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Summary

The German natural philosopher Johann Moriaen (c.1582-
c.1668) 1s among the best represented yet least known
figures in the papers of Samuel Hartlib. This study
presents a fully annotated edition of his German letters
from the archive. This forms the primary source for an
account of the intellectual contacts fostered by the Hartlib
circle.

Born in Nirnberg to a family of Dutch exiles, Moriaen
served for eight years as minister to the clandestine
Reformed church in Catholic-controlled Cologne and then
became a leading organiser of charitable collections for
Reformed exiles from the Palatinate. In 1638 he settled in
the Netherlands, and became closely involved with Hartlib’s
circle. He was the principal manager of the Dutch
collection for Comenius, promoted Jewish-Christian
relations, supplied mystic and utopian literature, served as
agent for a number of German technologists and inventors,
and was actively engaged on the search for the Philosopher’s
Stone.

His correspondence sheds much new light on a number of
figures, especially the pansophist Jan Amos Comenius and the
alchemist Johann Rudolph Glauber, and on the structure and
practical operation of Hartlib’s enormous network of
intelligence. It is most valuable, however, as a window
onto an intellectual world. The study reconsiders the ideas
of Pansophy and alchemy as essentially similar methodologies
for realising a resolutely non-sectarian but by no means
non-religious vision. It aims to provide a fuller account
of the ’‘third force’ in seventeenth-century thought, neither
empirical nor rationalist, but clinging to the notions of
universal coherence discernible through a combination of
practical study and divine enlightenment.
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Introduction

Though it is now over sixty years since the physical
existence of the papers of Samuel Hartlib was discovered
by George Turnbull,l those papers are still being
discovered. This single large trunkful of manuscripts
has provided not only a great deal of raw evidence about
the intellectual history of the early and middle
seventeenth century, but the stimulus to reconisider many
of the preconceptions and categorisations brought to bear
on that history. Among the various opportunites the
discovery has afforded is that of viewing familiar
territory from unfamiliar perspectives, gaining access to
the viewpoints of little-known and virtually unknown
figures. The principal aim of this study is to
contribute to the understanding of the period by

presenting in some detail the view from one such hitherto

neglected perspective and supplying it with a background.

Hartlib was born in Elblag (Elbing) at the beginning
of the seventeenth century, into a well-connected
merchant family of the Reformed religion, to a German
father and an English mother. Having studied at

Cambridge in 1625-6, he left his home town for good in

1 In 1933: for the history of the papers, see
’Introduction’ to Samuel Hartlib and Universal
Reformation: Studies in Intellectual Communication, ed.
Mark Greengrass, Michael Leslie and Timothy Raylor
(Cambridge, 1994), (SHUR) 1-26.



1628 and settled in England. He brought with him a
positively missionary determination to contribute to a
new Reformation, one that would encompass learning,
science and religion, changing all three out of
recognition and restoring to humankind the pristine
knowledge of and dominion over the earth that had been
its birghright in Eden. He elaborated a wide assortment
of practical schemes for furthering this idealistic
vision, foremost among them being the notion of an Office
of Address. This was to be a State-funded institution
operating as a sort of clearing house of knowledge. It
would receive information on all subjects from all
quarters, categorise and store it, and pass it on to
those best equipped to make use of it for ‘the common
good’. He was convinced that such fostering of
intellectual exchange, or ’‘intelligencing’, was necessary

to bring humanity to its preordained inheritance.

Though Hartlib’s proposals for the Office of
Address, or Council of Learning as it was alternatively
known, aroused considerable interest in Parliament,
especially under Oliver Cromwell, that interest was never
transmuted into the funding that might have realised the
vision. The indomitable Hartlib devoted the greater part
of his life to fulfilling single-handedly the function he

had envisaged for this institution. He made it his

business to establish contact with scholars and



scientists in every field, to gather intelligence from

them, to log that intelligence and to pass copies on to

others. 1In the course of three and a half decades, he

developed an enormous network of communication and
amassed a remarkable and eclectic store of letters and

manuscripts from the most diverse sources and covering an

almost limitless range of subjects.

It was in the nature of Hartlib’s purpose that his

collection should not, in principle, be limited by

religious or political allegiance. In practice, however,

his own background in the Reformed faith inevitably

affected the contacts he made and the subjects that

preoccupied him. The characteristic obsessions of the

'rSecond Reformation’ loom large: millenarianisnm,
encyclopedism, educational theory, ‘useful’ knowledge.?
His papers also constitute perhaps the largest single
source of primary material by or about the
representatives of what Richard H. Popkin has dubbed the
third force’, a distinctive though long neglected school

of thought that ’‘seems to be neither rationalist, nor

2 All these subjects will be dealt with in rather more

detail 1n the course of the following study. On the
notion of a ’Second Reformation’, see Die Reformierte

Konfessionalisierung in Deutschland - Das Problem der
+Zweiten Reformation’, ed. Heinz Schilling (Giitersloh,
1986), esp. Heinz Schilling, ’‘Die "Zweite Reformation"
als Categorie der Geschichtswissenschaft’, 387-437.



empiricist, but combines elements of both with theosophy

and interpretation of Bible prophecy’.?

The ‘third force’ arose and took on definition as a
reaction to the sceptical crisis of the seventeenth

century, to the revival of Pyrrhonism, the deductivism of
Descartes and the materialism of Hobbes. According to
Popkin, the group found its prinicipal source of
inspiration in the German mystic and visionary Jacob
Béhme, who viewed both the created world and the human
mind less as objects or tools of enquiry in themselves
than as channels through which a transcendent, spiritual
perception might be attained, bringing humanity into
direct contact with God and revealing the divine quality
inherent in all things. Reason and sense perception, as
Béhme saw things, were inadequate to reveal more than the
shell or shadow of the divine ideas embodied in Creation.
Béhme in turn derived much of his thought and ideology
from the highly idiosyncratic alchemist and mystic
Theophrastus Paracelsus, who had believed likewise that
Nature was something not so much to be looked at as seen

through, the means of God’s revelation if humanity could

only learn to read it aright.

3 Richard H. Popkin, ’‘The "Third Force" in Seventeenth

Century Philosophy: Scepticism, Science and Biblical
Prophecy’, in the same author’s The Third Force in

Seventeenth Century Thought (Leiden, 1992), 90-119, 90.



This was essentially a Protestant, and primarily a
Reformed school of thought which flourished mainly in
England, the Dutch Netherlands, Protestant Germany and
Scandinavia. Its principal exponents,. Popkin argues,
were all members of the Hartlib circle: the millenarian
exegists Joseph Mede and William Twisse, the educational
reformer Jan Amos Comenius, the irenicist John Dury and
the ’Cambridge Platonist’ Henry More. For all the
frequent emphasis laid on practical utility in the papers
Hartlib amassed, the underlying and unifying ethos of his
collection is the spiritualistic ideal of the ’third
force’: the affirmation of God’s providential design in
the world, the assertion of man’s potential to gain
access, through grace, to a more than human understanding
of the nature of things, and a palpably horrified
rejection of the idea that either mind or matter is on
its own sufficient to explain the universe. That
rejection was by no means blinkered or uninformed, but on
the contrary arose in many cases out of a personal
flirtation with materialism or (especially) scepticisnm,
which had led to a deeply felt sense of the inadequacy of

such systems of thought to meet the spiritual needs of

the individual.

Two of the foremost ’‘third force’ thinkers, John
Dury and Jan Amos Comenius, were Hartlib’s principal

allies 1n his great plan for universal reformation. 1In




1652, these three committed themselves by a ‘Christiana
Societatis Pactum’ (’pact of Christian union’) to
cooperate in the prosecution of the scheme.* Comenius’s
task was the reform of education, Dury’s the reform and
reconciliation of the church, and Hartlib’s the reform of
science - tasks which interrelated and overlapped one
with another. It is not surprising, therefore, that Dury
and Comenius should be the individuals best represented,
after Hartlib himself, in his surviving papers. After
theirs, one of the largest collections of papers by a
single hand to be found in the Hartlib archive is
comprised by the letters of the German natural

philosopher Johann Moriaen (c. 1591-c.1668).°

Unlike Dury and Comenius, Moriaen was almost totally
unknown between his death and the rediscovery of
Hartlib’s papers. He published nothing, and he never
held any public or academic office. Consequently, he
features in no biographical dictionary. Before
Turnbull’s discovery, he was noticed, if at all, only as
a name that occurs occasionally in contemporary

correspondence, principally that of Hartlib and another

intimate of his circle, the German translator and

diplomat Theodore Haak.

4 George Turnbull, Hartlib, Dury and Comenius: Gleanings
from Hartlib’s Papers (leerpool 1947) (HDC), 363 and

458-460.
5 The only other figure to compare with him in terms of

quantity of material preserved is the Parliamentarian
Cheney Culpeper, concerning whom see Chapter Seven.



Even now, for all the work that has been done on the
archive, he remains an extremely obscure figure. The
first work to make frequent mention of him is Turnbull’s
account of the Hartlib Papers, Hartlib, Dury and
Comenius, though all Turnbull set out to do was to
extract statements from his letters which shed light on
the activities of better-known figures, principally
Comenius. Charles Webster makes occasional references in
the same vein in his magisterial The Great Instauration.®
Milada Blekastad has published nine of his letters from
the Hartlib archive (also selected for their relevance to
Comenius), in generally excellent transcriptions,7 and
some extracts from his work are reproduced by E.G.E. Van
Der Wall in her study of the Hebraist J.S. Rittangel.®
Inge Keil has used part of his correspondence as a
primary source for her study of the Augsburg optician
Johann Wiesel, whose agent Moriaen was for a time.? The
fullest account of him anywhere to date 1is the synopsis

of his 1life in E.G.E. Van Der Wall’s biography of the

6 Charles Webster, The Great Instauration: Science,
Medicine and Reform 1626-1660 (London, 1975).

2 Milada Blekastad (ed.), Unbekannte Briefe des Comenius
und seiner Freunde 1641-1661 (Ratingen and Kastellaun,
1976), 125-150.

g8 E.G.E. Van Der Wall, ‘Johann Stephan Rittangel’s Stay
in the Dutch Republic’, Jewish-Christian Relations in the
seventeenth Century, eds. J. Van Den Berg and E.G.E. Van
Der Wall (Dordrecht, Boston and London, 1988), 119-134.

9 Inge Keil, ’‘Technology Transfer and Scientific
Specialization: Johann Wiesel, optician of Augsburg, and
+he Hartlib circle’, SHUR, 268-278.




chiliast Petrus Serrarius (Pierre Serrurier).10 Except
by these scholars, his correspondence remains an almost

wholly untapped source.ll

Moriaen was born into a Reformed Dutch family living

in exile in Nirnberg, and he spent much of the first half
of his long life in the service of those Reformed
communities that suffered most from the Counter-
Reformation and the Thirty Years War. From 1619 to 1627,
he was a preacher ‘under the Cross’ with the clandestine
Refofmed church in Catholic-controlled Cologne.
Subsequently he became a principal organiser of relief
work for exiles from the Palatinate. Later in life,
however, he distanced himself consciously from any
denominational allegiance, and portrayed himself less as
the servant of any church than as that of God and his
fellow man in general. He settled in the Dutch
Netherlands in 1638, where he made a living as a merchant
and entrepreneur in a variety of fields, while involving
himself in further charity work and the dispensing of
medicine. It was at this time that he became closely

involved with Hartlib’s intelligence network, and his

10 E.G.E. Van Der Wall, De Mystieke Chiliast Petrus
Serrarius (1600-1669) en zijn Wereld (Leiden, 1987)
(Serrarius), 99-101, 302-33 and passim. This is a work
that has been of enormous value to me in the preparation
of this study.

11 One short copy extract (no. 133 in my edition)
appears 1n James Knowlson’s ‘Jean Le Maire, the Almérie,
and the "musique almérique"’, Acta Musicologica 40 (1968)
86-89, 89, but the article is not concerned with Moriaen

himself.




vision of public service acquired a new breadth. Instead
of merely alleviating the sufferings of particular
persecuted or impoverished communities, he began to

believe that he could contribute, in his role as

intelligencer, to an advancement of learning and

discovery of nature that would not only benefit but

totally transform the entire world.

