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ABSTRACT OF THESIS # ASPECTS OF THE HISTORY OF THE UNIVERSITIES' MISSION TO CENTRAL
AFRICA 1858 = 1900 David Neave

M.Phil. Department of Histery, University of York 1974

Both contemporary commentators and more recent historians of East and Central Africa
have praised the distinctive approach of the Anglicen Universities' Mission to Central
Africa to mission work in Tanzania, Malawi and Mocambique in the second half of the
nineteenth century. They have pointed to the sympathetic attitude of the missionaries
to the African and his way of life, to their austere living standards, high
educational ideals and a leadership based in Africa. This study examines critically
such a view of the missions work and reveals a contrast between the theory of mission
expressed in the writings of the leading missionaries and the actual work carried out.
In trying to create an African church with as little interference as possible with
African society the missionaries found themselves in a dilemma for it was impossible
to train clergy, the basis of the church, to the standards of their British
counterparts,which was achieved, without inculcating also Western ideals. Similarly
although confirmed in a policy of non-involvement in secular power,follewing
embarrasing involvement in tribal politics on the Zambezi by the first party, the
missionaries found it impossible km not to take on judicial and peace keeping roles
in the unstable state of affairs at that time, and alse xhm in the face of German cnd
Portuguese annexation of their mission field the missionaries were unable te suppress
uxpzesx a latent nationaliem.

The mission, founded in 1888 in the wake of David Livingstone's tumultuoucs reception
at the Universities of Oxford and Cambridge, was closely identified with the high
church wing of the Anglican Church from ite inception. This relationship with both
the universities and the Anglo-Catholic party provided the mission with widespread,
if somewha$ partisan,support and many dedicated and well educated missionaries. For
many the work in Africa was a natural expansion of the Cetholic Evagelicalism
practised in English slum parishes.

In the éppendices biographical details of all the missionaries whe went out before
1901 is provided and a preliminary list ef the remarkable number of works on and in
Africen languages produced by the missionaries,
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PREFACE

These studies of aspects of the history of the Universities' Mission
to Central Africa are the result of many years researching into the large
collection of manuscripts and printed works relating to the mission, housed in
the offices of the United Society for the Propagation of the Gospel and
elsewhere, The mission has been part of my life since birth as both my parents,
my aunt and numerous family acquaintances were then, or had been, members, and
visite to former missionaries and attendance at the UMCA's annual anniversary
meetings were very much part of my childhood and youth. My interest in the
history of the mission was aroused by the discovery of the close connection
between it and my home county of Lincolnshire, and fuller research into the
lives of Tozer, Steere, and Alington followed, leading to a wider interest in
the UMCA and its missionaries. I make no apology for this being an unfashionable
study of mission history, studied as it is from the point of view of the English
missionary, for although in the past the part played by Europeans in the creation
of the African church has been over-emphasised, there is still a need for closer
study of the missionary movement and its participants. What follows does not
purport to be a history of the mission, for that is fully recorded, if in a
somewhat biased form, by A.E.M. Anderson=Morshead, G. He Wilson, and A. G. Blood.
Circumstances have prevented any research in the field, and in the light of other
work being undertaken on the UMCA in Malawi by Re. G. Stuart and P, Elston, it has
been thought sensible to concentrate more on the impact of the mission in
Tanzenia.

I am greatly indebted to my mother for her initial encouragement and
her loan of numerous printed works relating to the mission., My aunt
Mrss 1. Quincey, Miss E. Nugee, Miss A. Mozley, Fr. C. No Frank, Canon T. He Hicks,
and the late Or. W, Wigan, all former members of the mission, have redily loaned

material or answered questions, for which I am most grateful. Miss Harrison, in

the days when the UMCA records were kept in a cupboard in Central Africa House,




and Mrs. I. Pridmore, the former archivist of the USPG, have given unstinted
assistance. I must also record my gratitude to the Librarian of the USPG,

Miss Holland, to the Librarians and staff of the Brynmor Jones Library, Hull
University, and Rhodes House, Oxford, to the archivists and staff of the
Lincolnshire Archives Office, and the Borthwick Institute of Historical
Research, York, to Canon P, B. G« Binnall, Mrs. Margaret Scarr, fMr. Basil Ward,
Reve Je Co Weller, Mr. Te Young of York for the loan of books from his African

collection, and my sister Mary Pepper for research on the Devon background of

certain missionaries. 1 must also record the assistance of my superviagr

Harry Wilson. I have been sustained above all by the patient encouragement of
my wife, who also struggled through the manuscript correcting my many
grammatical errors.

Keldgate, Beverley. February 1974

Note on name of Mission

In 1859 the mission was known as the Oxford and Cambridge Mission to
Central Africa, to which were added the names Dublin, in February 1860, and
Durham, by the following October. It remained the OCDD Mission only until
early 1862 when Durham and Dublin Universities withdrew their support.
Thereafter for the next 20 years it was generally known as the Central Africa
Mission (CAM), or from 1865 the Universities' Mission to Central Africa (UMCA).
The former title though used concurrently with UMCA, was particularly used for
financial matters as the SPG administered the missions Central Africa Mission
Fund. When this association broke down in 1881 the title UMCA was adopted for

publications and all official business.
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INTRODUCTION

In general the missionary societies who entered Africa from Britain
in the nineteenth century tend to be regarded as a single body; little
attention has been paid to the differing backgrounds and beliefs of the
various societies and their agents and thus the elucidatien of their impact
on the indigenous society is hampered by lack of information. Very rarely in
studies of the European penetration of Africa are the great differences in
philosophy and approach of the various missionary societies alluded to, and
the more fashionable studies of African history from the African point of view
are understandably prone to club all missionaries together as one group.
Inconsistencies in the actions of missionaries are explained by the
idiosyncracies of personalities rather than by the religious, social and
economic background of the sending body and its agents. Because the basic
source material for much nineteenth and twentieth century African history is
the unprinted writings of Christian missionaries it is very necessary that the
historian using such works be aware of the attitudes and beliefs of the writer.
Increasingly with the production of detailed studies of the records of certain
societies the importance of different methods of approach to mission work in
relation to the results achieved is being clearly shown, and the basis for the

different approaches can be traced to the background of the mission and the

missionaries thcnoolvoo.(1) This study is an attempt to look at one well known

missionary society, the Universities Mission to Central Africa, and trace its

foundation and the basis for ite particular approach to mission and to say

(1) e@+g¢ Ae Co Ross, "The Origins and Development of the Church of Scotland
Miesion, Blentyre, Nyasaland, 1875=1926": Ph.D, thesis, University of
Edinburgh, 1968,

Ke Je¢ McKracken, "Liuingstonia Mission and the Evolution of Malawi
1875=1939", Ph.D. thesis, Cambridge, 1967.
Me Wright, h

+ Oxford. 1971,




2.

something about the implementation of its declared philosophy in a belief
that such information will be of use to the African historian as well as the
student of nineteenth century ecclesiastical and social history.

