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M S SACHS AND THE REFORMATION

This thesis contains a study of the contribution to
the evangelical Reformation of the sixteenth century mede by
one of Martin Xuther's most loyal and wholehearted supporters,
the German poet, dramatist, dialogist and master singer, Hans
Sachs (1494-1576), It is based on a survey of all of Hans
Sachsl published works.

Hart One of the thesis contains two background Chapters
designed to set Hans Sachs in the perspective of his times.
During the whole of the sixteenth century, but particularly
in the period down to the establishment of the Religious Peace
in 1555, every asoect of life in Germany - political, economic
and social as well as religious - came under the influence of
the Reformation. The literature of the period was no exception,
and Chapter | is devoted to a brief sketch of the impact of the
Reformation on German literature in the years during which Hens
Sachs was its most outstanding representative. Since it is
Impossible to appreciate Hans Sachs' response to the Reformation
without some knowledge of the part played in the Reformation
by the Free Imperial City of Nuremberg, where he was born and

where, apert from his years of travel as a journeyman, he lived
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out the whole of his long life, an account of the reception of
the Heformation in Nuremberg and the contribution of the city
to the religious controversies of the first half of the

sixteenth century is given in Chapter I1.

Pert Two is devoted to the detailed study of the
Reformation aspects of Hans Sachs' works. An introductory
Chapter deals with his mental and spiritual development before
he publicly declared his allegiance to Martin Luther in 1523
in Hie wittembergisch nachtigall. Hans Sachs' response to the
Reformation was typical of that of the lower middle class into
which he was born. The controversy which Luther started in
1517 soon burst the limits of the scholastic world within which
it was at first confined and vigorous attempts were made to
bring the new theology within the comprehension of the conmmon
men. Kowhere were the popular religious works and tracts, the
output of which increased sevenfold between 1518 and 1523, more
eagerly read and collected than in the Rree Imperial Cities.
Amongst the many literary forms adopted by Luther's publicists
the most popular was the dialogue, in which the conmon men
appeared in the role of theologian, taking the side of Luther
against his opponents and putting priest and monk to rout with
guotations from the Bible and "Doctor Martin". In 1524 Hans
Sachs followed up his success with Hie wittembergisch nachtigall
with two equally successful dialogues, in which he himself

played the pert of the common man. These, together with Sachs'
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other dialogues and contributions to the polemical literature
of the early confident period of the Reformation ere treated
in detail in Chapter 1l1. The suggestion that in the later
1520Ts Hans Sachs wavered in his loyalty to Martin Luther is

examined at length and dismissed as unwarranted.

Hans Sachs' strictly polemical works, though influential,
are relatively few in number. Besides these, however, he made
important contributions to the Reformation in at least three
ether directions. His hymns and psalms (Chapter I11) were
amongst the first to be inspired by Luther’s stirring examples.
They found a ready place in the manuals of the early Lutheran
churches and played their part in helping to establish the
practice of congregational singing. His greatest contributions
to the Reformation, however, were in the matters of moral
teaching and in the dissemination of knowledge of the Lutheran
Bible. It was almost certainly the moral aspect of the
Reformation, which won for it Sachs' initial support. His
disappointment at the non-fulfilment of the moral regeneration
of men and society, which he expected would follow from the
preaching of the doctrine of justification by faith and the
spreading of the Word, found early expression in the third and
fourth dialogues of 1524. After 1530 there was a vast unfolding
in his writings of the penchant for moralising which had marked
his works from the first. Almost all his poems and plays,

whether serious or humorous, and regardless of whether their



material is drawn from heathen or Christian sources, conclude
with the explicit pointing of a number of moral conclusions.
His works present an immense cavalcade of virtues and vices,
livery aspect of human nature and human behaviour is paraded
before his readers and each receives its due measure of approval
or condemnation (Chapter V). In no sphere of social and moral
life did the Reformers take up a more decisive attitude against
the medieval Church than in the matter of marriage, and Hans
Sachs readily took over Thither's basic proposition regarding
marriage, that it is a divinely appointed status and therefore
a natural condition. His attitude to the whole question of

marriage and the proper ordering of relations between the
sexes is considered in Chapter VI.

Though through the middle years of his life, Hans Sachs'
vast poetic energies were devoted largely to working for the
moral revolution he hoped for, he retained a lively interest
in religious controversy and he was driven from time to time
to comment sadly on the state of religious affairs and the
hindrances to the progress of the Reformation (Chapter 1v). His
latter years (Chapter vii) were saddened by the death of Martin
“Luther and embittered by the Schmelkaldic .Jar and the imposition
on the Lutheran Church of the Augsburg Interim. But despite the
gloom which darkened his soul and pervaded his works during the
tragic events of these years, Hans Sachs never lost faith in

the ultimate victory of the Word of God. His faith was solidly
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rooted in the Bible and his knowledge of the Lutheran text was
remarkable. In the last twenty years of his literary life he
turned increasingly to the Bible for consolation and inspiration
and through his verse paraphrases and poetic and dramatic
adaptations of Biblical material he did more than any of his
contemporaries to popularise knowledge of the Scriptures. A
large part of Hans Sachs' Bible study found its expression in
his religious master songs, most of which are still unpublished,
but from the samples which are available, and are discussed in
this thesis, it seems likely that a detailed study of the
religious master songs might add considerably to our knowledge of

Hans Sachs' personal attitude to the deformation.

An account of the literary fortunes of Hans Sachs is
appended to this thesis, and it is hoped that this will serve
the basis for the later production of a complete critical
bibliography of Hans Sachs, by the absence of which nans Sachs
research has long been handicapped. The Appendix contains
little discussion of works on the linguistic aspects of Hans
Sachs' writings, but the relevant works .are listed and also

included in the extended alphabetical bibliography of nans Sachs.



"Wo irgend eine Seite des Lebens so
gewaltig illes verschlingt wie in
der Reforinationszeit des Moralische
und Religiose, da mu3 jede andere
Seite nothwendigerweise verhaltnis-
mafRig darunter leiden."

(Gustav Schmoller)
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FOREWORD

Outside the ranks of Germanisten and Wegner
enthusiasts the neme of Hans Sachs is virtually unknown
today. The Reformation historians occasionally spare an
odd line or two to mention ’'the shoemaker poet', who, as
one recently put it, ’'succeeded not badly in rhyming
couplets on Luther in "The Wittenberg Hightingale"1l. The
rest of Sachs’ output - over 3ix thousand works in all -
has received scant attention or recognition from the
historians. Indeed, few attempts have been made at all
to assess Hans Sachs’ contribution to the Reformation.
Frans Schultheil3* "Hans Sachs in seinem Verhaltnis zur
Reformation (1879) was no more than the briefest survey of
the subject. In 1889 the "Verein ffir Reformationsgeschichte”

Issued a volume by Waldemar Eawerau entitled "Hans Sachs und



die Reformation”, but this dealt only with Hans Sachs'
early polemical works. A few subsequent theses and
articles have touched on parts of the subject but so far
no one has attempted a detailed survey of the whole tjteme.
At a time when for many and diverse reasons the Reformation
Is again a focus of historical study it seems appropriate
to look at Hans Sachs' work as a whole in the light of

the movement which so profoundly affected his life and to
the furtherance of which he devoted half a century of

literary activity.

