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However, apart from the buildings themselves, it is the only official attempt to 

construct a display for outsiders; there are no attempts akin to the re­

establishment of the market in Shaxi, or the sponsorship of guesthouses in 

Tuanshan. There are a few signs in the village leading you towards the "salt 

museum", and also to the museum, but other than that, signs and maps are 

lacking, apart from the plaques with heritage listings. 

Efforts to promote the village as a heritage site started in 2004 when Yunlong 

county started listing local residences as "folk buildings" (minju). This was 

followed by attention from provincial government and provincial heritage agents, 

and many of the residences in Nuodeng are listed at provincial level. 

In 2006, the village was put on the national list of historically important 

villages. 128 This demonstrates an active outside interest in the village, that has 

trickled from local to regional, and onto national level; here Nuodeng is a good 

example ofthe interest in vernacular architecture as both a local, regional, and 

national resource that operates at different scales (Howard 2003: 186-211). 

At local and regional level, Nuodeng represents an attempt to preserve local 

history as a way of gaining legitimacy and distinction, a concern that is also 

linked to national interest in heritage as a resource for historical greatness and 

patriotism. However, in Nuodeng this patriotism is linked to local and regional 

concerns that comes with an ethnic slant, namely that of reasserting Bai cultural 

identity. Hence, in Nuodeng, there is another side to preservation that is linked to 

both national concerns with preservation, as well as ethnic identity. 

This is of course also linked to tourism and place marketing to an extent, but 

unlike Beijing and Shaxi, also listed at national level, there are no obvious 

attempts to develop tourism in Nuodeng, nor has it garnered a lot of outside 

attention or received funding or investments. The village has been kept the way it 

is, and there are no obvious efforts to change or reconstruct, rather to protect and 

preserve the village following a long-established communal tradition of 

maintenance. This interest in Bai-identity is a recent reform-era phenomenon that 

has occurred as a result of the new emphasis on ethnic identity in Yunnan; being 

ethnic has come to equal a new sense of self-consiousness and pride that has 

surfaced in attempts to underline ethnic markers and belonging by language, 

128 SACll (2006) , The third list of historically important villages (Di san pi Zhongguo lishi 
wenhua mingcun). 
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ritual and compiling history (McCarthy 2009: 100-102). The Bai in the Dali­

region have been particularly good at this, and interest in Nuodeng should be 

placed within this context, as well as the broader context of national discourse on 

heritage protection and provincial policy on culture and ethnicity as marketing 

devices, and crucial to tourism. Hence I would argue that Nuodeng has been a 

strategic village in these regional attempts to benefit from heritage and establish a 

strong Bai-identity in the Dali region. 

This is different from the other case studies in that ethnic identity has been made 

use of in an active way, and not just as a colourful costume for marketing 

purposes. The attempts to construct a new meaning and role for Bai-identity that 

can be seen across the Dali-region have had an impact on how material heritage is 

considered. Shaxi is also a Bai-village, in a region where Bai-people are a 

majority (Jianchuan county), but no attempts to capitalise upon, or reassert Bai­

identity can be seen in Shaxi, probably due to the outside agency of the ETH and 

the WMF. 

Bowever, in Nuodeng, this new importance attached to culture, language, and 

religion in Bai-regions can be discerned in a different way. The "discovery" of 

Nuodeng as a heritage site seems to have been linked to this movement. I would 

argue that Nuodeng carries the function of marking local distinction and regional 

pride in an ethnic label; a new meaning and importance attached to being Bai that 

has been spreading throughout the region in recent years. Nuodeng as a heritage 

site, and the way the village has been marketed, is quite telling of this interest, 

and the role heritage plays in the quest to reformulate ethnic culture. 

The motivations behind preservation in Nuodeng hence differs quite radically 

from the other sites, partly because it is locally driven, partly because tourism is 

not the main factor behind preservation. 

The fact that preservation practice in Nuodeng is not mainly to do with 

developing tourism has also led to a different attitude in relation to how 

preservation is carried out, and how local heritage as a resource is considered. 

Nuodeng resembles Shaxi and Tuanshan, but unlike these sites, preservation here 

has not been driven by international actors with a UNESCO-derived agenda on 

the value of heritage. But like in these sites, the emphasis is on protecting and 

preserving the historical fabric in a careful, meticulous way that also involves 

taking local life into account. 
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I would argue that even if preservation has not been driven by the community 

itself, it is still true that local practice of house building and maintenance has 

formed the core of preservation. No attempts to wrestle place meaning away from 

the community, nor inscribe the site with an official, or elite-sponsored idea of 

history, like in Heijing or Shaxi, have been made. 

Of course, the idea of the village representing Bai culture and history is an elite 

driven project, but also one that is anchored within the community. There are no 

obvious displays of ethnic culture, but then again, as has been pointed out, the 

Bai as an ethnic group are not very distinct. In many ways, they are almost 

inseparable from the Han (Wu 1990: 6; McCarthy 2009: 59). And Nuodeng is not 

a tourist site; to the extent that there is tourism to the village, it is low-key and on 

a scale that does not interrupt local life in any way. 

It would be wrong to say that heritage preservation in Nuodeng follows the 

pattern from the East Coast where communal efforts have been important to 

preservation, such as the examples made by Yang (2004), and Siu's (1989; 1991) 

idea of recycled traditions as part of the capitalist ecomomy, it would also be 

wrong to say that any ofthese sites follow the pattern of Jing' s Gansu Confucian 

temple (Jing 1996). In Yunnan, this type of communal concern seems entirely 

missing, probably due to the very socio-economic situation that I would argue is 

crucial to how heritage is considered - preserving houses is not the most 

important thing in a place where cash incomes are very low. 

In Nuodeng, preserving houses has historically been due to poverty and climate, 

as a way of keeping warm in the cheapest and most convenient way possibe, 

made more acute due to the building materials used. The village has remained 

unaffacted from revolution and modernisation alike. Here, old buildings remain 

as a result of poverty, and this poverty also seems to have led to communal 

efforts to maintain. In other locations, like Shaxi, that are equally poor, it is still 

the case that villagers have to an extent left to modem settlements surrounding 

the village core. In Tuanshan, modernisation was deemed a threat to local 

heritage resources. If local heritage was ruined, the touristic value would be as 

well, in addition to local credibility which meant villagers had to be stopped from 

ruining the village. But in Nuodeng, local efforts to modernise have not occurred. 

In Nuodeng, preservation has been equal to to maintenance, and then later picked 

up by local and regional elites that have promoted the village as a site for Bai 
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heritage. Preservation in Nuodeng has not been the outcome of communal efforts 

to restore local pride and place identity, based around communal nodes such as 

temples, or ancestral halls, like in Yang's account ofWenzhou elites, the earlier 

example ofZhuge village in Zhejiang, or Jing's Kong clan (Jing 1996; Yang 

2004; Svensson 2006: 41-50). 

However, it is arguably true that there are traces of the cultural renewal familiar 

from other parts of the PRC to be found in the Sai renaissance that has been 

ongoing in the Dali region. This elite movement, that has occurred amongst other 

ethnic groups as well, like the Hui (Muslim Chinese, see Gladney 1991; 

McCarthy 2009: 131-166), or the Dai in Xishuangbanna (McCarthy 2009: 70-99), 

is similar to other local groups in the PRC and their efforts to promote 

themselves. Being ethnic could be beneficial in this quest; a well-defined cultural 

identity based around cultural tradition is a strength in a place characterised by 

competition, a search for the unique, and local flavour, at least as long as these 

unique qualities adhere to national aspirations rather than challenge them. 

Ethnic cultural revival based around culture and tradition, especially when 

inserted in a state-approved project such as heritage, is of course not a challenge, 

but rather a way of aligning ethnic aspirations with national interests. 

In this sense, this low-key Bai ethnic revival is as much a response to the 

modem nation as that of local communities along the East Coast that aim to 

restore local heritage, but in the case of Yunnan it is less to do with displays of 

wealth, and financial benefits than is the case in rich places like Wenzhou. 

One ofNuodeng's more imposing, and interesting old buildings is one of the 

elite mansions, that now functions as a guesthouse and is the home of a small 

museum devoted to local tradition. It is referred to as an "ecological" (shengtai) 

museum and is called the "Fu Jia Liu Fang Yuan".129 

This place is run by a local family with elite connections, and is very place as it is 

central to how and why heritage in Nuodeng has been pounced upon by Bai­

elites.This family is an old local elite family; the father, Huang Jinding, of the 

129 The usage of the phrase "shengtaj" (ecological) has grown in popularity in Yunnan in recent 
years but no one seems to be able to account for what it really means. I have seen it tagged onto 
everything from ethnic dance performances in Lijiang to teashops, museums, and village 
environments that are anything but "ecological". It is probably part of discourse on Yunnan as a 
place of nature, sustainability, and the exotic, natural qualities of minority culture, and could also 
be seen as a response to how discourse on environmental issues have trickled down to local level 
and offers a sense oflegitimacy, much in the same way many things are "heritage". 



216 

woman now residing in the impressive courtyard home (Huang Wenguang), 

perched up a hill a little bit out of the way from the more ordinary low-slung 

buildings, was a local scholar of some renown, that used to teach history at 

college in DalilXiaguan, but still kept his house in the village. He was devoted to 

Bai-history, and belonged to a group ofBai academics who have been driving 

interest in ethnic identity, and Bai culture in the reform-era. He passed away in 

2001, but his daugther decided to keep his legacy alive by starting the museum. 

He published books on Bai-history, arid on local history, collecting folk tales and 

compiling gazeteers, materials that are now housed in the museum. 

All this is information gathered from the daughter, as well as from other villagers 

and Wu Yuhong at local government in Yunlong; this family has been driving 

interest in the village, and efTorts to preserve local tradition for quite some time. 

The Fu Jia Liu Fang Yuan operates a small guesthouse businesses, and charges 

5-yuan for entry to the museum. The museum houses old manuscripts and various 

artifacts connected to local history, collected by the old Mr Huang. 

Ms Huang is informative and welcoming, but acknowledges that she by no means 

possesses the same amount of knowledge on the village, and the region as did her 

father. She claims to have liked the idea of keeping the artifacts after her father 

passed away, and likes the idea of having something to display, especially since 

there are tourists and other outside visitors, often people like myself with a 

specific interest in the village. 

The museum is small, and nothing special, but the manuscripts, and poems, and 

folk songs that old Mr Buang have collected are interesting, and an unusual 

addition to this type of heritage site. In for instance Beijing, there is a similar 

display connected to Beijing's place within the Yunnanese salt trade, but this is 

carried out in an official way, by local government and the tourist enterprise. 

The Nuodeng museum is less professional, but does say something about local 

pride and place identity, and also how Nuodeng preservation is less connected to 

tourism, and more to an idea of re-establishing ethnic pride, and local distinction 

by adhering to national discourse on civilisation, heritage, and cultural 

achievement, a discourse that also includes being entrepreneurial and part of the 

market economy: Nuodeng is of course also something of a tourist site, albeit in a 

low-key way. 
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Whilst doing fieldwork, I was intrigued by the rediscovery of Bai-history that 

was evident in language schools, street signs, shop signs and the number of 

publications on Bai culture and language to be found in bookshops around 

Kunming and Dali. In Dali especially, but also in Jianchuan, this ethnic revival is 

quite obvious to anyone with more than a passing interest in Yunnan and ethnic 

culture. Nuodeng, and the way the village has been brought to outside attention, 

is part of this, and hence demonstrates a different side to heritage preservation in 

Yunnan, namely that of heritage as an aspect of ethnic and local identity; a way 

of marking and laying claim to an ethnic heritage that has taken on a new value in 

the reform-era. Being ethnic, in this case being Bai, is no longer a source of 

embarrassment, but rather a way of gaining credibility, and establishing a strong 

sense of ethnic awareness in an era characterised by discourse on ethnic multitude 

as being of positive value (as opposed to the revolutionary era, when ethnicity 

was stigmatised). 

