high-end reception has been the most lucrative. There aren't
many truly high-end receptions, and we want to strive for that. Build big, spend on the interior,

and have high-end amenities like flush toilets"(interview, Bayin, 18/05/2022: Hulunbuir).

As upscale facilities can provide satisfying experiences for tourists, they also enhance the
economic value of ger operations. It can be observed that the development of tourism gers is

trending towards high-end hotelization.

"Accommodation still needs to be of better quality. Those who don't mind the cost will
go for high-end options. They are all the same; lower-end options won't do. After staying,

it's still comfortable to have running water" (Interview, Hong, 16/05/2022: Hulunbuir).

"We initially had 100 regular gers, but later, we dismantled them all. Having toilets is
practical; it's for spring and summer trips. High-end gers are available now. Our large bus
tour groups from 2016 transitioned to more self-driving trips, so it developed into a

middle-to-high-end market" (interview, Herder, 15/06/2022: Xilingol).

3) Natural Environment and Landscape Appreciation: The location of ger tourist sites
and the grade of the surrounding scenic areas influence tourists' choices and satisfaction.
Facilities and service levels may vary in different scenic areas. The location of gers and the
natural environment surrounding them are also points of interest for tourists. They prefer
gers situated in beautiful settings, such as near grasslands, lakes, or mountains, to appreciate

the natural landscapes and experience the tranquility of nature.

4) Added Value through Ethnic and Cultural Experiences: Tourists want to experience
the unique culture and ethnic characteristics of the Mongolian people. They seek
opportunities to taste traditional Mongolian cuisine, enjoy ethnic singing and dancing
performances, and participate in equestrian activities to enrich their travel experiences.

Mongolian ger tourism is no longer limited to traditional accommodation and culinary
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experiences but offers a more diverse range of activities. For example, activities such as
grassland exploration, horseback riding, bonfire parties, and traditional handicraft
workshops have been added, allowing tourists to have a comprehensive understanding and
participation in Mongolian cultural life (interview, Barhu, 19/05/2022: Hulunbuir). Local
ger operators stay updated on industry trends and tourist demands by visiting other tourist
sites and participating in coordination meetings with travel agencies. They receive support
and suggestions from cultural experts and the government (interview, Heishantou,
10/05/2022: Hulunbuir). Collaborating with local cultural centers, theater troupes, and
tourism bureaus, they jointly plan and promote Mongolian ger projects, including organizing
Mongolian weddings and stage performances. Ger operators also attend coordination
meetings and cooperate with travel agencies to learn about tourism projects in other regions
and introduce some of those projects to Hulunbuir (interview, Barhu, 19/05/2022:

Hulunbuir).

Ger Interpretations in the Tourism

When designing and constructing Mongolian gers, businesses refer to the dimensions and
heights of gers in other regions and combine them with the characteristics of local Mongolian
ethnic tribes. The design and decoration draw inspiration from Mongolian history and patterns,
such as cloud patterns, sun, moon, and other elements. The Barhu Tribe, which I interviewed,
is one of the popular tourist attractions in Hulunbuir, Inner Mongolia. They have built hundreds
of Mongolian gers, including regular brick and concrete yurts as well as special starry sky gers.

These special ger have gradually evolved based on the demands of tourists.

"We have hundreds of gers, with the most common ones being made of bricks and concrete,
with iron covers. After being rated as a 4A tourist attraction, we introduced starry sky gers.
How did it come about? When we were designing, we saw container villas with glass roofs
that allowed people to see the stars. At least when we built it, it was original. They are
particularly popular, even more so than larger brick and concrete gers. The panels of the steel
structure gers are made to look like traditional gers with felt and canvas, and you can't tell
that they are made of steel. The steel structure is cost-effective, while brick and concrete
yurts require cement. Why did we previously build brick and concrete ger? Because we didn't
go out for inspections at that time. Later, we realized that we needed to have unique features
and provide a comfortable living environment that is neither too hot nor too cold. We plan to
convert our red-roofed gers into two-story gers to meet the higher requirements of southern
guests who want to stay together as a family during their trip"(interview, Barhu, 19/05/2022:
Hulunbuir).
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The Barhu Tribe has both regular brick and concrete gers and special starry sky gers (see Figure
25). The inspiration for the starry sky gers came from observing the design of container villas,
where the roof was replaced with glass, allowing guests to enjoy the view of the stars. These
unique gers are highly popular, even more so than larger brick and concrete gers. The steel
structure yurts have paneling that resembles traditional gers, with decoration using felt and
canvas, effectively concealing the steel structure. Steel structures are cost-effective, while brick
and concrete gers require cement. Previously, the decision to build brick and concrete yurts was
made without conducting surveys in other areas. However, it was later realized that yurts
needed to have distinctive features and provide a comfortable living environment that is neither
too hot nor too cold. There are also plans to convert the red-roofed gers into two-story gers to
meet the higher requirements of southern guests who prefer to stay together as a family during

their trip.

FIGURE 24 SART- WATCHING GERS IN TOURSTIC SITE

In their efforts to expand and enhance the facilities of gers, businesses have aimed to make
them comparable to hotel rooms. They recognize the need for modern gers to meet tourists'
expectations of hygiene and comfort. Therefore, they have undertaken renovations to include
amenities such as washbasins, toilets, hot water, private bathrooms, televisions, and Wi-Fi. The

provision of these facilities is considered a necessary requirement for business development.

"Nowadays, gers should be renovated. Previously, there were no toilets inside, but now we
can provide them. We have manufactured gers with these improvements. In the past, gers did
not have two floors, but brick and concrete structures can be used for this purpose. While
gers in pastoral areas may be suitable for local residents' accommodation needs, they may
not meet the expectations of visitors from other regions. As times change, people's
expectations for living conditions increase. The improvements to gers also include the

installation of underfloor heating and kangs (heated beds), which are decorative elements
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that were not present in the past. Additionally, gers are equipped with electrical appliances"

(interview, Guinness, 14/06/2022: Xilingol).

"Modern gers need to meet the convenience requirements of washroom facilities. We strive
to incorporate ethnic elements while also fulfilling hygiene needs. The demands in this regard
are quite high; it is not acceptable to have outdoor toilets. Furthermore, design is crucial. We
can select materials such as leather or wood and design products that cater to these needs"

(interview, D, 04/05/2022: Hulunbuir).

"The West Suh gers have made good progress in developing residential tourism. The
facilities are well-equipped, including bathrooms and other amenities. Their biggest issue is
the cleanliness of bedding. This problem must be addressed, or else people will no longer
choose to stay there. They collaborate with hotel chains to provide laundry services and
enhance pest control and dust prevention measures, which are of particular concern to visitors
from outside the region. The bedding at the nomad homes is very dirty, making it unsuitable

for use"(interview, Ximeng, 28/06/2022: Xilingol).

