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Suzanne Paul

An Edition and Study of Selected Sermons of Robert Grosseteste

My thesis offers an edition and study of a collection of sermons attributed to the
theologian and bishop Robert Grosseteste (c.1168-1253), preserved in a single
manuscript, Durham Dean and Chapter Library MS A.IIL.12.

The starting point for my study is MS A.IIL.12 itself. The first chapter summarises and
evaluates the physical evidence of the codex and what can be determined of its history
and provenance. Chapter II considers the material on fols 78-87 and 104-127 as a
collection. Noting that many of the texts are not in fact sermons but short theological
notes or sets of biblical or patristic sententiae, I analyse the material according to its
form and function and demonstrate its utility for preaching. I also explore the
relationship between this particular collection and Grosseteste’s Psalms commentary
and Dicta collection since the three works have a number of texts in common. |
highlight two sermons in particular which appear to be in reportatio form and compare
them with more developed versions of the same material found in Grosseteste’s Dicta
collection; the differences between the reportationes and the Dicta ofter an insight into
Grosseteste as preacher and Grosseteste as teacher, adapting his material for a wider
audience. Chapter III focuses specifically on the twenty-four sermons in the collection,
analysing their structure and content. I consider the way in which the various elements
of the thematic sermon and particular types of argumentation are deployed, before
surveying their pastoral message and their approach towards their audience(s). The final

chapter considers the authorship of the collection by reading the texts in the light of

what is known of Grosseteste’s theological and homiletical method. Many of the texts
are securely attributed to him because of their presence in his authoritative Dicta
collection and this study concludes that these particular folios, and the manuscript as a
whole, demonstrate a clear intention to compile a collection of authoritative and useful
preaching material associated with Grosseteste. The study is accompanied by an edition

of the twenty-four sermons from this collection.
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INTRODUCTION

Medieval sermon studies has developed as a discipline over the past thirty years or so as
scholars have come to appreciate the rich potential of the study of medieval preaching
texts.! This potential is generated by the considerable quantity of extant texts, both
Christian and Jewish, which encompass the full chronological, geographical and
linguistic range of the medieval world. In addition, these texts can sustain a multiplicity
of historical, literary, linguistic and theological approaches and the study of sermons has

thus developed as a multidisciplinary and interdisciplinary activity.

Preaching texts both reflect and respond to the theological and cultural values and
concerns of medieval society. Their value as a resource for religious, intellectual, social
and linguistic history across Ja longue durée and at particular times and places is
demonstrated by the recent volume edited by Beverly Kienzle which brings together

scholars of many different types of sermons and aims to offer both a typology of the

genre as a whole and an account of the current state of sermon studies scholarship.?
Kienzle attempts to define the genre and notes some of the difficulties involved in
interpreting preaching texts: their instability in the continuum between written and oral

discourse, their close connections and affinity with other genres, and the complexities of

their composition and transmission.’

These complexities have been the subject of extremely fruitful research based on close
attention to a small selection of the many extant manuscripts containing sermons. In

setting out a methodology for the study of sermons, Louis-Jacques Bataillon has

! For an overview of the genre of sermon studies and its development, see Phyllis Roberts, ‘Sermon
Studies Scholarship: The Last Thirty-Five Years’, Medieval Sermon Studies, 43 (1999), 9-18 and
Augustine Thompson, ‘From Texts to Preaching: Retrieving the Medieval Sermon as an Event’, in
Preacher, Sermon and Audience in the Middle Ages, ed. by Carolyn Muessig (Leiden: Brill, 2001), pp.
13-37.

? The Sermon, ed. by Beverly Mayne Kienzle, Typologie des sources du moyen age occidental, 81-83
(Turnhout: Brepols, 2000). The volume includes chapters on the medieval Jewish sermon, four chapters
on Latin sermons of various periods and vernacular sermons in Italian, French, German, Spanish and
Portuguese, Old Norse-Icelandic, Old and Middle English, each with sample texts.

* Kienzle’s introduction offers the following definition: “The sermon is essentially an oral discourse,
spoken in the voice of a preacher who addresses an audience, to instruct and exhort them, on a topic
concerned with faith and morals and based on a sacred text’, Kienzle, ed., The Sermon, p. 151; for her
discussion of the particular difficulties involved in the study of sermons, see pp. 963-78.
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emphasised the importance of studying them in their manuscript context; the first
question one should ask when investigating a sermon is whether it belongs to a
collection.* His work on the thirteenth-century process of sermon composition and on
the relationship between sermons and preaching tools has made an important
contribution to our understanding of the way in which both oral and written sermon
texts are constructed and what can and cannot be said about each.’ The research of
Nicole Bériou and David D’Avray into reportationes and model sermons respectively
continues this study of collected and individual sermon manuscripts and demonstrates

how preaching texts can function both as means of communication and as tools for the

creation of other texts.®

The proliferation of these different types of preaching text reflects a growing awareness
in the late twelfth and early thirteenth century of the importance of sermons as vehicles
for the transmission of ideas and the assertion of authority.’ Predicatio was used to
signify a number of different types of public discourse as the function of preacher was
taken on by a range of people — priests, monks and canons, laymen and women — both
orthodox and heretical. Ecclesiastical authorities recognised the value of trained
preachers, sending monks and canons on preaching missions to elicit support for a
crusade or to combat heresy, while commitment to the vita apostolica inspired
individuals and groups, both clerical and lay, to embark on public preaching.® To a
certain extent, both these authorised and unauthorised actions represent responses to the

inadequate provision of pastoral preachiﬁg at diocesan and parochial level.

* « Approaches to the Study of Medieval Sermons’, Leeds Studies in English, n. s. 11 (1980), 19-35 (p. 19-
20) (repr. in his La prédication au Xllle siécle en France et Italie (Aldershot: Variorum, 1993), with
original pagination). Muessig considers Bataillon’s work in this article and elsewhere to have ‘laid the
methodological foundation for the discipline of sermon studies’: Carolyn Muessig, ‘Sermon, Preacher and
Society in the Middle Ages’, Journal of Medieval History, 28 (2002), 73-91 (p. 75).

> See the papers collected in La prédication au XIlle siécle.
® Nicole Bériou, L ‘avénement des maitres de la parole. La prédication a Paris au XIlle siécle (Paris:

Institut d’études augustiniennes, 1998); David D’Avray, The Preaching of the Friars: Sermons Diffused
from Paris before 1300 (Oxford: Clarendon Press, 1985).

" See D’Avray, Preaching of the Friars, chapter 1, on the early thirteenth-century preaching revival.

® On the vita apostolica, see Marie-Dominique Chenu, “‘Monks, Canons and Laymen in Search of the
Apostolic Life’, in his Nature, Man and Society in the Twelfth Century. Essays on New Theological
Perspectives in the West, ed. and trans. by Jerome Taylor and Lester K. Little (Chicago IL: University of

Chicago Press, 1968), pp. 202-38.
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The activities of heretics and itinerant preachers as well as its own successful preaching
missions helped to convince the Church of the power of preaching and of the

importance of maintaining control over such an influential, and potentially dangerous,
tool.” Rather than simply outlawing unauthorised preaching, Pope Innocent III
attempted to take it under ecclesiastical supervision and employ it for orthodox
purposes, as his treatment of the Humiliati and early Franciscans demonstrates.!® His
appreciation of the importance of preaching is also evident in the canons of the Fourth
Lateran Council of 1215. The tenth canon, which D’ Avray describes as representing
‘the beginning of a new age in the history of preaching’," instructed bishops ‘to appoint
suitable men to carry out with profit this duty of sacred preaching".12 Clerical education
was increasingly seen as the key to ensuring effective, heterodox preaching. The
Council’s provisions confirm this; the very next canon reiterates the Third Lateran
decree that every cathedral should establish a school to teach grammar and other studies
and furthermore, states ‘The metropolitan church shall have a theologian to teach

scripture to priests and others and especially to instruct them in matters which are

recognized as pertaining to the cure of souls’."?

In aiming to provide practical training for preachers covering both exegesis and moral
questions, this decree attempts to extend the activities of Peter the Chanter and his circle
in the Parisian schools of the late twelfth century, albeit at a lower intellectual level."*

These theologians perceived themselves to have an active ministry to reform and

? See Stephen C. Ferruolo, The Origins of the University: The Schools of Paris and Their Critics, 1100-
1215 (Stanford, CA: Stanford University Press, 1985), p. 200.
'% Brenda Bolton, ‘Innocent III’s Treatment of the Humiliati ’, in Popular Belief and Practice, ed. by G. J.

Cuming and D. Baker, Studies in Church History, 8 (Cambridge: Cambridge University Press, 1972), pp.
73-82. As predicatio was increasingly defined as an exclusively clerical function, certain lay groups and
individuals were permitted to engage in exhortatio, non-doctrinal preaching; see Michel Lauwers,
‘Praedicatio — exhortatio: L’église, 1a reforme et les laics (XIe-XIlle siécles)’, in La parole du prédicateur
Ve-XVe siecle, ed. by Rosa Maria Dessi and Michel Lauwers (Nice: Centre d’études médiévales, 1997),

PP- 187-232.

D’Avray, Preaching of the Friars, p. 16.
12 «ut episcopi viros idoneos ad sanctae praedicationis officium salubriter exequendum assumant’:

Decrees of the Ecumenical Councils, ed. by Norman P. Tanner, 2 vols (London and Washington DC:

Sheed and Ward, 1990), I, 239 (with translation on facing page).
13 «Sane metropolitana ecclesia theologum nihilominus habeat, qui sacerdotes et alios in sacra pagina
doceat et in his praesertim informet, quae ad curam animarum spectare noscuntur’: Decrees of the

Ecumenical Councils, I, 240 (with translation on facing page).
'* John W. Baldwin, Masters, Princes and Merchants: The Social Views of Peter the Chanter and His

Circle, 2 vols (Princeton, NJ: Princeton University Press, 1970).
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educate the laity in pastoral matters; preaching and training preachers was an effective
way to achieve this. The influence of these masters of course spread far beyond Paris;
their students came from all over France and England, and even further afield, and

disseminated what they had learned throughout their ecclesiastical careers.'” Several of
the masters and their students achieved the highest positions of influence: Stephen
Langton became Archbishop of Canterbury and Innocent III himself studied at Paris.

Preaching was also an important part of the educational method of the Parisian schools;
an often quoted passage of Peter the Chanter’s Verbum abbreviatum sets praedicatio
alongside lectio and disputatio as necessary exercises in the study of the Bible.
According to his famous simile, if reading is the foundation and disputing the walls,
then preaching is the roof, the culmination of study.'® The intellectual focus on the
composition and delivery of sermons in the late twelfth and early thirteenth century,
particularly in the schools and early university at Paris, fostered a number of important
theoretical and practical innovations: the new ‘thematic’ or ‘modern’ sermon form was
developed; attempts were made to formulate an ars praedicandi, often employing
classical principles of rhetoric; ad status sermons, addressed to particular groups in

society, were devised; and aids to preaching such as collections of exempla, distinctions

or model sermons were compiled.

Thirteenth-century sermons must therefore be seen in the context of both scholarly and
pastoral concerns. They play a key role in each sphere of activity and are also crucial to
understanding the interaction and overlap between the two, at a time when both are

undergoing a period of change and expansion. Close attention to the manuscript context
of these sermons can 1lluminate the complexities of their production and transmission
and assist in understanding the role of sermons as both pastoral and scholarly
instruments and thus contribute to research into broader issues such as the relationship

between the universities and the provision of pastoral care in the thirteenth century.

'> On this process of dissemination, see Franco Morenzoni, Des écoles aux paroisses: Thomas de
Chobham et la promotion de la préedication au début du Xllle siecle (Paris: Institut d’études
augustiniennes, 1995).