The Bai are, as already argued in the chapter on Shaxi, a fluid group that have 

suffered little abuse during the revolutionary era. They are also well-respected, 

and considered to be literate and civilised - almost like the Han, but with an 

ethnic slant, and a separate history based around the perceived greatness of the 

Dati kingdom (McCarthy 2009: 59).130 The idea of the Dali kingdom, and the 

way it has been marketed in the reform-era is of course linked to tourism, perhaps 

especially in light of how successful Lijiang. and the idea of the Naxi has been 

for purposes of attracting tourism. Old town Dati is of equal fame, but not as 

d II ·· d L··· 131 well-preserve or we -VI sIte as IJlang. 

Dali old town is listed as a historical city at national level, but it does not carry 

the international renown of Lijiang. 

Efforts have been made in Dati to make old houses appear more "traditional" and 

there have been some aggressive attempts to benefit from the ethnic credentials of 

Dati, but the Bai are not as easy to market as the Naxi. 

130 McCarthy quotes Francis L.K. Hsu's classical account of the Bai, or mirljia, where he portrays 
them as being almost inseparable from the Ban (Bsu 1948; McCarthy 2009:59). 
131 Dali is usually quoted as Yunnan's tourist destination number two, after Lijiang. One major 
difference between Dali and Lijiang is Lijiang's more peripheral location and the poverty ofthis 
region prior to tourism. The Naxi have also been more stigmatised and many Naxi practices were 
condemned during the Cultural Revolution, in a way that was not the case with the Bai. Dali has 
always been more modem and prosperous, with the exception of the last decade when tourism has 
transformed the Lijiang region CRees 2000: 33; McCarthy 2009: 64). 
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Susan McCarthy has demonstrated how Bai ethnic revival is linked to what it 

means to be Chinese today; ethnic awareness and attempts to glorify and elevate 

ethnic culture, such as making Bai history appear long and illustrious, is part of 

the general idea of advancement and civilisation that are crucial components of 

what the Chinese state at large aspires to. Bai cultural revival could be seen as 

part of this aspiration, but with an ethnic slant that is also coloured by Chinese 

reform-era policy on ethnicity and the role of minorities, as positive but backward 

and in need of advancement; history, culture, and hcritage are useful in this quest, 

and in the context of Yunnan, even more so. Provincial policy on minorities as a 

positive aspect of the market economy, especially tourism, has obviously left a 

mark on how ethnic minorities think of themselves and their culture. 

In the case of the Bai, there is an elite, and the Bai as a group share an idea of 

being advanced, at least for being a minzu. This is displayed in Bai language and 

musical revivals, and also in architecture and intangible heritage such as the 

dyeing of batik (McCarthy 2009: 1 05-112). The idea of cultural advancement, 

civilisation, and history is at the core of Bai-ethnic revival (McCarthy 2009: 100-

101; 128). Hence heritage agents, and college teachers like Mr Huang, with Bai­

backgrounds have come to take an increasing interest in restoring historical 

tradition and forging a strong identity, despite (or because of) their fluid ethnic 

identity and general assimilation with the Han (Wu 1990: 6). 

Ifplaced in this context, Nuodeng village and its place within heritage concerns, 

lends a different focus to the meaning of heritage preservation than is the case in 

most sites in Yunnan; here, heritage is tied to a low-key type of ethnic revival. 

This is further underlined by official support at county and regionallevcl for 

preservation in Nuodeng, and the way preservation has been carried out is even 

more telling of this. Here, we have a very careful labelling and documenting of 

history. 

In this sense Nuodeng is reminiscent of early European heritage concerns, the 

careful labelling of objects and practices as a way of establishing an idea of a 

long and glorious past. By making Bai-history appear long and civilised, the Bai 

as a group will appear more advanced. 

This is also akin to how Chinese heritage in general works, the idea of a great 

civilisation as evidenced by artifacts. Hence ethnic revival and national concerns 

with history are part of the same story; or rather, the ethnic response placed 
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within the national framework of how and why heritage matters - as an economic 

resource, and as evidence of a great civilisation where cultural and ethnic 

difference are included in the national story, albeit with local and ethnic markers 

of distinction. The story of Bai history does not compete with that of the Han, but 

rather aspires to be on a par with, and part of, official history on China as 

civilised and advanced. 

Perhaps as a result of this cultural renaissance, there is a definite sense of place 

identity and pride in the village, that is missing in the other sites. In Nuodcng, 

villagers display pride in local heritage. This could also be due to the close-knit 

community, and the consistency of the local building tradition, as well as recent 

interest in the village from an outside elite. When asked, local residents would 

tell me that they were proud to have outside visitors come, especially as so many 

were what they referred to as "experts" (zhuanjia). There really had to be 

something quite special about the village since so many outsiders with an interest 

in local history, archaeology and architecture would come. 

And this is true. The early interest in the village as a site for history has spawned 

continued interest of the same type; when I was in Nuodeng, there were two 

groups of graduate students, one from Kunming and one from Anhui province in 

the village, on excursions to gather materials for their MA-dissertations. Another 

young woman from Shanghai was working on a PhD in archaeology. Her 

supervisor had advised her to go to Nuodeng in order to write about local 

mythologies and Bai-archaeology. 

In Nuodeng, many houses are, as stated, listed at different levels. 

Nuodeng resembles lianshui and Tuanshan in the way listings are ubiquitous, and 

placed on virtually all the buildings in the village.132 

This does of course create an air of history that is almost museum-like due to the 

unitary design of the village, and the maze-like alleys, but these plaques do not 

carry the same sense of having been imposed on residents as a way of enforcing 

regulations, and helping tourism. 

J32 In Shaxi and Heijing, listings are not common; in Shaxi, the temple is listed at provincial level, 
and the village as a whole, but none of the individual residences. In Beijing, there are listings, but 
only of the officially designated (and reconstructed) tourist sites. In Jianchuan town, the Shaxi 
county seat, there are a number oflocal-Ievellistings that have recently been made, in a very 
similar way to lianshui. Apparently this is linked to a new plan to recreate Jianchuan old town as 
a heritage site based around local architecture. Jianchuan old town is fun of local wooden 
vernacular residences, all in very bad shape, and the idea (according to rumour and not based on 
fact) is probably to tear down and reconstruct. 
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Listings in Nuodeng have been made in a coherent, informative way, and they 

have all been made at around the same time, with most of them dating from 2004, 

and 2006. They have been made in consultation with heritage agents at both 

regional and provincial level. The plaques are all made in the same design, and 

state why the building is listed, the year, what type of building it is (such as a 

sanheyuan or siheyuan, or if it has got a skywell or screening wall of particular 

value).133 This practice lends an air of seriousness that is not so common to these 

type of listings. This is most likely linked to the village as a site for Bai history, 

and the interest from Bai-elites in preserving this type of material heritage. 

The difference between this and Heijing, where local efforts have also been 

crucial to heritage site construction, is striking. These two sites are in many ways 

similar, located in poor, mountainous districts, with provincial and national 

listings, and a similar history as places where salt and the extraction of salt have 

been important factors in local history, but how and why heritage have been made 

use of differs radically, from the tourist venture in Beijing, to the locally and 

regionally anchored interest in Nuodeng as a place for local and regional history. 

Local pride in heritage is strong in Nuodeng; villagers would all be happy to 

show me their homes. The best example of this was perhaps the Long Wang 

Miao, or the Dragon King temple, a small deity shrine tucked away in one of the 

many alleys. This place was once attacked by local Red Guards, one of the few 

places in Nuodeng to have suffered this type of treatment. Today though, the 

shrine houses a heritage plaque, with its name and some historical background. 

The shrine is housed in a very decrepit old building, and looked after by the 

elderly couple that resides in the building. They were immensely proud to show 

me the shrine, and offered me some tea whilst we chatted. This couple used to be 

among the poorer ofthe villages, but claimed that the new interest in the shrine, 

and the official interest in, and acknowledgement of, the shrine made them feel 

happy and content, as if old feelings of being looked down upon had disappeared. 

This is of course one function of heritage as well; making people take renewed 

pride in their own background, and heal old wounds. 

\JJ A building with three or four walls surrounding and shielding the inner courtyard. A skywell, 
or tianjing, is an opening in the roof of the courtyard that could vary in size. 
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This has been the case in places like South Africa where heritage has taken on a 

political hue of healing by taking various alternative histories into account (one 

example being Cape Town's District 6 museum, see AshworthlTunbridge 1996; 

Coombes 2003: 116-149; Rowlands 2007). In a small village like Nuodeng this 

works in a very direct, personal way, that resembles how old town Shaxi 

residents got their old houses restored and a new sense of pride in relation to 

surrounding settlements. However, this process has been linked to a great deal of 

outside attention. In Nuodeng, a place like the Dragon King temple works at a 

communal, intimate level. Nuodeng in general shares a sense of communal 

belonging based around building traditions: the sameness, and closeness of the 

village has probably helped this local attachment to the vernacular tradition. 

Listings in Nuodeng have been sensitive to this, and efforts to attract tourism 

have not affected how and why heritage has been listed: the deity shrine for 

instance has been left the way it is, with no changes, which would not have been 

the case in for instance IIeijing or Shaxi. Nuodeng has also been very isolated, 

which has led to a historical sense of being a close-knit community, and the built 

heritage has been pivotal to this idea of community. 

However, this type of preservation could be problematic. Currently it enjoys 

strong communal support, but there is also a top-down, elite slant to this type of 

preservation that aims to conserve history for purposes of documenting cultural 

history. This demonstrates how discourse on heritage derived from Western ideas 

on preservation and conservation of historical, often dead, practices and sites has 

trickled down to village level, and affected how preservation is considered by a 

certain group of local and regional elites. In this case, the idea of preserving and 

conserving the village comes from an interest in cultural preservation that 

resembles UNESCO discourse on conservation as a resource, and buildings as 

something to be protected from forces of modernisation, as artifacts and markers 

of cultural history. This jars with the original meaning of preservation in 

Nuodeng, that is a response to poverty; in Nuodeng, this historical past is the 

present. 
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In Chinese vernacular building tradition, as argued in chapter two, it is often the 

original date of a settlement or building that matters, not the age of the actual 

present structure. In Nuodeng, this constant cycle of change and renewal that is 

an intrinsic part of much vernacular building traditions, is very evident. 

This is different from the historical reconstruction of Heijing and Tuanshan, 

where heritage preservation has been imposed from the outside, not due to cycles 

of renewal as a result of wear and tear. In for instance Tuanshan, there is not a 

communal tradition of annual overhaul, and in Heijing, houses have been 

changed solely due to capitalist purposes that have been imposed from the 

outside. In Nuodeng, we have an example of what this tradition and cycle of 

change really means. In Nuodeng, it is the building tradition per se that is the 

heritage, not the oldness of the houses. This could be seen as a material 

representation of local identity that has got a long history, and that would account 

for much of the local pride in heritage. 