Moriaen was no great original thinker or scientist.
He made no claims for himself as an innovator, either in
practical or theoretical terms. Like Harlib, he saw his
own function as that of a channel of information and
ideas. Besides a considerable stock of raw information,
what his letters supply is an insight into the workings
and ideals of Hartlib’s intelligence network, and a means
of access to a particular world-view, a particular
intellectual context. For the purposes of appreciating
such a context, a substantial body of writing by a fiqgure
1ike Moriaen is valuable precisely because he was not
exceptional, not ’‘ahead of his time’. He was informed,
educated and alert but he broke no new ground: he kept
eagerly abreast of new ideas in a wide variety of fields
but initiated no such new ideas himself. Though he was
certainly not unoriginal, he can be taken as far more
representative of his period and milieu than any more

innovative or influential thinker.
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The principal object of this study is to make his
letters accessible to scholars by supplying them with
detailed annotations, and introducing them with a study
of Moriaen’s life and thought in the context of his
association with the Hartlib circle and the broader
intellectual currents of the time. All the German
letters by Moriaen to be found in the Hartlib archive are
presented as the second volume of this thesis. The
introductory study divides naturally into two roughly
equal parts, the first charting Moriaen’s personal
history, and the second using him as a point of reference
for a more general discussion of the ideas of the ’third
force’. The focus of this second part is on two concepts
that were of crucial importance to the movement as a
whole and were Moriaen’s own principal obsessions. They
are two alternative but (it will be argued) closely
related attempts to transcend any merely materialist or
rationalist view of the world and to gain access to the

spiritual dimension: the concepts of Pansophy and

alchenmy.

Note on the Text

All references in the following study to Moriaen’s
German letters are to the numeration of the accompanying
volume, which is arranged chronologically. The Hartlib

Papers call number of each letter is given in that

volume’s list of contents. To avoid an excessive
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proliferation of footnotes, references for direct
gquotations from these letters are retained in the body of
the text. All other references, including those to

Moriaen’s letters where they are not directly quoted, are

given as footnotes.

English translations are supplied for quotations not
in English or German. Where the language changes in mid-
quotation, the translation is placed immediately after
the relevant portion, italicised in square brackets.

The editorial policies used in the transcription of
Moriaen’s letters (set out at the front of the
accompanying volume) are applied to other citations from
manuscript sources, and occasionally to primary printed
sources where editorial interference has been necessary
(eg. in explicating alchemical symbols or expanding now
unfamiliar abbreviations). Citations from manuscripts
have occasionally been supplied with additional
punctuation, placed in square brackets, to aid
comprehension or to clarify possible ambiquities.
Abridgment of any quotation is indicated thus: [...].

Proper nouns are generally given in vernacular,
rather than Anglicised or Latinised forms, except where
this would entail using another alphabet than the Roman,
and except in the cases of countries, geographical areas
and cities so well-known in their English form as

virtually to constitute part of the language: thus

'Cologne’ and ’Danzig’ rather than ‘Kéln’ and ‘Gdansk’,
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but ’‘Nirnberg’ and ’‘Elblag’ rather than ’Nuremberg’ and
'Elbing’. In the case of personal names, standardisation
is rendered virtually impossible by the fact that
contemporaries applied none, even to their own names. 1I
have generally tried to use the form favoured by the
individual in question where this can be ascertained, and
when in doubt have favoured vernacular forms.

The second volume of this study, the edition of
Moriaen’s letters, since it does not constitute part of
the thesis proper but rather the principal primary source

for it, is given in single spacing.

"
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JOHANN MORIAEN: A BIOGRAPHICAL SKETCH

PART ONE:

Chapter One
Servant of the Church

'Morian [...] is admirably skilful but can bring nothing
to perfection but is very inconstant and falls from one
thing to another’ - Kenelm Digby, cited in Ephemerides,

1654, HP 29/4/11A.
1:1 Origins and Upbringing

The Free Imperial City of Nirnberg was a commercial
centre strategically located at a nexus of major European
trade routes. Long before the Reformation, it already
had a substantial Dutch population purely on the strength
of its economic connections with the Netherlands. This
in itself recommended it as a possible destination to the
Dutch refugees driven out of their homeland after the
Netherlands, at this time hereditary lands of the
Habsburgs, fell to Felipe II of Spain in 1556 and the new

ruler set about extirpating Protestantism from his

dominions. The Nirnberg authorities viewed this influx
with mixed feelings. On the one hand, the vast majority
of such exiles were Calvinists, and the Stadtsrat or City
council, though humanistically inclined and averse to
rigid dogmatism, did not wish to see the faith of the
solidly Lutheran populace tainted with the new heresy, or
the city a prey to partisan strife. Nor did it wish to
provide the city’s great Catholic neighbour Bavaria with

an excuse for territorial aggression by overtly fostering

I—ﬂ-—l—!l'--l.-_'.._-q,_.__._.-.. i .
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a religion that had no legal existence within the Holy
Roman Empire under the terms of the 1555 Treaty of
Augsburg. On the other hand, the city’s market-based
economy, which had suffered from the political upheavals
of mid-century, stood to benefit from an infusion of
skilled artisans and craftsmen. It was precisely from
this walk of life that the overwhelming majority of the
Dutch refugees hailed - exile being for them, as it was
not for unskilled labourers and peasants, a financially
viable option. Like a number of other commercial centres
in the late sixteenth and early seventeenth centuries -
most notably Hamburg and (after shaking off Spanish
dominion at the turn of the century) the Dutch
Netherlands = Nurnberg discovered that a measure of

religious toleration was good for business.

In 1569, as the notoriously bloody measures of

Felipe’s new lieutenant the Duke of Alva (appointed

Governor 1567) led to a redoubling of the exodus from the
Netherlands, the Nirnberg City Council moved from
toleration to positive encouragement of the immigrants,
or at least of certain selected ones, having spotted an
opportunity to capitalise on the textile trade that was
being driven out of the Netherlands along with
Protestantism. It paid the travelling expenses of and

found or even built accommodation for a hand-picked group

of skilled workers 1in this field - dyers, weavers,
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stitchers and embroiderers - who with their families
numbered about forty. Far greater numbers of exiles who
arrived of their own accord were also admitted. Many
such immigrants acquired Niirnberg citizenship, a
stipulation for this being that they should undertake not
to set up any separate church or ’sect’ within the
Lutheran city, or make any attempt to convert or quarrel
with any of the native populace. In other words, the
city authorities wanted their technical expertise and
commercial experience badly enough to be prepared to put
up with their obnoxious opinions, provided they in turn
were prepareq to keep those opinions to themselves. Thus
there was from the mid-sixteenth century a substantial
and almost exclusively immigrant Calvinist population in
Nirnberg, principally Dutch but including French
Huguenots and English Puritans, unable (in principle at
least) to make any public profession of their faith or
conduct any communal worship, but accepting this as the
price of shelter in a city where it was at least tacitly

accepted that they practised it in private. Though there
were periodical investigations of secret religious
services being conducted within the Calvinist community,
leading‘to the issuing of threats and admonishments, the
authorities were decidedly luke-warm about taking real

reprisals against such activity. It was not, however,
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until 1650, in the wake of the Peace of Westphalia, that

a Reformed Church was officially recognised in Niirnberg.l

Among these immigrants was a braid-maker by the name
of Hans Morianus, who acquired Nirnberg citizenship on 12
April 1581.2 Two years later, this Morianus featured in
a group of nine immigrant citizens and denizens who were
summoned before the city court for having had their
children baptised in Reformed churches of the Upper

Palatinate instead of Lutheran ones in Nirnberg.2 That

they had done so testifies to the tenacity of their
faith, since such a journey entailed three days’
travelling (with, obviously, a young infant in tow), and
moreover Theodor Beza, Calvin’s successor in Geneva, had
explicitly declared three years earlier that the ’Dutch
brethren in Nirnberg’ might, under the circumstances,
attend communion and celebrate baptisms according to the
ordinances of their adoptive city without being
considered in breach of their faith. The City Council

admonished its stiff-necked asylum-seekers to stop

1 See Hans Neidiger, ’‘Die Entstehung der evangelisch-
reformierten Gemeinde in Niirnberqg als
rechtsgeschichtliches Problem’, Mitteilungen des Vereins
fiir Geschichte der Stadt Nirnberg XLIII (1952), 225-340.
My account of Niurnberg at the time of Moriaen’s birth is
heavily indebted to Neidiger’s fascinating study, which
far transcends the bounds of its somewhat dry-sounding
self-appointed brief.

2 Kurt Pilz, ’Nirnberg und die Niederlande’,
Mitteilungen des Vereins filir Geschichte der Stadt
Niirnberg 43 (1952), 1-153, 56.

3 Neidiger, ’‘Die Entstehung der evangelisch-reformierten
Gemeinde in Nirnberg’, 258.
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visiting churches outside the city boundaries, but
appears as usual not to have imposed any actual penalties

- or to have had much effect on their subsequent

conduct.4

The surname Morian[us] is a highly unusual one, and
it is beyond the bounds of plausible coincidence that
this Hans Morianus should not have been related to Frans
Morian and his wife Maria, ﬁée von Manten (which is
probably a Germanicisation of Van Manten), whose son
Johann was born in the latter half of 1591 or shortly
thereafter.? He was not baptised in Niirnberg, which
suggests that the family, like so many of the Reformed
Dutch immigrants, persisted in the practice of sneaking
out of Niirnberg to the Upper Palatinate to celebrate
conmunion, weddings and baptisms according to the rites
of their own faith. While there is no concrete evidence
that the fanmily was Dutch, the Netherlands are far and
away the likeliest place of origin for Calvinist
immigrants to Niirnberg at this period. The assumption is
effectively clinched by the fact that Moriaen
consistently spelled his name in the Dutch manner, in
preference to the much more Germanic ’‘Morian’ favoured by

almost everyone else at the time or since,6 and that he

4 Ibid., 258-9.

5 Protokolle der hochdeutsch-reformierten Gemeinde Zzu
gRoln 1599-1754 11 (Cologne, 1990), 476, no. 947.13.

6 There are only two signatures to non-Latin holograph
letters spelled ’‘Morian’ (nos. 6 and 9). Latin letters
have to be considered separately, since it was normal to
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was fluent in Dutch well before he settled in Amsterdam

in 1638.7

The few other facts about Moriaen’s family

discernible from his letters can be quickly summarised.
He had at least two sisters. One married the merchant
aAbraham de Bra, whom Moriaen described as his brother-in-

law.® De Bra was another member of the Niirnberg Dutch

community. He left the city in 1633, probably for
Aamsterdam, and subsequently became a leading figure in

the Dutch West India Company.9 -Another sister married
into the Abeele family - a transparently Dutch name.l10©
Her husband may well have been related either to the Jan
Abeels of Flanders who was an elder of the important

use the Latin form of a name when writing in that
language (Hartlib for instance becoming Hartlibius, and
Dury Durzus), but even when writing in Latin Moriaen
occasionally used the Dutch form. A significant
exception to the general preference for the spelling
'Morian’ is provided by Dury, who was brought up in the
Netherlands: he used both forms, but marginally preferred
the Dutch.

7 Four holograph letters in Dutch (to Justinus Van
Assche) date from before his move (UBA Né65a-d).

8 No. 39. Moriaen actually wrote only ’‘mein schw.’ but
this can hardly be an abbreviation for anything but
rschwager’. That this 1s being used in the strict sense
of ’brother-in-law’ (rather than the looser one equally
current at the time of any male relative by marriage) is
borne out by a letter to Hartlib of 22 April 1661 from
one Isaac de Bra - doubtless Abraham’s son - enclosing a
(now lost) recommendation ‘meynes herrn Ohman Ioh:
Moriaen’ (HP 27/41/1A); cf. no. 75, n.2.

9 Neidiger, ’Die Entstehung der evangelisch-reformierten
Gemeinde in Kéln’, 270.

10 The evidence for this is, again, the existence of a
nephew, Jean Abeel, who, writing from Amsterdam on 10
April 1659, sent Hartlib £3 ‘van mynnen waerden Oom Iohan
Morian’ (/from my worthy uncle Johann Moriaen’) (HP

27/44/2A).



19

Dutch Church in Austin Friars, London, from 1604 to 1611

or earlier, or the English-born John vanden Abeele who
was elder from 1630-36, both of them merchants.il
Moriaen also had at least one brother, whose daughter in
1649 or 50 married into the family of the renowned
Frankfurt printer and engraver Matthias Merian.1l4 Other
members of his family lived in Cracow, whence Catholic

persecution drove them into exile in Danzig.l3

The first surviving documentary evidence of Moriaen
is his matriculation at Heidelberg University in 1611.1%
lL.ater, Moriaen fondly recalled his student days at
Heidelberg and his friendship there with Georg Vechner
(later a collaborator and editor of Comenius), for whose
accommodation he apparently paid.l® His family evidently
had the funds and the will to ensure he was well provided
for. Since Moriaen subsequently became a Reformed

minister, it is altogether likely that he studied

theology, but the records yield no more than the date of

11 See Ole Peter Grell, Dutch Calvinists in Early Stuart
London: The Dutch Church in Austin Friars 1603-1642
(Leiden, New York, Copenhagen and Cologne, 1989), 257,

and J.H. Hessels (ed ),.Ecc1951e*Londlno-Batava‘Archlvum
III, passim. Nelither of these was the husband, for their
marriages are recorded (1b., 270), but a famlly
connection is altogether likely. There was also another
Jan Abeel at Austin Friars at least between 1648 and 1656
(Hessels III, nos. 3013 and 3043).

