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Abstract.

The aim of this study is to provide a comprehensive and interdisciplinary history
of maternity in England from the mid-tenth to late-eleventh centuries. By examining a
wide range of sources I have been able to identify many different perspectives on

motherhood and to consider the ways in which these viewpoints related to each other

and in which they could be deployed.

It begins by detailing the different sources I use and my methodological
approach to the subject. Chapter one covers the works of ZElfric and Wulfstan, and
chapter two covers the anonymous homiletic tradition attested to by the Blickling and
Vercelli homilies. All these sources place maternity within the context of salvation

history, but each chapter shows how each group of sources contains different paradigms

of maternity.

Chapter three focuses on maternity within the context of Anglo-Saxon kinship.

It uses wills and dispute settlements to examine how matemity could interact with other
female familial roles and how it could function within wider kin-group networks.
Chapter four provides case studies on the matemity of two successive Anglo-Saxon
Queens, Emma and Edith. It discusses their use of the texts they commissioned, the
Encomium Emmae Reginae and the Vita Adwardi Regis respectively, to claim and

Justify a maternal role in the succession struggles of the eleventh century. Chapters three

and four show different forms of action that were open to mothers within late Anglo-

Saxon society.
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Introduction.

Purposes.

Est quippe nullus dolor maior matri quam uidere uel audire mortem dilectissimi
filii.! In this comment, Emma’s Encomiast provides an apparently simple statement
about a universal human bond, the all-encompassing love felt by a mother for her child.
Yet even a cursory knowledge of English politics in the eleventh century problematises
our interpretation of Emma’s love for her children. She was the mother of three sons by
two different royal fathers. Her first husband Athelred was king of England 978 — 1016.
Her second husband Cnut was a Danish king. He conquered England, and his marriage
to Emma as queen of England was a way of legitimising his rule. Throughout her
marriage to Cnut, Emma’s sons by her first husband Zthelred resided in exile in her

natal land of Normandy. In the succession struggle that followed Cnut’s death she

supported the claims of her son by him to the exclusion of her sons by Zthelred. The
younger of those two sons, Alfred, was murdered in the course of this succession

struggle. The Encomiast’s comment on her grief over his death was intended not just as

an expression of maternal feeling but as a way of exculpating her against accusations of

complicity in Alfred’s murder.

[Edith] studio pueros, qui ex regis genere dicebantur, enutrierit, docuuerit,

ornauerit et omnem maternum affectum in eis effuderit.’ Twenty-five years later, the

Anonymous author describes Edith’s maternal care of the royal boys at court. She fed,

YA Campbell (ed.). Encomium Emmae Reginae, with a supplementary introduction by Simon Keynes
(Cambridge, 1998), pp. 51-2, “There is no sorrow greater for a mother than to see or hear about the death
;)f a most beloved son’. Campbell’s translation.

F. Barlow (ed.), The Life of King Edward who rests at Westminster (Oxford, 1992, 2nd Edition), pp. 24-

S, ‘[Edith] zealously reared, educated, adorned and showered with maternal love those boys who were
said to be of royal stock’. Barlow’s translation.
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taught, clothed and loved them, activities which seem to be the everyday and expected
tasks that a mother performs for her children. However, Edith was a childless woman.

In contrast to Emma, the succession crises that she had to deal with in 1066 were

precipitated by the death of her husband, Edward the Confessor, and their lack of sons

and therefore of heirs.

The maternal careers of Emma and Edith indicate that modern opinions about

normal motherhood are inadequate tools with which to comprehend Anglo-Saxon
maternity. The quotations from the Encomium Emmae Reginae and the Vita £Ldwardi
Regis show how crucial maternal models were in defining female behaviour. Emma and
Edith can also stand as images of the treatment of maternity within the extant Anglo-
Saxon corpus. Anglo-Saxon maternity was extraordinarily complex and multi-faceted. It
can be encountered and examined in terms of theology, society, culture and politics.

Nevertheless, there are no extant Anglo-Saxon sources that deal specifically with
Anglo-Saxon opinions about motherhood. Maternity is paradoxically both present in

and absent from the sources; it pervades most aspects of Anglo-Saxon life and thought

but is also extremely elusive. I have placed this complexity and mutability at the heart

of my thesis.

I chose to focus on maternity from the mid-tenth to the late-eleventh centuries.
Studying a relatively short period of time allowed me to examine the wide range of
chronologically concurrent sources that considered motherhood. By narrowing my
research chronologically, I have therefore been able to provide a comprehensive and
Interdisciplinary account of the many different perspectives on motherhood in late
Anglo-Saxon England. I have also been able to consider the complex ways in which

these viewpoints related to each other and in which they could be deployed. My
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approach has the virtue of enabling my study to have both breadth and depth of

interpretation, within the time and space constraints of a doctoral thesis. Examining a
single type of source over a longer period of time would also have had its value, but

would of necessity have provided a more limited and less integrated view on the

multifaceted nature of Anglo-Saxon maternity. Focusing on a narrow segment of time

while examining a wide variety of sources also avoids the methodological problems of
using different types of sources from different historical periods. I chose the mid-tenth

to late-eleventh centuries because this period was marked by increased centralisation of

government, by two foreign conquests and by the Benedictine reform movement.

From the mid-tenth to late-eleventh centuries England became increasingly
centralised but also experienced the disruption caused by Viking raids and the Danish
and Norman conquests. Throughout the tenth century the authority of the English kings
based in Wessex expanded outwards to incorporate Mercia, East Anglia and the North
into a united English kingdom.” The process of unification was neither smooth nor
uniform, and England continued to display internal divisions. In 957 and in 1016 royal
authonty was geographically split into two areas that were roughly coterminous with
Wessex and Mercia.* Campbell convincingly argues for three different zones of royal
authority: an area of palaces and councils, an area that was not visited or inhabited by
kings under normal circumstances but which was incorporated into the kingdom
through uniform institutions such as shires, and an area of frontier lordships.’ Within the
first two zones, the government of England was centralised. Coinage was standardised

and recalled for reminting in a regular basis, laws were issued and royal authority was

* P. Stafford, Unification and Conquest: A Political and Social History of England in the Tenth and
Eleventh Centuries (London, 1989), pp. 31-56.

* Stafford, Unification, pp. 48-9, 72.