John Czaplicka's ideas on building materials as instrumental to constituting a 

local or regional identity fit well with how buildings in Nuodeng work, as a type 

of communal glue (Czaplicka 2003: 2004). This forms a sharp contrast to 

Beijing, where local attitude to heritage was detached, almost hostile at times, 

and Tuanshan, were people felt that preservation was forced from top-down, and 

stopped them from modernising, whilst also not being financially beneficial. In 

N uodeng, this type of attitude is not discernable. The continued use of local 

building materials has seemingly forged a strong sense of communal identity, in 

line with how Czaplicka has described communal attachment to certain building 

materials.134 In Nuodeng, heritage preservation is in many ways just a 

continuation of a communal practice, but now elevated to "heritage". This also 

interestingly enough follows Western notions of conservation, and conservation 

practice, the idea of keeping historical environments alive. However, Nuodeng is 

of course not a historical environment but a lived-in village. 

\34 Czaplicka has worked on the former Soviet Union, and especially the Baltic states where 
material heritage has taken ~n a new meaning, as marking distance to the former occupying force, 
and also for tourism (Czaphcka 2003; 2004). 
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This is what sometimes makes heritage concerns in places like Yunnanese 

villages different: the fact that these sites are not dying communities, but sites for 

everyday life, sometimes, like in Tuanshan, with aspirations to become less poor, 

and more modem. This paradox is also evident in Japan, where Western ideas of 

heritage as frozen (toketsu hozon), as something to be put in a museum, has never 

been part of domestic tradition, where heritage should be practiced and kept alive. 

Japanese old buildings and temples are, like the houses in Nuodeng, part of a 

long-standing process of change and renewal where tatami-mats, paper doors and 

windows are changed on an annual basis, and in some cases, like the famous Ise­

temple, the whole building undergoes reconstruction on a 20-year cycle, in order 

to purify and renew the sacred qualities (Ehrentraut 1989; Hendry 2000: 166-67; 

Hladik 2005: 257-259). However, the way these changes are made is crucial. 

They need to adhere to specific techniques, as do the materials used. 

This is also true of a place like Nuodeng, and perhaps to an extent of other 

villages in Yunnan as well: Western discourse on heritage as something to be 

protected and labelled is not part of local practice, which would explain the 

sometimes uncomprehending attitude of officials and tourist bureaus, or even 

architects like Yang Qing when asked about reconstructions. However, in 

Nuodeng, materials and technique still follow a set traditional pattern; but this is 

due to poverty and lack of access to cheap tile and concrete. In the present era, 

due to outside interest and acclaim, it might be that traditional practices are a 

source of local pride, but it is important to see the difference between what is 

building renewal and what is active historical preservation. In a village like 

Nuodeng, the roots to other types of modem heritage reconstruction could be 

seen albeit in these cases there is easy access to modem materials, hence merging 

traditional renewal with modem materials. 

Nuodeng is not reconstructed, but the idea oflocal heritage as something to be 

elevated and lauded, frozen in time is questionable: heritage here is locally 

anchored and the result of poverty, a survival strategy. In this sense, official 

interest has of course spawned local pride in the village and its building practices, 

but it could be a bad thing if elite discourse on heritage and preservation wrestle 

away place meaning and turn the village into a museum of local Bai-culture. 

As it is now, tourism is very low and manageable, and officials claim to like it 

this way. If Nuodeng was turned into a tourist site much like Wei shan or Xizhou, 
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other Bai-villages where tourism has been very successful (or of course Dali old 

town), this would ruin the "authenticity" of the village. However, this is also a 

problem as this means that Nuodeng should be kept in a primitive state as a 

display of a glorious Bai-past - how this might affect villagers in the long run is 

difficult to assess. Nuodeng is a slightly different case as tourism here is not 

crucial- rather it is part of an ethnic renaissance re-evaluation of ethnic identity. 

This is driven by a combination oflocal government, local elites, and regional 

interest in Bai history. Like in Heijing, this interest is communally and regionally 

driven, but as we have seen, this could mean very different things, and provide 

very different answers as to why heritage matters, and what it means in Yunnan 

today. 

Now we shall turn to the last case study that demonstrates a very different side 

to, and outcome of, heritage reconstruction. Shuhe village, part of the Lijiang 

UNESCO-inscription, is perhaps the most commercialised heritage site in the 

province, and forms a stark contrast to the other case stu~ies, whilst also 

providing us with some clues as to what heritage tourism might be transformed 

into if taken to an extreme. 

4. Shuhe: heritage as theme-park 

Shuhe village, part of the Lijiang World Heritage inscription, is located about half 

an hour away from Lijiang Old Town. Shuhe village, along with Basha, another 

small Naxi village, was included in the 1997 World Heritage inscription as a 

complement to the listing of Dayan, the old town in Lijiang. The village was 

claimed to have a strong local character and culture, evidenced in both 

architectural heritage, as well as in crafts and local tradition. 135 

J3S The Naxi ethnic group resides in the Lijiang area; the origins ofthe Naxi are unclear, but the 
history ofNaxi people in northwest Yunnan goes back to the late Song-dynasty (960-1279). The 
old Naxi kingdom was focussed around Lijiang, a merchant and trading centre in the region. Han­
influence has been strong, one example being eduction in written Chinese, even if many Naxi did 
not speak Chinese prior to Liberation in 1949, when PRC policy on minorities came to have a 
great impact on life in Lijiang. The Cultural Revolution saw destruction of traditional culture and 
artifacts, and many religious and cultural practices associated with the Naxi were banned, such as 
musical performances and Naxi-religion, called Dongba, a mix of Chinese and Tibetan Buddhism 
with local influences (Rees 2000: 28-58, McKhann 2005: 147-166; Suffeo 2009: 64-71). Some of 
these traditions have taken on a new role in the tourist economy and Naxi culture has seen a 
renaissance, but often aimed at outsiders; as a result Dongba religion and script have seen a 
massive commercial transformation. 
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This case study differs from the rest as Shuhe is a well-developed tourist site in 

one of China's foremost tourist regions. Shuhe is not a case of attempting to 

develop heritage resources, but the finished product. Here, we can clearly discern 

the different factors that come into play when discussing heritage in the PRC, as a 

political and financial concern focussed around tourism, both in terms of the 

general marketisation of China, but also in an ideological way, as a sphere for 

producing and transmitting cultural authority based around ideas of patriotism 

and cultural harmony. 

Fieldwork in Shuhe was conducted in two periods, one in late November of 

2007, the other in late April/May of2008. Fieldwork here was slightly different 

as the site is so developed, and so few original residents remain; most interviews 

were with shopkeepers, guesthouse owners, and others with a vested interest in 

tourism. Most background on developments in Shuhe was gathered from 

secondary readings, and Heather Peters at UNESCO. Lijiang officials were not 

willing to see me, and the same is true of the development company active in 

Shuhe, the Dingjie Group, which has limited my understanding to the point of 

view of one major stakeholder, namely UNESCO. However, Shuhe as a case 

study serves the purpose of demonstrating the extent to which tourism and 

heritage are interlinked in Yunnan, and how space can be transformed, and the 

meaning of place wrestled away as a result of excessive tourism, and capital 

investments. 

Shuhe village was once a small sleepy Naxi village called Longquan. The name 

Longquan still exists, but only refers to the original settlement. The site that is 

referrred to as Shuhe is an enlarged tourist theme-park with a Naxi heritage 

theme. Longquan village has been included in this enlargement of the original 

settlement, and remains tucked away in a corner of the new development, an 

enclave of traditional cobbled alleys and Naxi-style vernacular architecture. 

Hence it is important to underline that Shuhe is not a village in the traditional 

sense; there are a few remaining locals residing in the original village, but most 

have left due to rising rents, lucrative offers of leasing their homes to outside 

tourist entrepreneurs, or simply due to the difficulty of having a normal life due 

to the restraints posed by tourism. 

Longquan village was traditionally closely linked to Lijiang Old Town, the trade 

centre in the Naxi region. Longquan was famous for crafts, mainly leather works, 
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an important craft in Naxi culture, both for clothing but also for horse apparel. 

Longquan craftsmen supplied leather to Naxi traders, and the village also 

functioned as a stop on the tea trail, much like Shaxi and Lijiang old town; in 

fact, most of these old villages have in some sense been connected to Yunnan's 

historical trade routes. The village is small, but with a central square, a brook 

meandering through the village, and protected by a small mountain at the back. In 

the distance the Yulong Xueshan (Jade Dragon Snow Mountain, one of the 

region's foremost sites) can be detected and in spring, the fields are filled with 

rape and fruit blossoms, making it immensely pretty. The village consists of 

about 50 traditional wooden houses, most ofthem fairly large with nice 

courtyards. The village exudes an air of onee having been wealthy, and resembles 

old town Lijiang in many ways, but smaller and with more spacious houses. 

About a decade ago, this village was the sort of place people went to on day­

excursions from Lijiang - a friend who used to be a tour guide in this area was 

very surprised to hear about the Shuhe-development as he recalls taking tourists 

for cycle trips from Lijiang to Longquan, this very quiet, nice, traditional village 

that was such a contrast to Lijiang: no souvenir shops, no backpacker cafes and a 

glimpse of what this region must have been like prior to tourist developments in 

Lijiang. However, this has all changed, and Shuhe/Longquan is an extreme case 

of how heritage can be pounced upon by state agents and entrepreneurs alike; this 

is heritage taken to the level of theme-park display purely for the purpose of the 

tourist gaze with no interest in preservation or conservation - in Shuhe, tourism is 

the only driving factor, and developments here point to what could happen in the 

other sites ifmarket forces were allowed to rampage freely, or if tourism was 

enough of a success. In this sense, Shuhe (and Lijiang) forms an interesting 

contrast to developments in the other sites, as these sites have been models for 

heritage and tourist development in Yunnan, but this does not necessarily always 

mean that they are positive models to emulate, or aspire to. 

As we have seen, in the IIonghe district, officials are cautious of this type of 

development, and the same is true ofNuodeng were heritage has taken on a 

different meaning. In Beijing, local government has made sure to be in control 

over developments, and retain ultimate decision-making power by starting an 

investment company where they are in charge. 
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A case like Shuhe shows why this is the case - here, both local government and 

UNESCO have lost decision-making power over developments. 

This is different from Lijiang Old Town itself, where UNESCO and the local 

heritage management committee still retain ultimate decision-making power, 

even if these two agents are at odds, and have often envisaged very different 

futures for Lijiang. In Shuhe, even the Lijiang Cultural Heritage Management 

Committee (CHMC) admits that tourist developments have ruined some of the 

original value of Longquan for both heritage and tourism purposes. 136 

Tourism development on a large scale started in 2004 when the development 

rights of Longquan village were leased to an outside company called the Dingjie 

Group. The Dingjie Group is a Kunming-based development company 

specialising in construction and real-estate; they are behind some of the recent 

real-estate developments in Kunrning, such as new complexes of apartment 

buildings, enclaves of middle-class luxury that combine the socialist danwei 

(work-unit) housing of self-contained, gated, housing communities with a new 

type of exclusiveness that can only be obtained if you have the money. In fact, 

Shuhe is reminiscent of this type of urban development, the enclosed, bounded 

space of upscale apartments. 

In the case of Shuhe, it is not real-estate, but tourism development with a 

pronounced ethnic theme, carried out in what is supposedly a World Heritage 

site, and surrounding a rather poor, and traditional village settlement that has, 

without much consultation, been drawn into a global tourist market. In some 

ways, this type of development is mirrored in urban developments of the same 

type; the gentrified, bounded neighbourhoods in places like Xintiandi (Shanghai), 

the new Qianmen "heritage" area of Beijing, or the construction of an "old" 

Kunmirtg, to replace the recently demolished real old Kunming. 