12 No. 116

13 No. 34.
14 G. Toepke, Die Matrikel der Universitdt Heidelberg

von 1386 bis 1662 (Heidelberg, 1886), II, 254, entry 84.
15 No. 17. Georg Vechner matriculated at Heidelberg two
months after Moriaen, on 8 July 1611 (Matrikel der
Uvniversitdt Heidelberg, II, 254, entry 118).



20

matriculation, with no indication of how long he remained

in Heidelberg or what degree, if any, he obtained.

Heidelberg was a stronghold of Calvinism at this
period. The Reformed faith had been imposed on the
Palatinate in 1562 (and again, after a Lutheran
interlude, in 1583), thus gaining for the cause the
oldest university in Germany, and one of the most
reputable. Though it initially remained academically
conservative by comparison with the newly-founded
Reformed academies such as Herborn (established 1584),
the ethos was changing at the very moment of Moriaen’s
arrival. 1In particular, the logical and pedagogical
ideas of Bartholomdus Keckermann (1571-1609) were
(somewhat belatedly) meeting with an enthusiastic
reception. Keckermann had set out to define what he
called ’‘methodical Peripateticism’, a synthesis of the

traditional Aristotelian logical methodology with the

newer and ostensibly anti-Aristotelian ideas of Pierre de
la Ramée (Ramus) which had become a standby of Reformed
education. Ramism, as Howard Hotson puts it, ’was an
instrument adopted in order to achieve a Second
Reformation’, and Keckermann’s achievement was a fusion

of ’Ramist clarity with Peripatetic substance’.l1©

A

16 Howard Hotson, Johann Heinrich Alsted: Encyclopedisnm,
Millennarianism and the Second Reformation in Germany

(PhD thesis, Oxford, 1991), 41 and 82. For a fuller
account of Keckermann and his impact, see the second

chapter of this thesis, pp.52-90. On Ramus and his
impact, see Walter J. Ong, Ramus, Method and the Decay of
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Keckermann was a founder of the encyclopedic tradition
that led through Alsted to Comenius and his notion of
Pansophy, of which Moriaen was later to become a
prominent champion and supporter. Though there is not a
single mention in his surviving correspondence of either
Ramus or Keckermann - or, for that matter, Aristotle -
his university education took place at the same time
Comenius was studying under Alsted in Herborn, just the
time when the notions of universal method and

encyclopedic knowledge were achieving their greatest
vogue, especially in Reformed establishments.? It is
even possible Moriaen first met Comenius during the
latter’s brief spell at Heidelberg in 1613, but it is by

no means certain Moriaen was still there by then.

* x * X *

1:2 Under the Cross

There is no record of Moriaen at all for the next
eight years, but at some point during this period he
became a minister in Frankfurt am Main. The situation
there must have been familiar enough. Like Niirnberg,
Frankfurt was an Imperial city under Lutheran control,
cautiously and uneasily tolerating a substantial

calvinist minority of largely Dutch origin which was

Dialogue: From the Art of Discourse to the Art of Reason
(Cambridge, Mass., 1958).

17 Ibid., 82-5. See Chapter Four, sections 1 and 2 for
a fuller discussion.
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accorded no officially recognised church. Services and
sacraments could be delivered only secretly, in private
houses, just as they were in Nirnberg. As a boy, Moriaen
would have attended such clandestine religious gatherings

in his home city; as a young man, he conducted them in

Frankfurt.

A new experience for him at this time, which may
well have had an impact on ﬁis later thought and
attitudes, will have been the Jewish ghetto. There was a
sizeable Jewish community in Frankfurt, tolerated 1like
the Reformed Christians because it was economically
useful, but very much on sufferance and with far more
severe circumscriptions. The Jews were subject to a
strict curfew, being confined to their ghetto after dark
and on Sundays, and at no time permitted to leave it
without sporting the stigma of a prominent yellow circile

sewn onto their clothing, or to assemble outside it in

groups of more than two.18 No comment whatsoever by
Moriaen survives concerning his time in this city, but it
is a reasonable conjecture that his experiences or
observations in Frankfurt had a bearing on the keen
interest he later displayed in Judaism, and the
considerable sympathy he showed, by the standards of the

day, for its practitioners.

18 See Gerald Lyman Soliday, A Community in Conflict:
Frankfurt Society in the Seventeenth and Early Eighteenth
Centuries (Hanover, New Hampshire, 1974).
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In 1619, at the outbreak of the Thirty Years War, he
was summoned by his Church to the still less congenial
surroundings of Cologne, one of the most staunchly and
intransigently Roman Catholic enclaves of the entire

Empire. The records of the German Reformed Church there

(henceforth Protokolle) note that on 27 February 1619,

Weil die Brider sich entschlossen den dritten
Diener 2zu berufen, und uns einer mit Namen
Johannes Morian vorgeschlagen wird, welcher
sich auf die zukiunftige Woch wird finden lassen
zu (Frankfurt); als sollen die Brider Wilhelm
Engels und Johan Fassing Anordnung tun, daB
gemelter Morian in seiner Predigt von den
vornehmsten Gliedern der Kirche angehéret
werde, damit man abnehmen mége, ob er dieser
Gemeinde wiirde frichtbarlich dienen kénnen.1®

Apparently his preaching met with the approval of the
church authorities, since two months later he was sent a
written summons.2? The phrasing of the above-cited entry
- ’welcher sich [...] wird finden lassen’ - is highly

suggestive of the conditions under which Moriaen worked:
he was evidently not a man accustomed to ’letting himself

be found’. But for a Reformed minister to move from
Frankfurt to Cologne was to exchange, quite deliberately,
the frying pan for the fire. The Nirnberg and Frankfurt

authorities were prepared to turn a blind eye to
habetutitet .

19 Protokolle I, 235, no. 750. The Protokolle are a
fascinating document, but unfortunately are published in
a massively modernised and standardised form with what
appear to be somewhat ad hoc editorial policies: it is
never made clear what the bracketing of (Frankfurt)
indicates, though I would guess 1t is editorial
expansion, perhaps of ‘Ffort’, a common abbreviation of

the name. _
20 Protokolle I, 235, no. 752, 25 April 1619.
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Calvinism so long as its adherents maintained a

reasonable level of discretion. Cologne wanted no truck

with any form of Protestantism at all.

At the time of the first wave of Protestant

emigration from the Netherlands, Cologne had offered
numerous attractions to the exiles: many Dutch traders
had business connections there, it was reasonably close
+o the Netherlands, and it Qas known for tolerance and
hospitality. The Jesuit-led Counter-Reformation soon

changed this. The Lutheran and the three rather larger
Reformed Churches (German, Dutch and Walloon) found
themselves under constant surveillance and at risk of
unwelcome attention from the authorities or more orthodox

citizens. As Rudolf Léhr, the first modern editor of the

Protokolle, sums the record up:

Vom ersten Schlag, 1566/1568, liber berichtete
oder nur angedeutete Uberfidlle auf Predigten
[...] i1st es bis 1627 eine fortwdhrende Kette
von Verhéren, Geldstrafen, Haft und
Stadtverweisungen, von Hausdurchsuchungen und
HausverschlieBungen, worunter die Evangelischen
zu leiden haben [...] Bis zum Ende der
Reischsstadtédra galt hier grundsédtzlich und
unverandert das Verbot der &6ffentlichen
Ausiibung fiir jeden nichtkatholischen Kultus.?41l

21 Rudolf L&hr, ‘Zur Geschichte der vier heimlichen
K6lner Gemeinden’, Protokolle IV, 11-33, 16-17 (prepared
for publication by Dieter Kastner: Ldhr died before
conmpleting his work). See also A. Rosenkranz, Das
Evangelische Rheinland: ein rheinisches Gemeinde- und
pfarrerbuch I (Diusseldorf, 1956), esp. p.376. Rosenkranz
gives the name of the ‘third minister’ in Cologne from
1619~-27 as Johann Moreau, which must be a variant form or

a mistranscription of Morian.
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The full congregation never met at any one time, and
from October 1619 on no more than two of the three German
ministers ever attended consistorial meetings together.<22
When a service or communion was arranged, the ministers
decided which of their flock to call to it, by turns and
according to the standard of their behaviour, and secret
messages were conveyed to those summoned, informing them
of the time and place. Whenever Catholic processions,
such as the Corpus Christi day parade, were due to take
place, the ministers went discreetly from house to house
among their congregation exhorting them to keep well
clear of the_'abgéttliche Gotzendracht’. When the
Reformed Churches, by contrast, decided on a day of
pgayer and fasting - a standard Protestant strategy for
appeasing the wrath of God which was employed about once
every three or four months - the same procedure was
repeated, firstly to let people know it was happening and

secondly to encourage them to observe it.

The Elders of the church occupied their position
only for a year at a time, after which new elders were
elected. This tended to be a cyclical process, former
elders being regularly proposed for re-election after
four or five years. The ministers never appeared

publicly in clerical dress. The locations of the services

22 Protokolle I, 243, no. 775. On 29 July 1626, the
maximum number was further reduced to one (pp.327-8, no.

1040). ’
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and even the days on which they were held were frequently

changed. The watchword was discretion, and the foremost

concern of all members of the church was to avoid drawing

attention to thenselves.

Despite such conditions, the role of Reformed
minister in Cologne may well, 1in early 1619, have
presented brighter prospects to a devout believer in the
imminent and ultimate triumph of the Protestant cause
than can easily be appreciated with the handicap of
hindsight. Bohemia was making its stand against
domination by the Catholic Habsburgs and it was fondly
supposed by many Protestants that its elected champion,
Friedrich V of the Palatinate, would be supported by the
might of England under his father-in-law James I. The
abundant prophecies of the impending downfall of
Antichrist seemed to be borne out by this massive
challenge to Catholic domination within the Holy Roman
Empire. Moriaen had certainly read the Fama and
confessio of the Rosicrucians,?3 the one predicting an
jmminent rebirth of the Evangelical church, the other
announcing with positively sadistic glee the downfall of
Rome. He also saw the manuscript of the first two parts
of Lux in tenebris, the visions of Christina Poniatowska

and Christoph Kotter, translated into Latin by Comenius,

23 Fama Fraternitatis des 1léblichen Ordens des
Rosenkreutzes (Cassel, 1614) and Confessio Fraternitatis
oder BekanntnuB der léblichen Bruderschafft deB
hochgeehrten Rosen Creutzes (1615): see no. 190.
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foretelling the restoration of Elector Friedrich and the
triumph of Protestantism. That is not of course to say
that he uncritically believed them, and his own much
later recollection was that he approached Lux in Tenebris
at least with considerable scepticism.44 But he can
hardly have been unaffected by the emotional and
intellectual climate that produced such works, distinctly
and deliberately reminiscent of the vengeful optimism and
dogged faith of the early Christian Church - another

oppressed dissident minority - as expressed in

Revelation.

Whether Moriaen shared it or not, the illusion d4did
not last long. The summer of 1620 saw Friedrich’s lands
in the Palatinate overrun by forces allied to the
Emperor, and in November his army in Bohemia was routed
by Bavarian-led troops at the Battle of the White
Mountain outside Prague. Friedrich and his family fled
to the Netherlands, and in 1623 his Electorate was
transferred to the Catholic Maximilian of Bavaria. It
had rapidly become apparent that the English crown had no
intention of engaging for one side or the other, and the
position of Protestants in such Catholic strongholds as
Cologne, where the Counter-Reformation had in any case
already been in full swing for some decades, became more

difficult and dangerous than ever. Far from spearheading

24 No. 172.
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a Third Reformation, Moriaen and his colleagues can at
best have found themselves struggling to sustain the
faith of a beleaguered congregation forced to worship in
secret and displaying considerable courage in doing so at
all. The one thing to be said for Cologne, from a
Protestant point of view, was that unlike so much of
Germany it avoided becoming a battleground, but in that
respect it was a haven securely in hostile hands. It was
not until 1802 that public Evangelical worship became
possible in the city.?® That Moriaen stuck to this
singularly thankless and dangerous post for a full eight

years bespeaks considerable courage and tenacity of

purpose on his part.