Part One of this thesis contains two background
chapters designed to set Hans Sachs in the perspective of his
times. Daring the whole of the sixteenth century, but
particularly in the period down to the establishment of
the Religious Peace in 1555, every aspect of life in Germany
political, economic and social as well as religious - came
under the Influence of the Reformation. The literature of
the period was no exception, and Chapter | is devoted to
a brief sketch of the impact of the Reformation on German
literature in the years during which Hans Sachs was its
most outstanding representative. Since it is Impossible
to appreciate Hans Sachs' response to the Reformation
without some knowledge of the part played in the Reformation
by the 3free Imperial City of Euremberg, where he was born

and where, apart from his "Wander jahre", he lived out the
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whole of his long life, an account of the reception of the
Reformation in Nuremberg and the contribution of the city
to the religious controversies of the first half of the

sixteenth century is given in Chapter II.

Part Il is devoted to Hans Sachs. Aa introductory
chapter deals with his mental and spiritual development
before he publicly declared his allegiance to Martin Luther
in 1523 in "Die wittembergisch nachtigallw Hans Sachs’
response to the Reformation was typical of that of the
lower middle class into which he was born, fhe controversy
which Luther started in 1517 soon burst the limits of the
scholastic world within which it was at first confined and
vigorous attempts were made to bring the new theology within
the comprehension of the coomon man. Nowhere were the
popular religious works and tracts, the output of which
increased sevenfold between 1518 and 1523, more eagerly read
and collected than in the Eree Imperial Cities. Anongst
the many literary forms adopted by Luther's publicists the
most popular was the dialogue, in which the conmmon man
appeared in the role of the theologian, taking the side
of Luther against his opponents and putting the priest or
the monk to rout with quotations from the Bible and "Doctor

Martin". Hans Sachs followed up "Die wittembergisch
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nachtigell” with two such dialogues in 1524, in which he himse”®
played, the part of the conmon man. These and Sachs* other
contributions to the polemical literature of the early
confident period of the Heformation are treated in detail

in Chapter 11,

Hans Sachs* strictly polemical works are relatively
few in number, and if they were all, he might perhaps merit
no more than the meagre references he receives in the
Reformation histories. He did, in fact, make notable
contributions to the movement in at least three other
directions. His hymns and psalms (Chapter IH) were amongst
the first to be inspired by Luther's stirring examples.

They found a ready place in the manuals of the early Lutheran
churches and played their part in helping to establish the
practice of congregational singing. His greatest contrib-
utions to the Refotfmation, however, were in the matters of
moral teaching and in the dissemination of knowledge of the
Lutheran Bible. It was almost certainly the moral aspect of
the Reformation, which won for it Sachs' initial support.
His disappointment at the non-fulfilment of the moral
regeneration of nmen and society, which he expected would
follow from the preaching of the doctrine of justification
by faith and the spreading of the Word, found early

expression in his third and fourth dialogues. After 1530
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there was a vast unfolding in his writings of the penchant
for moralising which had marked his works from the first.
Almost all his poems and plays, whether serious or humorous,
and regardless of whether their material is drawn from heatfasi
or Christian sources, conclude with the explicit pointing
of a number of moral conclusions. The influence of these
cannot, of course, be measured at this distance in time but
the unceasing witness Sachs bore in his works through over
forty years to the highest standards of behaviour cannot
have been entirely without its effect on his audiences and
readers. This aspect of his works is dealt with in Chapters
V and TE.

Though through the middle years of Hans Sachs’
life his vast poetic energies were devoted largely to
working for the moral revolution he hoped for, he retained
a lively Interest in religious controversy and he was driven
from time to time to comment sadly on the state of religious
affairs and the hindrances to the progress of the Reformation
(Chapter 1V). His latter yeers (Chapter VII) were saddened
by the death of Martin Luther and embittered by the
Schmalkaldie War and the imposition on the Lutheran Church
of the Augsburg Interim. But despite the gloom which
darkened his soul and pervaded his works during the tragic

events of these years, Hans Sachs never lost faith in the



(9)
ultimate victory of the Word of God. His faith was solidly
rooted in the Bible and his knowledge of the Lutheran
text was remarkable. In the last twenty years of his
literary life he turned increasingly to the Bible for
consolation and inspiration and through his verse para-
phrases and poetic and dramatic adaptations of Biblical
material he did more than any of his literary contemporaries
to popularise knowledge of the Scriptures. a very large
part of Hans Sachs’ Bible study found its expression in
his religious mastersongs, most of which are still unpub-
lished. From the samples which are available, it seems
vory probable that a detailed study of the religious
mastersongs might add considerably to our knowledge of Hans
Sachs personal attitude to the Reformation, and one may
hope that the approaching q.uatercentenary of Hans Sachs’
death in 1576 may stimulate the publication of his last

remaining unpublished works,

Hans Sachs research is handicapped by the absence
of acritical bibliography. In preparing this thesis |
have taken the opportunity to examine much of the accumu-
lated Hans Sachs literature. | hope that the Appendix,
which is in the nature of a by-product of this work, may
serve at least as a basis for the production of a complete

Hans Sachs Forschungsbericht. | am greatly indebted to
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tho staffs of the Brotherton Library of the University
of Leeds, the Korth Riding County Library and the Rational
Central Library for their ready assistance in tracing
copies of books and articles, and to the Librarians of
the numerous university and public libraries in Jkigland
and Germany from which | have been generously allowed

to borrow.
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CERVIK LITERATURE ARD THE REFORMATION (1517 - 1555)

The Reformation was a complex phenomenon. Its course
was profoundly affected by a diversity of circumstances -
political, economic, social, geographical and philosophical,
as well as religious and moral. The rise of national states
and of absolute rulers made the spiritual overlordship of
Church and Pope seem alien and improper. Germans, Frenchmen
and Englishmen had long been disturbed by the vast sums of
money that were forwarded to Rome in the form of Papal dues,
fees and taxes. Rulers like Henry VIIlI of England and some of
the German princes cast envious eyes on the rich lands held by

the Church and were not slow to seize the opportunity offered
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by the Reformation to appropriate the wealth of the Church

and use it for their oamn ends. The development of capitalism,
the growth of industries, the expansion of Europe, the break-
up of feudalism and the rise in prices were by the early
years of the sixteenth century bringing about deep-seated

and lasting changes in the traditional pattern of the economic
and social life of Europe. Whilst giving due weight to each
of these secular elements in the Reformation, however, the
fact remains that underlying the movement viewed as a whole
were grave Issues of faith and Church practice, and to regard
these issues as only of secondary importance can only result
Is confusing the part with the whole. It is impossible to
discuss the political, social or cultural aspects of life in
early sixteenth century Germany without continual reference
to the religious controversies of the day. The age of the
Reformation was, in fact, dominated by the religious and

the moral, and this is particularly true of the literature
of the period.