136 Interviews, Dr Heather Peters, UNESCO Bangkok, Feb 2008, and Kunming March 2008. 
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This type of heritage development favours a new version of the old, a recycled 

heritage that carries strong postmodern qualities of the type Jameson has referred 

to as all times at once, a kitschy reconstruction of oldness that, in fact, is more 

modem than the present in its play with history, the antique, and present day 

capitalism. The idea of "wrapping", i.e. a building layered in different historical 

eras, is a good way of describing this type of development; it is heritage wrapped 

for the needs of the market, a shopping mall version of history (Jameson 1991: 

101). 

The Dingjie group were allowed to develop Longquan as a cultural heritage site 

in order to promote tourism. The original plan, as endorsed by the Lijiang 

CHMC, was to develop the site into an alternative to the aggressive tourism 

development in Lijiang Old Town, as a way to alleviate some ofthe strain on 

Lijiang and spread tourism in a wider geographical area. This would mean that 

more tourists would stay overnight in Longquan instead of Lijiang, and that the 

tourism carrying capacity of Lijiang would not be exceeded. 

UNESCO staff advised against this, but Heather Peters at UNESCO admits that 

there was not much they could do to prevent this development. The idea to 

develop tourism in Longquan was not bad per se, but UNESCO do not approve of 

private individuals or enterprises being allowed free reign in a heritage site, as 

this usually leads to developments that are not in the interest of local populations. 

In light of this, they strongly advised against leasing the development rights to the 

Dingjie group, but in the end, their advice was ignored. This demonstrates the 

weakness of UNESCO in relation to how tourism is developed in heritage sites, 

and how state agents and capital are more important in formulating development 

agendas; UNESCO can only advice and criticise. 

The Dingjie group development has seen a massive transformation of Shuhe, 

and today, according to Heather Peters at UNESCO, even the Lijiang ClIMC 

admits that this was something of a mistake, and that developments have gone out 

of hand. This is perhaps a strange thing to admit to, and since they would not see 

me due to "time restraints", I find it difficult to elaborate on this statement. It is 

true that Lijiang is as "bad" as Shuhe in many ways, and the areas surrounding 

the UNESCO-listed Lijiang Old Town are perhaps even worse; here, we have an 

aggressive type of new construction made to appear old mixed with 

entrepreneurs, ethnic shows, karaoke bars and all sorts of invented heritage that 
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has led to an almost chaotic appearance of new and old, rich and poor in a limited 

space, that has in many ways reduced Old Town Lijiang to circus entertainment 

in a way that was less prevalent, at least in some places, only a few years ago. 

Shuhe has followed a similar path to Lijiang, but the actors involved have been 

different as market interests have been the sole agent. In Lijiang, we have an 

ongoing dialogue between a range of interests, especially UNESCO, that have 

managed to control some ofthe changes planned for the old town (such as 

construction of buildings), even if only to a limited extent (UNESCO 2005). In 

Lijiang old town there is also a range of entrepreneurs active, and the CIIMC 

maintains ultimate responsibility and power, which is not the case in Shuhe. 

Shuhe today is a theme-park village, with hotels, restaurants, and souvenir 

shops. There is an entrance gate (but no entrance fee), modelled after a native 

American style totem-pole, a striking and surprising choice in a supposedly Naxi­

region, that has been listed as World Heritage. There is also another gate, in 

ubiquitous Chinese style, red with green and blue dragons and phoenixes. 

The native American theme is mirrored in places within the settlement, and also 

merged with Tibetan cultural markers, almost as if taking some notion of the 

ethnic Wild West as theme for the whole venture. This theme-park has of course 

nothing to do with local cultural heritage, and nothing to do with the UNESCO­

listed Longquan village. Longquan village does of course remain, but it is very 

difficult to find within this maze of faux-heritage, hotels, cafes, shops, tourists, 

Tibetan ponies, and cowboy hats. The first time I visited I was lost for over an 

hour, looking for signs saying "Longquan" and then getting lost again, taking a 

wrong tum, or missing the small bridge that leads from Shuhe to Longquan, a 

clear marker between the new and the old, the theme-park construction and the 

heritage site. 

Shuhe consists of about 100 different guesthouses, ranging from big hotels to 

small family-run inns. There are plenty of food outlets, a stage for performances 

surrounding an open plaza, and souvenir shops wherever you look, most of them 

selling the same type of merchandise: hats, scarfs, carvings, and tea, and most of 

the products appear to be exactly the same in all the shops, mass-produced 

"ethnic" items. There are very few shops selling more convenient things, like 

food or snacks, or proper clothes. 
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In the old Longquan section there is a small shop, and a little farther from the 

tourist area, there are a few small convenience stores on the outskirts of 

Longquan village. 

However, the theme-park village is striking with its mass of identical rustic­

looking new houses. It is all new construction, spread across a fairly large area. 

In 2008, there was still new construction taking place on the outskirts of Shuhe, 

more identical wooden houses being built, to adhere to the style of Shuhe. All the 

buildings in Shuhe are built in pale wood, with some decorations such as 

carvings. It resembles a toy-city, akin to Disney World, or Japanese theme-parks 

with a European theme, with one major difference - Shuhe is an integrated part 

of a World Heritage Site in a poor location in Yunnan. 

The settlement is sprawling, and full of little plazas and open spaces for various 

tourist pursuits, such as horse riding, turning prayer wheels, and open-air cafes in 

European style selling expensive coffee, ice cream, and snacks. Most restaurants 

are expensive, with international menues. There is also a Tibetan cultural centre, 

built to resemble a Tibetan mansion, with a small temple. There is an entrance fce 

to the centre, and Tibetan cultural displays, such as religious paraphernalia and 

music. Why this place is Tibetan, and why there are rows of prayer wheels in 

Shuhe, is a mystery seeing the area is Naxi, but the Tibetan connection, and 

Tibetan cultural markers, are common occurrences in the Lijiang area, perhaps 

underlining the history of trade (such as the tea trail) with Tibet, and also 

pandering to a general interest in Tibetan culture, as mysterious, exotic and 

romantic: Tibet inevitably carries these connotations in mainland China, as well 

as in the West, but Tibet is perhaps even more exoticised in the PRC, especially 

since there is a general idea of Tibet as being a backward part of China that needs 

to be developed. These cultural markers, and the exoticism inherent to things 

Tibetan help this image; the superstitious, nearly feudal characteristics of Tibet 

and Tibetan culture. Apart from the Tibetan theme, there is little direct use of 

ethnicity; Shuhe is of course Naxi but this is not very obvious in architecture or 

any other displays apart from souvenirs. 

Longquan village itself has also been taken over by tourism. 

There are families still residing in their old homes, but only a handful; about three 

households from the information I gathered. Of these, two reside in nice old 

courtyard buildings that have been transformed into guesthouses. 
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There is also a family from Singapore that arrived in Longquan very early to start 

up a small cafe and still remain, even if Mr Li, the owner, is critical of the way 

Longquan has been ruined, and wonders if UNESCO could not have done more 

to prevent this type of development. He still cares for Longquan, and sometimes, 

during the winter, he thinks it is still just a small Naxi-village. He is an avid 

painter and photographer, and likes to sit by the brook or on his roof terrace but 

these days this is only possible when "the weather is freezing, and I'd rather stay 

indoors". He smiles when saying this, but the irony is dampened by the throng of 

people in the street. 

Why other families have left is a combination of financial reasons (lucrative 

offers ofleases), and an unwillingness to engage in the tourist economy, and of 

course due to the fact that normal life is more or less impossible.137 

Tourism has also put a strain on the village: the once quiet main street is now a 

street with cafes and bars. Longquan is more quiet than Lijiang, there is no noisy 

drinking, and no karaoke. Some of these things can be found in the new Shuhe­

section, but not in Longquan. But it is still true that the village is taken over by 

photographers and tourists; especially couples on honeymoon, and young people 

on a weekend break. Longquan is more expensive than Lijiang, and the inns are 

all quite luxurious with jacuzzis, plasma screen televisions, and the rooms often 

come with some sort of theme. The courtyards ofthe buildings are pretty and 

comfortable, with rocking chairs, plants, and lounge chaises. All in all, Longquan 

is an upscale, luxury veri son of Lijiang that caters to a well-off clientele looking 

for a rural respite, a weekend away without the crowds. However, during peak 

season, Longquan is clogged during the day, and finding a place to sit in one of 

the cafes is difficult. The well-preserved old Naxi architecture, the main reason 

the village was listed by UNESCO, has been remodelled to suit the needs of 

tourism, something UNESCO has criticised in strong terms. The practice of 

opening up old shops fronts to the street has been particularly criticised; in Naxi 

culture, shops remain closed, with only a window open to the street, leaving the 

interior out of sight and closed for private life.138 

JJ7l1eather Peters at UNESCO claims that this process had started prior to the Dingjie Group 
takeover, but since 2004 there has been a mass exodus of residents, something she finds 
understandable but still regrets; the everyday lives of local residents was what made Longquan 
unique. 

\JI Interview Heather Peters, UNESCO, Bangkok, February 2008. 
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However, these days most cafe owners prefer to change these houses to facilitate 

business. In Longquan, there is one cafe that remains unchanged. It is owned by a 

couple from Ilunan, who moved to Longquan in the late 1990s since it was so 

quiet, pretty and came with some good, but low-scale business opportunities. 

They are very fond oflocal culture, and hope to preseve some of what made 

Longquan unique, but business is not doing as well as that of other cafe owners, 

which is understandable as the other cafes catch more sun, and get more of a 

view. The practice of changing some of what the old architecture used to be is not 

necessarily a bad thing, but rather an adaptation of tradition to meet the needs of 

present day concerns. This is an intrinsic quality of much vernacular tradition, 

particularly in a merchant culture like Longquan. In fact, the houses as such 

remain, albeit slightly modernised. However, Longquan is of course a World 

Heritage Site, and this means that this type of practice becomes more 

complicated. 

Longquan's status as a World Heritage Site is linked to its architectural heritage, 

and the fabric of place, and if this is changed the heritage value is degraded, as 

the very reason for its uniqueness has evaporated. This is an issue that is at the 

very core of heritage politics and tourism development, particularly in relation to 

UNESCO sites, and also points to how World Heritage status might sometimes 

be a burden, and limitation for how heritage is used as a living practice or artifact, 

not just as frozen, museumified culture. In the case of Longquan, the houses have 

been changed as an indirect result of UNESCO-involvement, as this has led to 

tourism, and hence local buildings now house businesses catering to tourists. 

Some business entrepreneurs do not like the way UNESCO have been criticising 

the way they have changed houses, and the commercial activities in Longquan; 

they feel it is their right, and what tourists want. This points to a central dilemma 

in relations between UNESCO and localities; local governments and residents: 

the UNESCO badge does inevitably lead to tourism, and this creates a new 

meaning, and new usage oflocal resources. In Yunnan, this realisation of how 

UNESCO World IIeritage status can put a hamper on tourist developments has 

led other locations in the northwest to bypass UNESCO. 

This also points to the importance of location; in the Honghe region, UNESCO 

status is important, and would provide a boost to regional tourism. 
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In the northwest, this is not necessarily the casco One example of this is thc 

Lugu Hu region, to the north of Lijiang, on the border to Sichuan. Here, regional 

authorities, with support from provincial government decidcd to withdraw their 

tentative UNESCO application for the intangible heritage of the Mosuo ethnic 

139 group. 

Lugu Hu is already a well-known tourist site, with tours coming from both 

Yunnan and Sichuan. The area is pretty, and famous for Mosuo culture. 