> 7. Campbell, ‘The united kingdom of England; the Anglo-Saxon achievement’, in his The Anglo-Saxon
State (London and New York, 2000), pp. 47-50.
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communicated and administered through the shire courts.’ The Benedictine reform
movement also aided the centralisation of England in ways that will be discussed below.
It was perhaps the riches of a well organised and efficiently exploited kingdom that
made England an attractive prospect for Viking warbands, the Danish kings and Duke
William of Normandy. England was raided throughout the 990s and 1000s before being
conquered by Swein in 1013 and again by his son Cnut in 1016. In 1066, Harold
defeated his brother Tostig and the Norwegian king Harold Hardrada but was himself

defeated and killed by the Normans. In late tenth- and eleventh-century England there
were changes in the families who held high aristocratic and royal office, which were

linked in part to these two foreign conquests.” The tensions caused by both unification
and conquest were negotiated in part by marriage and the motherhood of heirs.” I
demonstrate that during this period of contested succession, maternity acted as a site for

the exploration of different ideas about kin-group structure and about the transmission

of dynastic rights.

The Benedictine reform movement also provides a compelling reason for

choosing the mid-tenth to late eleventh centuries as the historical period for my
research. It is of interest for theological, political and social reasons, due to the desire of

reformers to incorporate all aspects of English society into a regenerated Christian
community, Doctrine was not seen to exist in an abstract world of theological inquiry.

Instead, 1t was intended as an instrument to persuade the faithful to see their lives as part

of a universal Christian history. It was transmitted through vernacular homilies in order

® Campbell, ‘United kingdom’, pp. 31-33.

; R. Fleming, Kings and Lords in Conquest England (Cambridge, 1991).
E. Searle, “Women and the legitimisation of succession at the Norman conquest’, Anglo-Norman Studies
3 (1980): 158-70; P. Stafford, Queen Emma and Queen Edith: Queenship and Women's Power in

Eleventh-Century England (Oxford, 1997); B. Yorke, Nunneries and the Anglo-Saxon Royal Houses
(London, 2003).
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to provide a guide to good Christian belief and behaviour and thus to save souls.” The

historiography and history of the reform needs consideration here in order to situate my

thesis 1n 1ts context.

The reformers Dunstan, Oswald and Athelwold were heavily involved in the

factional politics of the late tenth century.'” They influenced the nature of Anglo-Saxon
kingship and queenship by legitimising royal power through the use of heavenly

parallels and divine sanction.'' The Benedictine reform movement was also a symbol
and a facilitator of the integration of Wessex, Mercia and East Anglia into the kingdom
of England, because the monasteries were united by a single and centrally imposed
Rule.!? In the second generation of reform, AElfric and Wulfstan were both interested in
the institution and maintenance of the correctly ordered, Christian hierarchy, headed by
the king. The Viking attacks were viewed as punishment for the sins of the English in
departing from this ordered society.'” Both men saw the regulation of sexual relations
and gender as a crucial component in their desired Christian social order, and used
homilies and law-codes to promote their views.'* It is crucial to emphasise that the

connections made between reform theology, sexuality and social order were not only
deployed by churchmen. Reform theology was not monolithic but encompassed a wide

range of differing views, for example on the constitution of a legitimate marriage. While

> C. Lees, Tradition and Belief:- Religious Writing in Late Anglo-Saxon England (Minneapolis and
London, 1999), pp. 55-7.

** D. Fisher, ‘The anti-monastic reaction in the reign of Edward the Martyr’, Cambridge Historical
Journal 10 (1950-2): 254-70; B. Yorke (ed.), Bishop ALthelwold: His Career and Influence (Woodbridge,
1988); N. Ramsay, M. Sparks and T. Tatton-Brown (ed.), St. Dunstan: His Life, Times and Cult
(Woodbridge, 1992); N. Brooks and C. Cubitt (eds.), St. Oswald of Worcester: Life and Influence
(London, 1996).

M. Clayton, The Cult of the Virgin Mary in Anglo-Saxon England (Cambridge, 1990); R. Deshman,
172’ he Benedictional of Athelwold (Princeton, 1995).

Campbell, ‘United kingdom’, pp. 42-3; N. Banton, ‘Monastic reform and the unification of tenth-
cent;fyglgngland’, In S. Mews (ed.), Religion and National Identity, Studies in Church History 18 (1982),
k C. Cubitt, ‘Virginity and misogyny in tenth- and eleventh-century Anglo-Saxon England’, Gender and
History 12.1 (2000): 1-32; W, W. Skeat (ed.), £lfric’s Lives of Saints, 1, E. E. T. S. os 76 and 82 (1966),
X1, 11 91-173; K. Jost (ed.), Wulfstan, Die “Institutes of Polity, Civil and Ecclesiastical” (Bern, 1959);

B. Whitelock (ed.), Sermo Lupi ad Anglos (London, 1963, 3™ Edition).
Cubitt, ‘Virginity’, p. 23.
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reforming churchmen tried to make the mothering of heirs dependent on legitimate
marriage, the various ways in which legitimacy could be formulated meant that mothers

could manipulate different reform ideals to try to control inheritance patterns. "

Until the late twentieth century it was standard for scholars to see the
Benedictine reform as a watershed between two types of homiletic theology. Pre-reform
homilies, represented by the Blickling and Vercelli books, were disorderly and
colourful. They drew heavily on proscribed apocalyptic sources in the Hiberno-Latin
tradition. Post-reform homilies such as Zlfric’s, by contrast, were orthodox and more
uniform.'® Clayton makes two important objections to this viewpoint. First, it assumes
that ZElfric’s theology was representative of reform theology as a whole. However,
although his works were popufar, reformed monks continued to read from the

apocrypha he condemned. Second, there is no clear proof that the anonymous works all
belong to the pre-reform period rather than to their late tenth-century manuscript

context.'’ Clayton’s arguments are strengthened by Gretsch’s recent research which
argues that the intellectual renaissance, represented by reformers such as Dunstan,

/thelwold and their pupils, started before they established close contacts with reform

monasteries such as Corbie and Fleury. It drew, initially at least, on the late ninth-

century revival transmitted directly through Athelwold and Zthelstan’s court.'®
Obviously one should not directly apply Gretsch’s analysis of a tradition developed in

the 930s and 940s at court and in a monastic circle at Glastonbury to the entirety of

England during these decades, but it can still be argued that reform-period theology was

-'__—-'_—-——-_—_-_____

:: B. Yorke, ‘Zthelwold and the politics of the tenth century’, in Yorke, ZLthelwold, pp. 65-88.