The contemporary Protokolle give some impression of
what Moriaen’s life must have been like for these eight
years. Laconic but vivid, they are records of great
value not only for their many historical and biographical
details but also for sheer human interest: and they
incidentally refute the stereotypical image of Calvinists
as humourless. Moriaen’s name appears dozens of times
over the period of his ministry. In the early years
especially, the keepers of the Protokolle clearly set out
to convey as great a sense of normality as possible,
assiduously noting the routine tasks assigned to the

church’s servants, tasks which would have been the stock-

25 Léhr, ’Zur Geschichte der Vier Heimlichen K&lner
Gemeinden’, Protokolle 1V, 11-33, 19.
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in-trade of a Reformed minister in any location, Geneva
as much as Cologne. Moriaen oversaw accounts and dealt
with church correspondence; he received and passed on
pleas for charitable assistance, both from distressed
individuals and other Reformed communities; he catechised
aspiring members of the congregation and assessed their
suitability in terms of their behaviour and their
familiarity with the principles of religion. He
frequently attended the consistorial meetings of the
three Reformed Churches which took place every few
months, and at which common policies were agreed on, the
division of labour between the three sister churches
allotted and disagreements discussed. Above all, he
carried out that most central of a Reformed minister’s

duties, the supervision of the morals of his flock.

Soon after joining the church, Moriaen was
confronted with the rather surprising case of one
Jeremias Mist, who wished to marry his late stepfather’s
widow. Moriaen was appointed to write to the Heidelberg
theologian Scultetus for advice. The reply was, as the
Protokolle drily note, that the proposal was found
unacceptable ’in Ansehung gedachte Witwe seine Mutter sei

oder zum wenigsten dafiir gehalten werde’.<%

26 Protokolle I, 238-40, nos. 762 and 767 (3 and 31 July
1619).
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Most of the misdemeanours he was called on to

admonish were more commonplace:

Wir kommen in Erfahrung, daB Johann Mosten bald
nach dem Gebrauch des heiligen Abendmahls sich

mit dem Trunk lberladen und dariber zu Hause
gegen seine Hausfrau ungebihrlich verhalten,
dadurch die Gemeinde Christi gedrgert. Soll
deswegen bestraft werden von Bruder Jordan und
Morian.2”

one of the worst recidivists in this respect was a
certain Matthias Kuiper. On 1 August 1624, Moriaen was
appointed to help arrange a reconciliation between Kuiper
and his wife, as they had been leading ’ein &drgerliches
Leber)'.28 The following December, Kuiper complained that
he was still not being called to the church services,
only to be told the church was unconvinced by his
explanation ‘daB er seiner gewesenen Magd nachgangen, hab
er allein getan, sie 2zu versuchen, ob sie fromm wdre oder
nicht’.22 Some months later, being assured that he and
'his wife were now reconciled, Moriaen was again sent to
tell Kuiper that he could return to the fold if he

promised to remain sober.3% But by 30 October the wheel
had once more turned full circle:

Matthias Kuiper ob [...] er [...] mit hohem Eid
und teuren Worten einsteils Besserung
angelobet, andern Teils seine Mdngel verneinet,
so haben danach die Sachen anderes befunden,
daB er dem Saufen, Splelen und Leichtfertigkeit
unaufhérlich nachhanget

e

27 Protokolle I, 259, no. 838 (16 June 1621).

28 Protokolle I, 299, no. 966.

29 Protokolle I, 302, no. 977.

30 Protokolle I, 309-10, no. 1000 (7 Aug. 1625).

31 Protokolle I, 312, no. 1006.

HHHHH
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Moriaen was again given the seemingly hopeless task of

persuading the errant Kuiper back onto the paths of

righteousness.

In the early years of his ministry, indeed, the
concern expressed in the records about ‘un-Christian’
behaviour on the part of the congregation, such as
drinking, swearing, gambling, quarrelling, fornicating
and dancing, rather outweighs that about Catholic
persecution. Dancing particularly concerned the German
church, which appears to have been the most sternly
puritanical of the three. A constant complaint in the
records after consistorial meetings was that the Dutch
and Walloon churches considered excommunication an
excessive ﬁunishment for persistent dancing, and could
not be persuaded to join the German in a united and

uncompromising stance against such behaviour.

Another recurrent problem was the habit of the
congregation of attending Catholic ceremonies and
festivals, or, worse, sending their children to Catholic
schools or tutors. Since there was no official or legal
alternative, this is hardly surprising. Association with
catholics, however, was a matter of concern not only for
jts corrupting influence on the individual concerned, but
for the danger it posed to the Reformed community as a

whole, especially to those actually in Church service.
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When, for instance, the daughter of the woman appointed
to summon catechists took up with a Papist, the Church
was reluctantly obliged to dispense with her mother’s

services.32 A careless or malicious word might let slip
the identity of a minister or the location of a service,

as when

Christian Stoffgen wird beridchtigt, daB er in
Gegenwart einer P&apstischer Frauen sich
ungebiihrlich verlauten lassen, daB er von D.
Lauterbach unfreundlich tractiert wurde, und
dabeili gesagt, ’so tun unsere Eltesten’. Soll
daruber von Bruder Johann und Schiitgens
angesprochen und nach Befindung gestrafet
werden. 33

The result might be banishment from Cologne of one of the
Church’s servants, as happened to Johann Kray in 1623,34
or the arrest of the owner of a house in which services
were held. This befell Peter Gililich on 5 March 1627.
Faced with the threat of a heavy fine or imprisonment
unless he would reveal the names of at least some of the
congregation, Gllich was on the point of capitulating,
and the Church found itself obliged to spend 300
Imperials from its funds to buy his release.3® children
of course were particularly susceptible to Papist wiles,

and were not admitted to services on the grounds that

they were too young for their discretion to be relied

on.36

32 Protokolle
33 Protokolle
34 Protokolle
35 Protokolle
36 Protokolle

y 327, no. 1037 (8 July 1626).
, 305, no. 988 (6 March 1625).
, 282, no. 919 (5 July 1623).
, 335, no. 1056.

, 242, no. 774 (10 Oct. 1619).

o
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In the course of his ministry, Moriaen formed a
number of lasting friendships: many of the names that
feature regularly in the Protokolle recur too in his
later correspondence with Hartlib. Among the more
respected members of what was in general a well-to-do
congregation were the Pergens family. Long before
Moriaen’s arrival, one Jacob Pergens was Elder for a year
(1604),37 and Leonard Pergeﬁs was upbraided for the
tiresome sin of dancing.3® These are almost certainly
older relations of the Jacob Pergens, Herr von Vosbergen,
who later settled in Amsterdam and became a director of
the West India Company, and is frequently mentioned in
Moriaen’s correspondence with the vague designation
'Vetter’ (ie. any male relation beyond the immediate
family). His trading contacts would make him a useful
channel for conveying parcels of books, minerals,
medicines, etc. between England and the Netherlands.
Another prominent family was the von Zeuels: Peter and
Jacob appear as servants of the church during Moriaen’s
ministry, and before his arrival, Adam von Zeuel was an
elder.3”? Moriaen would later marry this Adam von Zeuel’s
daughter Odilia. There is frequent mention of the

Lauterbach family, who also appear later as relatives of

37 Protokolle I, 118, no. 286.1.
38 Protokolle I, 122, no. 303 (14 June 1606).
39 Protokolle I, 118, no. 286.1 (he took over from Jacob

Pergens at the end of 1605).
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Moriaen.49 In the tight-knit Reformed community,
intermarriage between the larger families was virtually
inevitable, so it is hardly surprising that all these

names occur in his later correspondence as relations,

probably through his marriage to Odilia von Zeuel.

It was also in Cologne that Moriaen became
associated with the large Kuffler family. Abraham
Kuffler was Elder in 1622 and 1627,41 and numerous other

members of the family are mentioned as attending

catechism, delivering their Glaubensbekenntnis and so
forth. At the same time, another Abraham Kuffler of
Cologne and his brother Johann Sibertus were in England.
These two would later achieve considerable celebrity as
inventors, and from the late 1640s onward the fate of

Johann Sibertus in particular became inextricably linked

with that of Moriaen.

Moriaen’s own interest in technological development,

particularly in the field of optics, was also established

by this time. He 1s almost certainly the person referred

to in a letter of December 1626 from Prince August of
Anhalt to the natural philosopher and bibliophile Carl
Widemann, mentioning that ‘zue Célln einer seii sehr

perfect Inn solchen [optischen] Sachen, der hab ainen

40 See no. 5, n.1lo0.
41 Protokolle 1I, 275, no. 898, and 332, nos. 1048-9.
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gesellen Morian genandt’.4¢ Among his accomplishments
was the making of microscopes, albeit relatively basic
ones.%3 There is no clue as to the identity of his
employer, but he later told the story of a glassmaker of
Cologne who was forced to flee the city because his
lenses proved so fragile that they tended to burst
Spontaneously.44 As Inge Keil suggests, the profession
of glassmaker may have served as a cover for Moriaen’s
involvement with the clandestine Reformed Church.%>
There is no doubt, however, that his interest in the
subject was genuine and profound, and it remained with
him for the rest of his life. His later activity as
agent for the German telescope and microscope maker
Johann Wiesel will be considered shortly. Moriaen
expected more from his lenses, however, than mere
magnification: he came to believe that by means of them

sunlight itself could be concentrated into a material

42 August von Anhalt to Widemann, 13 Dec. 1626,
Niederséchsische Landesbibliothek Hannover, MS iv 341,
861, cit. Inge Kell, 'Technology transfer and sc1ent1f1c
spec1allzatlon* Johann Wiesel, optician of Augsburg, and
the Hartlib circle’, SHUR, 268 -278, 272, n.18.

43 As appears from his 1etter to Hevellus, 9 April 1650,
Observatoire de Paris Corr. Hev. AC I,2, fol. 215v, ref.
Inge Keil, 'Technology transfer and sc1ent1flc
spec1allzat10n. Johann Wiesel, optician of Augsburg, and
the Hartlib Clrcle', SHUR, 268-78, 275. Cf. no. 30 on
optics: ‘Ich hab in diesen sachen auch etwas gethan vnd
verstehe die handarbeit so weit sie dieser zeit vblich

vnd bekand ist’.

44 No. 156.
45 Ibid., 272.
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form and the ‘universal spirit’ or ‘world soul’ extracted

from it.46

His future wife aside, the closest and most enduring
relationships Moriaen established were with preachers of
the other Reformed Churches. Justinus Van Assche?’
served the Dutch Church in Frankfurt and Cologne
simultaneously from October 1622 (some three years after
Moriaen’s arrival) till June 1627 (almost exactly the

same time Moriaen left). Hartlib’s great friend Dury was

with the Walloon Church in Cologne from 1624 to 26,4® and
was replaced by Pierre Serrurier, or Petrus Serrarius as
he is better known, who stayed until 1628.4°2 A1l three
were noted for being free-thinkers, and particularly for

being irenically inclined.

46 Nos. 177, 183, 189. See Chapter Five, section 3, for
a detailed discussion of Moriaen’s ideas on this notion,
and his reports of experiments to demonstrate it.

47 See NNBW 1, 187-8; Journal tenu par Isaac Beeckman
(ed. Cornelijs de Waard) I (The Hague, 1939), 219, n.2
and IT (1942), 175-6, n.3; E.G.E. Van Der Wall,
Serrarius, 39-42 and passin.

48 See J. Minton Batten’s hagiographical John Dury,
Advocate of Christian Reunion (Chicago, 1944); Karl
Brauer, Die Unionstédtigkeit John Duries unter dem
Protektorat Cromwells (Marburg, 1907); G. Westin,
Negotiations about Church Unity 1628-1634 (Upsala, 1932):
George Turnbull, Hartlib, Dury and Comenius: Gleanings
from Hartlib’s Papers (HDC) (Liverpool and London, 1947);
anthony Milton, ‘"The Unchanged Peacemaker"? John Dury
and the politics of irenicism in England 1628-43’, Samuel
Hartlib and Universal Reformation, ed. M. Greengrass, M.
Leslie and T. Raylor, (Cambridge, 1994) (SHUR), 95-117.
49 See Van Der Wall, Serrarius, and ‘The Amsterdam
Millenarian Petrus Serrarius (1600-1669) and the Anglo-
Dutch Circle of Philo-Judaists’, Jewish Christian
Relations in the Seventeenth Century: Studies and
Documents, ed. J. Van Den Berg and E.G.E. Van Der Wall
(Dordrecht, Boston and London, 1988), 73-94.
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Early in 1624, Van Assche wrote to his friends and
future brothers-in-law Jacob and Isaac Beeckman
expressing concern about the heterodox opinions of a
friend in Cologne. Van Assche’s letter is lost, and is
known only through Jacob Beeckman’s reply, in which the
stauchly Reformed Beeckman urged him to keep his distance
from such dubious ideas.®?® Neither the friend’s name nor
the unorthodoxy in question is specified. Since the
exchange pre-dates the arrival of either Dury or
Serrarius in Cologne, Van Der Wall conjectures that it
may refer to Moriaen.”®l This is certainly feasible,
though as she stresses herself there is no conclusive
proof. As things turned out, however, Moriaen was the
only one of the four friends not to become embroiled in

public doctrinal disputes.