Traditionally, this is a matriarchal society, and Mosuo women have practised 

open marriages, so called "walking" marriages, where women alternate husbands 

for the night, a practice that has come to brand the Mosou with a promisciuous 

tag, and has led to Han men coming to his area in search of women, often I Ian­

prostitutes masquerading as MOSUO.140 A couple of years back, provincial 

authorities decided to apply for UNESCO-status for this area, but later, due to the 

restrictions on tourism development in the Lijiang and Sanjiang areas, and 

perhaps due to being tired of negotiating with UNESCO, the application was 

dropped, and tourism has since been developed in a ruthless fashion, with big 

hotels, and ethnic displays of Mosuo culture, that reduces this complex ethnic 

group to nothing but an idea of free sex, something of a taboo in mainstream 

Chinese Han-culture. Here we can see how UNESCO can funtion as a deterrant, 

and the way UNESCO has attempted to control tourism in the Lijiang area has 

been pivotal to this. There is of course some truth to the idea that UNESCO have 

a tendency to freeze ideas oflocal tradition, one example being Joy's study of 

Djenne in Mali (Joy 2011). But in a case like Lijiang and Shuhe it is more 

complex as the commercialisation of these places has ruined local culture and 

colonised residential areas; UNESCO have been left powerless, but it is also true 

that were it not for UNESCO status, some of these developments might have 

been less dramatic, and state attempts to promote Lijiang as a national tourist hot 

spot less successful. 

Lijiang received World Heritage Status in a rapid fashion, as a result of efforts 

to preserve and reconstruct damage after the 1996 earthquake. The application for 

World Heritage Status was only submitted in the same year, and in 1997 Lijiang 

139 Ibid. 
140 Ibid; Interview John Lombard, Mosuo cultural association, Beijing, May 2008. Also own 
experiences ofthe area. For more on the Mosuo see Walsh (2001; 2005). 
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was placed on the World Heritage list, which is unique, seeing the normal process 

of site selection (see chapter 1). Hence the process of the Lijiang application was 

speedicr than in some other cases. Lijiang was also one of the first lived-in 

environments to receive World Heritage Status, and UNESCO might not have 

been prepared for the ensuing tourist development that occurred (UNESCO 

2000a, 2008; Suffeo 2009: 11,82-85). Developments in Longquan and Shuhe 

have proceeded without UNESCO being able to do much - as I leather Peters at 

UNESCO in Bangkok puts it, they can only hope to advise and offer guidance, 

and attempt to negotiate with governments and local authorities. 

In the case of Shu he, they are left even more helpless as Shuhe is not a World 

Heritage Site in its own right, but part of the Lijiang inscription. 

Hence it would be very difficult to remove Longquan from the World IIeritage 

List, as it is only a small part of the listing. There have of course been similar 

problems in relation to Lijiang Old Town, and both UNESCO and the Lijiang 

ClIMC have suffered critique for the way management of the site has been 

handled (McKhann 2001: 147-166; UNESCO 2000a, 2008; Suffeo 2009: 86-88, 

112-115, 140-42). However, even if Heather Peters agrees that Lijiang is a 

problem in many ways, she still thinks it is important that UNESCO stays in 

Lijiang. If UNESCO can do anything to protect the old town from being ruined, 

she thinks it is worth staying in order to have some sort of impact on 

developments. 

In Longquan, the same is true. She hopes UNESCO will be able to work with 

the few locals remaining, in an attempt to save and preserve some of the old 

fabric of place. Some examples of this is the cafe owner already mentioned. 

Another is a local family that owns one of the nicer courtyard houses, and that 

have been living in Longquan for generations. This family is interested in 

maintaining some notion of what Longquan once was, and have tried to establish 

a local museum, and to open their traditional home for tourists as a way of 

di$playing what Longquan Naxi-architecture used to look like, before the arrival 

ofjacuzzis. This type of venture is unusual in Longquan; this family is an 

exception, and they admit to sometimes being very tired of tourism, and the 

rampant commercialisation of the village. In their case, the son in the family runs 

a successful busincss in Kunming, and can afford to remit money to the family in 

order to maintain the family house and preserve some idea of what home used to 
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be - we met up for dinner in Kunming and he claims to care a great deal for his 

Naxi-background. He thinks the way the village has changed is shameful, and 

hates having to wander through toy-streets of reconstructed history when he goes 

back to visit, and he does not like the way the once quiet village has been turned 

into a fun fair for East Coast and Taiwanese tourists. He is very concerned about 

how power over developments in the village have been taken away from 

residents; and would not like this to happen to his family, as long as he can 

prevent it. But then, he also admits that the situation in Longquan is not too good, 

and that life is difficult in may ways due to the strain posed by tourism. 141 

And this is of course a real concern in a place like Shuhe/Longquan. Normal life 

is not possibe when tourism reaches the level that fare exceeds the carrying 

capacity of a small village. This demonstrates what could potentially happen in a 

place like Shaxi or Heijing if local authorities had it their way. This is an example 

of how tourism takes over, and eclipses the original heritage site identity of a 

place, or rather, when historical preservation becomes part of the commercialised 

heritage industry where artifacts, architecture, and practices become nothing but a 

display for the tourist gaze. 

Heather Peters at UNESCO has worked on a project tha~ aims to preserve some 

of Shuhe's craft traditions, based around leather works. There is a group of old 

men that used to be leather craftsmen, some of them residing on the outskirts of 

the village, some of them in other nearby villages, but all with strong links to 

Longquan village. She has attempted to hire them as leaders of a work shop for 

the younger generation, to maintain and transmit some of the skills these men 

have; a type of apprenticeship.But there simply is not enough money, and no one 

is willing to fund the project. The group of old men, originally very enthusiastic 

at the prospect, are disappointed, especially since they find it strange that there is 

enough money to fund the construction of Shuhe, and the bars, and the noise but 

none to fund a project that would help the village maintain some of its long­

standing history. 

Meanwhile, there are plenty of leather works for sale in the souvenir shops, and 

the history of leather crafts has been pounced upon for marketing purposes, but 

these goods are not handmade crafts, but cheap, manufactured and identical 

lei Interview, Li I long. Kunming March 2008. 



239 

copies that could be found almost anywhere, handbags in "ethnic" style made in 

fake leather. There is not a market for expensive handmade leather products any 

more - it might be that if there was money and someone willing to take 

responsibility, a project like this could function ifthe products were sold outside 

of Longquan, perhaps to buyers from Shanghai or Taiwan that specialises in 

ethnic goods. But this has yet to happen, and instead the local crafts have been 

taken over by copies that are sold to tourists keen on a cheap souvenir. 

It is not that there is not a sense of pride in Longquan village, and a local 

willingness to preserve and protect. There have been protests at the way 

developments have been handled, and residents have not been happy about the 

way capital and tourism have taken over place identity, and wrestled away power 

over the future of the village. Many people were angry at the way the Lijiang 

ClIMC leased the development rights to the Dingjie Group, and they have been 

vocal about the way the dislike the way the Dingjie Group have handled Shuhe. 

People wrote letters and signed petitions, and lobbied the town council. But 

ultimately this was ignored, as was the protests of UNESCO, and the Dingjie 

Group moved in.142 Following this, there have been similar protests aimed at the 

Dingjie Group but there is not much people can do, and eventually most original 

residents left in pure exasperation with the whole venture. And this is 

understandable; perhaps especially if you do care about a place, and feel sadness 

at seeing it being transformed into something that bears little resemblance to what 

you used to know. Today, most Longquan residents are outsiders and do not care 

about the village, other than as a site for tourism and commerce. Most people in 

Longquan and Shuhe are part of the tourist business, and arrived in the village 

due to the opportunities for business. Most people I interviewed were cafe owners 

and guest house proprietors and were, for obvious reasons, content with how 

Longquan has changed, and the hordes of tourists attracted by the Shuhe 

development. They do good business; it is difficult to give out exact numbers as I 

have not seen official statistics for Shuhe per se, but arrivals to Lijiang in 2008 

were about 5 million domestic tourists and an additional 400 000 international 

visitors (Lijiang Bureau of statistics 2008; SulTeo 2009:96), and it would be a 

fair guess to say that about half of these made it to Shuhe. 

142 Intcrview Hcather Peters, UNESCO Bangkok, Feb 2008, and Kunming March 2008. Also Li 
Hong, Kunming March 2008. 
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Some tourists I spoke to never even went to old town Lijiang as they had been 

before and do not like the crowds. Friends in Kunming were of the same opinion, 

that Longquan is prettier, and the guesthouses nicer, and that the area offers a 

more relaxed atmosphere. This might be true, the village is more quiet than 

Lijiang, and much smaller which means it is easier to navigate. 

There are spacious cafes where you can relax in rocking chairs, and read books 

all day long like one of my Chinese friends put it, and it is still really rural. And 

Longquan offers a rural village environment but with cappuccino and rocking 

chairs andjacuzzis: if you bypass the hectic Shuhe area, and stay within 

Longquan it is a type of rural retreat. But this is of course detached from normal 

village life, and has little to do with the original way of life in the village, and 

region. 

Shuhe is not a case of reconstructing a fake replica of Holland with wind mills, 

canals and tulips (one famous example from Japan, the Huis Ten Bosch theme­

park), charging a fee and calling it "Little Holland" (Hendry 2000: 19-49). 

In the case of Shuhe, the theme-park is meant to be anch?red in, and a display of, 

local culture whilst also mirroring national concerns with inclusion; a way of 

mediating and appeasing ethnicity, to use Hevia's phrase (Hevia 2001: 222). 

In Shuhe, this display is built surrounding a lived-in traditional village of World 

Heritage credentials. It could perhaps be argued that this is a case of playing with 

reality, and constructing a theme-park for fun and pleasure, but this comes with a 

very different slant as people in Longquan, a poor village on the periphery ofthe 

nation-state, have been profoundly affected by this theme-park that has been built 

surrounding their homes, and their village. 

In fact, it is almost impossible to leave the Longquan settlement without first 

having to traipse through the new settlement with its throngs of tourists and 

identical streets. This is an extreme case of colonisation of private space in the 

interest of tourism, based around a vague notion of heritage. It is also true that the 

Shuhe theme-park lacks a clearly defined theme in many ways, and has been 

rapidly constructed as a means of providing fun for tourists, and does not share 

the sometimes balling meticulousness of Japanese theme-parks that are 

postmodcm versions of history where tourists are well aware of being part ofa 

show, akin to Urry's description oftourists as postmodern subjects (Urry 1990: 

11). 
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These sites are so dctached from reality that they are in a sense true tourist 

displays, like entering into an entirely fake universe, a sort of Disney World 

based around history and culturc. In Shuhe, tourists might be aware of the 

inauthenticity of the site, but describing Shuhc as "postmodern", and simply 

about fun and lcisure shrouds some of the more important issues at stake, such as 

lack of democracy, citizen rights to space, and the unfair treatment of original 

residents (a similar occurrence has of course taken place in Old Town Lijiang as 

well). In Longquan, very few locals have benefitted from tourism, even if a few 

still remain, and attempt to make the best of the situation, and of their local 

heritage. 

Shuhe is an example of how cultural heritage tourism, and a cultural heritage 

site like Longquan can be pounced upon, and made use of in a way that is suited 

to, and aligned with the needs ofthe market. This is hyper-commercialism, a 

marketisation of history that has little to do with memory or commemoration of 

the past. Urry has differed between what is history, and what is heritage based 

around the idea that heritage is always about commercialism, whereas history, 

and historical preservation, are there for a number of reasons, not least as 

containers for social memory, and open to a multitude of narratives (Urry 2002: 

99). Historical preservation is not necessarily always linked to tourist sitc 

construction, or a strategy for urban renewal, but is sometimes allowed to exist on 

its own terms, as part of a living tradition, and hence forms an important 

contribution to communal identity. Preservation could be about making 

environments more liveable, and often enjoys strong civic support; it could also 

be part of maintaining living traditions of house building, like in Nuodeng. 

