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ABSTRACT

This thesis examines the work of British and American Quakers in the Spanish Civil
War and its immediate aftermath. The focus is on the relief effort and the relief
workers who operated in the field, but it also looks at the development of the
Friends’ Peace Testimony as it emerged into the modern world of civil wars and
humanitarian aspirations. After examining the general history of Quaker attitudes
to peace and at the early history of the two relief bodies—the American Friends
Service Committee and the Friends’ Service Council—the thesis takes a largely
chronological approach to the history of Quaker relief in Spain. In addition to
examining the work done the thesis considers the individual and corporate

motivations of the relief workers and the practical consequences of their

developing perceptions of the situation in which they operated.

This research is intended both as a contribution to Quaker history—moving
beyond hagiography to explore the motivations behind individual and corporate
Quaker action—and as a contribution to current historiography of the Spanish Civil
War, which tend to focus on the military and political events. In addition this thesis
should be seen as a contribution to the currently rather sparse research on the

history of the modern refugee crisis and accompanying relief work.
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Introduction

The relief work for Spanish refugees is one of the longest continuous pieces of work
the Society of Friends (Quakers) has attempted, lasting from 1936-1942 in Europe
and continuing in Mexico throughout the Second World War. The Friends’ work
in Spain and in France was framed by a situation which has become commonplace
in the twentieth century, operating first in a country rent by civil war, and later
with permanently displaced persons. The methods by which they tried to deal with
these circumstances were often improvised and based on theories of resettlement
which had been practised in contexts other than a civil war but some of the
concerns they expressed have since become embedded in modern approaches to
aid.

This thesis is an examination of the Quaker witness to peace in the Spanish
Civil War and its aftermath and is intended as a contribution both to Quaker

history and to the more general history of relief work in the twentieth century. The

thesis explores the public declaration of faith through action made by the two
Quaker organisations which sent these individuals to Spain: the Friends Service
Council of London Yearly Meeting (FSC) and the American Friends Service
Committee (AFSC), an independent charity. Its focus is on one active manifestation
of the Friends’ peace testimony: the relief work carried out in Spain and France,
1936-1942. The relief work in Spain took place on both sides of the political and
military divide: the work, therefore, helped to define the nature of the Friends’

much-vaunted neutrality as a neutrality of intervention and not of non-
involvement, but it was in itself a relatively new test for the Peace Testimony. In

part, I hope to be able to assess to what degree the work in Spain answered that
test.

Friends’ relief work in the late nineteenth and early twentieth century was
almost always framed as work for peace and not work for social justice. However,
the statement termed the Peace Testimony is fundamentally a quietist testimony
of non-involvement. The conversion of this testimony to a more activist mode is a
consequence of the political currents of the late nineteenth and early twentieth

centuries. The increasing prominence of the Peace Testimony in the public eye has



served to obscure the degree to which the incorporation of the lesser known
testimony to social justice is essential to any activist manifestation of this testimony.
Without the testimony to social justice “peace” may be defined in ways which are
inherently at variance with Quaker understandings of justice and equality. It is this

interface which is central to this thesis which is otherwise simply about some very

admirable people who went to work in famine relief.

A second line of argument in this thesis will focus on the role of both
individual and group witness in the practicalities of relief. Workers’ individual
witness, and that of their agency, influenced the choices they made and the
paradigm within which they operated. I intend to demonstrate how, whilst
missionary work rapidly disappeared from the relief workers’ short term
objectives, it continued as a desired long term aim and helped to structure the
mode in which the work was managed. However, I do not intend, in this thesis, to

explore the reaction of American and British Friends as a whole to the Spanish

Relief Mission. This decision has been taken because of the very different natures
of the American and British Society of Friends. Whilst the British membership is

easy to delineate as those people holding membership in Meetings affiliated to

London Yearly Meeting, the multi-denominational nature of American Quakers
and the ideological disparity between the denominations make it difficult to give
any sense of a Society as a whole. In addition, many of the publications of the
United States Friends largely ignored the Spanish crisis, focussing instead on the
conflict in China where a number of evangelical missionaries were stationed.
Although there is a comparative element to this thesis, particularly when
modes of organisation and ideology are discussed, this is not intended as a
comparative history. Instead, the thesis is a history of one project carried out jointly
by diverse groups. The insuperable obstacle in the way of writing a comparative
history is Alfred Jacob himself, the central figure of the British relief effort. Jacob
was born and brought up in America, but went to England to take a degree in
History and Spanish at Oxford. He later took British citizenship, married an
English woman, Norma Jacob, and went to Spain in 1936 as a representative of the
(British) FSC, but in 1940 returned to the USA with his wife and children. Because

of his pacifism and therefore his conviction that he could not defend the United
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States by force of arms, he has never applied to restore his American citizenship.