"Tourists from other regions enjoy staying in gers for the experience. While hotels offer
greater comfort, gers provide a unique experience. Guests sleep under blankets at night, and
during the day, it can get hot for about two hours. We use pressure tanks and well water, just
like at home. The pressure tanks supply water, and there are drainage pipes and septic tanks
that require regular cleaning. We cannot provide year-round tourism as the average stay is
around one and a half to two months, and there is no need for cooling or heating facilities"

(interview, Herder, 15/06/2022: Xilingol).

In ger scenic areas, to expand their operations and increase visitor spending, some larger
attractions construct massive gers capable of accommodating hundreds of people for dining.
Some of these gers are designed with two stories and are predominantly made of brick and

concrete or steel structures. They are typically used for large-scale group dining for tourists or

hosting wedding banquets and other events.

These large-scale gers exhibit distinct differences from the gers used by nomadic herders.
"Previously, the gers we lived in were not as large, luxurious, or adorned with as many

decorations. It is the customers who have provided these improvement requests" (interview,

Buryat,06/05/2022: Hulunbuir).
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Interestingly, traditional decorations and furnishings, such as Mongolian ethnic furniture, are
found inside their traditional gers. However, these gers are only used for museum purposes,
showcasing Mongolian folk culture and other exhibits, rather than for accommodation and
living (see Figure 26). The operators believe that foreign tourists are not accustomed to staying
in these traditional gers, and that a comfortable experience is key to increasing satisfaction.

Therefore, many large-scale tourist attractions feature relatively traditional wooden gers.

FIGURE 25 AN EXHIBITED GER

"We primarily use wooden gers, and some are entirely handmade. They require annual
maintenance, including the replacement of the ger roof every other year. It is essential to
have handmade gers as they are characteristic of the scenic area. We also have projects to
demonstrate ger construction. There are small gers of sizes ranging from six meters to twelve

meters" (interview, Golden, 16/05/2022: Hulunbuir).

"There are also many iron gers in tourist spots, which primarily serve functional purposes.
They may have round tables, at most. The guest room is not essential for receiving visitors,
but it enhances the visual impact when people pass by the tourist spot. The visual effect plays
arole even for those inexpensive gers. Visitors from outside the region also appreciate seeing
traditional gers. There are usually two or three of them, and tourists are not oblivious"

(interview, Ximeng, 28/06/2022: Xilingol).

However, despite these efforts, many interviewees expressed concerns about the

commercialization and neglect of cultural representation in the tourist areas.

"There is a greater focus on pursuing luxury and grandeur, while cultural elements are scarce"

(interview, Zh, 16/06/2022: Xilingol).
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"Tourism and experiences will greatly evolve to resemble a hotel-like feeling. However,
currently, gers may have an exterior appearance but lack substance on the inside" (interview,

M, 20/05/2022: Hulunbuir).

A Representative Case of Touristic Ger

The Silver Hadag Palace Ger is a government-led iconic tourist attraction in the Hulunbuir
region, representing innovative designs of Mongolian ger (see Figure 27). It was promoted as
the world's largest five-unit ger and a five-star palace-style ger (interview, D, 04/05/2022:
Hulunbuir). It incorporates Mongolian elements but resembles a brick-and-concrete structure.
The project is located on the public grassland of Chen Barag Banner near the Hailar River and
the Imn River, covering an area of 25 square kilometers. The initial purpose of building the
Silver Hadag Palace was to provide high-end reception, and it has hosted central leaders
(interview, Baiyinhad, 04/04/2022: Hulunbuir). For the accommodation, dining, and
entertainment needs of modern people, traditional individual gers are not suitable (interview,
Dong, 13/04/2022: Hulunbuir). Therefore, improvements were made in terms of functionality.

Additionally, the materials used for the gers were modified to cater to modern lifestyles.
——

FIGURE 26 SILVER HADAG PALACE GER

I conducted an in-depth interview with the chief designer to understand the concept behind the
variations of the Mongolian ger. His philosophy is to transform the ger into a public building
while preserving its cultural characteristics. He believes that although traditional gers are not
suitable for modern production and lifestyle, their concept can be preserved and continued,

especially the dome-shaped architectural form.
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"The production method must be integrated into the global model based on inheritance. We
cannot be self-centered like the Outer Mongolian style, which is backward and not suitable
for light industry and industry. Handicrafts and cultural artifacts can only be displayed in
museums and should not be used in people's production and daily life"(interview, Jiang,

01/05/2022: Hulunbuir).

"The dome-shaped structure of our ancestors is the most reasonable in terms of load-bearing.
Inheritance must inherit the advantages and reject things that are not in line with the times. I
only improved the materials to make them more suitable for modern lifestyles. What you see
is only superficial. If I change the materials, it may not be considered a Mongolian ger
anymore. Indeed, it is not, but the scientific and rational aspects of it have inherited its
advantages. Everything goes through negation and then development. Our ancestors' level of
industrialization was not enough, but now that we have enough industrialization, we can
change the materials. However, the overall load-bearing system and essence remain the same.

This dome is used worldwide" (interview, Jiang, 01/05/2022: Hulunbuir).

The decision to construct the Silver Hadag ger as a five-unit ger was determined by functional
considerations. The architect considered the needs of the building and determined the facilities
that a five-star hotel should have. The architecture was integrated with the surrounding tourist
attractions and grassland environment. The scale and number of beds were calculated based on
the requirements, taking into account the scarcity of land in urban areas. The design adopted a

small depth, north-south ventilation to achieve natural ventilation.

"Group construction, like a courtyard, or elongation for larger scales. These factors determine
why I chose a single structure instead of a group. The flow of people and logistics are better
organized in a single structure, and Mongolian dining culture is not suitable for group
construction. By combining Western, Mongolian, and Chinese cuisine in one building, we
can better organize the scientific and reasonable aspects inside, which is beneficial for
operational efficiency. If T had chosen group construction, it would not have been harmonious
with the environment and would have appeared chaotic. It is one building" (interview, Jiang,

01/05/2022: Hulunbuir).

Regarding possible improvements, the chief designer mentioned the use of steel and concrete
structures to improve construction efficiency. In terms of material selection, he emphasized the
importance of regional and ethnic architecture, advocating the use of locally sourced materials.
Wood structures were chosen as they are considered characteristic materials of Hulunbuir, and

red bricks were used as exterior decorations. Overall, the chief designer focuses on the
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functionality and rationality of the ger as a public building. He aims to preserve and develop

the ger's load-bearing system and architectural culture.

During the interviews regarding the Silver Hadag project, it was evident that opinions on the
matter varied among individuals. A representative from a Mongolian ger manufacturer
acknowledged the boldness and innovation of using steel structures for the Khagan Palace ger,
stating, "The Khagan Palace ger is impressive, with its steel structure. It's complex, beyond
what we could imagine" (interview, Buren, 18/04/2022: Hulunbuir). From the perspective of
the builders, this kind of improvement was seen as a necessary measure to enhance the quality
of reception. However, it also required a higher level of expertise for maintenance. Meanwhile,
representatives from the Tourism Investment Company emphasized their pursuit of grandeur
and splendor in the Mongolian ger. They appreciated the beauty of the wooden structures and
design elements for heating within the ger. They aimed to define the ger as a spiritual pasture
and enhance the experience by creating the world's largest five-unit ger and offering diverse
experiential activities, rather than being overly concerned with adhering to tradition (interview,

D,04/05/2022: Hulunbuir).