Van Assche was summoned in 1626 to a new post in
Veere, but refused to sign the rigid Glaubensbekenntnis,
an affirmation of sound doctrinal Calvinism drawn up at
the Synod of Dordrecht. It is a sign of how much laxer
his church was than Moriaen’s that he had presumably not
been required to do so before. This led not only to the
appointment’s not being ratified but to Van Assche’s

excommunication - an excommunication which, it appears

50 Jacob Beeckman to Van Assche, 31 March 1624, Journal
tenu par Isaac Beeckman IV, 79-80.

51: Van Der Wall, Serrarius, 40-41. The letter from Van
Assche Beeckman was replying to is lost.
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from Moriaen’s correspondence, was still in force
thirteen years later.”®? Serrarius, who would later
become one of the most spectacularly non-conformist
figures of his day, was also removed from his post for
unorthodoxy. The precise grounds are unclear, but Van
Der Wall, who is the chief authority on this intrigquing

character, suggests that Serrarius may have rejected the

idea of Christ’s having assumed human nature.>3

As for Dury, he spent his life engendering public
controversies precisely by dint of his tireless efforts
to bring all controversy to an end. Since the studies of
Turnbull and Webster established (quite rightly) the
centrality of Dury’s role in Hartlib’s conception of the
Great Instauration, it has been all too easy to overlook
the fact that this was very much Hartlib’s personal
opinion, and that to many of his contemporaries Dury’s
close involvement with his projects seriously compromised
their credibility. When the mystic and alchemist
Johannes Tanckmar was accused by the Church authorities

in Libeck of promoting unorthodoxy, his friendship with

Dury was cited in evidence against him.®°% In November
1639, Van Assche objected, through Moriaen, to a proposed

publication of his correspondence with Dury about

52 No. 30.
53 Van Der Wall, Serrarius, 45-50. For the extreme

views adopted by Serrarius in later life, see below.
54 See Starck, Libeckische Kirchen-Geschichte, 785-811,
partially reproduced in Steiner, Morsius, 48-57, and no.

15, n.2.
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scriptural analysis, ’‘denn Er selbsten Iustinus vmb
dieser vrsach willen des ministerij entsezet worden vnd
annoch von der Communion abgehalten wird’ (no. 30).
Though one reason cited is that Van Assche’s known
unorthodoxy might be seen to taint Dury’s endeavours, the
letter makes it plain that Van Assche was at least
equally worried about the converse: that making his
association with Dury public would bring him into greater
disrepute. Bringing the work out anonymously would solve
nothing, he protested, for Dury’s style was so
distinctive it would immediately be recognised. If his
ideas were to be made public, it should be in a separate
edition: ’‘Will man aber auch Iustini sachen gemain machen
so thue mans absonderlich damit andere gute furnehmen

dardurch nicht gehindert vnd diffamirt werden’ (no. 30).

It is highly probable, though there is no firm
evidence, that Moriaen’s friendship with another of
Hartlib’s closest assoclates, Theodore Haak, also dates
from this period.”®® Haak was a translator from the
Palatinate, who later settled in England and became a
diplomat in the service of Cromwell and a Fellow of the
Royal Society. He played a leading role in the

organisation of charitable collections for the Palatine

55 See Pamela R. Barnett, Theodore Haak, FRS (1605-
1690): The First German Translator of Paradise Lost (The
Hague, 1962). The book i1s a fund of information on the
Hartlib circle and gives a vivid impression of their

milieu.
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refugees, in the promotion of the work of Comenius, and
in furthering experimental philosophy through the
scientific club known as the ‘1645 group’, including John

Wilkins and John Wallis, and of which Haak was certainly

a member and may have been the instigator.56 After
studying at Cambridge, Haak spent a year or two in
Cologne from the summer of 1626, where he ’joined a group
of fellow Protestants and took a regular part in the
secret religious meetings which they were holding in a
private house.’®’ That is to say, he practised his
religion: there was no other sort of Protestant meeting
in Cologne. Though there is no mention of Haak in the
Protokolle, it would be surprising if he and Moriaen did
not come into contact in such an environment. Indeed,

Haak was in all likelihood part of the audience for

Moriaen’s sermons.

As time went on, the veneer of ordinariness affected
by the Church records became perceptibly thinner. At the
beginning of Moriaen’s period of service, the days of
fasting and atonement were regqularly instituted with the
formulaic remark that penitence was particularly
necessary ‘in diesen geschwinden gefédhrlichen Zeiten’.

By the end of 1625, this had turned to ’‘wegen groBer

gegenwdrtiger Not und schrecklichen Zorn Gottes’.”® The

56 See Webster, Great Instauration, 54, for details.

57 Barnett, Haak, 13.
58 Protokolle I, 312, no. 1006.
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steady trickle of ministers and others in the church’s
employ requesting demission because they were becoming
too well known swells with the passing of time, as does
the number recogniséd by the authorities and imprisoned
or banished from the city. The elder Jacob Phinor, when
he died in 1624, was not replaced, ’welil es uns allbereit
an Personen mangelt, und je ldnger, je mehr ermangeln
wird’.22 A recurrent cause of concern was the question
of how to reconcile a clean conscience with interrogation
under oath if the worst came to the worst. This was
discussed on 4 May 1623, but as the records put it no one
could come up with a better idea than that already in
practice, thét anyone put in such a position should
consider him or herself automatically released from the
church and hence able to say honestly that he or she had
nothing to do with it.60 7This perhaps proved inadequate
to cope with the formula ‘are you now or have you ever
been’, for the same question was raised again, in the
’jetzt lUberaus schwehrlicher und gefé&hrlicher Zeit’, on
26 August 1626, and brothers ‘Henricus und Morian’ were
appointed to search the church records diligently for a
previous ruling on the matter that might supply a better
solution.®l (The result of their deliberations is not
recorded.) The resolute tone of the earlier entries, and

their frequent sardonic humour, gradually give way to a

59 Protokolle I, 297, no. 960.
60 Protokolle I, 280, no. 913.
61 Protokolle I, 328-9, no. 1042.
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gathering sense of impotent frustration, exemplified by

the decision on 1 April 1627:
In Betrachtung der grofen Gefahr und Not, die

an diesem Ort je langer je mehr zunimmt, wollen
sich die sé@mtlichen Brider mit Anrufung

gbttlicher Hilf auf die allerheilsamsten und

sichersten Mittel eifrig bedenken, wie wir

méchten unsern Gottesdienst besten FleiBes

verrichten, und gleichwohl Gefahr wohl

vermieden bleibe.®4

By this juncture, Moriaen, who had already stuck to
his post a good deal longer than the majority of
ministers found possible, had applied to join the
swelling exodus. ’‘Bruder Joh’ was released from his
duties ‘aus erheblicher und hochdringender Not’ on 29
February 1627 - but with the pro?iso ‘daB gleichwohl er
uns seine Gutwilligkeit, solang es Gelegenheit gibt,
wolle wiederfahren lassen’.®3 Quite what was meant by
this is not altogether clear, but it was evidently more
than a rhetorical turn of phrase and involved some sort
of practical commitment, since on 1 April he pressed
again ‘um seinen ordentlichen Abschied’, the other
brothers agreeing to refer the matter to their superiors.

It was not until 26 May that he was finally, and

reluctantly, released:

Uber die Gelegenheit Bruder J haben die
sdmtlichen Briider aus Betrachtung
hochdringender Not einmiitiglich dahin
geschlossen, daB8, ob wir wohl sehr ungern

62 Protokolle I, 336, no. 1057.
63 Protokolle I, 334, no. 1055.
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seines Dienstes entbehren wollten4 dennoch ihm
auf sein Begehren zu willfahren.®
Soon after renouncing his ministry at Cologne,

Moriaen became involved in administering charitable
collections for the Reformed ministers and teachers, and

their families, driven out of the Upper Palatinate by the
Bavarian invasion. He later informed Hartlib, when
recommending Lodewijk de Geer as a patron for Comenius,

that

seine [de Geer’s] gutthat den Exsulibus vnd die
sonsten in frembden landen verlaBen sietzen,
vermainet ist. Ich weif auB gutem grund das
dieser Man allein, vber 20000 Rttr vor vnd nach
den Pfdlzen vbermachet hatt, immaBen Ich vber 5
Iahr bey der rechnung selbsten geseBen vnd das
collecten werckh der ober Pf&lzer stifften vnd
administrirn helffen (no. 64).

Turnbull mistakenly places this phase of Moriaen’s
life some eight years later: ‘from 1636 onwards until
certainly 1641 he had been engaged in the Upper

Palatinate on the work of collecting funds for Protestant

exiles - work which he helped to start and administer’.65

64 Protokolle I, 337, no. 1060.

65 ’‘Peter Stahl, the First Public Teacher of Chemistry
at Ooxford’, Annals of Science 9 (1953), 265-70, 265, n.5.
The above-quoted passage 1s clearly the (unstated) source
for this - ’helped to start and administer’ is a direct
translation of ’stifften vnd administrirn helffen’ - but
Turnbull has confused German and English usage of the
perfect tense, assuming that Moriaen meant he was still
involved at the time of writing (1641): the sense,
however, is not ‘I have been working for over five years
..7” but I worked for over five vears ...’. Cf. the
still more literal version in HDC, 355: ’he has [in 1641]
been at the reckoning for more than 5 years and has
helped to start and administer the work of collecting in
the Upper Palatinate’.
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Blekastad follows Turnbull’s error of dating and adds a
distortion of her own by stating that De Geer
hatte [Hartlib] durch Morian sagen lassen, dass
er in den letzten funf Jahren 20.000 R. Th. an
Fliichtlinge verschenkt habe und dass 1000 Libr.

jahrlich fur ihn nichts bedeuteten (emphasis
added).66

This is unfair both to Moriaen and to De Geer: there is
no reason to suppose the former was writing at the
latter’s behest. Moreover, such work was carried out not
in the Upper Palatinate itself, but in Moriaen’s nearby
birthplace Nirnberg, the foremost resort of the refugees
and the administrative centre for the distribution of

funds raised by the international relief effort.67

This charitable collection for exiled Protestant
preachers and teachers, who in many cases were literally
facing starvation, was first organised in 1626 as a
p;ivate enterprise by Johannes Cliner, a former Reformed
preacher of Amberg who had himself taken refuge in
Nirnberg. Amberg was a town of the Upper Palatinate
which had been among those to which Reformed Niirnbergers
such as Hans Morianus resorted for baptisms and
communion. From the start, however, it was an
international operation, applying for and receiving
subsidies from sister churches in Switzerland, France,

the Netherlands, and England. Various members of the

66 Comenius, 328. The remark that £1,000 a year meant
nothing to de Geer occurs in no. 67.
67 Grell, Dutch Calvinists, 186-7; Barnett, Haak, 21.
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Niirnberg Dutch community soon became involved in the
project. Among the merchants who acted as clearing
agents in this business, by accepting in their own names
the foreign currency donations received and passing on
the equivalent amount in Nirnberg guilders to the
overseers of the collection, was Moriaen’s brother-in-law
Abraham de Bra, alongside Jermias Calandrin and Johann
Kendrich, two other names that occur, albeit only in

passing, 1in Moriaen’s later correspondence.68

On 30 March 1627, the deposed Elector Palatine,
Friedrich V, issued a ‘royal’ decree from his exile in
The Haqgque, rofficially’ sanctioning the programme. De
Bra, Calandrin and Kendrich all appear shortly after
this, no longer as middle-men, but as organisers and
overseers of the collection, and were joined in this
capacity, according to Nelidiger, by the Dutch Niirnberger
'Johann Moriau’. This is an evident (and easily-made)

mistranscription of ‘Morian’.6?