The Friends’ involvement in the Spanish Civil War has gone relatively
unremarked. A brief account of Spanish relief is to be found in John Ormerod
Greenwood’s book, Quaker Encounters: Volume I, Friends and Relief! and there
is an account of the British Friends’ fund-raising campaign in Jim Fyrth's The Signal
Was Spain: the Aid Spain Movement in Britain 1936-1939.* Both suffer from an
over-reliance on public sources: records of Yearly Meeting (the governing body of
British Friends) and letters to The Friend and other newspapers, and on the
pamphlet Quaker Service in Spain, 1936-1940, which was published by the Friends
Service Council (FSC) in 1940. For both authors this was inevitable as the files of the
Friends Service Committee for the Relief of Spain were not available to the public
until 1989. Quaker Encounters spares only seven pages for the work in Spain and
draws its evidence from Minutes of Meeting for Sufferings, Yearly Meeting
Minutes and a number of biographies. Other publications include a report
produced by the International Commission (a Quaker sponsored umbrella
organisation) in 1940, when the work was as yet unfinished; and two occasional

papers published by the Russell Sage Foundation.’ All are essentially institutional

narratives of the work done, and none attempts to explore the personalities,
motivations or ideologies behind the work. The only publications which do attempt

any sort of analysis are a number of autobiographies, mainly by non-Quakers who

served with the Friends. Most of these amount to little more than personal
reminiscence and anecdote, but where appropriate these books have been used to

explore workers’ responses to their surroundings. More significant to this thesis is
Howard Kershner’s Quaker Service in Modern War.! Howard Kershner, a New

York Quaker, was appointed Director of the International Commission and

'William Sessions Ltd., York, 1975.

’Lawrence and Wishart, London, 1986.

* “In Spain, 1?37-39", by John Van Gelder Forbes, and “In France, 1941-42”, by the American
Friends Service Committee, 1943, Administration of Relief Abroad: A Series of Occasional

Papers: Recent Relief Programs of the American Friends in Spain and France, Russell Sage
Foundation, London, 1944.

‘Prentice Hall, Inc., New York, 1950.
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Director of Friends’ relief in Spain and France in late 1938. His personality was such
as profoundly to influence the nature of Friends’ activities and this will be
discussed in depth in Chapter Six. His autobiography shows a powerful personality
embodying strong views which coloured and distorted his recollections. For
reasons best known to himself, Howard Kershner provided very few dates in the
book and moved quickly from event to event with little reference to chronology,
moving back in time as often as forwards. In addition, Kershner felt that as he
could not mention all names he would mention almost none. The book is therefore
interesting but misleading. Kershner’s strong opinions and overwhelming
conviction of the righteousness of his own actions further undermines confidence

in this book.

The neglect by Quaker historians of Quaker relief work in the Spanish Civil

War is part of a wider context of neglect: there has been little social history of the

war written in English. English-language historians working on the Spanish Civil

War have overwhelmingly concentrated on political and military events. English-
language works on the Spanish Civil War usually focus on the political or military
situation in Spain, or on the political ramifications of Non-Intervention. An
additional distortion, to which this thesis will unfortunately contribute, has been

the tendency to shape the war in terms of its impact upon those foreigners

involved, for example the biographies of International Brigaders and Jim Fyrth’s

book The Signal Was Spain.

Amongst Quakers the neglect of this period is due in part to events both
prior to and after the Spanish Civil War. Both the American and British Friends
were involved in the very successful and very well publicised child feeding in
Austria and Germany, and in famine relief in Russia in the 1920s.> Most of the
major figures in Quaker relief whose memoirs are frequently cited, such as Dr.

Hilda Clark, Edith Pye, Ruth Fry, Clarence Pickett and others, were involved in this

earlier work but only marginally in the work in Spain. Dr. Hilda Clark spent the

late 1930s in Vienna and most Quaker attention in the period 1933-39 was focussed

"Ralph Fox, who served with Quaker famine relief in Russia, was one of three Quakers I know
to have fought in Spain. He died, aged thirty-six, in 1937.
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on the needs of German-Jewish refugees. Consequently Spain is at best only
peripheral to their narratives. The effect is reinforced because, of all the Quaker
workers in Spain and France, only Norma Jacob went on to work with the
American Friends Service Committee in the post-war period although others did
continue in regional Quaker relief groups. Although some of the Spanish workers
were active in war relief on the home front, none of the British workers continued

in overseas work with the Friends Service Council after the war.

Finally, the Spanish Civil War has generally been overwhelmed in the
public memory by the impact of the Second World War, and this is no less true for
Friends. Quakers were active in civilian relief on both sides of the Atlantic
throughout the war. The American Friends, as we shall see, remained in France
until 1942, and both the Friends Service Council and the American Friends Service
Committee returned to contintental Europe in 1945 to assist with the reconstruction

and to promote a message of reconciliation. In 1947 the American Friends Service
Committee and the Friends Service Council were jointly awarded the Nobel Prize
for Peace for their work in Germany, ensuring that it would be for this work that

the Friends would best remember their relief agencies.

The sources for this thesis were drawn primarily from the Archives of the
American Friends Service Committee in Philadelphia and the Friends Service
Committee in London; from interviews with a small number of the relief workers
themselves; and from a number of autobiographies. Evidence for the internal
context in which the Friends worked is drawn from The Friend, The Wayfarer, The
Evangelical Friend and The American Friend, the principal news journals of the
Society.

