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ABSTRACT

Hope as a historical experience is a fascinatingibderstudied area of enquiry.
Previous study has tended to focus on hope agelfestual construct or theological
doctrine. However, this thesis advocates an apprtmathe study of hope grounded in the
history of emotions. It attempts to build on receebates in this field in order to move
beyond a dichotomy of intellect and emotion, andrigage with hope as a personal
experience which combines elements of thought aeliniy. This thesis develops and
employs a number of methodologies in order to erarttie historical phenomenon of
hope from a range of angles. It involves analystbalevel of the word, the sentence, the
text and the corpus. It is structured around thiévidual case study of Augustine of Hippo,
and begins by applying qualitative and quantitatimalysis to a wide range of texts from
the first five centuries Aln order to situate the individual within the widestorical
context. It then examines the works of Augustimerfra number of angles, exploring the
vocabulary and semantics of hope, hope as a thiealogrtue, hope in (and as) metaphor,
and hope in communicatioRlope is an area of study fertile with opportunitiis piece is
intended to lay some groundwork for such studyresent a range of methodologies,
highlight further potential avenues of enquiry, @®inonstrate what can be learned from
such techniques about the historical human expagiehhope.
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INTRODUCTION

Hope is a profound and fundamental feature of huexastence. Subjective as this
statement is, | suspect that there are few who avdehy it outright. Hope has a resonance.
Expressions and experiences of hope occupy ouy lilak, from mundane tropes and
civilities to aching expressions of the heart. Hapalso remarkably indefinable. In
conversations with colleagues, friends and relatibhave heard hope described as an
emotion, a feature of thought, a mood, a mentadityemantic or grammatical tool, a state
of being, an aspect of imagination, a projectiomaxls the future, a judgement, a process,
a conscious decision, and an uncontrollable feelisgseemingly unquantifiable nature
does not seem to hold us back from employing hgpetarm and a concept, both
consciously and unconsciously, with remarkable easkregularity; it is a challenge to
speak to a friend, write a letter or indeed an anad article without expressing some form
of hope. I think it is fair to say that in our aulé, hope is a revered aspect of life. It has
been described as ‘a resource for life and restoraf being’ in medical recovery, and
several studies stress ‘the contributory role gfehim the nursing processNany who
have experienced depression will vouch for theiagamce of hope and the ability to
project oneself towards a positive future. VictdvlaGeer even claims that ‘to live a life
devoid of hope is simply not to live a human litas not to function... as a human

being.?

If it is the ultimate role and project of the hurtaas to study what makes us
human, the essence of our existence and experigrerethe study of hope is well within
our mandate. In terms of how to approach suchia,tdpere are a number of possible
angles which we might take. Philosophers have amgally attempted to unpick hope as a
concept, but tend to address it in a ‘timelesdiifas, presenting thebjectof hope as

! Jari Kylma & Katri Vehvilainen-Julkunen, “Hope Mursing Research: A Meta-Analysis of the
Ontological and Epistemological Foundations of Rede on Hope,Journal of Advanced Nursing
25 (1997): 365-366.

2 Victoria McGeer, “The Art of Good HopeThe Annals of the American Acades®2 (March
2002): 101.



Page [L3

changeable, but hope itself as a human univermthler than something with a histdty.
Theologians and others have explored hope as ameéttoctrine, again tending to focus
on the objects or theory of hope rather than ttenpmenon itself.Psychologists and

other scientists have also begun to analyse hoperaater of cognition or emotion.
However, their source material is limited to thegant; it is the task of the historian to
look further afield. As &istorical phenomenon, hope has had relatively little attentio
Hope is absent from the indices of the great migjofiworks | have searched, both on the
study of emotion in general, and on Augustine iriipalar® In books where hope is

® Richard RortyPhilosophy and Social Hogeondon: Penguin, 1999). Adrienne Martifiow We
Hope: A Moral PsychologgPrinceton: Princeton University Press, 2013) sEBloch,The

Principle of Hopetrans. Neville Plaice, Stephen Plaice & Paul Khigcambridge: MIT Press,
(1954-59) 1995). Philip Pettit, “Hope and its Placdlind,” The Annals of the American Academy
592 (March 2004): 152-165. McGeer, “The Art of Gddope,” 100-127.

* Jaques-Guy Bougerdla Théologie de L’Esperance aux Xlle et Xllle SigParis: Etudes
Augustineiennes, 1985). Servais Pinckaers, “Legifes de la Définition de L'Espérance dans les
Sentences de Pierre LombarBgcherches de Théologie Ancienne et Médi&&|€1955): 306-
311. Brian Hebblethwaitdhe Christian Hopg€Oxford: Oxford University Press, 2010). Tom
Wright, Surprised by Hopé_ondon: SPCK Publishing, 2011).

® Lisa A. Cavanaugh et al., “Hope, Pride, and PrsingsDuring Optimal and Nonoptimal Times of
Day,” Emotion11, no. 1 (February 2011): 38-46. Tabitha Kirkl&uVilliam A. Cunningham,
“Mapping Emotions Through Time: How Affective Trajeries Inform the Language of Emotion,”
Emotion 12, no. 2 (April 2012): 268-282. Eddie M. Wng, Barbara L. Fredrickson, Weining
Chang & Zi Xing Lim, “Re-examining Hope: The RolesAgency Thinking and Pathways
Thinking,” Cognition & Emotior24, no. 7 (2010): 1207-1215. Arnaud Wisman & Natha

Heflick. “Hopelessly Mortal: The Role of Mortaligalience, Immortality and Trait Self-Esteem in
Personal Hope.Cognition & Emotion(2015), accessed April 19, 2015,
http://www.tandfonline.com/doi/full/10.1080/0269993015.1031643. C. R. Snyder, Anne B.
LaPointe, J. Jeffrey Crowson & Shannon Early, “Brefices of High- and Low-Hope People for
Self-referential Input,’Cognition & Emotionl2, no. 6 (1998): 807-823. Marcus Roth & Philipp
Hammelstein, "Hope as an Emotion of ExpectancystAssessment Result&sMS Psycho-
Social-Medicinet (2007): Doc05 1-9.

® Jan PlampeiThe History of EmotionfOxford: Oxford University Press, 2015). Ute Frgyet
al., Emotional Lexicons: Continuity and Change in theatlary of Feeling 1700-2006ds. Ute
Frevert & Thomas Dixon (Oxford: Oxford Universityed3s, 2014). John M. Coop&eason and
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included in the index, there tend to be only onenar relevant pages, and the references

are generally only in passiddn my research | have encountered only one didestiedy

Emotion: Essays on Ancient Moral Psychology andcatirheory(Princeton: Princeton
University Press, 1999). William LyonEmotion (Cambridge: Cambridge University Press,
1980). Barbara H. Rosenwetamotional Communities in the Early Middle Agédew York:
Cornell University Press, 2007). Eva T. H. Brahhe World of the Imagination: Sum and
Substancg(Rowman & Littlefield Publishers, Inc., 1991).1&in Bendelow & Simon J. Williams,
ed.Emotions in Social Life: Critical Themes and Comenary Issues(London, Routledge:
1998). Norman K. Denzir)n Understanding EmotigiiNew Jersey, Transaction Publishers:
2007). Dacher Keltner, Keith Oatley & Jennifer Mnins,Understanding Emotion®kford:
Blackwell, 2006). Monica Greco & Paul Henry Stenrests. Emotions: A Social Science Reader
(London: Routledge, 2008). Jerome Kaga#mat Is Emotion?L{ondon: Yale University Press,
2007). Martha Nussbaurmhe Therapy of Desire: Theory and Practice in Haiéc Ethics
(Oxford: Princeton University Press, 2009). Rol#erKasterEmotion, Restraint, and Community
in Ancient RomgOxford: Oxford University Press, 2005). Marcia@olish,The Stoic Tradition
From Antiquity to the Early Middle Ages - I: Staigi in Classical Latin LiteraturgLeiden: E. J.
Brill, 1985). David KonstanThe Emotions of the Ancient Greeks: Studies in&ksand
Classical Literature (London: University of Toronto Press, 2006). SusaMorton Braund &
Christopher Gill,The Passions in Roman Thought and Literat(@ambridge: Cambridge
University Press, 1997). E. R. Curtil&gjropean Literature and the Latin Middle Ag&sinceton
University Press, 1953). Leslie Locketnglo-Saxon Psychologies in the Vernacular andri_ati
Traditions (Toronto: University of Toronto Press, 2011).aHWID. Fitzgerald, edAugustine
Through the Ages: An Encyclopedi@€ambridge: William B Eerdmans Publishing Co.99p
Brian Stock Augustine the Reader: Meditation, Self-Knowledge, the Ethics of Interpretation
(London: Harvard University Press, 1996). PetemBroAugustine of Hippo: A Biography
(London: Faber and Faber, 1985). Peter Brd®eligion and Society in the Age of Saint Augustine
(London: Faber and Faber, 1972). Catherine Congb€&he Irrational Augustin¢Oxford: Oxford
University Press, 2006). John J. O’'Mearhe Young Augustine: The Growth of St. Augustine’s
Mind Up to His ConversiofNew York: Alba House, 2010). Henry Chadwi&ygusting(Oxford:
Oxford University Press, 1986). Roy W. Battenhods€ompanion to the Study of St. Augustine
(Oxford: Oxford University Press, 1955). DonaldB(rt, Friendship & Society: An Introduction
to Augustine’s Practical Philosopt{ambridge: William B. Eerdmans Publishing Company
1999).

"William M. Reddy,The Navigation of Feeling: A Framework for the ldistof Emotions
(Cambridge: Cambridge University Press, 2001) 393, Jennifer A. HerdButting On Virtue:
The Legacy of the Splendid Vigesndon: University of Chicago Press, 2012), 841 4an
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on a historical individual’'s conception of hopetheJournal of the History of
Philosophy? In his article “Aristotle on Hope”, G. Scott Grae examines hope as an
intellectual construct in the work of Aristotle vstigating hope’s interaction with fear
and its relationship with courage. Clearly, theregope for further and more directed

study on hope as a matter of historical experience.

As we have seen, there has been some study orab@ptheological doctrine and
as an intellectual constru¢iowever, | believe that hope should also be studsedn
aspect of human historiciyed experience; as emotion as well as thought. Here th
developing field of the history of emotions mayghak. There has been a great deal of
recent research in this area, and its scholarateempting to grapple with some of the
most challenging and seemingly unreachable aspébisman experience. We may build
upon these recent developments in the study ofiemuwt order to study the historical
experience of hope as a matter of more than megheict. If we are to take the history of
emotions as a starting point from which to develap methodology for the study of hope,
it is worth taking a moment to sketch out somehefkey debates in this field. It is, after

all, a developing area and by no means free framrgweersy.

In the past few decades, the historical study aftean has flourished. From the
early groundwork laid by Norbert Elias in 1939,thrgans have recognised emotion as a
viable area of study, and produced increasinglyhoed investigations of historical

emotion’ An excellent starting point to the discussionaisrid in the AHR Conversation

Burkitt, Emotions and Social Relatiofisondon: Sage, 2014), 156-164, 190. Jan E. Stets &
Jonathan H. Turner, edlandbook of the Sociology of Emotidiew York: Springer, 2007), 22,
646. Rom HarréThe Social Construction of Emotiof@xford: Basil Blackwell, 1986).

8 G. Scott Gravlee, “Aristotle on Hopelburnal of the History of Philosopt88, no. 4 (Oct 2000):
461-477.

° Norbert EliasTheCivilising Process: The History of Mannef©xford: Blackwell, (1939)
1994).
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on “The Historical Study of Emotiort® Key works which have played a role in
developing the history of emotions dree Navigation of Feelingy William Reddy,
Rosenwein’s work on the role of community in emo#bexperience, and Monique
Scheer’s pioneering work on emotions as practitechwvill be discussed in further detail
below!! Historians have been industrious in producing weskamining particular
emotions or emotion terms as case studies, inaudiitliam Harris’ work on rage, Joanna
Bourke’s work on fear, D. M. McMahon’s work on hapgss, Eiko lkegami’s work on
shame, Peter Stearn’s work on jealousy and soaod William lan Miller's works on

9 Nicole Eustace, Eugenia Lean, Julie Livingston, Bempie, William M. Reddy, & Barbara
Rosenwein, “AHR Conversation: The Historical Stwfl{Emotions,”American Historical Review
117, no. 5 (2012): 1487-1531.

! Reddy, The Navigation of FeelindgRosenweinEmotional CommunitieMonique Scheer, “Are
Emotions a Kind of Practice (And Is That What Maké&em Have a History)? A Bourdieuian
Approach to Understanding Emotiomdistory and Theorpl (May 2012): 193-220. For further
discussions on methods for the history of emotiee, also: the debate on the history of emotion in
Early Medieval Europd0, no. 2 (2001); Barbara Rosenwein, “ProblemsMathods in the

History of Emotions,” Passions in Context 1 (201883, accessed May 22, 2015,
http://www.passionsincontext.de/uploads/media/OkdRwein.pdf; Susan J. Matt, “Current
Emotion Research in History: Or, Doing History frdine Inside Out,Emotion Reviev@, no. 1

(Jan 2011): 117-124. Anna Wierzbicka, “The “HistofyfEmotions” and the Future of Emotion
Research,” Emotion Review 2, no. 3 (July 2010):-2889.



Page [L7

disgust, humiliation and courage, among otfiéBome studies have even delved into the
history of the concept of ‘emotion’ itself, challing us to question our very
understanding of the terM An excellent example can be found in Ute Frevest &
broad-reaching worEmotional Lexiconswhich explores the history of emotion terms and

the semantics of emotion over three centufies.

This fascination with emotion as an aspect of humgrerience has also been
developing in other disciplines. Archaeologists anthropologists are beginning to
explore the interaction between the material aecethotional, outlined in Sarah Tarlow’s
review article “The Archaeology of Emotion and Afte*® The study of emotions has
become an important field in sociology, as outlimedhoits’ “The Sociology of
Emotions”, leading to works like lan Burkitt's retdEmotions and Social Relatigns

2william V. Harris,Restraining Rage: The Ideology of Anger ContraClassical Antiquity
(London: Harvard University Press, 2004). JoannarkBs Fear: A Cultural History(Virago Press,
2005). D. M. McMahonHappiness: A HistoryNew York, Atlantic Monthly Press, 2006). Eiko
Ikegami, "Shame and the Samurai: Institutions, ffuerthiness, and Autonomy in the Elite
Honor Culture,"Social Research: An International Quartei9, no. 4 (2003): 1351-1378. Peter
StearnsJealousy: The Evolution of an Emoti@vew York: New York University Press, 1989).
Peter Stearn®evolutions in Sorrow: The American Experience @th in Global Perspective
(Paradigm, 2007). William lan MilleiThe Anatomy of Disgu@itlarvard University Press, 1997).
William lan Miller, Humiliation (Cornell University Press, 1993). William lan Mifl The Mystery
of Courage(Harvard University Press, 2000). See also: Barbaf@osenweinAnger’s Past: The
Social Uses of an Emotion in the Middle A¢esndon: Cornell University Press, 1998). A.
Potkay,The Story of JoyCambridge: Cambridge University Press, 2011).HharRindisbacher,
“A Cultural History of Disgust,’KulturPoetik5, no. 1 (2005): 119-127.

¥ Thomas DixonFrom Passions to Emotions: The Creation of a Sedgchological Category

(Cambridge: Cambridge University Press, 2006).

14 Ute Frevert et alEmotional Lexicons: Continuity and Change in theatulary of Feeling
1700-2000eds. Ute Frevert & Thomas Dixon (Oxford: Oxforditkrsity Press, 2014).

!> Sarah Tarlow, “The Archaeology of Emotion and Aff& Annual Review of Anthropologht
(Oct 2012): 169-185.
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which explores emotions as embodied and embeddeatterns of relationshif5.In
psychology, the study of emotions has also exparatetifour new academic journals in
the field have been launched in recent decddesivation and Emotiotaunchedn 1977,
Cognition and Emotiom 1987, in 2001 the American Psychological Asstimmlaunched
the journalEmotionand Emotion Reviewn 2009 In philosophy, one of the most original
and searching inquiries into the nature of emotmisur time has emerged in Martha
Nussbaum’s workiJpheavals of Thought: The Intelligence of Emotiriadeed, scholars
of emotion have been notable for their recoursaterdisciplinary approaches. Historians
have employed approaches and evidence from a baogeé of disciplines, encompassing
the sciences as well as the arts. Admirable exampttude Leslie Lockett in hénglo
Saxon Psychologiegntonina HarbusCognitive Approaches to Old English Poetand

of course William Reddy himself ifihe Navigation of Feelinf Academics from all
disciplines are challenging themselves to questibat emotion is, and how it relates to

what it means to be human.

However, within all disciplines there are diverger@ws of what emotions are. In
order to draw from this field for our study of hompee mustfirst understand the key
debates which have shaped and come to define piee dJan Plamper suggests that the
primary dichotomy dividing scholars of emotion etlWween social constructivism and
universalism. This debate has been more eloqueuntlined by others before me, and |
would recommend Larrington’s article on “The Psylolgy of Emotion”, the AHR
conversation mentioned above, Plamper’s worl ba History of Emotionand the
Introduction to RosenweinBmotional Communitieas starting place®r the interested

16 peggy A. Thoits, “The Sociology of Emotionginual Review of Sociology (Aug 1989):
317-342. lan BurkittEmotions and Social Relatiofisondon: SAGE Publications, 2014).

" Martha Nussbaunt/pheavals of Thought: The Intelligence of Emoti@smbridge: Cambridge
University Press, 2003).

'8 eslie LockettAnglo-Saxon Psychologies in the Vernacular andr_@taditions(Toronto:
University of Toronto Press, 2011). Antonina HarlCisgnitive Approaches to Old English Poetry
(D. S. Brewer, 2012). Reddyhe Navigation of Feeling
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reader’® Put simply, some believe that emotions are pritpéarned and have a history,
emphasising the role of society and culture in fagremotional resourcewhile others
believe that emotions are generally built into plysiology and are therefore unchanging
over time and plac®. Social constructivists tend to emphasise theabt®gnition in the
development of emotion, viewing emotions and fegias responses to cognitive
(although not necessarily conscious) evaluatigauagement. Universalists, on the other
hand, advocate the concept of ‘genetically-deteeshipasic patterns’ of emotions, and
particularly emphasise those physiological pathvaayd responses that we appear to share
with other animal$? It is important to stress that these stances amegdeare not mutually
exclusive; many distinguish between types of enmptsich as primarily cognitive or
primarily physiological emotions. There is muchh®learned from both campgalamper
seeks to overcome polarities between them by aggbtiet, while there may be
universalities, ‘what is universal amounts to aehdl when compared to the mountain of

data on cultural difference&”’

One approach which may overcome this dichotomy éetwsocial construction and
biological universalism is presented by culturahaopologist and historian Monique
Scheer in her pioneering essay “Are Emotions a Kindractice? A Bourdieulian
Approach to Understanding Emotiofi"Scheer argues for a view which incorporates
embodiment (the physical and physiological cape€itif the human body and brain) with
the role of social relations and human behaviowoinstructing the phenomena of
emotions. This piece has been ground-breakingarstidy of emotion, developing Pierre

Bourdieu's concept dfabitusto present a new and insightful analysis of enmytibought,

19 Carolyne Larrington, “The Psychology of Emotiorda8tudy of the Medieval Period,” Early
Medieval Europe 10, no. 2 (2001): 251-256. Eust@d., “AHR Conversation: The Historical
Study of Emotions.” Plampefthe History of Emotiond-33. Rosenweirmotional Communities
1-31.

20 Jan PlampefThe History of EmotionfOxford: Oxford University Press, 2015), 1-9.
2L Larrington, “The Psychology of Emotion”, 256.
22 plamperThe History of EmotionS83.

2 Scheer, “Are Emotions a Kind of Practice?”, 19822
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practice, society, the body and the brain. Schegres that ‘the body is not a static,
timeless, universal foundation that produces ahcgtbemotional arousal, but is itself

12 She demonstrates that a

socially situated, adaptive, trained, plastic, #ng historica
dichotomy between mind/thought and body/emotiogsisecially problematic; it overlooks
the role of the physical and physiological capasitf the human body in thought, and
overlooks the role of cognition and value judgeniergmotion? Scheer argues instead
for a more rounded conception of human experiesmc@pproach which emphasises the
embodied mind and the shared nature of thoughtesiohg. Alongside the philosopher
Alva Noé, Scheer argues that cognition and consaiess lies not only in the brain, but
also in the body and its environment; it is ‘aniagbment of the whole animal in its
environmental context® This approach collapses distinctions between thoand

emotion, while acknowledging both the social areléembodied nature of experience. In
light of Scheer’s work and its implications, | esle that we should challenge ourselves to
avoid making unfounded distinctions between ematind thought. This challenge is
especially pertinent when we study hope, which am¢sit comfortably as either

‘emotion’ or ‘thought’, but appears more intuitiyeb span the elements of human

experience.

It is difficult to undertake the history of emotiarhilst at the same time
acknowledging that our category of ‘emotion’ may exist as a distinct element of human
experience. This is a possibility which we must edmterms with. | personally consider
emotion to be a human categorisation or constalitipugh | recognise that others may
disagree. However, it is important to find a wayapproaching the history of emotions
which does not depend on a definition of emotianéranly delineated from each other
and from other aspects of human experience. Tipgoaph has not always been reflected
in historical case studies. Aside from those wavkgch examine the history of
conceptions of emotion in general, historians hatmeggled to think outside of our own
cultural categories of emotions. When selectingpéctfor study, there has been a tendency

24 Scheer, “Are Emotions a Kind of Practice?”, 193.
%5 Further discussed in Nussbaudpheavals of Thought

% Alva Noé,Out of Our Heads: Why You Are Not Your Brain, ardedLessons from the Biology
of Consciousneg®New York: Hill and Wang, 2009), 10.
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to focus on the ‘simpler’ emotions, or those whichus, are easily categorisasl
emotion?’ These tend to be those experiences which we relatmgible physical
responses — ‘observable properties’ — such asl facisements or heart rate chang&k.
seems that the historical study of emotion hasstehded to gravitate towards Ekman’s

concept of ‘basic emotions’; happiness, sadnesgrafear, surprise and disgast.

While this categorisation of emotion holds swagame fields, many scholars,
particularly historians, have rejected it as ursedising and inadequate, even ‘bankrupt’,
because it overlooks emotional plasticity and damastructiort° Nonetheless, historians
have not yet begun to engage with the more (appgr@emplex emotions or realms of
human experience with the same energy they haeetdd towards those more ‘basic’
ones. We have not yet developed the study of tergeriences which our cultural
standpoint does not neatly define as either ‘thtughemotion’; those experiences which
do not comfortably fit into a dichotomy of mind abddy. This reluctance to study
complex instances can lead us to bracket ‘emo#terd distinct aspect of experience, and
overlook the interaction between cognition, feelingdy, agency and society. This is not
to say that the existing historical studies arepnofound, searching and meaningful.
Indeed, without them, the study of emotion wouldehatruggled to find its feet at all.
However, in order to further understand the emlmbdigerience of thought and emotion —
‘embodiedhistory, internalized as a second nature and rgoften as history’ +have

challenged myself to study precisely those expegsmhich we struggle to categorise.

" peter N. Stearns & Carol Z. Stearns, “Emotionoid@sgrifying the History of Emotions and
Emotional Standards;The American Historical Revie90, no. 4 (Oct. 1985): 825, 834. See also n.

12 above for examples.

%8 Barrett, Lisa Feldman. “Are Emotions Natural KiRti®erspectives on Psychological Scietice
no. 1 (March 2006): 29.

29 paul Ekman & Wallace V. Friesen, “Constants acfgsures in the Face and Emotion,”
Journal of Personality and Social Psycholdgg no. 2 (1971): 124-139.

%0 plamper;The History of Emotiond 58. Rosenwein, “Problems and Methods in thedrlsof
Emotions”, 1-33.

%! Pierre BourdieuThe Logic of PracticéStanford: Stanford University Press, 1990), 53-54
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In choosing to study hope, | aim to build uponwwks of these pioneering
historians of emotion in order to analyse an enmati@oncept which lies on the theoretical
and conceptual borderline between thought and emdtiis precisely these difficult,
seemingly indefinablegspects of existence which call for attention nbygrappling with
them, | would hope to draw the study of emotionkhiato the study of human experience
as a whole. Through this study, | have tried tdlehge the dichotomy of ‘emotion’ and
‘thought’ as distinct and separate aspects of éspee, the one encompassing what is
‘bodily’, irrational or uncontrollable, the otherhat is ‘in the mind’, conscious and
rational. This entails thinking outside of the aud#tl dichotomies by which we
inadvertently but fundamentally define our exisetfacOne might liken this to the study of
gender; it is a challenge to write about gendeheut employing a gender binary which
we have been trained all our lives to conform tet While this is difficult, it is not
impossible, and is certainly worthwhile. | beligbat the study of historical hope will
encourage us to reassess our own boxes of catajmmisbuilding on emotion studies to

look beyondemotion.

This piece is intended in part to serve as a maiuiffor the interest and value of the
study of hope. Because the topic is so new, italflb be an exploration of methodology,
presenting and deploying some methods of broachicl a topic. | tend to view this topic
through the allegory of the blind men and the edgpphThe tale goes that a number of
blind men encounter an elephant for the first tiamej attempt to discover its nature. Each
grasps a different part; he who holds the tailds&s an elephant is like a rope, he who
holds a leg believes it to be like a tree, andrgdat none understands its entirety. Hope is
the elephant. Or more specifically, the experievfdeope of past persons is the elephant.
We seek to understand it we cannot comprehend it in its fullness, anchexer will.

All we are capable of is attempting to grasp tlseésfrom a range of angles; we may
handle the tusk, the leg, the tail. Through eagr@gch, we learn something new. Our aim
cannot be to see the whole elephant; that is beysntikewise, we must not seek to fully
comprehend one feature and claim it reflects te mature of the whole; we must not say

that the leg is like a tree, and therefore thehedapis like a tree. To quote Heisenberg, ‘we

%2 plamperThe History of Emotion290-293.
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have to remember that what we observe is not natuteelf, but nature exposed to our

method of questioning®

This piece, then, will lay some groundwork and presome blueprints for the study
of hope, employing a range of methods and assetsairgutility and value. As a
systematic analysis, my investigation will not resarily be emotional or empathetic in
itself; 1 will not aim to invoke empathy in the &, but to challenge them to reassess their
experience of emotion. | do not intend to preseraparently seamless and conclusive
argument, wherein the reader must hunt to fincctheks. No method is ever perfect, and |
want both the possibilities and limitations of easgthod herein to be acknowledged and
visible, so that readers may further address and bao them. | aim to keep the scaffolding
visible; not to present ‘facts’ and ‘conclusionsut a preliminary foray, and directions for
further lines of questioning. | will present theopess, as opposed to the outcome, in the
hope that this will inspire further interest angblexation into a fascinating and challenging

topic.

This is, therefore, a kind of ‘meta-’ study, whiekplores the avenues of possibility
for the study of hope. As such, this work will ehtanumber of approaches, combining
attention to broad trends, thematic study, andrttiwidual experience. It will involve
analysis at the level of the word, the senteneete¢hkt and the corpus. It requires selecting
a particular time period (Late Antique to Early Neal) and a particular individual (St.
Augustine of Hippo) as an exemplary case studyh@hvwe may apply our methodehe
methods demonstrated in the following chapters adtiress hope in theology, the
vocabulary and semantics of hope, hope in metajginorhope in communicatiomhe
study’s earlier chapters will take a broad-rangpgroach, using qualitative and
guantitative analyses to sketch out a backgroumdita@ase study. It will then apply these
methods, and more as required, to the specific stasky of Augustine, in order to develop
a deeper exploration. Each of these approachesigfilight certain features or
characteristics of hope as expressed in the sooaterial, and | will endeavour to
demonstrate the possibilities and limits of eagbragch for expanding our understanding

of the historical phenomenon of hope.

¥ Werner Heisenberdphysics and Philosophy: The Revolution in Moderier@e(New York:
Harper and Row, 1962), 58.
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It may be traditional her® attempt some definition of the term that we sttelying:
perhaps | should define hope, citing the OxfordlEhgDefinition of hope agn.
expectation of something desired; desire combinigla @xpectation... feeling of trust or
confidence... a person or thing that gives hope omgse for the future, or in which hopes
are centred’, orv. to entertain expectation of something desiredpdd (mentally) with
expectation... to trust, have confidené&However, this is problematic in more ways than
one. Not only does the experience of hope vergla®imdefinable, but pre-emptively
characterising it involves closing off the prospefctliscovery before | begin. By
presuming, prior to all enquiry, to define the exg@ece of hope, | would risk arbitrarily
and anachronistically determining the outcome afemquiry. This is a challenge faced by
all historians of emotion and, indeed, perhaphiatbrians® When it comes to emotion
terms, we must be alert to the possibility thatéhie no controlled variable; neither the
usage of the term nor the experience itself reroairstant throughout human history. This
will become clear as | come to an examination divildual writers’ conceptions of hope,
and find significant variations between individyaad divergences from the O.E.D
definition above. We should not assume that tha fer hope (in Latirspesor sperg has
the same definition as our term ‘hope’. It wouldaabe wrong to define a modern
experience of hope, and assume that historicabpsrshared that same experience, albeit
under a different name or phrase. The Oxford Ehdligtionary, as with any other
attempt at concise definition, is not sufficienetpress the nuances of a person’s
experiences of hope. It is better to allow eaclohisal individual to define hope for

themselves.

How, then, may | designate the terms of the studyGuld argue that these emotion
terms still hold value for our investigation, ifriied carefully. The communication of
emotion plays a significant role in shaping andrdef) its meaning, both for speaker and
listener. This communication need not be verbdljthe arguably the case that language

% "hope, n.1.OED Online Oxford University Presslune, 2015, accessed June 30, 2015,
http://www.oed.com/view/Entry/883707?rskey=cJM6mOsgukt=1. "hope, v.,OED Online,
Oxford University Press, June, 2015, accessed 3on2015,
http://www.oed.com/view/Entry/883727?rskey=cIJM6mOgukt=3&isAdvanced=false.

% Rosenwein, “Problems and Methods in the Historfmibtions,” 13-14.



Page p5

and words are particularly important for humandefining and categorising emotions,
and that naming an emotion can alter or colouettperience of that phenomen®n.
Reddy employs the term and notion of emotivesrassiations into words’ of
experiences, and argues that they ‘are influenaegdtty by, and alter, what they “refer”
to.”” Being able to communicate using these emotivesitaw individuals to create
shared experiences, affirm their own experienagegate the experience of others,
develop empathy, and solidify their communityLhis affirmation or negation of
emotional experiences may be part of what leadsmtinuity or change over time in
emotions and emotion terms; a ‘strateg[y] of ndization and interiorization’, which

encourages the development of the ‘overlearnedsiatiiemotions™

In order to use such emotion terms as a histooanaim should be to outline or
convey how the persons we study may have concéggdadefined and thereby
experienced that emotion ter@f course, we should not limit ourselves to woaty] it is
equally important to examine image, gesture, ardrihterial realm in order to develop a
more thorough understanding of the historical pnegmon of hope. However, this is a
task beyond my remit here. There remains ampleesfampan investigation into emotives
of hope even when limited to written sourcese focus in this dissertation will be on the
occurrences of terms which we would translate g&hparticularlyspesandsperq
although acknowledging related terms suckxagpect@ndexspectatiol aim to examine
how the usage of these terms — the grammar, th@aly@onceptual and communicative
context — may hint at their meaning as experierargticonstructed by the individual who

employed them.