Heritage site construction on the other hand is often linked to invention, saving 

already dying traditions as part of tourism development, or, like in Shuhe, making 

use of an aspect of local history for commercial purposes. 

I would agree that historical preservation matters, and that people in a place like 

Longquan have a vested interest in maintaining traditional livelihoods, and a 

sense of place. But in a case like Shuhe, heritage site construction has ruined the 

very fabric of local history and turned it into a fake replica of itself that has also 

led to the removal of residents. Like Urry has argued, heritage site construction 

often masks social and spatial inequalities; a shallow commercialism of space 

based around what is often a fake idea of history (Urry 2002: 99). 
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This of course links in with Nora and de Certeau, and the idea of communally 

based historical memory as opposed to state sponsored attempts to control 

narratives on the past by constructing "heritage" sites. The discrepancy between 

heritage and history is also based around heritage being dead, or dying, and hence 

in need of rescue, and living history based around communal memory as 

something that is kept alive within the community, and in communal practice. 

However, in a case like ShuheiLongquan, it is wrong to claim that this type of 

development is about constructing heritage by rescuing a dying tradition, as is 

often the case with displays based around heritage in the West (such as mines or 

mills, or old neighbourhoods that used to be poor and neglected). 

In a place like Yunnan, these villages are not dying, but attempting to find a way 

of negotiating local identity, modernity, and the market. People still live in these 

villages, and in places like Longquan, or Shaxi, traditional ways of life persist, 

often as a result of poverty. People in these villages do not engage in hard labour 

in the fields, using near medieval methods to amuse tourists, nor do they live in 

decrepit houses to appear "quaint"; this is perhaps where these concerns are very 

different in a place like Yunnan from Western countries, where heritage might be 

fake, or commercialised, but also an issue that can be openly debated, and 

contested, at least to a degree. In developed countries, historical theme-parks 

have often been a response to the end of an era, a commercialisation of nostalgia, 

a sense of unease created by shifting values, and dying traditions. 

The first open-air museum, Skansen in Sweden, was (and i~) a good business plan 

that catered to the needs of a bourgeoisie that longed for national values. 

In Korea, the Korean Folk Village is another good example ofre-assembling past 

tradition in a closed-in space (Pred/Watts 1992: 146-7; Home 1992: 200). In 

villages like Nuodeng, Shaxi, and even Heijing, heritage is a way of 

reformulating reform-era identity, a way of finding a plaee in the world, and 

engaging with the market economy using the resources at hand, as defined by 

state discourse on the value of heritage and tourism. There is an understandable 

logic as to why these villages have developed an interest in heritage, even if the 

local circumstances, actors, and motivations might differ to a degree. Out Shuhe 

is not about reformulating local identity, and engaging with state discourse on the 

market; here, place has been colonised by the market. 
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When place meaning, and power over developments are wrestled away, and local 

residents to a large degree disappear due to the strains on everyday life, or 

financial reasons, or because they are forced to, we have a situation where the 

market has taken over what heritage preservation means, and how it is used. In 

Shuhe, heritage serves as a means of capital accumulation, and carries little wider 

meaning to local residents. In this sense, a site like Shuhe is the heritage version 

of Chinese hyper-commercialism; and also a site that is inscribed with ideological 

meanings on culture, commerce, and the modem nation. Hence Shuhe has got 

very little to do with history, but a lot to do with the present; in fact, it could be 

read as a metaphor for modem Chinese society. 

It could be argued that Shuhe is a demonstration of Dirlik and Zhang's assertion 

that Chinese society could be described as postmodern, a site where "all times 

exist at once" (Jameson 1991:1-6). Dirlik and Zhang have pointed to the "spatial 

and temporal desynchronisation" of Chinese society, how the hyper-modem rub 

shoulders with the medieval, all within the same national boundaries 

(DirliklZhang 1997:3). This is one way of understanding Shuhe: the terms for 

heritage development in Shuhe have not been set by local residents and their 

needs, and everyday life aspirations, but by an East Coast, urban elite. 

To many of the tourists who visit Shuhe, the rural experience is as far removed 

from their lives and experiences as it was to the people who visited Skanscn a 

hundred years ago. In 1891, when Skansen was established, Sweden was similar 

to China; urban areas were developing and industrialising, whilst rural were 

lagging behind. In rural areas people still led "traditional" lives, defined by hard 

labour and poverty. But this experience was not shared by the Stockholm 

bourgeoisie, who could take pleasure in a quaint experience of rural tradition they 

had long since left behind. However, Skansen was not constructed in the midst of 

a rural area, enclosing a real lived-in village, and neither was it capitalising upon 

World Heritage status. Hence it is arguably true that in the case of 

ShuheiLongquan, UNESCO status has indirectly led to the destruction of 

Longquan village, which does say something of how weak UNESCO is when 

faced with national governments. They provide a listing, a label, but how this is 

made use of is decided by individual nation-states and regions, and here, it is 

often tourism and commercial gain that is the overriding concern. 
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In addition to this, there is a strong ideological slant to sites like Shuhe, and also 

Lijiang. Tourism sites of this magnitude are,like the Yuanmingyuan, saturated in 

national ideology and patriotism, and are often emblems of the nation-state where 

many current social and political concerns are mediated and levelled out in a 

process of making the nation appear harmonious, stable, and inclusive. This is 

very true of the PRe. 

Michel Picard has made this point in relation to Indonesia, where tourism has 

been based around an idea of Indonesia as a nation, as opposed to regional 

culture, something he has referred to as "Indonesiaization", part of a general 

construction of a touristic culture. He points to how cultural traits have been 

sieved out to preserve only what serves the needs of the nation, filtering out all 

that is too regional, or deemed too "backward" (Picard 1993: 92-93). The 

"Beautiful Indonesia" theme-park near Jakarta is another example of this 

levelling out of cultural difference; the creation of an imagined nation in a closed­

in space (Pemberton 1994: 241-262 ). Shuhe does not quite work in this way; it is 

not a theme-park displaying national culture in the same way as the "Splendid 

China" (Jinxiu Zhonghua) in Shenzhen where China is displayed in all its 

diversity and cultural richness in a very sanitised, ideologic miniature way; like a 

tourist brochure come alive. Shuhe is about local culture, but in such an air­

brushed way that it is impossible to tell what local culture. 

Michel Foucault's concept ofthe heterotopia is useful for understanding the 

deeper implications of how heritage space could function as an ideological mirror 

of social and political concerns, space as a cultural representation of the nation. 

In chapter one, it was argued that the Yuanmingyuan could be read as a 

heterotopia, as well as the regenerated, gentrified colonial neighbourhoods of 

Shanghai. According to Foucault, the heterotopia is a site that juxtaposes spaces 

and locations that are incompatible; a site where real things are challenged and 

overturned in a mirror-image of the everyday (Foucault 1997: 352). 

This could be a museum, a theatre, or a cruise ship, places that somehow remain 

apart from real society, but is still a representation of reality. Usually, a 

heterotopia is entered on the condition that you understand the rules for doing so, 

and play along according to these rules. For instance, in a heritage site, visitors 

play along according to the rules of the site, being tourists and observers. 
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Hdwever, this logic is broken by sites like the Yuanmingyuan where tourists are 

not always the patriotic subjects they are supposed to be, and rather behave like 

consumers, modem-day tourists on a nice day out, and hence subvert some of the 

illusion of the Yuanmingyuan as a site for national glory and patriotism by 

engaging in loud chatter, and picknicking on the grounds that are supposcd to 

represent national humiliation (Lee 2008: 29). This is perhaps what de Ccrteau 

means by everyday behaviour inverting state-inscibed spatial narratives (de 

Certeau 1984: 101). However, a site like Shuhe differs from the Yuanmingyuan 

in that the message is not patriotism of the old socialist type, based around a 

revolutionary monument or an evocative ruin, but rather a site inscribed with 

present concerns that is linked to consumption, the market, and tourism as a way 

of mediating cultural and ethnic tension. 

These concerns all come together in Shuhe, this closed-in, bounded space that 

has been constructed solely for tourism, as a make-believe heritage site enclosing 

the real heritage site and nearly eclipsing it. As argued in the introduction, the 

Chinese state has a vested interest in heritage that goes beyond tourism and 

capital accumulation. Heritage is also, like tourism, a site for projecting ideology, 

a hegemonic representation of space whereby social values and cultural ideology 

on the nation are transmitted. Like Hevia has argued, heritage aimed at a 

domestic audience is often a means of policing and installing discipline, by 

"invoking 'multiculturalism'and official religious tolerance to appease 

populations" (Hevia 200 1:222). 

In the Lijiang area, and in Yunnan, as a province of great ethnic diveristy, this is 

of course a relevant issue. In 2008, as I was carrying out fieldwork, there were 

riots in Lhasa, and in Shangri-La, the tourist region to the north of Lijiang, there 

were also demonstrations and protests aimed at Han-entrepreneurs which led to 

temporal closure of the region. Tourists were not allowed to enter the area for a 

couple of weeks. I went there as the restrictions were lifted, and it was eerily 

quiet. lienee ethnic tension, levelled at perceived unfairness and a general feeling 

of being left on the margins of development, is a real threat, and fear the Chinese 

state attempts to negotiate, mediate, and dampen. One important concern here is 

to install a sense of cultural openness and respect for ethnic tradition, both to 

minorities themselves, and also to the Han as a way oflegitimising the Chinese 

Party-State and feelings of Han superiority. 
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Heritage tourism, and ethnic exoticism are important ingredients in this; thc way 

ethnic culture has been pounced upon, and commercialiscd was made startingly 

clear by how Han-tourists visited the "Tibetan" Culture Ilall, and turned prayer 

wheels in Shuhe whilst the Lhasa riots were taking place to thc north. 

In Shuhe, ethnic difference is levelled out, and cultural traditions made into stagc 

props in a space where things that normally would be irreconcilable are 

neutralised, and made to co-exist at the same time, in the same place regardlcss of 

how tense their relationships (Foucault 1997: 356). The heritage site as 

heterotopia is a site where real society is reflected, and mirrored but turncd 

upside-down; a world not of illusion but of compensation for all that is wrong 

with reality, such as social tension, and cultural difference. Here, ethnic 

minorities and Han-people, consumerism and socialism, can co-exist in a mirror 

image of China, but without contradictions or conflict. These social tensions are 

mediated and played out in a real space, but one that is disconnected from the 

world outside. This is not so much the case in Lijiang Old Town, where the 

everyday is constantly present, and the tensions that exist are difficult to blank 

out due to flow of people, the lingering reminders of real Naxi-life, and the 

constant remarks and reminders of how this place has been going through a 

tremendous transformation, that is still not finished. 

But Shuhe is constructed. Real life is only there in the shape of tourists, and the 

only site within the settlement where people remain is Longquan, but Longquan 

has been enveloped by Shuhe, and most people have left and given up their 

homes to entrepreneurs. This has of course happened in Lij iang as well, but not to 

the same degree. People still remain, and Lijiang has been spreading and 

incorporating too much of modem China to be able to give out an illusion of 

entering a bounded site. Lijiang is modem China with all its noise, change, 

tension, and energy, or at least a very apt metaphor for Chinese society, and how 

commercialism has often eclipsed many other concerns. 