The American Friends Service Committee archive recently undertook a
series of interviews with past relief workers, a number of which are employed in

this thesis. These interviews, by Karin Lee, focussed on constructing a coherent

narrative and proved extremely useful, but they made little attempt to go deeply

into motivation, much of which, in the context of the AFSC, appears to have been

taken for granted. In an attempt to investigate motivation I conducted a small

John Ormerod Greenwood, Quaker Encounters: Vol. 1, Friends and Relief, William Sessions,
York, England, 1975, p. 234.
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number of personal interviews with those relief workers still alive and who were
members of the AFSC or FSC units in Europe; of these, only Alfred Jacob, Alfred
Cope and Lucy Ingram’ worked in Spain in the correct period. These interviews,
as with all such oral histories, told the protagonists’ own stories and did not always
provide the information or serve the agenda which I, the researcher, brought to

their histories. Both Alfred Cope and Alfred Jacob also provided additional

personal material such as newspaper clippings and journals which whilst not
always directly relevant contributed to a sense of them as individuals.
Furthermore, all the interviews need to be examined carefully for the difficulties
presented by fifty-year old memories, the change of focus over fifty years and the
occasional misconstruction of memory.

Materials from the archives include the minutes of the Spain Committee
(FSC), the Committee on Spain (AFSC) and of the Peace and Refugee committees
of each organisation. The nature and form of the minutes for the two organisations
differ markedly, altering their relative value. The Friends Service Council and its
Spain Committee were an extension of London Yearly Meeting. As such, they
follow the pattern of Meeting for Worship and Business, that is, they begin with a
period of silence, and silence is expected between each contribution. All may speak
but each person is expected to wait until moved by the spirit of God and to avoid
phraseology which might cause contention. The aim of such a Meeting is to reach
a consensus, not to gain a majority for an opinion. If such a consensus is reached
it is recorded as the Minute. If it is not reached, the Clerk will simply record the

absence of unanimity. No discussion is recorded and neither a majority nor a

minority opinion is indicated. Although slow, this has the effect of producing a

curious forcefulness and unity behind British Friends’ decisions, but does obscure
dissension and also motive. At the same time, it successfully recognises the validity

of minority opinion. Diversity of thought in the active expression of faith is the

perhaps the underlying subject of this dissertation.

The American Friends Service Committee operates under a quite different

'L ucy Palser (née Ingram) worked as a nutritionist in Barcelona and later became a relief

worker for the International Commission in France. However, not enough material exists for
an extensive analysiss to have been made of her experiences.
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system. It is not governed by any other body but it is responsible to a number of
different Quaker denominations and organisations, not all of which share the same
interests and whose Meeting and Worship traditions departed somewhat from
those of the British Friends in the nineteenth century.’ In addition, its position as
a charity with whom the United States government was willing to do business
required a level of openness and accountability normally associated with public
companies. Consequently, minutes of meetings accord far more with the

conventions of the business world. Discussion and dissension are both recorded,

providing a far greater sense of both the personalities and the motivations behind
the decisions, and this is one reason why American sources have been favoured.
Useful though the minutes are, the majority of the material used in this

thesis was drawn from the letter files of both societies, which contain the personal

views of both relief workers and administrators. The archive of the American

Friends Service Committee is intended, in part, as a resource for relief workers, and
as such stores all files without selection. In contrast, the archive of the Friends

Service Council is stored in Friends Library in Friends House in London where
limited space has led to a winnowing of material. This was somewhat compensated
for by the habit of sending copies of many documents to the AFSC; hence a number

of British letters and reports are cited as from the AFSC archives. A second problem

with the British files is that almost all the letters sent from Spain were written by
Alfred Jacob. Whilst he was clearly the major figure in the British operation, this

does lead to a dominance of his views which is difficult to correct. The contents of
the American files are far more varied and more people’s experiences are
represented than it is possible or useful to incorporate, but the number of
individuals whose letters are contained in the files is still smaller than the total
number who served with the AFSC. In this thesis I have chosen to focus on those
individuals who left most material, often an indication of their importance within
their units, and who most clearly expressed their witnesses. These are a very small

proportion of the total relief workers, and in their committment to a Quaker

witness perhaps not totally representative, but they were clearly the individuals

°For further detail see Thomas Hamm, The Transformation of American Quakerism: Orthodox
Friends, 1800-1907 (University of Indiana Press, Bloomington and Indianapolis, 1992).
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who shaped relief practices in their field.