'® *In tribus autem consistit exercitium sacre scripture: in lectione, disputatione, praedicatione [...] Lectio
ergo primo iacitur quasi stratorium et fundamentum sequentium |{...} Supponitur secundo structura vel
paries disputationis [...] Tercio erigitur tectum praedicationis’: Masters, Princes and Merchants, 11, 63.
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In considering these issues, current scholarship has focused on sermons preached in or

disseminated from Paris, or by preachers trained at Paris.'’ This is not surprising given
the quantity of such material which survives, the range of research questions this
material is able to answer, and the central place played by Paris both practically and
intellectually in the creation and dissemination of material. In this thesis, I examine a
sample sermon collection contained in a single manuscript associated with a related but

different preaching context which has not received a great deal of scholarly attention,

namely the early thirteenth-century schools of Oxford."*

The material is attributed to the Oxford theologian, and later bishop of Lincoln, Robert
Grosseteste (c. 1168-1253)."7 Although there is some evidence that he spent time
studying in Paris, probably during the Interdict (1209-1214), he is most closely linked
with the early development of the university of Oxford.”’ He may have served as its first
chancellor and was certainly lector to the Franciscan convent in Oxford from 1229 or

1230 until his election to the see of Lincoln in 1235, when he was at least sixty-seven

years old.”’

'" In addition to the works of Bériou and D’ Avray listed above, see also the editions and studies of
individual preachers connected with Paris, for example, Bonaventure, Jacques de Vitry, Ranulphe de la
Houblonniére and Stephen Langton, listed in my Bibliography.

'* Preaching at Oxford in the mid- and late-thirteenth century has received a certain amount of scholarly
attention: A. G. Little and F. Pelster, Oxford Theology and Theologians c. A. D. 1282-1302 (Oxford:
Clarendon Press, 1934); Jennifer Sweet, ‘Some Thirteenth-Century Sermons and Their Authors’, Journal
of Ecclesiastical History, 4 (1953), 27-36; Beryl Smalley, ‘Oxford University Sermons 1290-1293’, in
Medieval Learning and Literature: Essays Presented to Richard William Hunt, ed. by J. J. G. Alexander
and Margaret T. Gibson (Oxford: Clarendon Press, 1976), pp. 307-27; R. James Long, ‘The Virgin as
Olive Tree: A Marian Sermon of Richard Fishacre and Science at Oxford’, Archivum Fratrum
Praedicatorum, 52 (1982), 77-87.

' No full modern biography of Grosseteste has yet been produced. The recent study by James McEvoy,
Robert Grosseteste (Oxford: Oxford University Press, 2000), offers a broad overview of the principal
areas of his thought and sets him within an Oxford context. Richard Southern offers many compelling
insights and persuasive hypotheses in his Robert Grosseteste: The Growth of an English Mind in
Medieval Europe (Oxford: Oxford University Press, 1986). Grosseteste’s probable date of birth is based
on his witnessing of a document of 1186x1190 which refers to him as ‘magister’; see McEvoy, Robert
Grosseteste, p. 21.

#* Evidence for Grosseteste’s time in Paris has been assembled by Joseph Goering: ‘When and Where Did
Grosseteste Study Theology?’, in Robert Grosseteste: New Perspectives on His Thought and Scholarship,
ed. by James McEvoy (Steenbrugis: In abbatia S. Petri; Turnhout: Brepols, 1995), pp. 17-51, esp. pp. 35-

43.
2! The relationship between the title awarded to Grosseteste, ‘master of the schools’ and the

chancellorship of the university is a vexed question, as is the date upon which he may have been awarded
the title. For a recent consideration of the question, see McEvoy, Robert Grosseteste, pp. 26-29.
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As both bishop and scholar, Grosseteste was closely involved in the work of pastoral
reform inspired by the Fourth Lateran Council.”* He reflected on his personal and

practical response to his episcopal responsibilities in a Memorandum delivered to Pope

Innocent IV in Lyons 1n 1250:

After I became a bishop, I reflected that I was both a bishop and a
pastor of souls, and that it was necessary to look after the sheep
committed to me with all diligence, just as scripture instructs and

commands, so that the blood of my sheep would not be on my hands

at the Last Judgment.

Thus, during my episcopacy I began to make a circuit through every
rural deanery, ordering the clergy of each deanery to gather together
at a certain day and place and forewarning the people to be present at
the same day and place with their children who needed to be
confirmed and to hear the word of God and to confess. When the
clergy and people had gathered, as often as not I myself expounded
the word of God to the clergy and a friar preacher or friar minor
preached to the people. Afterwards four friars would hear confessions
and enjoin penances. And after confirming children on that and the
following day, my clergy and I would attend to investigating,

correcting, and reforming abuses in accordance with the duties of

visitation.®*

22 McEvoy, Robert Grosseteste, p. 140. For a treatment of Grosseteste’s approach to pastoral care, see
Leonard E. Boyle, ‘Robert Grosseteste and the Pastoral Care’, in Medieval and Renaissance Studies, 8
(1979), 3-51 (repr. in his Pastoral Care, Clerical Education and Canon Law, 1200-1400 (London:
Variorum Reprints, 1981) with identical pagination).

2 «Ego post meam in episcopum creationem consideravi me episcopum esse €t pastorem animarum, et
necesse habere ne sanguis ovium in districto iudicio de manu mea requiratur omni diligentia sicut dispomit
et precipit scriptura oves michi commissas visitare. Unde episcopatum meum cepi circuire per singulos
decanatus rurales, faciens clerum cuiuscunque decanatus per ordinem certis die et loco convocari, et
populum premuniri ut eisdem die et loco adessent cum parvulis confirmandis, ad audiendum verbum dei
et confitendum. Congregatis autem clero et populo, egomet ut pluries proponebam verbum dei clero, et
aliquis frater predicator aut minor populo. Et quatuor fratres consequenter audiebant confessiones et
iniungebant pentientias. Et confirmatis pueris eodem die et sequente, continue ego cum clericis meis
intendebamus inquisitionibus, correctionibus, et reformationibus secundum quod pertinet ad officium
inquisitionis’: Councils and Synods With Other Documents Relating to the English Church, ed. by F. M.
Powicke and C. R. Cheney, 2 vols (Oxford: Clarendon Press, 1964), II/1, 265. The full text of the
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Grosseteste’s description of his diocesan visitations offers a clear indication of his own

personal commitment to the moral and spiritual welfare of his people. It also confirms
his view of the importance of preaching to both clerical and lay audiences; preaching

forms the first stage of a process of reform, preparing the way for confession for the laity

and correction for the clergy.

Grosseteste’s personal preaching to his clergy was supplemented by diocesan statutes,

which were issued c¢. 1239. In the very first chapter, the statutes specify that

every single pastor of souls and each parish priest ought to
know the decalogue, that is the ten commandments of the
Mosaic law, and he should frequently preach and explain them
to the people entrusted to him. He should also know the seven

deadly sins and similarly preach to his people about how to

avoid them.*

Grosseteste’s statutes reflect a practical response to parochial needs and recognise the

value of frequent preaching. The parish priest should have an awareness of the basic
matter of theology as it related to pastoral care and should use sermons both to educate

and to exhort his congregation in order to reform their behaviour.

Memorandum 1s edition by Servus Gieben, ‘Grosseteste at the Papal Curia, Lyons 1250. Edition of the
Documents’, Collectanea Franciscana, 41 (1971), 340-93. All translations are my own, unless otherwise
stated, with the exception of the biblical citations. These have been translated with reference to the
Douay-Rheims version, although I have occasionally modified the wording to achieve a clearer, more
modern or more literal reading.

# “unusquisque pastor animarum et quilibet sacerdos parochialis sciat decalogum, id est, decem mandata
legis mosaice, eademque populo sibi subiecto frequenter predicet et exponat. Sciat quoque que sunt
septem criminalia, eademque similiter populo predicet fugienda’: Councils and Synods, p. 268.
Grosseteste also composed a treatise and a sermon on the decalogue which confirm its important place in
his conception of pastoral knowledge; see De decem mandatis, ed. by Richard C. Dales and Edward B.
King (London: Oxford University Press for the British Academy, 1987) and James McEvoy, ‘The Edition
of a Sermon on the Decalogue Attributed to Robert Grosseteste’, Recherches de théologie et philosophie

médievales, 67 (2001), 228-44.
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In his writings both before and after his election as bishop of Lincoln, Grosseteste

demonstrates his concern for the care of souls.>> Recent editions and studies of his work

have indicated how this concern underpins much of his intellectual output, from his
obviously practical treatises on confession to his biblical commentaries and perhaps
even his translation of Aristotle’s Nicomachean Ethics.*® Given his status as a notable
master and bishop and his theoretical and practical engagement with the principles of
pastoral care, a consideration of sermons attributed to him offers an insight into the use

and practice of preaching for different functions in thirteenth-century English scholarly

and pastoral contexts.”’

Modern scholarship on texts attributed to Grosseteste is largely founded on the
bibliographical study of S. Harrison Thomson, The Writings of Grosseteste, published
in 1940. Thomson attempted to provide a catalogue listing of all manuscripts containing
Grosseteste’s works.?® In the case of Grosseteste’s sermons, he identified 56
manuscripts containing a total of 129 different texts which he considered to be
sermons.”’ As Thomson pointed out, ‘the MS tradition is appallingly irregular’; some of
the sermons are found in ten or more manuscripts while others are preserved 1n a single
copy.”’ Thomson identified two principal types of collection: a longer one of around
forty sermons preserved in five manuscripts and a shorter one of some fourteen to
eighteen sermons extant in nine manuscripts, but there is no absolute agreement in

content or order between any two manuscripts. There is no evidence that Grosseteste

23 «“There is a sense in which almost all that Grosseteste wrote, whether as regent master or as bishop, was
E)astorally motivated’;: McEvoy, Robert Grosseteste, p. 141.

5 Penitential treatises include Templum Dei, ed. by Joseph Goering and F. A. C. Mantello (Toronto:
Pontifical Institute of Mediaeval Studies, 1984). On the pastoral element within Grosseteste’s
commentary on the Psalms, see James Ginther, ‘The Super Psalterium of Robert Grosseteste (c. 1179-
1253): A Scholastic Psalms Commentary as a Source for Medieval Ecclesiology’ (unpublished doctoral
thesis, University of Toronto, 1995), esp. chapter 4. Alexander Murray suggests that Grosseteste’s
translation of the Ethics was motivated by ‘the bombardment of confessors by moral dilemmas, arising
from the case-histories of ordinary lay-folk’: ‘Confession as a Historical Source in the Thirteenth
Century’, in The Writing of History in the Middle Ages: Essays presented to Richard William Southern,
ed. by R. H. C. Davis and others (Oxford: Clarendon Press, 1981), pp. 275-322 (p. 317).

*7 Further consideration of Grosseteste’s approach to preaching, as revealed in his writings, can be found
in Servus Gieben, ‘Robert Grosseteste on Preaching. With the Edition of the Sermon Ex rerum
initiatarum on Redemption’, Collectanea Franciscana, 37 (1967), 100-41.

2 S. Harrison Thomson, The Writings of Robert Grosseteste (Cambridge: Cambridge University Press,

1940).
* For Thomson’s listing of the sermons, see Writings, pp. 160-91.

*0 Writings, p. 160. Thomson’s table on pp. 164-65 demonstrates the distribution of the sermons in the
various manuscripts.
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himself compiled and issued an authorised standard collection of sermons. Several of
the manuscript collections seem to result from a conscious gathering of pastoral works
by Grosseteste; his sermons are found alongside his Dicta collection and his treatises De

decem mandatis and Templum Dei, for example, in Cambridge, Trinity College MS

B.15.20.%

Identitying Grosseteste’s sermons and calculating their total number is complicated by
the existence of a separate collection of Dicta.>” This collection seems to have been
issued by Grosseteste himself and contains a number of sermons. Thomson included
among his listing of the sermons a number of the Dicta which are found, often in a
different form, in the manuscripts alongside sermons and rubricated as such;33 he also

included certain treatises which are not in fact sermons and which he also listed under

other headings.”