M. McC Gatch, Preaching and Theology in Anglo-Saxon England: Alfric and Wulfstan (Toronto,
1377), p. 103; D. G. Scragg, ‘The homilies of the Blickling manuscript’, in M. Lapidge and H. Gneuss
(eds.), Learning and Literature in Anglo-Saxon England: Studies Presented to Peter Clemoes
(Cambridge, 1985), p. 315: S. B. Greenfield and D. G. Calder, A New Critical History of Old English

Literature, Including an Introduction on the Anglo-Latin Background by M. Lapidge (New York and
London, 1986), pp. 71-2.

:'3’ Clayton, Cult, pp. 22-3, 263-4.
M. Gretsch, The Intellectual Foundations of the Benedictine Reform (Cambridge, 1999), pp. 4-5, 332-3.
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not entirely dependent on Carolingian sources transmitted in the second half of the tenth
century. When this is juxtaposed with the continuing transcription of anonymous
vernacular homilies within the traditional reform period, despite being based on earlier

theology, a paradigm emerges of two permeable intellectual traditions with a long

period of overlapping use and transmission.

Late Anglo-Saxon society was marked by a tension between centralisation and

disorder, by a shift in the composition of the ruling elite and by an intensifying interest
in the connections between sexuality, gender and social hierarchy. These concurrent and
overlapping strands in history mean that the mid-tenth to late-eleventh centuries provide

a fascinating window through which to view the construction and deployment of

different models of maternity:.

Sources: Selection and methodology.

There are no extant Anglo-Saxon texts specifically about mothers, mothering or

motherhood. Nor are there any Anglo-Saxon works similar to Dhuoda’s Liber manualis,
in which a Frankish mother provided for her son’s Christian and political education in
the form of a written set of instructions.'” This maternal absence from the written record

complicates my investigation into Anglo-Saxon maternity both in terms of my source

selection and my methodological approach.

First, it has been necessary to examine a wide variety of different sources in

order to study maternity as completely as possible within the time and space constraints

" For an Interpretation of this text see J. L. Nelson, ‘Women and the word in the earlier Middle Ages’,
Studies in Church History 27 (1990): 53-78; M. A. Claussen, ‘God and man in Dhuoda’s Liber manualis’,
Studies in Church History 27 (1990): 43-52; M. A. Claussen, ‘Fathers of power and mothers of authority:
Dhuoda and the Liber manualis®, French Historical Studies 19 (1996): 785-809.
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of a doctoral thesis, and thus to avoid distorting my conclusions due to a concentration

on one particular source. As will become evident throughout the body of my thesis, the

different sources do not just provide different perspectives on and representations of
maternity, they also indicate that multiple forms of motherhood operated in Anglo-
Saxon England. A brief discussion of these differences is necessary here in order to
explain my source selection. Chapters one and two examine the place of matemnity
within a selection of the religious literature of the period: chapter one covers the works

of Alfric and Wulistan, and chapter two covers the homilies within the Blickling and
Vercelli books. Each chapter shows how each group of sources contains different
models of motherhood. The models in both these chapters indicate different attitudes
towards maternity; however they do not show whether or not these attitudes were ever
internalised by Anglo-Saxon mothers. Chapter three investigates the wills and dispute
settlements of the period to see how maternity could interact with other female familial
roles and how it could function within wider kin-group networks. Chapter four provides
case studies on how maternity was deployed by two successive English queens in the
Encomium Emmae Reginae and the Vita Adwardi Regis. Although so far as we know

none of these sources were written by women, chapters three and four nevertheless

show different forms of action open to mothers within late Anglo-Saxon society.

Second, it is no longer methodologically justifiable to treat historical documents
as mimetic texts that provide a clear reflection of the world from which they derive.
Post-modern theories about the meaning of language argue that language generates
rather than reflects social meaning and thus challenge the existence of a reality
accessible outside the text.”” Foucault wams against assuming one version of reality that

can be accessed by the historian, and against theorising texts as representing an ideal

9G.M. Spiegel, ‘History, historicism, and the social logic of the text’, Speculum 65 (1990): 59-63.
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independent of somehow more real lived experiences. Instead, experiences, institutions
and texts should be analysed as different elements of history whose interactions should

be examined to see the different ways in which realities could be constituted.”’
Historians influenced by Foucault have problematised the distinction between texts and
their contexts, between literature and history. However, this treatment of historical texts
runs the risk of eliding the division between texts and contexts and of denying the
possibility of ever accessing any form of reality.** This need for caution with regard to

historical sources is heightened in relation to my thesis given that none of the works I
examine are concerned only with motherhood. My consideration of maternity therefore
has to take 1nto account i1ts meaning and function within the wider concemns of the text.
Spiegel’s concept of texts as socially situated provides a way of examining maternity

within Anglo-Saxon works and their social locations. She argues that a written work
represents a moment of choice and of action that was designed to function within a
specific political and social network. Texts can therefore be viewed both as products of
and agents within particular societies. This methodology requires that the historian pays
close attention to the form, content and social location of any particular work before
making arguments about its social meaning.* It is a methodology that has implications
for my treatment of the different sources I use and for the structure for my thesis. First,
it provides a way in which the texts can be examined not only for examples of how
maternity functioned within them, but also as a point of access for examining how

maternity functioned through the text within a wider social world. However, because

this methodology insists on the inter-related nature of the specific social location of a
text or a group of texts and of their interpretation, explanations of my methodological
treatment of particular types of texts will be placed within each individual chapter rather

than in the introduction., Each chapter will therefore contain a lengthy preamble. This

;; M. Foucault, L’Impossible Prison: Recherches sur le systéme pénitentaire (Paris, 1980), pp. 24-5.
Spiegel, ‘History’, pp. 70-1.
- Speigel, ‘History’, pp. 83-5.
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approach is necessary because, as discussed above, I move between different types of

texts, each of which is different in form and functioned differently within Anglo-Saxon

society. The only exception to this methodological specificity is my use throughout my

thesis of modern theoretical approaches to motherhood, which I will now discuss.

Modern methodologies of motherhood.