Nevertheless, there were also individuals who held skeptical views. A forestry and grassland
official believed that large-scale gers like the Silver Hadag had lost their connection to
Mongolian culture and considered them to have been modified and deviated from their original
essence. A manager expressed the opinion that tourists were more inclined to experience
traditional gers rather than seeking high-end reception in large-scale structures. Other tourism
operators expressed concerns about the disruption of feng shui in the design of the Silver Hadag,
suggesting that the promotional effect of the entire structure was not as impactful as before, and

they hoped to attract visitors through elements with greater cultural significance.

In summary, there is a divergence of opinions among different individuals regarding large-scale
gers. Some consider the improvements necessary to meet modern demands and enhance guest
experiences, while others feel that these large-scale gers have lost their connection to traditional

Mongolian culture, raising doubts about their feng shui and cultural value.

4.2 Ger Under Political Governance in Contemporary Inner Mongolia

4.2.0 Introduction
This section sheds light on the pivotal grassland and cultural governance policies in

contemporary Inner Mongolia that significantly influences ger dwellers' rights and ways of life.
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These policies play a crucial role in shaping the conditions under which they reside and
determine their forms of existence. While the impacts of these policies have been primarily
observed in my research conducted in Hulunbuir, their reach extends to other research fields as
well (e.g., Chifeng, Xilingol). This section will use the analysis of my interview data involving
21 people from the region, to provide an in-depth analysis of the current policy changes within
the backdrop of Inner Mongolia, covering key aspects such as the implementation of the 1984
grassland allocation policy, environmental regulations, business governance, and the
emergence of unified national discourses. But before presenting my analyses, I will offer a short
political history of the region, which provides context for those analysis. While these contents
are all collected through the information of the interviews. Most of these interviewees are
officials in charge of government agencies in various regions. These interviewees were
primarily accessed through personal connections and were the easiest to find and contact upon
arrival in the area. Most of them provide information based on their past management
experience and their perception of dealing with present challenges, collectively forming the

current landscape of ger management.

4.2.1 Policies Background

The grassland allocation policy implemented in 1984 aimed to effectively manage and allocate
agricultural land resources. This policy, driven by the perspective of agricultural cultivation,
aimed to mobilize productivity and stimulate individual labor enthusiasm. The primary
objective of grassland allocation was to enhance resource utilization efficiency while avoiding
wastage and complacency. However, as detailed in Chapter 1.2's background, this 1984 policy
had an impact on traditional nomadic practices, and its implementation also yielded a series of
consequences. Firstly, the grassland allocation restricted the traditional nomadic way of life,
significantly impacting the livelihoods of herders. Secondly, the installation of fences gradually
reduced the prevalence of traditional Mongolian gers as a living form, being replaced by more
permanent brick houses. Additionally, the construction of fences sparked controversies
regarding enclosed spaces and communities. Despite the policy's original intention of
effectively managing grassland resources, it faced various challenges and controversies during

implementation.

The implementation of the grassland allocation policy witnessed a series of chronological
events. Starting in 1984 and lasting until 2025, the policy aimed to maintain stability for thirty
years, with a revision planned after twenty-five years. From 1984 to 1997, grassland allocation
primarily occurred at the collective level, without individual household divisions. However, in

terms of its political implementation, the Hulunbuir region only began dividing grasslands at
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the household level in 1997, leading to further changes in the lives and livelihoods of herders.
The use of wire fences restricted herders' nomadic way of life, limiting their ability to freely
graze on the grasslands (Interview, Dong, 13/04/2022: Hulunbuir)*. With the construction of
fences, the traditional gers gradually decreased, and herders increasingly chose settled
residences, such as brick houses. These changes directly weakened traditional nomadic culture

and lifestyles, while also sparking debates about fence installations and enclosed spaces.

Over time, the grassland management policy underwent adjustments and changes. In 2002, the
Chinese government implemented the "Retirement of Grazing and Rehabilitation of
Grasslands" plan (Gov. 2003), aiming to promote grassland ecological restoration and
protection. Additionally, the national policy promoted cooperative operation models to support
herders in collective management. However, despite some successful cooperative societies,
overall success cases remained limited, with many cooperatives facing challenges related to
poor management and insufficient profitability (Interview, Dong, 13/04/2022: Hulunbuir).
Furthermore, grassland allocation led to the widespread use of wire fences, making traditional
nomadic practices unfeasible. However, recent policies, such as the 2021 "Further Regulation
on Grassland Fence Construction” in the autonomous region, emphasize the dismantling of non-
functional fences and support the construction of necessary fences. These policies aim to
balance grassland protection and resource utilization, promoting grassland ecological
restoration (Interview, M, 20/05/2022: Hulunbuir)**. Despite the practical difficulties in
grassland management, grassland allocation and fence usage will continue to be implemented

to adapt to evolving environmental and societal demands.

While the grassland allocation policy stimulated individual labor enthusiasm, improved living
conditions have led herders to prefer settled brick houses. However, the government is actively
exploring new nomadic practices within a fixed grazing economy. For instance, the emergence
of cooperative ger-based management provides herders with a nomadic alternative. In Manglai
Gacha (a nomadic village) in the West Banner, over 90 herder households engage in joint
livestock management, expanding the scope of grassland allocation from small-scale to large-
scale. Nonetheless, the effectiveness of these initiatives has been mixed. Furthermore, the
central government's land transfer policy promotes the expansion of grassland allocation from

small to large areas, enabling mechanized production (Interview M, 20/05/2022: Hulunbuir).

Nevertheless, due to the challenges inherent in grassland management and the lack of effective

* Dong is an officer of Grassland Management in Hulunbuir.
M is a former officer of Grassland Management. As I know her through family connections,
she offered sufficient information with insider’ s perspectives.
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alternatives, the practice of using wire fences to allocate and graze on grasslands will continue
beyond 2025, persisting for another 30 years. Consequently, under the influence of this policy,
the widespread use of Mongolian gers gradually diminishes in real-life situations, no longer
serving as a necessity in herders' lives but rather as a resting place, coexisting with the

emergence of alternative forms such as mobile homes.

In this study of the usage and heritage transformation of gers, a series of interviews revealed
the importance of land use rights and building permits. According to a representative of the
environmental protection agency (interview, Bao, 20/05/2022: Hulunbuir), grasslands,
including pastures, are state-owned, but people have usage rights rather than occupancy rights.
Both farmers and herders can lease state land, which is now in its third round of leasing. The
leased land is primarily used as family pastures or ranches, and some are also rented out, if they
have the legal land and forest procedures. If it's within a nature reserve, leasing is not possible.