At the time Thomson wrote, the sermons were ‘both unpublished and unstudied’, with
the exception of a number published by Edward Brown in 1690.%> Brown was an
Anglican rector who commended Grosseteste as a conscientious pastoral reformer and
critic of clerical and papal failings.’® He particularly appreciated Grosseteste’s sermons
to the clergy which maintained an elevated view of the pastoral role and castigated those
who neglected their flocks. Thomson’s bibliographical work has led to many of
Grosseteste’s writings receiving editorial attention over the past half-century, including

eight of his sermons.’’ All of these works have contributed to our understanding of

U Writings, pp. 12-13.
32 For Thomson’s listing of the Dicta, see Writings, pp. 214-32; the Dicta collection is discussed in

Chapter II below.
33 Several of these texts are studied in Edwin J. Westermann, ‘A Comparison of Some of the Sermons and

the Dicta of Robert Grosseteste’, Medievalia et Humanistica, 3 (1945), 49-68.
** Texts which are not in fact sermons include sermons 14, 15 and 32 in Thomson’s listing.
>3 Writings, p. 160. See Edward Brown, Fasciculus rerum expetendarum ac fugiendarum, 2 vols (London,
1690), 11, 244-307. Brown provides an edition of nos 14, 63-66, 69, 76, 79 in Thomson’s listing of
Grosseteste’s sermons, as well as a number of Grosseteste’s Dicta and letters.
’® On Brown’s use of Grosseteste, see McEvoy, Robert Grosseteste, pp. 71-73. As Joseph Goering points
out, the title-page of Brown’s volume clearly reveals his intentions; he selects writers ‘qui Ecclesiae Rom.
Errores & Abusus detegunt & damnant, necessitatemque Reformationis urgent’: ‘Robert Grosseteste at
the Papal Cuna’, in 4 Distinct Voice: Medieval Studies in Honor of Leonard Boyle, O.P., ed. by
Jacqueline Brown and William P. Stoneman (Notre Dame, IN: University of Notre Dame Press, 1997),
Pp- 253-76 (pp. 257 and 272, n. 8).

Sermons 16 and 33 have been edited by Servus Gieben: ‘Robert Grosseteste and the Immaculate
Conception. With the Text of the Sermon Tota pulchra es’, Collectanea Franciscana, 27 (1958), 211-27
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Grosseteste’s thought and its expression, the various roles he adopted as preacher and
some of the audiences he addresses. However, each of the texts edited has been the
subject of an individual article and no attempt has yet been made to analyse the sermons

as a whole or to deal with the issue of their textual tradition.

Having examined around 2500 manuscripts for his bibliographical study, Thomson
singled out twenty which he believed were of especial interest for the number and
variety of Grossetestian works they contained: ‘they seem to represent conscious efforts
on the part of their scribes to build a canon of Grosseteste’s works’.*® Among these, and

noted by Thomson as ‘one of the most valuable of all Grosseteste MSS, by reason of

both its age and its contents’, is the subject of the present study, Durham Dean and

Chapter Library MS A.IIL12.%

Thomson identified three sections of MS A.III.12 containing sermons which could
potentially be attributed to Grosseteste: fols 15vb-17vb, 78r-87v and 104r-127v.*° He
also noted that MS A.IIL.12 clearly stands outside the main textual tradition of
Grosseteste’s sermons. Thomson made no attempt to include it within his table of

sermon collections since its contents do not correspond to those of any other

manuscript. He further emphasised the distinction between MS A.II.12 and the rest of

and ‘Robert Grosseteste on Preaching’. Sermons 17, 30 and 83 have been edited by James McEvoy:
‘Robert Grosseteste on the Cross and Redemptive Love. With the Text of his Sermon on Galatians 5:24
and Notes on its Reception’, Recherches de théologie et philosophie médiévales, 65 (1999), 79-102;
Robert Grosseteste’s Theory of Human Nature. With the Text of his Conference Ecclesia sancta
celebrat’, Recherches de théologie ancienne et médiévale, 47 (1980), 131-87; “The Edition of a Sermon
on the Decalogue Attributed to Robert Grosseteste’, Recherches de théologie et philosophie médiévales,
67 (2001), 228-44. Edward B. King has edited sermon 6 from Durham Cathedral Library MS A.III.12;
‘Durham MS A.II1.12 and the Corpus of Grosseteste’s Homiletical Works®, in New Perspectives, pp. 277-
88. James Ginther has edited sermon 85 and Dictum 19, which is clearly a sermon although Thomson
does not list it as such: ‘Monastic Ideals and Episcopal Visitations: the Sermo ad religiosos of Robert
Grosseteste, Bishop of Lincoln (1235-1253)’, in Medieval Monastic Preaching, ed. by Carolyn Muessig
(Leiden: Brill, 1998), pp. 231-53; ‘Natural Philosophy and Theology at Oxford in the Early Thirteenth
Century. An Edition and Study of Robert Grosseteste’s Inception Sermon (Dictum 19)°, Medieval Sermon
Studies 44, 108-34. Substantial extracts from sermon 7 and sermon 87 have also been published in the
course of examinations of Grosseteste’s approach to particular theological questions: Daniel Unger,
‘Robert Grosseteste on the Reasons for the Incarnation’, Franciscan Studies, 16 (1956), 1-36 (sermon 7),
and James McEvoy, ‘Grosseteste on the Soul’s Care for the Body: A New Text and New Sources for the
Idea’, in Aspectus and Affectus: Essays and Editions in Grosseteste and Medieval Intellectual Life in
Honor of Richard C. Dales, ed. by Gunar Freibergs (New York: AMS Press, 1993), pp. 37-56 (sermon
87).

** Thomson, Writings, p. 10.

> Thomson, Writings, pp. 13-17.

** For a full listing of the contents of MS A.III.12, see Appendix L.




Introduction * 11

the sermon manuscripts by listing the contents of the second and third sections of MS
A.II1.12 (fols 78-87 and 104-127) in a separate sequence of seventy-five items.*! The
reason for this separate listing becomes clear when Thomson’s descriptions of the
individual texts are considered: many of them are clearly not sermons. Thomson was
evidently aware of this fact; in totalling Grosseteste’s sermons, he adds to the ninety-
two sermons in his main sequence, ‘items 1, 2, 3, 16, 21, 22, 23, 25-27, 33, 35-42, 44,
46, 48, 53, 55, 56, 64-75, in the detailed description of Durham Cath. MS A.IIL.12,
which were certainly intended to be sermons’ to give his total of 129 sermons.*’
However, he does not distinguish these thirty-seven texts in any way in his main listing
of the material, simply referring to the contents collectively as ‘sermons and
dicciones’.*’ The use of the term diccio, meaning a note, serves as a general term for
otherwise undefined texts; it seems likely that Thomson chose it deliberately to echo the
term dictum, in the light of his suggestion that the material in this manuscript formed
part of the basis for the compilation of Grosseteste’s Dicta collection.** Whatever he
considered these dicciones to be, Thomson still included them in his chapter on

Grosseteste’s sermons rather than among his miscellaneous works; he perhaps

considered them too inconsequential, or too closely connected with the sermons around

them, to stand alone.

MS A.IIL.12 has also been the subject of research by the distinguished scholar of
Grosseteste’s pastoral care, Edward B. King.*’ King highlights diverse nature of the
material on folios 15-17, 78-87 and 104-127 and the difficulty in categorising it; he
offers a number of suggestions and cautions to guide further research, particularly

concerning the abbreviated nature of much of the material. For King, the primary

*! Thomson includes the material in the first section at the end of his primary sequence as sermons 88-92
but omits the final incomplete sermon which is also found on fol. 78t (Writings, p. 182). To avoid
confusion between the two sequences, material on these folios, that is the secondary sequence, is listed
according to Thomson’s numbering, preceded by a T. Thus fols 78-87 contains T1-T33 and fols 104-127

contains T34-T73.

‘2 Thomson, Writings, p. 162.

> Thomson, Writings, p. 182.

 «As Grosseteste remarks in the Recapitulacio appended to the Dicta that he had made a selection from
his sermons for the purposes of the collection of 147 Dicta, we must assume that there were many of his

minor writings which he thought unsuitable for the purposes for which the Dicta were chosen’: Writings,

p. 182.
¥ King, ‘MS A.IIL.12".
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importance of the material lies in its insight ‘into Grosseteste’s mind and heart ¢.1225-
1230’ and the opportunity to compare it with his later ‘more impressive’ works and

‘percerve to some extent the process of maturation of some of Grosseteste’s unique

ideas’.®

My own approach to the manuscript picks up on a number of questions consciously and
perhaps unconsciously framed by Thomson and King in their work. Principal among
these are questions of textual identity and categorisation related to the nature of the

individual texts and the material as a whole: what is a sermon; what 1s a sermon

collection. Thomson’s difficulties in cataloguing this particular manuscript reflect
precisely these broader issues regarding the categorisation of sermon collections which
have also been highlighted by Siegfried Wenzel.*’ I also consider further questions
regarding the composition, transmission and reuse of preaching material, taking account
of Thomson’s suggestions concerning the relationship between the material in MS

A.II1.12 and other texts by Grosseteste. My approach to questions concerning the

structure, content and audience of the sermons is principally framed by the discipline of
sermon studies and offers an investigation into the nature of thirteenth-century

preaching in an English scholarly and pastoral context through the examination of a

single sermon collection.

The starting point for my study is the codex MS A.IIL.12 itself. The first chapter
summarises and evaluates the physical evidence of the codex and what can be

determined of its history and provenance. Attention to the manuscript context of the

texts is an important part of my investigation into the nature of the texts and their

particular functions.*® Following Bataillon’s practical order of enquiry for the study of

6 King, ‘MS A.IIL.12°, pp. 283-84.
*’ Wenzel also addresses the value of such issues for a broader understanding of the fields of cultural and

literary history: ‘Sermon Collections and Their Taxonomy’, in The Whole Book: Cultural Perspectives on
the Medieval Miscellany, ed. by Stephen G. Nichols and Siegfried Wenzel (Ann Arbor: University of
Michigan Press, 1996), pp. 7-21. See Chapter II below.

* Nichols and Wenzel have termed this kind of study of individual manuscripts as historical artifacts
‘materialist philology’: ‘[Materialist philology] demands that one look closely at the relationship of the
individual version to its historical context in a given manuscript. Arguing that the individual manuscript
contextualizes the text(s) it contains in specific ways, materialist phililogy seeks to analyze the
consequences of this relationship on the way these texts may be read and interpreted [...] Far from being
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sermons, Chapter II considers the material on fols 78-87 and 104-127 of the manuscript

as a collection. Bataillon 1s, though, rather dismissive of the kind of collection these

sections of MS A.IIL.12 seem to be, in which sermons are mixed with other opuscula
and preaching material: ‘in such cases the collection has little to teach us about each of
its elements, except some paleographic or codicologic indications of dating’.*’ Chapter
I challenges this with regard to MS A.II1.12 in the process of categorising the texts on
these folios and exploring the relationship between them. Chapter III focuses
specifically on the sermons in the collection, analysing their structure and content. It

~ considers the way in which they employ the various elements of the thematic sermon
and particular types of argument, before surveying their pastoral message and their
approach towards their audience(s). Once all these analyses have been completed, it is
possible in Chapter IV to assess the nature of the collection and investigate the

attribution to Grosseteste of the individual texts and the collection as a whole.

The study of these particular folios of MS A.II1.12 is accompanied by an edition of all
the texts identified as sermons from these sections of the manuscript, only one of which
has previously been edited and published.” This edition provides supporting data for
my analysis, which depends on both close textual reading and broader structural
concemns, and offers a convenient sample of material for future research. Since I am
working from a unique witness and the analysis of textual transmission forms an
important part of my study, my edition of the texts closely reflects the manuscript
version; I have corrected obvious errors but not provided the heavy emendation which

would on occasion be necessary to render a wholly intelligible text. The overall thesis

offers a study of what a single manuscript can reveal about the nature, content and

transmission of the sermons and preaching of a specific place and at a specific point in

time.

a transparent or neutral vehicle, the codex can have a typological identity that affects the way we read and
understand the texts it presents’, ‘Introduction’, in The Whole Book, pp. 1-6 (p. 2).