Both contemporary commentators and recent writers on the impact
of Europeans in East Africa have remarked on the unusual approach of the UMCA
to missionary work compared with that of other protestant missions at work
in East and Central Africa in the late nineteenth century. The factors

which made the mission's approach stand out from the great mass of work going

on were numerous. Canon Isaac Taylor(z) in 1888, then in the midst of his

notoriety with regard to his views on the relative merite of Christianity and
Islam, penned an article entitled 'The Great Missionary Failure' which
appeared in the fortnightly Review in which he strongly criticised current

methods of missionary work, laying especial emphasis on the high expenditure

(3)

and the comparatively insignificant results of the Church Missionary Society.
This article was followed two months later by another in which he expanded his
study of missionary finance by comparing the income and expenditure of the

CMS and the UMCA. He pointed to the latter as an exemplar of the correct
approach to mission work:

The true principle of missionary effort is . « . exhibited
in the Universities Mission to Eastern Africa (sic). None of
their missionaries receive any stipend; their passage out and
home is paid, and they are allowed to draw £20 a year for
clothes, It is their privilege to be allowed to work for the
love of God and man. We find men of high endowments, and
many of them of fair university attainments, sacrificing a
career at home, and giving themselves, with high=minded
devotedness to the work., Hence we get real results.(4)

(2) 1Isasc Taylor (1829=-1901) archaeologist and philologist, Vicar of Holy
Trinity Twickenham, 1869=75; Rector of Settrington, Yorks. 1875-1901;
Canon of York 1885. "A lover of controversy and paradoxical estatement".

'RIA:D
(3) Fortnightly Review July=-Dec. 1888, pp. 488-500
(4) 1. Taylor, 'Mmissionary Finance', Fortnightly Review, 1868, pp. 581=592




He commented favourably on the mission's system of unpaid local
secretaries, on the management of the mission by the bishop in Africa,
and on the celibacy of its agents and their desire to accept the outward
features of native life and live simply. Taylor as an Anglican priest,
though critical of much mission work, may be seen as a biased commentator,
but similar views of the UMCA were held by the agnostic administrator
He He Johnston who witnessed missions at work in the field.

In a chapter in British Central Africa Johnston reiterates some

points he had made on missionaries some ten years before in the Fortnightly

Review for November 1887.(5) Though he valued the work missionaries were

doing in civilizing the African he was critical of their approach and
attitudes to their task. He particularly attacked the cant produced by

many missions in their publications and also the unrealities of the
situation of the married Protestant missionary in the African bush, He
paints a tragi-comic picture of the weary traveller receiving hospitality at
the hands of a missionary and his wife and their pathetic attempts to retain
certain Western standards in their life style as well as the ludicrous
results of their efforts to Europeanise the natives around them in speech
and dress. This he contrasts with the way of life of the celibate
missionaries of the UMCA and Roman Catholic missions who were not troubled
by family affaire. The visitor to one of their stations 'will have a very
pleasant experience'js from the Roman Catholice he will receive good food,
and from the Anglicans 'he will derive more of the impression that he is
staying at a college, a college where there is very plain living and high
thinking', the UMCA missionaries not keeping a good table or caring

sufficiently for their creature comfortss

(5) He He Johnston, British Central Africa, 3rd ed. 1906, ppe 189=206




Their houses are often of poor construction untidy and
unattractives it is obvious that they are under no care of
womankind. The missionary snatches his meals hastily, scarcely
tasting what goes down his throat. On his untidy bureau there
will be at one and the same time the newest philosophical
treatise from England and an ugly tin teapot of over-stewed
tea. (6)
From the UMCA mission stations Johnston received intellectual refreshment,
no religious cant and a sensible approach to African language and dress, which
contrasted favourably with the more general Protestant approach-(7)
Three recent historians, Roland Oliver, He A. C. Cairns, and John
Iliffe have all similarly stressed the distinctiveness of the UMCA's approach
to mission work.(a) Cairns, who has examined the mission's philosophy and
background more closely than any other historian, comes to the conclusion that
'the UMCA as a body was unique in its approach to African culture and
loclety'(?) He stresses the importance of Bishops Tozer ahd Steere in

formulating this approach by which the mission 'attempted to make a

distinction between civilization and Christianity, and tried to blend the

latter with a tribal way of 11?.'.(10) John Iliffe in paying particular

attention to the educational work of the UMCA in Tanzania brings out another
distinctive feature of the mission's work, which with its desire to produce

a highly educated native ministry, created Tanzania's first educated elite.
Roland Oliver in investigating the whole sweep of missionary involvement in
East Africa sees as unusual the UMCA's independence from British-based control,

its limited geographical areas, and its celibate and unsalaried agents., And

Johnston approves of the missions dressing its pupils in Arab dress rather
than European. ibid., p. 202

(8) R. Oliver, The Missionary Fector in East Africa, Londons Longmans, 1952

He Ae CeCairne, Prelude to Imperislism, Londonj Routledge and Kegan Paul, 1965
John I1iffe, Tengenyike Under Germen Rule 1905=1912, Cembridge University

Press 1969
He Ae Co c.‘l‘ﬂ.' op. cit. Pe 221
ibid. pe 219




while comparing the similarity of the simple life style of the UMCA
missionary with that of the Roman Catholic he finds a contrast between the
two with regard to temporal authority which the UMCA attempted to keep to a
minimum,

Unique or not the UMCA's approach to mission was distinctive. The
mission philosophy evolved in the 1870s survived into the 1940s and the
observations of Johnston quoted above were echoed by those of Oliver following
his visit to East Africa in 1949-50:

Outside the Roman Church only the Anglo=Catholic missionaries

of the U.M.C.A. practised the same simplicity. They too lived

unencumbered by the family ties which so complicate the life

of the European in the tropics. They too planned their parish

centres in such a way that they could be handed over to

Africans without any material alterations, The European parish

priest of the Universities Mission living beside his church in

a house of mud and thatch without wood in the doorways or glass

in the windows, often quite alone and without speaking English

for weeks on end, represented indeed the very extreme of

missionary assimilation to the environment.(ll)
What were the reasons for the mission pursuing such a policy? How realistic
was it and to what extent do the actions of the mission illustrate its
implementation? It is these questions which this study of the UMCA attempts
to answer. At the seminar on 'Christianity in Tropical Africa' held at the
University of Chana in April 1965 a call was made for studies of the
assumptions and the aims of the home=bases of missionary societies, for:

in order to understand the distinctive impact of various missions

it was necessary to see as fully as possible their separate back-

grounds of conviction, prevailing religious temperament, type and

style of piety, avowed objectives, and the ways and means of

carrying these into effect. All these factors form part and

parcel of an influence which could otherwise be completely

misunderstood and misinterpreted.(12)
And it is hoped that the following chaptere go some way to explaining the

distinctive impact of the UMCA.

(11) Re Oliver, op. cit., p. 242

(12) C. G. Basts, Christienity in Tropiosl Africe, 1968, pe 4




MISSION AND MISSIONARY BACKGROUND




CHAPTER 1. Founding and Inspiration of Mission




1, MISSIONARY WORK AND THE CHURCH OF ENGLAND

In the mid=nineteenth century the Church of England, as a body, was
only engaged in missionary work through its connection with the two great
private societies, the Society for the Propagation of the Gospel in Foreign
Parts and the Church Missionary Society.(1) However neither of these organisations
could be said to be the mission of the Church in the same way that the Baptist
and Methodist Missionary Societies represented those bodies, or the London
Missionary Society represented the Congregational Church. The SPG was scarcely
missionary and the CMS was the mission of the Evangelical party rather than the
Church, and though by 1850 both societies were working in closer association with
the home episcopate, tensions still remained between them and the biahops.(z)
The SPG had been founded in 1701 to provide and maintain clergy for
service in 'Plantacons, Colonies, and Factories beyond the Seas, belonging to
Our Kingdom of England', Its attentions were directed almost solely at the
colonists; the conversion of the surrounding heathen was to be only incidental to
the main work.(s) In the colonies livings were to be endowed and the subjects of
the Crown were to have the same provision as in their home country, and in
plantations and factories chaplaincies were to be established and maintained by
the Society. This policy of ministering to the British subject abroad was still

the chief aim of the SPG in the mid=nineteenth century. In a sermon preached in

Manchester in 1863 by Bishop Samuel Wilberforce, in aid of the Society, he

summed up its principles as followss

(1) The SPCK had abandoned direct missionary work in the mid 1820s. For a
discussion of the work of these societies and their relationship with the
Established Church see H. Cnattingus, Bishops and Societies A study of
Anglican Colonial and Missionary Expansion 1698-1850, SPCK 1952