Modern scholars distinguish between mothers, mothering and motherhood as
linked but distinct concepts. In her highly influential book on modern motherhood, Rich

distinguishes between motherhood as the mother-child relationship experienced by

individual mothers, and motherhood as an institution that aims to keep women and their
reproductive capacity under male control.”* Drawing in part on Rich’s work, Ruddick
argues for a distinction between the biological motherhood of pregnancy and childbirth,
and the mothering provided by the person who looked after the child. She identifies
three crucial elements of maternal action: mothers should preserve their child’s life,
nurture them and thus enable them to grow, and train them so that they are socially
acceptable. These maternal tasks, she argues, are not necessarily provided by the person
who gave birth to the child or even by a woman, but can be shared between parents and
other care-givers. However, she insists upon the maternal nature of this behaviour;

fathers in her schema are not the male counterparts to mothers but instead provide
material support for childcare and arbitrate the child’s social acceptability. For Ruddick,

fatherhood is determined more by cultural demands than by the child’s needs.? By
using the work of these theorists it is possible to distinguish between the person of the

mother, maternal behaviour or mothering, and motherhood as a cultural construct. It

% A. Rich, Of Woman Born: Motherhood as Experience and Institution (London, 1977), esp. pp. 12-25,
34-7, 72,

* S. Ruddick, Maternal Thinking: Towards a Politics of Peace (London, 1990), esp. pp 17-21, 41-2; S.
Ruddick, ‘Thinking mothers / conceiving birth’, in D. Bassin, M. Honey and M. M. Kaplan (eds.),
Representations of Motherhood (New Haven and London, 1994), pp. 29-4).
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also emphasises that maternal models of behaviour can be adopted by those who are not

biological mothers, as we would understand the term today.

Modern scholars also highlight the relational nature of maternity. Mothers do

not stand alone but work within the context of their relationships with their children and

their wider family and societal groupings.?® The placement of mothers within a web of
various familial connections reminds us that mothers are not only mothers but also

wives, sisters and daughters. It allows us space to draw broader conclusions about kin-

group roles and relationships.

My thesis has also been critically informed by the argument that motherhood is
not universal. ‘Maternal practice begins in response to the reality of a biological child in

a particular social world.”*’ As a form of human behaviour it is culturally constructed,
and 1t 1s therefore a historically dependent rather than a universal experience. The
soclally specific nature of motherhood applies from the moment of conception, as a

mother’s experience of conception, pregnancy and childbirth are all dependent upon

assumptions about the nature and meaning of reproductive systems.28 This argument
problematises modern conceptions about “normal” motherhood, and how mothers
“ought” to feel for and act toward their children. For example, Scheper-Hughes
challenges contemporary theories on maternal sentiment by theorising it as the product
of a specific historical context. Mother love, she argues, embodies an ideological

representation that is enabled by and grounded in particular economic and material

e 29 o, Co L e :
conditions.”” Rich also identifies and criticises modemn assumptions about natural

2-6; Rich, Of Woman Born, pp. 12-3; Ruddick, Maternal Thinking, pp. 41-2.
Ruddick, Maternal Thinking, p. 17.

213 C. Atkinson, The Oldest Vocation: Christian Motherhood in the Middle Ages (Ithaca and London,
991), p. 23.

N, Scheper-Hughes, Death Without Weeping: The Violence of Everyday Life in Brazil (Berkeley,
1992), pp. 354-6, 401-2.



18

motherhood: that maternal love is selfless; that mothers have no further identity beyond
their relationships with their children; that mothers and children, rather than unrealistic

social expectations, are the primary causes of each others’ suffering. She analyses these
ideas as leading to a paradigm of motherhood in which the parts of a mother’s psyche

that do not adhere to this idealised view are considered to be monstrous.> Treating
maternity as historically specific opens up different lines of enquiry about mothers,
mothering and motherhood in Anglo-Saxon England. What did ‘mother’mean? What

did mothers do? What ideas cluster around conception, pregnancy, childbirth, and the
relationships mothers had with their children? Is it possible to determine constructs of

good and bad mothers and, if so, on what basis was this judgement made?

Finally, motherhood theorists underline the importance of maternal agency.”’
While mothers can only mother according to the social patterns available to them, they
can, as agents, select their maternal practices rather than passively reproducing those

patterns. Furthermore, their own mothering can in turn influence the models available to

others.

It has to be acknowledged that the work of modern theorists such as Rich and
Ruddick comes out of socio-political debate on motherhood, gender and social
organisation. Both argue from a feminist standpoint. For example Rich states, “IMy]
book is not an attack on the family or on motherhood, except as defined and restricted
under patriarchy”.’® She sees her work as an exploration of the relationships between
mothering and patriarchal power over social and economic organisation. She also hopes
for the emergence of a collective, anti-patriarchal movement in which high value is

placed on social and economic justice, diversity and personal development. Ruddick

30 Rich, Of Woman Born, pp. 22-3.
' Ruddick, Maternal Thinking, p. 21.

* Rich, Of Woman Born, pp. 13-4, emphasis hers.
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and Rich both separate biological from social motherhood as a way of engaging with
and challenging discourses of maternity in which women are of value only as mothers,
and in which motherhood is used as a way of confining women socially, emotionally,
intellectually and physically. By theorising motherhood as socially rather than
biologically determined, they open up space for change. Women can act as agents in
their mothering by raising their children in a way that is determined by their own needs
and the needs of their children rather than by the need of society for conformity.

Theorising maternal behaviour as an intelligent and reflective process rather than as a
natural instinct is also meant to raise the perceived status of mothers. Their work 1s

ultimately intended as a path to social revolution, and not as a historical model. The
biological / social distinction is therefore framed by contemporary political arguments.
It is useful as a tool with which to problematise ideas about maternity, because
theorising motherhood as a social construction allows us to examine its different

historical manifestations rather than assuming that it is an unchanging and universal

biological given. It is not however a distinction that would have been recognised 1n

Anglo-Saxon England.

Historiography.