*> Bataillon, ‘Approaches to the Study of Sermons’, p. 20.
0 See King, ‘MS A.II1.12°, pp. 284-88 where one of the sermons, item 6 in Thomson's listing, 1s

published.
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CHAPTERI1
Manuscript Description and Provenance

1. Physical Description of MS A.II1.12

Durham Dean and Chapter Library MS A.IIl.12 is a large volume, 325 x 225 mm, in the
standard eighteenth-century binding of the library.' Its spine is labeled Tractatus
theologici quidam and it consists of 224 parchment leaves with a single modern paper

. flyleaf at either end. The construction of MS A.IIL.12 is complex, as the following
collation of fols 2-2‘23 (fol.138 twice) indicates: 1° (fols 2-9); 28 (fols 10-17); 3% (fols
18-25); 4° + two bifolia inserted after 3 and 7 (fols 26-37); 5% (fols 38-45); 6° wants 4-6
(fols 46-48 + 3 stubs); 7 one (fol. 49); 8% (fols 50-57) plus an s. xviii slip after 8; 9 one
(fol. 58); 10'2 wants 12 (fols 59-69 + stub after 69); 11% (fols 70-77); 12'° (fols 78-87);
138 (fols 88-95); 14° (fols 96-103); 15° (fols 104-111); 16® (fols 112-119); 17° (fols
120-127): 18'° (fols 128-137); 19 (fols 138-144); 20® (fols 145-152); 21° (fols 153-
160); 22° (fols 161-168), 23% + subquire* (fols 174-177) inserted after 5(fols 169-180);
24* (fols 181-184); 25° wants 6-8 [blank?] (fols 185-189 + 3 stubs); 26* (fols 190-193);
27'° (fols 194-203); 28" (fols 204-215); 29° wants 5-6 [blank?] (fols 216-219); 28°
wants 5-8 (fols 220-223 + 4 stubs). There are no quire signatures but catchwords appear
at the end of quires 5, 20, 22 and 23, on fols 45v, 152v, 168v and 180v respectively.

In addition to a post-medieval foliation of the whole manuscript in pencil (1-223 which
misses a leaf between 138 and 139), there are two further sets of foliation. The first set,

nos 1-35 written in red, which covers fols 2-40 omitting the smaller leaves (fols 29-30,
35-36), is probably fifieenth-century. A second set of foliation of around the same
period but this time in brown ink, overlaps with the first. It begins on fol. 38 at 1 and
continues to fol. 144 (numbered 105), omitting fols 49, 58 and 68. Fols 145-184
containing a biblical concordance are foliated in red ink in the main text hand (libri
primi, fol. i etc); this is the only section in which the foliation is contemporary with the

text. After this section, the second set of foliation resumes, numbering fols 185-223 as

' I am indebted to Mr Alan Piper of the University of Durham for his kind assistance with the preparation
of the collation and his general advice concerning the physical description of MS A.IIL.12.
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106 to 143, with fols 210 and 211 both numbered 131. However, the break in foliation

for the concordance does not indicate that this was added to the codex at a later date

since it is clearly present in the late thirteenth-century contents list on fol. 1v:
‘Concordancie biblie per v libros distincte’.? Similarly, it is difficult to suggest a
convincing explanation for the two sets of foliation. There is no suggestion that the

manuscript was ever divided in this way and the overlapping of the numeration makes it

highly unlikely.

The majority of the codex is made up of regular sized leaves of 310-320 x 190-210 mm.
In contrast, fols 59-69 [11]° are only approximately 200 x 145 mm and are clearly
distinct from the rest of the codex. Similarly, fols 185-193 [21, 22] and 220-223 [24, 25]
are regular in height (c. 320 mm) but wider (245 mm) than the rest of the codex. These
leaves have been trimmed leaving no outer margin, but even so, the last couple of

centimetres of the text have had to be folded into the volume to avoid further wear and

crasurc.

However, it is not possible to state that all the smaller leaves have a different source

from the regular-sized ones. Fols 26-37 [4, 5] consist of a regular-sized quire of 8 leaves
with the addition of two smaller bifolia (fols 29-30 and 35-36) but the text appears to be
continuous from 28vb to 29ra and from 34vb to 35ra. It is notable that the regular-sized
leaves of this quire are of a particularly poor quality; the writing surface is not well-
prepared and the edges of the leaves are very uneven. These features, along with the use
of differently-sized leaves, may indicate a scribe working with limited resources. The
smallest leaves of all, fols 49 [7] and 58 [10], are only approximately 140 x 120 mm in
size. They are written in the same thirteenth century hand and were certainly part of the

manuscript when the list of contents on fol. 1v was compiled since they are listed as a

single item: ‘Quedam questio in quodam rotulo’.*

? The list of contents is transcribed by Thomson, Writings, p. 15.

? These figures represent entries in the list of the contents of the manuscript contained in Appendix I.

* These folios are discussed in S. Harrison Thomson, “The Date of the Early English Translation of the
Candet nudatum pectus’, Medium Aevum, 4 (1935), 100-05.
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Within MS ALIII.12, I have identified at least twenty separate medieval hands, all of
which appear to be English. Their details are best displayed in tabular form.

Hand | Folios

2-17v 11, [2], [3

1-144v Text of [9] plus marginalia & notes
18r-29r; 31r-34v
29v-30v; 34vb-37v
38r-48v

49, 58

50r-53v

59r-60v

61r-67r

70r-77v
78r-103v, 105rb-110v, 128r- [13], [14], [15], [16], [17], [18]

138bisr

104r-105ra

112r-119v

120r-122r

122v-127v
138bisr-144v
145r-184v

185r-189v

190r-193v; 220r-223r
194r-219v

—
—

ii

-

N | D
W |
o
FEN
&
Ii

T

The earliest are the two hands on fols 59-67 (Hands H and I) and that of fols 70-77 (J)
which I would date to the late twelfth or early thirteenth century.The rest of the
manuscript is written in a variety of textura hands, all of which can probably be dated to
the period 1200-1250. Distinct from these is a single cursive hand (B) which appears in
the margins and other blank spaces throughout the first 144 folios of the codex. It is

possible that this might be the hand of Bertram of Middleton, the prior of Durham who
donated the volume to the monastic library; certainly, the extent of the annotation makes
it likely that this scribe was an early thirteenth-century owner of the manuscript, or at

least this portion of it.

Among the main text hands, a distinction can be made between those which appear to

be the work of a professional scribe and those which are by a non-professional. For
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example, the elaborate layout and use of rubrication and catchwords in fols 145-184
(Hand Q) clearly indicate that the biblical concordance was a professional work. Non-
professional hands can be identified by irregularities in the use of the writing space,
such as variations in the size of handwriting and number of lines per page and a lack of
clearly defined distinction between the text and the lower margin as well as the general

‘untidiness’ of the hand. All these characteristics apply to the hands of fols 2-17 (Hand
A) and 138rb-144v (Hand P).

Neil Ker has identified a further characteristic which broadly distinguishes professional
from non-professional hands in this period, namely that during the course of the early
thirteenth century, professional scribes changed from writing above the top ruled line to
writing below it.> ‘Below top line’ therefore indicates a professional while non-
professionals continued the earlier practice of ‘above top line’. In his article on the
topic, Ker demonstrated his thesis by focusing on a number of closely datable early
thirteenth-century manuscripts including MS A.IIL.12. As he noted, both practices can
be found in different sections of the manuscript. In certain cases, the ‘below top line’
folios are those already noted as being particularly early in date or demonstrating other
non-professional characteristics, for example fols 2-17, 70-77. Ker also noted that ‘an
unprofessional sort of hand’ wrote fol. 138rb below top line, matching the practice of

138ra but then switched to above top line when he turned the p::'n.ge..6

Although Ker’s observation is a valuable one for the general analysis of thirteenth-
century manuscripts, his assessment of MS A.III.12 in this article is not entirely

accurate. He 1dentifies the main text hands of fols 2-37v and 50-57v as identical to the
cursive hand of the marginalia. After close examination, I would suggest that there are
three text hands in the section fols 2-37: Hand A which produced 2-17; Hand C which is
responsible for 18-29r and 31r-34v; and Hand D (29v-30v and 34vb-37v). Of these, the
final one 1s very similar in size and appearance to the cursive hand (Hand B) which is

found throughout the manuscript. Although it is not possible to be certain, it may be a

> Neil Ker, ‘From “Above Top Line” To “Below Top Line™: A Change in Scribal Practice’, Celtica, 5

(1960), 13-16.
® Ker, ‘From “Above Top Line™, n. 15.
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‘neater’ version of Hand B. Within the quire fols 50-57, another hand (G) is responsible
for fols 50r-53va and the first thirteen lines on fol. 53vb, at which point Hand B takes

over, completes the page and continues until 57v.

For the purposes of my study, the most significant quires are those containing material
by Grosseteste and 1t is clear that they are written in seven different hands. One scribe
(A) is responsible for fols 2-17, containing the Psalms commentary and several dicta
and sermons, a second (B) for the extract from the De libero arbitrio on fols 55va-57vb;
this is the same scribe who has heavily annotated the first half of the manuscript. The
final two Grossetestian sections, fols 78-87 and 104-127 which are the focus of my
study are written in five different hands. As the table shows, one (Hand K) 1s clearly

dominant, writing the majority of these folios and several other sections of the

manuscript.

As discussed above, the scribe of fols 2-17 does not seem to have been a professional; it
has been suggested by R. W, Hunt and others that he was a student of Grosseteste at
Oxford.” The side, upper and lower margins of these two quires are filled with notes,
some in a smaller version of the main text hand (A), and some in the cursive Hand B.
Fols 55va-57vb are very different in appearance, although linked to the earlier section
by the work of scribe B. They are very narrowly ruled with almost no margins; on a leaf
of 310 x 190 mm, the writing space is 300 x 182 mm. In the closely written cursive
script, there are c. 100 lines to the page, compared with an average for the other leaves
of this size within the manuscript of some 65 lines. These factors, as well as the cursive
style and the fact that the same hand has annotated the rest of the manuscript, make it

unlikely that this is the work of a professional scribe.

In contrast, K and his fellow scribes responsible for fols 78-144v do seem to have been
professionals. The distribution of hands with one major scribe and several minor ones

taking over for short periods suggests this. In addition, the physical appearance of the

"R. W. Hunt, ‘The Library of Robert Grosseteste’, in Robert Grosseteste: Scholar and Bishop, ed. by
Daniel A. Callus (Oxford: Clarendon Press, 1955; repr. London: Oxford University Press, 1969), pp. 121-

45 (p. 139).
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folios 1s that of a professional work; they are carefully pricked and ruled with generous
regular margins and only a small variation in the size of hand and number of lines of
writing. On the question of above or below top line, there is no absolute consistency;
most of the folios are below top line while the occasional folio, for example 119r, is
above top line. The variations in practice do not correspond to the changes in hand and

the most likely explanation is that this manuscript belongs to a period of transition

between the two practices.

This section of the manuscript, fols 78-138v, consists of eight quires, three of which
contain material attributed to Grosseteste. The identical layout and the presence of Hand
K across these quires suggests they have a shared provenance but there 1s evidence to
suggest that they were not necessarily intended to be bound together in this particular
order. Fols 87vb and 103 va, for example, end with an incomplete text, possibly, but not
necessarily, indicating that each continued elsewhere. The two quires between the

Grossetestian sections (fols 88-103) are certainly linked together by their subject matter

but the two Grosseteste sections (78-87 and 104-127) are not continuous; each one starts

with a fresh text.

By examining their physical characteristics, it has been possible to identify distinctions
and connections between certain quires in MS A.IIl.12. The quiring, ruling, foliation,
page dimensions and script all provide valuable evidence to set alongside the contents of
the manuscript and assist in its interpretation. Further evidence, both internal and

external, can help to provide a more precise historical context for the production and

subsequent use of the manuscript.

2. History and Dating of the Manuscript

The verso of the first folio is headed by an inscription in a late thirteenth-century hand,
‘Liber sancti Cuthberti ex dono Bertrami de Midiltonum prioris dunelmensis’. As
Thomson has pointed out, use of the phrase ex dono, rather than ex legato suggests that

Bertram gave the manuscript to the cathedral library personally rather than in his will.
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The manuscript was therefore donated between 1244 and 1258, the dates of Bertram’s

term as prior. The list of contents below the inscription, in the same late thirteenth-

century hand, closely matches the codex as it is today, indicating that it was in

something like its current form on its presentation.