(2) cnattingus, ope cite, pe 233, Dissatisfaction with the C. of E's mission work
was particularly strong in the High Church camp, Bishop Tozer commented
'Nothing can well be more unsatisfactory than the whole length and breadth of
our present Mission organization C.M.S. plainly anti-episcopal, 5.P.G. great
with factions and dry ae dust's USPG/UMCA A/1/1/96 Tozer to Steere, Zanzibar
March 2lst 1871

(3) He Thompson, Into ALl Lands, 1961 p. 17




Instead of picking at will spots upon the earth to which it

will send out its missionaries to bear the Gospel message, it

lays it down as a primary proposition that where the nation

touches heathendom the nation incurs the double responsibility =

first, of securing for its own poor emigrants the ministrations

of the Word and Sacraments as they are ministered at homej and

next, the responsibility of conveying to the heathen people around

them the blessed message of the everlasting Gospel. (4)
The mission to the heathen was forced by lack of men and money very much into
second place. Bishop Gray of Capetown was appointed in 1846 and had as his aim
first 'the proper care of the white people, and next that of the coloured' but it
took much of his energy and most of his money to fulfill the first task, for
initially he only received grants from the S.P.G. for white uork.(s) The S.P.Ge
termed its agents "missionaries" and in 1851 had 1,160 missionaries, lay teachers
and students at work in Newfoundland, Bermuda, Canada, West Indies, Guiana,
South Africa, India, Ceylon, Borneo, Australia, New Zealand, Seychelles, and

(6)

Tristan da Cunha. The majority of the agents were however colonial clergy
rather than missionaries as Bishop Tozer commented to Steere 'to call such a

post as ... Curacy at St. John's Capetown, a Mission and the holder of it, a

Missionary, is an abuse of language neither more nor leal.'(7)

The S.P.G. saw itself as the official missionary society of the Church.
Its affairs were administered by a board of which the archbishops and bishops of
the United Church of England and Ireland and every Colonial bishop were without

exception members. From 1846 its missionaries were chosen by 'the Archbishops'

(4) ‘'uUpon the Principles and Mode of Working of the Society for the Propagation
of the Gospel in Foreign Parts' H. Rowley (ed) Speeches on Missions by
Bishop Uilberforce, 1874 ps 5

(5) He Po Thompson, Into All Lands, ps 291. The policy was defended by one
priest for if the white were neglected, their bad example would hinder every
effort to win others. 'The masters are the missionaries for good or evil of
the people in their employ... The trader is more powerful than the clergyman,
the farmer is like a petriarch among the agricultural labourers, and the
English mechanic is most influential by his example' ibid. A similar view
was taken by the country clergy in England who believed their troubles would
be over if they had the support of the landowners and farmers.

(6) He Pe Thompson, ibide pe 117

(7) USPG/UMCA A/1/1/96 Tozer to Steere, op. cit.




Board of Examiners', appointed by the Archbishops of Canterbury and York and
the Bishop of Londonj this board was set up in order to prevent the S5.P.G. from
being considered an organization supporting one faction within the Church. Its
agents 'went out as approved emissaries of the Church not of the Society'.(e)
It proudly claimed to be 'not a Society of a party but of the Church'.(g) The

connection between the S.P.G. and the State was always close, depending partly

on government grants for some of its work and until 1856 'Royal Letters' were an

important source of funds, bringing in about £10,000 each year.(lu) This close

alliance with Church and State was the cause of the S.P.G. being as 'dry as dust',
Through its broadness and official character it lacked life; to many its lack of
party attachment was its main appeal but to others this had the opposite effect.
The same could not be said of the Church Missionary Society:
The Church Missionary Society has a character which the

Society for the Propagation of the Gospel has not. It is not a

Church society, but an association of a section of Churchmen to

whom their specialities appear to be matters of vital importance.

They have, therefore, an unction and a party sympathy which a

more broadly constituted society is likely to lack. (11)

The CeM.S., founded in 1799, was cluar{y and openly the missionary
society of the Evangelical party within the Church of England. Its founders
included both clergy and laymen and the society found little favour from the
leaders of the Churche The contrast with the approach of the S.P.G. to missionary
work can be seen in the initial resolution of the C.M.5. which declared that it is
the duty of every Christian to propagate the Gospel to the heathen, and that as

the S.P.G. and S.P.C.K. limited their care to America and the West Indies some

(8) He Pe Thompson, ope cite pe 113

(9) wilberforce Speeches on Missions, ops cits pe 4=5
(10) A Royal Letter was a 'brief' issued under Royal Patent inviting parishes to
contribute to deserving persons or needs. Queen Victoria was Patron of S5.P.G.

(11) Re M. Heanley, Memoir of Bishop Steere 1868, pp. 300=-301 quoting letter
from Steere to 'The Guardien' June 1881 on 'Special Missions and S.P.G.'.




other Society was needed for Africa and other heathen landa.(lz) The C.lM.S.
though seeing itself as attached to the Church of England, wished in no way to
come under the control of the Church, and wanted to be free to choose its own
missionaries and where they should be sent and wanted to control them in their
work without episcopal interference. The fact that the society was more
Evangelical than Anglican is best shown when it comes to their missionaries;
difficulties in obtaining candidates led it to look to a missionary seminary in
Berlin for recruits and these were Lutherans. Ouring its first fifteen years it
sent out twenty=four missionaries of which seventeen were Germans and only seven
English, it was not until 1813 that English bishops were persuaded to ordain
candidates for work overseas under the Society, and not until 1841 that it
received the blessing of a fair proportion of the episcopacy when in that year
the two archbishops and seven other bishops became members of the 50ciety.(13)
The Evangelicals of the C./M.S5. introduced to the Church a whole new
approach to missionary church, an enthusiasm only to be found in the nonconformist
missionary societies. In the words of Professor Best 'Evangelicals virtually
invented modern missionary work'.
Enthusiasm for missions among the Evangelicals was huge and we

may well wonder why. Partly, I suppose, because the missionary world

was remote and romanticj partly because heathens who bowed down to

wood and stone were rather more exciting than local lapsed Christians

who were often dirty, drunken and dangerous. Oversees missionary

work was @& kind of challenge more bearable, perhaps, to the educated

mission-minded Evangelical than the contemporary equivalent of taking

the road to Wigan pier. Moreover the hastening of the Second Coming,

which by some readings.of Scripture had to wait until the Gospel was

sounded among all nations, encouraged Evangelicals more than it en=

couraged others to undertake overseas missions among the pre=Christian

heathen. Whatever the reasons, the result was the well=known one that
Evangelical communities were passionately interested in missionsj

(12) €. Stock, History of the C,M,S. pe 68 Initially C.M.5. was known as The
o] 0 _Afr h ot.