History as a field is increasingly diverse in itethrods, but there are two (among
many) general approaches to the task of historghvaie relevant here; simply put, they

involve examining trends (the broad approach) a@inéning individuals (the deep

% Maria Gendron, Kristen A. Lindquist, Lawrence Bdosi & Lisa Feldman Barrett, “Emotion
Words Shape Emotion Perceptirhotion12, no. 2 (2012): 314-325.

%" Reddy,The Navigation of Feelind.05.
% RosenweinEmotional Communitie0-31.

3 Scheer, “Are Emotions a Kind of Practice?”: 21@sBhweinEmotional Communitied 8.



Page p6

approach). For a topic so understudied as hopedifficult to conduct meaningful broad
studies without any underlying individual studiesni which to draw thGumanaspect,
without edging into the uncomfortably speculativet individuals did not exist in a
vacuum, and we should not ignore the context irctviiney lived and wrote. One
approach should not come without the other; wherier has come before, | have chosen
to do a little of both. It will be helpful, themy £xplain the outline of this dissertation,
describing how it will first sketch a rough maptbé area of hope and then examine the
details and features of an individual experienckagfe. Each chapter deploys a certain
methodology, aiming not only to increase our uni@deding of the phenomenon of hope
across time and for the individual, but also toensthnd the value of such methodologies

and to encourage their refinement.

The first two chapters of this dissertatidfgith, Hope and Charity’: Classical and
Patristic BackgroundindSpes, Spero, Despero: A Statistical and LinguBsgiproachwill
offer background studies, in order to provide sgmaindwork for the more focussed
individual study of Augustine which follows. Thedi chapter begins by presenting an
overview of some approaches to hope in Classicibaity, focusing on the dichotomy of
reason and emotion, and noting some key trendslzantges. It then examines changes to
the conception of hope in light of early Christthought and experience, outlining the
presentation of hope in the New Testament, payargqular attention to the concept of
hope as one of the three theological virtues, amegfaith and charity. Taking two key
passages (1 Corinthians 13:13 and Romans 8:243tastiag point, the chapter then
examines the work of a range of patristic exegetethose passages. This study of a series
of writers’ interpretations of those passages wdhlight particular characteristics of hope
which arise from the texts, and compare the agguaf each writer regarding these
characteristics, noting changes or continuities ¢timee. The characteristics of hope
examined include: aspects of time and eternitygarand emotion, the relationship
between hope and God, universality or exclusivtig, object or ends of hope, certainty
and uncertainty, connection with the other theaalvirtues, and associations with fear
and suffering. Having examined the writings of latieely broad range of individuals, the
identification of these characteristics will seagereference points with which to enhance

our detailed study of the writings of Augustine.
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The second chapteBpes, Spero, Despero: A Statistical and LinguAsgiproach,
takes a very different methodological approach.l@&/@Ghapter 1 lays out a background of
thought regarding hope, focusing on intellectuahaeptual and theological approaches in
writers of the second to fifth century as they teddo two key biblical passages, this
chapter covers an even wider range of sources raradiér time period. In order to process
sources and capture data at the scale requiredviignghe aim of identifying change
through time, | have developed a method of statikanalysis of word frequencies. This
chapter employs the word search facilities of twatatlases of Classical, Late Antique and
Early Medieval textsThe Library of Latin TextandThe Lewis and Short Latin Dictionary
Perseus Digital Library® It examines the frequency of Latin terms for hapess eleven
centuries, from 300 BC to 800 AD It then dividesstimformation into more accessible
formats and categories. The chapter begins by singlyhe data fronthe Library of Latin

“OLibrary of Latin Texts — Series Accessed June 13, 2015,
http://clt.brepolis.net.ezproxy.york.ac.uk/llta/gagSearch.aspx. This is an online searchable
database, comprising of 3,689 Latin texts covesipgriod from pre-200 A.D. to 1965. It has a
number of search features, including the ‘Distiitnuiof Word-forms’, which allows the user to
‘examine the distribution of word-forms through #ire database using each of the filters, i.e.
the different periods of Latin, the individual aotk and their works, and, consequently, to find out
the exact number of their occurrences on eacheskthevels.” A full list of texts and further
information can be found at: “Library of Latin Text Series A, Database for the Western Latin
Tradition: User's Guide,” ed. Paul Tombelthrary of Latin Texts — Series Accessed July 19,
2015, http://clt.brepolis.net.ezproxy.york.ac.ulinanuals/manual_en.pdf.

Perseus Digital Libraryaccessed 13 June 2015, http://www.perseus.tdi$epper/search.
Description taken from their website: ‘The Persdopper is an open-source project providing a
suite of services for interacting with textual eclions. While as a whole it provides an integrated
reading environment, its individual services arsigieed to be modular and can be grouped into
three different classes... The Hopper itself iglaage independent, but the code includes native
support for Greek, Latin and Arabic. Given a sousg in any one of those three languages (either
a text bundled with the code release or a TEI-canpXML text of the user's own), it provides
services for automatic lemmatization (linking irefied word forms to the dictionary entries from
which they're derived) and morphological analy&lsrftifying, for instance, that the Latin word
amor is a singular masculine nominative noun). Btaader level, it also enables corpus research
by automatically generating word and lemma frequenformation for the entire collection of

texts supplied to it.’
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Textsin terms of first, second or third person usesagfehacross time, singular and plural
uses, and the occurrences of verb or noun formes.chpter continues by employimbe
Perseus Digital Libraryto conduct similar word frequency searches for teretated to
hope, including terms for expectation and patiefai#) and charity, and despair.
Throughout these investigations, | attempt to idgm@iny trends that emerge, and to

explore how we may extrabtimanmeaning from such a wealth of data.

Chapters 1 and 2 therefore provide some elemesdrdaéxt and foundation for our
detailed studies. This is particularly importantamdnthere has been relatively little work
done on this topic. These chapters will hopefubiguide a springboard, from which the
reader may choose to dive into the depths of awighehl case (as here with Augustine),
or use as a vantage point from which to surveyahdscape of thought more extensively

themselves.

I have chosen Augustine of Hippo as an individ@eecstudy. His interaction with
both classical and Christian culture, and the rafgxtant texts which are available to us
make him a useful candidate on which to trial seeshniques for the study of early
medieval hope. | will begin my detailed study oplkdn the works of Augustine by using
the earlier broad studies as starting points. Tathadologies in the first two chapters are
adjusted in order to be employed on a more spesufite in Chapter 3, entitl@ligustine:
Situating the IndividualThis chapter takes as its starting point the ve@arches which
were employed in Chapter 2, applying them to a remolb Augustine’s works, which will
then be examined from different angles in the fellg chapters. Here | explore the
statistical frequencies of hope-related word foand inflections across the corpus of
Augustine’s work, and compare these to the broadads that | explored earlier. Having
examined this data on hope at a grammatical lébelgin to examine Augustine’s directed
thought regarding hope. The chapter continues byn@xng Augustine’s conceptions of
the characteristics of hope as explored earliénenworks of other patristic writers,
specifically exploring hope as a theological virtliis section takes as its source
Augustine’sEnchiridion on Faith, Hope and Loy which Augustine sets out the roles of

the three theological virtudS Within this text, Augustine examines hope in refere to

1 Saint AugustineEnchiridion: On Faith, Hope and Loy&ans. Albert C. Outler, (Westminster
John Knox Press, 1955).



Page P9

the biblical passages explored in Chapter 1: RorBaét¥sand 1 Corinthians 13:13.
Therefore, | may use this work to look in more dettAugustine’s directed thought
regarding hope, and directly compare his conceptajrhope to the other patristic writers
explored earlier. This chapter takes a similar fatrto the final section of Chapter 1,
examining certain characteristics of hope in tamg noting any significaritends or

differences.

Having begun my detailed study of Augustine usipgraaches based on the broader
studies in Chapters 1 and 2, | begin here to foaeuinethodologies tailored more directly
to the study of the individual. ChapterdHhpe and Metaphorand 5Jncidental and
Interpersonal Usagecontinue to recall the wider context of Augustibet stray further
from those methodologies which were formulatecbimader explorations. The
methodologies employed are more suited to focussqdiry, and lead us further into the

study of Augustine’s personal conceptions of hope.

Hope, as an experience as well as an intellectratouct, is an abstract human
concept. It is therefore interesting to examinémégues by which individuals attempt to
express hope, particularly in non-abstract ternme €uch technique is that of metaphor.
This is a particularly pertinent topic, given retstudies into embodied cognition and the
embodied role of metaphor in experience and emdfi@hapter 4 examines the
expression of hope through metaphor in AugustiBeisarationes in Psalmds It
explores the ways in which Augustine employs metepfrom his target text, the Psalms,

and expands upon them to make them his own. It Exemow Augustine derives and

“2 Simone Schnall, “Are There Basic Metaphors?¥ietaphorical Thought in Social Lifed. M.

J. Landau, M. D. Robinson, & B. P. Meier (WashimgtbC: American Psychological Association,
In Press). Draft available online, accessed Octdhet014,
http://www.dspace.cam.ac.uk/handle/1810/244216;&ndrtony, Gerald L. Clore & Allan
Collins, The Cognitive Structure of EmotiofGambridge: Cambridge University Press, 1990);
Brian P. Meier, Simone Schnall, Norbert Schwarzofr A. Bargh, “Embodiment in Social
Psychology,” in Topics in Cognitive Science 4 (2DI7/D5-716.

“3 Saint AugustineExpositions on the Psaliisans. J.E. Tweed, iNicene and Post-Nicene
Fathers, First Series, Vol, &d. Philip Schaff, revised Kevin Knight, (BuffaldY: Christian
Literature Publishing Co., 1888).
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constructs metaphors from a range of semanticsfjéttluding: dimension, orientation
and location; light and sight; nature; safety aadger. This chapter notes how Augustine
uses a range of different metaphors to expressasiotiaracteristics of hope, and in
particular how he employs metaphor to charactéhisenteraction between spirit and
substance, hope and reality, the tangible andntiaagible.

The final chapterincidental and Interpersonal Usageoncludes my study of
Augustine by highlighting any particular areas toidy which may have been insufficiently
attended to in the methodologies thus far. Theipusvchapters examine contemplative
thought on hope, particularly in a theological st by doing so they risk overlooking
hope as an incidental or unreflective experiencg geheral methodology must respond to
this omission. This chapter, therefore, examinegustine’sEpistolag drawing attention
specifically to those expressions of hope whichimc&lental and areligious (indifferent or
neutral towards religious mattefé)lt also addresses hope as a communicative experien
and as an element of day to day life. The chamtesiders occurrences of these forms of
hope within the letters and draws out features whre characteristic of Augustine’s
expressions of incidental hope. These include: lagpevaluation and reason for action;
degrees of possibility and certainty of hope; amaveying, requesting and anticipating
hope. By highlighting these unreflective expressiohhope, | may ensure that my
methodology for the study of hope is more comprsivenand well-rounded.

| should note that | have not been especially corexbwith changes or turning
points in the experience and expression of hopesadkugustine’s life. Whether there are
any such shifts, and particularly whether theyteeta Peter Brown'’s theory of a dramatic
change in Augustine’s conception of grace in ardd®@@l AD, may be interesting material
for a later study® However, the results of my methodologies hereatesaem to indicate
any particular turning points or moments of chaimg@&ugustine’s experience or
conception of hope. Instead, we find evidence foorgoing flexibility within both the

4 Saint Augustinel etters trans. J.G. Cunningham, Nicene and Post-Nicene Fathers, First
Series, Vol. 1. ed. Philip Schaff, revised Kevin Knight, (BuffalNY: Christian Literature
Publishing Co., 1887), accessed March, 13 201p:;/mtvw.newadvent.org/fathers/1102.htm.

“5 Peter BrownAugustine of Hippo: A Biography, New Edition withBpilogue (London:
University of California Press, 2000), 490.
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concept and the experience of hope. Thereforasinmade more sense to focus on hope

within the moment, as opposed to hope across time.
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1. ‘FAITH, HOPE AND CHARITY ’: CLASSICAL AND PATRISTIC BACKGROUND

Any attempt to study a subject of this type fieuires an understanding of the topic’s
conceptual background, at least in outline. Siheeetis, as yet, no such outline of the
history of hope available to us, we must begingiudy with an exploration into the
background of thought on emotion and hope; botbsatal approaches and the later shift
brought about by Christian thought. This chaptdr eutline the trends of classical
conceptions of emotion and hope as presented leytrécstorical scholarship. It will then
explore the impact of Christianity on conceptiohgmotion, and particularly the role of 1

Corinthians 13 and the ‘three theological virtues’changing attitudes towards hope.

Finally, this chapter will examine a number of bl exegetes and their works on
Romans 8:24 and 1 Corinthians 13:13 from a relbtiveoad time-range. These passages
from the Pauline epistles pertain strongly to e@fyistian characterisations of hope; the
first presents hope as a force for salvation (\Werare saved by hope. But hope that is
seen, is not hope. For what a man seeth, why dotiope for?’), while the second
introduces the three theological virtues (‘And nibvere remain faith, hope, and charity,
these three: but the greatest of these is chartfyBy examining a range of expositions on
these passages, we may attempt to further unddrtamole Christianity played on the
conceptions and experiences of hope, and appremate patristic conceptions and

characterisations of hope.

1. CLASSICAL AND CHRISTIAN BACKGROUND

| will first sketch out the background of classieald ancient thought on hope. There is,
unfortunately, limited secondary material in thisaa David Konstan’s wide-ranging study
demonstrates some ways in which other ancient emmtiaried significantly from our
own, although unfortunately he affords no explamif hope as an emoti6hBarabara

Rosenwein’s study on emotion terms from classicédte antique provides slightly more

46 Romans 8:24. 1 Corinthians 13:13.

4" Konstan,The Emotions of the Ancient Greeks
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insight into classical concepts of hofj@Ve can see from her study that hope, even in
ancient Western thought, occupied an ambiguousespaither certainly emotion nor

certainly not.

For example, Rosenwein does not find a direct tadins of ‘hope’ within the ‘Stoic
Emotional Grid’, yet states that the Stoics dedidat category entirely to the anticipation
of future good (what some might define as hope)ressed in terms of desire, lust and
greed épithumia, libido, appetitus, cupidite® This makes for an interesting comparison
to Aristotle’s thought on hope, which Gravlee haglered directly. He finds Aristotle’s
conception of hope to be based primarily in terfinsoorage, confidence, fear and
deliberation; aspects of experience which we mpginthaps consider fundamentally
different from lust or greet Aristotle tended to use the usual Greek term éqrehelpis,
to mean neutral expectation or anticipation, andmhe wished to imply a positive aspect,
used the adjective foreuelpis ‘hopeful’.> This reflects his apparent view of
‘hopefulness’ as a state of being rather than astiem one which can cause confidence
or even fear (he states that fear without hopeeigely resignation), and which is the
source of deliberatiorf. Cicero, on the other hand, directly included thamhope §pe$
in his list of Stoic emotions (alongsitibido, cupiditasand various terms for fear or dread,
but none for courage or confidence), in keepindn\is general preferment of nouns to
verbs when referring to emotiorisinterestingly, Francesca Tataranni finds thatthzy
time of Seneca, the wogpescould be used as a synonym ¢opido[desire] and

therefore condemned as a reprehensible ematton.’

8 RosenweinEmotional Communitie§2-56.
*9 RosenweinEmotional Communities9.

*° Gravlee, “Aristotle on Hope,” 461-477.
>l Gravlee, “Aristotle on Hope,” 462.

*2 Gravlee, “Aristotle on Hope,” 468-471.
> RosenweinEmotional Communitiegt0.

> Francesca Tataranni, “Hope and Leadership in Am&®@me, Teoria: Rivista di filosofia
fondata da Vittorio Saina3, no. 2 (2013): 66.
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Much of the ambiguity in ancient thought on emotiand hope as part of an emotional
realm, was centred on the role (or not) of cognitidavid Konstan suggests that the
Greeks viewed emotions, not as ‘internal statesxaétion’, but as ‘elicited by our
interpretations™ This attitude was not unanimous or unambiguousevew Emotion
discussions related strongly to the perceived darhg of mind and body; whether
emotions consisted of ‘reasonless sensation’ baskeav the neck as Plato believed,
‘cognitive responses’ as Aristotle felt, part giracess of pre-emotion and response as the
Stoics felt, or assented to by the ‘wildluntag as Seneca felf. As an aside, it is
interesting to note the parallel here with the rmodeholarly debates discussed in our

Introductionsurrounding social constructivist and universajgproaches to emotion.

One area which is worth mentioning, and which condgbire some fascinating and
productive further study, is the personificatiorhope in the form of a godde$dpis
(é\mtic) in the Greek, oBpesdn the Latin. Mark Edward Clark and Francesca iEeatai
have both producedterestingstudies on the goddeSpesas a component in Roman
structures, particularly as an element of the irigbeult>” We know that a temple was
erected for the goddess in the Forum Holitoriuri8s BC® She was often known as
Good HopeBona Spesbut the author of the poebe Speaefersto her as the ‘sum of all
evils’.>® She was occasionally invoked in connection witimfag or with youth, both of
which arguably involve the anticipation of an urtair future®® This personification or

deification of hope is important, and suggests liogte (alongside other elements of

%5 Konstan The Emotions of the Ancient Gregekis
°¢ RosenweinEmotional Communitie84, 35, 38-39.

" Mark Edward Clark, “Spes in the Early Imperial €tiThe Hope of Augustus’,Numen30, no.
1 (July 1983): 80-105. Tataranni, “Hope and Leadiersn Ancient Rome,” 65-78.

8 H. L. Axtell, The Deification of Abstract Ideas in Roman Literatand InscriptiongChicago:
University of Chicago Press, 1907), 18.

% Axtell, The Deification of Abstract Idea$8.Pseudo-SenecBe Spetrans. Michael S.
Armstrong, (Georg Olms Verlag AG: 1998): 1.

€0 Axtell, The Deification of Abstract Idea$9-20.
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emotion, thought and experience) was given a tiggzdbdimension, and indeed granted

agency in itself; hope could be bestowed or wittitsl an external divine sourék.

With Christianity came a new dimension for examgn@motions and their origins,
particularly hope. The personification of hopelss goddesSpesdemonstrates a
precedent for a theological dimension to hope. H@reboth the Roman and Greek
religions allowed that hope itself remained optipnacertain, and potentially negative. In
Christian doctrine, hope became instead an eskkatistone of religious existenddope,
as one of the three theological virtues set odt @orinthians 13:13, became a ground for
thought on God’s interaction with people, and titerisection between the mind, the
impulsive human body, and G6tNewly formulated as a force for salvation (as esped
in Romans 8:24), hope took on an explicitly esclogioal dimensior?® Hope in

Christianity became a fundamental element in thienate fate of humanity.

These new attributes of hope are found, in théifnagtance, in the scriptures. Thought
on hope was now communicated through a new medtumas enshrined in increasingly
venerated ‘text’explicitly linked to the experience of Christianignd in a form that was
able to be quoted and encouraged to be spreadchiaige in the form as well as the
content of communication on hope inevitably shapéd/iduals’ thought on it. Whereas
previously hope was one of the more ‘uncertain’ #oms — thinkers were unsure of
whether to include it as an emotion, and whetheag a primary impulse or an act of
cognition — it was now firmly positioned in the heaof religious experience and
relationship with God. Hope’s inclusion as a theadal virtue (a virtue granted by God
through grace, and potentially only granted toewadrs), with a new supernatural,

restricted (yet certain for some) object (the &fer radically shifted thought around it

®> Harold Mattingly, “The Roman ‘Virtues’ The Harvard Theological Revie30, no. 2 (Apr.
1937): 109.

621 Corinthians 13:13

% Romans 8:24.
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into a different spectrur®f. Following this shiftdirectedthought by Christian writers
regarding hope rarely considered it as an emotertainly not as something solely based
in ‘human’ experience. Instead, it was discusseal ésast partially a religious experience,
innately linked with a relationship and future witod. So while Rosenwein finds that
Jerome includespesn his vocabulary, it cannot be certain that hévatt considered it

an ‘emotion term’; but rather, perhaps, a theolalgierm, part of human interaction with
God® It must be noted that this does not preclude adggf language and experience of
hope as ‘secular’ human emotion, but merely apptieteliberate and directed thought and

discussion on hope.

The privileged position granted to hope in 1 Cdmians 13 played another role in
changing conceptualisations. Through its inclusiera ‘theological virtue’ as they came to
be known, hope was freed from the other impact@naistianity had on thought about
emotions. Concerns that the Desert Fathers andsdbegan to hold about emotions - that
they were sinful impulses of ‘man’s corrupt andilidé nature’ - were not applied to
hope®® Hope was not destined to be rejected as a videpith despair was instead to be
condemned as sfi.Considering earlier inclinations to equate hopgreed and condemn
it as ‘a reprehensible emotion’, this is remark&Blehristian doctrine therefore reinforced
hope’s removal from the lens of ‘emotion’. Hope weaffirmed as an ‘other’, not wholly
emotion and not wholly thought, connected to fatkl charity but in a category of its

own.

® Saint Thomas AquinaSumma Theologica, Part I-1l (Pars Prima Secundé@ns. Fathers of
the English Dominican Province, (Project Gutenbitgrch 2006), Q. 62, Art. 1, accessed
September 27, 2014, http://www.gutenberg.org/caghdd/17897/pgl7897.html.

5 RosenweinEmotional Communitiegt2-46, 52-53.
8 RosenweinEmotional Communitiegt6, 49.

®” Saint Thomas AquinaSumma Theologica, Part II-1l (Pars Secunda Secupdens. Fathers of
the English Dominican Province, (Project Gutenbéuly 2006), Q. 20, Art. 1-3, accessed April
27, 2015, http://www.gutenberg.org/cache/epub/18XEEB755.html.

® Tataranni, “Hope and Leadership in Ancient Ron6s,”
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As an aside, the current paucity of referencepehn discussions of emotion
could well reflect this inherited sense of hopengesomething broader and more
ambiguous than a personal emotion-instant. In secliscussion we are uncomfortable
attributing hope to a perceived divine influencet lyope has for hundreds of years been
considered ‘in the hands of God’, and we perhagsra lingering feeling that it falls into

a different category.

Yet even considering this changed landscape, gaeleof classical and pre-
Christian attitudes towards hope could not have lvd®lly erased® We must not allow
ourselves to underestimate the resilience of tiierlearned habits’ of thought and
experience when it comes to emotiiwhile the texts of Aristotle and other writers had
been lost, and were not to be rediscovered untdmtater, the legacy of the culture and
the society remained and shaped what was to carsieodld therefore be no surprise that
Augustine should have actively engaged with théecStmughts on emotion, and issue of
‘the cognitive cause of ‘preliminary passionstdpatheia)’.* Individuals were influenced
by both Christian and pagan approaches; hope ¢mlttlan inherently theological
meaning, but also retain some of the personal, &nifmeanings, relating to both
mind/cognition and body/impulsExploring late antique or early medieval writers’
conceptions of hope is therefore made all the nmiesesting and challenging given its
changeable and ambiguous past, and the multipbéityfluences which shaped such

thought.

2. HOPE IN THE NEW TESTAMENT

At this point, it will be useful to outline the fmis and presentations of hope in the

New Testament, both grammatical and conceptua Whi then allow us to take an

9 RosenweinEmotional Communitiegt2.
" RosenweinEmotional Communitie®1.s

"> Sarah C. Byers, “Augustine and the Cognitive Caxitoic ‘Preliminary Passions’
(Propatheia),” Journal of the History of Philosophy 41, no(Gict 2003): 433-448.
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informed eye to some later responses to and exegaesthe New Testament teachings.
Here | will rely on the thorough work of theterpreter’s Dictionary of the Bibl& What
must be emphasised once again is the primarilgioeis meaning given to hope; ‘fewer
than one fourth of occurrences’ refer to ‘humaonagibn quite apart from any religious

context’®

Paul declares that thereasehope— that which is in the ‘God of hope’ — and
that hope is a fundamental part of the relationskiveen God and mdhHope takes on
an eschatological form, and is ‘intricately invalv@ the total pattern of divine action and
human response’, and granted and sustained by Gtabe is not presented as uncertain
anticipation of something in the future which maynay not come to pass, but a present
state of being, ‘a reality within which men may divé® It is presented as less of an
internal subjective feeling or emotion, but someghmore external, which relates to the
whole environment and ‘the objective alignmenta@tés determining the human

situation.”’

When ‘hope’ in the New Testamestused incidentally or in common speech
without religious context, it ‘denotes expectatairfuture usually according with a
person’s desire’® Also interesting to note is that the accent isrtaech onexpectation
rather thardesirethat one can lose hope but retain desit@his provides an interesting
contrast with Aristotle, who claimed that it wag possible to fear without hope, as hope

represented a desire for a safe future; for hihthat remained without hope was

2 The Interpreter's Dictionary of the Bible, VolumeStipplementary Volumed. George Arthur
Buttrick (New York: Abingdon Press, 1962), 638-643.

" The Interpreter's Dictionary of the Bible, Volumes81.
“The Interpreter's Dictionary of the Bible, Volumes81-642. Ephesians 4:4; Romans 15:13.
> The Interpreter's Dictionary of the Bible, Volumes80.
® The Interpreter's Dictionary of the Bible, Volumes81.
" The Interpreter's Dictionary of the Bible, Volumes81.
8 The Interpreter's Dictionary of the Bible, Volumes81.

" The Interpreter's Dictionary of the Bible, Volumes81. Acts 16:19. Acts 27:20.
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resignatiort® Again, the New Testament concept of hope is & statertainty; Christian
hope could not fail or be thwarted or in vain, @oedld not be fulfilled except in the

afterlife.

As regards the grammar of New Testament occurresfdespe, the term is only
ever foundas a noun or verb, never in adverbial or adjecfivah 2! This once again
makes an interesting comparison with Aristotle, v@ravlee finds primarily used the
adjectival form ‘hopeful® In New Testament usage, hope rarely (althoughsicaally)
has adjective modifiers (e.g. ‘good hopes’); theramation of positive ends was generally
implied in the term, again contrasting with Arigeé usagé” Other terms which surround
the expression of hope include expectation, faibmfidence, patience, endurance and

eagernes®’

3. PATRISTIC EXEGESIS

Having sketched out the biblical conception of haperder to further understand
the influences of Christian thought on Late Antigunel Early Medieval conceptions of
hope it is useful to follow a few key passages (elgnh Corinthians 13:13 and Romans
8:42) through a selection of homilies and bibleatgeses. The interpretations | will
analyse range from the early second century tedhnly fifth century, and emerge from
various schools of thoughthese texts, while the work of a select theolodieal, will
have reflected as well as influenced the cultua¢ shirrounded them and their ‘emotional

community’® In later chapters we will look into indirect orcidental usage of hope-

8 Gravlee, “Aristotle on Hope”, 485-471.
8 The Interpreter's Dictionary of the Bible, Volumes81.
8 Gravlee, “Aristotle on Hope,” 462.

8 The Interpreter's Dictionary of the Bible, VolumesB81. Gravlee, “Aristotle on Hope,” 461. 1

Thessalonians 2:16.
8 The Interpreter's Dictionary of the Bible, Volumes38-643.

8 RosenweinEmotional Communitie1-25.
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terms, as well as the metaphors and semantic fiehitsh were attached to hope, and how
they reflected (as well as shaped) individuals’eignces and conceptions of hope. For
now, exploring directed thought on hope is an ingratrpoint of enquiry, as it can help us
understand how individuals consciously and delitedyainderstood the concept.

The thought of these exegetes provides a solitrgigroint. Some present more
extended discussions on hope, while others alettmcept only a few lines. However,
each has value in contributing to our understandirigte antique and early medieval
responses to New Testament hope. Examining tharghtCorinthians 13:13 in particular
provides an interesting insight into the ways iriclhwriters delineated and made
comparisons between experiences; it allows usptoex their comparison and contrast of
hope with the other ‘virtues’ of faith and love.rdlgh this study we can attempt to
identify some trends and tendencies, and postala@s in which these kinds of directed
religious thought reflected and shaped the termdigzussing and communicating hope,

and altered cultural conceptions.

The texts examined ar®&n Heresiedy Iranaeus, Bishop of Lugdunum in Gaul,
from the mid-second century; tléromataand the treatis8alvation of the Rich Maloy
Clement of Alexandria, mid-to-late second centting; treatiséOn the Advantage of
Patienceby Cyprian, Bishop of Carthage, early third ceptitomilies on First
Corinthiansby John Chrysostom, Archbishop of Constantindpke, fourth century;
Commentaries on Romans and 1-2 CorinthiaypsAmbrosiaster’, of the late fourth
century; theCommentary on St Paul's Epistle to the Rontanthe British-born Pelagius,
late fourth to early fifth centur}? While not every source is part of an explicit kbl
commentary, all are relevant; they were chosethieir reference to and exploration of the
passages 1 Corinthians 13:13 and Romans 8:24 sitveiad across a broad time period,
and (due to limitation on my part) their availatyilin English translation. It will be noted
that | do not address the works of Gregory the Gfeam the late sixth centurjs an

individual who was keenly interested in eschatolagg lived in anticipation of end times,

% |renaeusAgainst Heresies, Book II: Chapter XXVIB99-400. Clement of Alexandrigfromata
416-419. Clement of Alexandri&alvation of the Rich Ma®91-604. CyprianOn the Advantages
of Patience484-491. John Chrysostoimpmily 34 on First CorinthiansAmbrosiaster,
Commentaries on Romans and 1-2 CorinthidedagiusCommentary on St. Paul’s Epistle to the

Romans
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Gregory the Great would pose a fascinating casiy$ar investigation into the experience
of hope within the context of the Parou¥idowever, the eschatological side of the study
of hope is so broad and rich in itself that it igartunately beyond the scope of this
dissertation. As | intend to focus on the caseystfdAugustine, Gregory’s thought and
experience of hope is less relevant, although éustwdy into Gregory the Great’s

experience would be aided by the groundwork lare he

The structure of the following analysis is basembiad a number of central aspects
or features attributed to hope, specifically cho®erheir occurrence within the texts. It
explores the texts thematically according to thesgeects, and chronologically within these
sections, noting continuity and change betweerifft individuals. It is important to note
the context of the quotes which follow; each arfses a direct exegesis of one of the two
biblical passages (Romans 8:24 and 1 Corinthiaris3),3and therefore each consists of

the writers’ response or reaction to those passagaaticular.

This section is designed as a reference work ardation for further study. The
aim here is to lay out some groundwork, identifg@fic features of hope within the texts,
explore how those features related to other aspé&sristian belief, and present those
findings clearly and within a structure which valld in our examination of hope. Later
when we examine the work of a specific writer (Asigjoe) in detail, there will be more

scope to explore individual and personal experignce

Time and Eternity

It may seem simple to state that hope is some#mpgrienced in the present but
which is about the future. However, this is an agstion that needs to be examined. Here
| explore how the exegetes related hope to timetldr the focus was the present or the
future, and whether the writers conceived of hapsanething that could be satisfied and
would therefore cease, or something eternal.

