Appendix A

Publisher’s Interview
Greetings.
Interviewer: You said that you are the founder of Darussalam publishing house?
Interviewee: Yes.
Interviewer: Who are the audiences of 'the Sealed Nectar' that you proposed the
book for?
Interviewee: Bismillahir Rahmaanir Raheem (In the name of Allah the most gracious
the most merciful). The audience of this book, Mashaa Allah (God willing), is all of the
world, all of the people, even if they are Muslim or non-Muslim. The people who would
like to know who Muhammad was, Sallallahu Alaihi wa Sallam (Peace be upon
him)...and we believe that the Sealed Nectar is one of the best books. So Mashaallah,
generally, all of the people of the world.
Interviewer: So you intend to propose this book for Muslims, non-Muslims... all of
non-native Arabic speakers.
Interviewee: Sure, sure.
Interviewer: What is the purpose of the translation?
Interviewee: The purpose of this translation... Actually, Darussalam has translated
many books, and in different languages... so, as I mentioned, the Sealed Nectar is a
complete Seerah (biography) book, and it is very understandable to the common man.
When you read it, you feel that you are a part of the same story... and to my knowledge,
this book has sold up to millions by now.
Interviewer: So, this is why you chose this book in particular, because it is
comprehensible, brief, and it involves the reader.

Interviewee: Yes.



Interviewer: Are there any other books in the series?

Interviewee: Yes. Darussalam has published more than sixty books on the topic of
Seerah, in different languages. So there are many books in English, and also in Urdu, in
Persian, in Hindi, in Bengali...in different languages.

Interviewer: And all of them are about the Biography of the Prophet, or (what is
known as) the Seerah.

Interviewee: Yes.

Interviewer: How many editions of the Sealed Nectar have you published?
Interviewee: I believe it's more than 20-25 editions...and each edition is more than three
thousand, five hundred, sometimes... five thousand.

Interviewer: How many editions of them did you sell? Did you sell all of them?
Interviewee: Yes. We do not print any edition of any book, unless our store... they say
that our store is empty now, of course ... it is impossible that we print and our store is
not empty.

Interviewer: Do you have any marketing strategy?

Interviewee: We have many showrooms in different parts of Saudi Arabia, and in other
parts of the world. When we publish a book, we send a message to all of our branches
and distributors. Through these channels, we sell our books. The same with The Sealed
Nectar, our strategy is also the same.

Interviewer: So, you publish, and then you send brochures, or the likes...
Interviewee: Brochures...sometimes a message, sometimes a clarion call, sometimes we
send e-mails...and even our distributors and our agents, they are always asking when
the book is coming, or when the new book is coming. So, these are routine matters.
Interviewer: What was the sales price for this book?

Interviewee: Actually it varies. We have many editions; some editions are small, some

are big, some black-and-white, some editions are colored...



Interviewer: For the same book?

Interviewee: Yes, for the same book. So, we can say that it starts... even from when we
started, the price was too low...too low. It was, I remember, 25 to 30 Saudi riyals... and
then, it has gone up to 65 to 75 Saudi riyals. It depends [since], as I mentioned to you,
there are several editions; some are pocket sized, some are bigger, some are very big,
some are black-and-white, and some of them are fully colored. So, it depends. It starts,
you can say, from 35-40 riyals, to 75 riyals.

Interviewer: Do you think that it is affordable to readers?

Interviewee: Sure, Alhamdulillah (Thanks to God). It is affordable, very
affordable...even some people are surprised.

Interviewer: So, if it is valued at 35 riyals in Saudi, is it the same in the UK and
USA?

Interviewee: No. Actually the price is, when it has gone to the UK, or USA, it is made a
little higher because they pay some taxes, and also they pay the airlines...

Interviewer: The shipping, you mean...

Interviewee: Yes, the shipping. Masha Allah, I have in front of me now the (report for)
Ar-Raheeq Al-Maktum (the Sealed Nectar) in English. So far, we've printed more than
one-hundred thousand copies.

Interviewer: Did you notice any differences in the sales rate of the Sealed Nectar
after 9/11?

Interviewee: I believe actually that after 9/11 our sales went down...because of a lot of
propaganda against Islam, and the people had become afraid. Even, at that time, our
shops were empty. So, I believe that the sales rate went down.

Interviewer: Did you notice any differences in the sales rate after the posting of the
Danish cartoons of the Prophet Muhammad?

Interviewee: Yes. The sale graph went up.



Interviewer: So people were trying to discover, maybe, more about this person?
Interviewee: Yes. Even Darussalam made a strategy. We made a 50% off on all our
books, and many well-wishers, they came and they purchased the books, and they
distributed, and they sent...and even Darussalam sent the books to different parts of the
world.

Interviewer: So, this was a kind of reaction to that which had taken place...
Interviewee: Yes, a reaction, yes.

Interviewer: Which year had the highest rate of sales for this book?

Interviewee: Between 2005 and 2006 was the year that this book had very high sales.
Interviewer: But at that time, you said that you had implemented a new strategy,
making discounts and...

Interviewee: Yes, we made discounts, and also we contacted many people through our
agents, and we told them that we should tell the people that this is the true story of the
Prophet, Sallallahu Alaihi wa Sallam, and, Alhamdulillah, we succeeded.

Interviewer: Did you receive any comments or reviews from audiences online, or
by post, or in the press?

Interviewee: Actually, in the beginning, of course, they all sent comments, by e-mail,
some by fax, telephone calls, and even some of our own staff, they had gone through
the books. We have a committee responsible for this at Darussalam. So, any comments
which come from outside, we put them in a file and send it to this department to check
it. Sometimes, the opinion is OK, and sometimes the opinion is not OK. Maybe, our
reader is wrong; other times, he is right. Even if he is wrong, or right, we still send him
back a letter of thanks, and also, if we are wrong, then we try to change that.
Interviewer: So, do you think that these amendments of the previous edition are
major or minor?

Interviewee: No, no, they are minor.



Interviewer: Mostly linguistic, or cultural?

Interviewee: Sometimes linguistic, sometimes...but not too much. Sometimes, it is just
the difference (of opinion or style) between one translator and another translator.
Interviewer: Yes, sure, in translation you can't say this (style) is totally wrong, and
this is totally right, because it is a matter of opinion.

Interviewee: Yes.

Interviewer: Can you give some examples of these amendments, or you don't have
any on hand?

Interviewee: I don't think so...it's just some minors, and whenever I receive these letters
or comments, I send them to the department, and we send them a letter of thanks, and
finish.

Interviewer: You can't remember any...?

Interviewee: Actually, sister, to be honest, there are a lot of people who send us a lot
of... not just comments...many people send comments, but also they will ask 'we need
this book, and that book'... so, there are a lot of everyday letters. Sometimes, we don't
have time to read them. So, of course, for these important letters which specifically
mention some comments, we have a file. But I don't think that we have a particular file
for the Sealed Nectar.

Interviewer: Do you use a standard transliteration system for Darussalam
publications?

Interviewee: Yes. We have a dictionary (Standard Dictionary) that sometimes we send
to our translators. Of course our translators - some of our translators, have spent more
than twenty years with us, and they know our traditions, but even for them we have a
file that we send them; but usually, now we don't need to tell them...because, all of the

translators they have become very regarded and experienced.



Interviewer: But, for example, the Library of Congress has a transliteration
system for Arabic. They use the same way, for example, a word with the letter (_=
), they use 'Dh', or the letter D with a dot beneath it... or is this not in your
publications?

Interviewee: I remember that we had one brother whose name was Sa’deddin- he passed
away about five years ago. He was really a high level professional editor with us.
Jazaahullahu Khayra (May Allah reward him with the best), he made a lot of effort, and
he did all of these things. Yes, it is a standard.

Interviewer: And so, you use a standard in your publications?

Interviewee: Yes, sure, but it is our standard. It is what we feel at Darussalam.
Interviewer: Do you have a copy of the transliteration system that you use? If you
could provide me with one...

Interviewee: Yes, I believe that I can provide you with one.

Interviewer: What do you think a good translation should be?

Interviewee: I believe that a good translation should be easy...easy to understand and
easy to read. There are some translators who, when they translate, they write a book that
even you could not read. This I hate. So, I tell them that it is not necessary that each
word be translated. We want that the people know what the author wanted it to be. So,
Alhamdulillah, because our audience is not only the Americans and the British... Many
of them are from India, from Pakistan, and from different parts of the world. There are
even some from Saudi, and there are many Arabs. Their mother tongue is not English,
but they read English.

Interviewer: So, the main point is to make it easy and understandable... and fluent.
Interviewee: Yes, and fluency. Fluency is very important.

Interviewer: ...and to introduce the author, and the author's intention, to the

reader.



Interviewee: Yes.

Interviewer: Do you provide the translators with these guidelines?

Interviewee: Yes, usually verbally, and when we are in the interview we tell them
before we start. But, now we have a team of translators with us, so we don't need to tell
them every time.

Interviewer: So, at the beginning of the work...

Interviewee: Yes, we tell them. But also, this is common sense.

Interviewer: Would you please explain the translation process or phases at
Darussalam. What is the process here? Is it translation, then revision, then
editing...?

Interviewee: Actually, our way of work is - we get a translator to translate the work.
When he translates, it goes through minimum between three to four people. They check
them, they read them again, they correct spelling mistakes, especially Quranic verses -
we take the translation from the Noble Quran (by Muhsin Khan) -, and also the
Ahaadeeth (Prophet sayings), if there some words in Arabic we also clarify them so that
there are no mistakes. So, sometimes, it will have gone through six to seven different
people.

Interviewer: So, this is the revision?

Interviewee: Yes. Then, in the final stage, it comes in front of me. Even I used to go
through the books, because I've had a lot of experience, so it has happened many times
that in the final stage, we say to look at that mistake, or this mistake... not just linguistic
mistakes, but sometimes a printing mistake, sometimes even layout...

Interviewer: So, maybe the editing is for you... the last stages...

Interviewee: I mean, this is not editing... You could say that, at the last moment, I just
want to see (proofreading?).

Interviewer: Does it go back to the translator?



Interviewee: No, no. Actually, I do not send the book to the printing press, unless my
conscience is clear, and I've said OK. Because, I know the system, and I know my
people, Masha Allah (bless them), they are very honest, but it is not easy work.
Sometimes, it is not enough that a man is very honest...but it is overlooked.
Interviewer: Have you been contacted by any researchers to tackle this translated
book, the Sealed Nectar?

Interviewee: Actually, there were two or three brothers in America... in England who
sent me a message and told me that they were ready to work on this book free of cost,
so I told them, "Look, this book is not so easy". We, Alhamdulillah, have translated the
book, and we have gone through it many times. I can say that sometimes there is
difference of opinion, some word is better than another. Even one of the Pakistani
officials, a very high official whose English is very good, he also said when he came to
visit us here, "Abdul-Malik, I want to go through the Sealed Nectar..."

Interviewer: He wanted to translate it?

Interviewee: Not translate it. He wanted to go through, to make some changes...that
some words are better, some sentences are better, some things. I told him "No problem.
Go ahead". He sent me back... only twenty pages, or thirty pages. I had told him "Mark
them with red color, because I want to know where you made the changes".
Alhamdulillah, but finally they say this is OK, because I know this is not an easy work.
Interviewer: Yes, it is not an easy work...and your effort is clear, as the book is
very, very good...

Interviewee: Thank you, very much

Interviewer: But what I meant was, has there been any researcher, before me, who
has asked you to tackle this in a research?

Interviewee: No, no.

Interviewer: So, this is the first time for it to be researched?



Interviewee: Yes, yes.

Interviewer: Okay, thank you.

-End of Interview-




Appendix B

Translator’s Interview
Greetings
Interviewer: This research is about translating sensitive terms in religious texts,
and The Sealed Nectar is the text that is in focus in this research. So, I just wanted
to check your choices as a translator. If you could, please introduce yourself? Your
name, nationality, education, etc.
Interviewee: I am Essam Diab, a Syrian national. I was born in Damascus in 1944. 1
graduated from Damascus University in 1967, with a diploma in Education and English
Literature.
Interviewer: In English Literature... Ok. Is there any training or translation
experience?
Interviewee: Yes, I have already translated some books by Dr. Muhammad Said
Ramadan Al-Bouti, from Arabic into English. One of which, I still remember, is Equity
in Islam. 1 can’t remember the other names right now. My mind is too busy.
Interviewer: I mean is there any professional training in translation? Have you got
any professional translation training?
Interviewee: No, I have not had any. It's only a sort of experience. Actually, we’ve
learned through the passage of time. We do operations with my colleagues; we did
receive some local training, in some local institutes, but no professional training in
translation.
Interviewer: So, we might say that you are a freelance translator?
Interviewee: Yes.
Interviewer: And, you said that one of your translations was Equity in Islam?
Interviewee: Yes, Equity in Islam, by Dr. Dr. Muhammad Said Ramadan Al-Bouti, you

know, the Islamic scholar. You know him I think?
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Interviewer: Not very well, but I know so many of these Islamic books, and I am
interested actually in religious translation especially.