Anyone wanting to use these lands must first handle relevant forestry and land procedures.

Regarding the construction of Mongolian gers, as stated by a representative of the forestry and
grassland department (interview, Dong, 13/04/2022: Hulunbuir), they can be divided into
permanent and temporary, each with its own specific regulations and conditions. The
construction of gers on the grasslands, whether for tourism, personal use by herders, or cultural
heritage protection and display, must go through the audit and approval of the Department of
natural resources. Temporary structures, such as gers for tourist purposes, are usually approved
for use for two years, after which the vegetation must be restored. Permanent structures can
occupy for up to forty to fifty years. For personally used gers and small-scale summer camps,
as stated by a representative of the grassland department (interview, Landqi, the Blue Banner:

05/06/2022), they generally do not need to be declared, but if it involves 5-10 gers used for
tourism operations, then approval is needed. Overall, the construction and use of gers are strictly
regulated by laws and policies, aimed at protecting the valuable natural grassland and forest

resources.

However, on the grasslands, fixed cement gers are a common sight, a lingering issue from lax
policy management in the early 1990s during the construction of the tourist economy. With
fixed grazing, gers no longer partake in nomadic movements, their form tending more towards
that of brick-and-tile houses. People deem the cement-fixed gers as more durable and wind-
resistant, and their distinctive Mongolian features attract outsiders. Another prevalent
phenomenon is that ger tourism business owners consider these fixed cement gers as houses,

thus assuming them to be fixed assets, while traditional movable felt gers do not fall under this
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category. The application and value of cement gers and felt gers can be seen from the following

interview with a tourism business owner:

"As business owners, we value land and real estate; fixed assets are solid investments. No
matter how good a felt ger is, it is not a fixed asset. We build on existing foundations, but
now it's particularly difficult to apply for land. The regulations are very strict. The value of
fixed assets lies in the land, which was bought for 50 cents per square meter. We need to
behave well now, and it would be exceptionally good if we could get it for 400 Yuan. The
road is 400 to the north and 800 to the south. The ger houses we built have property
certificates, transfer packages, which are different. At normal times, when you want to go
public, felt gers can't make it, how much property is worth how much money. When it is sold
formally, it's the same, we have a property certificate, property right certificate, and only
brick ones have property right certificates. A commercial property could reach ten thousand

Yuan per square meter." (Interview, Bayn, 02/05/2022: Hulunbuir)

Overall, Mongolian gers gradually lost their original mobility function, and a fixed form of
development emerged under such a historical context. However, policies continue to adjust and
change in response to sociocultural governance issues, during which many ger practitioners and
new measures have evolved to adapt to these changes. The following is an analysis based on
detailed descriptions of the study's interview subjects during the research process. Policy lag
has caused many contradictions, directly affecting the changes and continuity of the Mongolian

gers.

4.2.2 The Changing Policy of Grassland Governance

It is necessary here to provide a brief introduction to the backdrop of China's transition in
environmental governance. The Chinese government's emphasis on environmental issues began
with the United Nations Conference on the Human Environment in 1972 (United Nations
2023), which highlighted the global importance of protecting and improving the human
environment. This issue was further emphasized at the beginning of the 21st century,
particularly after 2005 when Chinese President Xi Jinping first proposed the concept of "Lucid
waters and lush mountains are invaluable assets" (Gov. 2021) during his inspection tour in
Jiangxi, underlining the need for ecological priority and green development, discarding the

notion that GDP growth is the absolute principle.

In the subsequent years, President Xi's concept has been widely promoted and implemented

across the country. In 2016, at the National Ecological and Environmental Protection
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Conference, Xi re-emphasized this idea and pointed out the need to promote harmonious
coexistence between man and nature in a new modern construction pattern (State Council
2023a). The same year, the Chinese government launched the 13th Five-Year Plan for
Environmental Protection (2016-2020), outlining a series of environmental protection goals and
tasks, including the prevention and control of air, water, and soil pollution, ecological

protection and restoration, and environmental risk control (State Council 2023b).

As for Inner Mongolia, the region began implementing grassland protection policies in the
2000s, including a grazing ban policy to reduce the overuse and degradation of grassland. It
later specified measures for the protection and restoration of grassland ecology and requiring
specific implementation plans at the local level. However, according to feedback from recent
research, the most significant adjustment impacting environmental problem governance in
recent years would be post-2018. In 2018, the Ministry of Environmental Protection of China
conducted a nationwide central environmental protection inspection, which included a
comprehensive review of each province and region, including Inner Mongolia, revealing some

significant environmental issues and requiring rectification in areas with existing problems.

In the pastoral culture of China, the process where herdsmen build their residences on their own
pastures, known as "Zhai Ji Di (EZEH) ", including the construction of permanent Mongolian
Ger in tourist areas, has been fraught with numerous challenges and issues within the scope of
China's environmental policy and management. Essentially, this phenomenon is reflective of

the legislative gaps and practical difficulties faced in grassland management.

The Grassland Law was promulgated in China in 2003, however, it has been inadequately
enforced. The law explicitly mandates a process for grassland use, but actual management lags
behind. The main issue stems from the insufficient resources and manpower in the grassland
management department; a mere four individuals are tasked with managing vast expanses of
grassland across the nation. Additionally, the land department has not taken grassland
management as a main duty, bypassing the grassland procedure altogether, leading to extensive
conversion of grasslands for non-pasture purposes. As elucidated by two officers of grassland

management:

"The management of grasslands was subpar, primarily because there was not enough
importance placed on it. In 2019, there were only four people managing the vast grasslands
in the country, under the Department of Pasture in the Ministry of Agriculture. The grasslands

were managed as part of livestock production, without consideration for ecological functions.

160



It was only in 2018 that the management was transferred to the National Forestry and
Grassland Administration, treating it with the same importance for its ecological function as

forestry." (Interview M, 20/05/2022: Hulunbuir)

"Since the founding of the country, there was a Ministry of Forestry, but no corresponding
entity for grasslands. Only a few individuals were managing the nation's grasslands, and
historically, we were given a low status; we were at a primary level." (interview, Landqi, the

Blue Banner: 05/06/2022)

However, around 2018 or 2019, the situation began to shift. With the intervention of
environmental inspections, grassland management began to receive heightened attention. The
nationwide institutional reform in 2019 also redefined some roles in grassland management.
For cases of conversion of grassland for non-pasture purposes without the necessary
permissions, penalties were implemented, followed by the need to apply for the relevant
permissions or the offending structures would be demolished. This policy extends to not only
the residences of herdsmen but also to activities such as those in scenic spots that require
grassland use procedures. As for Zhao, an operator of tourist sites, in terms of his experience,
the procedures for handling paperwork in the past were chaotic and later became strict.