8 R. A. Markus Gregory the Great and His WorlCambridge: Cambridge University Press,
1997), 51-54.
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Irenaeus states that ‘we hope ever’; hope is presentedesisa, and unceasirig.
Irenaeus ties hope to phrases like ‘boundlesssichekingdom without end’, and
‘instruction that can never be exhaust&dte states that we hope ‘to be receiving more
and more’, which suggests the continuation of Hogeond the satisfaction of specific
objects” He also emphasises a state of endurance, whictotether present and future
reality; there is not, to him, a distinct breakvbe¢n the present state of hoping and the
future state of hopes satisfied. Interestingly,enohthe later writers studied here present

hope as specifically eternal.

Clement, in contrast to Irenaeus, states clearly that ‘hapeshes when the things
hoped for come®! For Clement, hope implies the longing for someghirnich is not
present. However, he also speaks of ‘speeding bope’, which denotes hope as a future
event which a person may travel towards, and csistraith the sufferings of ‘this present
time’.%? Here Clement is perhaps employing two differenaniiegs of the term hope; the
present action undertaken by the individual, ardftiure object, towards which the

individual hopes.

Cyprian does not specify directly whether hope continuesnals, but does seem to
suggest that hope is part of a process begun iprédsent, which is ultimately fulfilled;
‘that we may fulfil that which we have begun to B&He also speaks of ‘the increase of
our hope’, again presenting hope as something widahchange over tinté He

emphasises that ‘we are not following after preggony, but future’ and speaks of

® IrenaeusAgainst Heresies, Book II: Chapter XXVIB99-400.
% IrenaeusAgainst Heresies, Book II: Chapter XX\HI00.

% IrenaeusAgainst Heresies, Book II: Chapter XX\/HI00.

% Clement of AlexandrigSalvation of the Rich Mai02.

%2 Clement of AlexandrieStromata, Book 4: Chapter VW17.
% Cyprian,0On the Advantages of Patiend&7.

% Cyprian,On the Advantages of Patien@@]1.
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‘rewards’, which ties future things with presentiaies>> However, hope itself, alongside
other virtues, is presented as something which imeist present, lived, reality. He talks
about ‘the consciousness... of virtues’, and exhaddisteners not to ‘speak great things,

but live them'®®

John Chrysostom, as with Clement, states that ‘for faith indeed hope, when the
good things believed and hoped for have come, téa$his is repeated a number of
times, lending even greater emphasis; ‘those paay a'these cease when those
appear® It is interesting to note that Chrysostom uses &uws8:24 within his homily on
1 Corinthian 13:13 to support this point. As regandpe in the present, he uses medical
metaphors to suggest that hope is a ‘medicine’ wvban heal the ‘wounds’ of despairing;
it plays a role in altering the present state efittdividual®®

Ambrosiaster, as with Cyprian, he does not explicitly state thiee hope continues
or ends, but treats it as part of a process, spaltyf of preparation; ‘those who hope are
made ready for their reward$® He states that the key feature of hope as opposfeith
and love is that it ‘pertains to the future lif8-But he also treats it as a present state of

being; individuals are ‘set free in the hope’, #rid something undertaken ‘dail}’?

Pelagius also does not specify whether hope is either etemfamite. However, he

states that ‘hope does not know how to exist witlpagience’, which implies a current

% Cyprian,On the Advantages of Patiend®4, 487.
% Cyprian,0On the Advantages of Patiend®4.

%" ChrysostomHomily 34 on First Corinthians

% ChrysostomHomily 34 on First Corinthians

% ChrysostomHomily 34 on First Corinthians

1% AmbrosiasterCommentariess9.

191 AmbrosiasterCommentaries184.

102 AmbrosiasterCommentariesé9.
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state of being which (as with patience) looks hings future®® The implication may be
that when there is no need for patience, hopenwillexist. However, this may be

extrapolating too far from the text.

Relationship with God

Given that | am examining biblical exegesis, anplesng the role of Christianity
on conceptions of hope, this section is vital. Hezgplore how hope interacted with God
for the writers and what role God played; whethgwdhwas born directly from God,
whether God was a helper in the process, or whéibye itself was a process that helped
them relate to God. All writers situate hope in toatext of relationship with God.
However, some of the earlier authors emphasise aspegift from God, while later

writers seem to frame hope as more of an aid gehnéh relationship with God.

Irenaeus does not state that hope confresn God. He does state that ‘He alone is
our Father; while we hope’, specifying the uniqusenef God'’s role within the act of
hoping, and prioritising the personal relationstiiFather as part of the state of hdpe.

Clement states that hope, like other ‘intellectual objgdts'a conception of God’;
that is, a way of conceiving of God, as opposesbimething conceived by GO¥. He
states that God is the ‘God of Hop&® He also notes that part of the aim or end of lispe
to be ‘a kingly friend of God’, suggesting that ledgself was a process which aided in an

individual’s relationship with God’

' pelagiusCommentary on St. Paul’s Epistle
1% IrenaeusAgainst Heresies, Book II: Chapter XXVIB99-400.
1% Clement Stromata, Book 5: Chapter |1#48.
1% Clement Stromata, Book 4: Chapter Vé18.

197 Clement,Stromata, Book 4: Chapter VA18.
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Cyprian does not directly comment on the origin of hop#,dtates that the ‘origin
and greatness’ of patience (which he ties to hbprighout) ‘proceed from God®® He
also distinguishes the patience which is not of @odl is ‘false’, from that which is of
God; ‘whence can he be either wise or patient, hdsoneither known the wisdom nor the

patience of God%®*

John Chrysostom does not specify as regards hope, but places phasis on
‘spiritual gifts’ within his text, implying that hge, as with the other virtues, was a ‘qgift’.
When speaking of love, Chrysostom states that @oplant[ed] her in us**° It could be
inferred that Chrysostom believed that hope, agsaociated theological virtue, also

originated from God.

Ambrosiaster does not seem to suggest that hope comes frombBbthstead
indicates that it is something undertaken by peapldaily’ undertaking, which is
‘approved of by God*!* He indicates that hope is, however, focussed aat ¥@od has

promised’?

Pelagius, likewise, does not suggest that hope is gifte@&by, but that it is
something which ensures aid from God; ‘He helpmacordance with this hop&”
Hope is a human capacity, not a divine dittis is in keeping with his broader teachings,
considered so heretical by Augustine, regardinguittimate capacity of the human will, in

opposition to more orthodox concepts of divine gra¢For Pelagius, as with

1% Cyprian,On the Advantages of Patiend&4.
199 Cyprian,On the Advantages of Patiend&4.
% ChrysostomHomily 34 on First Corinthians
' AmbrosiasterCommentariess9.
2 AmbrosiasterCommentariess9.
13 pelagiusCommentary on St. Paul’s Epistle

14\, J. Sparrow-Simpsoithe Letters of Saint Augustjr&ondon: Society for Promoting
Christian Knowledge, 1919), 126-136.
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Ambrosiaster, the focus of hope is on things ‘pedi by God:*®

Universality or Exclusivity

Closely related to the above issue of whether lvopees from God, is the issue of
whether hope was considered a universal or exd@dysienomenon; whether only believers
could have hope, or all people have hope, and \ehétiere are distinctions between the
hopes of believers and non-believers. Given thatekts are primarily addressed to a
Christian audience, often the message regardingha&kar can hope is not explicit. My

interpretation must therefore be relatively impseci

Irenaeus implicitly only refers to people of faith, statitigat ‘we hope™*®
However, he does not explicitly comment on the @sicn (or not) of non-believers from

the experience of hope.

Clement seems to emphasise hope’s exclusivity. He stagssirtue is not ‘visible
to the eyes of all mortals’, that knowledge (whlieads on to hope) ‘is not in all’, and that
‘all men have not faith’ (which again is a step &ds hope}?’ However, it is notable that
he deliberately and consciously uses works fromb@aan philosophers’ such as Socrates,
Parmenides, Epicharmus and Empedocles, and spe#ksumh they did have virtue and
understanding'® It seems that for Clement, the line between thdse have hope and
those who do not is not simply a matter of Chrigti@n-Christian, but relates more to the

state of the person themselves.

15 pelagiusCommentary on St. Paul’s Epistle
18 IrenaeusAgainst Heresies, Book II: Chapter XXVIB99-400.
117 Clement,Stromata, Book 4: Chapter VA18. ClementStromata, Book 5: Chapter |1#48.

118 Clement,Stromata, Book 5: Chapter, #47. ClementStromata, Book 4: Chapter VA17.
Clement,Stromata, Book 5: Chapter |448.



Page A7

Cyprian appears to lean more towards exclusivity; he stiiat ‘that very fact that
we are Christians is the substance of faith anéhepd that only Christians are ‘admitted
to the hope of truth and liberty*? We might, however, note that he describes a specif
hope as the Christian hope; that of ‘truth andrtydePerhaps, then, there are other hopes

(those which do not pertain to truth or libertyhish non-believers can partake of.

John Chrysostom does not mention or distinguish either univergalit exclusivity.
His text refers solely to a spiritual context, does not specify for other contexts.

Ambrosiaster also does not specify either way, although heestttat Christians
are ‘set free in the hope’, which might relate mir€yprian’s approach above of a
specificChristian hopé?°

Pelagius is relatively ambiguous here. However, he doe® stat ‘Christians,

therefore have no hope in the things that can ée’ sperhaps implying thaton-
Christiansdid place their hope in such thintfs.

The Object or Ends of Hope

An obvious point, but easily overlooked, it is innfamt to consider what these
writers felt they were hoping ‘for’ — if indeed tlgewas a specific ‘end’, or whether they
felt hope was more generic, simply a desire foositpve future. This section considers
whether they specified the ‘ends’ or object of th&pe, and if so, what they consisted of;
whether in the present, future (and whether futurearth or post-apocalypse), tangible,
intangible, divine, earthly, or any other form. Theters are often ambiguous when
describing the ends of hope, merely speaking afiggi. Most direct their hopes into the

future, primarily the next life, and consider thads to be intangible, unseen rewards.

119 Cyprian,On the Advantages of Patiend&?.
120 AmbrosiasterCommentaries69.

121 pelagiusCommentary on St. Paul’s Epistle
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Irenaeus specifies that the ends of hope are ‘to be recgimore and more’ and
also ‘to learn’; a specifically personal intellegtgas opposed to physical) atff.The ends
that can be received from God are (spiritual) ‘ei€h part of his ‘kingdom’, and
‘instruction’.*?* This focus on learning and instruction is interestas it represents
processes rather than finite ends. This relaté®baeus’ attitude regarding the continual
nature of hope, outlined above. He also emphasibgdhose ends are worth hoping for;

they are ‘good’ and ‘boundles&”

Clement deliberately disconnects hope from any ends ‘placdife’, and states
that individuals should not expect ‘recompense fuithout’.**® Interestingly, Clement

also presents hope as its own end; ‘itself asetard of its toils™°

Cyprian states that hope is ‘directed to the attainmerfutire rewards,

2

specifically ‘divine rewards*?’ These rewards are a matter of glory; not ‘pregtany, but

future’.**® Implied here, but not explicitly stated, is theryl of thenextlife.

John Chrysostom is relatively vague regarding the ends of hopankeely speaks
of ‘the things hoped for'?

Ambrosiaster, in a similar way to Clement, presents hope asvits end; ‘those

who hope are made ready for their reward$He implies that the rewards are not merely

122 IrenaeusAgainst Heresies, Book Il: Chapter XX\/HI00.
2% IrenaeusAgainst Heresies, Book I1: Chapter XX\HI0O0.
124 |renaeusAgainst Heresies, Book II: Chapter XX\HI0O.
'2% Clement Stromata, Book 4: Chapter V#18-419.

126 Clement Stromata, Book 4: Chapter Vé#19.

27 Cyprian,On the Advantages of Patiend&4.

128 Cyprian,On the Advantages of Patiend&7.

2% ChrysostomHomily 34 on First Corinthians

130 AmbrosiasterCommentaries69.
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things hoped for, but rewards for the hoping; withilope Christians would not get the
rewards, with hope the rewards are inevitable. $tsihe term hope almost synonymously
with what is hoped for; he states that ‘hope is..awhk unseen’, but also ‘what is hoped

for is not yet seer>! This also reflects Clement’s two meanings of hapeted above.

Pelagius also speaks of ‘rewardfr faith and hope. He specifies that the ends of
hope are ‘things futuré®? He distinguishes between ‘earthly’ things and treay’
things, and suggests that armuld request earthly things, bsihould nof** Instead, one
should request heavenly things as they are ‘inraece with this hopeé>* This perhaps
implies that for a future desire to truly amounthope’, its ends must be heavenly,

otherwise it is merely a ‘request’.

Certainty or Uncertainty

Following on from my examination of the ends of Gpp is pertinent to explore
whether these writers considered those ends tefb&ic or uncertain; whether hope could
be in vain. As Gravlee notes, Aristotle claims titn&t future must bencertainfor a person
to be hopeful*® However, it would appear that the introductioraafivine authority into
the matter allowed for a distinct shift towardstagrty. None of the texts explicitly define
hope as something always uncertain; some suggestape can be false for those who
hope wrongly, but the consensus appears to b&tinadtian hope is certain.

Irenaeus does not mention either certainty or uncertaistyarding hope.

131 AmbrosiasterCommentariess9.

'*2 pelagiusCommentary on St. Paul’'s Epistle
'* pelagiusCommentary on St. Paul’s Epistle
134 pelagiusCommentary on St. Paul’s Epistle

1% Gravlee, “Aristotle on Hope,” 467-469.



Page p0O

Clement deliberately connects hope with knowledge, expngshem as part of the
same process; ‘an ignorant man has sought, anddhawiught, he finds the teacher; and
finding has believed, and believing has hopé&dTherefore for Clement, hope entails the
same certainty as truth and knowledge. He says2bdt'must be believed’, that we
‘acknowledge our hope... filled with all knowledg€”.He also quotes Parmenides stating

‘look with the mind certainly3®

Cyprian, when referring to patience, explicitly states thatn be ‘false®* Later
he also suggests that hope doesneaessarilyattain to [its] result’, but requires true
patience in order to do $8 This suggests that he feels hope does not nettgssail

certainty, but can be in vain, if not undertakerrectly.

John Chrysostom suggests a degree of certainty in hope, wherciiigiected with
faith. He chooses to quote from elsewhere in thiptsces (Hebrews 11:1), confirming

that ‘faith is the assurance of things hoped fad &he proving of things not seet

Ambrosiaster presents hope as strongly certain; it is synonywiath
expectatiort*? He regularly refers to God’s ‘promise’, and statext hope ‘does not
doubt’ 1+

Pelagius, too, presents hope as firmly certain; it allohs individual to be ‘as sure

of what has not yet been received as if one haadyrreceived it-**

1% Clement Stromata, Book 5: Chapter |1#48.

37 Clement Stromata, Book 4: Chapter V#18-419.

138 Clement Stromata, Book 5: Chapter, #47.

139 Cyprian,On the Advantages of Patiend&4.

149 Cyprian,On the Advantages of Patiend&7.

! Hebrews 11:1. Chrysostomdpmily 34 on First Corinthians
142 AmbrosiasterCommentariess9.

143 AmbrosiasterCommentariesé9.
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Connection with Faith and Love

Hope’s inclusion in 1 Corinthians 13:13 as onehef three theological virtues
allows us to examine how patristic writers chanasggl its relationship with the other
‘virtues’ of faith and charity. In particular | witonsider whether they emphasised
similarities or differences between the threeounfd both approaches within the texts, but
the most common approach is to describe the coioneat hope and faith, but emphasise

their distinction from love.

Irenaeus emphasises the mutual features of the three girgpecifically that all
are eternal. He also presents the virtues asimited; he characterises hope as equally as

unquestioning as faith, and also a part of [5¥e.

Clement, unlike Irenaeus, presents faith and hope as sicolacepts (both entail
‘seeing intellectual objects’), but presents losecategorically different'® All three
virtues are presented as stages in a procesVvirgihas hoped: and henceforward having
loved, is assimilated to what was lovédf.Hope follows belief, ‘but love, as is fitting,

perfects’**®

Cyprian, perhaps unsurprisingly given his subject maifbe Advantages of
Patience relates all three virtues to the concept of pate Within this context, he
emphasises their interconnections. He presentsruatias a fundamental part of charity;

‘joined to it’, that which gives it ‘roots*#° He also states that in order for faith and hope to

1% pelagiusCommentary on St. Paul’s Epistle
% IrenaeusAgainst Heresies, Book Il: Chapter XXV/B99.
¢ Clement,Stromata, Book 5: Chapter |1#48.
47 Clement Stromata, Book 5: Chapter |1#48.
148 Clement Stromata, Book 4: Chapter V&18.

149 Cyprian,On the Advantages of Patien8s.
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‘attain to their result, there is need of patienaaplying that there is also need of

charity!*°

John Chrysostom primarily focuses on love throughout his text, améhct barely
mentions the virtues of hope and faith. Where heeots them together, he presents love
as categorically different; something which itshtipes’'** He presents faith and hope as
relatively equal — faith is ‘the assurance of tisilgped for’ — whereas hopepart of (and
seemingly subordinate to) lové®

Ambrosiaster emphasises the specific differences between tlee thrtues. He
presents faith as something interpersonal and edtl@aking, which ‘is preached®?
Hope solely regards ‘the future life’, and is sonieg of an internal, personal virtd#.
Love ‘reigns’; it is part of the present, but atswgoing, regards all people, and is above
the other virtue$> He also presents love as a catalyst; it is theeatihumanity’s

renewal, while hope is the effecf,

Pelagius explicitly combines hope and faith; both are ‘wbhat does not see’, and

hope is defined as ‘faith with patience’.

%0 Cyprian,On the Advantages of Patiend&7.
'*1 ChrysostomHomily 34 on First Corinthians
%2 ChrysostomHomily 34 on First Corinthians
153 AmbrosiasterCommentariess9.

> AmbrosiasterCommentariess9, 184.

'*® AmbrosiasterCommentaries184.

%% AmbrosiasterCommentaries184.

%7 pelagiusCommentary on St. Paul’s Epistle
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Reason and Emotion

Given the ambiguities of classical thought on h@vel whether they chose to
classify it as emotion or part of reasoned thoutljin, is a particularly pertinent aspect of
hope to consider. | have postulated earlier thaisGanity did away with this ambiguity
by presenting hope in terms of spiritual experiesee relationship with God, and
discouraged characterisation of hope as an ‘emotidas worthwhile, therefore, to
examine whether these texts and biblical exegeggsost such a hypothesis; whether the
writers discussed hope in terms of reason and ematiall, and if so, which bore
prominence. | found that, while there are variationexpression, none of the writers
present hope as an emotion; some present it irstefmeason, but it is primarily

considered in terms of action.

Irenaeus does not mention reason, the mind, thought, fgebn emotion in

connection with hope.

Clement, in contrast to Irenaeus, strongly and explicidiates hope to reason and
thought. He presents it in terms of ‘intellectubjexts’, and the process of looking ‘with
the mind'!*® He speaks in terms of reason — ‘hope, by reasarhinh we desire the best
things’ — and describes the trio of faith, hope ahdrity as the ‘rational gnosi&*

Cyprian speaks about the ‘consciousness... of virtues’, sstggy that he may
have considered hope to lie in the realm of thoagiat conscious decisioh®.He also
speaks of ‘deeds’ not ‘words’, and implies that&éapd patience together have more to do
with actions chosen or undertakéhHowever, he makes very little other reference to

either thought or emotion.

138 Clement,Stromata, Book 5: Chapter, #47. ClementStromata, Book 5: Chapter | 448.
139 Clement,Stromata, Book 4: Chapter V418-419.
160 Cyprian,On the Advantages of Patiendd4.

181 Cyprian,On the Advantages of Patien&84-485.
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John Chrysostom makes no reference, direct or indirect, to reagwnmind,

thought, feeling, or emotion in connection with kop

Ambrosiaster does not speak of hope as specifically part aigho or feeling, but,
in a similar sense to Cyprian, presents it as #nraandertaken; ‘we have made ourselves

1162

worthy by hoping™

Pelagius, like Ambrosiaster, presents hope as neither reasthroeight nor felt

emotion, but action; a matter of ‘abilit}?>

Fear and Suffering

If hope is generally considered (as the writeggest) to pertain to positive future
things, it is worthwhile considering whether theit it related to more negative
experiences of suffering, as well as the anticgratf negative future things, termed fear.
Interestingly, half of the authors (Clement, Cyprand Chrysostom) directly link and
contrast hope with ‘negative’ feelings of sufferisugd despair, while half of the authors do
not mention these, but focus solely on the ‘positithe stances of Clement and Cyprian
may perhaps be connected to the persecution o$t@ms in the Roman Empire during
that time, the ‘Age of Martyrs’. By the time of Gisiostom, following the reign of
Constantine I, such institutionalised persecutiad bome to an end, which may explain

why Chrysostom speaks less of suffering, and Amastsr and Pelagius not at all.
Irenaeus no mention of fear, suffering, or despair.
Clement very strongly connects hope with current suffersyecifically

persecution. He speaks about suffering ‘for righga@ss sake’, and the ‘sufferings of this

present time’® He presents the object of hope as the time whiersig ends, but also as

162 AmbrosiasterCommentariesé9.
183 pelagiusCommentary on St. Paul's Epistle

184 Clement,Stromata, Book 4: Chapter VA17.
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theresultof suffering; it is the ‘reward’ for such ‘toils*®®> When he speaks of fear, he also
presents it as an earlier stage of a process lgaokvards hope; the ‘first step to salvation

is the instruction accompanied by fe&f.

Cyprian links hope with suffering, stating that ‘we labdware with afflictions and
contests™®’ However, unlike Clement who presents hope astadueward, Cyprian
presents it as a present ‘helper and ally’, all@nmdividuals to ‘bear all mischievous
things’*°® Like Clement, he speaks of ‘obedience with fearpart of the process of
salvation'® Interestingly, he describes patience as somewvihdretween fear and hope; it

is ‘equality’, the anticipation of the future, eithgood or bad’®

John Chrysostom does not speak of suffering or fear, so much apale He is the
only one to explicitly mention despair, and stdbett it is a ‘wound’ or ‘disorder’, and
hope is the ‘medicine’’*

Ambrosiaster makes no mention of fear, suffering or despair.

Pelagius also makes no mention of fear, suffering or despair

4. CONCLUSION

1%° Clement Stromata, Book 4: Chapter Vé19.
1% Clement Stromata, Book 4: Chapter Vé#18.
1°7 Cyprian,On the Advantages of Patiend&8.
1%8 Cyprian,On the Advantages of Patiend&7.
199 Cyprian,On the Advantages of Patiend&4.
170 Cyprian,0On the Advantages of Patiend85.

1 ChrysostomHomily 34 on First Corinthians
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There are, of course, problems with a methodololigkwinvolves the historian
selecting specific areas to focus on, and the tatigpt may be to choose focal points based
on our own conception of hope. However, these saoe somewhat inevitable due to the
nature of this type of enquiry. As long as we maimaan awareness of our own
preconceived notions of hope, we may then attemiatytthem aside. This is an important
process to undertake before reading the sourdialyniOne may then select those aspects
or elements of hope which emerge from and wereesdéd in the sources. By employing
a methodology which isolates particular charadiesr aspects of hope, we may
compare like for like between the authors. Thisdgsus to note areas of silence or
absence which we otherwise would not have recodnfee example, the fact that
Irenaeus, Ambrosiaster and Pelagius do not dideas®r despair in relationship with
hope, while other authors do.

It will be clear to the reader that no aspect atdee of hope examined here is
viewed in the same way by every writer, but eadwshvariation across texts and across
centuries. In some cases, such as the object avfdmape, most of the writers are in broad
agreement; that it entails some kind of future melvblowever, even in these cases, there
are distinctions and nuances between the textsrims of change over time, we may
tentatively suggest one or two trends. For exan@liement and Cyprian from the second
and third centuries speak as though hope were temnadtreason, while the later writers
Ambrosiaster and Pelagius present it more as a&nwdtaction. Yet we must be wary of
assuming there to be paths of progress or cleactthns of thought to chart across
centuries; in fact, there seems to be a distirst ¢d clear trends. More often than not,
thought around each aspect of hope appears tawvaryd fro across centuries and between
writers. For example, regarding the issue of whettlogpe continues into eternity or ceases,
Irenaeus states that it is eternal, Clement thedases, Cyprian is ambiguous, Chrysostom
agrees with Clement that it ceases, Ambrosiastsgnts it as an ongoing process, and

Pelagius is ambiguous.

Hope was (and is) evidently not set in stone, budgpect of experience rich in
ambiguities and with a wide scope for re-examimatiad alteration. The variety of
thought on hope in these works reaffirms the vaméthuman experience and human
culture. Each text, as something read, shared amencinicated, also participated in the

construction of cultural interpretations, expressiand experiences of hope. | will use this
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qualitative theological and theoretical groundwardimbined with a quantitative linguistic
analysis in the following chapter, to aid in myelaéxplorations into Augustine’s

conceptions of hope.
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2. SPES, SPERO, DESPERO: A STATISTICAL AND LINGUISTIC APPROACH

The outline developed in the previous chapter enctassical, early Christian and
patristic background of hope is useful. Howeveonity examines a limited number of
texts, and if | am to place Augustine in conteixtyould be helpful to gain an even broader
picture. It is also useful to be able to quantif compare the works of Augustine with
wider trends from the period. Therefore, this chaptill involve a quantitative statistical
and linguistic analysis of the occurrences of tefondiope and related terms across a
much broader selection of sources. A wider-rangiogy like this presents a new angle
from which to explore emotion and hope, which casorporate hundreds of texts over
hundreds of years. It enables me to identify charage trends which by reading through
such a huge corpus (even were the time availatde)ndividual reader may not pick up
on. Exploring these elements of language and Istguchanges can aid our understanding

of human changes and experiences.

| have employed two main databases of texts foanalysis, thé.ibrary of Latin
Texts Onlinand thePerseus Digital Library’® Each has its own virtues, which will be
discussed below, and which allows us to focus &erént elements of hope. This chapter
will introduce these databases, outline the meth@/e employed, the terms of my
searches and the reasoning behind my choicesll fin@sent some of the findings that the
methodology returned, while appreciating the linnitas of the methodology and
suggesting directions for expansion in order tamrefuller, more comprehensive results. It
will discuss the implications of these findings torderstanding changing conceptions of

hope in the Early Middle Ages.

The charts which follow do cover a huge range ofemal, and give some
indication of trends in word usage across the gceagiHowever, | am aware that statistics
and charts can sometimes be held in a reverengaltheot deserve, and may be presented
as faceless, objective ‘truth’. It is importanti® aware of the limitations of the

methodology. | have attempted to be as open asigp@sbout my methodology and my

12| ibrary of Latin Texts — Series Accessed June 13, 2015,
http://clt.brepolis.net.ezproxy.york.ac.uk/llta/easgSearch.aspRerseus Digital Libraryaccessed
13 June 2015, http://www.perseus.tufts.edu/hopgarts.
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conclusions, and not to make claims which are uraméed from the data. It must also be
noted that the word-search tools | have employediiited, and there are certain
elements which cannot be investigated throughdblks tavailable; for example, they do
not allow us to search for phrases, such as ‘withope’ orsine spess a synonym for
despair. The number of texts available in transiomponline is also limited, and any
increase on the number of texts analysed woulease the reliability of these charts. It
would also be interesting to categorise the souarefsirther analysis; for example, by
geographical location, religious background, sociass or gender. However, a historian
will never have as many sources as they desiren®wr an explanation of the
methodology and some initial searches will begished light on Late Antique and Early
Medieval expressions of hope, and highlight soneasevhich might be interesting to
explore. Having produced and discussed these ¢chatwill then be able to compare the
results to those of an individual writer (in ouseaAugustine), using the word-search

statistical analysis as a common reference point.

1. THE LIBRARY OF LATIN TEXTS: GRAMMATICAL DETAILS

TheBREPOLIS Library of Latin Texts Onlipeovides our first broad source of
searchable Latin texts’* The database contained at the time of study 838 teom 243
authors in the period c. 200 AD to c. 500 AD, a8 &om 143 authors in the period c.
501 AD to c. 735 AD, making a total of 1231 Latetiyne and Early Medieval texts and
386 authors to search across. It includes patmsirks fromAugustine, Ausonius,
Cassian, Cyprian, Gregory the Great, Jerome, Mafictorinus, Novatian, Paulinus of
Nola, Prudentius, and Tertulliant, as well as wdiksCassiodorus, Isidore and Bede, and
non-Christian texts such as Ammianus Marcellinkig,Scriptores Historiae Augustae,

Claudian, Macrobius, and Martianus Capéffa

13| ibrary of Latin Texts — Series Accessed June 13, 2015,
http://clt.brepolis.net.ezproxy.york.ac.uk/llta/eas¢Search.aspx.

14« ibrary of Latin Texts,”"BREPOLIS, accessed June 13, 2015,
http://www.brepols.net/publishers/pdf/Brepolis_LLHN.pdf.
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| used the ‘Distribution of Word Forms’ search fgatto compare occurrences of
forms ofspesandsperoacross these texts. These searches allowed matodcurrences
of all oblique cases of nouns and all conjugateohfoof verbs. In turn, this allowed me to
analyse certain grammatical details of the occuesmof hope-terms. Working with such
broad and admittedly arbitrary time spans does riggtrany comparison between the two
periods (c. 200 AD to c. 500 AD and c. 501 AD t@85 AD), unless there are drastic
shifts, should be avoided. However, | have beea @blse these searches to find general
trends in overall usages; for example, whether hepéed to be used as a verb or noun
across the period. Later on, this will allow mectonpare the trends of specific

individuals’ texts to the typical usage acrossgheod.

Methodoloqgy: Spes and Spero

I will first explain the process of analysis fpesandsperq in order to
demonstrate the method. | searched in turn for gatitidual form ofspesas a noun
within each of the two time periods, and notedrthmber of occurrences. | then worked
out what percentage of the total occurrences oiitre (in every form) each inflection
took; for example, out of all occurrences of hopeaoun (all forms adpe$ from c. 200-
c. 500, the specific forrapemformed 32.21% of those occurrences (Table 1 agdrEil).
Unfortunately it was not within my scope to distingh between different cases where the
spelling is identical (e.g. singular and plural noative and vocative, and plural accusative

forms, all writtenspes.
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Table 1. Occurrences and Percentages of Fornspesin Library of Latin Texts

Occurrences Percentage of totall Occurrences Percentage of tota
c. 200 AD - | occurrences c. 200 c. 501 AD - | occurrences c. 501
c. 500 AD | AD-c.500AD c.735AD |AD-c.735AD
spes 1887 30.83% 600 25.56%
spei 586 9.58% 276 11.76%
spem | 1971 32.21% 827 35.24%
spe 1644 26.86% 642 27.35%
sperum| 1 0.02% 0 0.00%
spebus | 31 0.51% 2 0.09%
100.00%
90.00%
80.00%
70.00%
60.00%
50.00%
40.00%
30.00% -
20.00% -
10.00% -
0.00% -
spes spei spem spe sperum spebus
M Percentage of total occurrences c. 200 AD - ¢. 500 AD
B Percentage of total occurrences c. 501 AD - c. 735 AD

Figure 1. Percentages of Formsgyfesn Library of Latin Texts

| repeated the process for the different conjugédeds of the verlspera This

naturally yielded a significant amount of data. ®spellings occurred twice in different

forms and therefore could only be considered ornfoermit came to analysis. Also, those

that involved two words (i.e. those beginnsperatusor sperat) could not be searched for

separately. The search could therefore only considaurrences adperatusandsperatias

a whole group. This was then formed into a compddske, whichl then simplified by

grouping the occurrences by tense. This table edodnd in Appendix A below for

reference. However, for our purposes this datairegjturther simplification, as it is

difficult to engage with or extract meaning from.drder to make this data more
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meaningful, it is best to organise the data intaouss categories and explore certain
grammatical details of interest. These can thep tglto form an understanding of the uses
of and thoughts around terms for hope, which in tuglps us to understand conceptions

and experiences of ‘hope’.