When the Lijiang CHMC claim that Lijiang is laying claim to its merchant past, 

and changing along with context, according to contemporary norms, and 

commerce (i.e. tourism), they do have a point, regardless of this being 
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irreconcilable with being a World Heritage site. Shuhe on the other hand is an 

illusion that shares little of the energy, bustle and renao of urban China. 

Shuhe is a theme-park that caters to a clientele looking for an escape, a rocking 

chair, ajacuzzi and some notion of "tradition", a way of marking social 

distinction through consumption. 

But at the same time, the concept of heterotopia is broken by Shuhe's political 

and ideological content; the heterotopia as a site for compensation, a place apart 

from society does not quite describe the overt political overtones implicit to the 

attempt to make ethnicity appear harmonious, and consumption a cultural pursuit 

that equals being a model citizen, two major priorities of the contemporary 

Chinese state. 

Henri Lefbevre has made the important point that space is produced according 

to social and political agendas, and is not a static container that is the outcome of 

socio-economic conditions. Rather, space is an active agent in shaping these 

(Lefebvre 1991). This is not the same as Foucault's idea on space as being 

regulated and part of a state regime of superveillance, and control (Foucault 

1977: 195-228). Rather, to Lefebvre, space is dynamic and can change its 

meaning according to social setting, and the agents involved. But in cases of 

state-sponsored planning, construction, and mapping of space, the state and its 

agents (such as capital, i.e. development companies like the Dingjie Group), are 

in charge of how space is represented. 

Lefebvre calls this "representations of space" (Lefbevre 1991: 38-39), and 

proceeds to demonstrate how this is a hegemonic way of controlling space as a 

way ofinstalling images, and mould desires, and hence control the citizenry. 

This is very different from what he refers to as "spaces of representation", which 

would be community based nodes of meaning, that runs counter to state inscribed 

meaning (Lefebvre 1991: 39). Of course, like Rowlands and de long have pointed 

to, sometimes this type of dichotomy between state and community, social 

memory and official history is not always so easy to disentangle and often inform 

each other, which means that communal memory often attaches itsclf to the 

public sphere in unexpected ways (Rowlands/delong 2007: 13-15). 

llence all notions of space as being purely regulated, and a realm for state 

hegemony needs to be questioned, but in the construction of a heritage site like 

Shuhe, space has been colonised in a way that leaves little space for alternative 
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narratives, and memories. This is especially true since so many original residents 

have left; and with them most of what made of the communal web of memory, 

and the fabric of place. 

In Longquan, the few remaining families, like the Li family with the small 

museum, are reminders of the not too distant past, and they do represent an 

atttempt to counter the narrative produced by capital interests, but this attempt 

has in itself been reduced to memorial ising the past, a small museum tucked away 

in an alley and as much a response to the tourist economy as many of the cafes. 

They do not charge an entrance fee, but it is still the case that rather than 

maintaining a private space, and an everyday life, they have made the decision to 

save a dying tradition by making it into local "heritage". 

Like Li Hong, the son of the family who funds maintenance of the house, and 

museum, says, his response is a response to the way his home village has been 

ruined without anyone consulting local residents. He aims to save some of what 

the village used to be like, which is the same as admitting that Longquan as a 

lived-in settlement is already past being saved. I Ie is not trying to capitalise upon 

this, but at the same time his response is linked to tourism, and discourse on 

heritage. This is not the same as spatial representation based around communal 

tradition and activity, quite the opposite. 

Shuhe and Longquan are what Lefebvre refers to as "representations of space", 

state-sponsored socially produced space that serves as a spatial narrative on the 

nation, and hence as a sphere for cultural authority, what Nyiri has referred to as 

the construction of tourist spaces saturated in ideology (Nyiri 2006: 11, 71, 86-

97). Sites like Shuhe are educational models for regulating citizen behaviour 

according to contemporary political discourse.They are curiously detached from 

their own local, and regional context. They are "Chinese", and this could be taken 

to mean anything, from Qing-costume, to Ming-style buildings and ethnic 

markers ranging from Tibet to Hakka. They are in a sense true postmodem sites, 

places where cultural particularity and historical context are ripped to shreds, and 

mixed up in a tourist display aimed at consumers, but also, in a subtle way, 

sending out a message on cultural homogeneity. 

In this display, history and culture carry none of the usual pojgnant reminders of 

past violence, conflict, poverty or other unpleasant truths that jar with the image 

of modem China as a cultural entity of great civilisation. 
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Heritage as important to ideas of cultural achievement has taken on a new value­

laden meaning, and even if the state is not the main investor in places like Shuhe, 

it is still true that state officials have been responsible for this type of 

development, which means the state remains the ultimate arbiter in heritage and 

tourist site construction. In the case of Shuhe, state agents have raised concerns, 

but have done nothing to stop developments. 

Pal Nyiri has used the phrase "visual centralism" to describe this process, 

whereby development companies move in and construct an easy to market 

version of historical and ethnic China (Nyiri 2006: 72). However, where it not for 

state support, and state approval, this would be difficult, especially in a site like 

Shuhe/Longquan. Hence it would be fair to say that heritage developments of the 

Shuhe type is state-sponsored, and a type of visual production of state ideology. 

Tourists come to Shuhe and enter a site of visual markers on ethnicity, culture, 

and consumption, sipping cappuccinos and turning prayer wheels, taking in Naxi­

costumes and soaking up the sun in reconstructed "historical" buildings, all in a 

space that has been labelled "World Heritage". Shuhe could be understood as a 

hegemonic representation of space and place, and hence provides us with some 

explanations as to why heritage matters to the CCP Party-State, other than as a 

way of accumulating capital, and developing rural areas. 

Longquan village was originally not much different from the other sites covered 

in this thesis, but as a result of UNESCO-status, massive capital investments, and 

st'lte support the village has been transformed into a site for an urban middle­

class of consumers that come to play in a site saturated in ideology: here, unlike 

the Yuanmingyuan, tourists do little to subvert the message by being 

"unpatriotic"; Shuhe is made for having fun, not for being educated in patriotism. 

Shuhe is a modem Chinese heritage site that is equal with modem Chinese 

concerns on consumption, leisure, and fun, and in this sense it aligns itself 

perfectly with the ideological concerns of the Chinese state. 

This type of touristification of space and local tradition could potentially be the 

outcome in other sites as well if heritage site construction is successful in 

attracting tourism. Hence Shuhe is a good illustration of this interplay, and the 

way heritage and tourism form an uneasy alliance, charged with ideology. 
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5. Conclusion 

Historical preservation, even in terms of gentrified projects of urban renewal, 

often come with a desire to protect the past, and to counter the sleek sameness of 

much modem architecture, the feeling of not knowing for sure whether you are in 

Stockholm, Berlin, or Tokyo; a sense of all places being full of the same 

shopping malls and food outlets no matter where you go. This is of course only 

true to an extent, and Tokyo working-class neighbourhoods linger everywhere in 

the modem capital, as does German coffeehouses in Berlin. Most people prefer to 

keep urban (and rural) environments this way. However, in the PRC, the rapid 

change, and thoughtless destruction of much urban heritage, has led to cities 

losing much of their character in less than two decades. Old Kunming is no 

longer to be found. Much of old Beijing has been demolished, and what remains 

is more or less there for tourism. In the PRC, Berman's notion of heritage 

protection being "a rejection of the rejection of oldness" could be understood in a 

very direct way; it is a case of normal, poor neighbourhoods being labelled 

"heritage" in an almost desperate way of both clinging to the lingering reminders 

of the past, as well as attempting to find a niche for this past in the capitalist 

economy (Berman 1983: 129). 

I Ieritage concerns in the PRe are contradictory; the simultaneous destruction 

and "protection", the desperate search for modernity paired with how officials in 

places like Jianshui plaster what remains of poor, working-class neighbourhoods 

with heritage plaques. What emerge as you probe the surface of the frantic 

interest in restoring an image of oldness is a mixed image of heritage for tourism, 

and a search for a new identity, a way of aligning localities with national 

aspirations to both capital gain as well as ideas of the antique, historical, and 

value-laden. 

This is mirrored in how localities in Yunnan have come to think of heritage in 

the reform-era: their attitude to local material culture has come to change, from 

old buildings as embarrassing reminders of poverty, to pawns in the capitalist 

economy. Old buildings have come to emerge as a way of marking local 

distinction, and are hence part of the national concern with restoring "oldness", 

even if this oldness is sometimes ruined in the process, like in Shuhe. 



252 

Heritage buildings and historical village environments could be said to function 

according to Anagnost's ao;sertion of the Splendid China theme-park in Shenzhen 

(see Shuhe chapter); they are calming reminders of a timeless national identity 

(Anagnost 1996: 195). They offer a different time of the nation whilst, to local 

populations in rural areas, they are the present time, and hence offer an identity 

and possible route towards development by being capital resources. To Anagnost, 

these sites are there to be consumed by domestic tourists, as calming markers of a 

different time and place, akin to how heritage sites could be understood as 

heterotopias, a place at a safe remove from the present, but where all the friction 

and tension of modem society is levelled out, and made to co-exist: normally 

contradictory relationships are suspended and neutralised, blanked out by the 

presentation of a seamless unity (Foucault 1997: 352). But to locals, as we have 

seen, these "heritage" sites are part of everyday life; villages in Yunnan have 

preserved these sites as a result of poverty. Hence we can see how preservation 

and heritage also speaks of national inequality, and uneven development, and 

how heritage resources could be used as a way of attempting to catch up, by 

being part of the capitalist economy that has come to take an interest in oldness, 

as a result of the very modernity it embraces. Tourism, capital gain, and 

modernity are all important factors influencing these sites, and the state has been 

an important agent in formulating how and why heritage is made use of, by 

driving interest in tourism, and demonstrating agendas for preservation by 

improved legislation, and heritage listings. Interest in rescuing the old has also 

been driven by outside agents, such as UNESCO and the WMF, organisations 

that ofTer a badge of legitimacy and hence an air of modernity to locations. 

Hence historical preservation in the PRC is contradictary and demonstrates the 

need to look at local conditions. From the urban angle, heritage preservation is a 

rejection of how the old is on the verge of vanishing, from the the rural angle, 

heritage could be a way of catching up. This has been demonstrated by the way 

localities in Yunnan think of local material heritage, and how preservation and 

reconstruction of heritage has been taking place. 

These case studies have in different ways demonstrated how and why historical 

buildings and traditional village environments have been preserved and 

reconstructed in Yunnan Province. 
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They cover a wide range of meanings and actors, from UNESCO and international 

organisations, to local elites and officials. In all of these cases, tourism has formed 

an important incentive, perhaps with the exception of Nuodeng where tourism is a 

concern, but not the most important. However, even in Nuodeng, heritage 

preservation is a way of displaying the village to an outside audience. 

Tourism and heritage are interlinked concerns, especially in a place like Yunnan 

where provincial policy has been driving interest in tourism as a way of 

furthering development and modernising the province according to central state 

concerns with capital accumulation, and the market. In this way, interest in 

heritage in rural areas in Yunnan is an attempt to become part of the modem 

Chinese nation, a way of reformulating local identity to suit the needs of the 

modernising state and the market. In Yunnan, locations like Shuhe and Lijiang 

have been important in demonstrating the capital value of heritage. 

Discourse on heritage as a cultural resource, and national concern, has also been 

important in formulating ideas on local history as a way of reasserting and re­

defining place identity. To poor villages on the margins of development, heritage 

resources represent a way of linking up to the nation at large, and marking local 

distinction in relation to other villages. Developing heritage sites and tourism 

needs to be placed within this context; in all of the villages this was a major 

concern in one way or another. Heritage agents in these villages, be it local 

government, regional authorities, or NGOs and locals, were all trying to make use 

of local resources in order to market local particularity, usually as a means of 

attracting tourism, sometimes, like in Nuodeng, in order to appear historically 

interesting and advanced. 