As far as the City Council was concerned, of course,
the enterprise had no official character at all, and the
official approbation of Friedrich, if they knew about it

at all, could only serve to make the whole business

68 Nos. 56 and 76: it 1s not certain the individuals
concerned are the same, but they are almost certainly
members of the same family. See Hans Neidiger, ’Die
Entstehung der evangelisch-reformierten Gemeinde in

Nurnberg’, 269.
69 Ibid., 270.
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highly suspect. In 1628, the Council organised an
investigation of it. This declared the collection not
only illegal but apt to awaken suspicion that Niirnberg
was secretly promoting Calvinism, a charge likely to lead
to dire reprisals from the Emperor, or to provide
Maximilian of Bavaria with an excuse for occupying the
city. Charity toward exiles was all well and good (and
was, indeed, being organised by the Council itself on a
smaller scale), but only under the Council’s own aegis.
The Council duly admonished the organisers and threatened
them with banishment. As had earlier been the case with
baptisms and weddings outside Nirnberg or secret
calvinist services within it, however, this seems to have
been more a matter of form than a genuine attempt to put
a stop to the collection. The ’Dutch’ administrators,
presumably including Moriaen, discreetly handed their .
responsibilities over, in name at least, to four
ministers and officials from the Palatinate, but by 1631
had as quietly taken them up again. The Council’s main
concern, it would seem, was to be able to demonstrate if
necessary that it was not secretly in league with
Friedrich V or actively condoning heresy. It was more
important to have these statutes noted in the records
than actually to implement them. All it really wanted
from the Calvinists was discretion. The one person
involved who actually was officially banished from the

city, Dr Johann Jakob Heber, himself a Palatine exile and
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principal overseer of the distribution of funds, did not
in fact leave.’® The collection continued to function
until after the end of the war, finally being wound up in
1650. In 1637, indeed, it was given de facto recognition
when the Council referred an application from a Palatine
serving maid for treatment in a Nirnberg charity hospital
to ’‘den pfdlzischen Exulanten, als dieser Patientin
Landsleuten’ and ‘der Collecta und dero Verwaltern’.’l
After what Moriaen had been accustomed to in Cologne,

this hardly counted as persecution.

Of all the contributions that reached Nirnberg from
the various foreign churches they had appealed to, the
most substantial was that from the two Royal Collections
in England administered by the Dutch Reformed church at
Austin Friars. Hartlib and (especially) Haak were
involved in organising these. ’2 Despite the obstruction
of William Laud, Bishop of London, who was not best
pleased to see his sovereign sanctioning what he saw as
support for the cause of international Calvinism, the two
collections raised close to £10,000 for the relief effort

(there was a third Royal Collection in 1635 but Laud, by

70 Ibid., 271-3. My account of the Nirnberg collection
is again heavily indebted to of Neidiger’s excellent

article, esp. pp.269-275.

71 Ibid., 273.
72 Cf. Ole Peter Grell, Dutch Calvinists in Early Stuart

London, ch. 5 (/The Collections for the Palatinate’),
176-223, Barnett, Haak, 21-3, and Hessels III, nos. 2141
and 2244. Haak acted as representative in England for

the Lower Palatine refugees.
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then Archbishop of Canterbury, kept a much tighter rein
on this).”’3 1t is impossible to say, however, whether

Moriaen was already in personal contact with Hartlib by

this juncture.

1:3 Mystics and Utopists

The cultural and confessional atmosphere of Niirnberg
had changed somewhat since Moriaen’s childhood. It was
still a Free Imperial City and still officially Lutheran,
but was becoming known, as were Hamburg, Frankfurt,
Libeck, Rostock and Bremen, as a centre for religious
independents. This was perhaps the result of the
willingness these free Lutheran cities had earlier shown

to admit refugees of various Evangelical hues.

Luther’s most revolutionary achievement had been,
perhaps, the bringing of the Bible to the people, that
they might no longer be duped by the casuistical

interpretations set on it by Rome. A perennial source of
embarrassment to learned Lutherans in positions of
authority, both ecclesiastical and secular, was that
instead of uniting joyously in the pure and simple faith
that had thus been revealed to them, considerable numbers
of the people proceeded to put their own novel

interpretations on the sacred texts, and to arque that

73 Grell, Dutch Calvinists, 206-7 and 223.
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the Lutheran theologians who sought to suppress their
views were indulging in gquite as much casuistry and
restraint of conscience as the Romanists they had taken

over from.74 In fact, the Lutheran cities were on the
whole a great deal milder in their treatment of non-
conformists than either Catholic or Calvinist

territories, which is the main reason they attracted so

many of them.

These Evangelical independents, representing a very
broad spectrum of views, and united more by their shared
rejection of both Lutheran and Calvinist
confessionalisation than by any doctrinal unanimity, are
generally lumped together by modern historians under the
faute de mieux labels ’spiritualist’, ’separatist’ or (in
German) ’‘Schwidrmer’. This last, much like the English
renthusiast’, was a catch-all derogatory term applied

promiscuously at the time to the uncategorisably

unorthodox. Other contemporary expressions applied in
similarly arbitrary fashion were ’Schwenckfeldianer’,
rBdhmenist’ and ’‘Weigelianer’, after the mystic writers

caspar Schwenckfeld, Jacob BShme and Valentin Weigel.

W

74 Starck’s Liibeckische Kirchen-Geschichte, for
instance, provides throughout the period of the Thirty
vyears War a catalogue of non-conformists laying such
charges, and meeting with a palpably embarrassed response
to them. A classic example is the Abgetrungene Kurtze
[...] Verantwortung NICOLAI TETINGS (s.l., 1635). For a
more sympathetic account of the Schwédrmer, see Gottfried
Arnold, Unpartheyische Kirchen- und Ketzer-Historia

(Schaffhausen, 1741) II, passim.
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Though all these writers had their genuine adherents
among the independents, these terms were on the whole
used loosely and arbitrarily, often without any clear

idea of the doctrines they ostensibly designated.

There are, for obvious reasons, considerable

difficulties in establishing the nature and membership of
such independent circles, if indeed they can be deemed to
have had a sufficiently formalised existence for words
such as ‘circle’ and ’‘membership’ to be applicable to
them at all. It 1is clear, however, that in the Niirnberg
of the late 1620s and early 1630s, there were
considerable numbers among the populace prepared openly
to refuse attendance at Lutheran services. These non-
conformists came almost exclusively from the milieu of
the traders and artisans.’® They were, in short, the
children and grandchildren of the Reformed immigrants
among whom Moriaen’s parents had featured towards the end
of the previous century, grown a little more confident
than their forebears had been of their right to assert an
independent religious identity, but also less committed

than those forebears to the orthodoxies of Calvinisn.

75 See Richard van Dilmen, ‘Schwidrmer und Separatisten
in Nirnberg (1618-1648)’, Archiv fir Kulturgeschichte 55
(1973), 107-137, 115. Van Dillmen is overly inclined to
take passing mentions in letters as evidence of close and
formalised contacts, and consequently gives an impression
of more organised and active resistance to orthodoxy than
his evidence warrants. The essay is nonetheless a
valuable account of unofficial religion in Nirnberg at
the period and the (not very effective) measures taken to
suppress it.
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The use of the term ’‘Schwarmer’ for dangerously
independent religious thinkers seems to have originated
with Luther himself, reflecting his own alarm at some of
the forces he had helped unleash. The danger they posed
to the establishment was in most cases more perceived
than real. A few, such as J.L. Minster and Ludwig
Gifftheil, preached armed insurrection in the name of the
Messiah, but they found few followers. The majority were
more concerned with an internalised, pietistic
spiritualism, and were quite content to leave the
established church to its own devices so long as it
extended the‘same courtesy to them. By definition
individualistic, most rejected the very notion of sects
and schools. 1In the case of Nurnberg, there can be no
knowing what passed in the private gatherings which
undoubtedly took place, but of which no detailed record
has survived. However, there is no evidence to suggest
that these were more than occasions to discuss and
celebrate a doctrinally independent faith, or that the

participants either did or desired to challenge the

officially established religion of the city.

This was the milieu to which Moriaen returned in
(probably) 1627. While sugh associations provide no
conclusive proof of Moriaen’s own opinions and still less
of his activities, a consistent picture emerges of a man

much involved with the doings and writings of these so-
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called ’enthusiasts’ or ’Schwarmer’, whose beliefs varied
widely on points of detail, but who were generally agreed
on the importance of a personal understanding of and

relationship with God and the expression and propagation

of that faith through practical works of charity and the

dissemination of inspirational literature.

It is from Nirnberg that his first surviving letter
is addressed: it is to Dury, and dated 22 January 1633.76
It is a short note in Latin, mainly concerned with an
exchange of literature: Moriaen had been enquiring on
Dury’s behalf after a number of works by the
'spiritualists’ Sebastian Franck, Christian Endfelder and
Daniel Friedrich, and specified Caspar Warnle as a
contact through whom he had tried to obtain them. This
warnle (Werlin, Wérnlein) came from one of the more
prominently unconfessionalised Nirnberg families. 1In
January 1648, a church commission considered what to do
‘mit den weigelianischen Personen als Niclaus Pfaffen,
Hanns von der Houven und Caspar wédrnleins wittib’, and
recommended banishment, though it is not clear to what

extent this advice was acted on.””

Later the same year, Moriaen wrote again to Dury

that his sister’s daughter had married Peter Neefen,

76 HP 9/15/1A-B.
77 Van Dilmen, ’‘Schwdrmer und Separatisten in Niirnbergqg’,

132-4, esp. n.96 which quotes extensively from the
commission’s findings. |
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adding that Neefen was no stranger to Dury.78 Neefen,
together with Warnle and a few others, belonged to the
inner circle of friends of Nikolaus Pfaff, who has been
described as the spiritual leader of the Nirnberg non-
conformists.’® Neefen was also particularly close to the
mystic Johann Ludwig Minster, who even hoped that in the
event of his wife’s death, Neefen would undertake the

care and upbringing of his children.®9

Moriaen’s interest in rare and unorthodox mystic
literature surfaces again in a letter to Van Assche of
1634, in which he expressed hopes of obtaining a copy of
Paul Felgenhauer’s Monarchen-Spiegel (1633-5).81 In this
work, Felgenhauer accused the rulers of the world of
- neglecting the higher authorities of Christ and God, and
of staining their hands with the blood of innocents. He
contrasted the ’‘Reich des Teufels, des Tieres und der
Tyrannen in dieser Welt’ with the reign of Christ in the
world to come (the Millennium) and finally with the reign

of God in a new incarnation of this world at the end of

78 Moriaen to Dury, 19 Sept. 1633, HP 9/15/3A: ‘Nuptias
neptis mea ex sorore, cum Petro Neeflo tibi non ignoto
celebravi’.

79 Van Dilmen, ’Schwdarmer und Separatisten in Nirnberg’,
115.

g0 Van Dilmen, ‘Schwarmer und Separatisten in Nirnberg’,
116, n.50, and 119. On the pletlstlcally inclined J.F.
Minster, see Van Der Wall, Serrarius, 112. He is not to
be confused with his much more radical and aggressively
chiliastic, almost Fifth Monarchist brother Johann Ludwig
(see Van Der Wall, Serrarius, passim).

g1 A fuller account of Felgenhauer and Moriaen’s

attitude to his writings is given in Chapter Two.
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time.82 sSince the attack on temporal authorities
included explicit denunciation of the Emperor Ferdinand,
the work later brought down the accusation of lése-
nmajesté against Felgenhauer.83 Whether Moriaen was
trying to acquire it from or for Van Assche is not clear,
but it is evident both men were avid readers and

collectors of such books . 84

However loosely the name of Jacob B&hme may have
been invoked by the denouncers of non-conformity, there
is no doubt that this mystic visionary genuinely was a
source of inspiration for many of the period’s freer
thinkers, as for some of the radical religious movements
that sprang up during the political upheavals in England
in the 1640s.82 Bdhme (1575-1624), a cobbler by trade

and largely self-educated, preached an intensely personal

82 See Ernst Georg Wolters, ‘Paul Felgenhauers Leben und
wirken’, Jahrbuch der Gesellschaft fiir Niedersdchsische
Kirchengeschichte 54 (1956), 63-84, and 55 (1957), 54-94,
esp. part 2, 72-3.

83 Ibid., part 2, p.69, and see nos. 166 and 174.

84 UBA N65a (10 March 1634), a letter principally
devoted to alchemy, but which-concludes ‘als ul den
monarchen Speigel oock per dominum Serrarium (quem ex ne
ut salutes rogo) niet tewege brengen can so moet ick dien
in de toecomende missie bestellen’ (’/if you cannot obtain
the Monarchenspiegel through Mr Serrarius (to whom please
send my regards), I can order it at the next [Frankfurt]
Fair’). Van der Wall (100) takes this to mean that
Moriaen was trying to obtain the work through Van Assche,
but the 1mpllcatlon could equally be that Moriaen would
try to get it for Van Assche if Serrarius could not.