Noun or Verb

Following on from our notes in Chapter 1, it is Woexploring the ratio of the verb
and noun forms of hope. To do this, | examineddéta from both thepessearchand the
sperosearch and compared them. | found the sum of eaoh f/erb or noun, within each
time period (c. 200 AD — c. 500 AD and c. 501 ADB.-735 AD). | then found what
percentage of occurrences of hope were in the @rawerb, and what percentage were in

the form of a noun (Table 2 and Figure 2).

Table 2. Occurrences and Percentages of Noun arid R@ms ofspegsperoin Library

of Latin Texts

Occurrences Percentage of tota| Occurrences Percentage of tota
c. 200 AD - | occurrences c. 200 c. 501 AD - | occurrences c. 501
c. 500 AD | AD -c. 500 AD c. 735AD |AD-c.735AD
Noun 6120 63.66% 2347 68.41%
Verb 3493 36.34% 1084 31.59%




Page B3

100.00%
90.00%
80.00%
70.00%
60.00% -
50.00% -
40.00% -
30.00% -
20.00% -
10.00% -

0.00% -

Noun - spes Verb - spero

M Percentage of total occurrences c. 200 AD - c. 500 AD

B Percentage of total occurrences c. 501 AD - c. 735 AD

Figure 2. Percentages of Noun and Verb formspafésperoin Library of Latin Texts

From this chart we can see that, as in the patugtrks of Chapter 1, the noun
form of hope occurs much more often across botk periods; almost twice as frequently
as the verb form. There appears to be a sligheéase in the use of the noun fospesn
the later period, although not by a significantwgio margin for us to confidently interpret
this as a real shift. The general tendency to oge las a noun may suggest that it was

considered less as an activity or undertaking,raack as a state of being, an aim or a gift.

First, Second or Third Person

Another way to present the data from the verb $ei@ra more accessible and
readable form is to examine the occurrences ofitste second and third person (including
both singular and plural forms). This help us tdenstand conceptions of hope, and
whether it was something generally expressed afmegelf, something that could be
projected onto others (directly or indirectly),smmething that could be recognised in
others. | found the sum of all occurrences wittaoregrouping (first, second, or third
person). | then worked out what percentage of@uaences (including those that did not
designate any person) each grouping — first, seootitird person — formed (Table 3 and

Figure 3).
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Table 3. Occurrences and Percentages of First, @amd Third Person Forms spero

in Library of Latin Texts

Occurrences | Percentage of Occurrences Percentage of
c. 200 AD - | total occurrences| c. 501 AD - | total occurrences
c. 500 AD c. 200 AD - c. c. 735 AD |c.501AD -c.
500 AD 735 AD
1st person 901 25.79% 322 29.70%
(Sing. &
Plural)
2nd person | 239 6.84% 23 2.12%
(Sing. &
Plural)
3rd person 1402 40.14% 384 35.42%
(Sing. &
Plural)
100.00%
90.00%
80.00%
70.00%
60.00%
50.00%
40.00%
30.00%
20.00% -
10.00% -
0.00% - e
1st person 2nd person 3rd person
B Percentage of total occurrences c. 200 AD - ¢c. 500 AD
B Percentage of total occurrences c. 501 AD - c. 735 AD

Figure 3. Percentages of First, Second and Thirds&e Forms okperoin Library of

Latin Texts

We find that the term for hope occurs most oftemvieferring to the third person,
although both the first and third person occurtieddy often. The use of hope in relation



Page p5

to the second person occurs much less often;Hassit0% of occurrences in either time
period. Writers were seemingly more comfortableagkp®y of their own experiences of
hope, and indirectly speaking of and recognisingtwhey considered to be the hope of
others, than they were speaking about what thegidered to be the hope of the person or
person directly addressed. However, it must be nelneeed that many of these texts would
avoid using the second person singular form, ag\iege aimed at a wider audience than

one individual.

Singular or Plural

Finally, | will use theLibrary of Latin Textdo explore the singular or plural uses of
hope. There are two aspects to study here: wheniaig the noun form we can ask
whether they referred to hope singular or hopesaplwhen examining the verb form we
can ask whether the subject who hoped was sinfulgou, it) or plural (we, us, they).
These relate in turn to two different questions; first explores whether hope was
conceived of as a singular state of being, thditptaf all things hoped for, or whether ‘a’
hope was a specific hoped-for event, which coudsh ttumulate to form ‘hopes’. The
second asks whether the act or action of hopingoeaseived of as something solely
individual and personal, or whether it was exprésaere often as a communal project,
something which could be sharé¢hfortunately, given that some declensions of émmt
share an inflection — specifically the fospes which can represent both the singular and
the plural — I am unable to use these tools tooperfa word search to separate the nouns
into singular and plural usage. Given more tima different search mechanism this could
be explored in future study, but this would be st¥ask. For the present we must focus
our attention on the singular and plural formshaf verb. followed the method as above,
taking the occurrences speroin forms which specifically denoted either singudar

plural usage (Table 4 and Figure 4).
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Table 4. Occurrences and Percentages of SinguldrRiaral Forms ofsperoin Library of

Latin Texts

Occurrences Percentage of total Occurrences Percentage of total
c. 200 AD - | occurrences c. 200c. 501 AD - | occurrences c. 501
c. 500 AD | AD -c. 500 AD c. 735AD |AD-c.735AD
Singular| 1614 46% 503 46%

Plural 946 27% 230 21%

100%
90%
80%
70%
60%
50%
40% -
30% -
20% -
10% -

0% -

Singular Plural

B Percentage of total occurrences c. 200 AD - c. 500 AD

B Percentage of total occurrences c. 501 AD - c. 735 AD

Figure 4. Percentages of Singular and Plural Forofisperoin Library of Latin Texts

As can be seen, across both centuries the ussingaar subject when speaking of
the verb ‘to hope’ is much more common. For theqokee. 501 AD — c. 735 AD, the
occurrences of the singular form are just over évds common as those denoting a plural
subject. In Latin, as in French, the plural formn edso be employed as a more formal
singular form. These word search tools unfortuyatahnot take this into account, but this
means that there was probably an even greaterenetefor singular expressions of hope.
It seems that hope as an act was generally cortteiva@s something undertaken by an
individual, although not exclusively. Given thaband a third of uses denote a plural
subject, it was certainly not a rarity to refehtape as undertaken by more than one
person. Conceptions of hope evidently allowed fgpéhthat was shared or communal, as

well as the hope of the individual.
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2. PERSEUSDIGITAL LIBRARY : COMPARATIVE TERMS

Another excellent and powerful tool for searchingr@ad range of texts is that of
the Perseus Digital Library " It allows us to search across 281 texts from tassical to
early medieval period’® ThePerseus Digital Librarydictionary separates its search
results by text, which allows for separation inémturies, which, while still covering
significant stretches of time, presents shortensjlaan thé.ibrary of Latin TextsThis
allows us to analyse trends in pre-Christian textsereas the previous searches focussed
on texts from c. 200 AD onwards. TRerseus Digital Libraryalso implements an
incredibly useful tool for analysis of word-frequgnwhich | will employ here to explore
the occurrences of various terms relating to Hdpk.did not, however, allow for the easy
separation of terms into specific declensions ojugations; when it searched fpes it
searched for every declension. This produced atsfighore simplified data set for each
term. | cannot, therefore, use it to analyse ceigaammatical details as above; for
example, changes in the uses of singular and gflomals. | can, however, compare

changes in usage of various different terms a@assige of centuries.

| have used this data to find how often variousigeoccurred within texts across
the time period compared to other terms; the awenagnber of occurrences of a specific
word per 10,000 words. | will describe this prociesdetail forspesandsperoas an
example before analysing the results. It will béedahat when looking at each individual
term, the scale of the charts are different. Thasws us to analyse the usage of each word
on its own terms, before comparing it to other vgofebllowing this, however, | compare
each word to the charts for hompésandsperq, thus bringing them back to a common
reference point. At the end of the chapter | preskarts containing all terms searched for,

in order to show broader trends and allow for goregiation of scale.

175 perseus Digital Libraryaccessed 13 June 2015, http://www.perseus.fiepper/search.

176 The hopper search tool itself returns textafoeven broader time period, up to the 16th
century. However, | was able to mark each textdnytury and remove those which were irrelevant,

resulting in a selection of 281 texts.

177 “Word Frequency InformationPerseus Digital Libraryaccessed June 14, 2015,

http://www.perseus.tufts.edu/hopper/wordfreq?.
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Methodology: Spes and Spero

Unfortunately, there was not a simple method td fime total number of texts and
words within thePerseus Digital Librarysearch. Therefore, | first searched for the tetm
on the assumption that every text of a length wexidimining would contain the term.
Taking only the results which fell within the rangfelate antique or early medieval, |
noted the century of composition for each textifested where necessary) and grouped
them according to century. | then found the suwaifds for each century and produced
the following graph (Figure 5). This gives an iration of how much source material was

available from thé&>erseus Digital Libraryto analyse for each century.
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4500000 4294288
4000000
3500000
3000000
2500000 2059002
2000000
1500000

1000000 880514‘ 620937

296571 | |
500000 174712 g4539 11605 I 61162 61571 o 79093 I
0 ! ] | | | | |
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Figure 5. Total Words per Century AnalysedPerseus Digital Library

| placed the Latin Vulgate in a group on its owngrder to use it as a control
group against which to compare uses and occurrericegious terms in different
centuries-"® Unfortunately, the search feature in ferseus Digital Librarydid not allow

178 JeromeVulgate Bible(Bible Foundation and On-Line Book Initiative) cassed 14 June 2015
http://www.perseus.tufts.edu/hopper/collection@ailbn=Perseus%3Acorpus%3Aperseus%2Caut
hor%2CVulgate.
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me to separate the Vulgate into Old and New Tegtgmdnich would have provided a
further layer through which to analyse word treadd to add to our understanding of the
impact of the New Testament on conceptions of hApecan be seen, there were vastly
more words available for analysis from the firsttcey BC than compared to, say, the
third century AD, and the seventh century AD hadexas at all. This must be
remembered when viewing the following charts; thegpdo zero in the seventh century
must generally be disregarded, and we unfortunasatyot trace trends through this
century without study of further texts. The cergarwith more words are likely to contain
a fairer and more accurate representation of tharoences of terms than those with
fewer. Unfortunately this lack of source matersasomething which the early medievalist

must always face, and we must come to terms wiahdtaccommodate where we can.

Having found the number of words per century, htperformed a search fepes
in all its forms/declensions, and anotherdperoin all its forms/conjugations. | grouped
these by century as above. | then used the featuhePerseus Digital Librarysearch
results which showed the occurrence of the termLpg00 words within each corptfs.
This allowed me to find the average occurrencespetandsperorespectively per 10,000
words for each century by simply summing the t@aérages per 10,000’ of the texts
within each century grouping and dividing by thenter of texts in the century. However,
this only took into account those texts contairtimg searched-for-worggessperqg. |
therefore took the total words per century as fourttie above search fet, and adjusted

by average to take this into account (as below).

(average occurences per 10,000 words in texts comgaiermx total words in
texts containing terin- total words in all texts- average occurrences of term per

10,000 words across all texts

| also added the figures fepesandsperotogether to find the averages for all
forms of hope (both verb and noun). For comparisadded a dotted line representing the
average occurrences of each term or terms in ttie Valgate. This produced the

following chart, presented as a line graph formdarity of comparison (Figure 6).

19 Word Frequency Information’Perseus Digital Libraryaccessed 14 June 2015

http://www.perseus.tufts.edu/hopper/wordfreq?.
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Figure 6. Average Occurrencessygesandsperoper 10,000 words iRerseus Digital
Library

| also wished to find how many of the total numbgtexts contained the terms
searched for. Therefore | found the number of tesih theet search revealed (assumed
to be the total number of texts analysed), andtireber which theperoandspes
searches revealed. | then found what percentatiedbtal number containesgpperoand
what percentage containegeg(Table 5). This whole process was repeated foother

terms searched for.

Table 5. Percentage of Total Texts Contairspgroandspesn Perseus Digital Library

Number | Percentage
Texts 281 100%
With spero 199 70.82%
With spes 233 82.92%

Before | analyse these charts, it is pertinentnidertake a search to try and
represent the background or context of these ssuirc@articular the influence of the

Christian religion. It is important not to assurhattthe range of sources accurately and
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fairly represents all viewpoints and approachekeWwise, it seems wrong to assume that
texts in certain centuries were more likely (or)riotrepresent a specific viewpoint,
particularly in terms of religion. Therefore, | piteced the following chart (Figure 7),
showing the average occurrences of referencelristus in an attempt to broadly indicate
the levels of Christianity represented in eachusntAs is to be expected, there are no
references before the first century AD. Also, we nate that the texts from the fourth and
eighth century refer tohristussignificantly more often than in other centurid¢své look

at Table 6, we find that only around 10% of thalteéxts analysed include the term

christus It is worth bearing this in mind as we explorewrcences of other terms.

30
25
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C3BC (C2BC C1BC C1AD C2AD C3AD CAAD C5AD C6AD C7AD C8AD
Average occurrence of 'christus' (in any form) per 10k words
‘christus' in the Latin Vulgate

Figure 7. Average Occurrencesadifristusper 10,000 words iPerseus Digital Library

Table 6. Percentage of Total Texts Contairghgstusin Perseus Digital Library

Number | Percentags
Texts 281 100.00%
With christus 28 9.96%

A\1%4

Returning, then, to Figure 6 and Table 5, we cagirbto think once again about
hope. The data on these charts allows us to fuaih&iyse the balance between noun and
verb in uses of the terms for hope in these aneardtearly medieval texts. The fact that
71% of texts containesperq and 83% containesbesindicates that hope was a very

common term or concept, employed within most téxtsot necessarily very regularly
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within those texts) (Table 5). It was rarely comelg absent from the mind and work of a

writer.

Occurrences aspeggenerally remain higher than Latin Vulgate usadslev
occurrences afperotend to be slightly fewer. From the second cenBf@yto the third
century AD, we find a general downward trend inuwscences of the terms for hope.
However, an interesting and significant featuréhad chart occurs in the fourth century
AD, where we see a distinct spike in the averageimences of botepesandsperq rising
higher than even second century BC uses. This spikee fourth century AD coincides
with a similar spike in the referencesctaristus This seems to affirm my suggestions in
the previous chapter regarding the connection bEtv@hristianity and hope. At this stage
it is daring to make such a claim. There are likebny coinciding factors that influenced
this fourth century increase, which the charts chexpress. The roles, for example, of the
Constantinian settlement and the adoption of treeihg Creed, would be worth
investigating'®® Perhaps the new security and conviction which éféyrded Christians at
that time allowed for an expanse in the expressamasexperience of hope. This
methodology and the findings in these charts cghligiht areas of significance such as

this, allowing us to focus further enquiry.

We can also see that, as in thierary of Latin Textsearches, hope as a noun was
generally more common than as a verb across thedpéne only century where this was
not the case is the sixth, whesgerovery slightly overtookspes This search seems to
show that verb and noun occurred in relatively éguaportions in the third and second
century BC, but a disparity develops from the fasttury BC to the fourth century AD.
Interestingly, while in th&ibrary of Latin Textsearch the sixth to eight centuries saw an
increasein the difference between noun and verb uses (beaomes even more common
compared to verb), this chart finds the oppositdeéd, in the fifth to eight centuries, uses
of spesandsperoseem to balance out and become relatively equalehity, the texts and
sources used play a significant role in determiniregresults of these searches, and this is

a limitation which must be acknowledged. Ideallgntinuation of these studies in the

18 peter BrownThe Rise of Western Christendom: Triumph and Dityer&.D. 200-1000
(Chichester: Wiley-Blackwell, 2013), 71-80. JoséplKelly, The Ecumenical Councils of the
Catholic Church: A HistoryCollegeville: Liturgical Press, 2009), 17-25.
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future would involve a more thorough categorisatbtexts and selection of sources, and

an increase in the words analysed, to allow fdearer and more accurate representation.

Related Terms: Exspecto, Exspectatio and Patientia

Having examined occurrencessgfesandsperq it seems wise to repeat the word
searches with other related terms, to allow for ganson and an increased understanding.
By taking the previous chapter’s findings of tenwvisch occurred in the context of hope,
as well as those terms which thewis and Short Latin Dictionarfynds to be related, | can
explore whethespesor sperowere relatively common terms, and see if certands in
thought can be traced by exploring terms which nioghconsidered to encompass similar
concepts®! Lewis and Shorstate thaexspectati@andexspectare related terms &pes
andspera®®?In my previous chapter | found that the termspfatience and expectation
occurred in the context of hope in both the exegiasel in the New Testament. Here, then,
| will analyse the average occurrencegxdpectatipexspect@andpatientiawithin the
texts.

181 Charlton T. Lewis & Charles Sho#, Latin Dictionary(Oxford, Clarendon Press: 1879)
accessed June 14, 2015, http://www.perseus.tufithepper/text?doc=Perseus:text:1999.04.0059.

182 Charlton T. Lewis & Charles Sho#, Latin Dictionary(Oxford, Clarendon Press: 1878pes
accessed June 14, 2015,
http://lwww.perseus.tufts.edu/hopper/text?doc=Pefg@Atext%3A1999.04.0059%3Aentry%3Ds
pes. Charlton T. Lewis & Charles ShaktLatin Dictionary(Oxford, Clarendon Press: 1879),
sperq accessed June 14, 2015,
http://www.perseus.tufts.edu/hopper/text?doc=PefA@Atext%3A1999.04.0059%3Aentry%3Ds

pero.
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Figure 8. Average Occurrenceseaf{spectatiandexspectger 10,000 words iPerseus

Digital Library

Figure 8 shows the findings for both verb and nfaums of ‘expectation’. We can
see thaexspectatipthe noun expectation, occurs very rarely fromtkiel century BC to
the fourth century AD, but then increases signiftbain usage in the fifth and sixth
centuries, before declining again in the eightm@mbering that the lack of data to
analyse for the seventh century means that it musliscounted). The verb ‘to expect’,
exspectpon the other hand, peaks significantly in theoedocentury BC before declining
in the first century BC, then remaining relativetgble until a total decline in the eighth. In
terms of comparison with the Latin Vulgate, follogithe life of Christ, occurrences of
exspectare only slightly greater, while occurrencegr$pectatioemain similar to the
Latin Vulgate, with the notable exception of thighfiand sixth centuries, where they shoot

higher.

Occurrences gbatientia(patience or endurance) form a very different chart
(Figure 9). Here we see a general low-lying tremith generally fewer occurrences than in
the Latin Vulgate. However, there are two notalpi&es, in the first century AD and the

third to fourth centuries AD.
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Figure 9. Average Occurrencespdtientiaper 10,000 words iRPerseus Digital Library

If we compare these terms with the terms for hagefind an interesting picture
(Figure 10). The general trend of occurrencesxspect@ndexspectatidollows a similar
shape to that fosperoandspes there is a slight peak in the second century 81, again
in the sixth century. Indeed, occurrences of teion$iope and for expectation from the
fifth century onwards are remarkably similar. Howgwour attention is again drawn to the
significant spike in thepero/speshart in the fourth century, which is notably alideom
theexspecto/exspectatahart. It is also interesting to note that whileple’ occurred more
often in the noun formspes ‘expectation’ occurred more often in the verlniaxspecto
We also can note from Table 7 that whsfees speroandexspectaccurred in a similar
percentage of texts (around 70-80¥¥spectatiaccurred in around half that number
(36%), and was evidently the rarer term. Perhapgdflects a balance of usage; it could

be that individuals tended to expect their hopleaiathan hope for their expectation.

In contrast, average occurrencepafientiaseem to follow a wholly different
trend; they peak in the first and third centurid, And seem to bear no relation to
occurrences of either terms for hope or expectatiaiso tended to be a rarer concept,
occurring in only 37% of texts. | might postulaterh this that hope and expectation in
general occupied a closer conceptual space, whkitel$ in thought regarding patience did
not tend to coincide with those regarding hope.
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Figure 10. Average Occurrencessges sperq exspectatipexspectand patientiaper

10,000 words ifPerseus Digital Library

Table 7. Percentage of Total Texts Contairspgs sperq exspectatipexspectand

patientiain Perseus Digital Library

Number | Percentage
Texts 281 100%
With spero 199 70.82%
With spes 233 82.92%
With exspecto | 207 73.67%
With exspectatiqg 101 35.94%
With patientia | 105 37.37%

Theological Virtues: Fides and Caritas

Taking the background work done in Chapter 1 agsisldor my searches, | find
that the role of hope as one of the three theotbgictues is a key point for enquiry. It is
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therefore worth exploring these three virtues acms broader spectrum of texts. This
may help us understand whether they tended to msidered together or related to each
other as concepts, whether an increase in thooghs$ing on one virtue also correlated
with an increase in thought regarding the otharsmaeed whether they became prevalent
at different times as different concepts becameertfashionable’ or relevant. The
following searches examine trends in the occurre@ftiee other virtues (faitHidesand
charity, caritas), examining them first on their own terms, andhtbemparing these trends
with the occurrences of hope.
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Figure 11. Average Occurrencesfmfesper 10,000 words iRerseus Digital Library

Figure 11 shows the findings fbdesper 10,000 words across the centuries. The
first thing to note is that while occurrences remrailatively stable across the pre-Christian
period, and indeed up to the third century AD, ¢hisra distinct trend upwards from the
fourth century onwards (remembering the lack ofrseunaterial means that we must
discount the seventh century). This is perhap®texpected; while faith is not a Christian-
specific term, and therefore occurred steadiljhandenturies BC, Christianity certainly
seems to have increased discussion regardingiffiditiese texts. Indeed, if we compare to
thechristuschart (Figure 7), we find that the fourth centushénfidesbegins to be more
common) is also the period when the source matenahis search begins to reflect a

distinctly Christian feel. It is also interestimgrote that in every centurfidlesoccurs
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more regularly in these sources than in the Latiig&te. This perhaps reflects its use as a

non-Christian (secular or otherwise) term, whichtowed alongside its Christian usage.
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Figure 12. Average Occurrencesaaritasper 10,000 words iRerseus Digital Library

The chart forcaritasis interesting, as it seems to present a distirstfgrent
picture (Figure 12). Here we see some occurrenee€prist, in the first century BC, but
generally fewer occurrences than in the Latin Vidgatil the third century AD. From
there, however, into the fourth and in particulithfcentury we see a marked spike in
usage. The eighth century also sees an increasey higher than Latin Vulgate usage. If
we compare this to thehristuschart (Figure 7), we find that the centuries witthh
occurrences ofaritasgenerally correlate with the centuries with higlewcences of
christus This might indicate that it was generally a tevitich was closely tied to
conceptions of Christianity. Interestingly, thetitentury, with the highest occurrence of
caritas, does not have a particularly high occurrencehwoistus This might indicate an
area for further enquiry; why the fifth centuryparticular saw an increase in discussion of

love/charity.
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Figure 13. Average Occurrencesfafes caritas spesandsperoper 10,000 words in

Perseus Digital Library

Figure 13 allows us to compare the occurrencedl tiiree virtues, and make some
comparisons between them. The first thing to n®tlae lack of any immediately striking
correlation Fidesandspegsperoboth show a spike in the fourth century AD, but lehi
spegsperothen reverts to a lower, more steady trdiscontinues to considerably
increase in usage. The fourth century also marke@ease in occurrencesadritas but
it is in the fifth century thataritas peaks, while botfidesandspegsperoshow a decline.

It is also important to note that the general usagjeeach term are not on the same
scale; occurrences btlesacross the period are significantly more common #ither of
the other two, and occurrencescafitasarerelatively less common. This high occurrence
of fidesbears relevance across all the terms searcheddather term within this chapter
reaches occurrences of 20 or more per 10,000 wietdslone over 60 occurrences per
10,000 words. When we look at the number of teatgaining the terms (Table 8), we
again find the prevalence ffles(88% of texts), and the relative lackaafritas (30%).
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Table 8. Percentage of Total Texts Contairspgrg spes, fidesnd caritasin Perseus

Digital Library

Number | Percentage
Texts 281 100%
With spero | 199 70.82%
With spes | 233 82.92%
With fides | 246 87.54%
With 86 30.60%
caritas

Hope's Foil: Despero

The final set of searches will involve exploringeam closely tied to hope, both
conceptually and morphologically; despair. The hatirms despercanddesperatio
directly represent the negationsyferqg or hope. Arguably we cannot seek to understand
conceptions of the one, hope, without understandimgeptions of its lack or negation,
despair. As the relationship between hope and ddspaparticularly challenging and
important area of study, and one which we will @xglin the following chapters, it is
worthwhile conducting our statistical analysisitadfoccurrences afespercand
desperatipto which we can compare the expressions and ptincs of individuals. The
following graph shows the findings from a searahdibinflections ofdespercand

desperatiqFigure 14).
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Firstly, we note that neither term occurs in tdrbsn the second and third centuries
BC, or the sixth century AD. There is a generahtlitowards the fifth century AD,
followed by a decline towards the eighth century. Ave note the scale, however, we
see that overall the occurrences are very low coagp@ other terms we have searched
for. Therefore, these variations across the cesduare relatively negligible. This low level
of occurrence is in keeping with occurrences inLtagn Vulgate however; if we chart the
occurrences of all our search terms in the Latiig¥ie (Figure 15), we see that while
spesgsperooccur relatively oftengesperaticanddesperaccur the least often.
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If we compare the chart falesperatio/despenwith the findings forspes/sperp
Figure 16, we see that the variations in occurretdesperatio /desperappear
relatively insignificant compared to variationstie occurrences of the hope terms.
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However, when we examine the numbetexitscontaining the terrdesperowe
find that it is employed by more individuals themmrse other more frequently occurring
terms (Table 9). Whildesperooccurs the most rarely out of all the terms wioaking at
total words, it occurs in more texts than the numemon termsghristus, patientia
exspectati@andcaritas (Table 9).Desperatio however, is employed by relatively few
writers.It seems that, while a fair proportion of individsiamployed a term for despair
(eitherdesperaticor desperd, those whalid employed it relatively few times or repeated
it less often than other terms. In fact, if we fihe average number of times each of our
search terms appears in a text wheto#sappear, we find thatesperatias repeated the
least often out of all the terms, followed closkiydespergTable 10). klesis repeated
the most often when it is used, as well as occgiinrthe most textChristus,while
occurring in the fewest number of texts, is repg#te second most often when it does

occur.

Table 9. Percentage of Total Texts Containing Sedermsn Perseus Digital Library

Number | Percentage

Texts 281 100.00%
With fides 246 87.54%
With spes 233 82.92%
With exspecto 207 73.67%
With spero 199 70.82%
With despero 113 40.21%
With patientia 105 37.37%
With exspectatio | 101 35.94%
With caritas 86 30.60%
With desperatio | 77 27.40%
With christus 28 9.96%
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Table 10. Average Occurrences of Search TermsepéintPerseus Digital Library

Number of texts | Total occurrences | Average of occurrences
with term of term of term per text

With fides 246 15238 61.94

With spes 233 5161 22.15

With exspecto 207 2318 11.20

With spero 199 1947 9.78

With despero 113 398 3.52

With patientia 105 665 6.33

With exspectatio| 101 392 3.88

With caritas 86 798 9.28

With desperatio | 77 230 2.99

With christus 28 1593 56.89

Finally | present a graph containing all termgcleed for. There is little here to
note that has not already been mentioned, butnbrshwhile presenting all terms on one
axis in order to appreciate the different scale$pie we begin to relate this data to an

individual case study.
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3. AUGUSTINE: SITUATING THE |NDIVIDUAL

Having laid some groundwork, we may now begin todrect a more in-depth
analysis of a specific individual's experience opk.These individual case studies are
incredibly important, particularly when examiningch a personal and phenomenological
concept as hope. They allow us to minimise speiouldty examining the possible; we
may investigate one person’s experience as an dgavhp conception of hope which was
actually possible in a given time and culture. Fgrcase study, | have decided to examine
Augustine of HippoMy statistical studies indicate that the fourthtceyn AD may be a
particularlyinterestingperiod to study in relation to conceptions of hdpéerefore
seemed pertinent to select an individual, suchwguétine, who lived through both the
late fourth and early fifth centuries. His linkskioth Classical culture and the Christian
church also make him an interesting case studysidering the changes in conceptions of
hope brought about by the latter, as explored iap@#r 1. There are also a relatively wide
range of extant sources through which to explorgustine’s thought and experience. This
allows me to apply a wider range of techniques thayht be possible for a less prolific

individual.

| have selected three specific works of Augustmexamine from different angles.
The first is theEnchiridion on Faith, Hope and Loya text written by Augustine in
sometime after 420 AD at the request of an indigidiamed Laurentiu$3 It is one of the
later sources of our selection, written towardsethe of Augustine’s life. ThEnchiridion
was a handbook outlining ‘the proper mode of wgglmg God’, and was intended for
regular consultation; ‘a work of mine which shounkeler be out of his hand®* It is
divided into sections based on the three theolbgidaies of 1 Corinthians 13:13, first
outlining the distinctions between them, and thewnating a portion to the question of
faith, a portion to hope, and a portion to love.

183 Augustine Enchiridion Ernest Evans, “Introduction,” iBaint Augustine’s Enchiridion or
Manual to Laurentius Concerning Faith, Hope and @tya(London: SPCK Publishing, 1953),
xxiv. Fitzgerald Augustine Through the AgeZ96-297.