However, some of these procedures were never completed due to conflicting policy changes:

“At that time, almost no formalities were in place, except for the travel arrangements.
However, there was no land permit because you need to occupy the land. In the past, why
did they apply for temporary structures instead of destroying the grassland? So later, due to
the fear of destruction, they didn't go through the procedures because they couldn't get them
approved. If you want to build a house, you need to go through the process of land acquisition
(land, grassland, forest). You also must pay for vegetation restoration because you are
damaging the grassland. You need to go to the Land Bureau to apply for commercial land,
change the land use, and then you can build permanent structures.” (Interview, Zhao,

16/05/2022: Hulunbuir)

Despite this, there is a thorny issue in the process, that is, many physically constructed buildings
have become a fait accompli, leaving the government departments with only corrective
measures. For instance, the "Notice of the Office of the People's Government of the Inner
Mongolia Autonomous Region Forwarding the Opinions on the Rectification of Grassland
Occupancy Projects without Fulfilling Review and Approval Procedures of the Agricultural

and Pastoral Department of the Autonomous Region" ( The Ministry of Ecology and
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Environment of the People's Republic of China 2017). In reality, this document is in conflict
with the law as it mandates the restoration of vegetation, theoretically implying the demolition
of structures, but due to considerations such as waste of resources, fines are often the chosen
recourse (Interview M, 20/05/2022: Hulunbuir). Therefore, this document was not made
public but has been widely used to rectify cases of unauthorized grassland occupation
(Interviewe, D,16/06/2022: Xilingol)*. This situation once again highlights the legislative and
practical challenges of grassland management in China. Overall, grassland management in
China faces both legislative and practical challenges and needs further enhancement of
management and reform of the system to protect the grassland ecosystem while satisfying the

needs of socio-economic development.

4.2.3 The Influence of Environmental Governance

In the context of environmental governance in China, the General Secretary has put forward
the guiding principle of prioritizing ecological conservation and promoting green development.
As one tourism investor stated, "Present Xi has consistently emphasized that green mountains
and clear waters are as valuable as mountains of gold and silver" (interview, D, 04/05/2022:
Hulunbuir). However, an official of tourism management expressed their frustration, saying,
"In reality, we are holding a golden rice bowl and yet begging for food. We cannot resolve the
contradiction between ecological conservation and development” (interview, D,12/05/2022:

Hulunbuir)

With the strengthening of environmental policies, in 2017, investigations were launched into
illegal constructions dating back to 2014 and 2015, including unreported structures. The
government began subsidizing grassland protection, encouraging the concentration of
residential areas on the grasslands to facilitate the centralized construction of environmental
facilities for wastewater and coal ash treatment. However, this posed challenges for the tourism
industry. On one hand, they needed to develop extensive infrastructure, but the vast expanse of
the grasslands and the establishment of ecological conservation red lines maoeant that

commercial activities and production had to cease (interview, Bao, 20/05/2022: Hulunbuir)26.

Starting in 2018, environmental policies became even stricter, leading to the dismantling of
buildings that did not meet environmental standards. However, due to inadequate laws and
regulations in the past, some buildings had legally obtained usage rights, but their compliance

with environmental requirements needed to be redefined (interview, Lincao,15/05/2022:

¥ D is an officer of Natural Resources Management Bureau in Xilingol.
* Bao is a former Environmental Officer in Hulunbuir, who is also a family contact.
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Hulunbuir)?’. This created issues of demolition and compensation for some herders and tourist
sites. The environmental official pointed out, "Many businesses were not aware of the need for
land requisition and occupation on the grasslands. It was only when environmental protection
measures were implemented that they had to comply"” (interview, Bao, 20/05/2022: Hulunbuir).
The central environmental inspection team has also had an impact, as indicated by the grassland
official, who stated, "The second round of environmental inspections focused on protected
areas. Although we are an autonomous region, decisions made by the central environmental
inspection team take precedence over our local authority. It has affected our income. If we fail
to rectify issues, we must bear the costs of vegetation restoration" (interview, Lincao,
15/05/2022: Hulunbuir). Thus, environmental issues have become a crucial factor that overrides
other policies, and national decisions completely surpass local development policies, resulting

1n numerous inconsistencies and contradictions.

In addition, it should be noted that environmental requirements have always existed; the issue
lies in the fluctuating stringency of policies. The interviewees provided specific examples, such
as the policy prohibiting tourism development in wetlands, which did not exist previously.
Negotiations between the forestry and wetland departments and the government resulted in
compensation and relocation of affected individuals (interview, D, 16/06/2022: Xilingol)*.
Some operators of grassland tourism sites also mentioned the process of change, reflecting how
local governments turned a blind eye to strict enforcement of environmental policies in order
to promote local economic development, leading to the subsequent contradictions and

significant impact on the operators' usage rights.

"The government informs us of what needs to be done, and we comply. However, when
environmental protection measures were introduced, we had no land transfer agreements. It's
like constructing a building without proper land allocation. After we bought the land, they
simply told us to demolish it. How many businesses were demolished during that time!"

(Interview, Hong, 16/05/2022: Hulunbuir)*’.

It is evident that in current grassland governance, environmental requirements have become a
significant factor above other policy. However, the policy changes in China's environmental
governance have brought about many contradictions and challenges for tourism operators in

Inner Mongolia. The strengthened environmental policies no longer tolerate non-compliance,

“ Lincao is another Officer of Grassland Manangement.
*® D is an officer of Natural Resources Management Bureau in Xilingol.
* Hong is a touristic broker in Hulunbuir.
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leading to the necessity of demolition and compensation. Throughout this process, particular

attention is paid to the legality of land usage rights and construction procedures.

The Influence on Ger

The evolution of the Mongolian ger intertwines closely with the impact of environmental
policies. The traditional ger design aimed to serve the nomadic lifestyle, which allows for easy
migration with minimal impact on the grassland ecology. However, as a designer from Xilingol
points out, "the cement ger, a product of a specific period, resulted in less effective control over
land resources. Yet, it is durable, cost-effective and convenient to construct, which makes it
popular despite its adverse environmental impact" (interview, Liu, 10/06/2022: Xilinhot).
Although the cement ger led to considerable environmental degradation, its convenience

facilitated its widespread use in tourism.

In response to the environmental challenge, the state introduced a series of environmental
policies intended to transform the construction and usage habits of gers. The official from the
Natural Resources Bureau explained that "the current regulations prohibit the construction of
gers with cement bases. This would be considered as destruction to the grassland. We are now
advocating for temporary land use. Absolute pressure on grass by gers is forbidden. Gers made
from cement are prohibited, and we are also required to sign a grassland restoration agreement"
(interview, D, 16/06/2022: Xilingol). These policies promoted novel architectural forms, such

as floating gers, to protect grasslands while maintaining the mobility of gers.

However, implementing these policies has encountered challenges. As the designer in Xilinhot
states, "with these policies, the cost of building and moving gers increased. The thermal and
airtight performance of wooden gers is poor, making them unsuitable for migration. This is
particularly the case with cement bases" (interview, Liu, 10/06/2022: Xilinhot). Although these

changes are beneficial for the environment, there are still issues regarding cost and performance.