The existence of administrative and financial
abuses in the Roman Catholic Church, and especially in the
Roman curia, had already been widely recognised in the
fifteenth century. It is not necessary here to enter at

length into the details of these abuses; it will suffice

1. These abuses ware described and attacked in detail by

7*7"“ In den christlichen Adel deutscher Kation
the



to cite the case of Albert of Brandenburg, whose career
sheds high light on the state of the German episcopate at
the time and whose ambitions led directly to Martin Luther's

protest against the sale of indulgences, which sparked off

the Reformation.

In Germany the episcopate had long been treated
as a provision for princely families; pluralities were common,
and consecration or even ordination to the priesthood was
often long postponed by some blshops-elect. Albert of
Brandenburg, of the house of Hohenzollern, already held the
sees of Halberstadt and Magdeburg before he was old enough
to be a bishop at all. In 1514 he aspired also to the
Archbishopric of Mainz, which would make him Primate of
Germany. The impoverished diocese offered him the post on
condition that he paid the installation fee himself. Albert
knew that he would have to pay dearly to "compensate" the
Pope for allowing him to hold three sees at once. After
some hard bargaining the irregularity was condoned in return
for a fee of ten thousand ducats, which Albert borrowed from
the banking house of Fugger. To enable Albert to reimburse
himself the Pope then granted him the privilege of dispensing
an indulgence on his territories for a period of eight years.
One half of the proceeds of the indulgence, in addition to
the sum already paid, was to go to the Pope; the other half

was to be used to pay off the Fuggers. Subscribers to the
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indulgence were told that they would enjoy a plenary and
perfect remission of all sins; they would be restored to the
state of innocence they had enjoyed in baptism and would be
relieved of all the pains of purgatory, whilst those who
secured indulgences on behalf of those already in purgatory
need not be contrite and confess their sins. The indulgence
vendors, led by a Dominican monk named Tetzel, were not
allowed to enter the territory of Electoral Saxony but they
came close enough for the inhabitants of Wittenberg to be
able to cross the border with ease and spend their ducats..
At this time Luther presumably did not know all the sordid
details of Albert's transaction, but the amazing concessions
obtained by his parishioners - the benefits allegedly promised
by Tetzel in his indulgence sermon went even further than
those listed in Albert's printed instructions, which were
themselves of unparallelled scope - so appalled Luther
that he was angered into taking the action by which he

unwittingly unleashed the Reformation.

The arrangements arrived at by Pope Leo X and
Albert of Brandenburg over the archbishopric of Mainz
illustrate the lengths to which the Popes and high Church

officials were prepared to go in the committing and condoning

1* See R.H.Bainton: Here | Stand, pp. 74-79 (London, 1951)
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of irregularities. Though Albert had known that he would
have to pay heavily for Mainz, he also knew that a refusal
was unlikely if the price was high enough. Leo*s activities
were absorbed in pressing forward the temporal claims of
the Papacy in Italy, and in the diplomatic intrigues for these
ends, which were themselves subservient to his lifelong
policy of increasing the power of the Medici family. Under
this most worldly of pontiffs the secularisation of the
Papacy and the decline of its spiritual authority went

further than ever before.

The inferior clergy were not slow to follow the
example of their superiors. Abbeys and cathedrals, which
disposed of great numbers of benefices in which the duties
were largely nominal, provided a happy hunting ground for
clerical careerists. The religious orders, too, did not
escape the prevalent worldliness and laxity. The vocation to
the life of religion was undoubtedly a declining Influence
during the fourteenth and fifteenth centuries, and the fall
in numbers affected the position and the strength of the
religious houses. Dwindling personnel and inefficient, and
often corrupt, administration led to financial difficulties
and a decline in the value of the welfare services in
education and hospitality provided by the friars. In view
of the widespread decay of zeal and the intrusion of laxity

it is difficult to escape the persuasion that from the



standpoint of religion the religious orders could not justify
their position by the end of the fifteenth century. Here and
throughout the whole ecclesiastical organisation there was an
urgent need of reform, and it was the grave responsibility of
the Papacy that this was not realised until so great a part

of Christian Europe had repudiated its allegiance.

The administrative abuses of the Church and the
secularisation of the Papacy were not the only factors which
determined the nature of the Reformation movement of the
sixteenth century. Equally important, if not more influential,
were the intellectual and religious forces tending towards
the disintegration of the traditional order. Half a century
before Luther's birth Lorenzo Valla and Klkolaus Cusanus had
respectively demonstrated the falsity of the Donation of
Constantine and the Isidorean Decretals, two of the principal
proof-texts of Papal supremacy. It was not long before the
bibie itself was being subjected to critical study and the
work of Renaissance scholars towards the recovery of as good
texts as possible of the Hebrew version of the Old Testament
and the Greek of the Hew helped to discredit the massive
edifice that had been erected on the basis of the Vulgate.
lLlany students had a share in this labour, notably Johann
Reuchlin, the Hebraist, but most influential of all was the
cosmopolitan scholar and theologian, Desiderius Erasmus, whose

editions of the Greek Hew Testament and of the Greek patristic
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writings prepared the way for a new and critical attitude
to the Papal system. In general, the study cf the early
history of the Christian Church in the apostolic and post-
apostolic ages presented a picture of a pre-Papal organisation,
which was in marked contrast to the claims of the Papacy,
and which was of immense importance in moulding Luther*s

thought on the ideal structure of Church end society.

Many other influences were, of course, operative
in shaping the mental attitude towards reform in the pre-
Roformation era, for instance, the declining importance in
the universities of the system of scholastic philosophy,
which in its decay provoked biting satire and ridicule, notably
N the Bpistolae Qbscurorum Virorum (1515-1517). But on the
whole these tendencies were effective only in the limited
circles of educated society, which despite the emergence of
literate laymen, were small in numb(elr)s. Speculation concerning
the relations of civil and spiritual authority - the Old
Testament in particular provided many arguments in favour of
the civil power in its contest with Rome, and the reformers'
cause was greatly strengthened by the scholars’ investigations
into the role of the "godly prince” in Old Testament society -
or even critical studies of historical and Biblical proof-texts

were not calculated to appeal to the generality of either thel

1. See Chapter Il below, pp. 73ff. for some account of the
Iﬁlun%ag%?t circle in Nuremberg. See also Lindsay, op. cit.



clergy or the laity, who were too ignorant to understand
their purport. If the movement towards reform had been
impelled solely by the political ambitions of kings and
princes, or the predatory appetites of the flourishing
middle classes for monastic estates, or the ridicule of
scholars for the Ignorance of parish priests, there would
probably have still been a reformation, but the character
of the Reformation would certainly have been different.
Beneath the high matters of state and churchcraft, however,
were popular religious tendencies and influences which
played an important part In both the preparation and the

fashioning of the changes Instituted in the sixteenth
century.