Interviewee: Yes.

Interviewer: How many languages do you speak?

Interviewee: I speak English, and a little French.

Interviewer: What is your first language? Arabic, for sure?

Interviewee: Arabic, of course.

Interviewer: And second?

Interviewee: My second is English, and a little French, but I am not reliable in French.
Interviewer: Ok, not reliable- no problem. What do you think of your translation
of the Sealed Nectar? Is it a translation where you stick closely to the author’s
words, or an adaptation?

Interviewee: No, I didn’t stick closely to the author’s words. In fact, I translated the
‘spirit’ of the sentence, rather than the sentence itself.

Interviewer: Excellent. So, you translated the gist of the source text, not word by
word.

Interviewee: Yes.

Interviewer: Had you been given the skopos, meaning the specifications of the
translator’s task and intended reader by the publisher, before translating the
book?

Interviewee: I’'m sorry, I couldn’t follow you. Could I hear the question again?
Interviewer: Yes. We call this, in Translation Studies, the skopos, which means
that the publisher gives you, in advance, what your task is, what to translate, who
your intended readers are, etc.

Interviewee: In fact, we in Noor Ash-Sham, Dr. Maher Abul Zahab, and other

colleagues, you see, we are sort of a force family. So, we work together. He asked me to
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translate this book. I set out on this task for about a year. It took me a year. There was
nothing formal between us at all. Later on, when I finished the translation, he undertook
publishing it in a certain printing press in Damascus. And, that was all.

Interviewer: But, they didn’t give you specifically, what it was, for example, that
they wanted from you. They just gave it to you and said ‘translate’.

Interviewee: Yes. We are colleagues. In Noor Ash-Sham, we are like one family. Some
are scholars, you see, and some are educators, and some are translators. We work
together for the benefit of spreading the Islamic call, rather than for any material
benefit.

Interviewer: Yes. Sure, I got your point. But, I mean, the final decision was left for
you.

Interviewee: Yes, of course.

Interviewer: Have you gotten to know the author? Do you know the author,
Safiur-Rahman Al-Mubarakpuri?

Interviewee: No, I have not. Dr. Maher Abul Zahab introduced him to me very briefly,
and he introduced the topic very briefly to me, and he asked me to embark on this
task...

Interviewer: But no personal knowledge. You don’t know him personally?
Interviewee: No, no, not at all.

Interviewer: How long did you work on the translation?

Interviewee: Of this book?

Interviewer: Yes.

Interviewee: It took me about nine months, but not continuously. Intermediately,
depending on my spare time, whenever I had spare time. In fact, translation is not my
first job. I am a lecturer at the Ministry of Higher Education, Faculty of Economy.

Interviewer: Oh... Okay, so it is not religious studies.
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Interviewee: No.

Interviewer: So, you are in economic studies, and then translated a religious book.
That’s nice.

Interviewee: Yes.

Interviewer: So, it took about nine months, but not every day...

Interviewee: Yes, intermediately, from time to time. I didn’t do it continuously.
Interviewer: If you can remember, how many hours per day, when you were free,
did you translate?

Interviewee: About, let us say, on average 2 or 3 hours

Interviewer: 2 to 3 hours

Interviewee: In fact, I will tell you frankly, one page took me an hour... because I
wanted to give the exact meaning, the spirit of the meaning, rather than the literal
understanding of each sentence.

Interviewer: Yes, excellent. I see...

Interviewee: Yes, and I discussed this point with some colleagues here, and some
Islamic scholars, and they approved of my approach to this subject.

Interviewer: How long did it take you to revise the translation?

Interviewee: It took me...about a month or so.

Interviewer: A month or two...

Interviewee: Can I tell you...? I am not an official translator. I haven’t got any training
in translation. All of it is a kind of experience... experience, and self-revision, and self-
education, and self-training, and self-practice, and self, and self, and self. I have not
been abroad to England. I have never been abroad to England

Interviewer: Never to any country?

Interviewee: 1 wish I could go to England to do some practice, but I’ve never had the

chance.
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Interviewer: So, you have never been out of Syria?

Interviewee: I have been out of Syria, but I have not been for any foreign training as
you describe it.

Interviewer: So, what about your language? Did you get your language from Syria,
or from abroad?

Interviewee: From Damascus University. Damascus University in the seventies, eighties
and in the nineties, Damascus University used to graduate the best teachers in the Arab
world. Unfortunately, now the situation is not the same. We and the Iraqis... I used to
work in Kuwait, and I discovered that we and the Iraqis who graduated from Baghdad
University and the students who graduated from Damascus University were the best
speakers of the (English) language.

Interviewer: So, what was your BA course study in?

Interviewee: In Education. I got a one-year diploma in Education.

Interviewer: So, your BA is in English, and then a diploma in Education?
Interviewee: My BA is in English Literature, not English language.

Interviewer: Yes, that’s nice. At that time, did you keep your draft when you were
translating?

Interviewee: Yes, I still have it I think...

Interviewer: Oh, that’s nice...

Interviewee: I still have it, but I don’t know where it is now. As I told you, our situation
here is not that easy... so I am not in my original house. I am in my sister’s house.
Interviewer: Oh, May Allah (God) help you all. Okay, did you consult any help
during the translation?

Interviewee: No, I didn’t. But, I used to consult some of my colleagues at one point or
another point. That’s all. It was actually 100% personal judgment and personal practice

and personal ideas I put in the translation.
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Interviewer: I don’t know if you remember, there are some exact words, some
choices that I would like to ask about, but I don't know if you still remember. For
example:

‘eLill 23, you chose to translate as ‘Old Syria’ instead of ‘the Levant’, or ¢ o sk
Jad) ¢ you said ‘sub-branch’ instead of saying for example, ‘septs’...

Interviewee: 1 would say that this was a kind of personal judgment or personal
understanding, subject to your approval or your disapproval... you could approve of it,
or you could not approve of it. This is my own personal judgment. This is what I
deemed, that the meaning was running in this direction. This is just my personal
understanding, depending on my understanding of other topics like geography, or
history, or something like that... or these other disciplines... my touch and my
understanding of other disciplines helped me in this direction, to understand a certain
idea, either in this way or in that way. But, it is subject to the reader’s decision and
understanding. If he wants to approve of it, then it is okay. If he doesn’t approve of it,
then he is going to choose his own personal judgment.

Interviewer: I mean, was it just your choice? You mean, you didn’t, for example,
go for some dictionaries, or encyclopedias, or something like this?

Interviewee: I use the dictionary a lot. I use different kinds of dictionaries. In fact,
before choosing a word, I am very meticulous in this area. I am very meticulous about
choosing the exact word which I deem the most appropriate in a certain context. I am
very meticulous. Believe me, I feel very worried about choosing the exact word, and I
don’t feel happy until I have been successful in choosing the exact word. I am very,
very, very and highly meticulous in choosing the exact word that could go, and fit
exactly into the appropriate context.

Interviewer: So, for example:
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‘la’, you said ‘a leather case; instead of ‘a leather pouch’...s,~1’ you
transliterated as al-Harra... you translated ‘.=’ as ‘nursemaid’... ‘Oe) o LS
you deleted the word 4, and use the parenthetical structure, and then put ‘Umm
Ayman’ between parenthesis...‘z<)" you said ‘duties’ instead of
‘properties’... & 3 or ‘<% 1Y you said ‘honest’ instead of ‘honorable’...

What kind of decision process do you use to decide?

Interviewee: There is nothing. There is no outside training. There is no formal training.
It’s all personal understanding and personal judgment, my lady. There is nothing. I have
left this up to the reader. If he likes it, then okay. If he has another opinion, then he may
do as he likes. This is a book for people to read. If you like to read it, then okay. If you
can improve it in one area or another area, then I will be very happy for you to tell me
that this area is not good enough, and you can give me another choice.

Interviewer: Did you have somebody in mind? Were they Arabs, non-Arabs,
Muslims, non-Muslims, or were they any reader? What kind of reader did you
have in mind?

Interviewee: I had in my mind the educated reader...the highly educated reader...those
readers who aim very high in their understanding. During my translation, I used to also
have in mind the most elite scholars.

Can I tell you a joke...something that happened to me?

Interviewer: Yes, okay...

Interviewee: Once, I used to take a course in political science, and we had to take an
exam at the end of the course. We were asked a certain question. I wrote my own
interpretation of the question and how to answer it. One of the professors described it as
a very terrible answer. We asked another professor, and he said that it (my answer) rated
number one. So, it depends on the understanding of the reader. This is what happened to

me. One of the professors told me that I had failed, the other professor told me that I
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was the top one. That I ranked first in my course. So, it depends on how the other party
can understand what I have in mind.

Interviewer: So, what I understand is that you aimed at an elite... at highly
proficient readers of religious text.

Interviewee: Yes

Interviewer: Muslims or non-Muslims?

Interviewee: Muslims and non-Muslims. In fact, I have some Christian friends here, and
I gave them some copies as presents. They appreciated my work very much.
Interviewer: That is very nice. Can we go to other religious choices?

Interviewee: Yes.

Interviewer: For example, ‘)L’ you said ‘Allah's Promise’ instead of, for
example, ‘glad tidings’..., ‘==’ you said ‘asked her’..., ‘=¥ 232’ you said ‘their
great grandfather, so you didn't say ‘our’ for example instead of ‘their’...
Interviewee: I would like to tell you something. This job was done a very long ago, like
twenty years ago. I can't remember the text exactly, and I don't have it here in my hand.
I am just speaking, I am extrapolating, I don't have anything in my hand. I don't have
the text before me. So, I am sorry, I can't answer clearly and exactly what you have in
mind because I can't remember exactly the text now.

Interviewer: Okay, no problem. Did you translate all of the ayaat (Quranic verses)
and hadiths (Prophet's sayings), or did you use a standard translation?

Interviewee: No, we took them from a Pakistani version of the Quran, a translation of
the Quran. So, I didn't translate any ayaat or hadiths. All of them are taken exactly...
Al-Jazaairi, someone like Al-Jazaairi... Is there a translator called Al-Jazaairi ?
Interviewer: There is Khan and Al-Hilali...

Interviewee: There are different versions of translation that are Pakistani. But, most of

them are Pakistani.
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Interviewer: Yes, but I don't know Al-Jazaairi... I know Al-Hilali and Khan.
Maybe?

Interviewee: I think one, a very thick one. Can you remember the name exactly... A
translation by a Pakistani scholar? I can't remember exactly...

Interviewer: I only remember Ali... Ali, this is Pakistani...

Interviewee: I agree with you. I think there is the word Ali...

Interviewer: That's nice. Yes, Ali is the Pakistani, and his translation was very...
excellent, yes it was excellent... an excellent translation...

Interviewee: Yes, I really liked it.

Interviewer: So, all translations of hadiths and ayaat were taken from Ali... Ali's
translation...

Interviewee: Yes, yes...

Interviewer: Okay. The courtesy expression of ‘sluy 4le & 1=’ (Peace be Upon
Him), appears as it is, as an image. What is your technique? Why didn't you
prefer, for example, for Muhammad ‘ale s 4le 4 L=’ to use ‘Peace be Upon Him’?
Interviewee: This is what Dr. Maher Abul Zahab used to inculcate in our minds. You
see, Dr. Maher Abul Zahab is a scholar in this field...and we used to sit together for
seminars, and I used to quote and adopt some of his expressions -you know, Maher
Abul Zahab is the head of Noor Ash-Sham, and he is a great scholar in the field of
Islamic Studies. He used to have seminars, and these were some of his expressions, and
I was pleased with them, and I adopted them.

Interviewer: So, he would like, for example, for ‘sl 4de &) L=’ to be as it is, but
for ‘Peace be Upon Him’ for other Prophets?

Interviewee: Yes. You could contact Dr. Maher Abul Zahab. He could give you very
good information and turnout better than mine.

Interviewer: I contacted him actually, and he referred me to you...

18



Interviewee: He is a good man.

Interviewer: For the Arabic word ‘C?’, it is usually transliterated as ‘bin’. But,
when you came to Abraham and Ishmael, you said ‘Ishmael son of Abraham’. Is
there...?

Interviewee: There are some differences that I couldn't notice. I would be very happy if
you knew them and could correct them for me, and I would thank you very much.
Interviewer: Oh, my God. Thank you. No, I just want to know if there is a
technique behind these.