This date of presentation does not necessarily correspond with the date of production;
the manuscript could have existed for many years before Bertram donated 1t. The
production itself involves two separate stages — the copying of individual quires and
their assembly into the full codex. As noted above, the script of certain quires can be
dated to the end of the twelfth century, possibly fifty years or more before the
manuscript joined the Durham library. The works by Grosseteste and Raymond de

Pefiafort, on the other hand, were not composed until the 1220s or 1230s. However, as
indicated above, close attention to script and physical characteristics, even taking into

account the presence of ‘below top line’ writing, has not provided sufficient evidence to

establish more precise dates for the various quires.

There is, however, further physical evidence for the dating of one section of the
manuscript at least. Thomson drew attention to a number of notes written in plummet in
the margins of the codex, one of which, in the lower margin of fol. 130r, provides
details of a penance imposed on the writer on the 4™ Kalends of March 1231 (i.e. 27
February 1231/2). Thomson concluded that ‘the codex, or that part of 1t in which this
plummet hand appears, is almost certain to have been assembled before 1231 *® To be
precise, the note indicates +that this particular folio, and probably all the folios in the
same hand, were copied prior to this date. This date can only be applied with certainty to
the quires in which the plummet notes appear, rather than the codex as a whole. The
main text of this folio was written by scribe K, the primary hand of fols 78-144,
including the section of Grosseteste material with which I am principally concerned.
Several other plummet notes occur, all within this central section of the manuscript and
although it is extremely difficult to identify plummet hands, on the evidence of those

notes which are still visible, I think it reasonable to assume that they were all written by

® Thomson, Writings, p. 15 where the note is also transcribed. A revised transcription is provided by Hunt,
‘Library’, p. 139.
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the same scribe. It is likely, therefore, that he was the owner of these folios before they

were bound 1in their current form and order. The date of the plummet note provides a

terminus ante quem for the production of these folios.

Physical and palaeographical characteristics offer little specific indication as to the
provenance of the various quires of the manuscript; all that can be said with certainty is
that the various hands all appear to be English. Once again the plummet notes offer
some tantalising clues concerning their scribe and the probable owner of these quires.
One note, on fol. 122r, lists expenses incurred on a journey from London to Wales,
probably by a member of the Bishop of Llandaft’s household.” Thomson speculated
rather hopefully that these notes might be in Grosseteste’s own hand but this has been
discounted by Hunt. Nor does it seem likely that they were written by Bertram of
Middleton, since the Durham chronicler Robert de Graystanes tells us that he held
various offices in the monastery at Durham for forty years; it is unlikely that he would

be connected with the household of a Welsh bishop during this period.'®

The conclusion must be that these quires had at least one previous owner before Bertram
of Middleton. As Hunt points out, the terms of his penance suggest that the writer of the
notes ‘held a not inconsiderable benefice, since he had to feed 100 poor men and women
for every year during the period of seven years”.!! The record of his debts and debtors
also indicate a man of some substance with reasonably large sums owed in both Parisian
and Tours solidi. There is no evidence for Hunt’s assumption that this man was a

student at Oxford; as noted above, these quires are the work of professional scribes, not

the notes of a student.

Southern suggests that the owner purchased them as he passed through Oxford on a
journey between South Wales and London.'* This is the most likely explanation since

the texts on these quires demonstrate a strong connection with the Oxford schools, not

? See Hunt, ‘Library’, p. 139 for a transcription of the text; see also Southern, Growth of an English Mind,
p. 72. Payments to the canons of Llandaff cathedral are noted in plummet on fol. 121.

' Robert de Graystanes, Historia in J. Raine, ed., Historia Dunelmensis scriptores tres, Surtees Society,
vol. 9 (London, 1839), p. 43.

' Hunt, ‘Library’, p. 139.

'2 Southern, Growth of an English Mind, p. 72.
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only in the writings of Grosseteste but also in the sermons of Jordan of Saxony, one of
which is explicitly addressed to the scholars of Oxford and was preached during an
extended visit to England in 1229-1230." In his recent study of Jordan’s sermons,
Franco Morenzoni makes reference to this manuscript and states that it is probable that
all the sermons attributable to him in fols 88-103 of the manuscript were preached
during this visit.'* This gives us a rather precise time period for the copying of the
material on the folios: between the end of February 1230, when the last of Jordan’s
sermons was preached, and the date of the penance in the plummet notes, the end of

February 1232. Some of the material may, of course, have been in existence before the

earlier of these two dates; they provide evidence only for the copying, not the

composition of the matenal.

As for the period between 1232, when the manuscript was presumably on its way to
Wales, and its appearance in Durham as part of the codex at some point between 1244
and 1258, it is assumed that during this period the codex as a whole was assembled and
the first 144 folios received their extensive cursive annotation. The plummet script is
not legible enough to be able to establish that the same scribe compiled the marginalia;
it may have been Bertram himself or an intermediate owner. It seems unlikely that once

the volume had entered the monastic library, a single scribe would annotate 1t so

heavily, suggesting that the annotation was completed before its donation to the library.

The evidence we have conceming Bertram himself makes him a likely candidate to be

identified as the annotator of the manuscript, scribe B. On his retirement, the monastic

chronicler of Durham, Robert de Graystanes, eulogised him in terms which emphasised

his personal concern for the cathedral library:

For this same Bertram, energetic supporter and observer of the

religious life, not only flourished in the sanctity of life, but also

' ¢O deus meus, ubi invenitur tam longa corda qua pendeant parochiani existentes in finibus Anglie? ex
prelatis suis morantibus Oxonie?’: from a sermon on the feast of St. Martin (fol. 88r); Andrew G. Little
and Decima L. Douie, ‘Three Sermons of Friar Jordan of Saxony, the Successor of St. Dominic, preached
in England, A.D. 1229°, English Historical Review, 54 (1939), 1-19 (p. 12).

' Franco Morenzoni, ‘Les sermons de Jourdain de Saxe, successeur de Saint Dominique’, Archivum
Fratrum Praedicatorum, 66 (1996), 201-44 (p. 212).
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energetically increased the resources of the church. With his own
hand, he wrote five psalters with many prayers [...] he procured for
the house postils on the Psalter, the four gospels, the epistles of Paul,
on Job, the Sapiential books, the twelve prophets, the 'canonical

epistles and two on the Apocalypse."

The last point is confirmed by inscriptions similar to that on the first folio of MS
A.IIL.12 in at least six other volumes still extant in the Cathedral Library at Durham.'®
Bertram’s donations demonstrate a clear interest in contemporary works of biblical and
moral theology, particularly those by mendicant authors. In addition to the very early
copies of Jordan’s sermons and part of Raymond de Pefiafort’s Summa in MS A.IIL.12,
the postils referred to by Graystanes are probably those of Hugh of St Cher which

represent some of the earliest examples of Parisian pecia manuscripts.

Durham’s bibliographic connections with Paris in this period were well-established; a
near contemporary of Bertram, Robert de Adington, listed his book collection on the
opening leaf of what is now MS A.IIL.16 in the cathedral library.!” He studied at Saint
Victor in the 1180s and like Bertram after him, collected the work of influential
contemporary theologians, including Peter Comestor, Peter of Poitiers and Prepositinus.
Although formal links with Oxford only began with the founding of Durham College c.
1290, it would not be surprising if in the 1230s the prior of such a wealthy and well-
connected monastic foundation with an interest in contemporary theological writings

was responsible for acquiring, annotating and copying the works ot one of the earliest

masters of the Oxford schools.

15 «Nam idem Bertramus, religionis suae zelator et cultor, non solum sanctitate vitae floruit, sed et
facultates ecclesiae vehementer auxit. Manu [sua] propria quinque Psalteria cum orationibus multis
scripsit [...] postillas super Psalterium, Quatuor Evangelia, Epistolas Pauli, Super Job, Libros
Sapienciales, XII Prophetas, Epistolas Canonicas, et super Apocalipsin duplices, domui procuravit’: R. de
Graystanes, Historia, p. 44.

' T. Rud, Codicum manuscriptorum ecclesiae cathedralis Dunelmensis catalogus classicus, ed. by James
Raine (Durham, 1825). See under MSS A1.8, AL12, AI13, AIL16, AIIL21 and B.IV.23.

'"R. A. B. Mynors, Durham Cathedral Manuscripts to the End of the Twelfth Century (Oxford: Oxford

University Press, 1939), p. 78.
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CHAPTER 11
The Manuscript Context of the Sermons

1. Introduction

The investigation into MS A.III.12 in Chapter I examined the codex and its history for
physical evidence concerning the rationale behind its compilation — where and why these
particular pieces were selected, copied and brought together. The present chapter looks at
the textual clues which can help to answer some of the same questions. It focuses
particularly on the material on folios 78-87 and 104-127 attributed to Grosseteste. The
physical evidence confirms that these gatherings derive from a common source and in this
chapter I analyse the texts and categorise them, examining the evidence they provide

concerning their transmission and the compilation of these particular folios.

In order to determine the reasons why this material was put together it is necessary to
separate it out and find out what sorts of texts make up the collection. These folios are not
unusual in containing a variety of material interspersed with the sermons; Siegfried Wenzel
cites many examples of what he calls ‘random sermon collections’ which also contain
‘short passages which must have been felt to be useful to preachers: theological
commonplaces, distinctions, mnemonic verses, exempla with or without memonializations
and the like’. As Wenzel points out, ‘Alongside such notes also occur parts of sermons
(such as an individual protheme), sermon outlines, or partial sermons”.’ The first task is to
identify the various types of texts in these folios. Wenzel draws particular attention to the

difficulties of categorising partial, fragmentary and abbreviated sermons. Such texts form a
considerable part of the material I wish to analyse and 1t 1s important to consider them

alongside more complete works; excluding such texts from an inventory, ‘could therefore

! Wenzel, ‘Sermon Collections’, p. 15. Wenzel contrasts the label ‘random sermon collections’ with ‘sermon
cycles’, arranged in liturgical order but notes that often some attempt does seem to have been made to group
texts according to some principle; ‘[h]ence the term random may not be entirely accurate for describing this
kind of sermon collection and should be taken as only a provisional label’ (p. 15).
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seriously distort the nature of a collection or the oeuvre of a known preacher and its
popularity’.? In categorising the texts, I follow structural principles, as laid out below.’ Not
surprisingly, the major distinction made is between sermons and non-sermons; the former
category 1s further sub-divided into whole sermons and fragments and the latter into

sententiae, that is citations from the Bible and patristic authors, and short notes or

dicciones, adopting Thomson’s terminology.

Working with these categories can help to discern multiple stages in the transmission and
recontextualisation of texts. The identification of the various stages represented by
individual texts and the reuse of material within the collection can help to answer questions
about the origins and function of the individual pieces and the collection as a whole.
Understanding the nature and purpose of this collection of material is not only valuable in
the context of studying Grosseteste’s sermons; many of the texts on these folios also appear
within Grosseteste’s Dicta collection or the manuscripts of his Psalms commentary. This
chapter therefore concludes by examining the relationship between these various works and

the potential insight these folios can offer into both Grosseteste’s working methods and the

manuscript transmission of his texts.

2. Identifying and Naming
The starting point for any investigation into this collection must be the work of Thomson.*
He carried out most of the key tasks: identifying the relevant folios, and the division of the
material into individual texts, categorising certain texts as sermons, and identifying material
repeated in the manuscript or elsewhere in Grosseteste’s Psalms commentary or Dicta

collection. While acknowledging Thomson’s valuable work, Edward B. King observed
rightly that his approach to this manuscript has proved rather misleading, particularly in his

2 Wenzel, ‘Sermon Collections’, p. 16.
3 Wenzel, “‘Sermon Collections’, p. 16.
* Thomson, Writings, especially pp. 13-17, 182-91.
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listing of the material.” The best solution seems therefore to be to use Thomson’s work as
the basis for a fresh examination, revisiting the basic tasks of identifying and naming that

he carried out.

Perhaps the most basic challenge is to find the beginning and end of each individual text;
this is not always as simple as it may appear, particularly when texts range in length from a
few lines to several hundred. Visual clues such as indentation, underlining, paragraph marks
and the presence of scriptural /Jemmata often mark the beginning, but they are all also found

within texts.® King noted two examples of the difficulties involved: T23 is actually made up

of sections of two different works, the first, a sermon, and the second, Alain of Lille’s
Summa de arte praedicatoria, whilst Sermon 91 and Sermon 92 are in fact both part of a

single work expounding Luke 2:25-28." I have identified two further instances: the short
paragraph T45 is actually the concluding section of the sermon T44 while T20 is the

protheme of the sermon T21, rather than a sermon with an identical theme.