At the heart of medieval Catholicism lay the
Mass, but during the later Middle Ages the Mass had become
inextricably associated in the popular mind with many
superstitious ideas. In particular, the fourteenth and
fifteenth centuries had witnessed a tremendous growth in
the practice of offering masses for the delivery of the souls
of the dead from purgatory, which was reflected in the
widespread endowment of chantries and the enormous provisions
made in wills for the saying of requiem masses. *The

popular view of the Mass was distinctly mechanical ... Thel

1. Sykes, op. cit., p. 18
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benefits which the living and the dead received varied in
direct proportion with the number of the masses said and with
the amount of offering made at eagzlh)." The multiplication
and the arithmetical valuation of masses led naturally to a
superstitious and degraded conception of the nature of the
Mass amongst the laity, which led in turn to a widespread

popular repugnance.

The abuses connected with the Mass led to a grave
degradation of the office of the priesthood. Since one Mass
was as good as another, the personal character and education
of the priests became matters of comparative unimportance.

The multiplication of requiem masses created a demand for

more priests to perform the duty and resulted in the admission
to the priesthood of large numbers of candidates, whose
education was often limited to an ability to repeat the Latin
of the Mass. After ordination many of these men tramped the
countryside seeking employment as Mass-prlists and the natural
result of the growth of this class of vagrant priests of

uncertain education was to bring contempt on the whole order
of priesthood.

The saying of masses for the souls of the dead
was only one Of j™e many practices encouraged by the medieval

1. Quoted by Sykes, op. cit. « 19 framB  Manning*.
The Peoplels Faith in the Time of Wycllf.



Church which Luther was to condemn under the heading of
"good works". The sale of indulgences has already been
mentioned and there will be opportunity later to deal with
such matters as the popularity of pilgrimages with tneir
attendant social evils, the veneration of sacred relics, the
cult of the Virgin Mary and St. Arne, and the rest. Enough
has perhaps been said, however, to show that it is far from
the truth to suppose that popular aversion to the Church in
the early sixteenth century was confined to financial and
administrative abuses and did not extend to matters of
belief and practice. The volume of tracts and broadsheets
directed against established Homan Catholic practices and,
in particular, against the corruptions and superstitious
ideas associated with the Mass, which poured forth in
Germany when Luther had opened the floodgates of criticism,

iIs clear evidence of a widespread popular revulsion.

The Heformation weB preceded by a considerable
body of satirical and didactic writing criticising the
abuses in the Church and ridiculing the human frailties of
priest and layman. Much of this literature was in Latin,
but though men like ReuchlLn and Erasmus must he regarded
In some measure as forerunners of the Reformation, they
were essentially scholars, not reformers. They fought against
the abuses of Roman Catholicism, but with the weapons of

philosophy and learning; their satire was concerned only with
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intellectual matters. Works like Erasmus' Enchiridion milltjg.
christlani (1509) or Koriao aaconlum (1509) were widely read
In educated circles, but they were written from the standpoint
of the scholar and did not echo the thoughts of the ordinary
man. Before he came under the spell of Martin Buther Ulrich
von Hutten (1488-1523) lacked the popular touch; in his
early writings he was in any case more concerned with the
fight for intellectual and political freedom than with
religious reform. Those like Sebastian Brant (1457-1526)
and Johann Geiler von Kaisersberg (1445-1510), who wrote
iIn German, had received the greater part of their education
from humanists and neither could resist the temptation to
parade his learning. Both achieved a wide popularity,
however, Brant as the author of Das Barrenschiff (1494) and
Geilor as a preacher of popular sermons. Thomas Mnrner (1475-
1536) was influenced by both men; as a preacher he soon
gained a reputation for the sort of ironical witty style of
pulpit oratory that Geiler affected, and his satires,

Bie Karrenbeschwflrung and Die Schelmenzunft (1512), were
clearly modelled on Brant. Unlike the latter, however, he
had the ability to descend from the scholar's platform and
get dowmn to earth. He struck the coarsest popular note, and
in his later writings he went even further in unscrupniusness,
coarseness and vulgarity. It is always difficult to assess
the popularity of a work of art in a remote age, but it is

generally accepted that the satirical works of Brant and
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Murner, and the sermons of Seiler reached a wide public.
It seems more doubtful whether they achieved the didactic
aim of their authors. J.G.Robertson tells us that Murner's
"thrusts never missed their marie, and left wounds behind them
that rankled('.l) Possibly, but Murner's strictures were
too all-embracing; he might arouse men to anger but not to
reform. It required Luther’s simpler approach with its
concentrated attack on wickedness in high places to fire
men's minds and touch their hearts with a zeal for moral

regeneration, which is such a marked feature of the early
years of the Reformation.

The Reformation began with a moral issue. Luther
was perturbed by the moral effects on the people at large
of the sale of indulgences. In composing his celebrated
"theses'(z?m was stirred by two impulses. The first was
theological and academic in character end had to do with the
enquiry into truth and error in the whole question of
indulgence and grace, of sin and its annulment, of redemption
and humen salvation, and the standards to be found in the

Bible, the early Church Fathers and in natural morality.

1# History of Carman Literature, p. 182. (Edinburgh and
Londor, 193(\;3(’)i P ( J

2* strictly these were "gropositions'_‘. Luther Intended
that they should form the basis of a disputation, which

®member of the professorial staff of the University

or .vittenberg, it was Luther's turn to lead on All
amts Day (1st Hovember) 1517. According to custom the
propositions were posted the previous day on the door
or the Church of 111 Saints in Wittenberg.




The second derived from his profound concern for the people
themsel(vle)s. Luther was no scholarly recluse. His appointment
in 1515 as District-Vicar of his Congregation had brought him
into close contact with people throughout the district and
their affection for him enabled him to understand their needs
and how they felt about the problems, practices and abuses of
the times, it was above all his love for his people, which
one© the issue he had raised blew up into a public controversy,

led him on to explain, expound and justify.

We are not concerned here with the theological
principles involved in the theses; nor with whether they were
"sledge-hammer blows directed against the most flagrant
ecclesiastical abuse of the age" or "like the leaps and strokes
of a skilled fencgr", though the reactions which followed
might be better illustrated in the language of nuclear physics;
but with the flood of literature which ultimately flowed as
a result of the event of October 31st, 1517.

Translations of the "Latin theses into German were
soon made and, without "Luther*s consent, the printers seised
upon them. Within a few months they were known throughout

Germany. It is unlikely, however, that Luther’s hand was

1. B.L.Woolf: Reformation "feltings of Martin Luther. Vol. I,

2. W\l/l Lirldsay:"7oegr‘(r)‘8'riéggzﬁodern History. Vol. IT. p. 129
Cambridge, 19351 “ e ‘a
3. oolf, op. cit., p. 27.
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really forced by this develop. In accordance with his
duty he had appraised his superior, the Bishop of Kaiuz, of
his intention to hold the "disputation” and had sent him a
copy of the theses. On the day the theses were "posted" he
preached in the Church of All Saints at Wittenberg on the
subject of "Indulgences and Srace". He must have felt tha
evening that the die was cast. At all events, he now plunged
with amasing and apparently boundless energy into
business of making his convictions known. The matter
already been in his mind for at least five years as can be
seen from the sermon he had preached at Litzka in 1512 an
had come to clearer and clearer expression in later lec
and sermons. The time had now come to write and publis...
and once he was launched it required three printing pres
to cope with his output. His main task consisted in the
constructive presentation of his convictions and this he
accomplished in a vast number of sermons to the people,
lectures on the Bible to students and others; discussions
of traditional theological doctrines and topical issues;
repeated expositions of the Ten Commandments, the Apostles'

Creed and the liordls Prayer; the first of several commentarle

Jforo Sermon von dem Ablasz unnd gnade (WA/x/239-246)
grmo priescriptus praeposlto in Litzka (WI/1/79ff)
®e especiaHy his lectures on the Seven Penitential

wrE

nnf WA/1/154ff), sermons preached in Jul
TnflniNUS™ BWA/I/GS and 6\9/?/ 9n9| hl? discussion o
Indulgences in February, 1517 (W»/1/1381f.)



on St. Paul’s Epistle to the Galatians; and, in 1520, the

famous sermon Von den guten Werckenn and the

"three great
monographs".