The principal concern of this thesis is with the witness which the Friends’

International Commission Report (1940), extracts from which are included in
Appendix A, but whilst financial records were kept meticulously, the Quaker field
workers paid less attention to the methods by which they recorded distribution.
Perhaps because of his lack of business experience, Alfred Jacob never clarifies
whether his figures are per week or are cumulative, and the figures themselves are
not revealing: Alfred Cope was sent to Murcia in 1938 in the hope that he would
regularise Esther Farquhar’s rather careless book-keeping. The tendency was to
report how many meals were served, rather than to elaborate and record how

many children were fed and how many times, which satisfied the field workers but
was often frustrating to the Philadelphia office. However, the Friends’ own
understanding and valuation of their work rested on spiritual quality and not
material quantity. Louisa Jacob, aunt of Alfred Jacob and an employee of the AFSC

wrote,

I am frequently asked how many people are being fed daily. I
always reply that the number varies and that we are attempting a
qualitative rather than a quantitative job; however, I would be glad

to get statistics wherever they are available.’
Financial estimates are also difficult to make. There appear to have been few
annual reports and many of the sums are stated in pesetas. The FSC’s pamphlet
tells us they raised and spent a total of £95,000," but there is no equivalent
document for the AFSC and the matter is complicated by their relationship with the

International Commission. AFSC expenditure appears to have been at least twice

that of the FSC at any time (their fund-raising was often affected by similar political

’Louisa Jacob to Esther Farquhar, 7 December 1937, Committee on Spain, 1937:

Correspondence, to Esther Farquhar. Also mentions here that she is allowing ten cents a day
per child in her calculations.

YOuaker Service in Spain, 1936-1940, Friends Service Council, London, 1940, p. 19.
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pressures) but to assess it accurately would require another thesis. Consequently,
because the emphasis of this thesis is on faith in practice, I have chosen to accept
Louisa Jacob’s concept of a “qualitative” job and to judge the relief work in terms
of this notion of quality: to what extent it proved an adequate manifestation of the
Peace Testimony, a work or gift of love from the Friends to the people of Spain.
To my regret this thesis refused to conform to the thematic structure which
I had planned. I'had originally intended to structure the thesis around the Friends'’
expressions of the Peace Testimony and the Testimony of Social Justice; the issues
of autonomy and leadership; and the ethics and ideology which shaped Friends'’
relief work. Of the above plan, only the section on ethics and ideology survived as
a discrete chapter although these issues also permeate the thesis. Instead, what
emerged was a story which wanted to be told, and individuals whose work shone
out. Consequently the thesis is essentially narrative, beginning with an outline of
the historical development of the Friends Service Council (FSC) and the American
Friends Service Committee (AFSC), their position within their countries’ respective
peace movements and the domestic politics which shaped their reactions to the
Spanish Civil War. Chapters Two to Five examine the development and practice

of relief work in Republican and Nationalist Spain, explore the paradigms which
shaped Quaker decisions, and examine the personal witnesses of the relief workers.
This thesis could have stopped in 1939 when the war ended, or in 1940 when the
last Quaker left Spain, but this would have been to leave the story incomplete. The
Friends believed that having taken on the relief of the Spanish people they had a
duty to see the work through. When the Spanish refugees moved into France, the
Quakers went with them: Chapter Six details the aftermath of the war and the
involvement of the Quakers in refugee resettlement. Concluding the thesis, Chapter
Seven attempts to bring together many of the issues which arose, such as the

decisions about who to feed and how, and the beliefs which the Friends brought

to working with their Spanish colleagues, and examines the difficulties which arose

when the ideological basis of the mission began to change.

In any thesis there is always material that it was not possible to include and
areas it was not possible to explore. Within the word limit of this thesis it did not

prove possible to examine in any detail the origin of Friends’ funds. It is clear that
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funds for food were raised outside of the American and British Societies, the FSC
and the AFSC relying on Friends to provide the finance for administration. A larger
work would benefit from a closer analysis of the dealings which the organisations
had with other bodies in the United States and Britain, particularly with attention
paid to the negotiations and compromises which had to be made with overtly
political bodies. The relationships between the Friends and non-Quaker
organisations would contribute greatly to an understanding of the Friends” witness
in this period. Finally, this thesis was always intended as a study of British and
American Quakerism. However, inevitably, this has led to half of the story being

omitted. Any expansion of this work would need to consider seriously the Spanish

reaction to Quaker intervention in Spain.
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Chapter One:

Quaker Attitudes to Peace, 1660-1940

1.1  The Peace Testimony

The Society of Friends is a church without creed or dogma in the conventional
sense. Although a certain standard of behaviour is required and certain
assumptions are made about religious beliefs, the written creed of the Friends
consists of Faith and Practice, a book containing inspiring extracts from Quaker

experience, and Counsels and Questions/Advice and Queries. The latter used to

be a method by which the Societies took a formal census of the spiritual well-being
of its members, but it is now usually a handbook consisting of questions designed
to make the reader examine her own spiritual well-being in private; each Yearly

Meeting produces its own text. Detailed exploration of Friends’ theology is made

particularly difficult by the fragmentation of the American Society of Friends

during the course of the nineteenth century.

The Friends’ witness to peace has developed from the statement issued by

the Society in 1660 to the government of Charles II:
We utterly deny all outward wars and strife and fighting with

outward weapons for any end or under any pretence whatever.'
However, the manifestation of this testimony has ditfered greatly over the course
of the past three centuries as the Friends have responded to changes in their own

political circumstances and the demands of the wider world.