Before this thesis, one book has been written specifically about Anglo-Saxon

motherhood. It is necessary to cover the aims and content of this book in some detail in

order to indicate how my thesis provides a different perspective on maternity in this
period. Dockray-Miller’s book uses three post-modern theoretical approaches in order
to ‘illuminate Anglo-Saxon instances of the occlusion of maternity and to seek

examples of maternal genealogy that have not been occluded even by largely patriarchal
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textual transmission’.”® She uses Butler’s theory of performativity in order to clarify the
notion of gender, which seems fixed and natural but which 1s actually a constant process
that depends on repetition and reinscription in order to constitute identity.”* Ruddick’s

three maternal tasks provide Dockray-Miller with examples of maternal work to seek

amongst Anglo-Saxon mothers.” Finally, Iragaray’s insistence on the need to reclaim

maternal genealogies and reject patriarchal norms of social structure emphasises the

need to look for maternal practice that does not serve only to reinforce patriarchal

domination.>®

Dockray-Miller uses these three approaches in order to examine three different
groups of sources and, through them, different chronological periods. First, she uses a
variety of textual evidence such as charters, saints’ Lives, and Bede’s History in order to
analyse family relationships amongst religious women of the late seventh and early
eighth century, in particular amongst the abbesses of Ely, Whitby and Minster-in-
Thanet. Second, she examines late ninth- and early tenth-century sources such as the
Mercian Register in order to provide a maternal genealogy for Athelfled, Lady of the
Mercians. Third, she analyses the mothers of Beowulf: Modthryth, Grendel’s mother,

Hildeburh, Hygd and Wealhtheow.

My thesis differs from Dockray-Miller’s book in three main ways. First, my
thesis does not focus on different periods throughout Anglo-Saxon history but instead

concentrates on the late tenth and eleventh centuries. The sources I use are completely

different from those covered by Dockray-Miller, and thus I provide a different

M. Dockray-Miller, Motherhood and Mothering in Anglo-Saxon England (London, 2000). She takes
the term ‘occlusion’ from A. Newton, ‘The occlusion of maternity in Chaucer’s Clerk’s Tale’, in J. Carmi
iarsons and B. Wheeler (eds.), Medieval Mothering (New York, 1996), pp. 63-76.

Dockray-Miller, Motherhood, p. 3; J. Butler, Bodies that Matter: On the Discursive Limits of “Sex"
%\Tew York, 1993), pp. 2-14,

Dockray-Miller, Motherhood, p. 5; Ruddick, Maternal Thinking, pp. 17-23.

2 leclkray-Miller, Motherhood, pp. 5-6; L. Iragaray, Sexes and Genealogies, trans. G. C. Gill (New
ork, 1993).
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perspective on Anglo-Saxon maternity. Third, the methodologies I use to access sources

and the ways in which I use those sources to illuminate Anglo-Saxon history also differ

from Dockray-Miller’s theoretical approaches.

Her book has been criticised for her argument that the nurturance and teaching

provided by monasteries was maternal in nature and for her argument that Anglo-Saxon

mothers did not seek thrones for their sons but instead tried to protect them from the
violence of Anglo-Saxon society. Stafford argues that nurturance and teaching are
typical of both male and female Western European monasticism, and that the examples
of women such as Emma, Brunhild, Fredegund and Judith show that royal women did
see the placement of their sons on the throne as one of their primary aims.”’ Dockray-
Miller’s interpretation of maternal action in these instances is explicitly informed by
Rudick’s characterisation of such work as maternal regardless of whether or not it is
performed by the biological mother. Ruddick recognises that her philosophy is
grounded in her own cultural background, but argues that her ideals cross social and

cultural boundaries. Dockray-Miller adds that Ruddick’s maternal tasks of preservation,
nurturance and training also ‘permeate historical boundaries’ even though their specific
manifestations can vary.”® Ruddick’s aims in writing her book, however, were
concerned with informing and exploring maternal practice both philosophically and

ethically, and her theories are therefore concerned more with the present and the future

rather than with historical motherhood.

Dockray-Miller’s insight into the possibilities of using modern theoretical
approaches to motherhood has strongly influenced my work. Maternal scholars such as

Rich, Ruddick and Scheper-Hughes provide me with a very valuable methodology

> P. Stafford, ‘Review of Mary Dockray-Miller, Motherhood and Mothering in Anglo-Saxon England’,

z;islbion 33 (2001): 430-2; Dockray-Miller, Motherhood, pp. 32, 113.
Dockray-Miller, Motherhood, pp. 4-5.
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through which maternity can be analysed as historically dependent rather than universal,
as a form of behaviour that can be performed by those who are not mothers, and as a

construct that can be used to describe relationships where motherhood, as a modemn

audience might understand it, does not exist. However, my arguments about Anglo-
Saxon maternity use modermn theory as a tool which facilitates close attention to 1deas

found in Anglo-Saxon sources about mothers, mothering and motherhood. The work of
these theorists is particularly valuable for analysing those i1deas that seem counter-

intuitive, or even alien.

Stafford has written influentially and prolifically about Anglo-Saxon mothers.
She emphasises how crucial it was for royal mothers to have one of their sons succeed
to the throne as king in order to maintain their own power at court and in the kingdom.
She has fruitfully analysed the importance of motherhood to queens in Anglo-Saxon
England and has used an understanding of maternal relationships in order to expand our
understanding of the nature of female power, of royal power and of factional politics.3 7
My debt to her work will be evident in my footnotes. However, although she has briefly
examined the ideology of motherhood in relation to queenly roles, in particular in
connection to the Virgin Mary and Winchester, she has not systematically analysed the

representation of maternity in the religious literature of the period.*” The first two

chapters of my thesis discuss the religious ideology of maternity, an understanding of
which allows me to consider how maternal ideologies interacted with maternal

behaviour in Anglo-Saxon England. My treatment of the religious literature is

* P, Stafford, ‘Sons and mothers: family politics in the early middle ages’, in D. Baker (ed.), Medieval
Women, Studies in Church History 1 (1978): 79-100; Stafford, Unification and Conquest; P. Stafford,
‘The portrayal of royal women in England, mid-tenth to mid-twelfth centuries’, in J. Carmi Parsons (ed.),
Medieval Queenship (Stroud, 1993), pp. 143-68; P. Stafford, ‘Emma: The powers of Queen in the

eleventh century’, in A. Duggan (ed.), Queens and Queenship in Medieval Europe (Woodbridge, 1997),
53 . 3-26; Stafford, Queen Emma.

Stafford, Queen Emma, pp. 75-81; Stafford, ‘Portrayal of royal women’, pp. 143-68.
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facilitated by Clayton’s work on the cult of the Virgin Mary, in which she provides very

helpful information and discussion on the vernacular homiletic corpus.”’