There were polemical writings, too, and h ug
these lie rather aside from the main stream of Luther's
works in this period, they set the tone for much that was
to come. The unhappy defeat which Luther suffered at the
hands of Johann Eck of Ingolstadt in the Leipzig disputation

of 1519 had two important consequences. It gained gr
sympathy for Luther*s cause and rallied the younger
humanists round him almost to a man; and it made him see
for the first time what lay in his opposition to indulgenc
so that out of the depression of 1519 was horn the sweeping
programme of reform which flowed from his pen the following
year in the great monographs. An den Chrlistlichen wa
deutscher Hation; Ds cautlvltate Babylonlea Bccleslae
Praeludlum: and Von der ffrevheyt eynlsz Christen menschen.
Armed above all with the first of these three docunen

in which Luther attacked the sovereignty of the Pope and
described in detail the abuses in Roman Catholic adminis tr
ation and practice, Luther's supporters now rushed into
print to attack the Papacy and its iniquities and to suppor

their leader, whose life was now in great danger as a result

of the issue of the Papal bull against him and his arraignment2

1. «/ANT/202-276.
2. WA/VI/381-469; WA/VI/484-573;, WA/VII/12-38
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before tba Diet ol Worms, m the n.xt few years German, -as
flooded by a mlgbty stream of pro-totheran Pamphlets and
broadsheets, which despite Imperial prohibitions poured

forth from the presses and were eagerly read cy 0 asse

of the people from one end of*the”>pS*e to the other.

The increase in the amount of printed matter

circulating in Germany is one of the most striking

accompaniments of the Reformation, TVe annual number

separate "works" issued in Germany between 1517 and 152
rose by over ten times and it has been estimated t at
four-fifths of the increase was in controversial writings
prompted by the national antagonism to the Roman Oiurch.
It must not be supposed that the greet expansion in the
production of the written word gave any great stimulus to

literature in the narrower meaning of that word. Even

though the greatest minds of the age were engaged little

thet was written in the early years of the Reformation is

of more than passing literary interest. This was perhaps

inevitable since the greatest works of art ere rarely forged

in the heat of controversy. Many of the crudities of style

and content perpetrated by the pamphleteers were, however.1

1. Soma details are given in *e

sum Barock. p. 303 ( ««italter _der
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not accidental, "but deliberately adopted to appeal to the
readers in the lower classes for whom the pamphlets were in
general intended. Host of the pamphlets were written anony-
mously or under pseudonyms and purported to be written by
the unlearned - peasants, weavers, shoemakers, and so on -
for the unlearned, but wherever resaarch has uncovered the
identity of an anonymous author, he has almost invariably
turned out to be a leading theologian or scholar, an
Oecolampadius or a Spengler , and there are strong grounds
now for believing that Robertson®s remark that the German
humanists held aloof from the Reformation”is in need of
revision. Hen like Pirckheimer were, i1t is true, later
disillusioned and joined the ranks of Luther’s detractors,

but at first they wore wildly enthusiastic.

Of Luther’s earliest supporters only one has an
assured place in the history of German literature, the
Franconian knight, L"lrich von Hutten. It was Luther’s
appeal An den Ghristlichen Adel deutscher liation that
revealed to Hutten the powers of the German language and
persuaded him to for sake Latin for German as his vehicle for
literary expression. Liany of his German verses are written
in a popular style and rhythm that suggests the Volkslied. Of

his theological writings the GesnrfichbAchlin (1521) is thel

1. Op. cit., p. 181.
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most important, not least because it set the fashion for the
dialogue, the form beloved above all others by the

pamphleteers.

The Roman Catholic Church did not lack its
defenders but as so many of the printing presses were in
the pro-Lutheran Imperial cities, they found it difficult
to get their pamphlets published. In Thomas Murner, however,
the Roman Catholics possessed the greatest satirist of the
day and in 1522 Murner produced the wittiest and bitterest
of all his satires, Von dem grossen Lutherischen Karren, wie
In doctor Murner beschworen hat. "Der grof3 nar*, whom Marner
conjures up, is the Reformation, and the great fool contains
within him a host of lesser fools, who under the leadership
of Luther attack Christianity and plunder Church and
monastery. Despite the grossness of this work and the quite
unscrupulous personal attacks on Luther, Murner here displayed

a literary genius unequalled on the Protestant side until
the emergence of Hans Sachs.

Luther was not content to rely on the popular
pamphlet or the controversial treatise for the furtherance
of his cause. He must have realised himself that much that
was being written by others was negative and destructive.
His oan attacks on the Papacy and its institutions had been

firmly grounded on his own long and patient study of the
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Bible. In the seclusion of the Wartburg in 1521 it was borne
in upon him that if the Gospel wss to assert its power in
the rejuvenation of the Church and the world it was essential
to instruct the people in the Word. To this end he now
undertook the task of writing in the vernacular a series of
sermons (Postille) on the passages from the Gospels and
Epistles, appointed to he read on Sundays and Feast Bays.
These sermons contrasted markedly with the allegorical
morslisings of the popular preachers of the fifteenth
century, like Geiler von Kaisersberg, whose rhetorical
outpourings were characterised by a display of obscure and
barren learning and filled out with a mass of satire and
anecdote, sad other frivolous and comic ingrediéln)ts. Luther
replaced all this by simple teaching basing his message
solely on the Word of God as he interpreted it. ¢part from
the distinctive matter of his sermons the manner of them
was characteristic too. He wrote as if he were addressing
an ordinary congregation in the Saxon vernacular. There
was no rhetoric, no attempt at more oratory, for he was
uttering thoughts and convictions on which he wss certain

his oan salvation and that of his unseen hesrers depended.l

1. Luther himself denounced the popular sermon, as he
found it in a preface to a collection of his oan
sermons (WA/X/Ptl). See also the preface which he
wrote to Syn Deutsch Theologla in which he commends the

simple lan ua7g5 used by the anonymous author of this
work (WA/1/375-379).
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But this strength of conviction imparted to his discourses
a spontaneous eloguence, an incisive power of appeal, a
directness and clarity of expression, which only a preacher
aflame with the prophetic fire and gifted by nature with an
utterance adequate to his message can atta%.

mlutherls sermons served as models for those of
his followers, who were now being called to office as
preachers in the new "Lutheran” churches and men like Andreas
©slander and Wenzeslaus LfnZ& in Huremberg soon gained
reputations through their powerful preaching, which
transcended the bounds of the communities they served. Many
of the sermons of the new preachers were publishgd; others
bearing their names were issued without the authority of
their alleged authors. On the whole evangelical sermons
seem to have formed a substantial element in the literature

circulating in Germany at this time.