184 Augustine Retractationsin Fathers of the Church, Volume ,@€ans. Sister M. Inez Bogan,
R.S.M. (The Catholic University of America Pres868), Book 2, Chapter 89, 262.
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The second source is Augustin&sarrationes in Psalmesvhich consists of a
series of homilies by Augustine on the book of Psalproduced over the course of around
20 to 30 years. They cover the early and middlegdsrof his bishopric, from around 392
AD to 418 AD, which allows us to examine Augustsebnceptions of hope over a
relatively broad period®® This work or corpus is the only source examinee fehich was
originally intended to be received in a specifigatal format, primarily preached as

sermong®®

Finally, | have selected Augustind=pistolae or letters, which consist of
correspondence with over 90 recipients, includimdjviduals and groups, covering a wide
range of topics, including the Donatist and Pelagi@ntroversies, matters of biblical
doctrine, diocesan affairs and personal situattdhihese letters cover the broadest time
period of our sources, with the earliest lettertten in 386 AD and the latest in 429/430
AD188

These sources were chosen, not for their convealktatration | assure you, but
for their range, both in time period and in styed because each source allows us to
demonstrate a unique methodology and a unique spe phenomenon of hope. | have
taken the decision to focus on a different souoceefich methodology, rather than apply
each methodology to all of Augustine’s works, priityefor the sake of clarity; each
methodology can be demonstrated much more cledrgnvapplied to one source. The
Enchiridionallows us to compare Augustine’s conception of hojik the other
theological virtues of faith and charity, as wedlta compare his analysis of specific
biblical passages on hope with the exegesis of @idweistic writers. Th&narrationes
allows us to examine Augustine’s use of hope withetaphor, as metaphors surrounding
hope occur much more often within this source tdhin his other works, due to the

source material (the Psalms) which he exploresllyintheEpistolaeallow us to direct

18 Fitzgerald Augustine Through the Age290.
1% Fitzgerald Augustine Through the Age290.

187 Augustine Letters Fitzgerald Augustine Through the Age206-310. Sparrow-Simpsonhe
Letters of Saint Augustin&-23.

1% Fitzgerald Augustine Through the Age298-305.
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our focus to communicative aspects of Augustinersception of hope, as well as
occasions when he speaks of hope in a more ina@denindirect fashionAnother
advantage of examining the sources or texts segaiatthat it allows us to note the
differences between genres, and the effect of gamtae expression of hope. All three
sources are by the same individual, yet they shoswearkable degree of variety when it

comes to expressing the phenomenon of hope.

However, before we can examine Augustine as aniohehl, it is worth situating
his thought and his works within the wider histatibackground which we have already
outlined. Therefore, before delving deeper intséhthree specific sources, | have repeated
the statistical analyses introduced in Chaptemp2sSSpero and Despero, applying them to
Augustine’s works as a whole. As much of the reampand explanation behind these
charts has been detailed in Chapter 2, | interimeteelatively brief here. | will present the
charts that | have produced and outline what tleggal, before comparing Augustine’s

conception of hope to the patristic authors disedstove.

1. STATISTICS FOR AUGUSTINE

Following the methodology outlined in Chapter proéduced charts to compare the
occurrences of hope in Augustine’s works as a ravwerb, in singular or plural form, and
in first, second or third person form (Table 11 &ngure 18, Table 12 and Figure 19,
Table 13 and Figure 20).

Table 11. Percentages of Noun and Verb Fornspeé/speram Augustine's Works

Percentage of total

occurrences in

Percentage of total

occurrences c. 200

Percentage of total

occurrences c. 501

Augustine's works | AD - c¢. 500 AD AD -c. 735 AD
Noun | 58.91% 63.66% 68.41%
Verb | 41.09% 36.34% 31.59%
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Figure 18. Occurrences and Percentages of Noun\aert Forms oEpes/sperin

Table 12 . Percentages of First, Second and Thaxs®& Forms o$pes/spermn

Augustine's Works

Augustine's Works

Percentage of total | Percentage of totall Percentage of total
occurrences in occurrences c. 200 occurrences c. 501
Augustine's works | AD - ¢. 500 AD AD -c. 735 AD

1st person| 27.61% 25.79% 29.70%

(Sing. &

Plural)

2nd person 8.76% 6.84% 2.12%

(Sing. &

Plural)

3rd person| 37.24% 40.14% 35.42%

(Sing. &

Plural)
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spes/sperm Augustine's Works

Table 13. Percentages of Singular and Plural Foohspes/spermn Augustine's Works

Percentage of total

occurrences in

Percentage of total

occurrences c. 200

Percentage of total

occurrences c. 501

Augustine's works | AD - ¢. 500 AD AD -c. 735 AD
Singular| 42.03% 46% 46%
Plural 31.58% 27% 21%
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Augustine's Works

Using these charts, we are able to compare Augtistirsage of terms for hope to
the broader trends in the third to eight centuliBs It appears that the Augustine’s usage
follows a very similar distribution to the broadeznds. He employs hope as a noun
slightly more often than as a verb (Figure 18) akgeof hope in the third person most and
the second person least (Figure 19), and is sfighdre likely to use a singular form than a
plural form (Figure 20). In general, as one mayeetphis usage aligns more with the third
to fifth century data than with the sixth to eigleintury data. We should note that in all
cases Augustine appears to be slightly more batkimcleis usage of each form. He
employs verb and noun forms more equally thanenddia for either broader time period,
the same with singular and plural forms and fgetond and third person forms.

These comparisons allow us to begin to develop@dysif Augustine as an
individual, and are interesting for a number ofsmss. Firstly, these charts affirm the data
produced in Chapter 2; we can feel more confidesit these broad-trend charts do reflect
the usage of individuals, and are not obscuringviddal variation too much. These
comparisons also emphasise the degree to whichstinguand his expressions of hope are
intrinsically part of a broader development of laage; his conception of and discussion
of the experience do not occur in a vacuum. Thia dlows us to direct our study of hope



Page P2

in Augustine’s works according to the trends fotmede. That is, because we know that
Augustine regularly employed hope as both a nowhsaverb across his works, we are
able to comfortably discuss occurrences of botm$of hope without fear of over-
emphasising one over the other. We are also madeeay those forms of hope which are
more unusual for Augustine. For example, the flaat he employs hope in the second
person relatively rarely compared to his use offitlsé or third person. However, there is
evidence of individual variance here; the fact thagjustine is slightly more balanced in
his usage of each form is also relevant. So whdaike of the second person form of hope
is rare, it is more common than in other contemionaorks. This alerts us to the
possibility that Augustine felt particularly comtable directing or anticipating hope in the

individuals whom he addressed.

| have also repeated the statistical analysis #seisecond half of Chapter 2, where
we compared the occurrences of terms for hope atitér related terms. | compared
Augustine’s usage of the same tersyses sperq exspectatipexspectppatientia fides
caritas desperatipdesper® across his works. The findings are presentediél@able 14
and Figure 21), alongside the general trends fofdbrth and fifth centuries. While it
would be fascinating to further subdivide Augussngorks by time period, and compare
trends across his lifetime, this has not been lbbasiith the data available and is perhaps a

space for further study.

Table 14. Occurrences of Terms per 10,000 wordsuigustine’s Works compared to the
Fourth and Fifth Centuries

Fourth Century Fifth Century Augustine’s Workg
spes 11.42 2.54 4.81
spero 6.81 1.61 3.35
exspectatio 0.28 1.81 0.12
exspecto 2.10 2.02 1.18
patientia 0.28 1.81 2.59
fides 31.91 26.74 15.62
caritas 4.60 9.02 7.80
desperatio 0.31 1.50 0.27
despero 1.57 0.98 0.68
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Figure 21. Occurrences of Terms per 10,000 word&ugustine’s Works compared to the
Fourth and Fifth Centuries

From this chart we can see that Augustine’s usetb spesandsperowas
relatively high compared to other terms suckxespectatiomr exspectolnterestingly, his
usage of botlspesandsperofall about halfway between the fourth and fiftmttery
averages for these terms. This emphasises thatséingwvas living in a period when the
usage of hope as a term had spiked dramaticalhgugh was heading towards a decline
to more ‘typical’ levels in the fifth century. leems that Augustine was ‘of his time’ in his

usage of terms for hope within his texts.

We can also note that Augustine’s usage of termddepair -desperaticand
despero- are both very low. Indeed, they are lower thath llourth and fifth century
averages. Despair does not appear to have beeteaant a concept for Augustine as

hope, love or faith, just as in the broader tremtt®ss the centuries.

The final feature to emphasise in this chart, legdinto our discussion of
Augustine’s conception of hope as one of the thineelogical virtues, are his usages of the
terms for love €aritas) and faith {ideg as compared to hope. Whildesis the most

common of the terms searched for in Augustine’ska@which is in keeping with the
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broader trends), his usage of the term for faiigsificantly lower than the averages for
either the fourth or fifth century. Indeed, the raenof occurrences per 10,000 words is
much closer to the occurrencescafitasthan in any of the century averages. His usage of
terms for the three theological virtues is therefisuch more balanced than in the broader
averages. He employs terms for both hope and lauend 8 times per 10,000 words, and
terms for faith around 15 times per 10,000 wor@shBps Augustine gave each of these
virtues more equal value, both in thought and erpee, than other contemporary writers.
This data is certainly worth remembering as we nmvéo examining Augustine’s

discussion of faith, hope and charity in Bischiridion.

2. THE ENCHIRIDION ON FAITH , HOPE AND CHARITY

While these statistics have allowed me to examameesof the grammatical nuances of
Augustine’s expressions of hope, and compare tivetbe wider trends of the period, they
can be somewhat dry and abstract. They must bdesuppted with a more qualitative
analysis of the sentences and phrasings whichwsirthese terms for hope, and with
comparison between Augustine and other specifiwidigals. This comparison is made
easier and more meaningful if we are able to comfike for like; examining texts which
address hope within the same overall context. D#ipgron the case study in question, this
Is not always possible. | have chosen Augustire @sse study partially due to the fact that
such a comparison is possible. | have exploredaben of patristic texts from the second
to the fifth centuries AD, each of which addredsesconcept of hope as a theological
virtue, alongside faith and charity, referring be fpassages Romans 8:24 and 1
Corinthians 13:13. Augustine also wrote on thisd@xtensively in hig€nchiridionon
Faith, Hope and Charityaddressing each of the theological virtues in,tand their role
in the ‘proper worship’ of Go&® This Enchiridion, or handbook, written to a layman
named Laurentius sometime after 420 AD, is a vatuadsource; in it, Augustine directly
contemplates the nature of hope, as well as sigi#tis hope within the broader realities
of life.**° | will address the text in reference to the catisgooutlined in Chapter 1, Section

3, allowing for comparison to other contemporarganriier writers. All references to the

189 Augustine Enchiridion, Chapter I, 2.

190 Eyans, “Introduction”, xxiv.
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works of these writers — Irenaeus, Clement, Cypdahn Chrysostom, Ambrosiaster and

Pelagius — refer to the discussions and passagésdjun Chapter 1, Section 3.

Time and Eternity

Regarding the matter of hope as either eternabosient, there is unfortunately
relatively little that can be remarked upon in Brechiridion Augustine avoids
commenting on whether hope as an experience arewivill continue into ‘the world to
come’, stating neither that it is satisfied, naatth continues® His comments regarding
hope and eternity tend to focus on the things hdpedie emphasises that the hope of the
faithful should pertain to ‘eternal goods’, andyottiose temporal goods which are
‘necessary for obtaining the eternal goodéThese will be ‘retained forever’, ‘possessed
forever’, in ‘life eternal — where we all hope te’'B°* While the objects of hope may be
eternal, we cannot comment on whether Augustineaigad of hope itself as something

either eternal or transient.

This reflects the approaches of Cyprian, Ambrdsrasnd Pelaguis, all of whom do
not state decidedly whether hope continues or sedagustine’s ambiguity on this matter
contrasts with the works of Clement and John Clegton, who state explicitly that hope

ends, and that of Ireneaus, who suggests thatibaternal.

Relationship with God

Augustine declares in his summary statement thadl ‘€hould be worshipped in
faith, hope, love™® This indicates that, for Augustine, hope was parhan’s actions in
worshipping God. Later again, Augustine implied tha role of God is to be the

191 Augustine Enchiridion, Chapter XXIV, 39.
192 Augustine Enchiridion, Chapter XXX, 48.
193 Augustine Enchiridion, Chapter XXX, 48.

194 Augustine Enchiridion, Chapter I, 2.
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placeholder of hope, as opposed to the source ‘aflivho are God’s should cast their
hopes on him’, ‘we should seek from none other than_ord God whatever it is that we
hope’!®® This somewhat contrasts with, for example, Johry&isotem’s text, which
indicates that God is the source of man’s abibthope, and that he gifts hope to believers.
Augustine, instead, places the action or decigidmope in the hands of man, while stating
that only God can fulfil their hopes. This alignema with the expressions of Ambrosiaster
and Pelagius; surprising indeed when we considehéhnesies of the latter author, and

Augustine’s refutation of them.

However, there are certain complexities here. Atigesioes speak of the origin of
hope, and states that ‘from our confessiofadh... there is born the godibpeof the
faithful’.** Hope, specifically the good hope of the faithfalote the significant adjective
modifier - is born, not explicitly from God, butoim faith. Yet where does faith arise
from? Augustine’s answer is grace, to which he cldis a significant section of his
Enchiridion This text was written relatively late in Augugis life, long after the radical
shift in thought which Brown claims occurred inand 396 AD, wherein Augustine came
to believe in mankind’s ‘complete dependence oeféinious and internal gracé®’
Speaking of the restoration of man, Augustine asksild he do this by the determination
of his free will? Of course not! For it was in teel use of his free will that man destroyed
himself and his will at the same tim&®While Augustine does not explicitly state that
hope is a gift from God, in his writings on graeedpeaks of ‘divine gift[s]’, and quotes
Paul; ‘by grace you have been saved by fdithHere, then, is where Augustine and
Pelagius differ. Underlying all of Augustine’s dissions of hope is his certainty of ‘the
necessity of gracé’® Without grace, man has not faith, which itselfegibirth to ‘the

195 Augustine Enchiridion, Chapter XVI, 26; Chapter XXX, 48.
19 Augustine Enchiridion, Chapter XXX, 47.

17 Brown, Augustine of Hippol54. Anthony Dupont, “Continuity or Discontinuity
Augustine?,”Ars Disputandi8, no. 1 (2008), 68.

198 Augustine Enchiridion, Chapter IX, 14.
199 Augustine Enchiridion, Chapter IX, 14.

290 Augustine Enchiridion, Chapter 1X, 13.
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good hope of the faithfuP®* This distinction between hope in general and thgetof the
faithful is significant. It appears that, for Augune, all men have the capacity for hope, but
that the specific theological virtue of hope iseatirely different matter, granted only by
God through grace. For Augustine, while man carehephout God, the only hope that is

good or right (the theological virtue specificallg)that which is gifted by God.

As mentioned before, this contrasts with Pelagapgroach, where he suggests that
hope is not so muagiftedfrom God, but aided by God; a view seemingly shangd
Ambrosiaster. John Chrysosotem and Cyprian shageigtine’s approach, speaking of as

hope undertaken by man, but proceeding from andbimgd by God.

Universality or Exclusivity

While Augustine is the first of the patristic wrisestudied here to use the phrase
‘theological virtues’, he does not specify that aap exclusively for believerS? True, he
states that ‘without faith nothing else is possjtdad includes in this statement the
theological virtue of hop&? Later, however, he states that ‘when we ask whaibrmeone
is a good man, we are not asking what he beli@rdsopes, but what he loved? This
implies that it is possible for any man, be he djoar not, to hope for different things, just
as it is possible for man to believe different ggnTherefore hope in general is available
universally. Augustine continues ‘he who loves latrigelieves and hopes rightly’,
indicating that there is such thing as right hope &wrong hope, but even right hope does
not necessarily produce a good ni4tThese lines reinforce the distinction between two
types of hope, with qualitative differences. Henece more, Augustine indicates that hope

201 Augustine Enchiridion, Chapter XXX, 47.
292 Augustine Enchiridion, Chapter II, 3.
203 Augustine Enchiridion, Chapter II, 3.
294 Augustine Enchiridion, Chapter XXX, 48.

295 Augustine Enchiridion, Chapter XXXI, 48.
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in a general form is available to all, but that lege which is ‘right’, the specific hope

which is a theological virtue, is only availablehii® who loves and believes aright.

In another passage, Augustine states that manotémpe without love’, which
places parameters on hope’s availabfifiHowever, ‘love’ here seems to indicate a more
general desire or appreciation as opposed to dwdpical virtue of love, as Augustine
goes on to state that unless man loves somethiparticular, the example being

righteousness, ‘he cannot realise the object ofibjes?’’

Comparing Augustine’s thoughts to the other patristiters studied here, we find
that most similarly conceive of hope, in a genseaise, as potentially available to all.
Some also make a distinction between types of hGperian, Ambrosiaster and Pelagius
all indicate that they believe in a qualitativelfferent form of hope available exclusively

to Christians.

The Object or Ends of Hope

Augustine, when describing the object or endsopfeh) takes a thorough and quite
specifically grammatical approach. He generallyspres hope as ‘for’ something in
particular, as opposed to a more general, abstoghg for nothing in particular; indeed,
he sets out to answer the question ‘what shoulbped for’>°® He states that hope refers
to ‘what is not seen’, but deliberately distingusht from faith — also ‘what is not seen’ —
by stating that hope only pertains to the futurkilevfaith pertains to past, present and
future?%® He also states that belief in something negasiveot hope, stating that we may
believe in the ‘punishment of the impious’ but nmt hope for if°

2% Augustine Enchiridion, Chapter XXXI, 48.
297 Augustine Enchiridion, Chapter XXXI, 48.
2% Augustine Enchiridion, Chapter |, 2.
209 Aygustine Enchiridion, Chapter 11, 4.

210 Augustine Enchiridion, Chapter 11, 4.
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His definition is unambiguously stated thus; ‘haj@als only with good things, and
only with those which lie in the future, and whigértain to the man who cherishes the
hope’?*! This final layer of specification, that the end$iope must pertain to he who
hopes, is particularly interesting, and Augustmquite unique in addressing this angle.
Unfortunately, he does not expand upon this pdeiquoint much further, and we are left
to question why he chose to emphasise this pawthaw it relates to his conception of
hope. This passage appears to emphasise the paratura of hope; it seems that, for
Augustine, hope was not a detached, anonymousjectole experience, but one which
was fundamentally tied to the person who ho@dspecifying that hope may only pertain
to the hoper, Augustine seems to reflect MarthasNasm’s conception of emotions as
part of judgements of value towards the flourishifighe individual experiencg? Or
perhaps he merely chooses to emphasise a gramhmatécece, that hope cannot be hope
without a person hoping. That is, a good thinghm future (for example, sunshine
tomorrow) cannot be a matter of hope unless tiseagperson to whom that good thing
pertains who may hope for it. Yet he appears tdrashthis element of hope with faith,
about which he states ‘faith has to do with our @ffairs and with those of others’, and

can even be ‘about things as wéff.

If faith can involve belief in the affairs of otlseand of things, but hope must only
relate to the person, then perhaps the ends of hopeigustine’s eyes, cannot be matters
which regardexternalthings or people, but must be to do with the maéstate of being of
the hoper. Indeed, later he speaks of the endsps Ipertain[ing] to true happiness’,
which suggests that he conceives of the ends af ke state of beirfdft He also speaks
of hoping ‘to do well’, again a matter of individyzersonhood*® Indeed, the one hope

which Augustine claims is not ‘in vain’ is the hofoe ‘the gift of love’; once again, an

211 Aygustine Enchiridion, Chapter 11, 4.
?2 Nussbaumipheavals of Thought, 7.
213 Augustine Enchiridion, Chapter 11, 4.
2% Augustine Enchiridion, Chapter XXXI, 48.

15 Augustine Enchiridion, Chapter XXX, 48.
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individual, internal experience® True, when speaking of the Lord’s Prayer Augustine
states that hope can pertain to ‘temporal godd¥ret this is only when they are
‘necessary for obtaining... eternal goot§'These future, eternal goods must then, in
Augustine’s mind, relate only to the individual whopes; they cannot hope for the eternal

goods of others.

Certainty or Uncertainty

Here we ask whether Augustine conceives of hom®rething inherently certain,
or something which contains within itself uncertas. If we examine his analysis of the
differences between hope, fear and faith, we satehtlh defines hope as a matter of belief;
‘when, therefore, our good is believed to be futtinat is the same thing as hoping for
it.”*1° This amounts then, not to an objective certaibiy,to a form of subjective certainty.
Hope entails believing something will happen, Ibus still ‘hope’ even when that thing
will not actually come to pass. Augustine explicgtates that it is possible to hope ‘in
vain’, and speaks of occasions when man ‘canndiseste object of his hope&®° He
counsels people against hoping in specific wayschvhe believes will not come to
fruition; ‘let no one hope to obtain any merit wiglod after he is dead’, ‘no man should
rest his hopes in himself, nor one man in anotfféiThis indicates that his conception of
hope allowed for uncertainties; indeed, he beliahatl all but one hope — the theological

virtue which hopes in God — would never be realised

?1% Augustine Enchiridion, Chapter XXXI, 48.

217 Augustine Enchidirion Chapter XXX, 48.

218 Augustine Enchidirion Chapter XXX, 48.

219 Aygustine Enchiridion, Chapter 11, 4.

220 Augustine Enchiridion Chapter XXXI, 48-49.

221 Augustine Enchiridion, Chapter XXIX, 46; Chapter XVI, 26.
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This view is shared with Cyprian, but many of thleev patristic writers tend to
present hope as firmly a matter of certainty. Cletngohn Chrysosotem, Ambrosiaster
and Pelagius all emphasise the certainty of hapepposed to any elements of

uncertainty.

Connection with Faith and Love

The very fact that Augustine has chosen to dekst@andbook on ‘the proper
mode of worshipping’ to the three theological vé$wand their interactions demonstrates
the significance he places on them as elementsedEhristian life€®?* Despite not directly
quoting 1 Corinthians 13:13, he is evidently stigngfluenced by its message and frames
his entire discussion of the method of Christiamskig around the terms of faith, hope
and love. That Augustine’s most in depth analysisope should come within this context

demonstrates the conceptual link held between hogddéhe other two ‘virtues’.

Augustine does not focus solely on the shared featof the three virtues, as in
Irenaeus’ and Cyprian’s works. He also does nalg@mphasise the differences between
the three, as in Ambrosiaster’s text. Instead, Atige takes care to note both the
similarities and connections between the conceyis the specific elements of difference
between them. He is characteristically thoroughating both the mutual and the
distinguishing features of each virtue. He states all entail prayer, whether directly or
indirectly; ‘hope and love pray. Yet without famlothing else is possible; thus faith prays
too.”??3 Later, however, he explores the distinctions betwfaith and hope, stating that
hope is a more specific term than faith. Althouglthidrefer to what is not seen’, they are
‘different terms and likewise different concept&' We have noted this distinction earlier.
Faith, he states, refers to past, present andefudmtails good and bad things, and can refer
to ourselves, other people, and things. Hope refielsto the future, to good things, and to

ourselves.

222 Augustine Enchiridion, Chapter I, 2.
223 Augustine Enchiridion, Chapter 11, 3.

224 Augustine Enchiridion, Chapter Il, 4.
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Key for Augustine is the interconnected naturehefthree virtues; he states
definitively that each relies on the other foraisstence, and they cannot exist separately.
He states that ‘without faith nothing else is pbkesj that ‘there can be no true hope
without love’, that faith ‘works by love’ and ‘canhexist without hope’, and that ‘love is
not without hope, hope is not without love, andmei hope nor love are without faitff>
In a number of passages he seems to place the simphdaith as the key binding feature,
implying that the other virtues spring from it;0fn our confession déith... there is born
the goochopeof the faithful, accompanied by a hdbye.?% Yet later he shifts his
emphasis to love as the key factor, stating th@twho loves aright believes and hopes
rightly’.?*’ Later, again, he states that man must hope taifokhe gift of love’, implying
again that love springs from hoff& This suggests a cyclical conception of the virtires
some way analogous to the concept of the Trinigybdlieves that while each cannot exist

without the others, each also feeds into and reiefothe others.

It is clear, however, that these interconnectgpecifically apply tcChristianfaith,
hope and love. Augustine states that it is poss$drla man to believe and hope without
love, yet ‘he who does not love believes in vairereif what he believes is true; he hopes
in vain’.?*° Perhaps for Augustine, each can exist withoutther, but in doing so would
not constitute proper worship or true Christiariugr Only when each coincides and

reinforces the others can they be ‘true’, and étftaicorrect mode of worship.

Reason and Emotion

225 pugustine Enchiridion, Chapter 11, 3.

226 Augustine Enchiridion, Chapter XXX, 47.
227 Augustine Enchiridion, Chapter XXXI, 48.
228 Augustine Enchiridion, Chapter XXXI, 48.

229 Augustine Enchiridion, Chapter XXXI, 48.
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The role of mind, body, emotion and reason in Atige&s conception of hope is
an area where we have relatively few direct refezsrupon which to comment or draw
conclusions. We can note that Augustine does fiet te hope as an emotion or feeling.
He does, however, appear to represent it as apagason, a rational conscious decision.
For example, when discussing the concepts of graes;y and free will, Augustine states
that ‘a man who is old enough to exercise his neasmnot believe, hope, or love unless
he wills it".%*° This implicitly connects hope with reason, sugigpesthat Augustine’s
conceived of hope as a matter pertaining to thoagttactive decision. He also tends to
frame hope as an action or undertaking, suggesiatgo hope in certain things is a choice
made by man. This is similar to the approachesitakeCyprian and Ambrosiaster, as

explored in our earlier chapter.

Fear and Suffering

Augustine is very clear in elucidating the relasibip between fear and hope, and
their differences. Hope, to Augustine, is not eglent to more neutral terms such as
expectation or foresight. He speaks of situatioher& one may believe in something, for
example ‘the punishment of the impious’, withouphg for it?*' He states that in those
situations, one is ‘more rightly said to fear tharmope'?*? Speaking of a quote from
Virgil's Aeneid- ‘if | could have hoped for... such a grievouswl - Augustine states that
this is an example of ‘inaccurate language’, exibyicelineating fear as towards negative
things and hope as towards only ‘good thirfg§However, by speaking of fear and hope
within the same context, Augustine demonstrateisthigy belong to similar categories

within his conception of experience; both entalldfan a future.

230 Augustine Enchiridion, Chapter 1X, 15.
231 Augustine Enchiridion, Chapter 11, 4.
232 Augustine Enchiridion, Chapter |1, 4.

233 Augustine Enchiridion, Chapter Il, 4.
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When looking at other patristic exegesis, we havmd conceptions of hope as
something which counteracts suffering and fear;esamiters, such as Clement, frame
hope as the future relief from suffering in theedite, whereas others, such as Cyprian,
frame hope as a present aid to relieve presergrsugf Augustine, however, does not
appear to present hope as an experience whickelf litenefits the individual, or
counteracts fear or suffering. When he relates hofear, it is primarily to emphasise the

differences between the two, rather than to disthess interactions with each other.

In one case, he speaks of a situation where awidhudil chooses to ‘suffer the loss
of [earthly] things rather than losing Christ, ataks not desert Christ from fear of losing
such things--even though he may grieve over his.fdHere we find that the man
continues to experience the negative emotionsss li@ar, and grief, despite (or even as a
result of) having hope and faith in Christ. Yetif@ot ‘consum[ed]’ by these experiences,
‘secured as he is by the stability and the indesitiility of his foundation?*® This
suggests that Augustine conceives of hope as sargettich does not wholly counteract
negative experiences of fear and suffering, butivkioes have a present impact, in that it

prevents the individual being overwhelmed by suetative emotions or experiences.

Conclusion

These focal points allow us to summarise some el Augustine’s experience
of hope. When directly contemplating the naturbabe, Augustine concludes that hope is
only ever good, only based in the future, and @vigr personal. He makes a distinction
between the hope which is by and for God (the tiggodl virtue), and the more general
hope of mankind within the world. The former hopdar eternal ends, while the latter is
for temporal ends. The former is inextricably ttedaith and charity. He presents hope in
general as part of man’s natural capacity, andraatéer of choice, reason and action,
rather than uncontrollable emotion. Because of tlope, for Augustine, does not preclude
or negate fear, suffering or negative emotionsbeleeves that the ‘good hope of the
faithful’ is not innate in man, but gifted by Gdardéugh grace. In general, Augustine

234 Augustine Enchiridion, Chapter XVIII, 30.

2% Augustine Enchiridion, Chapter XVIII, 30.
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suggests that hope is not necessarily objectivatain, but that it is always subjectively
certain; that is, the individual who hopes alsadwals that what they hope for will occur.
However, this is another example of the distincbetween hope in God and more general

hopes, as for Augustine, hope in God is objecticelgain.

If we compare these findings with those works bhyeofpatristic authors which also
address hope in the context of faith and charity/fimd that Augustine’s conception of
hope aligns most closely with that of Cyprian. Bath ambiguous as to whether hope is
eternal or transient; both express a distinctiawben Christian hope and hope more
generally; both consider hope to be undertaken &y, lout proceeding from God; both
allow for objective uncertainties within hope; bétame hope as a matter of choice and
action, rather than feelin@erhaps there is a geographical link here, as Aunguand
Cyprian lived in greatest proximity to each othat of all the writers, exercising authority
in Hippo and Carthage respectively. Of the othatens, Ambrosiaster and Pelagius were
closest to Hippo; both preached across the Meditean Sea in Rome, although Pelagius
originally came from Britain. Ireneaus, Clement &fdysostom lived further afield, in
Lugdunum, Alexandria and Constantinople respectivehese three were also the furthest
from Augustine in their conceptions of hope in thesxts. There may be a significance to
these groupings; indeed, this may reflect Rosenweoncept of emotional
‘communities’, and there may have been shared emaltiraditions within these different
provinces*® However, comparisons such as these can also diighlie differences
between individuals. That none of these authorsesharecisely the same understanding
of the nature of hope serves to emphasise how araqd nuanced the phenomenon of
historical hope was. There is still a great deateno explore regarding Augustine’s
personal experiences, and the following chapteltsd@monstrate some techniques for

examining further elements of Augustine’s conceptdhope.

23 RosenweinEmotional Communitie0-31.
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4. HOPE AND METAPHOR

In her article orProblems and Methods in the History of Emotjdarbara
Rosenwein entreats historians to be alert to thephers surrounding emotiofi¥.
Metaphors are used to relate abstract concepasigpie things, in order to ground those
abstract phenomena in the physical world. Thisaisiqularly relevant when studying the
experience of emotional phenomena. Hope, along etitar thoughts and emotional
concepts, is both abstract and personal; the useete#phor to relate such an internal
experience to the external world then allows fer ¢dbmmunication of that experience
using a common frame of reference. Metaphors ais for communication, and therefore
by studying them, we can perhaps gain an increasédrstanding of an individual’s

conception of an abstract concept such as hope.

Metaphors themselves have been analysed in mang, Wwatthe simplest
definition for our enquiry is as follows: metaphangolve the conceptual mapping of
certain features from a source domain to a targetain®>® For example, in the metaphor
‘Christ is as stable as a rock’, the ‘rock’ is gmurce domain, ‘Christ’ is the target domain,
and stability is the mapped feature. These mappaidifes may not be explicitly stated
within the metaphor; in the sentence ‘Christ iseki, we may choose to interpret the
mapped feature as stability. The domains will &#lsgart of a semantic field, and
metaphors within these fields are often highlyrirgkated; the connotations of the domains
are significant. That is to say, there is a diffex@between ‘your smile is as bright as the
sun’ and ‘your smile is as bright as a nuclear esipin’. While the stated mapped feature
(brightness) remains constant, the connotatiom®snding the source domains (sun or
nuclear explosion) are very different. One may bsitpre, the other negative. One evokes
a steady experience, which brings a pleasant dedmearmth and encourages growth and
life; the other evokes a sudden, rare, dramaticontnollable event, which can be
devastating. One is also more ‘comfortable’ or canpand therefore somewhat more

accessible.