After the Restoration of 1660 the Quakers moved to divorce themselves
from those elements which continued to seek the possibility of a restructured
Commonwealth. The declaration on peace and war was both a compromise with

those members of the society who did not wish to declare loyalty to the King and

a declaration of quietism to a suspicious King Charles 11 It was in essence a

' Declarations of the Society of Friends (Quakers) on Peace and War 1600-1938. Published by the
Northern Friends Peace Board, Leeds, June 1938.

*Peter Brock, The Quaker Peace Testimony, 1600-1914, Sessions Book Trust, York, England,
1990, pp. 24-31. Horace G. Alexander, The Growth of the Peace Testimony of the Society of

19



negative witness, a refusal to be involved, rather than an act of protest, although
Friends felt their refusal to be an example which the world should follow.
Furthermore, the testimony was also a rejection of the notion of humanity’s
“natural depravity”; it embraced a belief in the presence of God in all, abelief in
the presence of the Divine Light of God in each individual and therefore the

sanctity of the individual life, but it was not a witness against the concept of an

ongoing conflict between good and evil. Quakers rejected outward strife, not

inward struggle.

In the eighteenth century, as the majority of British and American Friends
became respectable merchants and traders, the Peace Testimony embraced a belief
in the benefits to trade of a peace-time economy and also the benefits of trade in
securing peace, a belief that was to survive into the twentieth century.® British
Friends remained outsiders in political society, but by the eighteenth century
American Friends were established as part of a Colonial political elite due to their
dominance of the political process in Pennsylvania. During the Revolutionary war
most American Friends kept the witness of the Peace Testimony (those who did
not were disowned), in part because they believed it wrong to overthrow the
government, even though many had been active in protesting the manner of British
rule After the Revolution the Friends withdrew their corporate presence from

active politics feeling that there was something incompatible with Quakerism in the

requirements of government, although individuals continued to sit in the state

Friends, Quaker Peace and Service, London, 1982 (© 1939), p. 4.

* A typical example in a Quaker publication in the 1930s was penned by R. Ernest Lamb:
A recent slogan adopted by our business leaders is World Peace through
World Trade. Realistic industrial executives recognize that war is a poor
business partner, and therefore seek to preserve for commercial transactions
the trade routes and markets of the world. They know that war provides
profits for the few at the expense of the many, and leaves the land exhausted
and impoverished when peace is again restored. Trade is a matter of
reciprocity, with both parties gaining by the transaction; we do not press for
it at the point of a bayonet, or force our goods on an unwilling purchaser.
Given fair play in commercial transactions, the cause of world peace is
inevitably advanced...

R. Ernest Lamb, “Good Will—Our Good Neighbour Policy”, The Messenger of Peace
Supplement to the American Friend, 6 August 1936, pp. 329-40.

‘Peter Brock, The Quaker Peace Testimon y..., Op. cit., pp. 142-165.
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legislatures. On being questioned about Quaker loyalty to the new regime Warner
Mifflin, a Southern Friend, assured Washington that Quaker objection to revolution
had not changed: “All that ever was gained by revolutions, are not adequate
compensation to the poor mangled soldier, for the loss of life and limb.””

In contrast, the American Civil War marked the increasing distance between

the British and American Friends, in both practice and belief. American Friends
had, during the nineteenth century, been caught up in the renewal and revivalist

movements which had been sweeping the United States. Although John Joseph
Gurney, the leader of Quaker renewal, was an English Friend, the renewal had a
far more devastating impact on American Friends. By 1860 the American Friends
had already split into three parts, the Hicksites, the Wilburites and the Orthodox.
These three denominations each regarded the others as non-Quakers: increasingly
the Orthodox, who had adopted the creed of renewal, saw themselves as being of
the world, not apart from it. They abandoned plain dress, plain speech and the

tradition of separatism and began to consider themselves part of the Protestant

mainstream. Ironically, the Friends’ sense of justice and their assimilation into this
mainstream led many young Friends to take up arms for the Union. According to
Governor Oliver P. Morton of Indiana, the Friends provided more enlistments in
proportion to membership than any other denomination in the State.®* However,
few members of the Philadelphia Meeting or of the very traditional Wilburite
branch enlisted. The majority of Quaker soldiers came from western states such as
Ohio and Indiana where Friends had most fervently espoused renewal, and these
soldiers came home not to disownment, but to a hero’s welcome. The Friends who
joined the Union army argued forcefully for the theory of just war; most felt they
were part of an anti-slavery crusade.” In contrast, those few Quakers who joined the

Southern army could expect immediate disavowal.?

Although the majority of Friends abided by the Peace Testimony and were

*Howard H. Brinton, Quaker Journals: Varieties of Religious Experience Among Friends,
Wallingford, PA, 1972, p. 65.