It was but a short step frem jinstiucting ths
people in the Gospel through his written sermons for Luther
to wish to put into their hands the Gospel Itself in the

common tongue. Encouraged by his friends in Wittenberga

Maokinnon, op. cit., Vol. HI, p. 63
See below, Part One, Chapter I, pp. 80-81. _
Examples of ©slander’'s sermons are to be found in

W Maller: Andreas O3iander. Leben und ausgewfihlte
Schriften (ElFeiTeld, 10TT7)

wpE
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Luther began his translation of the Sew Testament into German
in December, 1521. The first draft was completed within ten
weeks, a truly herculean performance. This translation,
however, was no mare 1tour de force*; it was a work of creative
genius, the greatest German literary and linguistic achieve-
ment of the century. The enthusiastic reception of Luther’s
Sew Testament, when it was published the following September,
was due to two things. Firstly, by the emphasis he had
placed on the Bible and his oan habit of clinching all his
arguments by quotations from the Scriptures Luther had himself
aroused a deep longing in the German people for the chance to
read and hear the Bible in a form they could understand. The
anonymous author of the Gesprech-bftechlin Heuw Karstha(lrllé
summed up the mood of the people when he wrote in 1521. "Wir
gehn in groRem hunger des gottlichen Worts",' Secondly, in
translating Luther deliberately kept in mind the ordinary
men and woman; he aimed to produce a version which "die
mutter ym haus und der gemeine ma(n%) could simply and clearly
understand, and in this he was brilliantly successful. He
subjected all he wrote to the test, "Ist das gut deutsch?"

and constantly rejected literal translations from the2

1, 0.Schade: Satiren und Pasquille aus der Reformatlonsgeit.
Vol. 11, p. 1 (Hanover', 1863)

2. Sendbrleff D.M. Lutthers von Dclmetzschen und Fflrbit der
heiligem fwWIIX/Pt.2/W 627-64.6)
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original in favour of a more homely German idiom. The
style of his translation is dominated throughout by the
spoken rather than the written word and this made It
especially suitable for reading aloud from the pulpit and
in the family circle. It was in the next few years that
the habit of family Bible reading became ingrained in the
German people. We ace told that even the children were

soon learning to spell with the aid of Luther's Testament.

Within two years fourteen editions of Luther's
Eew Testament had been published in Wittenberg and sixty-six
elsewhere. Writing in 1523 Heinrich von Kettenbach tells us:
" Men findet jetsund su Htlrnberg, Augsburg, Ulm, am
Rheinstrom, in Schweiz,*in Sachsen Weiber, Jungfrauen,
Knechte, Schaler, Hanswerksleute, Schneider,
Schuster, Backer, Battner, Reiter, Ritter, Edle
Herren, die mehr wissen in der Bibel (welche die
Heilige Schrift ist), denn alle hohen Schulen, euch
Paris, Koln und alle Papisten, soweit die Welt ist,
und sie konnen's beweisen und beweisen es tégllchi"
(1)
Further evidence of the widespread distribution of Luther's
Bible is to be found in the pamphlet literature, to which
it gave an added stimulus. The Bible now replaced Luther's
earlier works as the principal source-book of the authors
of the broadsheets and dialogues, many of which consist of
little else than a linking together of Biblical quotations,

and in this way knowledge of the Bible reached a still wider
public.1

1. Quoted by Stammler, op. cit., p. 315



With the exception of .Die wittembergisch
nachtigall" (1523) of Hans Sachs and his four celebrated
dialogues(l()1524) little of the polemical literature of
these years has much claim to literary merit, nevertheless,
many of the authors were now, like Hans Sachs, nmen of the
people and much that they wrote had a genuine earthiness,
which contrasts favourably with the scholarly imitations of
lower class idiom affected by some of the earlier pamphlet-
eers. A number of scholars, who had enthusiastically rallied
to Luther in the early days, had now become disillusioned
and had withdrawn their support. Two Important polemical
poems, Triumpus verltatis. Sick der warheyt (once attributed
to Lazarus Spengler, the Town Clerk of Buremberg at the time
of the Reformation), and Die Luterisch Strebkats (an anony-
mous satire against all Luther’s enemies), and a dramatic
satire. Bin Tragedla Oder Spill: gehalten in dem kunigkllchen
Sal zu Paris@'), all written in or about 1524, are clearly
the work of scholars.

Lather never again achieved, or attempted to
achieve, in his later writings the stylistic prose artistry of

his Hew Testament, and only in one other literary activity,3

Schade, op. cit., Voll. 1l, p. 196ff.

Schade, op. cit., Vol. IH, p. 112ff. _ _

See L. Geiger: "Das Spiel zu Daris". Archiv ftlr Literatur-
geschichte, Vol. V, pp. 543-554.
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his hymn-writing, did he again strike the vein of
religious exaltation which produced his great translation.
The German hynyn was not, as is so often said, the product
of the Reformation. The singing of hymns in German on
special occasions, such as feast-days, was already a
widely accepted practice in pre-Reformstion Germany and the
Reformation brought no immediate change. Luther was more
cautious than some of his more impetuous followers, like
Andreas Carlstadt and Johannes Oecolampadius, in sanctioning
changes In the ancient liturgy. His leudsche Messe und
ordnung Gottis dlensgL was not printed until 1526, and it
was only after some years that the singing of hymns in the
vernacular came to occupy a special place in the liturgy of
the evangelical churches. Luther had been a music-lover
since his early student days in Erfurt, but he only appears
to have come to appreciate the educative value of hymn-
singing some time in 1523. His enthusiasm for hymn-singing
in the form of metrical paraphrases of Biblical texts may
well have been a by-product of the exalted mood which
produced his first Bible translation. His first hym%)were
written in 1523 and his first main collectio(ﬁ), the Brfurter
Bnchlrldlon (1524) served as a model to his friends and

others who were not slow to respond to his encouragement to2

1. Lutherls hymns are all printed in Wi/XXXY with an
exhaustive introduction by Lucke and Albrecht.
2. It was preceded by the so-called Aehtllederbuch.
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to follow his example. Many of the new hymn-writers sold
their compositions separately as broadsheets; enterprising
publishers Issued general collections. Psalms predominated
amongst the early hymns, either as paraphrases or straight
metrical versions, but just as Luther did not scorn the
great Latin hymns and "sequences", the hymns included in
many of the early collections show a remarkable diversity
of origin and often contained, besides old Catholic hymns,
others which originated with the Moravian Brethren, the
Anabaptists and other sects. Here was one field in which
the bitter controversies which divided nmen at this time were
largely, if not entirely, forgotten, and this may well be
one reason why hymn-writing is one of the few literary genres,
which shows any real development in Germany in the first

thirty years of the Reformation.