85 See Margaret Lewis Balley,.Mllton and Jakob Boehme: A
Study of German Mysticism in Seventeenth-Century England
(New York, 1964), and Chrlstopher Hill, The World Turned
Upside Down: Radical Ideas during the Engllsh Revolution
(London, 1972). See also Chapter Five, section 3, for
further discussion of Bdhme’s views.
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understanding of God and an almost boundless tolerance to
the rest of humanity. His writing is distinguished by an
incantatory, Biblically inspired and resolutely anti-
intellectual lyricism, and by a passionate and
transparently sincere desire to communicate a vision
individualistic to the point of incommunicability. (The
only writer in English remotely like him is William
Blake.) The themes that recur above all in his work are
dissolution of the individual in spiritual communion with
the divine, and an empathy not only with all other human
beings but the whole of Creation, all of which he
maintained was animated by the same divine spirit. It is
in connection with Bdhme’s works, and with the
underground literary contacts of Caspar Warnle, that in
1634 Moriaen makes his first appearance in Hartlib’s day-

book, the Ephemerides:

Omnes libri Iacob. Bohmen apud Ioach. Morsium
dr. quid illos habet et est Hamburgi. ([All
Jacob Bohme’s books at Dr Joachim Morsius’s,
who has them and is of Hamburg.] [...]

Caspar Warnle ein hutstuffwerder zu Nuremberg
bei der barfusser brucken recommended by M.
Morian for one that could give a Catalogue of
all rare books [...]

Libri Iacob Bohmen haberi possunt a Ioach.
Meursio Hamburgensi Patritio per Dn. Morian
[Jacob Boéhme’s books may be had from Joachim
Morsius, gatrician of Hamburg, through Mr
Moriaen].8©

Of all the many admirers and disseminators of B&hne

active in Germany at the period, this Joachim Morsius was

86 Ephemerides 1634 (Eph 34), HP 29/2/12A-B.
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among the most enthusiastic (in every sense of the word).
How close Moriaen’s relationship with him was at this
date it is impossible to say. There is no mention of him
in any surviving writings by Moriaen. However, there is
one surviving mention of Moriaen by Morsius, and since it
occurs in a document of some significance and celebrity,
a fairly full account of Morsius is necessary to place it

in context.87

Morsius (1593-1643) was, as Hartlib noted, a
patrician of Hamburg, though Hartlib was wrong about his
being a doctor. He was a scholar of some renown, who
devoted a great deal of time and energy to attempting to
locate and join the Rosicrucians, whose two manifestos,
the Fama Fraternitatis DeB3 Léblichen Ordens des
Rosenkreutzes and Confessio Fraternitatis had appeared in

1614 and 1615 respectively.®8® 1In 1616, when he was

87 The principle source on Morsius is Heinrich
Schneider, Joachim Morsius und sein Kreis: zur
Gelistesgeschichte des Siebzehnten Jahrhunderts (Liibeck,
1929), which repeats or supersedes everything about him
in Rudolf Kayser, ‘Joachim Morsius’, MCG VI (1897), 307-
19, and Peuckert, Die Rosenkreuzer. 2Zur Geschichte einer
Reformation (Jena, 1628).

88 Textually, much the best modern edition is provided
by Richard van Dilmen in Quellen und Forschungen zur
wWirttembergischen Kirchengeschichte Bd. 6 (Stuttgart,
1973), which unlike all its predecessors makes no attempt
to modernise or ‘correct’ the original text. The
introduction and notes, however, are perfunctory and
often inaccurate. The colossal impact of the Rosicrucian
manifestos, and the complex question of their origins and
authorship, have been discussed and debated respectively
at daunting length ever since the works were first
published, and there is still no scholarly consensus in
sight. Many later myths have their origin in Gottfried
Arnold’s wonderfully vivid but not overly reliable
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briefly University librarian at Rostock, an open letter
was published urging the entire theological faculty to
join the Fraternity. Morsius’s authorship is not proven,
but he is certainly a candidate.8? Another open letter,

addressed to the Rosicrucians themselves and applying for

admission, from one ’‘Anastasius Philaretus Cosmopolita’

Unpartheyische Kirchen- und Ketzer-Historien
(Schaffhausen, 1740-42) vol. II, book 7, ch. 18, and vol.
III, book 4, ch. 25. Will-Erich Peuckert’s Die
Rosenkreuzer. Zur Geschichte einer Reformation (Jena,
1628) is a book rich in useful references and imaginative
speculation but very short on reliability: Peuckert has a
particularly annoying habit of not distinguishing
quotation from narrative, so that what appears to be
(modernised) citation of a source sometimes turns out to
be his own invention or commentary, and vice versa.
Frances Yates, in The Rosicrucian Enlightenment (London,
1975), also tends to let her imagination run away with
her, and her thesis that the Rosicrucians were formed as
part of the support mechanism for Friedrich V of the
Palatinate has subsequently been disproved, but the book
contains much of interest, and depicts with singular
vividness the extraordinary contemporary reaction to the
Fama and Confessio. Probably the soberest account is
J.W. Montgomery’s chapter on ‘Andrez and the Occult
Tradition’ in Cross and Crucible: Johann Valentin Andrez
(1586-1654), Phoenix of the Theologians (The Hague, 1973)
I, 158-255. See also Paul Arnold, Histoire des Rose-
Croix et les origines de la franc’magonnerie (Paris,
1955); Die Erbe des Christian Rosenkreuz: Vortrége
gehalten anléBlich des Amsterdamer Symposiums 18-20
November 1986 (no editor named) (Amsterdam, 1986),
especially Adam McLean, ‘The Impact of the Rosicrucian
Manifestos in Britain’ (170-179); and Susanna &kerman,
Queen Christina of Sweden and her Circle: The
Transformation of a seventeenth-century philosophical
libertine (Leiden, 1991), especially Chapter Seven, ’Neo-
Stoic Pan-Protestants and the Monarchy’. I have not been
able to consult Roland Edighoffer, Rose Croix et société
idéale selon Jean Valentin Andrez (Paris, 1995), or
Susanna Akerman’s forthcoming Rose Cross over the Baltic,
except for a draft version of Chapter One, for access to
which I am much indebted to Dr Akerman.

89 G.F. Guhrauer, Joachim Jungius und sein Zeitalter
(Stuttgart and Tibingen, 1850), 67; Schneider, Morsius,
30-31.
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of ’Philadelphia’ and including quite a detailed

description of the author, is almost certainly by

Morsius.20

Though he never did receive a reply from the
Rosicrucians, Morsius’s belief in them and taste for
literature that blended mysticism and utopism never
abated. In later years, he found himself in repeated
trouble with the authoritieé of Libeck and Hamburg for
his persistent dissemination of ‘enthusiastic’ literature
such as Béhme’s Weg zu Christo, Felgenhauer'’s Geheimnis
vom Tempel des Herrn and (in particular) Christoph

andreas Raselius’s Trew-Hertzige BuB3 Posaune (s.l.,

1632).

This last, which purports to be the elucidation of a
prophecy dating from 1332 and recently discovered in an
ancient Bible, is mainly given over to denouncing the
war, for which Raselius blamed the German rulers of all
sides, from the Emperor Ferdinand to the Elector
Friedrich. He claimed that those in power had squandered
their territories’ wealth in peace time with ’spielen/
sauffen/ singen/ Turniren/ Mascaraden vnd Comedien,
Musicanten, vilem hoffgesind vnd Frawenzimmer/ pferden/
hunden vnd andern pracht’,?l and then, having embroiled

themselves in a totally unnecessary war through their own

90 Schneider, Morsius, 31-2, including a summary of the

letter.
91 Raselius, Trew-Hertzige BuB Posaune, 32.
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incompetence, made their already impoverished subjects

pay and suffer for it. The Protestant rulers of Germany

had, Raselius complained,

nur auf eigner Rachgier vnd vorgefaBtem haB

gegen die Papisten [...] wie man meinet/ fur
Gottes wort vnd die Teutsche freyheit 2zu
streiten vnd fechten sich leichtfertig in
gefahr gestzet/ leib vnd leben/ gut vnd blut/

ILand vnd leut an die spitzen des degens
gewaget: vnd vnter dessen manch arm vnschilldig

land vnd leut/ darunter auch viel
glaubensgenossen/ muthwillig mit rauben/
morden/ brennen/ frawen vnd Iungfrawen schenden

vnd andern vnthaten verhdret vnd verzehret/ wvnd
viel 1000 menschen elendlich auf die
fleischbanck geliefert.??

The ’‘kindischer Kaiser’ is lambasted for being a

plaything of'the Jesuits, and the half-witted Protestant

leaders are lambasted for electing him. It is little

wonder the tract was deemed subversive. Besides

distributing copies of such literature, Morsius further
offended through his association with various suspect

figures including Moriaen’s friends Dury and Johann

Tanckmar. 23

As well as attracting unfavourable attention from

the ecclesiastical authorities, Morsius also found

himself in regular trouble with the secular, at the

instigation of his own family. This was due to his

refusal to adhere to the terms of the pension inherited

from his brother Hans at the latter’s death in 1629,

w

92 Ibid., 23.
93 See above, and no. 15, n.Z2.
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which were that he should live an ’‘orderly’ life, adopt a
rgodfearing’ profession,”?? and take back the wife he had
left at some time before 1617, claiming she had insulted

him. The lady in question, of whom no more is known than
that her maiden name was Telsen, would perhaps have
placed a slightly different emphasis on the quaint
assertion of Morsius’s biographer Schneider that

Die Vermutung liegt nahe, daB die Frau sich

nicht in sein unruhiges, phantastisches Wesen

zu finden wuBte, das immer nach Neuen

sehnsiichtig ausschauend nie zu einer festen

mdnnlichen Klarheit gelangte.95
Morsius of course completely ignored all these
requirements and persisted in demanding his money. After
protracted legal wrangling, he was finally committed to
the Hamburg lunatic asylum in 1636, where he remained for
four years. Whether he really was, in the modern sense

of the term, clinically insane, it is now obviously
impossible to determine. But it should be said that the
Hamburg authorities were in general distinguished, by the
standards of the day, by their tolerance and leniency
towards the unorthodox, preferring to admonish or at
worst banish troublemakers rather than incarcerate then.
The ’Protestschrift’ Morsius published in his own defence

in 1634 is a work of quite exceptional incoherence which

g4 The rest of the family were jewellers; Morsius was an
itinerant scholar who seems never to have held down any
position for long.

95 Schneider, Morsius, 64.
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to say the least provides little support for a claim of

mens sana.o6

He was released from the asylum in 1640 after
intervention on his behalf by King Christian of Denmark.

Three years later, he wrote, apparently out of the blue,
to his erstwhile teacher at Rostock University, Joachim
Jungius.?7 Jungius, by this time Rector of the Hamburg
Gymnasium and a generally réspected though sometimes
controversial figure in the scientific and educational
establishment, had in 1622 founded a short-lived and
decidedly secretive scientific research association in
Rostock going by the exotic name of ’Societas Ereunetica
vel Zetetica’.?% This group, like just about any private
organisation in Germany at this period, had attracted
suspicions of Rosicrucianism, and it was even suggested
that Jungius was himself the author of the Rosicrucian

manifestos.?? This was enough to make Morsius assume

96 Morsius, COPIA Einer kurtzen eylfertigen/ doch
Rechtmassiger Ablehnung vnd Protestation [...] in
justissimd causa Morsiana (’Philadelphia’, 1634).

97 Morsius to Jungius, 26 Aug. 1643, Stadts- und
Universitédtsbibliothek Hamburg, 98.19-22; transcript in
schneider, Morsius, 57-62, following R. Avé-Lallemant,
pes Dr. Joachim Jungius Briefwechsel, (Libeck, 1863). An
earlier transcript by Guhrauer (Jungius, 232-5) contains
a great many errors; Avé-Lallemant’s is much superior.
guotations here are from the original manuscript.

98 Guhrauer, Jungius, 69-71.

99 See Guhrauver, Jungius, 56-67, and Peuckert, Die
Rosenkreuzer, 88-9 and 228-30 on the suggestion of
Jungius’s involvement with Rosicrucianism. Not even
Peuckert, who can generally be relied on to find evidence
of Rosicrucian mysticism almost anywhere, takes the idea
very seriously.
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Jungius took the liveliest interest in such matters, and
the letter is given over almost entirely to discussion of
the Rosicrucians and other secret societies, and to the
literature relating to them that Morsius had in his
possession. He was particularly keen to know whether
Jungius’s friend Tassius had obtained

tertiam partem Dextra amoris porrectae &

Imaginis Societatis Evangelica, Themidem

videlicet auream de legibus illius societatis,

vhd leges Antilianas [...] oder andre

particularia de istd societate ac socijsiO0

(the third part of the Right Hand of

[Christian] Love Offered and of the Model of an

Evangelical [in fact Christian] Society, that

is, the Golden Themis of the laws of that

society, and the Antilian laws, or other

details of this society or its members).