Despite these challenges, new ger construction and transformation forms are essential for the
sustainable utilization and protection of grasslands. This includes floating ger designs, as
mentioned by a staff member from a tourism spot, "we plan to build a floating city under gers.
Ger is placed above, completely floating and not damaging the grass at all. If needed, it can be
moved with ropes. In 15 years, we aim to construct movable gers" (Interview, Barhu,
19/05/2022: Hulunbuir). This design minimizes damage to the grassland environment while

also accommodating the nomadic lifestyle.
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In this process, finding a balance between environmental requirements and human needs is
crucial. An environmental official posits, "We advocate for an environmentally friendly
approach that ensures harmonious coexistence between humans and nature. This is our goal in
promoting the development of ger construction and transformation: to protect and restore the
grassland ecology while meeting people's living needs" (interview, B, 20/05/2022: Hulunbuir).
The official also noted that the modern fixed ger goes against this principle, in stark contrast to
traditional nomadic life, which preserved and sustained the environment (interview, B,
20/05/2022: Hulunbuir). Therefore, ger originally designed to accommodate the nomadic
lifestyle, has been ironically limited by fencing regulations, hindering its primary function.
However, state environmental policies have reshaped the 'nomadic' concept and encouraged the

development of new forms of mobile and non-fixed gers.

4.2.4 The Contradicted Individual Business ‘the Herder’s Homes

Since 2018, with the deepening implementation of environmental policies, there have been
profound transformations in land use and tourist attractions across Inner Mongolia. Particularly
noteworthy is the operation of individual Mongolian ethnic tourism, commonly referred to as
ger-style “Herder’s homes (4.2 Z%) ". These homes encompass small-scale nomadic-style
tourism activities conducted by herders or other individual operators in sub-contracted grazing
areas on the grasslands. The activities include accommodations in traditional Mongolian gers,
as well as horseback riding and other experiences. During the operational process, in order to
attract tourists, the gers have become ubiquitous on the grasslands, serving as a prominent

display and utilization of the traditional Mongolian dwelling.

Contradictions with Environmental Governance

Around 2010, local governments encouraged the establishment of herders' homes as part of
their efforts to stimulate economic development and alleviate poverty. However, the procedural
aspects of this initiative existed in a gray area. Over time, as environmental governance
intensified, the government began to regulate and gradually phase out the existence of herders'
homes. This period witnessed numerous conflicts arising from operational and procedural
discrepancies, resulting in the dismantling of many gers and exerting an impact on the
continuity and evolution of the ger culture. Consequently, herders' homes represent a
compelling case study, exemplifying the challenges faced by the preservation and evolution of
gers under the contemporary landscape of policy governance, entwined with diverse practices
and perspectives of various stakeholders. This research specifically investigates the

circumstances surrounding herders' homes along the banks of the Morgul River in Hulunbuir
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and the surrounding areas of the Blue Banner in Xilingol League, elucidating both

commonalities and regional variations.

Around 2005, national policies began encouraging herders to attract investment and foster the
development of ecotourism, with the objective of augmenting local revenue through tourism
activities. The environmental officer regarded this as a "poverty alleviation encouragement”
measure implemented by the government, supplemented by certain funding incentives
(interview, Bao, 20/05/2022: Hulunbuir). This policy incentivized herders with access to
grazing lands to establish their own tourism facilities, thereby increasing their income.
Particularly, in the 2010s, numerous individuals began investing in this sector and established

family-run ger tourism projects.

Nonetheless, challenges emerged during the policy implementation process. The procedural
aspects proved to be complex and at times unclear, encompassing requirements such as
grassland use certificates, tourism reception permits, water extraction permits, restaurant

licenses, and environmental compliance records.

"At the time, there was no distinction made between temporary and permanent structures.
However, permanent structures could not be approved. The situation was somewhat
perplexing, so we built gers that could generate income for herders." (Interview, Bao,

20/05/2022: Hulunbuir)

"Both tourism and environmental protection were not implemented in accordance with the
prevailing policies. Initially, there were no specific policies in place, and the government did
not invest in any hotels or undertake associated projects. It was the private sector that took
the initiative, driven by the encouragement provided at that time." (Interview, Noname,

08/04/2022: Hulunbuir)

Difficulties in navigating the procedural requirements led many individuals to abandon their
endeavors, while those with connections were able to successfully comply with the regulations
and operate their businesses. Local governments, driven by their commitment to fostering

economic growth, actively supported and encouraged such entrepreneurial practices.

"During the implementation of the designated national policies, there was a sense of blind
implementation, and local governments were irresponsible in their execution. In our case,
which involves animal husbandry and tourism, the intention was to increase local income

through tourism. However, many people were unable to continue their operations if they
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strictly adhered to the requirements. It was easy to continue operating by bundling and
reapplying for procedures, with the help of connections and understanding of the social

relationships and policies." (Interview, Nang, 19/05/2022: Hulunbuir)*°

From the above statements, it is evident that the encouragement policy for herders' homes was
hastily implemented without proper standardization, leading to spontaneous and ill-defined
measures. Coupled with the absence of proper management procedures, numerous subsequent

issues arose, resulting in public complaints towards the government.

As mentioned earlier, environmental policies became increasingly stringent starting in 2016,
with significant shifts in national policies occurring in 2018. Subsequently, central
environmental inspections scrutinized and controlled the operations and procedures of herders'
homes. The policy emphasized environmental protection and conservation, requiring all
operations to comply with new environmental standards. This resulted in many existing tourism
facilities failing to meet the requirements. Numerous individuals were forced to cease their
operations due to incomplete procedures or failure to meet environmental standards. In a
specific county of Hulunbuir, nearly 300 herders' homes were demolished, leaving only around

70. Boss Zhao described the situation:

"Most of them lacked the necessary procedures, which couldn't be rectified. To obtain the
procedures, one would have to reapply for land approval. In most cases, the procedures were
incomplete. They were encouraged, but the procedures were not granted. Once the policies

changed, they were kicked out again." (Interview, Zhao, 16/05/2022: Hulunbuir) *'

Throughout this process, many people expressed their dissatisfaction with the government's
contradictory governance policies regarding herders' homes. At the national level,
environmental regulations were introduced, but at the local level, the government yielded to
national governance. On the one hand, the early policies encouraged herders to establish family-
run tourism facilities. However, as environmental policies were strictly enforced, many herders
discovered that their investments did not yield the expected returns. This was due, in part, to
the lack of clear policy explanations from local governments, resulting in many herders not
considering the potential risks when making their investments. On the other hand, some herders,

despite possessing business permits and other relevant procedures, were unable to sustain their

* Nang, an official of Grassland Management in Hulunbuir, led me to discover the issues
concerning herders’ homes, which he finds significant for research.