‘Hamm, op cit., p. 68.
’Hamum, op. cit., pp. 68-69.
*Brock, The Quaker Peace Testimony..., op. cit., p. 178.
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active in providing relief to civilians of both sides (and, controversially, to soldiers
of both sides), the potential for large scale rejection of the Testimony amongst
certain groups of Friends was established. After the war the society began to show
signs of division over pacifism: some Friends began to argue the morality of a
defensive war; others, including some prominent renewal Friends, began to assert
that under some circumstances governments could, morally, take life.’

Thus, when by the 1870s the revival and “holiness” movement came to
Orthodox American Quakerism, some Friends were ripe for a radical departure
from traditional Quaker practices and beliefs. The new “holiness” movement
stressed the direct experience of sanctification over the continuous presence of the
Divine, or Inner Light and a gradual growth into grace. Premillennialism turned
some holiness Friends against the traditional Quaker devotion to social reform and
towards an ideal of saving individual souls: conversion would remove the evil and

resolve the problems of the world.!" Holiness Quakers withdrew from movements
for péace and international arbitration, believing that universal peace could come
only after Christ returned to Earth. One holiness Quaker of the 1890s declared: “We
do not believe that the world is going to be saved as a whole. Our duty is to get
people to the lifeboats and be rescued.” Thomas Hamm argues that holiness
Friends, if forced to choose between Quaker pacifism on the one hand, and loyalty

to their fellow holiness believers in other denominations on the other, chose the

latter.}?

In the late nineteenth century the British Friends had also experienced an

evangelical revival, but they managed to avoid major secessions.? Throughout this

period they had sought to convince others of the value of the Peace Testimony

through letters, petitions and embassies, but it was their concern for social justice

’Hamm, op. cit., p. 69.

YHamm, op. cit., p. 107.

YSeth C. Rees, Fire From Heaven, God’s Revivalist, Cincinnati, 1899, pp.157-8, cited in Hamm,
op. cit., p. 163.

“Hamm, op. cit., p. 108.

“Alastair Heron, Quakers in Britain: A Century of Change, 1895-1995, Curlew Graphics, Kelso,
Scotland, 1995, 18-29.
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and reform during the late eighteenth and early nineteenth centuries which came
to dominate their public image. The British Quakers were best known for their
work in prison and factory reform, in the anti-slavery movement and for the
building and running of model industrial communities. The extension of relief out
into the political world, to famine victims in Ireland or to the victims of the Franco-
Prussian War, was a reflection of an increasingly outward looking Society, one
which acknowledged a responsibility to the world,” and was prompted by
concerns for social justice as much as for peace. Furthermore, British Friends were
involved in peace groups, unlike the American Friends who often held themselves
aloof, and like their American counterparts evangelical British Friends were

actively involved in mission work at home and abroad.”

At the end of the nineteenth century both the British Friends and the
American Orthodox Friends underwent another doctrinal conflict. This time the
leading lights, all young men in their twenties—the Americans were historians and

theologians with teaching posts in Quaker Colleges—were reacting against

Evangelicalism and the holiness movement and pressing for a return to a tradition
based on an understanding of the Inner Light: a religion of works not words. The
rise of Rufus Jones and his colleagues Elbert Russell and Thomas Newlin in

America was parallelled by the emergence of John W. Graham, Edward Grubb and
John Wilhelm Rowntree in Britain. In Britain modernism revived the Society as a
whole, but in America it heralded the eventual secession of the holiness Quakers

into the Friends Church. The modernists “saw the Peace testimony primarily as a
reflection of the Quaker doctrine of the Inner Light rather than as a biblically based
injunction, and they urged Friends to join with non-Christians in the fight against

war”.!* However, it is easy to over-emphasise the extent to which the theology of

the modernists disagreed with that of the evangelicals. In his 1915 pamphlet for the

Peace Association of Friends in America, Rufus Jones wrote:

To become a person, in the real sense of the word, is to awake to the

¥ohn Ormerod Greenwood, Quaker Encounters: Vol. 1, Friends and Relief, William Sessions,
York, 1975.

“Heron, op. cit., p. 14.

¥Brock, The Quaker Peace Testimony..., op. cit., pp. 291-2.
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consciousness of the divine relationship, to feel the inherent
possibilities of sonship with God, to draw upon the inexhaustible
supplies of grace, to enter into the actual inheritance of this divine-
human privilege and to live in it and practice it."”

This statement does not differ markedly from the concept of sanctification, but

where Jones departed from the holiness movement was in his conception of where

one should go from there. For Jones and his colleagues the awakening of
consciousness to the divine should be followed by a gradual growing into grace
proceeding from the exertions of the individual.

Great as is the influence of the divine operation in the realization of

this higher life of man, it is forever conjoined with human assistance

and with human elements.'®
To save the individual was not enough and, to save the world and the individual,
human as well as divine interference was needed.