3 Rosenwein, “Problems and Methods in the Historfmibtions”, 18.

238 Francisco José Ruiz de Mendoza Ibafiez & LorenazRdernandez, “The Contemporary
Theory of Metaphor: Myths, Developments and Chajey"Metaphor and Symbol 22011):
162-165.
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The features or characteristics invoked in metaploe a tangible relevance to the
individual's experience of the world. Recent resbanto the concept of embodied
cognition the interaction between language, imagexyour experience of the wofd.

For example, in a recent experiment, individualsengdven objects with various qualities
(rough or smooth, heavy or light, hard or softhémdle whilst making decisions regarding
various situationé?° The researchers found that ‘among other effeei@yyrobjects made
job candidates appear more important, rough objaatde social interactions appear more
difficult, and hard objects increased rigidity iegotiations’, indicating a link between
physical embodied interactions with the world andritive processing** The implication
is that scientists confirm what the humanities Haekeved; that metaphors reflect the
lived experience of the individual, and also playl@ in constructing that experience. By

239 samuel McNerney, “A Brief Guide to Embodied Cognit Why You Are Not Your

Brain,” Scientific AmericanNovember 4, 2011, accessed August 19, 2015,
http://blogs.scientificamerican.com/guest-blog/ebguide-to-embodied-cognition-why-you-are-
not-your-brain/. George Lakoff & Mark Johnsdvietaphors We Live ByLondon: University of
Chicago Press, 2003). George Lakoff & Mark John&twilpsophy in the Flesh: The Embodied
Mind and Its Challenge to Western Thou@Bésic Books; 1999). Michael L. Anderson,
“Embodied Cognition: A Field GuideAtrtificial Intelligence149, no. 1 (Sep. 2003): 91-130.
Schnall, “Are There Basic Metaphors?”. Ortony etBthe Cognitive Structure of Emotiondeier
et al., “"Embodiment in Social Psychology”, 705—-7lignden K. Miles, Louise K. Nind & C. Neil
Macrae, “Moving Through Time,” Psychological Scierfl, no. 2 (2010): 222—-223.

249 Joshua M. Ackerman, Christopher C. Nocera & JohBakgh, “Incidental Haptic Sensations
Influence Social Judgments and Decisioi&ience8328, no. 5986 (25 June 2010): 1712-1715.
Other recent studies with related findings includeB. Jostmann, D Lakens & T. W. Schubert,
“Weight as an Embodiment of Importanc@gsychological Scienc20, no. 9 (Sep. 2009): 1169-
1174; Leah M. Kaufman & Sarah Allen, “Adding WeightJudgments: The Role of Stimulus
Focality on Weight-Related Embodied CognitioBgnsoria: A Journal of Mind, Brain & Culture
10, no. 1 (2014): 41-47; Michael W. Alban & Collelghn Kelley, “Embodiment Meets
Metamemory: Weight as a Cue for Metacognitive Juglggsy” Journal of Experimental
Psychology: Learning, Memory, and Cogniti®®, no. 5 (2013): 1628 —1634; Iris K. Schneider et
al., “Weighty Matters: Importance Literally Feeled&Vy,” Social Psychological and Personality
Science2, no. 5 (2011): 474-478.

41 Ackerman et al., “Incidental Haptic Sensations™12.
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examining the metaphorical constructions which Asime chooses to employ when
discussing hope, we may gain some indication c¢fimapped features’ which
characterised his conception of hope. We may al$® the semantic fields which were
considered appropriate for the description of thenmmenon, and come to an increased

understanding of his experience of hope.

This chapter will involve the detailed examinatmima work by Augustine in order
to highlight the metaphors which he employs whestussing hope. | have chosen to focus
on Augustine’Ennarationes in Psalmdé? This source consists of a series of sermons
given by Augustine across a period of over 20 ydarthese sermons, Augustine directly
analysed the text of the Psalms of the Old Testateah attempting to explain them for
an audience. Therefore we find that Augustine attiemploys and engages with the
metaphors within the Psalms themselves. Some agh#tephors addressed in this Chapter
are ones which Augustine lifted directly from theafPns themselves; on other occasions
Augustine takes a passage on a tangible objeatemt @nd converts it into a metaphor for
hope, and sometimes Augustine constructs the metdymself. | will endeavour to note
those occasions when Augustine employs a metapiemtlgt from the Psalms, and also to
note the ways in which he expands upon, minimiseggdirects it. All of these examples
show us how Augustine employed metaphors to exfrisssonception of hope, and how
his conception of hope fitted into these metaplabigontexts. It is also interesting to note
the wide variety of metaphors which Augustine emgagith; the number of categories
and subcategories set out below demonstratesttige & metaphorical contexts through
which Augustine could express his experience oehdjhis variety emphasises the
flexibility of metaphor to express an abstract @pictheir use allowed Augustine to
discuss many different aspects of hope, and tterét@se aspects to his audience in a

more tangible and accessible way.

To medieval historians, many of the metaphors arafes highlighted in this
chapter may feel familiar. It must be remembered these metaphors and symbols derive
from a rich and historical language and cultureeyiwill have wider connotations and
associations, which will shape their use and tigianing. Certain images such as the
anchor, the light, or the bird will have develo@egymbolic life’ through their use in a
general biblical context, in the parables of Jeand,in the writings of other

242 Augustine Expositions on the Psalms
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theologians** However, while we should be aware of this backgehu will deliberately
avoid drawing attention to the wider connotatiohparticular metaphors within the body
of this chapter. This is because | feel it is intaot to give each metaphorical construction
an equal weighting; | do not wish to highlight soimmages at the expense of others, or
present some metaphors as more pertinent or mdahihgim to explore the experience
of an individual, rather than a culture; the wawinich every metaphor is employed in the
text was deliberately chosen by Augustine becausdated in some way to his conception
or experience of hope. Therefore, each metapheoith considering on its own terms.

This chapter is intended to be thorough; to ex@ad address each and every
instance where Augustine employs a metaphor toribeser discuss hope. Therefore, it is
somewhat extensive. In order to present thesengsdin an accessible fashion, | have
chosen to structure the chapter using certain oategand subcategories. Each metaphor
is addressed within a subcategory under one ofdmader heading®imension Light
and Sight Nature andSafety and DangeOf course these categories are not perfect; no
categorisation could be. They inevitably involveating our own comparisons. For
example, | choose to place the subsectionSrares and TrapandSickness and Health
under the section head8afety and Dangethe decision to tie these characteristics
together arises from my own assumptions surrouniti@gnature of the fields. | have
selected my categories and subcategories basée anetaphors found within the work

itself. | have also attempted to use groupings Wwhiconsider to be relatively intuitive, and

43 Herbert Thurston, "SymbolismThe Catholic Encyclopedia, Vol. {dew York: Robert
Appleton Company, 1912), accessed August 23, 2015,
http://www.newadvent.org/cathen/14373b.htm. Paelt,CAnimals in Christian Art,The Catholic
Encyclopedia, Vol. {New York: Robert Appleton Company, 1907), accdssegust 23, 2015,
http://www.newadvent.org/cathen/01515b.htm. ChaBlesvay, "Animals in the BibleThe
Catholic Encyclopedia, Vol. (New York: Robert Appleton Company, 1911), accdssegust 23,
2015, http://www.newadvent.org/cathen/01517a.hthargs Souvay, "Plants in the Biblghe
Catholic Encyclopedia, Vol. 1&ew York: Robert Appleton Company, 1907), accdgsegust
23, 2015, http://mww.newadvent.org/cathen/01515h.Maurice Hassett, "The Anchor (as
Symbol),"The Catholic Encyclopedia, Vol.(Mew York: Robert Appleton Company, 1907),
accessed August 23, 2015, http://www.newadventatigén/01462a.htm. Caryl Coleman, "Birds
(In Symbolism),"The Catholic Encyclopedia, Vol.(Rlew York: Robert Appleton Company,
1907), accessed August 23, 2015, http://www.newatdwey/cathen/02576b.htm.
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which acknowledge the interrelated nature of théapteors. Where a metaphor evokes
features from multiple fields or categories, | eand®ur to address it from each of those
angles. Finally, | will attempt to draw these sagltogether to explore one specific aspect
of Augustine’s conception of hope which emergedseiantly across a range of
metaphors: the concept of hope as an echo of eefutality, the future made present in
spirit but not yet in substance. This is a partidylfascinating construction of hope, and
one which challenges us to reconsider the veryeganaf abstract thought and its relation
to the physical world. With that to look forward tet us begin to pick apart some of
Augustine’s metaphorical constructions of hop&jismown words, ‘let those

entanglements begin to be unrollétf’.

1. DIMENSION

Height, Mountains and Pits

Within theEnarrationes Augustine uses ‘depths’ to represent the frustmeadt
remaining on earth, in contrast to heaven; ‘bytltbdy we are depressed to the lowest
depths’, ‘we are weighed down by our siff§Because he conceives of heaven as
infinitely higher, earth is effectively as deepasrlow as hell; each constitutes a place of
sin, and hope unfulfilled or incomplete. As Augustivrites, ‘I suppose that all this
[earthly] part cannot be compared with that heavéime one is above, the other beldi.’
However, while remaining on earth constitutes rerng in the ‘depths’, Augustine also
allows that a person can be ‘brought up’ whilseanth. Indeed, hope in salvation
constitutes just such a raising-up. While a sirangrs ‘from the deep’, he is given hope by
‘He who came to absolve from sins’, and ‘has beeught out of the horrible pit?’ For

244 Augustine Expositions on the PsalmBsalm 147, Section 24.
245 Augustine Expositions on the PsalmBsalm 69, Section 25.
246 Augustine Expositions on the PsalmBsalm 86, Section 16.

247 Augustine Expositions on the PsalmBsalm 130, Section 2; Psalm 40, Section 2.
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Augustine, Christians remain on earth and thukén'depths’, yet through salvation they
are also ‘brought up’. They are simultaneously stade of below and above, both down

and up.

This apparent ambivalence is solved by hope. Froiguatine’s use of metaphor,
we can see that hope is for and of the heightshege for the prize. His holy Hill is His
holy Church... Let no one of those that are withdat imountain, hope to be heard unto
eternal life’?*® For Augustine, hope constitutes the intangibledeutain raising-up of the
individual whilst still in the depths, the statero&én being below and above
simultaneously; ‘one after the Spirit in hope, ttieer after the body in substané&.
Indeed, he states that ‘vilave beerbrought back therefore again from the bottomless
places in hope... wghall rise again in substance’ [my emphasiWhile for Augustine,
those who hope in God have been brought from tbp dpiritually, they are yet to ‘rise
again’ physically. This contrast between hope arnabstance will be explored further in the

sectionSubstance, Spirit and Bodglow.

Hope, for Augustine, constitutes the certaintyuifife ‘heights’ made present in
spirit; those who hope correctly are said to ‘oleap’ those who remain ‘bowed down to
the ground®* The one ‘looks for the hope laid up for him in Mea’, while the other
‘perceive[s] not the hope of future life... theynthof things below?>? However,
Augustine also describes how many who ‘*hope’ vidll’, and many have already ‘fallen
from that hope®*Hope itself is presented as a raised place, leuos of such hope

entails a return to the deep, a ‘fall’ from spiakineights.

248 Augustine Expositions on the PsalmBsalm 43, Section 4.
249 Augustine Expositions on the PsalmBsalm 71, Section 28.
%0 Augustine Expositions on the PsalmBsalm 71, Section 27.

251 Augustine Expositions on the PsalmBsalm 39, Section 1; Psalm 39 Section 13; Ps3jm 6

Section 9.
252 Augustine Expositions on the PsalmBsalm 69, Section 25.

233 Augustine Expositions on the PsalimBsalm 69, Section 29; Psalm 91, Section 10.
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Dwellings

Augustine occasionally speaks of hope in the cdrdemetaphors of home or
dwellings. In one passage, he describes the heartreuse’ which contains hope; ‘for his
house is his heart; where... he lives in greatdres with the hope of eternal life, than with
men flattering, in palaces of marbl&€>*This metaphorical house is occupied by God,
hope, and the individual themselves. He statesGbdt‘dwell[s] in’ the individual who
has hope; having hope enables a person to bechmbduse of God™>° However, this
internal ‘home’ is not merely home to God, but agel where an individual may find
shelter themselves; just as ‘the sparrow has fewemself a home’ so ‘my heart has found
itself a home’ through hopf&® On more than one occasion Augustine speaks ofilfigg
in hope’?*” This connotes both a dwelliqgace but also an ongoing state of being; to
‘dwell’ invokes both time and place. Hope, for Asgae, allows individuals to ‘dwell’
together with God.

Augustine also employs other tangible locationmataphors through which to
understand hope, including land, the nation okthgdom. These are often characterised
as a matter of inheritance, employing imagery diydiocom the Psalms; ‘You are my hope,
my portion in the land of the living’, ‘the hopedtfinheritance’, ‘our patrimony let Him
be, our hope let Him be®*® Here we must be aware that Augustine may not denshese
constructions of hope to constitute ‘metaphor’, ingtead may be directly describing the

‘Kingdom of God’ itself*>° Often these boundaries are blurred, and genuimeso

5 Augustine Expositions on the PsalmBsalm 112, Section 3.

2% Augustine Expositions on the PsalyBsalm 5, Sections 16-18.

2% Augustine Expositions on the PsalmBsalm 85, Sections 7.

257 Augustine Expositions on the PsalmBsalm 4, Sections 10; Psalm 42, Section 9.

%8 psalms 141:6. AugustinExpositions on the PsalmBsalm 5, Section 1; Psalm 18, Section 31;
Psalm 37 [2], Section 11; Psalm 56, Section 18.

%9 Augustine Expositions on the PsalmBsalm 78, Sections 29.
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domains can be constructed into metaphors. Thathisen Augustine speaks of sending
hope ‘into that land... lest in this sea being tossedsuffer shipwreck’, or of ‘our hope
being grounded in that city Jerusalem’, he speé&kiseoland or city of God as a genuine
location, but constructs a metaphor arourf@’iThrough these metaphors, we find that
hope can metaphorically (and indeed spirituallyAagustine) ‘bring’ a person ‘to’ a
place; when we hope ‘we are in mind translated inégoKingdom of God... we are led
home in hope?®* Hope, for Augustine, may also constitute a corinadietween the
individual and the location in which they hope & by the anchor of hope, fixed in that

country, which is rightly called God's eartf?

Journey and Distance

Hope, for Augustine, constitutes an anticipatiomhaf future; it is inherently a
matter of time. Time is often presented using mwbap of dimension; the past or future
may be conceived of as distant, far away, or digséugustine employs these metaphors,
describing how a man ‘hoped for the coming of kisation at a time far remote’, and that
‘his hopes rested on an object far remét&This near/far dimension is often further
developed into metaphors of journeys and travepgraon journeys through life towards
the future. Augustine often draws such language finiblical passages which speak of
‘walk[ing] by faith’, or ‘walk[ing] in Christ’2®* For Augustine, this journey through time
can take different routes to different ends. hape which ‘guides’ the believer to the

correct ‘destination’; they are ‘led home in hop&With the assistance of hope, a person

260 Augustine Expositions on the PsalmBsalm 65, Sections 3.
261 Augustine Expositions on the PsalmBsalm 78, Sections 29.
262 Augustine Expositions on the PsalmBsalm 16, Sections 3.
263 Augustine Expositions on the PsalmBsalm 40, Sections 15.

2642 Corinthians 5:7. Colossians 2:6. AugustiBepositions on the PsalBsalm 18, Section 12;

Psalm 40, Sections 5.

2% Augustine Expositions on the PsalyBsalm 40, Sections 7; Psalm 37 [2], Section P38,
Section 29.
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may ‘walk in the way which the Lord has givef.In this sense, Augustine conceives of
hope as having an active presence within the peréita It is revelatory, providing
wisdom and support. It acts as a guide, helpingake known’ the ‘way wherein | must

walk’.2%7

2. LIGHT AND SIGHT

Sight

Augustine occasionally invokes metaphors of sagitt vision when discussing
hope. He states that ‘the eyes of all hope upon.¥8ften, however, he decidedly
denies that hope alters or offers physical sidtg;does not see what he desires, and yet
does not cease to hope’, and later, ‘do perhapsuspipersons... already see, and is that
already to them reality which to the lower is hoftd® not s0™?®° Indeed, in this text the
passage which Augustine quotes most often in ogldt hope is that of Romans 8:25; ‘we
hope for that which we see néf® He fundamentally denies any change in presentrvisi

brought about by hope.

Yet Augustine is comfortable using metaphors ofisand blindness to describe
those with and without hope; ‘he looks for the h&pé up for him in Heaven... But, on the
other hand, they perceive not the hope of futdiee #lready being blinded 2™ Through

these metaphors Augustine deliberately invokedtamate ‘sight’; it is expressiyot

266 Augustine Expositions on the PsalmBsalm 86, Sections 23.

267 Augustine Expositions on the PsalpBsalm 143, Sections 10.

288 Augustine Expositions on the PsalmBsalm 145, Section 14.

289 Augustine Expositions on the PsalmBsalm 5, Section 4; Psalm 115, Section 8.
" Romans 8:25.

2"l Augustine Expositions on the PsaliBsalm 69, Section 25.
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physical tangible vision, but a matter of knowledgeinderstanding. Those with this
‘interior sight’ are ‘shown’ what to hope for; hop#fows people to see in a different,
spiritual way?’? Hope (both the object and the experience) isAfajustine a matter

beyond the physical and tangible realm, which cabeseen with human eyes. Yet he
chooses to employ the metaphor of sight and ey@smmber of occasions. Arguably,
embodied vision is one of the primary senses thraugich many humans (including
Augustine himself) experience and come to undedstiae physical world. Therefore it

may have been an accessible and convenient wagstwide the experience and
understanding of the spiritual world. This distinotbetween physical and spiritual present
realities is an important one, which we will retisi the sectiorBubstance, Spirit and

Bodybelow.

Light and Darkness

Closely related to metaphors of sight are metaphblight and darkness. Light
allows one to see; it is revelatory in that respBetrkness, on the other hand, prevents
vision. In an embodied sense, light is essentjadlsitive; anyone who has experienced
Seasonal Affective Disorder will vouch for the dedyysical importance of light in the
functioning of the human body, and its role in @lehappines$’® As diurnal creatures,
being in light is our most natural state of beirlgew we are awake and conscioiéthout
light we are unable to see, and for many humarmdu@img Augustine) this constitutes a
fundamental decrease in sensatidght is therefore generally invoked in metaphoaas

positive and revelatory source domain.

Augustine employs a number of direct and indireetaphors to describe hope and
God as sources of light; ‘hope... that the truthwhich you have believed, may shine upon

you’, and later, ‘we did rejoice, in hope. For weab be in that City, where God... is our

212 Augustine Expositions on the PsalmBsalm 4, Section 8.

23 N. E. Rosenthal et al., “Antidepressant Effectkight in Seasonal Affective DisorderThe
American Journal of Psychiatd42, no. 2 (Feb 1985): 163-170.
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Light'.?’*He also speaks of the soul being ‘illumined amsngted with the light of His
countenance’, which then reveals what is to be éddior' 2”® Yet he also describes how
all people on earth walk ‘in darkness amidst tlerss of this world?’® For Augustine,
those that do not have hope are under the corfttbealarkness; ‘the matter that walks in
darkness has found and seized th&fiThey are ‘in dark places, as the dead of the
world.”?”® On the other hand, those who hope in God areveled from the power of
darkness... in mind translated into the Kingdom ofiG8° Augustine states this is ‘a
more inward thing’; while they remain in the darka®f the world externally, they are

delivered from darkness inwardi§?

Day and Night

Hope, for Augustine, is the state of being inwartdinslated to this bright future
reality, whilst remaining in a darker present. Altigh ‘the night is not yet past’, hope is, in
the words of Peter, a ‘light that shines in a dadce, until the day dawns’, a ‘lamp of
future things predicted’ By expanding these metaphors of light and darkimtes
metaphors of day and night, Augustine adds a teahpod cyclical aspect to hope. In his
exposition on the passage Psalm 130, (‘my soutrbated in the Lord, from the morning

watch even unto night’), Augustine interprets thfning watch’ as the time when Christ

2"* Augustine Expositions on the PsalmBsalm 4, Section 7; Psalm 38, Section 27.
25 Augustine Expositions on the PsalmBsalm 4, Section 8.

2% Augustine Expositions on the PsalpBsalm 5, Section 4.

2" Augustine Expositions on the PsalmBsalm 91, Section 7.

2’8 Augustine Expositions on the PsalmBsalm 143, Section 4.

219 Augustine Expositions on the PsalmBsalm 78, Section 29.

280 Augustine Expositions on the PsalmBsalm 78, Section 29.

281 Augustine Expositions on the PsalyBsalm 5, Section 4; Psalm 143, Section 10. 2 Rel8.
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‘arose from the dead®® This, he states, was in order ‘that we may hopewat went
before in the Lord will take place in U823 Just as the morning comes after night in cycles,
so too will these events repeat themselves thrbogle; ‘What you have seen in Me, hope
for in yourselves; that is, because | have risemfthe dead, you also shall rise agéffi.’
Thus a believer hopes through the cycle of lifet ps through the cycle of a day; their
hope begins in the morning, when Christ rose agaid,ends when they die, or ‘sleep in
hope of the resurrectiorf®> Augustine uses the metaphor of day and nightdicate a

temporal aspect of hope; it has a span, a begiranidgan end.

3. NATURE

Land, Earth and Rock

In Augustine’sEnarrationes the metaphors drawn from the source domain af lan
and earth tend to either emphasise stability artraaly, transience. In one passage,
Augustine speaks of the wicked being ‘puffed ughwgtide... hurried along from firm and
unshaken hope, and as it were from the earth’digolind stability.?®® That is, they are
disconnected from the firm earth, they have no gding, and therefore no firm hope.
However, later Augustine states that hope willirégft ‘upon the earth’, and that it should
be ‘lifted up’?®” The apparently contrary nature of these metaptanse resolved by a
further examination of the meaning of ‘earth’. e tfirst example, the ‘earth’ referred to is

wholly metaphorical. That is, Augustine does naadpof a literal earth above which the

282 psalms 130:5-6. AugustinExpositions on the PsalmBsalm 130, Section 4.

283 Augustine Expositions on the PsalmBsalm 130, Section 4.

284 Augustine Expositions on the PsalmBsalm 130, Section 4.

285 Augustine Expositions on the PsalmBsalm 130, Section 6; Psalm 16, Section 3.
286 Augustine Expositions on the PsalmBsalm 18, Section 43.

287 Augustine Expositions on the PsalmBsalm 91, Section 20.
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individuals float, but uses the image to emphasgstain features of the earth and map
them onto hope; those of ‘solidity’ and ‘stabilif® As embodied beings, the human
lifespan is much more fleeting than the apparamighanging (and uncharegge) earth.

In the second example, however, Augustine is spgakd theactualearth in contrast to
heaven or the life beyond. The earth must be figatihen compared to the infinity of
God. In this sense, despite its apparent soliditystability, he considers the earth to be
strictly transitory. Thus hope which remains ‘ugha earth’ will be equally transitoR/?
Hope, for Augustine, may take different forms depeg on one’s perspective; it may be

as stable as the earth in the short term, or asitoay as the earth in the long term.

With regards to other earthly and natural formsgustine often chooses to
characterise hope as a rock: ‘he has hope, whietalsebefore without... For on that
account it is that he says, He has set my feet apokk’; ‘on great hope we have been set:
On the Rock You have exalted me’; ‘that we mightiheto hope for that of which we
heretofore despaired, and might henceforth havéestiupon the rocké?® In each of these
passages, Augustine adopts the metaphor direothly fine Psalm which he is discussing
(Psalms 40 and 61 respectively). He also drawsarte to the parable of the house on the
rock in Matthew 7:24%* These metaphors highlight the stability and sadétye rock in
the face of a storm (particularly in contrast te ghifting sand), indicating that Augustine
considers hope itself to be an experience whicHigsgafety and stability.

Each of the above examples employs an elemeniasftation. The second quote,
‘on great hope we have been set’, is interestmghat it positions the hope itséléneath

the individual, while the passages examined ednb&e tended to present hope as above

92

or within the individual”™ This can be attributed to the features mapped tremock

288 Augustine Expositions on the PsalmBsalm 18, Section 43.
289 Augustine Expositions on the PsalmBsalm 91, Section 20.

2% Augustine Expositions on the PsalmBsalm 40, Section 2; Psalm 40, Section 5; Ps&lm 6

Sections 3-4.
291 Matthew 7:24.

292 Augustine Expositions on the PsalyBsalm 61, Sections 3-4.
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itself; a firm, stable position on which to stamhereupon the individual is raised up or
‘exalted’ from the ‘deep®®® This metaphor is also linked to a metaphor oftjeyr being

‘upon the rock’ allows the individual to begin ‘vifihg] in Christ’. It is a starting position
from which God has ‘established my going¥ Interestingly, Augustine also references 1
Corinthians 10:4; ‘the Rock was Chriét® This suggests that he conceived both of hope as

a platform from which to ‘walk in Christ’, and oft@ist himself as hop&®

Plants, Growth, Harvest and Seasons

As embodied beings, humans rely on plants for sbunent. Metaphors of nature
therefore generally invoke the positive, life-gigiproperties of the plants, fruits, and
harvest. Yet when a plant withers or dies, it iahla to provide such bodily benefits, and
as such may constitute a more negative image. \Wescribing hope, Augustine employs
these metaphors of nature in two broad categdtiesg representing hope itself a plant, a
root or seed which may either grow or rot; and é¢haesenting hope as part of the process
of the seasons and harvest.

In one passage, referencing John 12:24, Auguséseritbes Christ as a ‘seed’
which is imbued with hop&’ Later, Augustine presents hope as a ‘root’ withijverson,
which prevents them from ‘wither[ing]’, and promsse future when ‘the honour of
foliage’ will clothe then?®® He develops this image from Psalm 36:1, wheredngrs

will ‘soon wither like grass’; Augustine descrilbtbese people as men who have ‘no depth

293 Augustine Expositions on the PsalyBsalm 40, Section 2; Psalm 61, Sections 3-4.
29 Augustine Expositions on the PsalmBsalm 40, Section 2; Psalm 40, Section 5.
291 Corinthians 10:4. AugustinExpositions on the PsalyBsalm 61, Sections 3-4.

2% Augustine Expositions on the PsalmBsalm 40, Section 5.

297 John 12:24. Augustin€xpositions on the PsaliBsalm 41, Section 1.

2% Augustine Expositions on the PsalBsalm 37 [1], Section 3.
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of root’, or no firm hopé&®® Later he speaks of a man ‘rooted... in the hopeveflasting
felicity’. 3°° By speaking of ‘root’ and ‘seed’, Augustine inveke sense of potential. In
another passage, Augustine uses grapes and thegrston into wine as a metaphor for
hope; ‘Evidently he has trodden down, evidently thasbled; but what to me shall he do?
A grape | was, wine | shall be: In God | have hqggedll not fear what flesh does to
me’ 3% Just as grapes through being crushed produce simgetven better, so too, he
suggests, will man’s suffering result in a positiveure if he has hope. Hope is presented
as the inbuilt potential for a positive future, pliés present difficulties. However, later
Augustine indicates that it is possible for hopéif and ‘rot upon the eartfi®? It seems
that the metaphor of the plant, as with the metaphthe earth, allowed Augustine the

flexibility to express hope as either stable andtishing or transient and rotting.

In other cases, Augustine uses metaphors of thesiaio present hope as part of
the process of growth and seasons. He often usbssetaphors not to describe hope
itself, but rather to descrilmtuationswhere hope comes into play. In one case, he
references Psalm 144:15, speaking of the ‘hopé¢’Gloa would ‘give them food in due
season®® Later he speaks of hope as a stage which follaws {s a response to) the ‘first
fruits’ offered by God® In another metaphor, Augustine presents hopeeastétye ‘in the
midst of the threshing’, which looks ‘forward’ tatiane ‘after threshings and winnowings
placed in the garnef®” In this sense, Augustine’s metaphors of harvestess a sense of

the incompleteness of hope alongside its potential.

29 psalm 36:1. Augustin€xpositions on the PsalmBsalm 37 [1], Section 3.
390 Augustine Expositions on the PsalmBsalm 52, Section 11.

301 Augustine Expositions on the PsalmBsalm 56, Section 7.

392 Augustine Expositions on the PsalmBsalm 91, Section 20.

393 psalms 144:15. AugustinExpositions on the PsalmBsalm 145, Section 14.
304 Augustine Expositions on the PsalmBsalm 130, Section 5.

39> Augustine Expositions on the PsalmBsalm 147, Section 17.
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Storms and Oceans

The weather is another feature of the naturaldwatiich Augustine uses to
formulate metaphors regarding hope. While he rares metaphors regarding
traditionally pleasant weather, on a number of sies Augustine presents life as a dark
storm; ‘being in darkness amidst the storms ofwhigd... does not cease to hop&.

Later he describes hope (and faith and charityy@ssolations of the miserable’ in this
‘stormy and troublesome 1ifé°’ These metaphors do not present hope as somethiof w
actively alters or calms these ‘storms’, but aseiting which can withstand and endure
them, as well as offer consolation through diffigulThe use of the weather as metaphor
allows Augustine to emphasise the uncontrollabtenezof life, and to present hope as one
of the few spaces which allow for individual agemazy control.

These metaphors of storms and weather are ofterufated around the sea and
nautical references. Augustine at times uses tharoto refer to the general state of
humanity; for the sea by a figure is spoken o$ thiorld, with saltness bitter, with storms
troubled; where men of perverse and depraved dppétave become like fishes devouring
one another®® As regards hope, Augustine primarily uses the pretaof an anchor; ‘the
anchor of hope’, ‘already hope into that land,tagare an anchor, we have sent before’,
‘you are wavering, cast forward an anchor to tmella cleave fast by hopé®® Here
Augustine invokes a number of features which mamfthe concept of the anchor to the
concept of hope; stable certainty, which contrastis the ‘wavering’ individual;
anticipation, looking ‘forward’ towards the futurand safety, which prevents metaphorical
‘shipwreck’ or disastet'° This metaphor of the anchor has a further layegustine

speaks of the anchor as a sort of land-that-isyabtand; 'of a ship which is at anchor, we

3% Augustine Expositions on the PsalpBsalm 5, Section 4.
397 Augustine Expositions on the PsalmBsalm 119, Section 76.
398 Augustine Expositions on the PsalmBsalm 65, Section 3.

399 Augustine Expositions on the PsalmBsalm 16, Section 3; Psalm 65, Section 3; Psa|m 7
Section 26.

310 Augustine Expositions on the PsalmBsalm 73, Section 26; Psalm 65, Section 3.
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rightly say that already she has come to I&htFor Augustine, an anchor is itself a
metaphor for land. When Augustine then relatestthisope, he implies that, just as an
anchor represents the future of land in the pres@pte represents (or is in itself) the
future kingdom present-but-not-yet-present. Justreanchor is a metaphor for land, hope
itself is a metaphor for the hoped-for future. Tésgpect of Augustine’s conception of hope
is a particularly interesting one, and will be expld in greater depth in ti&ubstance,

Spirit and Bodysection below.