The task of identifying individual texts is complicated by the presence in the manuscript of
several sets of biblical or patristic quotations. Are these to be regarded as separate items in

their own right or related to preceding texts? Thomson is inconsistent on this question; for

example, he tells us that T9 is ‘followed by a column of glossed quotations’ but he lists

separately as T15 ‘nine lines of scriptural quotations’ which are all on the theme of poverty

and thus closely related to T14, a diccio on the same subject.® A division is even less useful
between T18, a short extract of seven lines from Isidore’s Synonyma de lamentatione

animae peccatricis and T19, which consists of two brief passages from the same work, the

’ King, ‘MS A.IIL.12°, p. 281.
® This is particularly relevant to the study of sermons; as regular users of Schneyer’s Repertorium are aware,

two consecutive sermons listed with the same theme often turn out to be the protheme and theme of a single
text, as is the case with several of the sermons of John of Abbeville on fols 138bisrb-144vb of MS A.IIL.12.
See J. B. Schneyer, Repertorium der lateinischen Sermones des Mittelalters fiir die Zeit 1150-1350, 11 vols
(Minster: Aschendorff, 1969-90), V, 514. For updates to Schneyer’s Repertorium, see Louis-Jacques
Bataillon, ‘Compléments au Repertorium de Schneyer’, Medieval Sermon Studies, 44 (2000), 15-36; 45
(2001), 11-39.

"King, ‘MS A.IIL.12°, pp. 278-80.

® Thomson, Writings, p. 184.
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first carrying on almost immediately from T18.

Howsoever these various texts are related to each other and to the collection of material as a
whole, it is clear that they are not sermons. As noted above, Thomson offers a list of those
texts he considered to be sermons — 37 of the 75 — but no criteria according to which they
were thus classified. Evaluating the texts afresh involves establishing a checklist of
characteristics essential to a sermon text, or more specifically, a thematic sermon. Although
there were of course enormous variations from the late twelfth century onwards, preachers
established certain conventions in the creation of a standard ‘modemn’ sermon style, both in
theory in their artes praedicandi and in practice. The defining features of a thematic sermon

are the various structural elements - thema, protheme, divisions and conclusion.

The way in which these elements fit together is best demonstrated by looking at a sample
sermon, T41. The thema is a short scriptural text, generally no more than a sentence or two
and usually taken from the gospel or some other part of the day’s liturgy. T41 opens with a
thema taken from Apoc 2:11, ‘He that shall overcome shall not be hurt by a second death’.”
This is followed by the protheme, a short discussion, generally based around a second

scriptural quotation, which served the rhetorical purpose of capturing the good will and
attention of the audience. In T41, the protheme compares the word of God to wine using
two familiar scriptural images: Christ as the true vine and the prohibition against putting
new wine in old wineskins. This protheme is typical in its reflexive approach; it talks about
preaching and hearing the word of God, and in its conclusion; in which the preacher asks

for divine assistance in overcoming his unworthiness to preach. It ends with the invocation,

‘dicamus Pater noster’.

The prayer is followed by a restatement of the theme and a statement of its division into
four parts: T41 treats the first and second life, that is the life of grace and the life of glory,
followed by the first and second deaths; the first corporeal, the second eternal. Any number

? ‘Qui vicernt, non ledetur a morte secunda’: fol. 108ra.
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of divisions 1s possible but three or four are the most typical. Each one 1s expanded in turn,
although they are not all necessarily given equal treatment; in T41, the final division, which
describes the eternal torments of the damned, is expounded at greatest length. The final
element of the sermon, the conclusion, is often missing in written texts but when it is
present, as here, it is usually eschatological in tone. T41 ends with a return to the theme and

an allusion to the eternal glory enjoyed by the one who overcomes.

This text could not be mistaken for anything other than a sermon, but there are many other
texts in the manuscript that are not so straightforward; they lack certain structural elements
or their structure is somewhat ambiguous. Again, an example is the best way to
demonstrate. T36 begins with a biblical lemma, Qui finxit singillatim corda (Ps 32:15) and
Thomson identified it as a sermon. The whole passage is based around the exposition of a
single word from the lemma, corda. It begins by stating factual information about the heart,
both anatomical and etymological, before moving on to list the various abstractions for
which it could serve as a metaphor: it could stand for the soul, intelligence, a hidden
meaning, or diligence. Following the list, each analogy is proved by citing a scriptural

authority. The rest of T36 expounds on just one of the metaphors, in which the heart

signifies counsel (consilium).

The lack of protheme need not be troubling; they were often not integral to a sermon, and
are frequently omitted in written sermon texts. It is possible that this /lemma could serve as
the thema for a sermon, although the majority of sermon themes were taken from the gospel
or liturgical reading of the day. The list of metaphors, each with its own scriptural citation,

could easily be used to create the divisions in a sermon. Equally, once divided there would
be nothing to stop a preacher concentrating upon certain of the divisions which particularly
interested him and ignoring the rest, as the unequal treatment of the sections of T41

demonstrates. However, it is clear that although many of the observations and moralisations

'% *Qui sic vicerit non tantum ledetur a secunda morte, immo gloriam habebit perpetuam; unde in Apocalypsis
2 vincenti manna absconditum, id est eterne glorie dulcedinem ... de qua omnis dicit quid est hoc quod nec
oculis vidit nec auns audivit et cetera’: fol. 108vb.
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in this piece would not be out of place in a preaching context, when viewed as a whole, its
structure i1s not that of a thematic sermon; 1t 1s lacking more than the formulaic conclusion.
Firstly, the relationship between lemma and text is much looser than one would expect
between thema and sermon; a sermon would generally expound upon the whole of the
thema, rather than using a single word as a starting point for a discourse. Since only one
element of the list is expanded, it is not used to create divisions, and indeed it is not at all

integral to the structure of the piece.'! In fact, it is not possible to identify any of the

standard structural elements of a sermon in T36.

A further indication that this text is not a sermon lies in the absence of any comments in the
first or second person. Although these may be regarded as stylistic markers rather than
essential sermon characteristics and are not always present in written sermons, such

comments are present in T41 and are a feature of the majority of the obviously ‘complete’

sermons in the manuscript.'?

This examination of T36 demonstrates the importance of focusing on structural
characteristics in categorising the texts but indicates the usefulness of additional criteria,
such as the presence or absence of direct first or second person address. This 1s one of many
passages in the manuscript which are strongly reminiscent of sermons in content and tone
and even display some structural affinities, but may not actually have comprised part of a

complete sermon prior to their inclusion in this manuscript.

The result of my examination of all of the material on fols 78-87 and 104-127 according to

these criteria is my division of this material into four categories, based on structure and

content; sermons, sermon fragments, sententiae and dicciones.” The first category,

' It may be that the piece is unfinished or abbreviated and that in a fuller version, other elements of the
distinction were also treated, although the fact that it is the last element which is present makes this less likely.
12 After the repetition of the theme in T41, the sermon continues: Per hec verba hortatur nos ad vincendum,
ostendens victorie utilitatem (‘Through these words he encourages us to conquer, showing the utility of
victory’): T41 [2]. See Kienzle, The Sermon, pp. 965-66 on the importance of signs of orality in distinguishing

sermons from other sorts of texts.
"> See Appendix II for a full listing of the contents of these folios according to these categories.
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containing 23 separate texts, includes all those which meet the structural criteria for a
sermon;'* the second category is made up of two truncated texts which contain elements of
sermon structure and signs of orality but lack the fully-fledged development of longer
sermon texts;'s the third category, that of sententiae, consists of short extracts or lists of
quotations from biblical and patristic sources;'® the final category is the most diverse,
containing 41 texts, many of which, like T36, display a close affinity with sermons in terms
of both structure and content but which do not contain sufficient structural elements to be
categorised as sermons.'” I label these texts dicciones, adopting the terminology of
Thomson.!® With the material identified and divided in this manner, it is possible to

consider the origins, transmission and function of the pieces, beginning with the sermons.

3. Sermons and Transmission

Of the 23 sermon texts, some are grouped together, while others occur singly within the
manuscript, surrounded by other material. They range considerably in size from about 1000

words to more than 3000, but all contain the structural characteristics which identify them

as sermons. As the table below demonstrates, there is a considerable amount of overlap
between my listing and the 37 sermons identified by Thomson. Certain of Thomson’s
choices can, however, be quickly dismissed: T38, for example, is clearly a set of patristic
quotations. Each of its paragraphs begins with a name: Ambrosius, Anselmus, Ysidorus or
Cassiodorus. Thomson lists T56 as a sermon and also states that it 1s part of Dictum 100 but
he does not list the other extracts from Dictum 100 amongst the sermons, although they are

identical in form,; it is possible that he intended to list TSS instead.

' T1, T2, T3, T6, T20-21, T22, T26, T34, T35, T40, T41, T42, T43, T44-4S, T48, TS5, T69, T70, T71, T72,

T73, T74, and T7S.

'3 T23 and T24.
' End of T7, T8, end of T9, end of T14, T15, T18-19, end of T21, end of T23, T33, T38, end of T47 and

T63.
'" T4, TS, first part of T7, first part of T9, T10-13, first part of T14, T16-17, T25, T27-32, T36, T37, T39,

T46, first part of T47, T49-54, T56-62, T64-68.
'* Thomson, Writings, p. 182.
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ThomsonandPaul |  Thomson |  Paul

In considering the sermon texts in terms of their transmission, three in particular stand out:
T1, T3 and T43. In his listing of the material, Thomson gives a useful indication if he has

found the same texts elsewhere; amongst the 23 sermons, these are the only ones thus

identified. In the case of T1, we do not have far to look; Thomson notes that two-thirds of
T1 is found on fol. 17vb of MS A.IIL.12 following five other sermons and an etymological
note, all attributed to Grosseteste. This version of the sermon breaks off there incomplete at

the end of a gathering.?? As far as it goes, the version on fol. 17vb is almost identical to that

on fol. 78ra-rb with only the occasional word transposed or omitted; T3 and T43, by

1 "I identify this as the second half of a sermon made up of T20 and T21.

20 An asterisk denotes a fragmentary sermon.
*! This sermon continues in and is completed by T45.

22 Thomson, Writings, p. 183.
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contrast, record significant variations from other manuscript versions. In his listing of T3,

Thomson states, ‘Dictum 35 treats the same subject, but 1s considerably reworked and

expanded’; of T43 he comments, ‘This seems to be the first draft of Dictum 50°.%

Considering how many of the pieces within these folios can be identified as part of the
Dicta collection (30 of the 75) and how many of the Dicta are themselves identified as
sermons (27, according to Thomson), it is perhaps something of a surprise that only two of
the sermons can be related to authenticated Dicta. Nevertheless, the fact that they are not
straightforward copies of the Dicta, unlike other texts in the manuscript, means that they
must represent a different stage in the process of the composition of the Dicza. They are
thus potentially more valuable as witnesses not only to Grosseteste’s preaching, but also, as
King suggests, to his working methods.** Examining more precisely the relationship
between the two versions of these sermons can help to shed light on the nature of both

sermons and Dicta and the circumstances surrounding their transmission.

It is unfortunate for the purposes of this study that the Dicta collection is still in the process
of being critically edited; a preliminary transcription of the first fifty dicta does, however,

exist, and this very fortunately includes the two texts required for the purposes of this

ccomparison...25 The collection as a whole consists of 147 separate pieces, 1s extant in more
than thirty manuscripts and, according to a note appended to several of them, consists of
short notes (brevia verba) and sermons written in scholis.*® The compilation was issued by

Grosseteste in the early years of his episcopate (after 1235), and was probably intended to

23 Thomson, Writings, pp. 183 and 187.

24 King, ‘MS A.IIL12°, pp. 283-84.
25 Edwin J. Westermann, ‘An Edition, with Introduction and Notes, of Dicta 1-50 of Robert Grosseteste,

Bishop of Lincoln, 1235-1253° (unpublished doctoral thesis, University of Colorado at Boulder, 1942).
Westermann'’s thesis does not provide a critical edition, since he worked primarily from a single manuscript,
Oxford, Bodleian Library MS Bodley 798. Joseph Goering has provided an electronic version of
Westermann's transcriptions with additional notes of his own at http://www.grosseteste.com/ as a preliminary
to the full critical edition of the whole Dicta collection which he 1s in the process of preparing.