Interviewee: No there is no technique, there is no formal technique. As I told you, it is
personal judgment, and personal understanding, and personal practice. I have not
received any sort of training whatsoever. I wish that I could have had some training...
Interviewer: Yes, all of us would wish that...

Interviewee: ...but unfortunately, I didn't have any training.

Interviewer: May Allah bless you with good deeds. Okay, as for the names, what
kind of transliteration system did you use? Did you consult dictionaries? For
example, the letter ‘C=" in Arabic, in Congress they would use D with a dot
underneath, and in some transliteration systems they would use Dh

Interviewee: I understand you now. Your questions are all in an academic way.
Unfortunately, the academic image which you have about me is lacking. I don't have it.
As I told you, it is all from experience. There is no academic background at all for my
translation...only self-training, self-understanding, everything depended on these
things...

Interviewer: On yourself... May Allah bless you with good deeds, and a high level
in Paradise, with my daddy and all Muslims.

Interviewee: Amen

19



Interviewer: The translation, overall, is longer than the source text. Do you agree
with me?

Interviewee: Yes, I agree with you... because, as I told you from the very beginning, I
didn't translate the words literally. I followed the spirit of the text rather than the literal
text. This I understood from this Ali, Hussein Ali or something like that, and from Dr.
Maher Abul Zahab, and from Dr. Muhammad Said Ramadan Al-Bouti. They
understand, and they told us, and they dropped into our ears that we should understand
the Islamic texts in their spirit rather than from the Lexicon at that time.

Interviewer: So, why is it longer? Do you explain things?

Interviewee: It is not that. You see there are some personal touches, and some personal
meanings that I wanted to highlight, because I am worried sometimes that my reader
may not understand me.

Interviewer: Excellent, so would you say it again please? Why do you think it is
longer?

Interviewee: Because I am afraid that my reader may not understand me, so I added
something from myself to make myself more understood.

Interviewer: Okay, that's great. Thank you... What do you find the most difficult
or critical point in the translation?

Interviewee: Finding the most technical words related to Islam. Sometimes, I feel afraid,
and I feel worried that I've not been choosing the right word. I am still afraid that in my
books, I don't think that they are free from mistakes...I don't think this. I think there are
some mistakes, language mistakes...my choice of the words. I am still worried, and I
still am afraid that...I don't know, I feel that I am not a perfect translator...but I try to
do something...

Interviewer: It is not a kind of mistake. It is a Kind of your own opinion, your own

choice. I think, if I were the translator, I would go for this and I would have an
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explanation. I would prefer, for example, this instead of that, and according to
criteria which are in my mind for why I prefer this or that.

Interviewee: I would like to tell you that all of our job is that. In fact, we used to -now,
unfortunately, we no longer do it because we don’t feel happy at the cost of it,
everything was spontaneous, everything is simplified, everything is depending on the
personal understanding. There is nothing academic, there are no fixed criteria. We were
just a group of educated people trying to do something...but most of us have not had
any academic training or any academic background abroad (in this regard),
unfortunately.

Interviewer: How did you handle these difficult things? How did you find solutions
for them?

Interviewee: Through more reading through references, through asking my colleagues,
through consulting Dr. Maher Abul Zahab, through consulting Dr. Muhammad Said
Ramadan Al-Bouti, the great scholar in Damascus...they used to give me very good
advice.

Interviewer: You said from reading references?

Interviewee: Yes, of course. I have a good library at home. A good one...not a big one,
but a good one.

Interviewer: References like what? Can you give examples?

Interviewee: For example, like An-Nawawi...

Interviewer: Translated into English?

Interviewee: Yes, translated into English. I have Sahih Muslim and Sahih Al-Bukhari
translated into English also, I read them. All of Muslim and all of Bukhari are
Prophetic sayings translated. I have also Ar-Ridwan, a book translated by an American
Muslim, who sent it to me as a present, it’s very interesting.

Interviewer: So, you read those in English and choose the best that suits you?
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Interviewee: Yes, of course. Sometimes, I feel that I don't like their translation. For
instance, I had this American friend that used to maintain very good correspondence
with me. So, sometimes he used to agree with me, and sometimes he didn't. We
depended on our understanding.

Interviewer: Others for example, like Al-Bukhari and Muslim, these were
translated by whom?

Interviewee: I don't know exactly. I bought them from a bookshop. Al-Bukhari is about
twenty volumes, and Muslim is about six volumes. I don't have it right now, as I am not
at my house.

Interviewer: What do you think is affecting your choice? Is the language affecting
your choice, or the text, or the purpose, or the audience - the reader? Is it the text
type, for example religious or not religious, literary, novel, or poetry... or the
purpose, which affects your choice?

Interviewee: I am very meticulous and I am very worried about the choice of the
vocabulary, so it is language background.

Interviewer: So, is it language, or the purpose of the translation, or the reader?
Interviewee: The reader, I would like to touch the reader, to address the reader in a
clear way. Number one, I want to feel that I am sincere to him by choosing the language
that is the most exact language expression. I would like to tell you something else that is
very interesting. I am not very skilled in the religious studies. I'm just a Muslim. I say
my prayers, I do my fasting and all of these religious obligations and duties, but I'm not
a religious ascetic. In the first place, I am a language teacher...

Interviewer: So, you are a language teacher, but you mean that you are not
specialized...

Interviewee: I am a language teacher, rather than a translator, rather than a religious

scholar.
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Interviewer: Yes, I get your point... no worries...

Interviewee: Please, try to keep this in mind. Because this will justify some of the
mistakes that I might have made in my translation, and I hope that you will sympathize
with me...

Interviewer: No, it is just that I am studying the choices... For example, if I would
say to you: number these by priority. Which is your priority - the language, the
text, or the purpose?

Interviewee: Language number one, and the reader number two... I said language
number one because I want to feel proud of myself, I want to have very good English, I
want to feel that [ am a teacher of English who makes a difference, I want to stand out
amongst competition. This is my own personal concern rather than as a translator. I
want to prove my English language. I want to speak English very well. Although my
pronunciation, and my intonation, as you know, these are very delicate processes and
very delicate aspects of the language... because I have not been to England, and, as you
know, you cannot master these techniques unless you use them in an English-speaking
environment.

Interviewer: But, the translation is excellent, really, and I wouldn't...

Interviewee: Thank you very much... I do appreciate it...

Interviewer: Wallahi (by God), even for me, I don't think that it is an easy job. It's
really, for religious text, it is not an easy job.

So, you said language is the first, and second is the audience. What about the text
and the purpose?

Interviewee: The text and the purpose... I used to have very great difficulty in
understanding the Arabic text. The Arabic text was very challenging, and it was not

easy... because, as I just told you, I am not a specialist in religious studies.
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Interviewer: So, you would list the text as number four, and the purpose as
number three?

Interviewee: The language - number one, the reader - number two, and...

Interviewer: Purpose or text as number three?

Interviewee: the text...

Interviewer: Do you feel sometimes that you evaluate some things in the text? Do
you feel that your own subjective evaluation is apparent in the text? Do you feel
this, sometimes?

Interviewee: Sometimes, I feel I could improve the Arabic text. But I feel that I am
afraid and I mustn't do it. I feel very much afraid, and I feel that I don't have the right to
make any modification, or to improve it. This was an advice by Dr. Muhammad Said
Ramadan Al-Bouti. He said to me: "Don't out do. Don't think that you are better than
the other person. Try to listen to others, try to understand from the others"...
Interviewer: So, you don't feel that you are able to change anything. But do you
feel that your subjective evaluation is there, or you couldn't judge?

Interviewee: I couldn't judge. I couldn't judge, because I am not a specialist. As I told
you in the beginning, I am not a specialist. I take the text as it is, and I feel it...
Interviewer: And understand it?

Interviewee: Correct, in language, and in meaning, and in purpose, and then I try to give
this picture as much as I can to them, clearly in the English language...

Interviewer: Clearly in the English language, and without going into details...
Interviewee: Sometimes, I do, when I feel that my reader may not understand me...but
still within the context, and not going outside of it.

Interviewer: So, whenever you feel that the details are unimportant, you will delete

them... Whenever you feel the details are important, you keep them...
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Interviewee: Sometimes, I feel it is important, so I write more, but I always ask those
colleagues of mine, and those scholars, and some literary specialists, and some language
specialists at Damascus University. I always listen to them, and I sometimes find their
advice to be very useful.

Interviewer: Yes, thank you, thank you. I am really grateful to you that you gave
me your time...

Interviewee: Okay, Bye bye.

Interviewer: Bye.

-End of Interview -
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Location and Nature of Arab Tribes
@

Beyond a shadow of doubt, the biography of Prophet Muhammad E*»%;% obviously
represents a complete picture of the magnificent Divine Message that he communicated
in order to deliver the human race from the swamp of darkness and polytheism to the
paradise of light and monotheism. An image, authentic as well as comprehensive, of
this Message is therefore only attainable through careful study and profound analysis of
both backgrounds and issues of such a biography. In view of this, a whole chapter is
here introduced about the nature and development of Arab tribes prior to Islam as well
as the circumstantial environment that enwrapped the Prophet’s mission.

(2)

Location of the Arabs

Linguistically, the word “Arab” means deserts and barren land without water and
vegetation. Ever since the dawn of history, this term has been used for the Arabian
Peninsula and its people.

3)

The Arabian Peninsula is enclosed in the west by the Red Sea and Sinai, in the east by
the Arabian Gulf, in the south by the Arabian Sea, which is an extension of the Indian
Ocean, and in the north by old Syria and part of Iraq. The area is estimated between one
million and one million and three hundred thousand square miles.

“)

Thanks to its geographical position, the peninsula has always maintained great
importance. Considering its internal setting, it is mostly deserts and sandy places, which
as made it inaccessible to foreigners and invaders, and allowed its people complete
liberty and independence through the ages, despite the presence of two neighboring
great empires.

)

Its external setting, on the other hand, caused it to be the center of the old world and
provided it with sea and land links with most nations on the time. Thanks to this
strategic position, the Arabian Peninsula had become the center for trade, culture, and

religion and art.
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(6)

Arab Tribes

Arab peoples have been divided according to the lineage into three groups:

(7

1. Perished Arabs: The ancient Arabs, of whose history little is known, and of whom
were ‘Ad, Thamud, Tasm, Jadis, Emlaq and others.

®)

2. Pure Arabs: Who originated from the progeny of Ya’rub bin Yashjub bin Qahtan.
They were also called Qahtanian Arabs.

)

3. Arabized Arabs: Who originated from the progeny of Ismael. They were also
called ‘Adnanian Arabs.

10)

The pure Arabs—the people of Qahtan—originally lived in Yemen and comprised

many tribes, two of which were very famous:

1)

a) Himyar: The most famous of whose ancestors were Zaid Al-Jamhur, Quda’ah and
Sakacic.

12)

b) Kahlan: The most famous of whose ancestors were Hamdan, Anmar, Tai’,
Mudhhij, Kindah, Lakhm, Judham, Azd, Aws, Khazraj and the descendants of
Jafnah —the kings of old Syria.

a3

The Kahlan tribes emigrated from Yemen to dwell in the different parts of the Arabian

Peninsula prior to the Great Flood (Sail al-‘Arim of the Ma’arib Dam). They did this

due to the failure of trade under the Roman pressure and control of both sea and land

trade routes following the Roman occupation of Egypt and Syria. Naturally enough, the
competition between Kahlan and Himyar led to the evacuation of the first and the
settlement of the second in Yemen.

(14)

The emigrating tribes of Kahlan can be divided into four groups:

as)

1. Al-Azd: Who wandered in Yemen, sent pioneers under the leadership of ‘Imran bin
‘Amr Muzayqiya’, and finally headed to the north and the east. Details of their

emigration can be summed up as follows:
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(16)

Tha’labah bin ‘amr left his tribe al-Zad for Hijaz, and dwelt between Tha’labiyah and

Dhi Qar. When he gained strength, he headed for Madinah where he stayed. Of his

descendants are Aws and Khazraj, sons of Harithah bin Tha’labah.

17)

Harithah bin ‘Amr, known as Khuza’ah, wandered with his offspring in Hijaz until they

came to Marr Az-Zahran. Later, they conquered the Haram, and settled in Makkah after

having driven away its people, the tribe of Jurhum.

s)

‘Imran bin ‘Amr and his family went to ‘Oman where they established the tribe of Azd

whose offspring inhabited Tihamah and were known as Azd of Shanu’ah. Jafnah bin

‘Amr and his family, headed for Syria where he settled and initiated the kingdom of

Ghassan who was so named after a spring of water, in Hijaz, where they stopped on

their way to Syria.

a9

2. Lakhm and Judham: Of whom was Nasr bin Rabi’ah, founder of the Manadhirah
Kings of Heerah.

(20)

3. Banu Tai’: Who also emigrated northwards to settle by the so-called Aja and Salma
Mountains which were accordingly named the Tai’ Mountains.