* Boss Zhao, a prominent broker of herders’ homes in Hulunbuir, saw his business affected by
policy changes.
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operations under the pressure of environmental policies. For example, a business owner, was
forced to switch to running a restaurant because she could not renew her grassland use
certificate: "Without complete procedures, it was impossible to renew them." (Interview,

Buryat,06/05/2022: Hulunbuir). Similarly, the owner of Zhao explained:

"At that time, economic development took priority, and environmental considerations were
overlooked. In recent years, major cases of ecological destruction have been cracked down
upon. The initial intention was to promote economic development and pastoral tourism, with
many things being implemented before official approval and procedures being rectified later.
However, many officials didn't know how to handle these procedures. They invested in it but
couldn't obtain the necessary approvals. In my case, it was due to a lack of land certification,
and the government suspended my operations. If they demolished it, it would be considered

a violation. But I wasn't " (Interview, Zhao, 16/05/2022: Hulunbuir).

As a result, when the government stopped issuing land certificates, the previously obtained

procedures of these businesses could not be completed.

Apart from the strict environmental inspections and controls on herders' homes, another
significant factor affecting the region of Hulunbuir is the special phenomenon of government
acquisition and rectification of tourism sites. The Morgul River scenic area is a well-known
tourist destination in Hulunbuir due to its beautiful grasslands and river landscapes. It was once
a popular site for herders' homes. However, in order to develop it into a SA-grade scenic spot,
the government imposed stricter standards on the operations. Activities that did not meet the
requirements were prohibited, and only a few well-maintained operations were allowed to
continue. Consequently, many tourism facilities were unable to meet the standards and were
forced to close. According to statistics, the government dismantled the operations of over 70
herders' homes in the Morgul River area, leaving only 5 selected sites for unified operations
(see Figure 28). It is worth noting that although many herders' homes attempted to rectify their
procedures to continue their operations, the government intentionally delayed the remaining
procedures to facilitate industrial upgrading. As a result, the local government started
controlling the reentry of businesses into the scenic area, leading to numerous conflicts and

tensions (Interview, Lincao, 15/05/2022: Hulunbuir).
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The investments and efforts of many herders did not yield the expected returns. Many
businesses were forced to close due to the strict enforcement of environmental policies, with
no compensation for the losses incurred during the closure. The government began full-scale

acquisition of herders' homes.

"Initially, we completed all the negotiations and assessments. I was compensated for the
surface structures, but there was no compensation for the business losses. The government
prohibited operations in 2020, but they did not compensate for the losses incurred from not
being able to operate. They simply didn't provide any compensation..." (Interview, Zhao,

16/05/2022: Hulunbuir)
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"A reasonable compensation is usually 50% of the value. If there were no infrastructure
projects, no compensation was given. Although I received full compensation, I believe the
government only utilizes you when they need you and then kicks you out when they don't!"

(Interview, Nan, 06/05/2022: Hulunbuir)*

Contradictions with Static Historical Site

In the development of the herders' homes, conflicts have arisen between the planning of the
historical heritage site protection zone and the operation of ger accommodations in the Blue
Banner area of Xilingol, Inner Mongolia. This further highlights the conflict in cultural
governance of Inner Mongolia. Notably, this event can be seen as a clash between the

conservation of historical sited heritage and utilizations of living cultural heritage.

The region boasts the only World Cultural Heritage site in Inner Mongolia, the Xanadu Site.
Located in the Xilingol League, it holds significant cultural and historical value as one of the
former imperial capitals during the Mongol Empire. Situated in the Blue Banner area, the site
covers a vast area, including a core zone, a first-class buffer zone, and a second-class buffer
zone (UNESCO 2023b). Development and tourism activities within these zones are strictly
prohibited according to conservation regulations. This policy was established after the site was
recognized and listed as a World Heritage site in 2012, with the restrictions reaffirmed in 2017.
The construction of herders' homes in the region began in 2016, and the government initially
provided support and approval, even providing cement houses. However, the scope of the buffer
zones has been extending since the 2012, which prohibited the tourism development in the Blue
Banner. Interestingly, during the initial stages of herder’s homes construction, the operators of
these homes were unaware of the restrictions within the core and buffer zones of the heritage
site (see Figure 29). This lack of symmetry in information and the absence of explicit policy

guidance led to the erroneous site selection of herders' homes.

* Nan is another major broker of herders’ homes.
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"We are governed by a local policy. Since the application for the inclusion of the Xanadu
Site on the World Heritage List in 2012, the designated area was expanded significantly,
resulting in the restrictions we face. The area is vast, stretching from the eastern boundary to
Duolun (£1£) (a county near the blue banner), encompassing the core zone, first-class
buffer zone, and second-class buffer zone. Development and tourism activities are not
allowed according to a document from 2012. However, we were not informed of these
restrictions until 2017. Our construction began in 2016. Currently, the government is facing
difficulties. We have obtained documentation for the construction in 2016, but there are no
land acquisition permits. We have provisional construction permits. Currently, the
government requires us to improve our land acquisition procedures. Additionally, the
government is unable to assist us because our location falls within the core and buffer zones
of the heritage site. During the construction, neither we nor the government were aware of
these restrictions. We invested 5-6 million RMB. The homes have not been demolished, but

we are not allowed to operate them" (interview, Herder, 15/06/2022: Xilingol)™.

* Herder is a touristic site broker in the buffer zone of Xanadu Site.
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Furthermore, land management for herders' homes in the Blue Banner area involves a special
authority, the Xanadu Site Management Bureau (Blue Banner Office), which operates at the
departmental level and reports directly to the Xilingol League. This authority is responsible for
legitimate site selection and preliminary work. According to information, this authority has
gradually become more standardized and effective. Under the authority's supervision, many
small-scale herders' homes within the buffer zone have been demolished, while the larger ones
in the vicinity of the Xanadu Site are yet to be demolished. Initially, there were over 300 homes,
but currently, only 29 remain (interview, Herder, 15/06/2022: Xilingol). The demolition is
primarily due to incomplete procedures since these small-scale herders' homes are situated on
herders' own pastures and operate seasonally with only a few gers during the summer. It is
understood that the herders are unwilling to bear the expenses for obtaining permits, and
furthermore, operating permits for herders' homes are not allowed within the natural protection
zone. Thus, their demolition is a consequence of incomplete procedures (interview, Langi,

15/06/2022: Xilingol)**.

However, for the larger herders' homes that have obtained operating permits, they have never
acquired legitimate land use permits. Although they have not been demolished, they are
currently not permitted to operate. The incomplete land procedures are also part of the problem.
Although the government provided approvals during the review process, conflicts arose
between the requirements for land acquisition and heritage site management, resulting in the

inability of herders' homes to complete the land acquisition procedures.

"As we all face land issues, we don't know what to do. During the initial stages, we did not
have land use permits, only provisional construction permits. In 2017, we failed to obtain
approval for our application due to the impact of cultural heritage. We also faced difficulties
with the buffer zone. However, during the process, we were able to secure temporary
grassland husbandry permits from the enforcement team of 11 departments in 2019. The
temporary permits can be used for up to two years. Originally, cultural heritage was managed
by the state, but now it is managed by the city as a World Cultural Heritage site" (interview,
Wu, 21/06/2022: Xilingol)*.