In the aftermath of the First World War and Quaker service in France, whilst
relief work continued in Germany and Austria, the Conference of All Friends (later

known as the First Friends World Conference) met in London in 1920 to debate the
Testimonies of the Society. It was the modernist approach to the business of peace

and to the world which dominated. The epistle which emerged, Friends and War:
A New Statement of the Quaker Position, adopted both the modernists’ action

oriented approach and opposition to the holiness movement;

There can be no question that this substitution of theology for
real Christianity is one of the great tragedies of history. It turned the
gaze to another world. It made men acquiesce in the evils of this one.
It cut the nerve of practical effort to transform the world here.... It
made a compromise Church, with artificial functions and tasks,

instead of an apostolic dynamic Church bent on overcoming the

"Rufus Jones, The Quaker Peace Position, Peace Association of Friends in America, Richmond,
Indiana, 1915, p. 2.

BRufus Jones, op. cit., p. 2.
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world.”

Although not all Friends, particularly in America, accepted this new
theology and its demands, the renewed Peace Testimony meant a stronger
emphasis on action and by the end of the 1920s modernist Friends were taking an
ever larger part in international peace groups and in the growing peace movement.
The establishment of formal Quaker relief bodies in the twentieth century—the
Friends Service Council and the American Friends Service Committee—assisted
this process. By 1930, in common with many others reacting against the horrors of
the World War, the British Friends and their American counterparts were
demonstrating a pronounced and vocal concern for peace. However, this concern

was hampered by self-imposed strictures and contexts as the following sections

will explore.

1.2  History of the AFSC and the FSC
In order to understand the differences in the policy and practice of the American
Friends Service Committee and the Friends Service Council in Spain it is useful to
understand the differences in their origins, the different internal pressures to which
they had to adapt, and the wider culture from which they came. The American
Friends Service Committee (AFSC) was established in 1917, the Friends Service
Council (FSC) in 1927, but it was the latter organisation which had the older
history.

Both American and British Friends were involved in relief work at various
times in the nineteenth century. The American Friends, however, focussed their
efforts on the relief and assistance of free and enslaved Blacks, at least until 1860
when they became involved in war relief. American involvement in European aid
was limited by distance and they often channelled their financial aid through the

British Friends. Until 1870, the British Friends’ involvement in overseas aid was

relatively informal and chiefly concentrated on aiding such groups as Mennonites

and members of the Church of Brethren whom the Friends recognised as co-

¥ Friends and War: A New Statement of the Quaker Position, adopted by the Conference of All

Friends, 1920, issued by the Continuation Committee of the Conference of All Friends, London
and Philadelphia, 1920.
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religionists. The principal exception to this generalisation was the extensive aid
which Friends organised in Ireland to which both British and US Friends, in
addition to Irish Quakers, contributed extensively. This relief, organised by
concerned individuals, was not officially recognised by London Meeting for
Sufferings. Like much of Quaker relief work before and since it was organised by
only a small proportion of the society and Helen Hatton argues that it was
consequently outside the corporate witness.” However, Friends’ use of the title
Minister recognised the value of individual action and it is a mistake to assume that
because the Society did not make a formal effort that it refused acknowledgment
of the work. A better way of approaching the issue—which affects all of the relief
efforts, formal and informal, of the nineteenth and twentieth centuries—is to
recognise that the Society of Friends was established along a cell structure in the
seventeenth century. Such a structure allowed individual and minority group effort
as long as it remained within certain paradigms. As will be seen later in this
chapter, it allowed for the formation of controversial bodies such as the Friends'

Ambulance Unit, outside but very much a part of the corporate image of the

Society of Friends.

The first official Friends War Victims Relief Committee of London Yearly

Meeting was established in response to the unexpected defeat of France in the
Franco-Prussian war. The devastation caused by the war and the consequences of

the German occupation had mobilised a number of charitable efforts but it was
clear that some form of organised and sustained activity was necessary. In
particular, the Friends were aware that whilst some regions received ample
attention, others were unjustly neglected. In 1870 the British Friends sent out forty-
one Commissioners to investigate and begin distribution of aid and followed this
up with a small group of more long-term workers who provided first food, and
later seed corn and cattle. After one year both funds and fund-raising abilities were
nearing exhaustion, but the Friends found it impossible to lay down the work

immediately as individual field workers found ways and reasons to carry on. The

Quaker presence in France eventually concluded five years later with assistance

*See Helen E. Hatton, The Largest Amount of Good: Quaker Relief in Ireland, 1654-1921,
McGill-Queen’s University Press, Kingston and Montreal, London and Buffalo, 1993, pp. 6, 11.
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during the harsh winter of 1875.*

Quaker relief in the Franco-Prussian war left a number of lasting legacies.
To ensure that money subscribed by the public went to relief, the Friends set up an
internal fund to raise money from the membership for expenses and
administration. Most Quaker workers were unpaid, with a few receiving an
allowance from the administration funds and only a very few of the French

assistants receiving remuneration. This became standard practice on Quaker

projects. Non-Quakers in sympathy with Quaker aims were welcomed as relief
workers, and the age range of the workers spanned thirty to sixty years of age.
Deviation from this practice would be rare and as the Americans later found,
presented problems. Quaker relief would be distributed irrespective of race, class
or creed and where possible it would be done through the encouragement of local
committees whom they would aid. Although the Quakers had some success with
development projects in Ireland, James Long’s failed attempts to introduce

communal ploughing had taught that it was often advisable to accept local

attitudes rather than to enforce change from above.” It was also established that
Quaker workers would not themselves distribute food but would use local agents:
recruitment of local volunteers both encouraged self-help and allowed the number
of overseas workers to be kept to a minimum. A long term lesson, which was not
discovered until later, was that relief work should not be expected to produce
gratitude. When, in the 1890s, the Friends sought money for relief in the Russian
famine, the Friends failed to raise any money from those areas of France which they
had assisted in the 1870s.2