(21

4. Kindah: Who dwelt in Bahrain but were expelled to Hadramout and Najd, they had
no strength here as they had none in Bahrain, and so they settled in Najd. There they
had an important rulership although it did not last long, for the whole tribe soon
faded away.

(22)

Another tribe of Himyar, known as Quda’ah, also left Yemen and dwelt in the Samawah

desert on the borders of Iraq.
(23)

fled)

The Arabized Arabs go back in ancestry to their great-grandfather Ibrahim L}:'t}’ from a
town called “Ar” near Kufah on the west bank of the Euphrates in Iraq. Excavations
brought to light many details of the town, Ibrahim’s family, and the prevalent religions

and social circumstances.

(24)
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It is known that Ibrahim ﬂbﬂ left Ar for Harran and then for Palestine, which he made
headquarters for his Message. He wandered all over the area. When he went to Egypt,
the Pharaoh tried to do evil to his wife Sarah, but Allah saved her and the Pharaoh’s
wicked scheme recoiled on him. He thus came to realize her strong attachment to Allah,
and, in acknowledgment of her grace, the Pharaoh rendered his daughter Hagar at
Sarah’s service.

(25)
But Sarah gave Hagar to Abraham #¥ as a wife and Abraham returned to Palestine

where Hagar gave birth to Ishmael @?-J" Sarah became jealous of Hagar and forced
Abraham to send Hagar and her baby away to a plantless valley in Jihaz, by the Sacred
House, exposed to the floods from the north and south.

(26)

He chose for them a place under a lofty tree near the upper side of the Mosque in
Makkah, where neither people nor water were available, and went back to Palestine
leaving a leather case with some dates and a vessel of water with his wife and baby.
Before long, they ran out of both food and water, but thanks to Allah’s favor water
gushed forth to sustain them for sometimes. The story of the Zamzam spring is well
known to everybody.

(27)

Another Yemeni tribe-Jurhum the Second-came and lived in Makkah upon Hagar’s
permission, after being said to have lived in the valleys around Makkah. It is mentioned
in Sahih Al-Bukhari that this tribe came to Makkah before Ishmael was a young man
while they had passed through that valley long before this event.

(28)

fle
Abraham kl:f’ used to go to Makkah every now and then to see his wife and son. The
number of these journeys is still unknown, but dependable historical references have
mentioned four.

(29)
Allah the Sublime stated in the Noble Qur’an that He had Abraham ~Y see, in his

& ‘ & ’
dream, that he slaughtered his son Ishmael (,%, and therefore Abraham % stood up to
fulfill His Order:
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“Then, when they had both submitted themselves (to the Will of Allah), and he
had laid him prostrate on his forehead (or on the side of his forehead for
slaughtering); and We called out to him: ‘O Abraham! You have fulfilled the
dream (vision)!” verily, thus do we reward the Muhsinun (good-doers, who
perform good deeds totally for Allah’s sake only, without any show off or to
gain praise of fame, etc. and do them in accordance to Allah’s Orders). Verily,
that indeed was a manifest trial —and We ransomed him with a great sacrifice
(i.e.,aram).” [37:103-107]
(30)

“Jl
It is mentioned in the Genesis that Ishmael @:’ﬁ’ was thirteen years older than his brother
Isaac #¥. The sequence of the story of the sacrifice of Ishmael shows that it really
happened before Isaac’s birth, and that Allah’s Promise to give Abraham ~#* another

e
son, Isaac L{I}’ , came after narration of the whole story.

(3D

fle

This story spoke of one journey—at least—before Ishmael L};}’ became a young man.
Al-Bukhari, on the authority of Ibn ‘Abbas, reported the other three journeys; a
summary of which goes as follows:

(32)

fle
After Ishmael ,”;f; became a young man, having learned Arabic from the tribe of Jurhum

who loved him with great admiration and gave him one of their women as a wife, his

|
mother died. Wanting to see his wife and son again, Abraham Qf’ came to Makkah,
after Ishmael’s marriage, but he did not find him at home.
(33)

He asked Ishmael’s wife about her husband and how they were doing. She complained

of poverty, so he asked her to tell Ismael to change his doorstep. Ismael W understood
the message, divorced his wife and got married again.

(34)

According to the most common saying, he married the daughter of Mudad bin ‘Amr,
chief of the tribe of Jurhum.

(35
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Once more, Ibrahim w came to see his son, but again did not find him at home. He
asked his new wife the same previous question, upon which she thanked Allah. Ibrahim
asked her to tell Ismael to keep his doorstep (i.e. to keep her as wife) and went back to
Palestine.

(36)

N
A third time, Ibrahim 2,1)‘ came to Makkah to find Ismael sharpening an arrow under a
lofty tree near Zamzam. The meeting, after a very long journey of separation, was very

touching for a father so affectionate and a son so dutiful and righteous. This time, father

N
and son built Al-Ka’bah and raised its pillars; and Ibrahim %, in compliance with
Allah’s Commandment, called unto people to perform pilgrimage to it.

37

By the grace of Allah, Ismael @;};ﬁ‘ had twelve sons from the daughter of Mudad, whose
names were Nabet, Qidar, Edbael, Mebsham, Mishma’, Duma, Micha, Hudud, Yetma,
Yetour, Nafis and Qidman, and who ultimately formed twelve tribes inhabiting Makkah
and trading between Yemen, geographical Syria and Egypt.

(38)

Later on, these tribes spread all over, and even outside, the peninsula. All their offspring
became untraceable except for the descendants of Nabet and Qidar.

(39

The Nabeteans—sons of Nabet—established a flourishing civilization in the north of
Hijaz, they instituted a powerful government that spread its domain over all neighboring
tribes, and made Petra their capital. Nobody dared challenge their authority until the
Romans came and managed to eliminate their kingdom.

(40)

A group of investigating scholars inclined to the view that the Ghassanide kings, along
with the Aws and Khazraj were not Qahtanians but rather descendants of Nabet, the son
of Ismael, who remained in the region. Imam al-Bukhari also inclined to this view, and
Al-Hafiz Ibn Hajar preferred the view that Qahtan was among the descendants of Nabet.
(41)

i)
Descendants of Qidar, the son of Ismael L}:f’ , lived long in Makkah increasing in
number, of them issued ‘Adnan and his son Ma’ad, to whom ‘Adnanian Arabs traced
their ancestry. ‘Adnan is the twenty-first grandfather in the series of the Prophetic

ancestry.
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(42)

It was said that whenever Prophet Muhammad ?&, spoke of his ancestry, he would stop
at ‘Adnan and say: “Genealogists tell lies” and did not go farther than him.

43)

A group of scholars, however, favored the probability of going beyond ‘Adnan,

considering the aforementioned Hadith to be unauthentic. They went on to say that

there were exactly forty fathers between ‘Adnan and Ibrahim w

44

Nizard, Ma’ad’s only son, had four sons who branched out into four great tribes: Eyad,
Anmar, Rabi’ah and Mudar.

(45)

These last two sub-branched into several tribes. Rabi’ah fathered Asad, ‘Anazah,
‘Abdul-Qais, and Wa’il’s two sons (Bakr and Taghlib), Hanifah and many others.

(46)

Mudar tribes branched out into two great divisions: Qais ‘Ailan bin Mudar and tribes of
Elias bin Mudar. From Qais ‘Ailan came
Banu Sulaim, Banu Hawazin, and Banu Ghatafan of whom descended ‘Abs, Dhubyan,
Ashja’ and Ghani bin A’sur.

47)

From Elias bin Mudar came Tamim bin Murrah, Hudhail bin Mudrikah, Banu Asad bin
Khuzaimah and the tribe of Kinanah bin Khuzaimah, of whom came Quraish, the
descendants of Fihr bin Malik bin An-Nadr bin Kinanah.

(48)

Quraish branched out into varius tribes, the most famous of whome were Jumah, Sahm,
‘Adi, Makhzum, Tayim, Zahrah and the tribes of Qusai bin Kilab, consisting of
‘Abdud-Dar bin Qusai, Asad bin ‘Abul-‘Uzza bin Qusai and ‘Abd Manaf bin Qusai.
(49)

There were four divisions of the tribe of ‘Abd Manaf: ‘Abd Shams, Nawfal, Muttalib
and Hashim. It is, however, from the family of Hashim that Allah selected the Prophet
Muhammad bin ‘Abdullah bin ‘Abdul-Muttalib bin Hashim.

(50)

IS
The Prophet Muhammad ;’%5 said:
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“Allah selected Ishmael from the sons of Abraham, Kinanah from the sons of
Ishmael, Quraish from the sons of Kinanah, Hashim from the sons of Quraish
and He selected me from the sons of Hashim.”

(5D

P3| v~
Al-*Abbas bin ‘Abdul-Muttalib quoted Allah’s Prophet k‘{ﬁ as saying:

“Allah created the creatures and made me among the best of them, He chose the
tribes and selected me from the best whereof; and He chose families and made
me among the best of them. Then He chose the households, making me among
the best of their households. I am the best of them in person and the best of them
in household.”
(52)
Having increased in number, children of ‘Adnan spread out over Arabia in pursuit of
pastures and water. ‘Abdul-Qais, together with some tribes of Bakr bin Wa’il and
Tamim, emigrated to Bahrain. Banu Hanifah bin Sa’d bin Ali bin Bakr went to settle in
Hajr, the capital of Yamamah. All the tribes of Bakr bin Wa’il lived in an area of land
that incuded Yamamah, Bahrain, Saif Kazimah, the seashore, the outer borders of Iraq,
Ablah and Hait.
(53
Most of the tribe of Taghlib lived in the Euphrates area while some of them lived with
Bakr. Banu Tamim lived in the desert of Basrah. Banu Sulaim in the vicinity of
Madinah on the land stretching from Wadi Al-Qura to Khaibar onwards to Harrah.
Thaqif dwelt in Ta’if and Hawazin east of Makkah near Awtas on the route from
Makkah to Basrah. Banu Asad lived on the land east of Taima’ and west of Kufah,
while family of Tai’ lived between Banu Asad and Taima’. They were a five-day-walk
far from Kufah . Dhubyan inhabited the area between Taima’ and Hawran.
(54
Some divisions of Kinanah lived in Tihama, while some of the Quraish dwelt in
Makkah and its suburbs. The Quraish remained completely disunited until Qusai bin
Kilab managed to rally their ranks on honorable terms, attaching major prominence to

their status and importance.

39



Appendix D

Extract 2: 43 ul 5 (aluyade & o) il s

(1)
(e e 4 Lo ) (ol
a4 ) ilial ¢ ja g ¢ gliae ) s 5 ¥ 5 ) Jal diaa o 383 6 Gz o Sl AL (e i) Gl
damaa gt ) sal 4 o SV £ Ja s ¢ pSlall adle I lide (38le s 5 ¢ 4p JlE 5 48 i i (e
AN o) jal) Gl Jaads lla 5 ¢ 138 (oany )5 LaY) Lalad 385 ¢ Sl Legide ol ) asl ) (3 sile 525
(2)
daul s ¢ Giliade (" e danl g ¢ adla (p "d" danl 5 ¢ calladllae G dilae Gy desa s Y ¢ 3l
" n" el sa g ed o lle sl G aS o B e EAS G M ) Al 5 ¢ (a0 M Bl
oslall G0 " ale ™ el 5 AS Hae G A A n LS (5 MGal" Al g il o Glile o) - ALl i 4l)
SO (5 e G )l 35 pae (2
3)
Ot n s G s O e O el O gl G 230 ) 58 (i 5 ¢ liae Gsila 1 (S 6 5al)
O e (p ke O s O Al Gp gial opaals o gltds G Y G il cp Vs G 286 Cpal e
eleal Cp 31 Gy peaie 0 Gliun O e G s U1 08 0ab 0 Oma O e O i O3 Oldes s el
Lagle anl ) O dielasd (G D8 (nal je (ndaase (n 53 O (o 02 TV ) O Cali (e
)
4)
Or-§ s 5o g sl ool 5sali " 531" Al 5 7 5 ) 8 s ¢ aOl Adde aaa) ) (5 gile  CAE ¢ )
Js - & il o addisie g e - 2Dl adde - 3 ol al 0 2820 1 0 &L Cp e 0 &lE G )
Skl Lagle ol o S 0 A 530 0 U G0 JMee (20 - oDl e 03] 58
(5)
A sail) 3 Y
Gas pila Jlsal (g Ll S8 535 Cilie die G e oda ) A - Baelel 8 pull - - 4l o ya
oy
(6)
iy ilie de g el (s Cilie e e 53N 5 ) 5 o) s Ladla (o Ll 85 a8 (1))
glaall yy il axdal g0 Jsf 585 ¢ DS Qb 13 e (IS wlila 5 ¢ Lagins e cuualial) oLl e lall v
Slal Als 5 ¢ G Opila W G e Jsl st s ¢ nall i V) Ladle pam Lad ¢ 5 pee M Al (1S5 ¢ S
ool Jsty 4y ¢ Canall