Maternity in late Anglo-Saxon England did not, of course, function in a cultural
or social vacuum. It is important, therefore, to consider the historiography of

motherhood in a wider European context. Heene has done valuable work on the

religious ideals of motherhood and marriage in Carolingian Europe. She argues that
most Carolingian authors held a positive view on marriage and motherhood, particularly
in contrast to the opinions held by the patristic authors on which they drew.** Her book
is a valuable resource which enables comparisons to be drawn between Anglo-Saxon
and Carolingian works. The Benedictine Reform drew on Carolingian 1deas and
reinforced contacts between English and continental monasteries, with obvious
implications for our understanding of Anglo-Saxon religious ideals of the late tenth and
eleventh centuries. Atkinson’s work on Christian motherhood provides a point of
comparison with late antique maternal ideals and with the twelfth century, and thus a
broader historical context.*’ Finally, Bynum’s essay about the use of maternity to

explore abbatial roles in relation to the monks and to Christ shows the varying ways in

which cultural ideals can be deployed.**

Concepts of motherhood are obviously also linked to ideas about childhood. As
noted above, mothering implies a relationship rather than an individual acting in
isolation. The issue of maternal attachment to children in different historical periods has

been highly contested. In the 1960s, Ariés argued that childhood was not recognised as

! Clayton, Cult; M. Clayton, The Apocryphal Gospels of the Virgin Mary in Anglo-Saxon (Cambridge,
1998).

> K. Heene, The Legacy of Paradise: Marriage, Motherhood and Women in Carolingian Edifying
Literature (Frankfurt-am-Main, 1997).
43 Atkinson, The Oldest Vocation.

“ C. Walker Bynum, Jesus as Mother: Studies in the Spirituality of the High Middle Ages (Berkeley,
1982).
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a separate part of the human life-cycle until the sixteenth century. Before this period
parents erected barriers against emotional attachment to their children who, because of

high infant mortality rates, were more likely than not to die in infancy. Parents did not
treat infants and small children as individuals.*® Arieés’ work has been convincingly

criticised on the basis of both his methodology and his treatment of his sources. For

example, Shahar argues that ineffective methods of childcare and a high infant mortality
rate should not be interpreted as displaying a lack of parental care but as the

consequence of contemporary social conditions, including limited medical skills. There

1s no necessary reciprocal relationship between demographic conditions and emotional

attachment.*®

The problematic relationships between infant mortality and parental attachment

are sadly not confined to history. Scheper-Hughes explores child death and maternal
love in her insightful yet controversial book, Death Without Weeping, which considers

the matemnal practice of “letting go” in the Brazilian shantytown Alto do Cruzeiro.

“Letting go” describes the mortal neglect of children who are described by their mothers
as not wanting to live. Scheper-Hughes argues that as a practice it is accompanied by
maternal indifference to the lives and deaths of these particular babies. It is facilitated
by their characterisation as angel-babies who want to return to heaven and by a slow
process of anthropomorphisation.*’ She also places this maternal neglect within the
context of political and social oppression, and of extreme deprivation. Her work 1is
better substantiated than that of Ariés as it draws on her years of life and work in the
Alto do Cruzeiro, first in the Peace Corps and then as an anthropologist. In her

discussion on the cultural strategies by which women can defend themselves against

**P. Arids, Centuries of Childhood (New York, 1962).

“g. Shahar, Childhood in the Middle Ages (London, 1990); B. Hanawalt, ‘Child rearing among the lower

E_}asses of late medieval England’, Journal of Interdisciplinary History 8 (1977): 1-22.
Scheper-Hughes, Death Without Weeping, Pp. 269-445.
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constant sorrow, she states that ultimately, ‘We may take the women at their word when
they say, “No, I felt no grief”.*® The question remains as to whether the cultural

practices and beliefs about angel-babies constitute mothers’ experience of their
relationships with their children, or whether they instead provide a resource with which
women can protect themselves against grief caused by a high infant mortality rate.

Scheper-Hughes records the opinion of another Alto woman, ““But to tell you the truth,

I don’t know if these stories of the afterlife are true or not. We want to believe the best

for our children. How else could we stand the suffering?”""’49

The work of Ariés and Scheper-Hughes highlights the extreme difficulty of
accessing the emotional experiences of other people. Are emotions biologically

determined and universal, or culturally specific? How far does the inner experience of
emotion relate to its public expression? The lack of Anglo-Saxon sources that consider
everyday and individual experiences provides another barrier to investigating the
mother-child bond in this period.”’ Emma’s grief at the murder of her son, as expressed
In the Encomium, will be analysed in terms of her Encomiast’s use of homiletic models
and in terms of Emma’s political circumstances when the Encomium was written. Her
emotional reaction to Alfred’s death is much more difficult to examine, as we lack the
sources to investigate individual attachment directly. The issue can be linked to

Scheper-Hughes’ work on the mothers of the Alto do Cruzeiro: to what extent were

Emma’s emotions formed by her internalisation of Anglo-Saxon models of maternity; to

what extent did she use those models as a way of coping with her emotions; to what

** Scheper-Hughes, Death Without Weeping, p. 430.

® D. T. Linger, ‘State of siege on the hill of the Cross’, American Ethnologist 20.4 (1993): 844-7;
Scheper-Hughes, Death Without Weeping, p. 364.

** C. Cubitt, “The history of emotions: a debate — Introduction’, Early Medieval Europe 10.2 (2001): 225-
7; B. H. Rosenwein, ‘Writing without fear about early medieval emotions’, Early Medieval Europe 10.2

(2001): 229-34; P. Stafford, ‘Review article: Parents and children in the early middle ages’, Early
Medieval Europe 10.2 (2001): 257-71.
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extent did she use those models as a way of expressing a culturally appropriate reaction?

These issues cannot be easily resolved, but must be borne in mind throughout the thesis.

My thesis makes an original contribution to our understanding of late Anglo-
Saxon England. None of my sources have been examined before for the perspectives
they provide on motherhood and maternal action. As noted above, by using a wide
range of sources I provide a comprehensive history of the different forms of Anglo-
Saxon maternity, both 1n terms of how they related to each other and how they could be
deployed. Furthermore, my exploration of maternity within Anglo-Saxon theology,
society, culture and politics not only creates a history of motherhood, it also nuances

and adds to our understanding of different aspects of Anglo-Saxon thought and

behaviour.,
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Chapter One. And to pam hy gesceop God celmihtig; pcet hy 7 heora ofspring scoldan

gefyllan 7 gemeenigfyldan peet on heofenum gewanod wees: Alric, Wulfstan and

Christian parenting.

Introduction and methodology.