(13) €. Stock, History of C,M.S. Vol. 1 pps 81=91 D, Newsome, Parting of
Lrdends p. 217




subscribed to themj read about themj listened to lectures
and sermons about them, undertook missions themselves. (14)

The Evangelicals knew well how to raise public support and by the 1830's the

C.M.5. was receiving something like £80,000 a year in voluntary contributions

while the older society, the S.P.G., only about £10,000, (15)

The Oxford Movement and the revival in church life which it brought
about had important effects on the missionary work of the churche. The C.M.S.
and the S.P.G., though far from satisfactory, were not without their supporters
from all sides of the churchj at Oxford the C.M.5. Association numbered amongst
its subscribers J. H. Newman and others who were later Tractarians in the
1830's (16) and their sympathiser Samuel Wilberforce wrote in 1833 that the
CeMeSe was his 'favourite society = so thoroughly Church of England, so
eminently active and spiritual, so important for a maritime nation, whose

)

eminence has led her to carry the devil's missionaries averywhara'.(l7 He was
active in preaching for this society as well as the S.P.G. and the deputations
he carried out for the latter were considered the most successful they ever had.
The S.P.G. had supporters from both the Evangelical and High Church wings as it
was made painfully aware when the society's secretary was incautiously led into
assuring a strongly Protestant audience at Cheltenham in November 1842 that the
S.P.Gs would not send out 'clergymen to disseminate the doctrine that Oral

Tradition is superior to Written Tradition, that the writings of the Fathers

are superior to the Word of God's This brought a letter of protest to the Times

(14) G. Best, 'Evangelicalism and the Victorians' in A. Symondson JIhe
Victorian Crisis of faith p. 52

(15) Hs Ps Thompson, op. cite, ps 108

(16) E. Stock, ope cite, Vol. II pe 54 Js He Newman was & subscriber 1825=35
and co-secretary in 1830

(17) D. Newsome, The Parting of Friends, p. 172




from a Tractarian supporter, followed by an attempt of Campbell to deny that
his words bore the meaning put upon them, then followed threats from leading
Evangelicals, including Bickersteth, secretary of C.M.5., to resign their
membership of S.P.G. Thies affair and others which arose in the following three
years led the Society to set up the 'Archbishops' Board of Examiners' in order

(18)

to show that it espoused neither party. Similarly the growth of parties

within the church pushed the C.M.S. closer into the Evangelical camp and under
the secretaryship of Henry Venn it took a firm stand on many issues missionary
and otherwise when it felt that the High Churchmen were threatening the
Established Church of England. This doctrinaire attitude lost it many of its
broader-minded lupportcrl.(lg)

There were more positive results of the Oxford Movement in relation
to missions than merely driving the existing societies to consider more closely
their party alliances. The Movement had been an answer to the threat that was
seen to be facing the Church of increasing Erastionism, a growth in State
interference in, and dominance of the Church of England, and the spread of
latitudinarianism. To the High Churchman in 1833 the problem was very real:

We knew not to what quarter to look for support. A Prelacy
threatened, and apparently intimidated; a Government making its
powers subservient to agitators who avowedly sought the
destruction of the Church, The state so long the guardian of
that Church now becoming its enemy and its tyrant. Enemies
within the Church seeking the subversion of its essential

characteristice and what was worst of all-= no principle in
the public mind to which we could appeal. (20)

(18) He Ps Thompson, ope cite ppe 113=115 The other 'affairs' concerned the
Tractarian sympathies of Ernest Hawkins, assistant secretary of S5.P.G.}
the supposed withdrawal of Pusey's name from list of proposed members
by Archbishop Howley the President in 1845; and the criticism by Daniel
Wileon the Evangelical Bishop of Calcutta of the views of some of his
clergy sent out by the Society.

Ee Stock,ope cite Vole II ppe 3=34,

Williem Palmer
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The Movement provided a principle, and on the secession of Newman to Rome in
1845, though this was a bitter blow, Manning was able to consider that the
Movement had been successful. 'It is almost incredible that a body, which
fifteen years ago was elated at being an Establishment should now be conscious
of being a Church'.(21) The Tracts for the Times provided for a new Church
consciousness, giving the Church and in particular the clergy a new awareness
of their position and an assurance not to be found in the earlier defensive
attitudc.(zz) The 'Apoatolicals'(zs) through their study of the Fathers sought
to show that the Church of England was the true continuator of the apostolic
tradition, and this belief gave the Church a new realisation of its responsibility
to spread the authority of the British Crown 'the most powerful instrument,
under Providence, of maintaining peace and ordor'.(za)

It is because we feel convinced that our Constitution is a blessing

to us, and will be a blessing to our posterity ... that we are

desirous of extending its influence, and that it should not be

confined within the borders of this little island; but that if it

please Providence to create openings for us in the broad fields

of distant continents, we shall avail ourselves in reason and

moderation of those openings to reproduce the copy of those laws

and institutions, those habits and national characteristics, which

have made England so famous as she is. (25)

There was little direct involvement in miessionary societies and

mission work by the early followers of the Oxford movement, though Pusey,

Newman and Keble all supported mission work, the latter subscribing heavily

towards the mission schooner, the Southern Cross, for the first Tractarian

mission hero John Patteson of Molnnolil.(zs) In ite early days however the

movement was much more concerned with the issues at home, but in the second

(21) David Newsome, 'Newman and the Oxford Movement' in Symondson (ed.) op. cit.
Pe 74,

(22) The defensive attitude wes to be taken up by the new Evangelicals.
(23) The name given by the Tractarians to themselves, Symondson, pe 79.

(24) Earl Grey. ssell' nistration (1853)
Vole 1o ppe 13=14 quoted by M. WUarren, 'The Church Militant Bbroad' in
Symondson (ed.) pe 60,

(25) From a speech made by Gladstone in 1855, quoted by M, Warren, ibid.
(26) S, Waddy 'The Oxford Movement in the Empire and in the Mission Field' in

Ne P, Williams and C. Harris, Northern Catholiciam, Londons SPCK. 1933
ppe 123=124, Mg i N




phase of the movement between 1845 and 1857, a period which has been described

as 'the dispersion', the leaders became more evangelistic and outgoing and their

ideals spread rapidly throughout Britain and the Colonies. (27) The Anglican

Church became infused with the Catholic spirit = parochial evangelisation, the
founding of religious communities, a more spiritual training of the clergy and
the encouragement of regular confession were all aspects of this second phase,

(28) The fervour of the

and it directly led to an involvement in mission work.
Tractarian clergyman at work in his English parish was not quelled when he
removed to the mission field and increasingly as men inspired by the movement
were appointed overseas they saw the opportunity of implementing its ideals there.
Two such men were Robert Gray, Bishop of Capetown and George Augustus Selwyn,
Bishop of New Zealand who between them did more than anyone else to involve the
High Church in missionary work. However mission work never became as closely
identified with the Anglo=Catholic party as it was with the evangelicals; the
slum=parish rather than the mission field is seen as the centre of 'Catholic
Evangellcalllm'.(zg) But ite appeal was as direct to the Anglo=Catholic as to the
Evangelical; the missionary could re-live the Apostolic age far easier than a
priest in Britain, for educating tle heathen to the Christian faith was far more
satisfying to the idealistic 'Apostolical' than working amongst lapsed Christians
surrounded by sectarian squabbles, The attraction of the direct and heroic
nature of miesion work is displayed in the following quotation from a letter

written by Edward King, the Anglo=Catholic Bishop of Lincoln, to one of his

chaplainss

(27) Cs Ps So Clarke, The Oxford lfovement and After, London 1932,
(26) D+ Newsome, The Parting of Friends, p. 319.
(29) 0. Voll, Catholic Evengelicalism.