Aasil il adia G315 e

Cslac (piitue 484y & 58

40



Laa DS il 1) 4] i
Gl s g 3l i

(7)
Al 5 el o gae i aal g jae iy galus gz 5 35 Abpall 038 Ll ¢ 1 al LA ) A 4l s e
Gl ¢ Cplanlh o)l (e 5 jr adila e - callaal) dmy Cilaa 38 Lelal die & 5 ALl ) 2 54 Q3 ¢ aaie
& el (B i Clan g Ay B il 2l " A" dians ¢ (p£2Y) A llaall vie el 4l
de g e Alamig ¢ ghna sl g oand:aa g o day )l adled IS ¢ A 4l e aal 4 el als ey
s oA 5 cAdmag oAl g LAl a5 Ol Gaed 5, alladll
8)
OS5 ) Galia e o callaall 4al @ jla adila e 30l 1 5 8 G Baw Les Liale 38 Calladll 2 (Y)
SHlia s llaallne - dpd e g (438l bl dpend (i ) CilS ¢ da gl 8 Jumd 13 e lae iy 5
ailal ) e 4 i 5 ¢ daag ¢ olipe Caaliof j Lali ¢ anlh 8 Jaji - Callaall 4y aans Gl s 0 13 (3 68
o My anl dlle I may L) 1 JU Caniiald ¢ A 4l 3 () Callaall Lol ¢ 4l ad (35 i aiald ¢
adla AT o) s Laif aSay g s JU ¢ callaall i 138 1 (i) JU ¢ o ey o 483 p0 DS 4y pai ¢ 4l il ¢
Lo a5l lala ¢ Callaallaie saey A sd ¢ add) ol (e ledn élla calladl) ) 4l ¢ & e 55 (ia sdic Gl
ped o b alie 5 da g aud s ¢ il (e anl arly Wl b a8 iy ¢ aga sl () s o301 (IS
9)
cdae o3 paill G e Vs Jlid ¢ laly 4nasd Gilhall se #1851 e Ja 58 iy allaal) il Wl
Gt gae e sl Adld Jlas ¢ aaanion Bl i) i e Al AT ) (i clae G g el JAnY 1 5lla
Al i LAY W L Jal ¢ J el s Jl ¢ Callaal) e oLl ¢ S (e el J 5 s ¢ LS) ) ol
ol Yl s By Al s ol Jud e 8 lllie e el (B Gullas 585 ¢ Jagi s Jdl G Sla s
Slo J3 S ¢ U A e Al 26l ¢ agle Lgiaa 5 JU ¢ Capud) 13 elie S aslS s o) e o
Mo (g peed de G Jis ol @lld (g pn Ll ¢ Al ) a5 aie) o ¢ B3 saie o8l ¢ Calhaal) e
Gl o ¢ o gaial g LS slial g a2 118 Callaall daad Hlaill 5 eaide) ja il Laly ¢ adls o e Calia
¢ oaill o) gland_ agie Cilie e ol o @lldg s yualy
o LS A0 il L jlia (g2 g Calall 138 5 ¢ Jgiy e e i o adla i ) silla
(10)
DOl sal (e allaall apd 285 Le aaf ga
LAl daBgga ey H s
(11)
Ly Al oSy 4 aa g8 ¢ a8 ¢ Lgmuimga Al Clumg g 0 ey s pliall i el il J5Y) Aadls
¢ Al UL L) G peimd ¢ Al e gl 3l 5 g 55l 5 Casanadl g ¢ o Dladl () ) st s daal el
crbaall s e Al Jl 5 ¢ cad e iliva Gall a1 QL & G
(12)

41



¢4 Craad el 138 ¢ Jeliy Ul Lo JB L LS80 Al )5 ¢ allaall v G 8 e 3 a3y i o Wl
| e ) J ld G5y pdall 8 oLl adi g ¢ plall ol phaly aeas 3 AalS ) AaSlaall 4y ) g ja s o 5S iy a8
Gllaall de 53 Min g ¢ ) 50 e lhaall e Ganadi] @ e o3kl agle J b alg llball 2 e
oSl die aaaad o) paidl s gia of 1 salig ¢ oLl 3 yde A oll

(13)

LaSl) s ol ) W ¢ el e cilaill o aladl (il ¢ i) 2 luall Al o SEN Aadls
gelald Sl Leland ¢ LS iy (ge oy Al ganns ¢ Leal) ool gea Gy 0 315 ¢ slaiomn 3 508 A€ 3y
Leaeal LSl ) - gian Cll g onae - o je e Gy Sl ¢ b Ul da il e Laly | 5300 Leils
i 5 ¢ Guaral) @l Sin oy Jaal g5 ¢ ST AL A Jual) G IS5 ¢ ALl ST e Db il JlR) ¢
e oy alg ¢ Jall &y has Al Jall (e puana (5305 A OIS Lald A8 J Al Lty e ald La s c adim e
¢ dasl) ) o s em 13) 5 ¢ Jse s Bl s Sl o ginll (W o sen s LalS ) iS5 ¢ s Y
el Sy ¢ JgSle CimaS agland ¢ Jin (g0 5l e i ¢ Julbl | agale bl Ju )l ) XS o Lid
¢ panall Jial 43l 5 8 ) aa s ¢l (b saa ¢ Jlaal A0 e UK ae ¢ ladd) g caplalaal) JUl
8 peeary 7 s O ) sa A ¢ Culial aglS Gul g ¢ @lla g ¢ o gliac adaliis & jla V) sl agie canaly
al g ¢ alelil dgusy cadadlig o)y dgle Al Cand A il Ll 5 ¢ Jgie IS o 60 5 ¢ (33 yla U0 1 sl oy
cella 54l e o paaily oz Al e g5 Y slria ) diay

(14)

Lalé ¢ Glanll 5 ma (o pgmiil e Wsa ¢ Juall Gugsy (B 155ty lbal) 8 ) 58,45 38 ) 5ilSa (i 8 Ll
el g () saa ) e Gl J 38

(15)

- Lasy (e 5 Anady of Lagy Cprnady (alug dile Al Loa ) (ail) o) ga 0 o jaall e 8 dad ) 020 S g
O BY ¢ a5 4l 4 Lgadd A CulS g o0V ) ) Aas (u sle il sl o ol 5 A5l 3y g4 - SISV e
s LS () salusa Lelals ¢ (i yo AL 028 e |5 plases dil elaed (e (S el G (g3 el g ) s
3) ysabiall aa - (5 sbaill Ledde Hlasi Al Al (15 ¢ (Ve ) A Glag il 5 ¢(p.3 OAY) B patidll]

- 0S| 530S Lelal () e

(16)

Uia L CilS Asialls ¢ @13 3] 3 juaniall 3 ) sanall alaee ) Wlo gl ) Cag plall 8 3a8 5l 020 g 8
il e gle @Al g ¢ agilila g Glag b J 3l (98 yh ¢ Sba jalbagd ol Y Gusdllg e Glag b dn 8
il dxd gll 23gh i gl) Gl & yumaiall alladl a3 WIS Gl sall Glla 5 ¢ xd sl n3a ey Cpadll ) G al)
3 5:ll (5 5o 2 alal (e aal A8 o1 3 ¢ Ll il lilaal (A1) g8 A3l g ¢ A iy e 4y g allad) Ul
Jal aia (S il ) 5 jeai 8 CailS Al A8al) aSall | s S g ¢ daB gl o2 4l e (e g8 elld OIS
bl alle (3 i G ylas sy

17)

¢ Gl ¢ el sl 08 en s ¢ dilue g s sils 35 Calall aa s ¢ G i Gallaal) al (IS
ye 15308 ¢ e TN IS 10y ¢ o8 Al 1Ly 53138 ¢ i ol 1S iy ¢ Gulaall g ¢ liias ¢ sl

42



Lol 5 ¢ a8 aansd Ja oa¥ 5l e (S als ¢ Blasdl 58 Daa 5 ¢ asiall 2 Aaasll de (o)) 1 5 ¢ Dlaa 5 Sl
Al 5550l 5 Abaa s A 535 - slianl) a5 aSall o oa s i)
(18)
Ay (s O Ol e O e (5 pae iy Aabald aal - (alus ade ) Lo ) i gy Al e (V)
o Ll llaall v (f el g ¢ ) g 5 ¢ Al agaal s agiel 5 ¢ llaall e 2Y 5 uaal dilse IS5 0550 0
¢ af aalhacl 5oz laill 8 anglawd (S8 ¢ o sellald o jau ab pual 45 sria agil Ca e 5 ¢ 5 e o3l
¢Aaaid Al 4 J 5 s aall 38T 5 ¢ callaall aie 2218 ¢l ae e il gz a8 218l (o juiad
SN ginal a8 Calhaal) vie JE ¢l sl 05315 a5 55 i e Al AT Lasa ¥ 5 ¢ (i B diniad
G (Y (e e e g dilae e a8l Gy of o pald c lalila ¢ s jalinnd 430 je b of ade 15 5Ll
Gp g Al et cloai A e Ca A gl can) g s DY) e Dodie 3 Al de e A
adle Y de A @Y 5 e | e O (e 3 g alb dile e e Al Cand 8 ) n e s dle
o ¥ 5 Ul L 252 Y ool e LS 58 o« e i ¢ Ll el cand 6 il ) il of
Al a8 5 ¢ oY) (e Aila Aad sl 028 ey jad ¢ WY (g e oyl By i 8 8 Al cilS
il ol 5 ¢ daelans) iy " Cpmaadl) Gl W2 JB sl (alusg adde ) ) il e 550
(19)
(o8 Bl ) Qb 223 N gy A 5 ¢ IS 988 3 0 il e (s i el e sal gl alladll a3
Gl 2nyg ¢ 480 8 bl de gy (i ¢ Lgpdn 538 ¢ L5 Lo B8 3 (o dans L il 5 ¢ L g g Lo (g 8
b e o Gl ¢ aLal 15l oA i i« s il 1k pgd i Rnadl I il e 4l
oS5 ¢ A e 5 puad D Al ¢ garall ALl la & (8o ¢ Lo (858 oy pe g 5 Al J 5
o2 g0 2my 855 s Jis ¢ pd sl SIST Jstdas ¢ (alus e il Jlaa ) dbl Jguy Al of I 4dla
Dl ¢ el g gl Anal 4ty A% ) amd s Wy ST T pee
adla o (e sladad) Culs e

pelasll Gla il Hilas
lelald 3 500 Ll aie s

atla ) Jie il i S i e
o i m Osleny sl ) dade

a5l sl o) sla
ey Ll adlle olls e

anl il S el Tana LS a8
(20)
Limls oa s ¢ Gadl ol LS 5 A8 s Lpansd Apdin 4 la g ¢ i dadaly ¢ Jlaad el dilie 483 Lo gan g
(s Adde ) La) ) Jgas

43



The lineage and Family of Muhammad =
@

QIS
With respect to the lineage of Prophet Muhammad jég, there are three levels: The first,
whose correctness is agreed upon by biographers and genealogists, states that
Muhammad’s genealogy has been traced to ‘Adnan. The second, subject to various

disagreements, traces his lineage beyond ‘Adnan back to Ibrahim. The third version,

fle
with some parts definitely incorrect, traces his lineage beyond Ibrahim g‘:ﬁ back to

Adam @:ﬂ

(2)

Some of these points have been mentioned earlier, here are the details of these three
sections of lineage.

3)

The First: Muhammad bin ‘Abdullah bin ‘Abdul-Muttalib (who was called Shaibah)
bin Hashim, (named ‘Amr) bin ‘Abd Manaf (called Al-Mughirah) bin Qusai (also called
Zaid) bin Kilab bin Murrah bin Ka’b bin Lo’l bin Ghilib bin Fihr (who was called
Quraish and whose tribe was named after him) bin Malik bin An-Ndr (also called Qais)
bin Kinanah bin Khuzaimah bin Mudrikah (who was called ‘Amir) bin Elias bin Mudar
bin Nizar bin Ma’ad bin ‘Adnan.