In the model of maternity that I discuss in this first chapter, motherhood 1s seen

as part of a wider family grouping. The relationship between a mother and her children

does not stand alone; instead mothers and fathers are associated together in therr

parental bond, which exists both between each other and between them and their

children. The main authors I will consider in relation to this model are Zlfric and
Waulfstan. I intend to argue that for both authors all family relationships are ideally

subsumed not into the wider kin-group but into the Christian community, and that

sexual reproduction and its consequences are understood in terms of salvation history:
Creation, Fall and Redemption. They have to be analysed in terms of God’s original
plan for humanity, in terms of humanity’s current fallen state, and in terms of the
potential they have to interact with salvation. However, within this paradigm, ZAlfric’s
and Wulfstan’s views on parenting in general, and mothering in particular, differed
strongly. While Wulfstan did not make a sharp distinction between mothers and fathers,
for Alfric mothers were hierarchically inferior and therefore subordinated to fathers. He

displays little interest in motherhood as a theological theme, and in the rare instances

where he does use it he distances it from the motherhood of normal human women.
Having discussed ZElfric’s and Wulfstan’s theology on the nature of parenting, I will
then move onto a discussion of their views on parental roles. I will argue that for both
authors the importance of the relationships between parents and their children is seen in

the expression of a religious and social relationship. Neither author places great



28

importance on what we would understand to be the biological relationship between a
mother and her child, though for Zlfric bodily patemity is important. Finally, I will

attempt to place these ideas within their societal framework.

Before turning to the main body of my argument, however, it is firstly necessary

to contextualise the works of Zlfric and Wulfstan within a brief outline of their careers,

and to explain my methodological approach.

Little is known about Zlfric’s early life. He writes critically about his boyhood
education by a priest with poor Latin. Later he was trained at Winchester by Bishop
Athelwold; this must have been between Zthelwold’s arrival there in 963 and his death
in 984. In 987 Alfric was sent to the refounded abbey of Cerne Abbas in Dorset as
monk and mass-priest, in which location he wrote homilies and, presumably, taught. In
1005 he was sent to another new foundation at Eynsham near Oxford as its abbot. The
date of his death is unknown.! ZElfric’s lay patrons included Ealdorman Athelweard, the
Chronicler, and his son ZAthelmer, who founded Cerne Abbas and Eynsham. Both men
were 1mportant members of Athelred’s court, kin to the king and also to Ealdorman
Bryhtnoth.? Elfric was also in contact with less powerful noblemen such as Wulfgeat,
Sigefyrth and Sigeweard.” His ecclesiastical correspondents included the dedicatee of

his Catholic Homilies Sigeric, Archbishop of Canterbury, Zlfheah, Bishop of

' P. Clemoes, ‘Zlfric’, in E. G. Stanley (ed.), Continuations and Beginnings: Studies in Old English
Literature (London, 1966), p. 179; J. Wilcox (ed.), £lfric’s Prefaces (Durham, 1994), p. 7.

* Wilcox, Prefaces, p. 9. For an account of /Elfric’s opinions on late tenth-century politics see M.
Clayton, *Zlfric and Zthelred’, in J. Roberts and J. Nelson (eds.), Essays in Anglo-Saxon and Related
Themes in Memory of Lynne Grundy (London, 2000), pp. 65-88. ZEthelweard was prominent at court in
the period of Athelred’s reign from 993 onwards, in which the king supported monastic reform and
repented of his youthful indiscretions. It should be noted however that after Zthelweard’s death in c. 998 ,
Ethelm‘;r did not directly succeed his father in office and that in 1005/6 he retired from court to his new
foundation at Eynsham. Clayton, ‘Alfric’, pp. 68-9, 85-6; B. Yorke, ‘Athelmazr: The foundation of the
abbey at Cerne and the politics of the tenth century’, in K. Barker, (ed.), The Cerne Abbey Millennium
Lectures (Cerne Abbas, 1988), pp. 15-25. For the different periods of Zthelred’s reign see S. Keynes, The
ll);)saéc;mas of King ZLthelred ‘The Unready’: A Study in Their Use as Historical Evidence (Cambridge,

* C. Cubitt, “Virginity and misogyny in tenth- and eleventh-century Anglo-Saxon England’, Gender and
History 12.1 (2000): 1-32.
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Winchester and later Archbishop of Canterbury, Wulfsige, Bishop of Sherborne, and

Waulfstan, whose career is detailed below.’ Zlfric was not an isolated figure but was in
contact with some of the most influential figures of his time. It is also 1mportant to

stress that his relationships with these men were not one-sided, but formed part of a
reform circle whose membership was comprised of the lay and ecclesiastical elite.

Waulfstan, for example, reworked some of ZElfric’s homilies. Bishop Wulfsige asked for

his advice on matters of reform.>

The corpus of Alfric’s work has been firmly established by scholars such as

Clemoes and Pope. He issued two series of Catholic Homilies in the early 990s; he

reissued the first series with additions and amendments in 1005/6.° These works were

intended for preaching to a mixed audience of monks and laity during the mass, though

it should be noted that the second series might have required some selection and
adaptation by the preacher.” His Lives of Saints were issued after his first issue of the
two series of Catholic Homilies, but still in the early 990s. They were written for his lay

patron ZAthelweard and could have been used for private study or for public preachingﬂ8

4 Cubitt. “Virainises
¢ Cuoitt, Virginity’, p. 21.

Cubitt, ‘Virginity’, pp. 21-2 and esp. n. 131; Wilcox, Prefaces, pp. 29-30; D. Bethurum (ed.), The
glomilies of Wulfstan (Oxford, 1957), nos VI, XII, XVIIL.