The Peasants' War, which brought to an end the
first phase of the Reformation, produced its oan brief
literature. In content this is largely a mixture of agrarian
communism and gleanings from Luther's writings. The "Twelve
Articles”, the principal public declaration of the peasants,
was at first greeted by Luther with approval since it fitted

1. Details of these may be found in K. Goedeke: Grundrifd zur
Geschichte der deutschen Dichtung. Vol. Il, sections 122-4
éDresden, 1886), and examples in P.B. Wackernagel: Das
eutsche Kirchenlied von der altesten Zelt bis zu Atfang
des 17. Jahrhunderts (Vol. il. Leipzig. iB”~'-1S?AL  Si:
also below, Part Two, Chapter II1.



in with his oan ideas of the ideal Christian society, hut
when the senseless murdering and burning began, he was seized
with revulsion and in Wider die rewbischen und mordischen
rotten der anderen bawren (1525) he urged the princes and
the authorities to put down the peasants like mad dogs. Some
indication of the religious fanaticism of the Thuringian
peasant leader, Thomas Euntzer, can be seen in two of his
manifestoes, which were included in Luther’s Scbreckliche
Gosehiehte und Gerieht Gottes fiber Thomas iu-flntznér. (1585).

The Feasants’ War had a lasting and disastrous
effect on the course of the Reformation in Germany. By
rallying the forces opposed to the Reformation it checked
the spread of the movement throughout the whole of Germany,
and it threw the guidance of the movement into the hands of
the evangelical princes. From 1525 the Reformation ceased to
he predominantly a religious affair and became indissolubly
involved with Imperial politics. One result of this was a
marked increase in the output of prose and verse accounts of
contemporary events, to which the name "Zeitungen" is sometimes
given. Some of the earliest examples of this genre, the
forerunner of the newspaper (though regularly number”journals
only appeared first in the year 1566)™ had dealt with the
«oms Reichstag of 1521. The Feasants' War gave rise to2

1. WA/XVIII/344-361.
2. W4/XYIN/362-373.
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large numbers and other favourite topics were the battle of
Pavia (1525), the sack of Home (1527), and above all, the
Turkish Wars, for which Lutherls Heerpredigt widder den
TtUrcké%)(1529) set the keynote. There was no historical
event awr(hardly any local happening - drought, famine, fire,
flood, murder, execution, and the like - which did not find
an echo in the "Zeitungen". Some of the rhymed "Zeitungen",
including some by Hans Sachs, have achieved the status of

i . (2)
historical folksongs.

The connection between the "Zeitungen" and the
Heformation is rarely more than incidental. A bridge begween
the two is formed, however, by the Lutheran martyrologies,
accounts of the early martyrs of the Reformation, such as
Lienhart Keyser. who was burnt at the stake in(ichfirding in
1527 and to whom Luther dedicated a "Trostbrieff", and
Heinrich von Ziltphen, whose end in Dittmarsehen in 1524 was
described by Luther in Die recht warhafft und Grflndtlich
HystoriTS(I)der geschieht Yon bruder Heinrich inn Diethmar
verprent. Poems on such themes are found amongst the
historical folksongs, as for example, Luther’s Lved von

denn zeweyen Marterern Christi zu Brussel von den Sophisten

See™nfvpnLilien eron: Die historlschen Yolksllede~der
Deutschen (1865-69); and Stammler, cp. ¢3X, p. 605.
See &oedeke, op. ci1t., Vol. Il, section 138.
WA/23/443-476,

WA/ XVII1/215-240.
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(1) . i
too nouen verbrandt. which tells the story of the first two

August in ien martyrs.

Apart from a certain preoccupation with liturgical

works, the most important of which were the Deudsche Messe und
)
ordnungSFottis diensts (1526) and the lerge and small
T31 --

catechisms (1529), Thitherls time was largely absorbed in the

later 1520°s in the sacr amen tar ian controversy with the Swiss
Reformer, Zwingli. The details of this dispute do not concern
us here, but the acrid pamphlet warfare which it engendered
between the two principals and their supporters (Melanchthon,
Osiander , Brenz and Bugenhagen on Luther’s side, and
Oecolampadius, Bucer, Capito and Schwenkfeld on that of
Zwingli) provides one of the most unedifying chapters 1in the

story of the Reformation.

The year 1530 marked the beginning of another
stage in the history of German R eformat ion literature. The

negotiations between the Romanist and Lutheran uarties at the
®
Diet of Augsburg in that year, though they failed to achieve

the object of conciliation so anxiously desired by the

Bmperor, demonstrated how firmly the Lutheran Church was now

WA/XSXy/411.

WS 1 X/7/44-113.
WA/ZXXX/pt. 1/123-425.

This and subsequent events are dealt with 1iIn some detail
below, Part One, Chapter Two.
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established, and this, together with the general acceptance
by the Lutheran leaders of Melanchthon's statement of Lutheran
doctrine in the "Confesslo Augustana”, led to a distinct
cooling of interest in doctrinal polemics, From about this
time the output of polemical matter with which Germany had
been flooded for some ten years noticeably subsides. From
time to time Luther indulged himself with such immoderate
outbursts as Von der Winckelmesse und Pfaffen >>Ve|¥1ae')'(1533)
but much that was written by Luther and his co-workers -
Bugenhagen, Ansdorf, Justus Jonas, Spalatin, Caspar Criciger
and, above all, Eelanchthon - was from now on intended for
learned circles and not for the mass of the people. If,
however, the Reformation ceases at this point to stand in
the very centre of German literature and to be its main
source and inspiration, its indirect influence was to be
felt for several more decades - and this, largely through

the agency of Hans Sachs,

Only an inadequate acquaintance with the works
of Hans Sachs could have led Kano Franeke to the conclusion
that "in reading Hans Sachs we have the impression that all
the world-moving thoughts of the early Reformation period

2
had swept over the German people without touching i(tk, Hans2

1. WJ/22XVIII/171-256.

2. A History of German Literature as determined by Social
¢'orces (London, 1901), p. 1&6.
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Sachs gave himself wholeheartedly to Martin Luther in 1523,
when he penned his first version of Die wlttembergisch
nachtiga.il T and he remained staunchly devoted to "Lutheran
principles throughout the whole half-century of life which
remained t® him. He expounded those principles not only in
the 15201s but at intervals throughout his life, and in
crucial periods such as during the Schmalkaldic War and the
Interim few men were more outspoken in their condemnation
of Papal and Imperial policy. Such direct contributions to
the Lutheran cause take up only a relatively small space
in the many volumes of Hans Sachs’ works, however, and yet
there is little that he wrote which is not touched by the
profound spiritual experience he underwent between 1520 and
1523. In those years he studied assiduously the numerous
Lutheran tracts which he collected, but he was moved, above
all, by his reading of Luther’s Bible, and no preacher con-
tributed more to spreading the knowledge of the Word than
did Hans Sachs by his dramatisation and versification of
Biblical material. To Hans Sachs, however, the Reformation
was, more than anything else, a call for the reformation of
men. He early expressed in the third and fourth dialogues
of 1524 his bitter disappointment at the failure of men to
respond to Luther’s call by living better lives and throughout
the long span of his literary life Hans Sachs never gave up
the struggle to persuade his fellow men and women to adopt

higher standards of behaviour, nor his hope that one day
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the life of the world would marry up to the ideal of life
which he found in the Bible.