“)

The Second: ‘Adnan bin Add bin Humaisi’ bin Salaman bin Aws bin Buz bin Qamwal
bin Ubai bin ‘Awwam bin Nashid bin Haza bin Bildas bin Yadlaf bin Tabikh bin Jahim
bin Nahish bin Makhi bin Aid bin ‘Abqar bin ‘Ubaid bin A-Da’a bin Hamdan bin
Sanbir bin Yathrabi bin Yahzin bin Yalhan bin Ar’awi bin Aid bin Deshan bin Aisar bin
Afnad bin Aiham bin Muksar bin Nahith bin Zarih bin Sami bin Mazzi bin ‘Awdah bin

¢
‘Aram bin Qaidar bin Ismael son of Ibrahim bj’
)

The Third: Beyond Ibrahim @ﬂ, Ibn Tarih (Azar) bin Nahur bin Saru’ (or Sarugh) bin
Ra’u bin Falikh bin ‘Abir bin Salikh bin Arfakhshad bin Sam bin Noah bin Lamik bin
Mutwashlakh bin Akhnukh (Enoch)—who was said to be Prophet Idris—bin Yarid bin
Mahla’il bin Qainan bin Anushah bin Shith bin Adam.

(6)
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The Prophetic Family

The family of Prophet Muhammad Bhé;% is called the Hashimite family after his
grandfather Hashim bin ‘Abd Manaf. Let us now speak a little about Hashim and his
descendants:

(7)

1. Hashim: As we have previously mentioned, he was the one responsible for giving
food and water to the pilgrims. This had been his charge when the sons of ‘Abd
Manaf and those of ‘Abdud-Dar compromised on dividing the duties between them.

®)

Hashim was wealthy and honest. He was the first to offer the pilgrims sopped bread
in broth. His first name was ‘Amr but he was called Hashim because he had been in
the practice of crumbling bread (for the pilgrims). He was also the first man who
started Quraish’s two journeys of summer and winter. It has been narrated that he
went to Syria as a merchant. Upon his return he went to Madinah, where he married
Salma—the daughter of ‘Amr from Bani ‘Adi bin An-Najjar. He stayed with her in
Madinah for some time then he left for Syria again while she was pregnant. He died
in Ghazzah in Palestine in 497 C.E. Later, his wife gave birth to ‘Abdul-Muttalib
and named him Shaibah because of the white hair on his head, and brought him up
in her father’s house in Madinah. None of his family in Makkah learned of his birth.
Hashim had four sons; Asad, Abu Saifi, Nadlah and ‘Abdul-Muttalib, and five
daughters Ash-Shifa, Khalidah, Da’ifah, Rugaiyah and Jannah.

9)

2. ‘Abdul-Muttalib: We have already learned that after the death of Hashim, the
charge of pilgrims’ food and water went to his brother Al-Muttalib bin ‘Abd Manaf
(who was honest, generous and trustworthy). When ‘Abdul-Muttalib reached the
age of boyhood, his uncle Al-Muttalib heard of him and went to Madinah to bring
him to Makkah. When he saw him, tears filled his eyes and rolled down his cheeks,
he embraced him and took him on his camel. The boy, however, abstained from
going with him to Makkah until he took his mother’s consent. Al-Muttalib asked her
to send the boy with him to Makkah, but she refused. He managed to convince her
saying: “Your son is going to Makkah to restore his father’s authority, and to live in
the vicinity of the Sacred House.” There in Makkah, people wondered at seeing
Abdul-Muttalib, and they considered him the slave of Muttalib. Al-Muttalib said:
“He is my nephew, the son of my brother Hashim.” The boy was brought up in Al-

Muttalib’s house, but later on Al-Muttalib died in Bardman in Yemen so ‘Abdul-
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Muttalib took over and managed to maintain his people’s prestige and outdo his

grandfathers in his honorable behavior which gained him Makkah’s deep love and

high esteem.
10)
When Al-Muttalib died, Nawfal without right took hold of the duties of ‘Abdul-
Muttalib, so the latter asked for help from the Quraish but they abstained from
extending any sort of support to either of them. Consequently, he wrote to his uncles of
Bani An-Najjar (his mother’s brothers) to come to his aid. His uncle, Abu Sa’d bin ‘Adi
(his mother’s brother) marched to Makkah at the head of eighty horsemen and camped
in Abtah in Makkah. ‘Abdul-Muttalib received the men and invited them to go to his
house but Abu Sa’d said: “Not before I Meet Nawfal.” He found Nawfal sitting with
some old men of Quraish in the shade of the Ka’bah. Abu Sa’d drew his sword and said:
“I swear by Allah that if you don’t restore to my nephew what you have taken, I will kill
you with this sword.” Nawfal was thus forced to give up what he had adopted
unlawfully, and the notables of Quraish were made to witness to his words.
1)
Abu Sa’d then went to ‘Abdul-Muttalib’s house where he stayed for three nights,
performed ‘Umrah and left to return to Madinah.
12)
Later on, Nawfal entered into an alliance with Bani Abd Shams bin ‘Abd Manaf against
Bani Hashim. When Khuza’ah, a tribe, saw Bani an-Najjar’s support to ‘Abdul-Muttalib
they said: “He is our son as he is yours. We have more reasons to support him than
you.” ‘Abd Manaf’s mother was one of them.
a3
They went into An-Nadwah House and entered into an alliance with Bani Hashim
against Bani ‘Abd Shams and Nawfal. It was an alliance that was later to constitute the
main reason for the conquest of Makkah. ‘Abdul-Muttalib did witness two important
events in his lifetime, namely digging the Zamzam well and the Elephant raid.
a4
In brief, ‘Abdul-Muttalib received an order in his dream to dig the Zamzam well in a
particular place. He did that and found the things that the Jurhum men buried there
when they were forced to evacuate Makkah. He found the swords, armor and the two
deer of gold. The gate of the Ka’bah was stamped from the gold swords and the two
deer, and then the tradition of providing Zamzam water to pilgrims was established.
as)
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When the well of Zamzam gushed water forth, the Quraish made a claim to partnership
in the enterprise, but ‘Abdul-Muttalib refused their demands on the grounds that Allah
had singled only him out for this honorable job. To settle the dispute, they agreed to
consult Bani Sa’d’s diviner. On their way, Allah showed them His Signs that confirmed
‘Abdul-Muttalib’s privilege about the sacred spring. Only then did ‘Abdul-Muttalib
make a solemn vow to sacrifice one of his adult children to the Ka’bah if he had ten.
16)

The second event was that of Abrahah As-Sabah Al-Habashi, the Abyssinian
(Ethiopian) viceroy in Yemen. He had seen that the Arabs made their pilgrimage to the
Ka’bah, so he built a large church in San’a’ in order to attract the Arab pilgrims to it to
the exclusion of Makkah.

17)

A man from the Kinanah tribe understood his motive, therefore he entered the church
under the cover of night smearing excrement on its front wall. When Abrahah learned of
this, he became enraged and led a great army —of sixty thousand warriors—to demolish
the Ka’bah. He chose the biggest elephant for himself. His army included between nine
to thirteen elephants. He continued marching until he reached a place called Al-
Magmas. There, he mobilized his army and prepared his elephants to enter Makkah.
8)

When he reached the Muhassir Valley, between Muzdalifah and Mina, the elephant
knelt down and refused to go forward. Whenever they directed it to the north, south or
east, the elephant moved quickly but when directed towards the Ka’bah in the west, it
knelt down. Meanwhile, Allah sent birds in flight upon them throwing forcefully stones
of baked clay upon them and made them like scattered chaff. These birds were very
much like swallows and sparrows, each carrying three stones; one in its peak [sic] and
two in its claws. The stones hit Abrahah’s men, and cut their limbs and killed them. A
large number of Abrahah’s soldiers were killed in this way and the others fled at
random and died everywhere. Abrahah himself had an infection that required his
fingertips to be cut off. When he reached San’a’, he was in a miserable state and died
soon after.

a9

The Quraishites fled for their lives to the hills and mountaintops. When the enemy was

routed, they returned home safely.

(20)
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The Elephant incident took place in the month of Al-Muharram, fifty or fifty-five days
S
before the birth of the Prophet Muhammad ﬁé/—% which corresponded to late February or

IS
early March 571 C.E. It was a gift from Allah to His Prophet }éﬁ and his family. It

could actually be regarded as a Divine auspicious sign of the light to come and

accompany the advent of the Prophet Bx%g and his family. By contrast, Jerusalem had
suffered the atrocities of Allah’s enemies. Here we can recall Bukhtanassar in B.C. 587
and the Romans in 70 C.E. the Ka’bah, by Divine Grace, never came under the hold of
the Christians—the Muslims of that time—although Makkah was populated by
polytheists.

(21

News of the Elephant incident reached the most distant corners of the then civilized
world. Abyssinia (Ethiopia) maintained strong ties with the Romans while the Persians
on the other hand, were on the watch with respect to any strategic changes that were
looming on the socio-political horizon, and soon came to occupy Yemen. Incidentally,
the Roman and Persian Empires stood for the powerful civilized world at that time. The
Elephant incident attracted the world’s attention to the sacredness of Allah’s House, and
showed that this House had been chosen by Allah for its holiness.

(22)

It followed then if any of its people claimed Prophethood, it would be conforming with
the outcome of the Elephant incident, and would provide a justifiable explanation for
the ulterior Divine Wisdom that lay behind backing polytheists against Christians in a
manner that went beyond the cause-and-effect formula.

(23)

‘Abdul-Muttalib had ten sons, Al-Harith, Az-Zubair, Abu Talib, ‘Abdullah, Hamzah,
Abu Lahab, Al-Ghidaq, Magqwam, Safar and Al-’Abbas. Some say that he had eleven
sons, adding the name Qathim. Still others say that he had thirteen sons, with the
additional names ‘Abdul-Ka’bah and Hajlah. They add that ‘Abdul-Ka’bah is the same
as Magwam and that Hajlah is the same as Al-Ghidaq, and that he did not have a son
named Qathim. He also had six daughters, who were Ummul-Hakim—also called Al-
Bayda’, Barrah, ‘Atikah, Safiyah, Arwa and Umaimabh.

24

DI
3. ‘Abdullah: The father of Prophet Muhammad jéf}, His mother was Fatimah,
daughter of ‘Amr bin ‘A’idh bin ‘Imran bin Makhzum bin Yaqzah bin Murrah.
‘Abdullah was the smartest of ‘Abdul-Muttalib’s sons, the most chaste and the most
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loved. He was also the son the divination arrows pointed at to be slaughtered as a
sacrifice at the Ka’bah. When ‘Abdul-Muttalib had ten sons and they reached
maturity, he disclosed to them his secret vow which they silently and obediently
accepted. Their names were written on divination arrows and given to the guardian
of their most beloved goddess, Hubal. The arrows were shuffled and drawn.
(25)
An arrow showed that it was ‘Abdullah to be sacrificed. ‘Abdul-Muttalib then took the
boy to the Ka’bah with a razor to slaughter the boy. The Quraish, his uncles from the
Makhzum tribe and his brother Abu Talib, however, tried to advise him against it.
(26)
He then sought their advice as regards his vow. They suggested that he summon a
woman diviner to judge the matter. She ordered that the divination arrows should be
drawn again, but including ten camels and ‘Abdullah. She added that drawing the lots
should be repeated with ten more camels every time the arrow showed ‘Abdullah. The
operation was thus repeated until the number of the camels amounted to one hundred.
(27)
At this point the arrow showed the camels; consequently they were all slaughtered
instead of his son. The slaughtered camels were left for anyone to eat from, human or
animal. This incident produced a change in the amount of blood money usually

accepted in Arabia. It had been ten camels, but after this event it was increased to a

DI
hundred. Islam, later on, approved of this. It was reported that the Prophet j%% once

said:

“I am the offspring of the slaughtered two.” (meaning Ismael @,ﬂ and
‘Abdullah).
(28)
Abdul-Muttalib chose Aminah, daughter of Wahb bin ‘Abd Manaf bin Zuhrah bin
Kilab, as a wife for his son, ‘Abdullah. She thus, in the light of this ancestral lineage,
stood eminent in respect of nobility of position and descent. Her father was the chief of
Bani Zahrah to whom great honor was attributed.
(29)
They were married in Makkah, and soon after ‘Abdullah was sent by his father to buy
dates in Madinah where he died. In another version, ‘Abdullah went to Syria on a trade

journey and died in Madinah on his way back.
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(30)

He was buried in the house of An-Nabighah Al-Ja’di. He was twenty-five years old
when he died. Most historians state that his death was two months before the birth of
Muhammad. Some others said that his death was two or more months after the
Prophet’s birth. When Aminah was informed of her husband’s death, she celebrated his
memory in a most heart-touching eulogy.