I am off to China by the first boat! Will you come? I am just
back from the meeting where a beautiful C.M.S. missionary straight
from China has been preaching - at least what I call preaching =
talking the Gospel with all the fervour of a living missionary.
Most crushing! Eleven years and no results, and five deaths!

Then three converts, and then another death! Then another year,
and then 7,000! And such beauties! My dear child, if you and I
get just in, it will be only by holding on to the extremist tip of
one of their pigtails! Certainly those C.M.S5. people have got a
hold of 'the Faith in Jesus', which is most refreshing and
vivifying eee. We must really wake upe (30)

(30) R. We Randolph (ed.), Spiritual Letters of Edward King (1910) p. 116

He Pe Liddon, Canon of St. Pauls wrote in a similar vein of a visit
from J. P, Farler in 1878, describing him as 'a person of Apostolic
proportions, quite a refreshment in all ways's J. 0. Johnston,

Life and Letters of Henry Parry Liddon, (1904) p. 226.




2. MISSIONARY BISHOPS

The High Churchman did not want to reproduce a replica abroad of
the Church as it was in England, but a replica of the Church as they believed
it should be, and their involvement in missionary work was aimed at achieving
this goal. However the missionary work of the Church being undertaken in the
mid=nineteenth century hardly fulfilled their ideal; there was little
Yapostolical' to be seen in the work of most of the agents of the S.P.G., and
the closeness of contact between this Society and the State was far from
healthy for the Church; the C.M.S. though being more 'missionary' had little
love for the authority of the Church and was not averse to employing ordained
Lutherans to further its work, and in addition the CMS missionaries' approach
to spreading the Gospel smacked of the enthusiasm of the 'delirious artisan'

and thus was distasteful to a follower of the Tractarian belief in 'reserve in

communicating religious knoulodge'.(1) This doctrine and the high regard for

episcopal authority and the sacraments coloured the High Church approach to
missions The most unsatisfactory aspect of contemporary and past mission work
was with regard to episcopal authority, and the lack of it or its close
connection with the state were matters of great concern.

The spread of the Church of England overseas can be dated from 1607
when the Government made provision for Anglican worship for the English settlers
in Virginia. The Government orders then issued commanded that the leaders of
the Virginia expedition should ensure 'that in the new colony the Word and
Service of God were preached, planted and used according to the doctrine of the

Church of England.' (2) Thue a church similar in organization to that in

(1) 1lesasc williams wrote two of the Tracts for the Times On Reserve in
0 1i dges The impact of this on the work of the

UMCA is developed further in the section on education.
(2) Go We Os Addleshaw 'The Law and Constitution of the Church Overseas' in

Es Re Morgan end Re Lloyd (ede.) The Mission of the Anglican Communion




England developed in the colonies, but it developed without, at first, any
episcopal supervision., This was remedied in the reign of Charles II when the
colonies came to be regarded as under the jurisdiction of the Bishop of London,
but he hardly provided adequate episcopal supervision for the growing church =

he could license the clergy and provide commissaries to supervise their

behaviour, but the colonies were still deprived of confirmation, and their clergy
had to be ordained in England. Thus a true Anglican church could not be fully
established, though the colonies were seen to be bound by the Ecclesiastical Law
of England. But a change came with the American War of Independence following
which in 1787 the first Church of England diocese was established outside the
British Isles. In that year Charles Inglis was consecrated first Bishop of Nova
Scotia and also two Bishops were consecrated in Lambeth Palace Chapel for the
Protestant Episcopal Church of the United States of America. But only slowly did
the Church in England see the necessity of diocesan organization overseas and by
1837 there were only seven overseas dioceses, two in Canada, two in the West
Indies, two in India and one in Australia, and these had been appointed with
inadequate powers by Letters Patent from the Crowne. The colonial bishop was an
appointment of the Church and State jointly, as these institutions were seen in
England as inseperable, the bishop being sent not in order to plant the Church but
in order to administer something that had already taken root. (3)

The Oxford Movement provided a whole new outlook on the role of the

bishop, laying great stress on the Apostolic Succession, and reviving a belief

in the divine nature of episcopal authority and increesingly advancing the view
that the bishop should be found where the work of the Church was just beginning

rather than where it had become firmly established. The bishop was to be the

(3) Ge We 0o Addl@.h.“. op. cit,.




forerunner in the mission work of the Church. The Bishop of New Jersey had
led the way in 1835 in a sermon on 'The Missionary Bishop' which was 'a new
office in the Church = a bishop sent forth by the Church, not sought for of the

Church = going before, to organise the Church, not waiting till the Church has

partially bezen organised = a leader, not a rollowor.'(“) This was taken up in

1837 by Samuel Wilberforce, then Rector of Brightstone, Isle of Wight who was
well versed in the history of the Church in America, who consulted Newman about
the possibility of consecrating a bishop to be sent out amongst the heathen.

Newnan's reply was as follows:

Doubtless, the only right way of missionary-izing is by
bishops and the agitation of the question must do goods Perhaps
you are hardly called upon ever to say how it is to be done in
the case of a given society, as the Ch, Miss, = it being at once
a sufficient object at first to make out the duty, and, when it
is made out, to fulfill it being other persons' concern quite as
much a@s yours « « « « One should like to try the powers of at
least colonial bishops to do without the State . . « I am
exceedingly glad you are stirring the question, and think it a
very happy thought. The very stirring it will be of great use.' (5)

And Wilberforce did stir it for the next 25 years, the establishment of colonial
bishoprics and the introduction of missionary bishops forming two of his chief
concerns amongst the many causes he undertook. He involved a number of his
friends and colleagues in his schemes and in 1838 Henry Manning suggested the
following form of wording for a proposal to be sent by Wilberforce to the
Archbishop of Canterburys

Episcopacy is the universal rule of the Church of England both at

home and in the Churches placed by her in our colonial possessions...

ese all our labours in Colonies must be under the same, and «..

eee Eplscopacy is the absolute, indispensable condition to the future

communion of the Church of England and the Churches we may hope with
God's blessing to plant among the heathen. (6)

(4) D« Newsome, Parting of Friends p. 217.
(5) D« Newsome, The Parting of Friends, pe 217.

(6) 4bid.




These moves by Wilberforce coincided with similar ones by Bishop
Blomfield and others which established the Colonial Bishoprics Fund in 1841,
Blomfield in his open letter to the Archbishop of Canterbury which first mooted
the idea of the fund had stressed the importance of the bishop being a pioneer
and that the presence of a bishop was necessary to enable the achieving of a
complete Church life with confirmation and ordination. (7) The fund which was
founded with the support of the SPCK, SPG and CMS led to a great expansion of
overseas Anglican bishoprics and by 1853 there were 27. All were appointed by
Letters Patent and thus all were attached to British territories, no provision
being made for missionary bishops to other lands. However in that year two bills
were introduced into the House of Lords by Bishop Wilberforce, one the Colonial
Churches B8ill 'proposed to authorize bishops, clergy, and laity in the Colonies
to meet together and make whatever ecclesiastical regulations they might deem
necessary, provided that the standards of faith and worship and the supremacy of
the Crown were duly mulntainld'(e). and the other the Missionary Bishoprics Bill
which was aimed at obtaining legal sanction for 'the Church to head missions to
the heathen with English bishops of English consecration, and without the
commission of the Quoen.'(g) Both Bills passed the Lords but owing to vigourous
opposition principally engendered by Henry Venn of the C.M.S. they were defeated
in the Commons. Venn, who held very strong views on the merits of ecclesiastical