26 <In this little book are 147 chapters, of which some are short notes which I wrote down briefly and in rough
form while I was in the schools. They are not all about the same subject nor are they related to one another. I
have given them titles so that the reader can find what he wants more easily. Many of the titles promise the
reader more than the chapters deliver. And some are sermons which I gave at the same time to the clergy or to
the people’: translated from Thomson, Writings, p. 214.
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provide material for preaching. As well as appearing in the Dicta collection, Dicta 35 and
50 are found separately, alongside other sermons, in the two earliest manuscript witnesses
to Grosseteste’s preaching (apart from MS A.Ill.12), namely Cambridge, Trinity College
MS B.15.38 and London, British Library MS Royal 7.D.XV respectively.*’

i. T3 and Dictum 35

Perhaps the most noticeable difference at first glance is that Dictum 35 1s much longer than
T3.%® In fact, in terms of words, it is more than twice as long. It is evident that the two texts
are both sermons on the same theme, ‘Be an example of the faithful in word, 1n
conversation, in love, in faith, in chastity’ (I Tim 4:12); in each case the sermon is divided
according to the various elements of the theme, as various verbal signposts make clear, for
example the identical use of the phrase, ‘sequitur “in conversacione’.”” Each of the

sermons treats the whole theme; T3 is not simply a truncated version of the longer text;

rather there are substantial differences between the two texts.

The opening paragraph of T3 provides a good example of these differences; close parallels

to its four sentences can be found in the first section of Dictum 35, as the texts below

indicate.

[T3] Apostolus doctor sollicitudinem [Dictum 35] Paulus, doctor gencium,
omnium pastorem habens, hiis uerbis sollicitudinem habens omnium
alloquitur doctoribus ecclesie dicens: ecclesiarum, hiis verbis informare nititur
‘Exemplum’ et cetera. Quociens sumus In vitam omnium pastorum. Thimotheus
operibus et in bona uite conuersacione, autem, cul Apostolus hec verba direxit,

sumus liber et speculum in quibus subditi  tipum omnium pastorum gerit; in illo igitur

27 Thus Thomson cross-lists them among the sermons as Sermons 69 and 54 respectively: Writings, pp. 179-

180.
28 T3 is edited below along with the rest of the sermons from fols 78-87 and 104-127 of MS A.IIL.12. As noted

above, a transcription of Dicta 1-50 is available at http://www.grosseteste.conV. Dictum 35 was also printed
by Edward Brown, Fasciculus rerum, II, 297-300. I cite the dictum from Goering’s transcription which I have
checked against MS Bodley 798, fols 24va-26va and Oxford, Lincoln College MS 56, fols 21v-23r.

213 [5].
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possunt legere et speculan uitam eorum. Set
st in aliquo nostrum sint opera luxurie, in
quibus lecator potest legere uitam, uel opera
cupiditatis uel alia huiusmodi, utique
laqueus est et ruina omnium 1in ipso
aspiciencium. De quibus dicit propheta:
Peccata populi mei comedunt et ad
iniquitatem subleuant animas eorum

unumquemaque nostrum qui curas habemus
animarum, alloquitur hiis verbis:
‘Exemplum esto fidelium’, etc.[...] Si ergo
in te sint opera manifesta vite luxurie, in
quibus legi potest affectus interior
incontinentie, exemplum quid es, sed non

fidelium; immo liber et speculum
luxuriosorum. Similiter si sint in te opera

manifesta cupiditatis et rapine, in quibus
legi potest interior affectus auaricie,
exemplum quid es non fidelium sed
cupidorum. Similiter cutuscumque vicii
opera sunt in te manifesta ut ex illis possit
conuinci affectus interior vicii illius generis,
viciosorum es exemplum non fidelium.
Immo eo quod exemplum es viciosorum,
laqueus es et ruina fideltum, convenitque
tibi quod dicitur per Osee: Speculator
Effraym laqueus ruine factus est super
omnes vias eius. Et quid miserabilius quam
ut tu ipse qui illaqueatos deberes a laqueo
ruine eripere, eisdem ipse sis laqueus ruine.
Non igitur sitis viciosorum exemplum, ut
exemplo vestri animentur subditi vestri ad
vicia similia, quia de talibus prelatis dicit
Osee: Peccata populi mei comedent, et ad
iniquitates eorum sublevabunt animas
eorum. Et erit sicut populus, sic et sacerdos.

The points occur in the same order but are made at greater length in Dictum 35. T3 lacks the

nomination of Timothy, the addressee of Paul’s epistle, as the type of all pastors, the

contrast between the opera manifesta and affectus interior, the discussion of vices in

general, the biblical quotation from Hosea which is the source of the allusion to the pastor

as laqueus and ruina, the contrast between these vices and what the pastor’s duty ought to

be and the second half of the final quotation from Hosea 4. There is also a contrast between

the first person approach of T3, ‘si in aliquo nostrum sint opera luxurie’, and the repeated
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use of the second person in Dictum 35, ‘Si ergo in te sint opera manifesta vite luxurie’.

The same pattern 1s found throughout the two texts; at many points, T3 lacks authorities,
examples and the phrases which make the transition between the main points of the sermon.
The discussion of being an example in conversation in Dictum 35 contains six biblical
authorities while paragraph [S] of T3, which covers the same points, contains none. The
discussion in Dictum 35 ends, ‘And so, in this way through audible words and visible
conversation, you will give a sign ordered externally, of love, faith and chastity expressed

internally’.”® This makes a smooth transition to the next element in the division which

begins, ‘As it continues, in love, in faith and in chastity’.>’ The transition between

paragraphs [5] and [6] of T3 is much more abrupt.

Several of the more elaborate ideas and expressions within Dictum 35 are not present in T3
or are found there in a simplified form. For example, the dictum states: ‘The reason that
your tongue is placed under your palate which is an image of the heavens, and ‘palatum’
derives from ‘polus’ (heavens), is so that you may know that all your words ought to be
celestial and all formed from striking the interior tongue against the spiritual heaven and
nothing outside the orbit of this heaven ought to be imagined so that it is recognised on your
tongue’.” In T3 [4] this idea is rendered: ‘Consider that the tongue is under the palate
which is concave like the sky; no words from below outside the orbit of the sky must be
meditated upon’. There is no reference here to the etymological connection deriving from
Isidore or to percussio as a means of making heavenly or human sound. Similarly, in

Dictum 35’s discussion on the subject of love, a distinction is made between the beginning

(inicium) of loving one’s neighbour in giving generously, and the perfection (perfeccio) of

% «Sic itaque sermone audibili et conversacione visibili ordinatus exterius signum dabis expressum caritatis et
fidet et castitatis interius’: MS Bodley 798, fol. 25vb.

3! “Unde sequitur ‘in caritate, in fide et in castitate’; MS Bodley 798, fol. 25vb.

32 “Item, cur ponitur lingua tua sub palato, quod figuram habet celi, unde et a polo palatum dicitur, nisi ut
intelligas omnia verba tua debere esse celestia, omniaque formanda percussione interioris lingue cum celo
spirituali, nilque extra huius celi ambitum debere figurari ut agnoscatur in lingua tua’: MS Bodley 798, fol.

25va.
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this love in laying down one’s life.>* In T3 [6] this distinction is lost; love is the beginning

of all virtues but both examples of giving are considered equally representative of love. In

focusing on recording the authorities, without taking note of the relationship between them,

T3 here does not ofier its readers the same opportunity to evaluate and emulate the biblical

examples 1t offers.

Although T3 is much shorter than Dictum 35, there are certain elements within it which are

not found 1n the longer piece. The same two biblical authorities (Hos 4:9 and Matt 5:16)

frame passages In the two texts but the routes taken between the two are very different.

[T3] De quibus dicit propheta: Peccata
populi mei comedunt et ad iniquitatem
subleuant animas eorum. lusticia est ut
qui hic saturantur de misena aliorum
quod alibi commedent et non

saturabuntur, esurient et non dabitur eis.

Plures sunt qui non illaqueant alios
prauis exemplis set non docent ut
deberent et 1n hoc Deum derelinqunt.
Nonne fatuus esset immo dampnandus
qui diceret se esse medicum et acciperet
manu ut curaret egros et non sciret de
arte medicamenti? Esset utique multo
forcius qui dicit se esse medicum
animarum. Ideo ut dicit apostolus,
necesse est ut essent tales quod darent

exemplum operibus conuersacione et

cetera, unde apostolus: Sic luceant opera

nostra coram hominibus ut glorificent
patrem nostrum qui in celis est.

[Dictum 35] [D]e talibus prelatis dicit
Osee: Peccata populi mei comedent et ad
iniquitates eorum sublevabunt animas
eorum. Et erit sicut populus, sic et
sacerdos. Sed audi quid sequitur: Visitabo
super eum uias suas, et cogitaciones eius
reddam ei, et comedent et non
saturabuntur; fornicati sunt, et non

cessaverunt, quoniam Deum
derelinquerunt in non custodiendo. Ne

itaque ruine laqueo subditos vestros
1llaquetis, et ad iniquitates vestras eorum
animas sublevatis et sic Deum in non
custodiendo relinquatis, // fol. 25ra // sitis
exemplum non viciosorum sed fidelium.
Hoc est, sint in vobis exterius opera
manifesta fidei in quibus possit legi vera
fides interius et dileccio Christi. Luceat
lux operum vestrorum coram hominibus,
ut videant vestra bona opera et glorificent
Patrem vestrum qui in celis est.

*} *Inicium caritas insinuavit Iohannes, cum dixit: “Qui habuerit huius mundi substanciam, et viderit fratrem
suum necessitatem habentem, et clauserit viscera sua ab illo, quomodo caritas Dei inmanet in illo? Eiusdem
cantatis perfeccionem insinuavit Dominus, cum dixit: Maiorem caritatem nemo habet // fol. 26ra // quam ut
animam suam ponat quis pro amicis suis’: MS Bodley 798, fols 25vb-26ra.
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The dictum concentrates on developing the biblical examples of wrongdoing, that is priests
who ‘eat and will not be satisfied’ and ensnare their people. T3, instead, introduces an
analogous betrayal of trust, that of the medicus animarum who undertakes to cure people
but does not have sufficient knowledge. The other distinctive element of T3 which is not
found in the dictum is the list of nine biblical authorities in paragraph [7]. Of these, two
appear at the appropriate point in Dictum 35 and one is repeated from earlier in the sermon
but the rest make the same points over again. The list closely resembles those groups of

biblical sententiae described below; its absence from Dictum 35 increases the likelihood

that it has been added, perhaps during the process of writing up the sermon, rather than

forming an integral part of it.

As for the relationship between these two texts, the resemblance is close enough to suggest

that they derive from a common oral source. We know that Dictum 35 is an authorised
version issued by Grosseteste himself and the nature of the variations between the two

suggest that T3 is a reportatio, a version written up from notes taken during the oral
delivery of the sermon.>* The process of compiling a reportatio could be complex, as a note
attached to a version of Bonaventure’s Collationes in Hexaémeron indicates.*® The scribe
describes how he took his own notes during the sermons and consulted those of his
colleagues, which turned out to be useless, ‘prae nimia confusione et illegibilitate’. He then
sought the help of other listeners and Bonaventure himself, before completing his task from

memory and expanding some of the citations. This demonstrates how several people could

play an active role in the process of compiling a single manuscript witness, in preaching,

#

* The principal study of reportationes is Bériou, L 'avénement. See also Jacqueline Hamesse, ‘Reportatio et
transmission des textes’, in The Editing of Theological and Philosophical Texts from the Middle Ages, ed. by
M. Asztalos (Stockholm: Almqvist and Wicksell, 1986), pp. 11-34; eadem, ‘La méthode du travail des
reportateurs’, Medioevo e Rinascimento, 3 (1989), 51-67; Louis-Jacques Bataillon, ‘Les problémes de
I’édition des sermons et des ouvrages pour prédicateurs au Xlle siécle’, in Editing of Theological and
Philosophical Texts, ed. by Asztalos, pp. 105-20; idem, ‘Sermons rédigés, sermons réportés (XIIIe siccle)’,

Medioevo e Rinascimento, 3 (1989), 69-86.
*> The note is cited in Hamesse, ‘Reportatio et transmission de textes’, p. 31, from Doctoris Seraphici S.