(31

‘Abdullah left very little wealth—five camels, a small number of goats, a she-servant,

called Barakah—Umm Aiman—who would later serve as the Prophet’s nursemaid.
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Appendix E

Darussalam Transliteration System

Arabic

Letters of the Alphabet

Initial Medial Final Alone Romanization
| L L | omit (see Note 1)
2 3 w < b

5 i o < t

3 i < < th

> = e e i

> = & ra h

> = & ¢ kh

> a a > d

3 a a 3 dh

J > > J r
J 2 2 J z

w L U o s

i i Uit o sh

0 - -3 - s

Pl a wa - d

b %Y la b t

b Iy JY b z

< 2 e & “(ayn)

< 2 2 & gh

9 a w W f (see Note 2)
9 a K K q (see Note 2)
s < el ) k

J 1 J J 1

o o o o m

; i o v} n

2 ¢ 4.4 0.6 h (see Note 3)
5 s s 5 w

2 4 o S y

Vowels and Diphthongs

2 1= & (see Rule 5) Sc T

2 s 4 (see Rule 6(a)) .3 o aw

c i 5% 0 Y ay
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Letters Representing Non-Arabic Consonants

This list is not exhaustive. It should be noted that a letter in this group may have more than one
phonetic value, depending on the country or area where it is used, and that the romanization will

vary accordingly.

Ky g F3 ch @

Ry G 2 zh 3

' P J zh 9 v

Notes

1. For the use of allifto support hamzah, see rule 2. For the romanization of hamzalh by the
consonantal sign * (alif), see rule 8(a). For other orthographic uses of alif see rules 3-5.

2. The Maghnbivariations «9 and § are romanized fand grespectively.

3. 6 in a word in the construct state is romanized £ See rule 7(b).

RULES OF APPLICATION

Arabic Letters Romanized in Different Ways Depending on Their Context

1. As indicated in the table, 9 and .s may represent:

(a) The consonants romanized wand . respectively.
wad’ &o9
‘iwad UPSE
dalw ol
yad XN
hiyal J=
tahy b

(b) The long vowels romanized &, 7 and drespectively.
ala ol
stirah 6,80
dha 95
iman olasl
i J=
. b
kitab uls
sahab vl
juman olax

See also rules 11(a) and 11(b)(1-2).
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(c) The diphthongs romanized aw and ay. respectively.

awj 29l
nawm £
law s
aysar Saans|
shaykh P
‘aynay e

See also rules 11(a)(2) and 11(b)(3).

| (alif), 9 and s when used to support ¢ (hamzatj are not represented in romanization.
See rule 8(a).

| (alif) when used to support wa_slah(f)and maddah(l)isno(reptesented in
romanization. See rules 9 and 10.

| (alif) and 9 when used as orthographic signs without phonetic significance are not

represented in romanization.

fa'ald loled
uldika el:Vol
‘ilman wa-"amalan Maco Lale

See also rule 12 and examples cited in rules 23-26.

| (alif)is used to represent the long vowel romanized &, as indicated in the table.
=il Jebb
rid3 Lo,
This alif, when medial, is sometimes omitted in Arabic; it is always indicated in
romanization. See rule 19.
Final s appears in the following special cases:
(a) As s = (alif magsirali) used in place of IZ to represent the long vowel romanized &.

hatta -
mad3 a0
kubrd S5
Yahys e
musamma3 u.-n...u
Mustafa alhas

(b) As :’3 < in nouns and adjectives of the form /&% which are derived from defective
roots. This ending is romanized / not jy. without regard to the presence of °
(shaddah). See rule 11(b)(2).
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Radi al-Din ol o,
Compare the /&7 form of the same root 0, [without shaddat al-Radi.
(©) As ‘.s < in the relative adjective (mnisbah). The ending, like (b) above, is romanized 7
not iy.
al-Misri Suaall
Compare 4, aaall al-Misriyah and see rule 11(b)(1).
o (&' marbital)
(3) When the noun or adjective ending in 6 is indefinite, or is preceded by the definite
article, o is romanized /. The o in such positions is often replaced by o.

salih oMo
al-Risalah al-bahiyah agll ALl
mir3h ol
Urjizah fi al-tibb hall 9 65025l
(b) When the word ending in & is in the construct state, 6 is romanized ¢
Wizirat al-Tarbiyah a3l 6,150
Mir'at al-zaman wlojll 61,0

(c) When the word ending in & is used adverbially, 6 (vocalized 3) is romanized fan.
See rule 12(b).

Romanization of Arabic Orthographic Symbols Other than Letters and Vowel Signs

The signs listed below are frequently omitted from unvocalized Arabic writing and printing; their
presence or absence must then be inferred. They are represented in romanization according to
the following rules:

c (hamzah)
(a) Ininitial position, whether at the beginning of a word, following a prefixed preposition
or conjunction, or following the definite article, ¢ is not represented in romanization.

When medial or final, ¢ is romanized as ' (alif).

asad 2wl
uns ‘_,....i
idha 15]
mas'alah Ao
mu'tamar 8580
d3'im asbs
mala‘a o
khati'a Ll
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10.

11.

®) c,whenreplacedbymesignﬁ (waslal) and then known as hamzat al-wasl, is not
represented in romanization. See rule 9 below.

o (waslah), like initial ¢, is not represented in romanization. See also rule 8(b) above.
When the alifwhich supports wasiah belongs to the article JI. the initial vowel of the
article is romanized &. See rule 17(b). In other words, beginning with hamzat al-was/,
the initial vowel is romanized £

Rihlat Ibn Jubayr Ju> ,;,,T >,
al-istidrak Yl
kutub igtanat'ha l.:.;s'»f S
bi-ihtim3m ‘Abd al-Majd azall v plaidl,
" (maddat)
(a) Initial T is romanized &
3lah al
Kulfiyat al-Ad3b bVl als
(b) Medial |, when it represents the phonetic combination 4, is so romanized.
ta'3m @b
ma'sthir il
(c) " is otherwise not represented in romanization.
khulafs’ clals
© (shaddah or tashdid)
(a) Overo:
(¢)] _;:"-‘. representing the combination of long vowel plus consonant, is romanized
aw.
‘ ry
adaw 9
qawah 5:95

See also rule 1(b).

@ _;5. representing the combination of diphthong plus consonant, is romanized

aww.
Shawwal Jle
sawwara o
jaww =

See also rule 1(c).
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(b) Over.s:
(1) Medial :s?_ representing the combination of long vowel plus consonant, is
romanized /.
al-Misriyah & aall
See also rule 1(b).
(2) Final s is romanized 7 See rules 6(b) and 6(c).
(3) Medial and final :35. representing the combination of diphthong plus

consonant, is romanized ayy.

ayyam .ol-j
sayyid EW
Qusayy —ab

See also rule 1(c).
(c) Over other letters, Sis represented in romanization by doubling the letter or digraph

concemed.
al-Ghazz 2l
al-Kashshaf Wlasll

12, Tanwin may take the written form =, Z (I2), or <, romanized un, an, and in, respectively.
Tanwin is normally disregarded in romanization, however. It is indicated in the following

cases:

(3) When it occurs in indefinite nouns derived from defective roots.
qadin ol
ma‘'nan :_,.ao

(b) When it indicates the adverbial use of a noun or adjective.
tab'an ledo
fajatan slno
al-Mushtarik wad'an o9 J il

wa-al-muftarig suq'an Réo §,5aally

Grammatical Structure as It Affects Romanization

13. Final inflections of verbs are retained in romanization, except in pause.
man waliya Misr »an )9 0
ma'rifat m3 yajibu la-hum ag) w2 b 38,00
salld Allah ‘alayhi wa-sallam  alw9 alc 4l o
al-Lu'lu’ al-makniin ff hukm aS> 8 oosall glalll
al-akhbdr ‘amma sayakin  ooSuw lac LV

56



14.

15.

16.

17.

Final inflections of nouns and adjectives:
(a) Vocalic endings are not represented in romanization, except preceding pronominal
suffixes, and except when the text being romanized is in verse.
Ma'had Mawldya al-Hasan o)l sVoo g0
usiiluh3 al-nafsiyah waturuq  Lguws 335 5,9 awusaill lgool
tadrisiha
ila yawmin3 hadh3 13® liog, JI
(b) Tanwinis not represented in romanization, except as specified in rule 12.
() o (&' marbdtal) is romanized h or t as specified in rule 7.
(d) For the romanization of the relative adjective (nisbah) see rule 6(c).

Pronouns, pronominal suffixes, and demonstratives:
(3) Vocalic endings are retained in romanization.
an3 wa-anta cslo Ll
hadhihi al-hal JBJl oim
mu'allafituhu wa-shurihuhd  lg=9,.59 <lalds
(b) At the close of a phrase or sentence, the ending is romanized in its pausal form.

hayatuhu wa-'asruh ouacy sl
Tawfig al-Hakim, afk3ruh, o,LT o, 1581 Sl 5.8g5
atharuh
Prepositions and conjunctions:
(a) Final vowels of separable prepositions and conjunctions are retained in romanization.
anna ol
annahu <l
bayna yadayhu @

Note the special cases: las mimmd, a0 mimman.
(b) Inseparable prepositions, conjunctions, and other prefixes are connected with what

follows by a hyphen.

bi-hi P
wa-ma‘ahu 4209
13-silkT Sl

The definite article:

(a) The romanized form a/is connected with the following word by a hyphen.
al-kit3b al-thani Sl ol
al-ittihad sVl
al-asl JoVl
al-athar BRYl
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(b) When J| is initial in the word, and when it follows an inseparable preposition or
conjunction, it is always romanized afregardless of whether the preceding word, as

romanized, ends in a vowel or a consonant.

i3 ak-an oV I
Abd al-Waf3' clogll ol
Maktabat al-Nahdah al-Misriyah & uaall aagill 45.
bi-al-tam3m wa-al-kama3l Jslg plaidll

Note the exceptional treatment of the preposition J followed by the article:
lil-Shirbini i paal)

See also rule 23.

(c) The J of the article is always romanized / whether it is followed by a “sun letter” or
not, i.e., regardless of whether or not it is assimilated in pronunciation to the initial
consonant of the word to which it is attached.

akhurif al-abjadiyah Lo,V g )l
Abi al-Layth al-Samargandi S0 el culll gl

Orthography of Arabic in Romanization

18. Capitalization:
(a) Rules for the capitalization of English are followed, except that the definite article a/is
given in lower case in all positions.
(b) Diacritics are used with both upper and lower case letters.
aki =V
al-Alasi wslVI
19. The macron or the acute accent, as appropriate, is used fo indicate all long vowels,
including those which in Arabic script are written defectively. The macron or the acute
accent, as the case may be, is retained over final long vowels which are shortened in
pronunciation before hamzat al-was!.

Ibr3him a®l ¢ a®ll
D3a'ud BY:] FYRY 11 Y

Abd al-Hasan ol gl

ru'as ol

dhalika el

‘ald al-'ayn o=l e

20. The hyphen is used:
(3) To connect the definite article a/with the word to which it is attached. See rule 17(3).
(b) Between an inseparable prefix and what follows. See rules 16(b) and 17(b) above.
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(c) Between binand the following element in personal names when they are written in
Arabic as a single word. See rule 25.
21. The prime () is used:
(3) To separate two letters representing two distinct consonantal sounds, when the
combination might otherwise be read as a digraph.

Ad'ham a®l
akramath3 lgio 51
(b) To mark the use of a letter in its final form when it occurs in the middle of a word.
Qal'ahfi =a=ld
Shaykh'z3dah oslyiu

22. As in the case of romanization from other languages, foreign words which occur in an
Arabic context and are written in Arabic letters are romanized according to the rules for

romanizing Arabic.
Jarmaniis (not Germanos nor Germanus) gl
Lird Ghranfil (nof Lord Granville) Jutsl€ 5 50)
Isaghiji (nof Isagoge) =eclul

For short vowels not indicated in the Arabic, the Arabic vowel nearest to the original
pronunciation is supplied.
Gharsiya Khayin (nof Garcia Jaén) o luw €
Examples of Irregular Arabic Orthography

23. Note the romanization of dtll. alone and in combination.

Allzh ol

billsh ali,

lili5h )

bismillsh al s,

al-Mustansir billsh ally jitial
24. Note the romanization of the following personal names:

Taha ab

Y3sin Ol ¢

‘Amr 9,aC

Bahjat gy g

25. .l and . are both romanized ibnin all positions.
Ahmad ibn Muhammad ibn AbT al-RabT gull ol (o 2820 o 20z
Sharh Ibn "Agil “al3 Alfiyat Ibn Malik Ao ool asll e Lac ol 2,0
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Exception is made in the case of modern names, typically North African, in which the
element -, is pronounced bin.