The temporary land permits pose significant challenges for larger herders' homes (consisting of
several hundred gers) as it is difficult to relocate them after they are established according to

the two-year requirement. Therefore, large-scale ger accommodations require the completion

" Langi is an officer of grassland management in the Blue Banner, Xilingol.
¥ Wu is an officer of tourism management in the Blue Banner. His extensive grassroots
experience enables him to understand the practical contradictions.
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of permanent land acquisition procedures. However, during the initial stages, to boost the local
economy, the government allowed a gray area for these procedures. It is understood that in
February 2021, as part of the "Special Action for the Destruction of Grassland and Forest Land"
(Autonomous Region), all land issues had to be fully rectified. In particular, those lacking
reasonable and legitimate land use procedures within the protection zone of the Xanadu Site
and the natural protection zone were automatically considered illegal land use (interview, Wu,

21/06/2022: Xilingol).

These events have had a series of impacts on herders' homes and the local community. The
economic losses incurred by herders' homes have been significant. Several tourist sites have
been demolished or renovated during the rectification process, resulting in substantial
investment and losses for operators. Additionally, the lack of clear policies and improper
coordination between the government and herders' homes have exacerbated conflicts. The
interests of herders and tourism operators have not been adequately addressed, further

intensifying social tensions and grievances.

"You're telling me that the locations of the buffer zones have been used for decades, even
centuries, and only after it became the World Cultural Heritage site did, they say it's not
allowed to use?" (Interview, Herder, 15/06/2022: Xilingol).

"It was claimed to be poverty alleviation, but one case involved two sons of a family who
had graduated from university but couldn't find jobs. They started operating their own
pastures for tourism, which gained popularity online. However, due to the pandemic, their
income was affected, and when their father fell ill, they had no income. If their operation is
demolished, they will become impoverished. We have been discussing and reporting these
issues to higher authorities. Some matters have not been studied properly, and the
contradictions are too great. The government should pay attention to the development of the
Blue Banner, the herders, and the SMALL tourism sites. They have not taken care of these
weak people" (interview, Wu, 21/06/2022: Xilingol).

In summary, conflicts arise between land management and the use of herders' homes in
Hulunbuir and the Blue Banner region. Environmental governance and the planning of World
Heritage site protection contribute to these conflicts. However, these conflicts pose challenges
and threats to the autonomy of the local population in operating ger accommodations. Issues
with policy implementation and information dissemination have limited the site selection and

development of herders' homes. The operators of herders' homes face challenges in terms of
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restricted operating scope and increased economic burdens. The emergence of widespread

complaints and discontent among the public highlights the severity of these conflicts.

It is particularly important to emphasize that the control of herders' homes has imposed strict
limitations on the use of gers. According to conservation policies, the construction and use of
gers are subject to certain environmental requirements and are strictly prohibited within the
buffer zone of the heritage site. This change not only undermines the traditional significance of
gers in the operation of herders' homes but also has irreversible and far-reaching impacts on the

use and dissemination of Mongolian traditional cultural elements.

The Adjustments of Ger in Herder’s Homes

In contemporary Inner Mongolia, the governance of gers encompasses a variety of factors
including their temporary or permanent nature, and their utilization for commercial or private
purposes. Field surveys of nomadic dwellings have revealed that the use of gers has been

subjected to regulatory controls and subsequent adjustments.

Expanding on the phenomena related to ger regulations, current environmental protection
mandates have progressively intensified. As a result, gers situated near ecological preservation
zones or rivers have been dismantled. The environmental official in Hulunbuir elaborated,
"Gers that have been taken down were ones located too proximate to the rivers, such as along
the Hulun Lake. Following the initiation of ecological preservation efforts, these gers, not being
of the traditional variety and mostly purposed for hospitality, were all dismantled" (interview,
Bao, 20/05/2022: Hulunbuir). However, for gers within unregulated areas, nomads' use of these
structures is largely uncontrolled provided they are portable, which also extends to
prefabricated steel caravans (interview, Xiqi, 07/05/2022: Hulunbuir)*®. This perspective is
premised on the widespread belief that such movable structures are environmental-friendly
adaptations of traditional forms (interview, Cui, 17/05/2022: Hulunbuir)*’. Furthermore, such
transient structures are not categorized as fixed assets, thereby typically receiving lesser
compensation than concrete gers under governmental compensation policies (interview, Herder,
15/06/2022: Xilingol). However, gers intended for hospitality services (more than 5), must
comply with a series of protocols such as forestry procedures, land-related procedures, project
proposals, source of water and environmental assessment, commercial registration, and tourism

site registration, among others (interview, N, 09/06/2022: Xilingol)*.

* Xigi is a nomad in Hulunbuir.
" Cui is a professional of ICH institute.
*® N is an officer of grassland management in Xilingol.
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In response to environmental regulations, an innovative form of ger has emerged, which is
elevated above the ground (approximately 15 centimeters above the grassland) to minimize
damage to the grassland. However, this type of ger is not a definitive concept formally proposed
by the authorities, but a grassroots innovation devised to comply with policy requirements.
Nonetheless, authorities retain the discretion to determine which designs could potentially harm
the grassland, thus directly influencing the evolution of ger designs. For instance, a tourism
official in Hulunbuir stated that concrete gers would be uniformly denied during the evaluation
of star-rated tourism reception facilities. Construction practices deviating from traditional
norms or those causing ecological damage are unacceptable. Material selection should also
advance in line with contemporary requirements. Another environmental official echoed this
sentiment, suggesting that fixed gers are perceived as structures detrimental to the grassland,

warranting demolition and subsequent payment of ecological compensation by the operator:

"The ger is elevated, a notion not proposed by us. However, we initially considered that such
an elevation would not cause pasture degradation. Erecting wooden panels, we believed,
would not cause harm... The gers we currently construct are fixed, permanently occupied.
Fixed structures are mandated for demolition. Hence, our rectification standards dictate that

any permanent structures must be dismantled." (Interview, Bao, 20/05/2022: Hulunbuir)

However, when assessing compensation policies, the asset value of an elevated ger is
considerably lower than a concrete ger. Once elevated, a ger is no longer deemed to occupy the

actual land area.

"A 30-square-meter ger, if elevated, does not account for occupying 30 square meters. Ifit's
not considered as occupying the grassland, then there is no need to pay compensation!"

(Interview, Bao, 20/05/2022: Hulunbuir)

"There's one located in the core buffer zone, constructed right at the boundary, adjacent to a
wetland. The concrete ger, not brick but concrete, was built later. It's permanent, akin to a
house, complete with necessary procedures and land occupation. Eventually, 10 million was
compensated for 6,000 mu of land, this piece of land is worth three hundred million. The
total investment reached over 30 million, the total capital was about one hundred million."

(Interview, Herder, 15/06/2022: Xilingol)

Concrete gers are tantamount to fixed buildings, while elevated ge