Bonaventurae ... opera omnia, vol. 5 (Quaracchi, 1891), p. 450 and discussed on pp. 15-16 of her article. See
also Bataillon, ‘Les problémes de 1’édition’, p. 110.

-J5 UNIVERSITY LIBRARY
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reporting and writing up; at each stage there is the opportunity for material to be both added
and removed. In many cases, the preacher himself was involved, either in correcting the
reportatio or in sharing the notes from which he preached, and the finished product was
circulated with official approval. However, it cannot be assumed that all reportationes were
authorised in this way and indeed a leading scholar of the genre has warned against the

dangers of judging the doctrine or literary style of an individual preacher from unauthorised

re}m':n"z‘atz"c:n'zes.36

It is difficult, also, to judge the fidelity of reportationes as witnesses to the actual words of

a preacher. Notes taken during an actual preaching event rarely survive but those that have

been identified tend to be brief and sketchy, suggesting that the reporters relied to a large

extent on their memory of what they had heard in producing a written-up reportatio.>’

Given the importance placed on memory training, particularly within the academic
environment in which these texts were produced, it 1s not surprising that reporters could
construct a version of the text they had heard with a high degree of accuracy.”® They were

aided, of course, by the particular structure of medieval thematic sermons; from
comparisons of different reportationes of the same sermon, it is clear that the reporter
focused on recording structural elements of the text and filled in many of the similitudes

and authorities from memory.” It is also evident that reporters fashioned their versions of a

sermon according to their own particular interests and agenda.*’

Many of the elements of T3 can be explained by the particular method of composing

3 ] orsqu’on ne posséde pas de version authentifiée, il faut étre trés prudent car le texte qui nous est parvenu
n’est qu’un reflet plus ou moins fidele de I’onginal’; ‘il faut cependant bien se garder d’en tirer des
conclusions définitives concernant la doctrine d’un auteur, a moins d’avoir une reportation officielle et

authentifiée’: Hamesse, ‘Reportatio et transmission de textes’, pp. 16 and 29.

37 Nicole Bériou, ‘La prédication au béguinage de Paris pendant I’année liturgique 1271-1273°, Recherches
Augustiniennes, 13 {1978), 105-229 (pp. 114-16); Bataillon, ‘Les problémes de I’édition’, p. 110.

** On medieval memory training, see Mary Carruthers, The Book of Memory: A Study of Memory in Medieval
Culture (Cambridge: Cambridge University Press, 1990), especially chapter 3.

* Jacques-Guy Bougerol, ‘Les trois états d’un sermon de saint Bonaventure’, Medioevo e Rinascimento, 3
(1989), 37-49; Nicole Bériou, ‘La reportation des sermons parisiens 3 la fin de XIIle siécle’, Medioevo e

Rinascimento, 3 (1989), 87-123.
% Bériou, ‘L’avénement’, p. 103-04.
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reportationes. The allusion to the medicus animarum, a familiar figure in contemporary
pastoral literature, bears the hallmarks of a spontaneous remark inserted into the framework
of the sermon, whether during or after its delivery; the argument moves laterally before
returning to its original course. Other features of the text are also indicative of the
reportatio form: the simplification of 1deas and language, the abrupt transition between

structural elements, the focus on recording authorities without elaborate introduction, the

absence of patristic quotation and the fidelity to the structure of the sermon.

It is evident that a reportatio is only as good as the reporter(s) taking the notes and writing
them up; a lack of concentration or aptitude in either activity can result in an unintelligent

or unintelligible end product.*’ There are several points in the course of T3 in which the

transmission of the text seems garbled. Assuming, of course, that the sermon as delivered
was itself clear, this incoherence seems to be a result of the reportatio process. In T3, the
discussion described above concerning words within the orbit of the sky is followed by the
abrupt ‘what they are below, they ought to be in a sign of peace; 4 sweet word multiplies
friends and mitigates enemies (Eccli 6:5)".% Dictum 35s version fills in the gaps:
‘Consider also that it is the edge of the mouth which gives the sign of peace, that is the kiss,
and it is expressly hinted that the end of every word and the final reconciliation and concord

of souls ought to be in this’;*’ the same quotation from Ecclesiasticus then follows. It is

only by reading this version that the meaning of the other becomes clear.

The relationship between these two texts is a complex one; it is difficult to determine at
what stage particular elements were added or removed. The sermon could have been
modified before, during or after its delivery and may have been delivered on more than one
occasion, so it is not possible to say that the two texts represent reports of the same

preaching event. In considering the composition of this sermon and the relationship

! «L’intelligence et la personnalité du reportateur jouent un réle décisif dans le travail de copie’: Hamesse,

‘Reportatio et transmission de textes’, p. 16.

213 [4].

> «Considera eciam quod oris ultimum est quo datur signum pacis, scilicet osculum, ¢t in hoc expresse
innuitur quod omnis verbi finis et ultimum consiliacio et concordia debet esse animorum’; Dictum 35.
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between these two texts, there is another valuable piece of evidence, a sermon preached by

Jordan of Saxony during his visit to England which contains a number of verbal parallels

“with T3 and Dictum 35.*
[T3] Set si in aliquo nostrum sint opera [Jordan] Si autem in illis [clericis] fuerint
luxurie, in quibus lecator potest legere manifesta opera luxurnie, gule, cupiditatis et
vitam, uel opera cupiditatis uel alia vanitatis mundane, non fit exemplum
huiusmodi, utique laqueus est et ruina ﬁdeiium, sed fit liber et exemplar
omnium in ipso aspiciencium. De quibus luxuriosum, cupidorum, et pomposorum,
dicit propheta: Peccata populi mei et qui tales sunt quantum 1n eis est ruina et
comedunt et ad iniquitatem subleuant laqueus sunt fidelium.

animas eorum

This sermon is found on fol. 88ra-va of MS A.IIl.12, immediately following and written in
the same hand as the quire containing T3 (fols 78-87). Jordan’s sermon was probably
preached in Oxford, since it urges clerics studying in Oxford to consider their pastoral
duties in the parishes of England. A letter of Grosseteste to J ordan some years later refers to
their friendship in Oxford;* it is likely that the two men heard each other preach during this

period. It is difficult, however, to determine which of them is reusing the other’s material,

: 46
or indeed whether they had some common source.

ii. T43 and Dictum 50

T43 is also a version of one of the texts in Grosseteste’s Dicta collection, Dictum 50. The

differences between T43 and Dictum 50 are at once more and less substantial than those

* These parallels were noted by Edward B. King; see his ‘Robert Grosseteste and the Pastoral Office’
(unpublished doctoral thesis, Duke University, 1969), Appendix I1, p. 124. Jordan’s sermon is edited in Little

and Douie, ‘Three Sermons of Jordan of Saxony’, pp. 9-13.

45 «Credimus vestram caritatem memoriter tenere quanta familiaritate, cum fuistis Oxoniae, vestra dulcis
affabilitas ad privata nos suscepit frequenter colloquia’: H. R. Luard, ed., Roberti Grosseteste Epistolae, Rolls
Series (London, 1861), p. 131.

“> The connection between the two texts is close but not literal, perhaps indicating that the source was in oral
rather than written form. Nicole Bériou finds a similar, although more extensive connection between a sermon
of Federico Visconti and one preached by his master in Paris, Jean de la Rochelle. Bériou suggests that

Visconti composed his own notes while listening to Jean’s sermon, rather than referring to the written model
version of Jean's text: ‘L’avénement’, p. 95.
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between T3 and Dictum 35. Firstly, T43 seems to be a more detailed and more intelligent
rendering of the material; there are fewer confused and confusing sections than in T3, but
equally there is less correspondence between the MS A.IIl.12 version and the dictum. Both
pieces proceed from the theme, ‘God ascends in jubilation’ and are structured around the

eight steps necessary to ascend: faith, good works, wisdom, abstinence, patience, piety,

brotherhood and love.

The origins of the concept of these particular virtues as steps is spelt out in Dictum 50.*" It
is a combination of the eight steps of the temple described in Ezechiel 40 and the virtues

listed 1n 2 Peter 1, as found in Bede’s commentary on the epistle. Throughout the text of

Dictum 50, citations from Bede are included to introduce the interpretation of several of the
steps. In T43, by contrast, the source of the sermon’s structure is only referred to at the
beginning in a much more abbreviated form: ‘Who, what and how many are the steps by
which we ought to ascend? They are figured in Ezechiel through the eight steps by which

men ascended into the temple which signifies heaven. What these steps are Bede and Peter

show us: faith, good works, etc’.*®

The extensive quotations carefully recorded in Dictum 50 suggest that, like Dictum 35, it is
a version of a sermon written up by the author after the preaching event; the allusive and
abbreviated citation of the same source 1in T43 suggests that it is a reportatio and the texts
as a whole confirm these first impressions. Although the bulk of each sermon is structured
around the same steps in the same order, there is not a great deal of correspondence in the

way they are treated; most of the close verbal parallels occur in the opening sections, prior

to the ascent. The differences between T43 and Dictum 50 after the opening section are so

*7 ¢In ascensu autem spirituali gradus ascencionis sunt nobis necessarii. In gradibus enim octo, ut Ezechielis
40, in templum erat ascensio, in quod templum spirituale nos ascendendo tendimus. Unde oportet quod in
eisdem octo gradibus ascendamus. Ut autem asserit Beda, dicitur Petrum, secunda Petri primo, hii octo gradus
ascensionis sunt quos ibidem Petrus per colorem que gradacio dicitur pulcre et gradatim disponit dicens: Vos
autem omnem curam subinferentes, ministrate in fide vestra virtutem, in virtute autem scienciam, in sciencia
autem abstinenciam, in abstinencia autem pacienciam, in paciencia autem pictatem, in pietate autem
fraternitatis amorem, in amore autem fraternitatis caritatem’. I cite Dictum 50 from Goering’s transcription,
available at http://www.grosseteste.con/.

“* T43 [15).
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considerable that it is possible that there is no common source for the remaining parts of the
sermons. It may be, for example, that the same theme, structure and opening section was
used in delivering two sermons on separate occasions. Such reuse of material 1s common
but I think the most plausible explanation for the differences is that the text of the sermon

underwent considerable changes in the process of being written up for the Dicta collection.

As noted above, the treatment of the eight steps is very different in the two versions. In T43,

the steps are no more than an organisational and mnemonic device; in Dictum 50 they are
much more fully imagined in a very visual manner. Each step is adorned with sculpture or
ornament and its description encapsulates the qualities of the particular virtue. Thus, on the
step of faith, there is a sculpture in which ‘the magnitude of the power of the Father, the
beauty of the wisdom of the Son and the sweetness of the goodness of the Holy Spirit are
seen’; the step of patience is made from adamantine and quedam immobilis virago stands

on it bearing an invincible shield; the step of brotherhood is dyed with the blood of martyrs.

With the exception of the occasional use of words such as picturatur, this visual imagery of
painting, sculpture and inscription does not appear at all in T43. If the two texts do have a
common oral source, I would suggest that this elaborate device was added or at least greatly
augmented during the process of writing up the sermon for the Dicta collection. The dictum
certainly lacks signs of orality, such as direct first or second person address beyond the
opening section; it resembles a treatise in tone rather than a sermon, particularly when
compared with T43. The eight steps in T43 are expounded through the sorts ot devices one
might expect to find in a sermon text composed for or from oral delivery, rather than as a
work to be read and studied. Unlike Dictum 50, it employs exempla, similitudes from the

Bible and nature, direct first and second person address, including moral exhortation, and

comments on human nature.

I believe that the artistic metaphor was added at the same time as some of this type of

material was removed, after the delivery of the sermon, when its contents were being