Animals and Beasts

It is relatively rare in this text for Augustine farmulate a metaphor around hope
which uses animals or beasts as the source doiiifaene are three references to birds or
flight. The first and second speaks of wings asufes of God, and emphasises the
protective element of hope: ‘I know under the cings of whose wings | should hop&?
This evokes the metaphor found in Psalm 90:4; ‘el slefend you between His
shoulders, and you shall hope under His wirlgsAugustine emphasises God as the origin
of this defence; ‘you may not imagine that you dafend yourself; He will defend
you'.** This correlates with Augustine’s understanding@pe as something undertaken
by man, but unattainable without God. Augustin® &sues a warning using this
metaphor; ‘only be thou careful never to leave #patt, where no foe dares approatf’.
The fact that he uses the terms of the metaphihisrway to exhort his readers to a
specific task suggests that Augustine considernsdatparticularly accessible and relatable
metaphor. The third passage refers to Psalm 8B&sparrow has found her a house, and

the turtle-dove a nest, where she may lay her yotffidugustine states that the sparrow

311 Augustine Expositions on the PsalmBsalm 65, Section 3.

%12 Augustine Expositions on the PsalyBsalm 62, Section 1; Psalm 91, Section 5.
1 psalm 90:4.

314 Augustine Expositions on the PsalmBsalm 91, Section 5.

315 Augustine Expositions on the PsalmBsalm 91, Section 5.

316 psalm 83:3.



Page [123

‘tries her wings in the virtues of this life, initta, and hope, and charity, by which she may
fly unto her home®!’ Augustine presents hope through the metaphoighftfas the means

by which a person may achieve their ‘home’, thathe kingdom of God.

In contrast to these more accessible images @$ bive find the metaphor of the
unicorn. This reference comes directly from thespge in Psalms; ‘he built his sanctuary
as of unicorns®'® Augustine chooses to meticulously explain whatuhieorn is ‘rightly
understood to be™® This may indicate that such a metaphor would agetbeen widely
understood or connected with hope, or perhapshnatould not naturally choose to
employ it. Augustine states that the unicorn regméesthose ‘whose firm hope is uplifted
unto that one thing*?° In order to decode this metaphor, Augustine takesinique
feature of the unicorn — the singular, firm, upwhain — as the feature which the
metaphor must refer to. He then finds an experieale¢ing to the passage which
correlates with that feature; in this case, he shedope. We can conclude that
Augustine’s conceived of hope as of something dargfirm and uplifted. That Augustine
was able to take such an unusual metaphor and fatentiinto a conception of hope
indicates his ingenuity of mind, as well as theifddity of his conception of hope and its

ability to be mapped onto a variety of metaphorfoains.

4. SAFETY AND DANGER

Warfare and Enemies

Augustine employs military terms quite extensivielyhe context of hope. The
concept of warfare as metaphor is a difficult amesuch expressions could be considered

317 Augustine Expositions on the PsalmBsalm 85, Section 7.
%18 psalms 77:69.
319 Augustine Expositions on the PsalmBsalm 78, Section 35.

320 Augustine Expositions on the PsalimBsalm 78, Section 35.
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either metaphorical, or, to those who believe inujee spiritual warfare against the forces
of Satan, a description of reality. Since, in aitbense, martial language invokes the
physical realities of warfare to explain or deserém abstract or intangible concept, | will
examine these examples in the same way as otheaphwes. Augustine writes ‘in all my
toil, in all my battles, in all my difficulties, iflim have | hoped®?* Hope is constructed as
a ‘weapon’ or tool in overcoming such difficultiesugustine writes that Christians
‘conquer the present, and hope for the futdfeAn extensive example of Augustine’s
martial metaphors for hope may be found in his skfmm of Psalm 71, which is worth

quoting at length:

For before in You | was not hoping, though You werg Protector, that led me
safe unto the time, when | learned to hope in But.from my youth | began in
You to hope, from the time when You armed me agdiesDevil, so that in the
girding of Your host being armed with Your faitbye, hope, and the rest of Your
gifts, | waged conflict against Your invisible eniesy and heard from the Apostle,
‘There is not for us a wrestling against flesh ahwbd, but against principalities,
and powers,’ etc. [Ephesians 5:12] There a young iina that does fight against
these things: but though he be a young man, he falless He be the hope of Him
to whom he cries, ‘O Lord, my hope from my youfiPsalms 71:5F°

This passage suggests that, just as a child ceosobmung to fight in a battle, a
person can be too young to hope, and that they heast’. This suggests that, for
Augustine, hope was a matter of either practiceeason. The passage also presents hope
as a weapon, something which can be employed aalhysthe individual, but which
must be given (‘armed’) by God. The ‘host’ can bieipreted as the Church, which
conveys a communal aspect of hope; each membgirded’ with the same hope.
Augustine also states that without hope, the yauag must ‘fall’, denoting death in
battle. This is both metaphorical and literal; Aargustine, the person who does not have

hope in God will die on earth and will not be resated or have eternal life.

21 Augustine Expositions on the PsalmBsalm 144, Section 3.
322 Augustine Expositions on the PsalmBsalm 91, Section 7.

323 Augustine Expositions on the PsalmBsalm 71, Section 7.
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Other martial metaphors which Augustine employ®ikee around the concept of
defensive or fortified positions, in particular thewer’.*** One passage speaks of hope
being actively ‘fortifie[d]’ by the Psalmist® Elsewhere, Augustine describes hope as ‘the
fortified place’, a ‘tower of strength in the factthe enemy’, and ‘your refugé®® These
metaphors develop further the concept of warfard,lpe as a defensive mechanism. In
one passage, Augustine highlights the aspect ghli€lvou have set Your house of
defence very high. What do the words very high fadeor many make their house of
defence in God a mere refuge from temporal pergeguiut the defence of God is on
high.”?’ This height, therefore, represents a realm abobeyond the ‘temporal’, a realm
of spirit as opposed to substance. As well as gtheaind stability, these source domains
imply a constancy or permanence; just as strongreware symbolically ever-present,
hope is presented as a constant option or sourcefoge’ >?® Yet the tower or fortified
place has both an internal and external domainintigidual may choose to leave the
place of hope. Augustine presents hope as a geadoyition, but not guaranteed in itself;
the individual musthooset.

Snares and Traps

On a number of occasions Augustine relates hogigetooncept of snares and
traps, generally characterising hope as proteétamn such dangers. He speaks of a man
‘with his hopes set upon God, that he falls intssnare’, indicating that he conceived of

hope as protection against fears and uncertaiwtiézh might ensnare a persifi.Later

24 Augustine Expositions on the PsalmBsalm 61, Section 4; Psalm 62, Section 14.
325 Augustine Expositions on the PsalmBsalm 42, Section 18.
326 Augustine Expositions on the PsalmBsalm 61, Section 4; Psalm 62, Section 14.
27 Augustine Expositions on the PsalmBsalm 91, Section 12.
328 Augustine Expositions on the PsalmBsalm 62, Section 14.

329 Augustine Expositions on the PsalmBsalm 91, Section 3.
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again he describes that when an individual *hopesler His wings’, God will ‘deliver
[them] from the hunters snar&° On one occasion, however, Augustine presents hope
itself as a potential trap; ‘there is another staree feared, lest through this very hope he
sin the more..**' Here Augustine warns against an over-reliancénerhbpe of

forgiveness, which may lead a person to say ‘whenkturn, God will forgive me all; |

will do whatsoever | will’**?> The metaphor of the snare is apparently moretflexhan

other military metaphors; Augustine did not repred®pe as an enemy in battle, but did
choose to represent it as a potentially dangensares This may be explained by the fact
that the image of the ‘snare’ is relatively inaetivt does not actively seek to inflict
damage. Arguably in the case of a snare, the efrire individual causes themselves to be
trapped. Therefore, Augustine is able to constnogie itself as inherently good and not an
active threat, whilst at the same time allowingriegative consequences of incorrect hope

as a result of human error.

Prison and Freedom

In a number of passages, Augustine employs metagfi@aptivity and
imprisonment to describe the occasions in which mast hope; ‘let him endure captivity,
hope for liberty’, ‘abiding yet in captivity... thesend forward their joy of hopé® He
states that mankind is ‘here in time of hope, mmetiof groaning, in time of humiliation, in
time of sorrow, in time of infirmity, in time of #voice from the fetter§®* In this sense,
the prison or captivity represents the presentihgidack from possibility, while hope
represents the anticipation of a potential futdnggustine speaks of mankind being

delivered ‘out of captivity... still however in hepnot yet in substanc&® Until free in

%30 Augustine Expositions on the PsalmBsalm 91, Section 5.

1 Augustine Expositions on the PsalmBsalm 145, Section 7.

%32 Augustine Expositions on the PsalmBsalm 145, Section 7.

333 Augustine Expositions on the PsalmBsalm 65, Section 2; Psalm 147, Section 17.
34 Augustine Expositions on the PsalmBsalm 71, Section 8.

335 Augustine Expositions on the PsalmBsalm 71, Section 9.
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substance, man may be free ‘in hope’; free-butydifree. For Augustine, the time of
captivity is the ‘time of hope’. That is, captivitgpresents the current bodily and earthly
situation which withholds the individual from theatisation and conclusion of hope. Hope
is the future unable to realise itself in the pnesbut looking towards a time of ‘libert§®°
Hope does not exist when there is liberty, bec#use hope is realised and made
‘substance®*’ This is part of a wider understanding of hopehasftiture present-but-not-
present, an echo of a future reality, which undeya great deal of Augustine’s
metaphorical conception of hope. This will be exptbto a greater extent towards the end

of this chapter.

Sickness and Health

The passage quoted above also speaks of the tinope as the ‘time of
infirmity’. **® On a number of occasions, Augustine uses metapligiskness and health
to speak about the state of man and their decisearding hope, invoking both change
and degrees of certainty. He states that penitentane ‘writhing under the instruments of
the surgeon; but still in hop&*? Sickness entails a time of present difficulty egative
time. However, it also entails inevitable change; situation will either improve or
worsen. In Augustine’s eyes, this reflects theestdtmankind; each person will either fall
into the pit and be lost, or be saved and comeatdemal life. While change itself is
certain, Augustine’s metaphors for sickness invakgeat deal of uncertainty regarding

the outcome.

However, when mapping these characteristics onpe haugustine does not
necessarily imply that hope involves uncertaimyfact, Augustine uses metaphors of

physical health to contrast the uncertainty ofghgsician’s work with the certainty of

33 Augustine Expositions on the PsalmBsalm 65, Section 2.
7 Augustine Expositions on the PsalmBsalm 71, Section 8; Psalm 71, Section 19.
338 Augustine Expositions on the PsalmBsalm 71, Section 8.

%39 Augustine Expositions on the PsalimBsalm 40, Section 22.
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hope in God; ‘Seest thou not how much men suffdeuthe hands of physicians, when a
man promises them an uncertain hope? You will bed;isays the physician: you will be
cured, if | cut. It is a man who speaks, and toamtihat he speaks: neither is he sure who
speaks, not he who hears... But to whom has Gadipea anything, and deceived
him?2%° Hope in the human physician is uncertain, but Hop@od is certain. For
Augustine, when a person hopes in God, then Gddwith an absolute certainty
unlimited by physical constraints, ‘heal’ them framfirmity’ and be their ‘saving

health’3%!

Substance, Spirit and Body

There is one feature of Augustine’s conceptiohaye in particular which emerges
from many of these metaphors, and which | have drattention to on a number of
occasions. That is, the relationship between hopelze realm of the tangible, and

between present hope and future reality; the juggjon of spirit and substance.

Augustine does not express this aspect of hopéysbleugh metaphor; on
occasion he is more straightforward. For examplene passage he states that ‘then will
come the substance whereof there is now the haEntiment which is repeated
elsewhere: ‘only in hope, not yet in substancdready new in hope; then in reality’, ‘one
after the Spirit in hope, the other after the bodgubstance’, ‘not yet do you cleave by
presence, cleave fast by hope’, ‘while we awaitrdgeemption of our body, we are saved
by hope’, ‘not as yet in reality, but in hop&%Augustine employs the concept of hope in
order to contrast spiritual and physical realities,example, he states that a man may ‘be
calm in hope, even if he is troubled in fatt’

340 Augustine Expositions on the PsalmBsalm 86, Section 8.

%1 Augustine Expositions on the PsalmBsalm 145, Section 14; Psalm 86, Section 7; P4a|m
Section 10.

%42 Augustine Expositions on the PsalmBsalm 71, Section 7; Psalm 71, Sections 19-24nPs
39, Section 9; Psalm 71, Section 28; Psalm 14@Gjdpet; Psalm 119, Section 115.

33 Augustine Expositions on the PsalmBsalm 55, Section 12.
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This is a construct which has emerged across mbAygustine’s metaphors,
based on source domains as varied as wine, rbetanichor and land, prison, darkness,
heights and depths, and sidfitlt is perhaps best illustrated by the anchor nteiap
whereby Augustine states that hope like an anddemause an anchor is like the land while
the ship is not in lan¥* In this sense, just as the anchor serves as ghuetéor land,
hope serves as a metaphor for the future; featirée tangible source domain of future
are mapped onto the conceptual target domain girisent experience of hope. For
Augustine, hope, like metaphor, entailed a delitgedacision to abstract away from the
fact of the present, and reassess the situatiom drdifferent angle. Augustine states ‘in
the nature of God nothing will be, as if it werd get; or has been, as if it were no longer:
but there is only that which is, and this is etgrriiet them cease then to hope in and love
things temporal, and let them apply themselveofmeteternal®*® Hope is, for Augustine,
the echo of a future reality made present in thpeggnce of the individual. It allows the
individual to defy the ‘flow’ of ‘time’s quick revaition’, and move beyond a purely
temporal experienc&’ Just as ‘we with Him are in heaven through hopmgélf is with
us on earth through love’; for Augustine, hopewa#dhe individual to exist, just as God

exists, beyond time.

5. CONCLUSION

The sheer range of examples here indicates sorgathisugustine’s varied
conceptions and experiences of hope. Many of tiretaphors arise originally from the

Psalms themselves, but in each case Augustine naadkesision in how he will express or

34 Augustine Expositions on the PsalmBsalm 4, Section 8; Psalm 37 [1], Section 3;/R&4,
Section 7; Psalm 65, Section 3; Psalm 71, Secfip®&alm 73, Section 26; Psalm 78, Section 29.

35 Augustine Expositions on the PsalmBsalm 65, Section 3.
346 Augustine Expositions on the PsalmBsalm 9, Section 11.

%7 Augustine Expositions on the PsalmBsalm 145, Section 14; Psalm 86, Section 7; P8alm
Section 11.
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engage with that metaphor, which reveals his owgeggnces with hope. In some cases,
for example when speaking of hope as part of tiséeayf day and night, or in his
extensive martial metaphors, Augustine expandslandlops the metaphor further than
his source materidf® These metaphors seem to be the ones which mdstredghis
interest or imagination, and which perhaps relatede closely to his lived experience of
hope. In others, he adds very little to the origfoemulation, allowing the metaphor to
speak for itself, for example when speaking of hagpény portion in the land of the
living’, describing hope as ‘lifted up’, or statirtlgat ‘on great hope we have been 3&t'.
Perhaps in these cases the metaphor is well-knadmiaderstood, or has achieved the
status of a trope. However, this is not to say tih@aimetaphor does not reflect a tangible
element of the experience of hope. Other metapte®® to sit rather uncomfortably with
Augustine, as in the case of the metaphor of theoum where he meticulously outlines
the features of hope which it represetitdn these cases, Augustine employs more
complex reasoning or logic in order to rationatise choices of the Psalmist, which
indicates that the original metaphor did not emwlty correlate with Augustine’s own
experience of hope.

From the collection of metaphors as a whole, weahte to draw out certain features
of Augustine’s experience of hope, such as stgppitotection, certainty, revelation and
potential. There is also significance in each irdiial choice of metaphor. Fexample,
the shadow of the bird’s wings and the anchor nwili Bxpress hope as a matter of safety
and stability, but the first evokes comfort whiteetsecond evokes weight.As we have

seen in the work of psychologists researching enelocbgnition, the concept of weight

38 Augustine Expositions on the PsalyBsalm 5, Section 4; Psalm 71, Section 7; Psalin 13
Section 4; Psalm 143, Section 10.

%9 Augustine Expositions on the PsalmBsalm 5, Section 1; Psalm 18, Section 31; Ps@lfg]3
Section 11; Psalm 56, Section 18; Psalm 61, Sex8ef1 Psalm 91, Section 20.

%0 Augustine Expositions on the PsalmBsalm 78, Section 35.

%1 Augustine Expositions on the PsalmBsalm 16, Section 3; Psalm 65, Section 3; Psalm 6
Section 1; Psalm 73, Section 26; Psalm 91, Se6tion
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can have a close correlation with concepts of ingmme or significanc&? Perhaps, when
Augustine spoke of the anchor, he keenly felt tsepdmportance of hope, whereas when
he spoke of the bird’s home, he experienced hopenaatter of warmth and comfort.
Likewise, when Augustine spoke of hope as a weapamy be that he experienced it as
something related to courage which gave him enanglyinspired him to act, whereas
when he spoke of hope as a tower of refuge héadglé to be a place of protection and

rest>°3

That Augustine’s hope so comfortably lent itselftetaphor emphasises its abstract
and flexible nature. Augustine’s engagement witlmsmy metaphors from such varied
source domains and semantic fields is itself sigaiit. It seems that, for Augustine, there
were many ways of understanding hope, such tleatuid not be expressed simply or
singly. The range of metaphors also indicates thatugustinehope was applicable in
many situations and could evoke many differentifgsl Hope could at one time be a
matter of peace and rest, while at another it wagpato be wary of. It could be the
promise of a bright future or a matter of presee¢dlom. These metaphors contain
elements of both feeling and judgement. For Augestihope could be experienced as
intense emotions such as joy, but can also bédetit least chosen) when in discomfort or
pain through shackles or illne$8 By studying the discourse of hope through metaphor
this way, we are able to gain an insight into tbgrstive background or scaffolding behind

the lived experience.

%2 Ackerman, Nocera & Bargh, “Incidental Haptic Seiwses”, 1712-1715. Jostmann, Lakens &
Schubert, “Weight as an Embodiment of Importan&&§9-1174. Kaufman & Allen, “Adding
Weight to Judgments”, 41-47. Schneider et al., ‘YMbi Matters: Importance Literally Feels
Heavy”, 474-478.

%53 Augustine Expositions on the PsalmBsalm 40, Section 22; Psalm 61, Section 4; Péalm
Section 14; Psalm 71, Section 7.

%4 Augustine Expositions on the PsalmBsalm 38, Section 27; Psalm 65, Section 2; P$4lm
Section 17.
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5. INCIDENTAL AND |INTERPERSONAL USAGE

Thus far | have subdivided the topic of hope irgedfic focal points — hope as a
theological virtue, grammatical formations of hobepe in metaphor — in order to draw
out meaning and understanding, and to avoid bernegrhelmed with an amorphous mass
of information. This has allowed me to remain atertietails which may otherwise have
been overlooked. Continuing with this techniquleave one final (within this study at

least) aspect of hope to explore in detail.

Much of my previous enquiry has tended to focush@ological and religious
conceptions of hope. This emphasis has emergee n@aitirally, as our case study
Augustine was a devout theologian and his religias an inextricable part of his life. Yet
Augustine himself (as seen earlier) distinguishetiveen hope as a theological virtue and
the mainstream everyday hope of man within the dvdrhis latter form of non-theological
hope has been relatively neglected in previoustenspindeed, from our study thus far,
one might mistakenly emerge with the impressiomn fugustine himself never hoped
within the world; that he did not hope for earthly eveatsegarding earthly people.
However, this is not the case. Augustine did indemoke within the world, and expressed
hope in scenarios which involved temporal eventslamman actions. It is therefore
worthwhile spending some time drawing particul&ermion to these passages, both to
expand our methodology for studying hope, and deoto construct a more thorough and

rounded understanding of Augustine’s conceptiortsope and the complexities therein.

It would not be possible to extract a purely secataception of hope from the
works of Augustine, just as it would be difficutt éxtract a purely theological one.
Following his conversion, his Christianity was adamental feature of his ‘self’, his
identity orhabitus underlying his lived experience. However, wheamining other case
studies and individuals — secular, pagan or otlerwithe historian may encounter entirely
areligious forms of hope. It is therefore worthvehib spend some time directing our focus
away from theological conceptions of hope, and to&aecular or worldly conceptions. It
is also important to confirm that our methodology @ddress such areligious formulations
of hope.
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Another distinction will be made in this chaptdrat is, between those expressions of
hope which constitute contemplative and directealyais of the nature of hope itself, and
those incidental expressions of hope which occtinénflow of speech. This is, to use a
simple example, the difference between statinglidve that hope is...’, and stating ‘I
hope thay...” Generally, theological constructions of hoeé fallen into the former
category, while these areligious constructionsifdat the latter category. Here | make
something of a Husserlian distinction between hexpthe intentionatontent where the
mental act is directed towards hope, and hope ra®ptoe intentionahct, where the terms
of hope are used to direct the mental act towamdthar object>® The previous chapters
have tended to focus on the former; Augustine’saled thought regarding hope and those
occasions where he actively and mindfully reflexighe nature of hope. These have been
strongly coloured by his religious perspective. leger, while it is revealing to explore
these reflective thoughts, it is also worthwhileet@amine the latter; incidental unreflective
usage of a term or expression of an experiencaeidre, it is worthwhile examining
Augustine’s expressions of hope within a less aoptative context. Such expressions
may help us to understand the concept of hopepiactical sense, as lived experiefte.

To explore and analyse secular and unreflective asbope, | have chosen to
examine Augustine’Epistolae This is not to say that | believe letters dingcdflect the
innate, genuine life experiences of our subjectveleer, they are arguably the closest
thing we have to expressions of day to day expeeecross a long period of time. Also,
having looked at hope within two different genriéss worth expanding our study further
to encompass another genre, as this allows ugggernwith and encounter the greatest
variety of language and expressions surrounding hiopselecting my source for this

%55 Andrew D. Spear, “Edmund Husserl: Intentionalityldntentional Contenthternet
Encyclopedia of Philosophgaccessed March, 13 2015, http://www.iep.utm.agighnt/; Ronald
Mcintyre & David Woodruff Smith, “Theory of Intemthality,” in Husserl’'s Phenomenology: A
Textbookeds. J. N. Mohanty & William R. McKenna (WashiogtD.C.: Center for Advanced
Research in Phenomenology and University Pressradrica, 1989), 147-157.

% should note that this distinction between initmal and incidental is convenient rather than
necessarily entirely accurate, but here is noptaee to engage in an extended debate on Husserl's
concepts of intentionality. It is enough to havelained the reasoning behind the focus of this

chapter, and to employ these categories of thaagyan aid to our understanding.
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methodology | faced a difficult decision. | couldve selected th€onfessionas my

source; they are more biographical, and relateuguAtine’s experiences and emotions
outside of his religior>” However, | felt that, while certainly worthy ofusty, the
expressions of hope in ti@onfessionsvere overly self-reflective for my purpose here. |
wanted to find references to hope in its ‘natueditat’; unreflective or incidental
occurrences of hope, hope as expressed whereit is the day-to-day. | also wanted to
explore these expressions across a broad time Bpghermore, the study of letters allows
me to draw my attention more directly to the ineggonal and communicative elements of
hope and emotion. It must be acknowledged thatmdern delineations between books,
letters and treatises does not apply here, andthvaither sources were also
communicative in form: thEnchiridionwas written to and for Laurentius, and the
Enarrationes in Psalmosere originally composed and presented as oratiShtowever,
the study of letters does reap certain unique litsné&irstly, the variety of audience; | am
able to compare expressions of hope to multipliedint recipients within a single genre.
Secondly, the potential for and anticipation of@sse; letters are generally part of a
conversation, and encourage a mutual dialogueonigifits and feelings between persons.

This interpersonal aspect of experience and emdagionportant. Scheer argues that
‘emotion-as-practice is learned, meaning that hegsliare transferred between people
intergenerationally or through socialising processetween adults> Given the degree to
which human experience and emotion is shaped bymoncation with others, whether
deliberately or not, study of this social and cominative aspect of hope is essential. It is
through communication that individuals learn theamrg of language itself, and through
that language come to express their own experiengebcally absorbing and expressing
mutable meanings. If we are to understand an Augastor medieval conception of hope
as different from our own, we should also seekrngenstand the mechanism through

which such conceptions change over time and ptaramunication.

%7 3aint AugustineConfessionstrans. F. J. Sheed (Hackett Publishing Compab@6®
%8 Augustine Enchiridion.

39 5cheer, “Are Emotions a Kind of Practice?”; 218.
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Having established the potential of this methodg|dgnay now apply it to the
Epistolag isolating and examining those expressions of ameh are unreflective,
areligious and incidental, relating to specificstarical’ circumstances, events and
expectations.

1. OCCURRENCESWITHIN THE LETTERS

With this theoretical groundwork in place, | maylmeto apply some of this thought
to the case of Augustine. Before diving into anlesadion at word and sentence level, |
will first present some broad surveys of #istolaeas a corpus, to examine where and
when hope occurs in an incidental, temporal sdris@ve primarily employed J.G.
Cunningham’s translation iNicene and Post-Nicene Fathéf8 This translation precedes
the discovery of the Divjak series of letters, #mese are therefore excluded from the
analysis®® Where | categorise occurrences of hope as ‘intidleh apply my own
interpretation based on a subjective reading ottmext of the quote and the situation

given in the letter. A list of these letters mayfbend in Appendix B below.

Beginning my enquiry, then, | find that 118 outtloé whole corpus of 298 letters in
theoriginal Latin (39.6%), and 60 out of the 160 letters tratesd into English by
Cunningham (37.5%), contain reference to hope ynsaénse, theological or otherwise.
These constitute a substantial proportion of tttere (over one third), although not a
majority. When we look at the proportion of Augusts letters which contain incidental
instances of hope, we find that a smaller proport®y¥ out of the 160 letters in English
translation, contain reference to or use of hopanimcidental sense (16.9%). Thus, of the
60 letters which contain any reference to hopg48%6) contain it as an incidental
occurrence. This indicates that Augustine emplayattheological forms of hope almost
as frequently as theological forms. He was almsdikaly to write a letter containing

%0 Augustine Letters

%1W. H. C. Frend, “The Divjak Letters: New Light &b Augustine's Problems, 416— 428He
Journal of Ecclesiastical Histor$4, no. 4 (Oct 1983): 497-512.
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incidental, areligious expressions of hope as hetwavrite a letter containing solely

Christian expressions of hope.

It is worth considering whether Augustine was mikely to employ such
incidental expressions of hope during particularqass of his life. For example, we might
expect to see a decrease in these temporal exgressihope following 396 AD, when
Brown argues Augustine ‘came to see man as whefheddent on God®* However,
there do not seem to be any notable shifts or @mmgAugustine’s expressions of
incidental hope across his life. Having examinexddhtes on which Augustine employed
these incidental expressions of hope, | have fahatithey seem to be evenly distributed
across his life (Figure 22). No period of time staiout as particularly favoured and there
are not generally gaps of more than a couple afsyleetween the occurrences. The one
exception is the period 416-426 AD, when the nundb@xtant letters decreases, and
incidental usage is absent altogether, beforenetgin 427 AD. For most years, the total
number of letters is much higher than the numbéhase with incidental forms of hope, in
keeping with the general ratios described abovevd¥er, | do find that in the years 391
AD-393 AD and 427 AD-428 AD, every letter that Asgine wrote contained at least one
incidental expression of hope. It may be of intetesiote that these periods correspond

with the years following his ordination, and thgseceding his death.

%2 Brown, Augustine of Hippol54.
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Figure 22. Occurrences of Augustine's Letters mar¥n Cunningham's English

Translation

It is also possible to analyse the occurrencesadlental forms of hope according to
recipient, in order to explore whether Augustinerad his usage according to his
audience. The following figures show the proportodrall Augustine’s letters by gender,
number of recipients, and religion, and comparedhe the corresponding proportions for
those letters which contain incidental forms of é¢pable 15, Table 16, Table 17). These
charts appear to show a surprising degree of gityilaetween the spread of recipients for
the whole corpus, and the spread of recipientsttéiis with incidental forms of hope.
Table 15 and Table 16, the charts examining theeyeof recipients and the number of
recipients, show no striking differences betweetetters and those with incidental forms
of hope. He appears slightly less likely to expissh forms of hope to female recipients,
but not considerably so. This indicates that Auigest expression of these forms of hope
followed fairly regular patterns, and coincideshwliis broader approaches of
communication towards each group.

Table 15. Proportion of Augustine's Letters to Riegits by Gender in Cunningham's

English Translation

Percentage of | Percentage of Letters with Incidenta

All Letters Occurrences of Hope
To Male Recipient/s 82.22% 81.82%
To Female Recipient/s| 7.78% 4.55%

To a Mix of Recipients| 10.00% 13.64%
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Table 16. Proportion of Augustine's Letters to Wmdiual or Multiple Recipients in

Cunningham's English Translation

Percentage of

Percentage of Letters with Incidental

All Letters Occurrences of Hope
To an Individual 83.33% 81.82%
Recipient
To Multiple 16.67% 18.18%
Recipients

In Table 17, which shows the proportion of lettiersecipients of various religions,

we find a little more variation. Here | note thaidustine never employs incidental

occurrences of hope to pagan recipients, and inéeity to Donatists. | can also note that

just over 50% of his letters were sent to membgtkeCatholic clergy, while just under

70% of those letters containing incidental refeesnto hope were sent to such individuals.

This appears to indicate that Augustine was momefadable or more inclined to use the

language of hope in a temporal or areligious sémsedividuals of his own religion and

peer group. Why this should be is unclear; perlmapkelt more comfortable expressing his

hopes to those who would have a greater understguadinis own experiences, or would

not misinterpret these temporal hopes as sinfulv&saw earlier, Augustine believed that

hope dealt only with those things ‘which pertairtie man who cherishes the hop&'.

%3 Augustine Enchiridion, Chapter II, 4.
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Table 17. Proportion of Augustine's Letters to Riegits by Religion in Cunningham's

English Translation

Percentage of | Percentage of Letters with Incidental
All Letters Occurrences of Hope

To Catholic 52.22% 68.18%

Clergy

To Catholic 32.22% 27.27%

Laity

To Pagan 7.78% 0.00%

Recipient/s

To Donatist 7.78% 4.55%

Recipient/s

It is also worth investigating where these incidgéfdrms of hope occur within
each individual letter, in case there are any nottw trends. In th&pistolae | found that
11 occurrences of out of 27 (40%) appear in the fiaragraph of the letter. 8 occurrences
out of 27 (30%) appear in the final paragraph. deuaences out of 27 (51%) appear in a
middle paragraph. This spread does not appeadicaite a conclusive trend; the majority
of instances occur somewhere within the body ofetter, but it is also fairly likely to find

instances of incidental hope in the opening andictppassages.

Finally, in light of my previous chapters’ invesigon into hope within metaphor, |
have examined the letters to find whether any e$¢hincidental occurrences of hope occur
within a metaphorical framework. In fact, | haveifol very few metaphorical formulations
of incidental hope within thEpistolae | found the occasional metaphor of orientatianm; f
example, being ‘brought back to the hope of’, dnéelevated with such... hopé®* In
one passage, Augustine speaks of Pinianus ‘ovengpamid treading underfoot’ his ‘great
hopes™® These represent the limit of Augustine’s metaptatonstructions of incidental
hope within the letters. This scarcity may be duthe nature of these incidental
occurrences of hope; they tend to be employediily faragmatic senses and situations,
based in the tangible as opposed to the abstract.