P. Clemoes, ‘The chronology of Zlfric’s works’, in P, Clemoes (ed.), The Anglo-Saxons: Studies in
some Aspects of their History and Culture Presented to Bruce Dickins (London, 1959), pp. 212-47; J. C.
Pope (ed.), Homilies of £lfric: A Supplementary Collection 1, E. E. T. S. os 259 (1967), pp. 136-45; P.
Clemoes (ed.), Alfric’s Catholic Homilies: The First Series, E.E.T S. ss 17 (1997); M. R. Godden (ed.),
Alfric’s Catholic Homilies: The Second Series, E.E.T.S. ss 5 (1979); B. Assmann (ed.), Angelsdchsische
Homilien und Heiligenleben, reprinted with a supplementary introduction by P. Clemoes (Darmstadt,
1964). The precise dating of the first series of AElfric’s homilies is disputed. Clemoes argues for a date of
991, Godden for a date of c. 994. The argument centres around the dating of Archbishop Sigeric’s death,
based on the dating of Anglo-Saxon Chronicle recensions and of two charters: S 882 and S 1377.
However, a timespan of 991-4 is very precise for a medieval text, and further precision is not necessary
for my thesis. The two position are set out in Clemoes, ‘ZElfric’, p. 179 and in M. R. Godden, £lfric’s
7?l‘mfiu:;aﬂlic Homi{ie:s‘: Introduction, Commentary and Glossary, E. E. T. S. ss 18 (2000), pp. xxxi-v.

Cubitt, “Virginity’, p. 17; Wilcox, Prefaces, pp. 32-3; M. R. Godden, ‘The development of Zlfric’s
second series of Catholic Homilies®, English Studies 54 (1973): 209-16.

8 Cubitt, “Virginity’, p. 17; Clemoes, ‘Chronology’, pp. 212-47; W. W. Skeat (ed.), £lfric’s Lives of
Saints, 2 Vols, E. E. T. S, o0s 76, 82, 94, 114 (1966).
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Zlfric was also responsible for a number of pastoral letters, biblical translations,

g ye : . 9
individual homilies, occasional pieces, and a Grammar and Glossary.

Archbishop Wulfstan was an important figure in the turbulent politics of late
tenth- and early eleventh-century England. His early life is obscure, but it seems likely
that he had some connections with eastern England as he is buried at Ely. In 996 he was

consecrated as bishop of London. He remained there until 1002 when he transferred to

the sees of Worcester and York, which he held in plurality until his death in 1023.'° His
career spanned the latter part of Zthelred’s reign, the years of Danish conquest and

Cnut’s early year as king. There is no direct contemporary evidence to place him in
monastic orders. The Liber Eliensis and John of Worcester both claim that he was a

monk and an abbot before he became a bishop, but these sources of course post-date his

death by about a century. Bethurum notes that of 116 bishops who were appointed

between 960 — 1066, only fourteen were definitely in secular orders, and that none of
the known seculars held York or Canterbury. She also notes that Worcester was a
monastic see. Hill argues that although Wulfstan was more likely than not to have been
a monk, the main focus of his career was the secular church.!" Wulfstan played an
active role in the politics of the period, a role that extended beyond the boundaries of his
diocese. His regular attestation of the witness lists of charters 996-1023 indicates that he

attended meetings of the Witan. In 1014 he consecrated Zlfing as bishop of London,

” B. Fehr (ed.), Die Hirtenbriefe /Elfrics, Reprint with a Supplement to the Introduction by Peter Clemoes
(Darmstadt, 1966); S. E. Crawford, (ed.), The Old English Version of the Heptateuch, A£lfric’s Treatise
on the Old and New Testament and his Preface to Genesis, E. E. T. S. os 160 (1922, revised 1969); J. C.
Pope (ed.) Homilies of A£lfric: A Supplementary Collection, 2 vols, E. E. T. S. os 259 -60 (1967-8); J.
Zupitza (ed.), £lfrics Grammatik und Glossar: Text und Varianten, 2™ edition ed. H. Gneuss (Berlin,
1966). For a full account of his corpus see Clemoes, ‘Corpus’, pp. 212-47 and Pope, Supplementary
Homilies 1, pp. 136-45.
:‘: D. Whitelock (ed.). Sermo Lupi ad Anglos (London, 1963, 3" edition), pp. 7-10.

Bethurum, Homilies, pp. 54-68; J. Hill, ‘Archbishop Wulfstan, reformer?’, in M. Townend (ed.),

;/I;z;{/;tan, Archbishop of York: The Proceedings of the Second Alcuin Conference (Turnhout, 2004), pp.
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and in 1020 he consecrated Athelnoth as archbishop of Canterbury and possibly

Edmund as bishop of Durham. "

Wulfstan’s extant corpus of work covers legal, social and religious matters.!” He

drafted the six later codes of Athelred, V — VIII Athelred, and also Cnut’s two

lawcodes, I — II Cnut.'* He also produced the Institutes of Polity, a tract on the ideal

ordering of a Christian society."” His religious works included a number of homilies, ° a

code for the secular priesthood known as the Canons of Edgar,'’ and a collection of
canon laws formerly known as the Excerptiones Pseudo-Egberti but entitled Wulfstan's
Canon Law Collection by its most recent editors.'® It is important not to draw too firm a

distinction between Wulfstan’s legal, social and religious works. Wormald has

convincingly argued that Wulfstan was primarily interested in the reordering of the

English into a holy Christian society, and that all his works were designed to pursue this

end.!”

'2 D, Whitelock, ‘Archbishop Wulfstan, homilist and statesman’, T. R. H. S. 24, 4" series (1942): 25-9;

Whitelock, Sermo Lupi, pp. 7-28; Bethurum, Homilies, pp. 54-68.

** For a full consideration of the historiography of Wulfstan studies and the establishment of his corpus

see P, Wormald, ‘Archbishop Wulfstan: Eleventh-century state-builder’, in Wulfstan, Archbishop of York,
. 9-28.

! K. Jost, ‘Einige Wulfstantexte und ihre Quellen’, Anglia 56 (1932), pp. 265-315; D. Whitelock,

‘Wulfstan and the laws of Cnut’, English Historical Review 63 (1948): 433-52; D. Whitelock, ‘Wulfstan’s

authorship of Cnut’s laws’, English Historical Review 70 (1955): 72-85; Wormald, ‘Archbishop
Waulfstan’, pp. 10-11,

B K. Jost (ed.), Die “Institutes of Polity, Civil and Ecclesiastical” (Bern, 1959).

'* Bethurum, Homilies. Her establishment of the homiletic corpus has been added to by J. Wilcox in his
“The dissemination of Wulfstan’s homilies’, in C. Hicks (ed.), England in the Eleventh Century
(Stamford, 1992), pp. 199-217. He includes extra homilies from A. Napier (ed.), Sammlung der ihm

zugeschreibenen Homilien nebst Untersuchungen tiber ihre Echtheit (Zurich, 1967). Bethurum accepted
them as Wulfstanian but rejected them as homilies.

:: R. lf‘owler (ed.), Wulfstan's Canons of<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>