The time spent in France also drew attention to the importance of the
individual and the potential tensions between the relief workers and their home

committee in the matter of when to extend and when to lay down a mission.?* It

was assumed that when the work in France was over, the War Victims Relief

*'Greenwood, op. cit., pp. 73-80.

“Hatton, op. cit., pp. 200-222.
“Greenwood, op. cit., p. 117.

41bid.., pp. 49-61.
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Committee would be disbanded. Its life was extended, however, after Meeting for
Sufferings, the oldest committee of London Yearly Meeting, failed to respond to the
need for relief in the Balkans in 1876. Four members of the Friends War Victims
Relief Committee joined together to revive it and James Long eventually took a
mixed party of Alsatian carpenters, Belgians and Germans to Bulgaria to help
rebuild villages devastated by Turkish troops. The work was expanded further in
1896 when John and Elizabeth Bellows set out to assist the Armenians. For two
years popular support brought substantial donations, after which funds dropped
off. Rumours that conditions in the Balkans had been exaggerated undermined
fund raising, and emphasised the need for full continual and detailed reports.”
Despite the difficulties, the British Quakers were involved continuously in Eastern
Europe until 1914, following a pattern of initial well-funded enthusiasm followed
by public ennui and the dismantling of the project. In addition they served in a
number of Russian famines from the 1870s and, in a more peripheral position, in
the Boer War.”® Most of the involvement of this period was triggered by the interest
of one or more individuals operating “under Concern”, that is, under a God-
inspired impulse.

The First World War changed the nature of British Quaker relief work. The
Friends were not totally unprepared, but they still had no single body responsible

for coordinating relief work, nor were they in a strong position to rely on their
young men to hold an absolutist position on the Peace Testimony. Although the

modernists had made an impact on the Society, this had the tendency to encourage
young people to action rather than steadfastness. As J. William Frost has said of the
Americans in this period, “Peace meant passivity and the times called for activity”,
and this activity needed to be channelled if the testimony was to be maintained.?
The most popular organisation to emerge was the Friends Ambulance Unit, a
rather typical British Quaker group in that it was the product of individual concern.

The initiative was taken by those most interested, and Society support sought in the

®Ibid., pp. 80-87.

“Brock, The Quaker Peace Testimony, p. 292.

“J. William Frost, ““Our Deeds Carry Our Message”: The Early History of the American Friends
Service Committee”, Quaker History, Spring 1992, p. 4.
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aftermath, but because the unit served with the military it was never permitted
recognition as an official branch of the Yearly Meeting. By 1916, when the unit was
brought under army command, the majority of its senior officers were non-Quakers
and many Friends had left® Official bodies to emerge from Yearly Meeting
included the new War Victims Committee (France), the Emergency Committee for

Aliens, and the National Relief z*f‘&uxili:;n'y..29 All were important elements of what

was to become, in the inter-war period, the Friends Service Council, but it was the
War Victims Committee (France) which had most to do with the emerging
cooperation with the Americans.

For five years the War Victims Committee (France), with permission from
the British government, operated behind the lines, assisting with ploughing when
war drew manpower from the fields, distributing seeds, cabbage plants, manure,
and repair services for farm machinery. Twenty-four thousand fruit trees were

distributed by the British Friends. In addition, the FSC operated a maternity unit

at Chalons-sur-Marne, assisted in hospitals and in convalescent homes and
initiated a building scheme to provide prefabricated houses. In 1917 the FSC

workers were joined by Americans, sent by the newly formed American Friends
Service Council (AFSC).”

American Friends’ approach to provision for conscientious objectors and to
relief was, from the start, professionalised. Whilst individual concern did sponsor
the initial operation, it was not permitted to emerge unguided in the manner
familiar to British Friends. Many American Quakers relief workers had come from
experience in the settlement houses established in a number of American cities in
the late-nineteenth century whilst others were products of an increasingly
professionalised social work, or from the new business schools. This did not, of

course, prevent many mistakes being made but it did indicate the direction in

*The writer Olaf Stapledon, a non-Quaker, was accepted into the FAU in part because he could
bring with him an ambulance. His pacifism was ambivalent and rested more on his belief that
this was a gentleman’s war which he as an ally of the working man felt he could not support.

Robert Crossley, Olaf Stapledon: Speaking for the Future, Liverpool University Press, Liverpool
1994, pp. 129-132.

PGreenwood, op. cit., p. 181.
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