%4 Augustine Letters Letters 1, 1; 232, 2.

35 Augustine Letters Letter 126, 6.
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Having outlined a few points of interest acrosswile corpus of letters, | can
examine these expressions of incidental hope itegbrin the following sections | will
discuss some specific features found in these egjanes of hope, noting areas of
difference between incidental, areligious hope lamgk in a theological context. To choose
which features to examine, | followed a similarg@dure to the previous analyses of hope
as a theological virtue; | first examined each ocmce of hope within thEpistloag and
then extracted those key features which the passsganed to express.

2. HoPE ASEVALUATION

The first quality or aspect of hope which is parkarly evident in these passages is
that of hope as an evaluation of ‘cause and efféti's is a tendency which is not found in
Augsutine’s theological constructions of hope. Véh&ugustine employs hope in an
incidental sense, it often constitutes an evaluaticthe likelihood of a particular outcome,
following a given input or event. That is, such Bdpnds to indicate the belief that Af
happens then mayliewill happen’. For example, Augustine writes to Alaiin 411 AD,
‘they hoped that if he [Pinianus] remained amongstthere might be produced in him a
willingness to consent to ordinatiof?® HereA represents what one ‘hopes in’, wHile

represents the ‘ends’ of hope, or what one ‘hopgs f

On occasion, the expression of hope does not iecing anticipated input, aiy
For example, in 396 AD Augustine writes to Pauliangl Therasia simply that he ‘hopes
for a reply’3*” In these cases, the input can be understsdtiecurrent state of affairs.
That is, this hope represents the belief tlgaten the current state of affajraybeB will
happen’.

Interestingly, Augustine seems to construct feapeding to the same evaluative

process, the difference being that while hope goaties a positive outcome, fear

36 Augustine Letters Letter 126, 6.

%7 Augustine Letters Letter 31, 1.



Page [141

anticipates a negative one. WHgis evaluated as positive, the expression is of hope
WhenB is evaluated as negative, the expression is of fedso found that in some
circumstances, the absence of fear is equatedittharent hope. For example, in his letter
to Boniface in 427 AD, Augustine indicates that @owould have feared’ the
encroachment of the barbarian tribes in Africa,that when this event did in fact occur,
their ‘hopes’ were ‘reversed®® This reflects what Augustine wrote in fischiridion
regarding hope and fear; that, while they are simfear is directed towards negative
things while hope is directed towards only ‘gooihgs’.>® This also calls to mind Martha
Nussbaum'’s theory of emotions (in which she exgyigncludes fear and hope) as

‘intelligent responses to the perception of vaftfé’.

This evaluative construction can help us understhedlifferences between
Augustine’s conception of the theological virtugophpand of temporal hope. For
Augustine, when the desired outcorBewas eternal salvation, only one inputApmould
guarantee this outcome; the forgiveness of Godtgddoy grace to Christian believers.
This formulation — hop& Godfor salvation — constituted, for Augustine, the thegatal
virtue of hope. Any input or event which replaceddGn this equation, any othAr
constituted vain worldly hope. However, his expi@ss of incidental hope are directed
towards other outcomes than salvation; the *hop€deivents, thd3, are worldly
circumstances. In these situations Augustine allivag unlike in the case of salvation,
mankind cannot be certain about such hopes. Theefig uncertain, and therefore each
cause and effect is uncertain. Thus, Augustinetgréiat humans may place their hope in
worldly events or individuals’ actions, but only &rihthe ‘ends’ of such hope are also
temporal, and only with an acknowledgement thah ®ras are not guaranteed.

However, | found that Augustine does not entirefglede religion from these
expressions of hope. As noted earlier, we canrsbi dis experience into a purely secular
form, and many of these expressions of hope raténeological dimension. Often, the
input, orA, which Augustine hopes will produce the outcomghigsed as an undertaking

%8 Augustine Letters Letter 220, 7.
%9 Augustine Enchiridion, Chapter Il, 4.

370 Nussbaumypheavals of Thought, 7.
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by God. That is, he believed that if God acted ted/in a certain way, the anticipated
outcome would occur. For example, Augustine wiitederome in 384/385 AD that he
‘hopes’ his message-beateil return ‘by God’s blessing®’* In another letter he writes ‘I
hope, however, that, assisted by your [Albina, &os and Melania] prayers | may be
permitted... to come to yod*? Even in these situations, where the anticipatedomoe is

temporal or worldly, Augustine appeals to God fo tulfilment of his hope.

Another distinctive feature of these incidentatemporal expressions of hope is
their role in decision-making strategies. Givenuheertainty of action and outcome, hope
is often presented as part of a process of reagdayinvhich an individual decides upon an
action.In his letter to Evodius in 415 AD, Augustine statkat he wishes to pay more
attention to certain writings because they ‘mayhe$ hope[s], be useful to very many®
In another letter, Augustine states that if theagibn is as he ‘confidently hopel[s]' it to be,
then his ‘duty is to study with diligence all trentedies which the Scriptures contaif{".

In both of these cases we find a situation whermaividual’s decision to act in a certain
way is motivated by a specific hope, and rests upemeasoning and evaluation of that
hope.

3. DEGREES OF POSSIBILITY

This process of reasoning generates further ngandee expression of hope. One
such nuance is the evaluation of how far it is fdsdo hope; whether hope is possible in
certain situations. In a number of passages, Augistvaluates a given situation and asks
whether it offers any possibility of hope. For exde) in 390 AD he writes to Ccelestinus,

‘I do not know whether anything like complete exéimp from care is to be hoped for in

371 Augustine Letters Letter 28, 6.
372 Augustine Letters Letter 124, 2.
373 Augustine Letters Letter 169, 2.

74 Augustine Letters Letter 21, 3.
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this world’ 3" In another letter Augustine questions whether heag possible in a given
situation, asking ‘could this have been hoped qeesed by us...3’® In other passages,
Augustine expresses hogespitethe circumstances, further implying that certain
situations offer less opportunity to hope than othé confidently hope even now".” This
seems to indicate that for Augustine, there areadsgof possibility regarding when hope

is available to an individual, based on their céiydo anticipate events.

4. THE QUANTIFICATION OF HOPE

Given that, for Augustine, incidental hope enthN@arying degrees of certainty, it
Is perhaps unsurprising that | found an increasaddncy to quantify such hopes. While |
found that Augustine’s expressions of the theolalgirtue rarely employed terms of
quantification or adverbial modifiers, he appearbdave been comfortable using such
terms when expressing incidental hope. He applies guantification to both verb and
noun forms of hope; ‘[l] cherish lively hope’, ‘bafidently hope’, ‘I sensibly hope’, ‘I
have greater hope’, ‘hopes so great’, ‘such hofeEach of these terms serves to quantify
the hope described, indicating that these inciddéotens of hope can be greater or lesser

depending on the likelihood of their outcomes.

Augustine occasionally employs hope as a grammatioato qualify statements
which would otherwise imply certainty. For exampAeigustine writes ‘he will, | hope, do
what he knows to be enjoined on him’, or ‘you havegpe, read..**° Without ‘I hope’,
these sentences convey a statement of fact. Angustnploys the concept of hope to
qualify this fact, to decrease the implied certgiaind to reaffirm his own uncertainty in

the situation.

¥’> Augustine Letters Letter 18, 1.
%7 Augustine Letters Letter 42, 1.
37 Augustine Letters Letter 21, 3.
°"® Augustine Letters Letters 22, 2; 21, 3; 60, 2; 101, 3; 126, 7; 282,

379 Augustine Letters Letters 148, 5; 31, 7.
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We might say that for Augustine, theological hopastituted a binary, whereas
other forms of hope lay on an analogue spectrumta®éy, my investigation thus far has
suggested that Augustine conceived of tempordigares and incidental hope as a much

more flexible and uncertain experience than theltggcal virtue.

5. CONVEYING AND ANTICIPATING HOPE

Finally, as | anticipated when selecting Hystolaeto study, | found that these
occurrences of hope often take a communicative .f@itmere are a number of occasions
where the expression of hope takes a particulatgrpersonal form; for example, where
Augustine anticipates hope in or projects hope oftters, or where he conveys the hopes

of others to his recipients.

In 386 AD, Augustine writes to Hermogenianus, &ems to me that men... should
be brought back to the hope of discovering théntriif Here Augustine anticipates the
possibility of causing hope to occur in otherspaajecting it upon them. In another
passage, he writes that Caecilianus ‘gave us hogeas you had never before given’,
implying that hope can be given or conveyed frora parson to anothéf* Augustine
writes to Darius in 429 AD that ‘we hope to haviedes from you; and you hope for letters
from us as long as we are abi&? In this passage, Augustine not only conveys his ow
experiences of hope, but requests or anticipatgghiry be mirrored in the experiences of
his correspondent.

30 Augustine Letters Letter 1, 1.
%1 Augustine Letters Letter 151, 5.

2 Augustine Letters Letter 231, 7.
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Table 18. Percentages of First, Second and Thimddteforms ofperoin Augustine’s

Epistolae
Percentage of Incidental | Percentage of All Other
Occurrences of Hope Expressions of Hope
1st Person 712.22% 36.17%
2nd Person | 5.56% 9.57%
3rd Person | 22.22% 54.26%

While the majority of incidental expressions of bapithin theEpistolaeoccur in
the first person (Table 18), especially when corag@do all other expressions of hope, |
did find occasions within the letters where Augustexpresses the incidental hopes of
others. To Albina, Augustine acts as a medib&iween the people of Hippo and herself,
attempting on a number of occasions to convey thgeriences of hope to her; ‘because
they hoped that...’, ‘because of their hop&Indeed, in one passage he writes that ‘it is
perfectly manifest what they hoped for’, implyirtgat, at times, reading or interpreting

hope in other people can be done with é85e.

6. CONCLUSION

Examining these incidental expressions of hopeéasaled a number of
interesting elements of the phenomenon in Augustiife, which otherwise may have
been overlookedn particular, these instances have highlightedstiwal role of
Augustine’s hope. In thEpistolaewe find expressions of hope employed as a tool for
communication, to express desires and to desceabeeds of possibility or certainty. We
also find that the experience of hope was sometimgh Augustine and his
correspondences felt able to convey through otliedsto predict or anticipate in others.
By analysing the number of occurrences per yeagd able to find evidence for a certain
consistency throughout Augustine’s life in how riegly he expressed areligious hope. In

Chapter Section 2, | found that Augustine conceived of thstinct types of hope;

33 Augustine Letters Letter 126, 6; 126, 12.

¥4 Augustine Letters Letter 126, 6.
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temporal and eternal, earthly and divine. Herad tihat, despite condemning hope in
worldly things, Augustine continued to express teraphope throughout his lif&>
However, it is interesting to note that these esgigns of incidental hope have certain
features, such as the use of adverbial modifiehg;iware not generally found in
Augustine’s theological expressions of hope. Thisears to indicate that Augustine’s dual
notion of hope was reflected in his day to day leage and experience; his temporal
expressions of hope are qualitatively differentfrbis expressions of hope in God. Yet we
also find that Augustine is more likely to expre@ssdental or temporal hope to other
members of the Catholic clergy than to Pagans orabsts. Perhaps, for Augustine, even
these expressions of areligious hope retainedgiae$ element, or perhaps he felt the

need to set an example to non-Catholics by onlyesging hope in relation to God.

This chapter has served to add another layer tenmuiry and to outline a
selection of further techniques for the study gbéwoThe findings here do not serve to
complete or finalise our understanding of Augussirexperience of hope, or to resolve the
ambiguities uncovered in earlier chapters; we stiinot ‘see the elepharit® However,
these techniques offer another angle from whickxjore hope; we may begin to feel the
shape and texture of the elephants’ tail or eadoing so, we are once again confronted

with the complex and multifaceted nature of hopkvied experience.

35 Augustine Enchiridion, Chapter XVI, 26; Chapter XXX, 48.

386 Seelntroduction.
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CONCLUSION AND PROSPECTS

| started this project with hope.

It was a straightforward hope, the sort with clganvhich looks towards a future
moment without seeing those moments which must doefare it; like seeing the distant
mountain-top without noticing the woods, valleysl aivers which lie between. Perhaps it
was a naive sort of hope. Perhaps most are. Mygyutowards that end — that ‘hope’ —
began without a map, and there were many times Wigesh sight of the mountain-top or
became lost in the woods. Those were the momerga Wimost deeply questioned my
own definition and experience of hope. Perhapsthare times that | lost hope, both
intellectually and personally. | struggled to see mmountain-top or even believe in its
existence. Perhaps the very fact that | still steehlonwards meant that hope remained,
embedded in my decisions if not present in my @rpee. Now that | am reaching the end
of that journey, the destination is not quite agpipeared from that distant past. The
mountain-top is rougher, wilder, broader. It is yayered and ambiguous; it lacks the
comfortable simplicity of theory, the clarity in veh hope framed ifPerhaps it is not a
destination at all. Perhaps this dissertationngp$y a landmark to leave behind as |

continue on.

It may seem strange to express this kind of séfléction in an academic essay.
Often scholarship attempts to obscure the authdiraroke an anonymous objectivity, a
sense of universality. However, | feel that itnmgiortant to be open about my own
experiences, because such a project as this, Jodnney, is inevitably self-reflective.
Indeed, this self-reflection is what gives the pobj(and history as a discipline) meaning
and purpose. Academia is never anonymous. It isash human with an embodied
experience of the world, with emotions and thouglitsiy own, as a ‘someone’ who has
experienced a phenomenon which | call hope, thahlstudy the phenomenon of hope in
other people. History is about, by and paople call it what you will — qualia,
consciousness, transcendence, life — history casxistt without that element which allows

humans to experience the worfd.

¥"Frank Jackson, “Ephiphenomenal QualiBiie Philosophical Quarterl$2, no. 127 (April
1982): 127-136. Jean-Paul SarBejng and Nothingnestans. Hazel E. Barnes, (London:
Routledge, 2003), 655.



Page [148

As a ‘someone’, then, | started this project witthep interest in the history of
emotion, a respect for those who undertook it,addsire to follow in their footsteps.
More than this, | wanted to use history to helpemthnd the nature of emotion itself. |
considered experiences which lie on the bordeldeteveen classifications of emotion and
thought, and | felt that these grey areas mighd soime clue to understanding where such
classifications come from. | searched for previsusglies in these areas, particularly
relating to hope, which | increasingly felt hades@nance worth investigating. | was
surprised and even disappointed to find very litttgk on hope as a lived experience.
Such a crucial aspect of our existence (as Itlettauld not be fully represented as a matter
of detached intellectual reasoning, and shouldcke@wledged as having strong emotional
elements. However, | was also aware that this aamssould be in part due to the
challenge that such a topic presented; the task wt&s daunting and compleW/ith this
in mind, | set about attempting to develop somehablogies which might be employed

to face the challenge.

How to access the experiences of an individual hdebeen dead for hundreds of
years is a question which historians of emotiorelyavzzled long and hard over. This
question is made all the more trying when the @rpee is one (such as hope) which we
struggle to define even in our own lives. The mattehow to approach this topic was
something which | had to grapple with extensivéhlyas acutely aware of the difficulties
in writing about emotional experience; in findinpalance between appearing subjective
and appearing objective, between blandly statiagtd and poetically weaving ‘stories’. It
was a challenge not to remain paralyzed by therdlila and end up saying nothing at all.
Perhaps, in the end, | have leant more towardgysisathan ‘interpretation’; | have not
woven many stories. Indeed, | confess that | haenBrustrated not to have reached
closer to Augustine’sxperiencghis ‘emotion’. However, | remind myself that thgsnot
what | set out to achieve. Instead, | aimed tosess hope, drawing it into the study of
emotion and setting out some methodologies foptirpose. Hopefully, through
overcoming my own difficulties in approaching thedy of hope, | have made the topic
less amorphous and unapproachable for others.el t@wducted the first forays into the
jungle; these methodologies will serve as a rougdegfrom which future explorers may
delve deeper. Anything that | have learnt alongwhg regarding the historical experience

of hope itself is a bonus.
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| did not want to produce a study which was so bksyo the individual that it
could not be developed or employed in other situneti | also did not set out to construct a
comprehensive biographical overview of an individuexperience of hope, and nor have
| managed to. | wanted instead to create some melbgical frameworks which could be
made applicable to many different case studiesywandd allow for some degree of
methodical comparison of individuals across timeqaks and cultures. Naturally, these
methodologies would also need to allow for flextgiaccording to the specific
circumstances of the individual studied and thesssiavailable. | have been attempting to
systematically study and compartmentalise a topichvis by no means systematic.
Indeed, from the body of this thesis it is cleatthope is often quite the reverse; flexible
and elusive of classification. While ambitious elibve that this approach is useful, and |
feel that | have come some way to achieving this #ithis work has come across as
relatively dry or ‘unemotional’ as a result, | wdwrgue that this is not necessarily a flaw.
Indeed, | did not intend to deliberately invoke extiyy, as | did not want to trigger the
reader’'s own emotions and project them back ontcasg study. | aimed not to use
‘unfocused’ emotion talk or to create an ‘emotiohatory, rather than the history of an

emotion>88

Not wanting to address an individual in isolatiathout paying heed to their
specific social and historical context, | spentfingt chapter,Faith, Hope and Charity’:
Classical and Patristic Backgroundxploring the evolutions and developments in the
phenomenon of hope, spes from Classical Antiquity through to the Churchth&s. In
Section 1, | found that hope was at the centred#lsmte regarding reason or emotion
which still surrounds hope to this day. | also fduhat hope’s history has been strongly
coloured by religion and spirituality, which mayate to its status today as a particularly
profound experiencélope Elpisor Spe$ was personified as a goddess in both Greek and
Roman religion. | also found that early Christigmi#ésolved much of the ambiguity
surrounding hope by inscribing it as a virtue giftey God; neither solely reason nor solely
emotion, but a divine element of existence. ThiBaaly altered the thought, discussion

and experience of hope in those cultures which waresformed by Christianity.

388 RosenweinEmotional Communitied.
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These finds highlighted the importance of taking imccount an individual’s belief
system or worldview when studying their experieathope. Given that | had chosen a
patristic writer (Augustine) as a case study, lbadmngly explored some specifically
Christian elements of hope as discussed by hiepesdors and contemporaries in the Late
Antique church, in Section 2 of Chapter 1. | attezdgo make this comparison systematic
by selecting specific biblical passages (Romand &8rl 1 Corinthians 13:13) which had
played a role in the radical alteration of thougitdund hope, and studying the writers’
exegesis on those passages. This meant that Iblatacompare like for like, and to
begin narrowing my work down towards the individsi@xperience. | found a number of
different axes by which to examine hope and cektharacteristics or features across
which hope varied between individuals. This workffiemed the importance of the
individual as the locus of experience; each indiaicexperienced and expressed hope in a
unique way. It also provided me with some contgpiast which to compare my case
study of Augustine, and allowed me to conduct eefidnd more systematic analysis of the
phenomenon of hope in Augustine’s work.

| conducted these same studies in Section 2 oft€hdpAugustine: Situating the
Individual, examining Augustine’&nchiridion of Faith, Hope and Loy&hich also
considers the passages in Romans and Corinthieasm@ng his discursive reflection on
hope. This section mainly focussed on Augustinetsom of hope as a part of doctrine, but
in doing so revealed elements of his experiendeopé. As | have argued in my
introduction, one cannot (and would be unwise tenapt to) entirely separate the
‘emotion’ of hope from the intellectual constructithat surrounds it. They are
intertwined; both the feeling and the doctrinerateand fed into each other to construct
the total phenomenon of hope in Augustine’s liflaund in this chapter that Augustine
conceived of hope as personal, towards positivegthibased in the future, a capacity of
man, a matter of choice, and subjectively (butaigeéctively) certain. His conception of
hope differed in some way from each of the otheéngiac writers | looked at, but he
aligned most closely with CypriaAugustine was very thorough in distinguishing betwe
hope and other experiences such as fear or bidleiever, his conception of hope did not
preclude negative emotions such as fear or suffefar Augustine, the experience of hope
could co-exist with negative emotions. My investiga also drew attention to the

significance of Augustine’s doctrines of faith, &and especially grace, in his conception
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of hope. It also appeared that Augustine concedfedo ‘types’ of hope, with very
different natures; the theological virtue of hopedod, and the more general hope of
mankind within the world. This distinction was sifigant, and, having spent some time
exploring the former, | felt it important to expéothe latter further in a later chapter.

In the course of my research on patristic writeceme across the searchable text
corpora aPerseus Digital LibraryandThe Library of Latin Textsand | was struck by
their potential to systematically cover a broadetispan, using the word-search tools
described in Chapter 2, Sections 1 and 2. If lagguand ‘emotives’ play a significant role
in shaping and reflecting emotional experiencesaatelgorisations, then exploring the
nuances of lexical trends for emotion terms wowdiluseful and fascinating
endeavour®® As laid out in Chapter BSpes, Spero, Despero: A Statistical and Linguistic
Approach | set about developing a technique to statidticalalyse the frequency of
occurrences of different forms and cases of hopadgeand to interpret the relationship
between these trends and the lived phenomenonpef. hevas aware of the risk inherent in
statistical studies such as this to obscure sortigeafiuances of the real-life situation. |
attempted to address possible limitations of ththotk rather than taking the results at
face value; for example, | repeated the analyseswhole range of words, in order to
construct a frame of reference against which togamethe charts for hope-terms.
However, | was also aware of the great benefitsdbald be gained from analysing such a
huge number of texts and instances of hope-ternmerVéombined with more qualitative
and subjective methodologies, these statisticsatedenther nuances which would not be
picked up by a straightforward reading of the teXtge charts revealed a number of
interesting things, not least a dramatic increagée frequency of the occurrences of
hope-terms (both noun and verb) in the fourth agrexts. | have suggested a few
potential reasons for this increase, includinggbtential relationship between increased
usage othristusin the same period, but | am disinclined to mageeagalised claims at
this stage. Suffice to say that this is an arealwbeserves further investigation. The
discovery of this increase vindicates, | feel, bibih statistical methodology itself and the

focus on the late antique and early medieval peoothe study of hope.

%89 Reddy,The Navigation of Feelind.05.
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My statistical studies are not only useful for Highting broad trends, but can be
applied to individual case studies, bridging thp gatween personal and general. By
conducting the same word-search analysis on thksaadrAugustine in Section 1 of
Chapter 3, | was able to examine his uses of hepastand compare trends in his works to
the trends detected across more authors in thie @rfaich he wrote. Perhaps the most
notable finding was the similarity between Augustinindividual usage and the broader
averages. The spread of Augustine’s usage of nodiverb, singular and plural, and first,
second and third person forms of hope was strigisghilar to the averages across a five-
hundred year period. In some respects this is eagmg, as it suggests that the broader
statistics are not obscuring wild variance betwestiers. However, there was still
evidence of individual idiosyncrasy. In the cas@&afgustine; he was relatively balanced in
his usage of the various forms of hope, and waetbee slightly more likely to employ
hope as a noun, in the plural, or in the secondqgrethan the general trends. | also found
that Augustine’s use apesandsperofell about halfway between fourth and fifth cemtur
averages, suggesting that he lay on the bordedrkheeen the increased expression of
hope in the fourth century AD and the following cese in the fifth century AD.

Having explored Augustine’s general thought abayte) and the specific
grammatical nuances of his expressions of hopajdRestage was to examine expressions
of hope at sentence- or phrase-leR&senwein, among others, has noted the importance
of studying metaphors as techniques for expressimgtions®>° By comparing source and
target domains in metaphors in Chaptdrddpe and Metaphoi was able to extrapolate
certain elements of hope that were not stated @ipliSystematically examining each
metaphor that Augustine employed in relation toenmylicated those contexts or semantic
fields which he felt most relevant to hope; for yde warfare, the growth of plants, and
the cycle of day and night. Through studying thesgaphors, | uncovered a defining
feature of Augustine’s hope, which | personallyridunost fascinating: the concept of
hope as the adumbration of a future reality madsgmnt in the experience of the
individual, described in Section Substance, Spirit and Bodihe sheer range of
metaphors indicated the complexity of hope in Atigess experience, and that it had

many features which could be emphasised in turardowy to his need.

%0 Rosenwein, “Problems and Methods in the Historfmibtions”, 18.
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Finally, looking back over my work thus far, | féftat my methodologies had
tended to obscure hope in its ‘natural habitatGastons when hope was not being
analysed and considered directly, but those exioressf hope which occurred in the flow
of life. Therefore in Chapter Fcidental and Interpersonal Usagkeused Augustine’s
Epistolaeto focus solely on expressions of hope which wetediscussions of doctrine,
but corresponded to Augustine’s second ‘type’ gidydemporal, not theological, hope.
The Confessiongould also have been a worthy choice for this wdttogy. However, |
chose for clarity’s sake to focus on a single tgpsource, and | selected tEBpistloaeas
they were produced across the course of Augustiiie’and written to various audiences,
therefore offering a greater scope. | found thaséhincidental forms of hope often
involved techniques for evaluation of cause andaffand that they could be quantified or
gualified as ‘great’ or ‘sensible’. | also foundatlexpressions of hope served as a
communicative tool, and that through this commuincga Augustine felt able to anticipate

and request hope in others, as well as convewitisexperience of hope.

What this work has shown is that there are no elthgéormed, entirely consistent
conclusions to be drawn about hope. There is, hewewuch to be learnt; not least that
the topic of hope is beautifully messy, and thatekperience of hope is often inconsistent
and paradoxicalThis study has reaffirmed my belief that the exgere of emotion,
particularly hope, is not universal and unchangihgas shown that hope can be subject to
broad shifts and patterns; that external elemerts as changes in the religion of a society
can radically alter the individual’s experienced dhat even trends and shifts in the
language surrounding hope can be charted acrossTinms study has also shown hope to
be subject to great variation between individudlsile the statistics have shown there to
be some common ground, individuals can expressdiéfigrent experiences of hope.
Finally, this study has shown that the experienmggh@nomenon of hope is not necessarily
consistent or coherent within each moment that éxiperienced. The experience of hope is
not ‘rational’, but multi-faceted and at times pdoaical.

| started this project with hope and | end it withpe. While | cannot say what lies
further down the path or where the journey may |éadn suggest some prospects for the
future. There are many directions this study cantgo; the benefit of these
methodologies is that they are both systematicflexile, and can therefore be employed

on other individuals from other time periods, asédifor comparison across cases. There



Page [154

are also a number of specific developments whiemtbthodologies themselves may

benefit from.

Firstly, | would like to see an expanded use ofwioed-search tools available, both
for the history of hope and the history of emotiare generally. There is huge potential
here: to analyse more words and expressions, andldse searches to be broken down
further, for example by region, genre or religionprder to allow for more thorough
comparison and analysis. | have had not had as op@brtunity to explore the findings of
my searches as | would like. However, they poirtheafourth century as interesting
ground for further study on hope. The dramatic logentury spike in expressions of hope
is certainly worth exploring in greater depth, ngastigate causes and effects. | also think
it would be of great interest to employ these tégpines for texts in other languages, to
compare the findings, and to investigate how lagguaffects the experience of emotion
and hope. Secondly, | feel that there is a lotcopsg for further study into the role of
metaphor in relation to hope and the significanfoenabodiment in particular. That is, how
choices of metaphors such as light, earth or meeli@late to the human’s embodied
experience of emotion and hope; whether, and huosy, teflect or construct that
experience. Finally, I think it would be fascingfito employ these methodologies towards
other emotions — particularly despair, the abseft¢®pe — in order to compare and

construct a more rounded representation of humpareence.

| started this project with hope. | have had toefewe and reconstruct the terms of
that hope, and I have not fulfilled that hope eirHowever, as Maya Angelou once said,
‘fortunately there is that about hope: it is nesatisfied. It is met, sometimes, but never

satisfied. If it was satisfied, you'd be hopele§s.’

%1 Gary Younge, “Maya Angelou: A Titan Who Lived asoligh There Were No TomorrowThe
Guardian May 29, 2014, accessed August 8, 2015,
http://www.theguardian.com/books/2014/may/28/maygedou-american-titan-died-86-

appreciation



Page [I55

APPENDICES

Appendix A

Table 19. Occurrences and Percentages of Fornsperfoin Library of Latin Texts

Occurrences | Percentage | Occurrences Percentage

c. 200 AD - | of total c. 501 AD - | of total

c. 500 AD occurrences c. 735 AD | occurrences

c. 200 AD - c. 501 AD -
c. 500 AD c. 735 AD

Infinitive (Active/Passive) 494 14% 210 19%
Present Participle 135 4% 51 5%
Future Participle 3 0% 0 0%
Gerund 83 2% 31 3%
Gerundive 5 0% 4 0%
Active Indicative Present 990 28% 317 29%
Active Indicative Imperfect| 203 6% 62 6%
Active | Future 231 7% 67 6%
Active Conjunctive Perfect| 415 12% 128 12%
Active Indicative Pluperfect 28 1% 2 0%
Active Indicative Il 39 1% 5 0%
Future/Active Conjunctive
Perfect
Active Conjunctive Present 319 9% 72 7%
Active Conjunctive 110 3% 21 2%
Imperfect
Active Conjunctive 0 0% 0 0%
Pluperfect
Imperative 198 6% 51 5%
Perfect Participle 15 0% 4 0%
Passive Indicative Present 120 3% 36 3%
Passive Indicative Imperfect 30 1% 7 1%
Passive Indicative | Future| 4 0% 1 0%
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Passive Indicative 18 1% 4 0%
Perfect/Passive Indicative
Pluperfect/Passive
Indicative Il Future/Passive
Conjunctive Perfect/Passive

Conjunctive Pluperfect

Passive Conjunctive Present 33 1% 9 1%

Passive Conjunctive 20 1% 2 0%

Imperfect
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Table 20. Letters from Augustin&pistolag(Cunningham’s English Translation) which

Contain Incidental Occurrences of Terms for Hope

Letter Number | Date Recipient Sender
I 386 Hermogenianus Augustine
IX 389 Nebridius Augustine
XVIII 390 Caelestinus Augustine
XXI 391 Valerius Augustine
XXIII 392 Maximin Augustine
XXVII 395 Paulinus Augustine
XXXIII 396 Proculeianus Augustine
XL 397 Paulinus and Therasia Augustine
XLII 397 Glorius, Eleusius, 2 Felixes, Augustine
Grammaticus, etc.
LX 401 Aurelius Augustine
LXII 401 Severus Alypius, Augustine,
Samsucius
LXII 401 Severus Augustine and
brethren
LXXII 404 Jerome Augustine
LXXXVIII 406 Janaurius Augustine and
clergy of Hippo
XCVI 408 Olympius Augustine
Cl 409 Memor Augustine
CXXVI 411 Albina Augustine
CXLHI 412 Marcellinus Augustine
CXLVIII 413 Fortunatianus Augustine
CLlI 413/414 Caecilianus Augustine
CLIX 415 Evodius Augustine
CLXVI 415 Jerome Augustine
CLXIX 415 Evodius Augustine
CCXX 427 Boniface Augustine
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CCXXVIII 428/429 Honoratus Augustine
CCXXXI 429 Darius Augustine
CCXXXII unknown | People of Madaura Augustine
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