Bin Khiddah 0>

Bin-'Abd All3h dll aes

26. Note the anomalous spelling & Lo, romanized mi'ah.
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Appendix F

Appendix F 1: Five Minutes’ Peace (House, 1977, pp.176-9)

TeXT 1: Children’s Book
ST: Jill Murphy Five Minutes Peace. London: Walker Books, 1986.

L
The children were having breakfast. This was not a pleasant sight.

IL
Mrs Large took a tray from the cupboard. She set it with a teapot, a milk jug,

her favourite cup and saucer, a plate of marmalade toast and a leftover cake
from yesterday. She stuffed the morning paper into her pocket and sneaked

off towards the door.

III.

“Where are you going with that tray, Mum?” asked Laura. “To the bathroom,”
said Mrs Large. “Why” asked the other two children. “Because I want five
minutes’ peace from you lot,” said Mrs Large. “That’s why.”

IV.
“Can we come?” asked Lester as they trailed up the stairs behind her. “No,”

said Mrs Large, “you can’t. "What shall we do then? asked Laura. "You can
play,“ said Mrs Large. "Downstairs. By yourselves. And keep an eye on the
baby.“ *I'm not a baby,” muttered the little one.
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V.

Mrs Large ran a deep, hot bath. She emptied half a bottle of bath-foam into
the water, plonked on her bath-hat and gotin. She poured herself a cup of tca
and lay back with her eyes closed. It was heaven.

VI

“Canlplay my tune?” asked Lester. Mrs Large opened one eye. “Must you?”
she asked. “I've been practising,” said Lester. “You told me to. Can 1? Please,
just for one minute.” “Go on then,” sighed Mrs Large. So Lester played. He
played “Twinkle, Twinkle, Little Star™ three and a half times.

VIIL

In came Laura. “Can I read you a page from my reading book?” she asked.
“No, Laura,” said Mrs Large. “Go on, all of you, off downstairs.” “You let
Lester play his tune,” said Laura. “I heard. You like him better than me. It's
not fair.” “Oh, don’t be silly, Laura,” said Mrs Large. “Go on then. Just one
page.” So Laura read. She read four and a half pages of “Little Red Riding
Hood".

VIIL
In came the litde one with a trunkful of toys. “For you!” he beamed, flinging
them all into the bath water. “Thank you, dear,” said Mrs Large weakly.

IX.

“Can I see the cartoons in the paper?” asked Laura.
“Can I have the cake?” asked Lester.

“Can I get in with you?” asked the little one.

Mrs Large groaned.

X
In the end they all got in. The litde one was in such a hurry that he forgot to
take off his pyjamas.

XL

Mrs Large got out. She dried herself, put on her dressing-gown and headed
for the door. “Where are you going now, Mum?* asked Laura. “To the kit-
chen,” said Mrs Large. “Why?” asked Lester. “Because I want five minutes’
peace from you lot,” said Mrs Large. “That's why.”

XIIL.
And off she went downstairs, where she had three minutes and forty-five
seconds of peace before they all came to join her.
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TT: Jill Murphy Nur Fiinf Minuten Rub. Miinchen: Annette Betz Verlag. 1987
Aus dem Englischen von Britea Groifl.

[' - .
Wenn die Elefantenkinder frihstiickten, ging es meistens unordentlich und

laut zu.

1L

Mutter Elefant holte ein Tablett und stellte ihr Frishstiick drauf: Teckanne,
Milchkrug, ihre Lieblingstasse, einen Teller voll Toast mit Butter und Marme-
lade und einen Krapfen vom Vortag. Sie stopfte die Morgenzeitung in die
Tasche ihres Schlafmantels und schlich zur Kiichentir.

I11.

“Wohin gehst du, Mama” fragte Elefantinchen. “In das Badezimmer™ sagte
Mutter Elefant. “Warum?” fragten die Kinder. “Weil ich fiinf Minuten Ruhe
haben machte”, sagte Mutter Elefant. “Ganz einfach deshalb.”

\'A

“Dirfen wir mitkommen?” fragte Elefantchen. “Nein”, sagte Mutter Elcfant
bestimmt. “Thr diirft nicht!”. “Was sollen wir denn tun?” fragte Elefantinchen.
“Gehtspielen”, sagte Murtter Elefant. “Und zwar ins Kinderzimmer. Und pafit
auf das Baby auf.” “Ich will nicht mehr das Baby sein”, murrte Baby Elefant.

V.
Mutter Elefant machte sich ein gemiitliches heifies Bad. Sie leerte eine halbe
Flasche Badeschaum in das Wasser, setzte die Badehaube auf und stieg in die

Wanne. Sie goft Tee in die Tasse und lehnte sich mit geschlossenen Augen
zuriick. Es war himmlisch!

V1.

“Darf ich dir was vorspiclen?” fragte ein Stimmchen. Mutter Elefant dffnete
cin Auge. “Mufl das scin?” fragte sie. “Du sagst immer, ich soll fleifig iiben”,
sagte Elefancchen. “Darfich? Nur eine Minute.” “ Also fang an” seufzte Mutter

Elefant. Elefantchen begann zu floten. Er spielte “Alle Véglein sind schon da”
drei und cin halbes Mal.

VIL

“Darf ich dir eine Geschichte aus dem Lesebuch vorlesen?” fragte Elefantin-
chen. “Nein,” sagte Mutter Elefant. “Raus mit euch. Geht hinunter ins Kin-
derzimmer.” “Du hast Elefantchen erlaubt, Fléte zu spielen”, sagte Elefantin-
chen. “Ich habs gehért. Du magst ihn lieber als mich. Das ist nicht fair.” “Also
fang schon an. Aber nur eine Seite.” Elefantinchen begann zu lesen. Sie las
viereinhalb Seiten aus der Geschichte von “Rotkippchen®,

63



VIIL
Baby Elefant schleppte sovicl Spiclsachen an, wie er nur tragen konnte. “Fur

dich!” strahlte er und warf alle in die Badewanne. “Danke, Liebes”, sagte Mut-
ter Elefant schwach.

IX.
“Darf ich mir die Bilder in der Zeitung ansehen?”

“Darf ich den Krapfen haben?”
“Darf ich zu dir in die Badewanne kommen?”
Mutter Elefant stdhnte.

X.
SchlieBlich sprangen alle drei in die Badewanne. Baby Elefant war so aufgeregt,

daf er vergafl, den Pyjama auszuzichen.

XI.

Mutter Elefant stieg aus der Badewanne. Sie rieb sich trocken, zog den Schlaf-
mantel an und ging Richtung Tiir. “Wohin gehst du denn jetzt, Mama?” fragte
Elefantinchen. “In die Kiiche”, sagte Mutter Elefant. “Warum?” fragten die
Kinder wie aus einem Mund. “Weil ich fiinf Minuten Ruhe haben méchte”,
sagte Mutter Elefant. “Ganz einfach deshalb”.

XII.
Und sie hatte drei Minuten und fiinfundvierzig Sekunden Ruhe, bevor die
Kinder kamen, damit ithre Mutter nicht so allein wire.
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Back Translation

TT: Jill Murphy Just Five Minutes’ Peace. Munich: Anette Betz Verlag. 1987.
Translated from English by Britta Groil3.

L.

When the elephant children ate breakfast, it was approaching predominantly disorderly
and loud.

II.

Mother Elephant fetched a tray and put her breakfast on it: teapot, milk jug, her
favourite mug, a plate full of toast with butter and marmalade and a doughnut from
yesterday. She stuffed the morning paper into the pocket of her dressing gown and
snuck towards the door.

1.

“Where are you going, Mum” asked the Elephant Daughter (little girl elephant). “Into
the bathroom” said Mother Elephant. “Why?” asked the children. “Because I would like
to have five minutes’ peace”, said Mother Elephant. “Quite simply because of it”.

V.

“Are we allowed to come with you?” asked little boy elephant. “No”, said Mother
Elephant with certainty. “You are not allowed!” “What should we do then?” asked
Elephant Daughter. “Go and play”, said Mother Elephant. “And more precisely in the
nursery. And take care of the baby.” “I do not want to be a baby any more”, grumbled
Baby Elephant.

V.

Mother Elephant made herself a comfortable warm bath. She emptied half a bottle of
bubble bath into the water, put the bathing cap on and stepped into the tub. She poured
the tea into the mug and leant back with closed eyes. It was heavenly!

VL.

Am I allowed to play something to you?” asked a young voice. Mother Elephant opened
one eye. “Must that be?” she asked. “You always said I should practise hard”, said
Elephant Son. “Am I allowed? Just for one minute.” “OK, begin” sighed Mother
Elephant. Elephant Son began to pipe. He played “All the birds are already there” (not
an English tune, it’s Twinkle Twinkle Little Star in the ST) three and a half times.

VII.

“Am I allowed to read a story out to you from the storybook?” asked Elephant
Daughter. “No,” said Mother Elephant. “Get out all of you. Go down into the nursery.”

“You let Elephant Son play his flute”, said Elephant Daughter. “I heard. You like him
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more than me. That is not fair.” “OK, begin. But only one page.” Elephant Daughter
began to read. She read four and a half pages of the story from “Red Riding Hood”.
VIII.

Baby Elephant brought as many toys along as he could carry. “For you!” he beamed and
threw everything in the bath tub. “Thank you, Darling”, said Mother Elephant weakly.
IX.

“Am I allowed to look at the cartoons in the newspaper?”’

“Am I allowed to have the doughnut?”

“Am I allowed to get in the bath with you?”

Mother Elephant groaned

X.

Finally all three jumped into the bath tub. Baby Elephant was so excited that he forgot
to take off his pyjamas.

XI.

Mother Elephant got out of the bath tub. She rubbed herself dry, put on the dressing
gown and went in the direction of the door. “Where are you going to then, Mum?”
asked Elephant Daughter. “Into the kitchen”, said Mother Elephant. “Why?” asked the
children as if from one mouth. “Because I would like to have five minutes’ peace”, said
Mother Elephant. “That’s why”.

XII.

And she had three minutes forty-five seconds’ peace before the children came so that

their Mother would not be so alone.
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Appendix F 2: Publisher’s Permission

From: Kathrin Heyng heyng@narr.de
Subject: AW: Copy right
Date: 19 May 2014 at 10:15a.m.
To: rajam72@gmail.com

Dear Madam,

We herewith grant permission to quote the pages indicated from the below
mentioned book in your thesis. If your thesis is going to be published,
please be aware that you have to ask for permission again indicating the
publisher, planned print run and list price of the publication.

Thank you and best wishes,

Kathrin Heyng M.A.
Lektorat

Narr Francke Attempto Verlag GmbH + Co. KG
Dischingerweg 5, 72070 Tubingen

Postfach 2527, 72017 Tubingen

Fon: 0049/7071/9797-32, Fax: 0049/7071/ 9797-11
Mail: heyng@narr.de
Handelsregistemummer: Amtsgericht Stuttgart, HRA 381449
Umsatzsteueridentifikationsnummer/VAT: DE 234182960
Geschaftsfiihrerin: Sonja Narr

http://www.narr.de

http://scribd.com/narrveriag

Abonnieren Sie auch unseren Newsletter unter
http//www.narr.de/newsletter-abo

Viele unserer Biicher sind uber folgende Plattformen digital fur
Hochschulbibliotheken verfiigbar:

= ibraries narr.de: Linguistik — Literaturwissenschaften —
Philosophie+Theologie: Das E-Book-Angebot von Narr Francke Attempto

- scholars-e-library: Das E-Book-Angebot von 13 Wissenschafts- und
Fachverlagen

- utb-studi-e-book: Die digitale Lehrbuchsammiung mit iber 1000 UTB-Titeln
Wenn Ihre Hochschule eines dieser Angebote bereits lizenziert hat, konnen
Sie aus dem Netzwerk oder per VPN-Client auf die angebotenen E-Books
zugreifen. Andernfalls wenden Sie sich doch bitte mit einer entsprechenden
Anregung an lhre Bibliotheksleitung.

—-Urspriingliche Nachricht-—

Von: Boris Berttram-Franzen [mailto:bertiram @narr.de]
Gesendet: Montag, 19. Mai 2014 09:08

An: Heyng

Betreff: Fw: Copy right

From: "Raja" <rajam72@gmail.com>
Sent: Sunday, May 18, 2014 527 PM
To: <info@narr.de>

Subject: Copy right
Dear Sir/Madam

| hope this finds you at best. | am a PhD student in the University of
Leeds. My thesis is on translation quality assessment and | need to
quote some pages (176-179) from a book of your publications:
“Translation Quality 1t: A Model Revisited” by Juliane House
(1997). | need your permission to complete my project.

Many thanks,
Raja

mirsag@leeds.ac.uk
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