This is typical of Morsius’s jumbled thinking.
Societatis Christianz Imago and Christiani Amoris Dextera
Porrecta were published in 1620 by Johann Valentin
Andrez, a Lutheran preacher and acknowledged influence on
Comenius, author of the Utopian novel Christianopolis

(1619) and a fervent'promoter of model Christian

societies.19l These two companion pieces constitute a

100 SUBH 98.19v.

101 The best and fullest account of Andrez, which
contains an extensive bibliography, is J.W. Montgomery’s
Cross and Crucilible: Johann Valentin Andrez (1586-1654),
Phoenix of the Theologians (The Hague, 1973);: see also
Andrez’s Selbstbiographie, translated from the Latin
manuscript Vita ab ipso conscripta by David Christoph
Seybold (Winterthur, 1799). On his relations with

Comenius, see Comenius, Opera Didactica Omnia (Amsterdanm,
1657; facsimile reproduction Prague, 1957) I, 283-4, and

Ludwig Keller’s fanciful extrapolations from this,
’Johann Valentin Andrez und Comenius’, MCG I (1893), 229-

241.
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description of (or a proposal for) a loose association of
pious spirits dedicating themselves to Christian
learning, mutual moral and practical support and
charitable works.19¢ These works were subsequently to

take on a life of their own when Hartlib, unbeknownst to

Andrez, had them translated into English by John Hall,
and used them to promote his own very different visions
of Christian assemblies or ‘correspondencies’.l03 The
Themis Aurea which Morsius took for their ’‘third part’ is
a totally unrelated work by the mystic Michael Maier, a
nobleman of the Palatinate who was certainly involved in
some sort of Rosicrucian society in 1611, though whether
this was the same group that produced the famous
manifestos is another matter.l94 rThe leges

antilianas’19> are the statutes of yet another society,

102 Turnbull discovered copies of the two tracts in
questlon, which were long supposed lost, among the
Hartlib papers (HP 25/2/1A—B and 6A-20B, and 55/19/1A-
15A), and published them with a valuable introduction in
Zelitschrift fir deutsche Phllologle (ZfdPh) 73 (1954),
407-432. He followed this with a reprint of Hall’s
English translation in ZfdPh 74 (1955), 151-185. A
printed version of the original was later discovered in
the HAB, Wolfenbittel, by Roland Edighoffer: see his
'Deux écrits de Johann Valentin Andrez retrouvés ou le
nouveau Neveu de Rameau’, Etudes Germaniques (Oct.-Dec.
1975), 466-470.
103 Turnbull, ‘John Hall’s letters to Samuel Hartlib’,
Review of Engllsh Studies New Series IV (1953), 221- 233
They were published as A Modell of a Christian Society
and The.nght.Hand of Christian Love Offered, with a
dedication to Hartlib, 1n 1647.
104 See McLean, ‘The Impact of the Rosicrucian
Manifestos in Britain’.
105 Not, as Guhrauer reads, ‘Andilianos’, a mistake
taken over, with a surprised ‘(sic!)’, by Turnbull
(’Johann Valentin Andrezs Societas Christiana’, ZfdPh 73,

410).
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'rAntilia’, which was operative in Niirnberqg in the 1620s.
Hartlib was associated with this, and Andrez was aware of
it, though he distinguished clearly and carefully between

it and his own projected ’Societas Christiana’. The

'l1eges Antilianas’ have never been identified.106

For Morsius, however, all these disparate
productions related to the same thing and were in turn
traceable back to, or at the very least reminiscent of,
the original Rosicrucian summons. He told Jungius,

habeo alia, & de Rhodostauroticis singularia,

si intellexero ex responsorijs vestris, literas

meas vobis non ingratas futuras, qua
superioribus addenda eruntl©/

(I have other [such works], and some by the
Rosicrucians, which, if I understand by your

response that future letters from me will not
be unwelcome, shall be added to the foregoing).

Morsius then proceeded, for no apparent reason, to inform
Jungius that fourteen years before writing, in 1629, he
had visited Andrez and obtained twelve copies of the
Imago and Dextera, which he had distributed to assorted
leading lights in Germany and Scandinavia. Tenth on the
list, amid this illustrious company, is ’‘Ioannes Morian

Patricius Noribergensis, pijssimus chemicus’ (’Johann

Moriaen, patrician of Niirnberg, most pious chemist’).108

106 Cf. Turnbull, ‘Johann Valentin Andre®s Societas
christiana’, 409-10.

107 SUBH 98.21v.

108 SUBH 98.20v. The twelve alleged recipients are
enumerated in detail. They are: Herzog August the
Younger of Braunschweig-Wolfenbilittel; Prince Moritz of
Hessen, the great patron of alchemists; Duke Frederick of
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Here, Morsius’s letter provides the source for an
error that has passed into a variety of footnotes, the
jidea that Moriaen was a Nirnberg patrician rather than a
first generation immigrant from a family of Dutch
artisans or merchants. Though hardly a point of crucial
historical importance, it is nicely illustrative of the
reliability, or rather the lack of it, of Morsius’s
evidence. The letter has, ﬁaturally enough, attracted a
good deal of attention from historians of Rosicrucianism,
for its relevance to the distribution of Rosicrucian
l1iterature and the continuing debate about Andrez’s

alleged authorship of the original Rosicrucian

manifestos.1l9? These subjects are not at issue here, but
Schleswig-Holstein; Prince Ludwig of Anhalt, founder of
the literary ’‘Fruchtbringende Gesellschaft’; Holger
Rosenkrantz, the King of Denmark’s former privy
counsellor; Johann Adler Salvius, a Swedish diplomat;
Henricus a Qualen, a Danish noble; Laurens Grammendorf, a
leading German lawyer and theologian; Wendelin Sybelist,
a spagyrist who had been personal doctor to the Russian
Cczar; Moriaen; Johann Jakob Pomer, a Nurnberg patrician
associated with Antilia, and Georg Brasch, a Lutheran
pastor who - ironically enough - represented Luneburg at
the conventicle arranged in 1633 by the churches of
Hamburg, Libeck and Lineburg to discuss ways of dealing
with such enthusiasts as Felgenhauer, Raselius, Tanckmar
and Morsius (see Caspar Heinrich Starck, Liibeckische
Kirchen-Geschichte, 797-8 and 977-80).

109 His authorship is strongly contested by J. Kvacala,
J.V. Andreéds Antheil an Geheimen Gesellschaften (Jurjew,

1899), which like so much of Kvacala’s work stands up as
well now as it did a hundred years ago; R. Kienast,
Johann Valentin Andrea und die vier echtenLRosenkreutzer—
Schriften (Leipzig, 1926); J.W. Montgomery, Cross and
crucible: Johann Valentin Andrez, Phoenix of the
Theologians (The Hague, 1963). For important
supplementary evidence, see Wolf-Dieter Otte, ‘Ein
Einwand gegen Johann Valentin Andreds Verfasserschaft der

confessio Fraternitatis R.C.’ Wolfenblittler Beitréage 3
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it does seem worth pointing out that Morsius’s letter
cannot be seen as concrete evidence of anything at all

beyond the confusion of the man who wrote it.

A striking feature of Morsius’s list of addressees
is that, with the exception of the name at its head,
Herzog August of Wolfenbtlittel, not a single fiqure on it
features in any of the several detailed accounts by
Andrez himself of the history of his project for a
Christian Society.110 Andrez conducted a lengthy
correspondence with Herzog August, which in the early
1640s deals extensively with his plans for this society,
plans he was hoping might at this date be revived under
August’s patronage. The Duke responded with polite
interest rather than active encouragement, observing
rather evasively,

Wan die wdllen des vom Martli erregten meeres

sich etwas zum kalm werden legen; so muf umb so

viel eyferiger nach der vorgeschlagenen

Christlichen Union befoderung getrachtet
werden. Unter dessen und allewege, verleihe

(1978), 97-113. For summaries of the evidence presented
on either side and full bibliographies of the issue, see
Montgomery, op. cit., who comes out against Andrez’s
authorship, Frances Yates, The Rosicrucian Enlightenment
(London, 1972), who suspends judgment, and Susanna
Ackerman, Rose Cross Over the Baltic (forthcoming), who
favours the attribution.

110 In his autobiography, his letters to Herzog August
in the Herzog August Bibliothek, Wolfenbilittel, his
funeral oration on his friend Wilhelm von der Wense who
first proposed the scheme (in Amicorum singularium
clarissimorum Funera, Liuneburg, 1642), and a letter to
Comenius of 16 Sept. 1629 (Comenius, Opera Didactica
omnia, Amsterdam, 1657, I, 284).
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Gott sein?l?nade und beystandt in allem unsern
vorhaben.
At the end of the following year, Andrez was accepted on
August’s recommendation into Christian of Anhalt’s
'Pruchtbringende Gesellschaft’, of which the Duke was
also a member. Andrez had earlier remarked that the very
notion of the ’‘Fruchtbringende Gesellschaft’ put him in
mind of his own earlier vision of a ’Societas
Christiana’.112 fThere is iittle to suggest, however,
that this principally literary and philological
organisation really did provide much consolation, in the
ageing Andrez’s eyes, for his long-cherished but never

realised Model of a Christian Society.

In the course of his correspondence with Andresz,
August mentioned that he had seen Andrez’s two proposals,
the Imago and Dextera, when they first came out in
1620,113 and also wrote himself a private note that they
had been procured for him by his agent Georg Philip
Hainhofer: ’wlie slie dz erstemahl herauB gekommen [habe
ich sie] vom G. Ph. Hainhofero, ni fallor, auch

erhalten'.1¥4 He also made the same remark to Hainhofer

himself a few days later:

111 Herzog August to Andrez, 1 Nov. 1642, HAB 236.1
Extrav. fol. 26r.

112 Andrez to August, 19 March 1645, HAB 65.1 Extrav.
fol. 214r.

113 August to Andre®, 26 July 1642, HAB 236.1 Extrav.
fol. 30r.

114 Note 1in Auqust’s hand at the foot of a letter from
Andrez dated 27 June 1642, HAB 65.1 Extrav. fol. 23v,
transcript in MGP I, 184. |



68

Wir haben die MSs des H.D. Iohann Valentin
Andreaz wol empfangen, Auch die 2. Tractetlein,
so anno 20. getruckt, vnnd wir damahl, wie vns

nit anders wiBendt, dergleichen von euch
erhalten.112

Though both these quotations stress that the Duke did not

entirely trust his memory (’ni fallor’, ’wie uns nit
anders wiBendt’), it hardly seems likely he could have
confused Hainhofer and 1620 with Morsius and 1629. This
raises the question of why; when the works were the
subject of so much of his correspondence and he was
specifically trying to recall how he had come by them
before, he never once mentioned having received copies
from Morsius. 1In Andrez’s side of the correspondence,
which is preserved in its entirety and which returns
repeatedly to the history of these manifestos and of the
society they set out to publicise, there is not a single

reference to Morsius.11® 1In 1late 1629, Morsius was

115 August to Hainhofer, 19/29 July 1642, HAB 236.1
Extrav. fol. l2r.

116 A letter from Andrea to August of 27 June 1642, HAB
65.1 Extrav. fol. 21r-23v, includes a list (admittedly
obviously incomplete) of the ‘Pauci, ad quos Christianj
amoris dextera porrecta pervenit’ (’the few whom the
Right Hand of Christian Love reached’: Andrea’s emphasis
is very apparent in the original). Though often
interpreted as a membership list of the Societas

christiana, this is surely only a punning account of
which individuals Andrez was aware had received copies of
the work. It is reproduced in MGP I, 184, but Kvadala
mysteriously transcribes ’‘Daniel Hizler’ as ’‘Daniel
Hikler’ and ’‘Baltas. B. Roggendorffij’ as ’Baltas. B.
seckendorffius’, errors uncharacteristically taken over
by Montgomery (Cross and Crucible I, 176). A few members
of the society who do not appear on this list are
mentioned in the funeral oration on Wense and the

autobiography. See Montgomery, loc. cit., for details.
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indeed commissioned by August to obtain various
manuscripts for him from the bibliophile Karl Widemann in
Amsterdam. He proved, as the Duke put it, ‘ein
wunderlicher [Mercurius]’,117 and finally returned from
his mission in May 1630, four months overdue, with the
news that ’er hat seine Sachen noch zu Amsterdam: hat
vergessen, was es fur MSs seyn, die ihm D. Widman
zugestelt, umb mir zu Uberbringen’.118 tThis is precisely
the date at which, according to Morsius, he had sent
August and the others the Andrez tracts, but again there
is no mention at all by the Duke of any other materials
being acquired for him by Morsius. Morsius also claimed
in the letter to Jungius that Moritz of Hessen was so
impressed by the works that he translated them into
German and proposed to publish them in that language, but
that Morsius dissuaded him from doing so without first
obtaining Andrez’s permission. No other reference to
this translation, let alone a copy of it, has ever been
found. If there were a single piece of independent
evidence to corroborate any of the claims Morsius made in
this l