Establishment in England, 'was reluctant to see bishope appointed abroad without

any constitutional checke upon their luthority'.(lo) Both the bills were aimed at

obtaining for the church overseas a large amount of self government, necessary

(7) Ge We 0o Addll‘hlﬂ. op. cit. p. 83,

(8) Ee Stock, Mo Vol, II Pe 13,
(9) 8. Meacham, Lord Bishop, The Life of Semyel Wilberforce, 1970. p. 252,
(10) M, Uarren (ed.) To Apply the Gospel: Selections from the Writinge of Henry

nm. 1971 pPpe 25=26,




in both cases, for in the colonies it was far from realistic to regard the
Church as established and the Letters Patent gave the bishop autocratic powers
with no legal authority to consult his clergy and laity in synods in order to
regulate the Church affairs, and as regards missionary bishops there was no

legal machinery for their appointment to work outside British territory as the

Letters Patent were not valid.(ll) However, eminently sensible as they were for

the extension of the Church overseas, both bills enraged the Evangelicals who
saw them as threats to the Royal Supremacy and as the work of popish
sympathisers, Sir James Stephens, brother-in-=law of Venn, wrote a letter to

A« Kinnaird, who led the opposition in the Commons, in which he claimed that the
professed object of the Missionary Bishoprics Bill, 'to enable English prelates
to consecrate British Subjects to act as Bishop in any foreign or heathen
country', was not the real and true object which was 'a desire to establish an
English episcopate which shall not acknowledge the royal supremacy'. (12) The
defeat of the bills was a blow to High Churchmen interested in the expansion of
the Church, but it did not deter them from continuing to advance their views and
gradually take what steps they could towards self=government. Particularly
active were Selwyn and Gray, both of whom had been appointed to sees founded by
the Colonial Bishoprics Fund.

Selwyn on his appointment to the Bishopric of New Zealand saw the

necessity of the Church there gaining self=government from the state:

(11) An Act which created the see of Jerusalem in 1841, had made it possible to
consecrate a bishop for a see outside Her Majesty's dominions, but for the
sole purpose of shepherding British subjecte who might have gone there to
reside. The Government refused to sanction the appointing of a bishop to
New Zealand until it became a British Possession. The desire to consecrate
a bishop for Borneo (a major object of the Missionary Bishops Bill) led to
the farcical situation whereby an insignificant island named Labuan ceded
by Rajah Brooke to the British Government had a bishop consecrated for it

in 1855, 0. Chadwick, Mackenzie's Grave, ppe 20=21.
(12) R. Go Uilberforce, Life of Bishop Wilberforce, Vols II, pps 201202,




My desire is, in this country, so far as God may give me light and

strength, to try what the actual system of the Church of England

can do, when disencumbered of its earthly load of seats in

Parliament, Erastian compromises, corruption of patronage, confusion

of orders, synodless bishops, and an unorganized clergy. None of

these things are inherent in our system, and therefore are not to be

imputed as faults. (13)
with this object in view Selwyn steadily progressed towards synodical government
though without official sanctionj he held his first informal synod in 1844 and
the first General Synod of the Church of the Province of New Zealand took place
in 1859.(14) Robert Gray similarly worked towards synodical government in
South Africa (15), but the most important contribution he made towards the
expansion of the Church overseas was with regard to missionary bishops.
Appointed as first Anglican bishop of Capetown in 1848 Gray was from the first
aware of the great need for missions in Southern Africa and he saw it as his
role to ensure that the Anglican Church was effective in this field.s He worked
at first for the provision of further colonial bishops in the area and in 1853
the bishoprics of Grahamstown and Natal were created. Then he turned his
attention to the area outside British territory and considered that the best way
of evangelising the area was by missions sent from South Africa under the
leadership of a missionary bishop. Knowing Wilberforce's views from an earlier

(16)

visit to England Gray turned to him for advice and in 1855 in a letter

(13) We Tucker, Life of Bishop Selwyn, vole I, pp. 199=200,

(14) E. Stock, History of CMS, vols II, ppe 87=91., In Australia and Canada the
bishops proceeded to organize synods, John Strachan, Bishop ofToronto
summoned a synod a few months after the 1853 Bill was thrown out and in
the states of Victoria, New South Wales and Tasmania the bishops obtained
Enabling Acts from the State Legislature which gave them the right to
hold synods.

Pe Hinchliff, 'Laymen in Synods An Aspect of the Beginnings of Synodical
Government in South Africa' in Ge J. Cuming and L. Gs D. Baker Councils

and Assgmblies.

In April 1853 Gray had been present at a meeting in London when Wilberforce
had spoken 'Upon the Extension of the Episcopate in the Colonies' in which
he had stressed the necessity of 'planting the church under Bishops' and
how by so doing the Church is following the apostolic model and acting
upon Scripture, 'in the apostolic times, when there was only one order in
the Church, it was the order of the Episcopate . . « the Presbytery and
the Diaconate were evolved out of the Episcopate'. H. Rowley (ed.)

Bp. Uilberforces Speeches on Missions ppe 294=295.




enquired:

Will you tell me =

I. Would it be an infringement of my oath to the Archbishop if
we, as a Province, consecrate a Missionary Bishop ourselves?
I1. Or of any Canon of the Church?

III. Or of any law to which the Church of England may be
supposed to have given her consent?

IV. Has the Church at home now the power of consecrating a
Bishop for other then British possessions?

Ve UWhat is to be done if she is bound by Acts which
Parliament has declined to repeal, and I by the Canons of the
Church? Is Africa to remain unevangelised?.s... (17)

Wilberforce's answer is unknown but most likely it held out little hope for

a speedy solution to the problem of the consecration of missionary bishops,
and three years later in 1858 when Gray paid a visit to England the estabe
lishment of missionary bishoprics in Africa was an object of importance on

his agenda. He brought the subject up again and again in his first four
months in England; at the Colonial Bishop's Council, at the S.P.G. Anniversary
Meeting, in conversations with Bishop Wilberforce and at a special meeting to

discuss the question attended by the Colonial Bishop's Council held at the

House of Lords. (18) No great progress was madej support existed for Gray's

schemes but so did opposition. Recording the meeting of the Council of

Colonial Bishops, Wilberforce wrotes

The Bishop of Capetown said that there was no chance of
evangelising Africa by sending out separate priests. Ue
had not money to pour out on clergy as they had at Sierra
Leone or in New Zealands the course he should recommend
would be to 'put down a Bishop for him to collect clergy
around himj then each Bishop so sent out would take the
oath to the Metropolitan end the clergy to himj by this
means centres would be formed, each centre under the
Jurisdiction of the Metropolitan. (19)

(17) Ce N. Gray, Life of Robert Gray, 2nd edition 1883 p. 167 n.1.

(19) R. G Wilberforce, Life of Bp, Wilberforce ps 378.




At the meeting Wilberforce proposed the following resolution:

That we understand the question brought before us by the Bishop
of Capetown on behalf of himself and the Bishop of Natal to be,
whether we, as Bishops of the Church of England, approve of his
and his suffragans (if they legally can do so) consecrating
Bishops to head aggressive missions in the parts of South
Africa which are exterior to the Queen's dominions. Such
Missionary Bishops to take the oath of obedience to the
Archbishop of Canterbury as their Metropolitical Archbishop

and to be subject, with their Presbyters, to the rules and
canons of the Church of England, to subscribe to Her Articles
and, so far as may be, to Her formularies.