We have also seen how it is ultimately state agents that are in charge of both 

heritage and tourism. In cases like Shaxi and Tuanshan, NGOs have had a strong 

impact, and the legitimacy offered by international organisations is deemed 

important, but ultimately it is the state and its agents that make decisions on 

heritage and tourism, and how to reconcile and make use of the two. 

However, alongside this interest in heritage as a capital resource, there is also a 

growing realisation that this is not always a positive thing. In Yunnan, Lijiang, 

Shuhe and Dali have formed important models for successful heritage tourism, 

but they have also worked as deterrants in terms of loss of local revenue and local 
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benefits. This can be discerned in official attitudes to heritage in both the 

Honghe-region, and in Heijing. 

Heritage is also important as a way of negotiating and formulating reform-era 

identity for ethnic groups as seen in the case ofNuodeng, where interest in local 

heritage can be traced to the general Bai-renaissance in the Dali region; here, 

state interest in heritage as a way of underlining Chinese historical greatness has 

been incorporated in ethnic attempts to appear advanced, a concern that is less to 

do with displaying ethnic identity as opposed to Chinese, but should perhaps 

rather be understood as an attempt to align ethnic concerns with those of the state 

at large. 

This usage of heritage resources also means that localities correspond, and 

aspire to, the goals of the state. Heritage has been a national concern for a number 

of years, both as a way of attracting international acclaim, and also as a domestic 

concern with tourism, patriotism and cultural inclusion. This has trickled down to 

regional and local level, and has had a great impact on how villages think of their 

material heritage, perhaps especially architecture following national interest in 

historical village environments. 

This is ultimately what heritage concerns in the PRC are about; tourism and 

consumerism as a means of installing ideology on the nation as harmonious and 

stable; here heritage is a way of both encouraging tourism as well as flattening 

cultural and ethnic difference. This points to how heritage preservation in the 

PRe is a state-sponsored realm, that aligns itself with both the ideological and 

capitalist concerns of the reform-era state. Heritage is about regulating culture, 

whilst including a wide range of cultural practices within national culture; from 

Tibetan religious practice to old Beijing neighbourhoods. Traditions, ethnicity 

and history can all be ensconced under the heritage label and appear to co-exist 

without friction and contradicitions. This is examplified by the extreme example 

of Shuhe where massive capital investments have been made in the construction 

of a heritage site that encloses, and eclipses the original World Heritage Site. 

If tourism is successful, this is a possible outcome of heritage site construction in 

other sites as well. However, as we have seen, these heritage projects are rarely 

very successful, and tourism very manageable. To most local residents, heritage 

preservation has not had a great impact, positive or negative. To the few locals 

that have benefitted, and to local officials and heritage agents at regional or 
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provincial level, heritage resources present a way of participating in the market 

economy, and in the provincial tourist industry. Heritage preservation and tourist 

site construction based around heritage resources seems to have spawned some 

increased life opportunities for a handful of entrepreneurial locals, an increased 

pride in place, and sometimes a vague distrust for officials and heritage agents, 

especially in places where heritage preservation has been carried out without 

strong local support, like in Tuanshan, or in places like Shaxi where local 

officials have to an extent neglected heritage resources. lIenee the impact on 

local life has not been great, and everyday life continues unabated in all of the 

sites, with the exception of Shuhe. 

This points to how heritage preservation and reconstruction is not about local 

culture and communal memory as an alternative, or opposition to state and elite 

concerns with presenting history, but rather a response to state discourse on 

heritage, tourism and development. This ultimately demonstrates how the state 

regulates and controls cultural concerns in villages. Hence the foremost factor 

affecting how and why heritage resources are taken advantage of in rural 

locations in Yunnan is tourism, as defined by state policy on development, and a 

general marketisation of culture; i.e. heritage as a capital resource. This interest in 

tourism is arguably also what has been driving improved legislation on heritage at 

alllevcls, well illustrated by the case of Jianshui. This interest in heritage as 

capital resource is coated in a layer of how to represent culture, and national 

history, an ideological realm that aligns itself with the market; heritage hence 

serves a dual purpose of tourist resource and ideological realm. 

At locallevcl, this ideological aspect of heritage site construction is telling of an 

aspiration to appear modern and advanced by presenting the village as 

historically interesting, and culturally advanced with a long civilisation, as 

evidenced by how heritage and tourist agents in localities make use of local 

history such as the tea trade, salt production, or Bai-culture in order to market 

themselves. This demonstrates a shrewd understanding of how heritage works, 

and how it could be of benefit to the community, both for tourism and as a way of 

redefining local identity in relation to surrounding area, and is telling of how 

ideas on culture, tourism, and capital accumulation, as driven by the central state, 

have come to affect how and why heritage is preserved, reconstructed and made 

use of in reform-era China. 
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Appendix 1: Interviews 

Mr Ricardo Favis 
UNESCO Asia-Pacific Bangkok. Visited the "opening" ceremony of old town 
Shaxi in 2006 and is an expert on heritage issues in the PRC. 
Interview in Bangkok February 2008. 

Dr Jacques Feiner 
ETH ZUrich. Responsible for architectural preservation in Shaxi and also 
involved in the WMF listing of Tuanshan village. 
E-mail contacts. 

Mr Han Xiancheng 
Official at the Yunnan Province Construction Bureau, with expcrtise on 
provincial town-and village planning. 
Interview Kunming January 2007. 

Dr Jonathan Jiang 
Researcher at the Southwest Science Academy in Kunming, and a former official 
in the Honghe district government. 
Interviews Kunming March 2008. 

Mr Li Yongsheng 
Head of the Jianshui construction bureau. 
Interview Jianshui October 2007. 

Mr Liu Liang 
Official, Yunlong county government. 
Interview Yunlong May 2008. 

Mr John Lombard 
Director of the Mosuo cultural development association, Lugu Bu. 
Interview in Beijing, June 2008 on tourism developments in the Lugu IIu area. 

Dr Heather Peters 
UNESCO Asia-Pacific Bangkok. UNESCO contact person for social and cultural 
issues in Yunnan, including Lijiang old town preservation. 
Interviews in Bangkok February 2008 and in Kunming March 2008. 

Mr Pu Meiqing 
Jianshui construction bureau official. 
Interview Jianshui October 2007. 

Dr Wang Yajun 
WMF representative Tuanshan and Shaxi. 
E-mail contacts. 
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Professor Wu Zongjie 
Zhejiang University, Hangzhou. Professor Wu helped arrange visits to villages 
around Zhejiang, such as the village ofZhuge. 
Personal conversations, Hangzhou April 2009 as part of a research exchange. 

Mr Yang Fubao 
lianchuan county local government official, contact person for Shaxi old town 
development. 
Interview lianchuan November 2007. 

Ms Yang Limei 
Party Secretary, Heijing township local government. 
Interview Heijing December 2007 

Dr Yang Qing 
Kunming technical university, lecturer in architectural preservation and involved 
in preservation work in Lijiang old town as a graduate student at Tongji 
University, Shanghai. 

Ms Yang Zehong 
Official at the Yunnan Province cultural heritage bureau. Interviews Kunming 
September 2007 and March 2008. 

MrYu Wuhong 
Local Party secretary, Nuodeng township. 
Interview Nuodeng May 2008. 

Mr Zhang Jiannong 
Head of the culture bureau, Jianshui. 
Interview Jianshui October 2007. 

Ms Zhang Yanlin 
Official at the Yunnan provincial cultural heritage bureau. 
Interviews Kunming September 2007 and March 2008. 

MrZhouKang 
Tourist bureau official, lianshui. 
Interview lianshui October 2007. 

Fieldwork interviews: 
Shaxi and Jianchuan old town (Nov 2007, April 2008) 
Jianshui and Tuanshan (October 2007 and FebruarylMarch 2008) 
lleij ing (December 2007) 
Nuodeng (May 2008) 
Shuhe (November 2007 and April/May 2008) 

Note 1: This list only contains names of officials, and other experts, not private 
individuals I interviewed in a more casual, informal way. 
Note 2: At the time of research, 1 GBP was about 11.6 Chinese RMB (yuan). 



Appendix 2: Chinese glossary 
(in order of appearance): 

Introduction: 

Minju ~Ji5 

Shaoshu minzu YJ&~~ 

Minzu ~~ 

Hanzu~~ 

Yizu _~ 

Wenhua re )c{r.m 

Kaifaxibu 7f .&: g§ $ 

Chengzhen :lJ£tl 

Cunxiang ~ j;. 

Minjian zuzhi ~IB] tH.!R 

Chapter one: 

Minzu shibie ~~iR~tl 

Minzu gongwo ~~I tt= 
Guojia wenwuju 00* Jt~fflj 

Chapter two: 

Hexie ~iW 

Gueun ~~ 

Guzhen ~tI 

Fanggujie {fj~m 

Guojia yichan wenwu oo*mF)c~ 
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Zhonghua Renmin GongheguoWenwu Baohu Fa ~~A&~~mJt~-1!1Hf5t 

Sheng 1t Shi m Xian .§ Zhen tI Cun ~ 

Wenrning )c aJj 

Suzhi ~Mt 
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Guojiazhongdian wenwu ~~Ig)ctm 

Baohu danwei i*tF1ft1Jz. 
Zhonghua Renmin Gongheguo chengshi/chengxiang guihua fa 

~$A~~~~~m~~~tJ5t 

Zhongguo lishi wenhua mingzhen mingcun IE fJj ~X it=8 m=8 *'-t 

Kan renao 4i ~ f$J 
, d' ...... 0 lmg Ian ... 'T-."" 

Case studies: 

Shaxi: )j)),i 

lianchuan ~IJ J II 
luedui pinkun ~~~m 

Pinkun ~fE 

Ru bing 

lian ~IJ 

Cha Ma Gu Dao ~ ~ ~ m 
Pu' Ertt ~ 

Xingjiao Si ~~::Jj: 

Sidengjie ::Jj:~ m 
Baizu S~ 

Minjia~~ 

Mafan .If.t tJJi 

Mixin ~ffi 

Jianshui & Tuanshan: It*- & m III 
Honghe Yi Hanizu zizhi zhou U.fnJ_~~~7Jii 

Guo qiao mixian J:~UJf*~ 

Baohu ~tF 

Gengxin J!if 
Lishi wenhua mingcheng fJj ~X it=8 fJ£ 

Guojia zhongdian yichan wenwu baohu danwei ~*Igl!F)Ctm~tF.UL 

Guiding 7.JQ.~ 

Falu ~~ 

Wenwu baohu guiding x~i*tF~~ 



Xizhuang :s a: 
Nong jia Ie ~~* 

Minjian ~18] 
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Bi yi yan zheng yi yan ~ -DHI$-DR 

Heijing & Nuodeng ~# & iix~ 

liade fi~ 

Yuntianjituan Yunnan boyuan shiye youxian gongsi ~~~fHII 

1W~.~fHH~fi] 

YllnIong ~:::1E 

Dali Baizu zizhi zhou *~ E fIj, ~ 5itYJii 

Shengtai 4:~ 

Zhuanjia ~~ 

Tianjing ;R# 
SiheyuaniSanheyuan 1m ft ml .=. ft m 

ShuhelLongquan *5i'iI/:::1EJit 

Dingjie jituan ~!! .~ 

Naxi ~~ 
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