We reply that we should rejoice to see such missions headed by
such Bishops, and that we conceive that they should be under the
Metropolitan jurisdiction of the Bishop of Capetown and the
supreme jurisdiction of the Archbishop of Canterbury and be
subject to any rules hereafter to be laid down for the
ecclesiastical government of the Province. (20)

The resolution however was not carried as the bishops were evenly divided six
against six. Vigorous opposition came from the Bishop of London, who doubted
the usefulness of bishops in the mission field and feared there would be great

danger of injuring the connection between the Church and State which was the

Church's greatest blonling.(zl) The opposition of the C.M.S. to such a move was

voiced by the Bishop of wlncheotor.(22)

Getting nowhere by formal approaches to the bishops, Gray all of a
sudden seems to have taken the plunge on his own and on a visit to Cambridge on
October 3lst he met the Rev. William Monk the secretary of the Cambridge
University Church Missionary Union and learnt of the enthusiasm at the Univereity
for a mission to the Zambesi. Gray took this up and on the following day at a

public meeting in Cambridge he first laid the foundation for the U.M.C.A.

(20) ibide pe 379,
(21) ibid.

(22) Bishop Wilberforce summed up the meeting in his diary as follows:
May 15, = Discussion at S.P.G., on Missionary Bishops. 6 and 6. A painful
occasion. Bishop of Winton awed by the Church Missionary Society:
Archbishop by Bishop of Winton: London, fearing for 'episcopacy without
prelacys' Carlisle and Ripon utterly disbelieving in Christ's appointment.
Alasl ales' Lord forgive them = They know not what they doj and visit it
not on Thy Church in this land, 4ibid. p. 378,




I proposed the formation of a Committee for establishing a

Mission along the Zambesi, and offered to co-operate, uging that

the Church should do at least as much as the Independents, who

have already raised £7,000 and sent forth six missionaries.

Proposed that Cambridge should take the lead in this matter, and

send forth six men, presenting one to the African Bishop for

consecration « « « « Livingstone made a great impression at

Cambridge, and left this work to the special charge of the

University = this was my reason for urging it. (23)
A bold step had been taken, but by linking his desire for missionary bishops
with the University's enthusiasm for a mission to Central Africa he had managed
to get some powerful support for a scheme that otherwise would have been bogged
down by the indecision of the episcopate. (24) Wilberforce naturally enough gave
his utmost support to the idea and on 'making a generous contribution to the
funds, stipulated the condition that a bishop should lead the ontorprile'.(zs)
But all was not to be clear sailing, opposition to the proposal came from a
number of quarters, in particular from the Evangelicals, the Church Missionary
Intelligencer condemned the proposal with much vehemence, and by many within the
church it was looked on as a Puseyite oxtrnvaganc-.(zs) Gray approached the
Colonial Office for permission to consecrate a missionary bishop and in November
1858 Lord Carnavon told Gray that though the law officers of the Crown held it
to be doubtful whether an English bishop could legally consecrate another

bishop for a country outside the dominions of Her Majesty, no opposition would be

offered if he did so, but any bishop so consecrated would not be able to perform

(23) Ce No Gray, L‘!! of Bob!rs Gr!z' pe 172,

(24) 1Initially Gray's proposals for miseionary bishops was for areas contiguous
to British possessions in South Africe.

(25) 0. Chadwick, Mackenzies Grave, ppe 22=23.
(25) Ee Stock, u‘ogou Ot El!:!li" ppPe 19=20,




legal acts of an episcopal nature within the Queen's dominions. To this was
added the restriction that he might not consecrate on British t.rritory.(27)
In May 1859 this restriction was lifted, and in the following November
Archdeacon Mackenzie was chosen by the Oxford, Cambridge and London Committees
of the Central African Mission to head the mission as Bishop.(ze)
Still there were problems to be overcome before Mackenzie could be
consecrated, Gray wished for the allegiance of the bishop to be to the See of

Cape Town and was hurt when in February 1860 he received a letter from

Mackenzie intimating that:

the Bishop of London will approve if he is consecrated in England

and asks my views, adding that he would then be under Canterbury,

and not in this Province. I reply that I see no objection to his

consecration in Englandj but that I protest against his separation
from this Province on very many grounds. I have written a formal

protest to Archbishop. It is a very important question. (29)

The subject of Missionary Bishops came before both Houses of Convocation in
June 1860, and a report was adopted after which Wilberforce moved the

following resolution:

That this House having heard, with thankfulness to God, of the
prospect of a Mission being led by the Venerable Archdeacon
Mackenzie into Central Africa, desires to express their deep
interest therein, and their hope that the Bishop of Cape Town and
his Comprovincials may be able to see fit to admit the head of
this Mission into the Episcopal Order before he be sent forth to
the heathen. (30)

Mackenzie arrived at Cape Town as yet unconsecrated on November 12th, five
days later Gray was writing to his son 'I am engaged in writing long letters

to my Suffragans, who are at the last moment raising all sorts of questions

and difficulties respecting the eonlocrution'.(SI) In addition the Foreign

(27) 0. Chadwick, op. cit. pe 21 footnote.

(28) Re Ge Wilberforce, op. cit. Vol. II, p. 422,
(29) C. No Gray, ibide, pe 180,

(30) Ces No Gray, ibid., pe 184,

(31) 1ibids, pe 184,




Office needed the diocese to be defined for the license, and there were

protests at home from the Crown lawyers, Bishop Tait of London, Lord

Shaftesbury and the Evangelical Record about the consecration.(sz) At last

after many delays the Bishops of Capetoun, Natal and St. Helena consecrated
Mackenzie 'Bishop of the mission to the tribes dwelling in the neighbourhood
of Lake Nyasa and the River Shire' in Capetoun Cathedral on January lst 1861,
the first Missionary Bishop of the Church of England. It was a triumph for
both Bishops Gray and Wilberforce, the culmination for the latter of 25 years

of pleading for the cause.

(32) ibidey pe 184 and E.Stock, Hp;o“ of EII:!Ii' PPe 20=21,




3. LIVINGSTONE AND THE UNIVERSITIES

Though the campaign for the establishment of missionary bishoprics
would seem to be the most important factor in leading to the founding of the
UeMeCoAey it was the impact that Livingstone had made on the Universities of
Oxford and Cambridge in 1857 that provided the inspiration and support for the
mission. Already before Livingstone's visit interest in missionary work had
been growing at the universities and an increasing number of graduates were
offering themselves for service overseas, The first graduate missionary went
out for the C.M.S5. in 1815, and then in the period 1815=48 thirty-one went from

Oxford, Cambridge and Durham, and exactly twice this number went out in the

thirteen years 1849—61.(1) This upsurge in interest probably owed much to the

revival of church life and by no means all the C.M.S. missionaries were strict
Evangelicals, but there was little involvement of the High Church party. UWelle
supported C.M.5. Associations were to be found at Cambridge from 1818 and
Oxford from 1825 and at both Universities various other missionary associations
grew upy including the Oxford Junior University Missionary Society founded
about 1829.(2) These were basically Evangelical societies with a fairly general
support among the Churcheminded undergraduates and dons initially but by the
late 1840's they had begun to take on a party character, and High Churchmen
dropped their subscriptions and mission work was equated with Evangelicalism,
However in 1854 the visit of Bishop Selwyn of New Zealand to Cambridge did much
to alter the stereotyped attitudes to missions and missionaries,

Selwyn while on a fund=raising and recruting tour of England preached

famous sermons at Great St. Mary's Cambridge. The sermons commanded a

Ee Stock, wo. Vol. II, pe 53.
Ee Stock, ibide, ppe 53=55§ W. Monk, Livingstone's Cambridge Lectures,

Pe 323,




vast audience and were a great influence on a number of undergraduates, and a
member of the congregation reported the 'crush was tremendous; one man had his
arm nearly broken, another was lifted off his feet, a third was carried out in
a fit etcs The Bishop's appeals have had some effect, for two or three
University men are thinking of offering to accompany him back to New Zealand.(s)
The first two sermons affirmed that the best of all expressions of Christian
belief is 'Christian work'; the third called for young men to offer themselves
to the Archbishop for Colonial service and the fourth appealed for work amongst
the heathen. Selwyn as we have seen wished to establish an ideal Church in
New Zealand, one unfettered by Erastianism and Establishment and thus his appeal
was especially directed at, and had the most appeal for, the ardent young
Tractarian sympathiser. To Selwyn the mission=field was:

the great outlet for the excited and sensitive spirit of the

Church at home. There are minds which have placed before them

an ideal perfection which can never be realised on earth. They

burn with a zeal for God which cannot bear to be confined. Such

men would be the very salt of the earth if they would but go out

into the mission=field. (4)

Amongst those so inspired was Charles Frederick lackenzie, who took up the

call and accepted an invitation to become Archdeacon of Natal.(s) Selwyn showed

also the missionary andespecially the 'missionary' bishop as an Apostolic figure.

England was accustomed to bishops who were 'grandees', who rode

in carriages and mingled easily with dukes, churchmen of dignity

and smooth hands + « « « Selwynn navigating his little boat

through the Melanesian islands, wearing seaman's clothing, sleeping

in the open, cooking his own meals, hauling on cables, digging with

his spade, jumping ashore upon islands where no white had landed

before, landing without knowing whether he would be greeted by

curiouity or a bludgeon = this was the portrait of a 'missionary

bishop', this was indeed a planting of the church 'in its integrity'. (6)

Ve He Green, Religion et Oxford and Cambridge, 1964, p. 318.
S+ Co Carpenter, Church and People 1789-1889, pp. 439=440,
He Goodwin, Life of Bishop lMackenzie.

0. Chadwick, [Mackenzie's Grave, pp 22.




Educated at Eton and St. John's College Cambridge, of which college he was
once a fellow, brother of Canon William Selwyn soon to be appointed Lady
Margaret Professor of Divinity, George Augustus Selwyn was eminently
respectable, not a 'didactic artisan' but a missionary acceptable in the best
circles, and as such he was important in changing the image of the
missionary at the Universities in particular. ()
The extended interest in missionary work brought about by Selwyn's
visit was marked by the founding in 1856 of 'The Cambridge Church Missionary
Union' which paved the way for Livingstone's appeal to the University the
following year.(e) The Missionary Union which had ninety=two members at its
inception was 'officered and mainly conducted by undergraduates' the
Secretary being the Rev. William Monk, curate of St. Andrew the Less,
Cambridga.(g) Monk, the son of a Berkshire linen-draper, had entered
Ste John's College, Cambridge. at the late age of 25 in 1851, and he had a
successful university career culminating in a 1st Class in the Moral Science
Tripos in 1856, He had been ordained deacon at Ely in 1855 and the following

(10)

year priest. At St.Andrew the Less he found himself 'in the midst of the

turmoil, labours and ceaseless cares inseperable from the daily life of a

laborious clergyman in a poor pnrilh';(ll) but he still found time to be
(12)

interested in many subjects and to belong to certain London societies.

(7) Dictionary of National Biography

(8) W. Monk, Livingstone's Cam L 88, Pe 323,

(9) E. Stock, ops cits, vol. II, ppe 55=56, At St. Andreu's he served under
the Reve J. He Titcomb who later became first bishop of Rangoon (1878-82),

DoN.B.
(10) Alumn Centebrigiensis.
(11) Ws Monk, ope cite 2nd ed. 1860, pe 8.

(12) He was a F.S.A. and F.R.A.S. Alumni Cantab.




And it was on one of his visits to a society meeting in London in May 1857
that he first met David Livingstone, who having returned from Africa the
previous December was being feted as Britain's greatest explorer. Monk on
behalf of the Missionary Union pressed Livingstone to visit Cambridge to
speak and elicited a promise of so doing in November or Docomber.(ls) The
publication of Livingstone's Missionary Travels and its immediate acclaim,
possibly stimulated Monk to pursue his attempts to get the explorer-missionary
to Cambridge, and early in November an extended correspondence on the subject
took place between the two men culminating in Livingstone's visit on the
3rd=5th December 1857. He was the guest of Monk who managed to persuade the
Vice=Chancellor, Dr. Philpott to preside at a meeting in the Senate House on
the afternoon of 4th December which was attended by a large audience who
heard Livingstone give his much quoted speech:

He came among us without any long notes of preparation, without

any pageant or eloquence to charm and captivate our senses.

He stood before us, a plain, single-minded man, somewhat

attenuated by years of toil, and with a face tinged by the sun

of Africa « « « « While we listened to the tale he had to tell,

there arose in the hearts of all the listeners a fervent hope

that the hand of God which had so long upheld him would uphold

him still, and help him to carry out the great work of

Christian love that was still before him. (14)

The speech contained descriptions of the country, its people, their

habits and religious life, coupled with a general description of his life and

work, and an outline of his ideas for the introduction of Christianity and

(13) W Monk, ope cite, pe 326,

(14) ‘'Prefatory Letter by Professor Rev. Adam Sedgwick' W. Monk, ops cit., pe 54.
A more prosaic description of the meeting comes from thepen of an
undergraduate H. B, Swete, who told his sister 'we have heard the lion
roar «ese Livingstone caeme up here to visit a friendj; and our good Vice
invited him to lecture before the University, putting the Senate House
at his disposal, So at 2 o'clock on Friday last you might have seen the
Senate House thronged, the pit with M.,A.s and ladies and galleries with
undergrads . « « There was a picturesque simplicity about this Saxon
which won the heart of the oldest don present. He told us something of
his travels, of the manners of the natives and of the facilities offered
by the country to commerce and ended with a heart encomium upon the CMS
and an appeal to the University for hands . . . What we Cantabs liked best
in him wes the Catholicity of Spirit; no parts of his lecture calling
forth such hearty applause eas those in which he disclaimed sectarianism,
and generously acknowledged the fruits of even Jesuit llgourl in Africa.’




commerce into Central Africa. He appealed for missionaries, deploring the
fact that the C.M.S. had had to go to Germany for its recruits:

The sort of men who are wanted for missionaries are such as

1 see before me - men of education, standing, enterprise, zeal,

and piety. It is a mistake to suppose that any one, as long

as he is pious, will do for this office. Pioneers in every=

thing should be the ablest and best qualified men, not those of

small ability and education.
He then described the benefits and satisfaction of mission work and ended on
this stirring note:

I beg to direct your attention to Africa = I know that in a few

years I shall be cut off in that country, which is now open; do

not let it be shut again! I go back to Africa to try to make

an open path for commerce and Christianity; do you carry out the

work which I have begun. I LEAVE IT WITH YOU! (15)

This paragraph became the text on which the U.M.C.A. was founded

but there was nothing in the speech that could be termed a proposal for a
University Mission to Central Africa. The speech called for educated
missionaries and directed the Universities' attention to Africa but it made
no concrete proposals for the establishment of a mission, the budding
missionary inspired by the speech had no definite place to turn, Livingstone
was a 'loner and had no intention of collecting a body of companians as had
occurred with Selwyn three years before. The only direct result of the speech
and one the following day in the Town Hall before the Mayor and Corporation of
Cambridge, was their publication in book form by William Monk in the summer of

1858, Monk on his own suggestion had requested permission from Livingstone to

publish the lectures 'with the 