In 1539 Wenzeslaus Linck, one of the outstanding
* (1) _
preachers thrown up by the Heformation, wrote in a letter

to a fellow parson:
"Da jetzt das mehrere Teil Keuschen die heilsame
lehre nicht leiden, geschweige denn aufnehmen
wollen, sondern nach ihren eignen LOsten selbst
Lehre aufladen, je nachdem ihnen die Ohren

juchen, und die Ohren von der Wahrheit wenden
und sich zu den Fabeln kehren, so mu3 man

{etzund Gottes Wort und Lehre, gute Sitten der
ollen Welt und ungezogenen Jugend vortragen
mit Predigen, Gesgngen, Heimen, Liedern,
SBrughen,_ Spielen “der Komaodien, Tragddien usw.
ob vielleicht die, die das Predigen nicht horen
noch sonst Zucht leiden, durch Spiele oder
Gesgnge konnten erworben werden.” (2)
We know that in the 1520’s Luther encouraged his friends to
write hymns and to urge others to do so. There is, however,
not much evidence to support the contention that the spell
which the Heformation cast over almost the whole of German
literature during the second quarter of the sixteenth
century was deliberately contrived by the leaders of the
Heformation. This has often been suspected and Linkl1s
letter is therefonfof great interest in providing at least
one piece of supporting evidence that the Lutheran clergy
were directed to see that their oan literary talents and

those of their parishioners were devoted to the spreading2

1. Seebelow. Part One, Chapter H, p. 74.
2. Quoted by Stammler, op. cit., p. 304.
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of "Gottes Wort und Lehre" and "gute Sitten". Apart from
Oslanderls invitation to Hans Sachs in 1527 to collaborate
with, him in an edition of the prophecies of Joachim of Fio%),
we know of no direct approach made to him by the Buremberg
clergy to put his services at the disposal of the movement,
but as Link was one of the most vigorous preachers in the
city, it would seem on the face of it unlikely that Sachs

did not receive at least some direct encouragement.

It is noteworthy that Link lays such emphasis
on dramatic representations as a vehicle for converting the
erring and faithless. Of all the literary forms he mentions
it was drama and, above all. Biblical drama which received
the greatest stimulus from the Reformation. Holstei(nZ)
repeats a common error in describing Luther as "der geistige
Urheber des biblischen Dramas", because of his commendation
in 1534 of the stories of Judith and Tobias as suitable for
dramatic treatment: "Judith gibt eine gute, ernste, tapfere
Tragbdig, so gibt Tobias eine feine, liebliche, gottselige
Komaodie”. Reformation drama in the narrower sense, as
distinct from satirical dialogues, had in fact made its

appearance early in the Reformation in Switserland. Biklaus3

See below. Part Two, Chapter |1, pp. 199ff#
H,Holstein: Die Reformation Im Spiegelbilde der
dramatischen Lliteratur (Halle. 188Db) _
Quoted by Holstein from Luther's preface to his
translation of the Book of Toblt.
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Manuel*s Vom pabst und ainer priesterschafft was produced

at Shrovetide, 1522, sad was followed in 1525 "oy the

carnival play Der AblaSkrfiner. and in 1526 by Barball. a
protest against nunneries. In 1527 a Fastnachtspiel,

Do Barabell vam vorlorn Szofan. written in low German dialect
by Burksrd Waldia, was performed in Bigs. Heo-Latin drama,
originally the product of humanism, came under the influence
of the Reformation in 1529, when Guilielmus Gnapheus wrote
his famous drama on the prodigal son, Jcolastus de flllo
prodlgo. and this and other products of the same genre soon
reached a wider public in German translations. Sixt Birck wrote
the first comedy on the subject of Susanna in 1532 and Hans
Sachs the first German version of the Tobias story in 1533
nevertheless these few plays were only a trickle compared
with the flood which followed when in 1534 Buther lent his
au%ority to the writing bf plays on Biblical ther%%s . Judged
by the most generous standards of criticism only a vary few
of these plays can be said to possess any real literary merit.
Their primary object was to supplement the pulpit and served
to spread knowledge of the Bible further and to dispense

much sound moral teaching. The majority of these plays were
based on Old Testament material and certain figures quickly
became representative of desirable or undesirable aspects

of human conduct. Isaac and Rebecca thus became symbolical

— —— - -

1. Hans Sachs alone wrote over fifty Biblical dramas and
this represents only a small fraction of the total volume.



of ldeal courtship and marriage and their story was used to
glorify Christian marriage as an act of divine ordination;
Joseph was an example of youthful purity and chastity,
whilst the fate of the High Priest Eli and his sons was a
warning to parents, who failed to exercise control over
their offspring; the Books of Kings provided an abundance
of material to illustrate the vices and virtues of good and
bad rulers; Daniel was a witness to the ultimate victory of
true faith over idolatry; and so on. Js Luther had recognised
the Book of the Apocrypha was a rich source of dramatic
material. Johann Greff wrote the first of the many Judith
dramas in 1536 and in it expressed the hope that the Word of
Gcd would triumph over Papal tyranny as Judith had overcome
the godless tyrant, Holofernes. The story of Esther, the
saviour of her oppressed people, had an obvious application
and inspired numerous plays - the first by Hans Sachs in
1536 - but the most popular of all the Apocryphal stories was
that of Susanna, the model of womanly virtue. PaulBebhun's
version of this story (1536) ranks as one of the best German
plays of the sixteenth century. Though the Hew Testament
dramas are smaller in number than those based on the Old
Testament and %>ocrypha - since their source material is
largely restricted to the four Gospels and the Jets of the
Apostles - they illustrate more clearly that the object of

Biblical drama was to supplement and underline the sermon,

which in Lutheran churches was almost invariably a commentary
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on the appointed Gospel or Epistle for the day. Some parts
of the Gospel narrative clearly lent themselves more readily
to dramatic r epresentation than others. The Christmas story
produced inevitably an abundant crop of nativity plays,
some, like Hans Sachs' nine-iict version, of prodigious
length. The beheading of John the Baptist was a favourite
tragic theme, whilst the wedding-feast at Cana, of which the
best known version is by Paul Rebhun (1538), served as a
basis for several homilies on virtuous marriage. But the
most popular of all the Hew Testament stories was the parable
of the prodigal son, which not only provided the perfect
illustration of the doctrine of justification by faith, but
allowed great scope for imaginative treatment. Bone of the
subsequent plays on this theme, however, are the equal in
merit of Burkard Yieldis' Low German version of 1527. In his
his Sermon von der Betrachtung des heyligen leydens Chrls(tli)
Luther objected strongly to Passion Plays on the ground thst
they gave rise to false and sentimental ideas about the
significance of Christ's death, which was in any case an
unfit subject for human entertainment. In consequence, the
production of Passion Plays in the areas subject to the

Reformation ceased and it was not until 1558 that Hans Sachsl

1. WA/II/131-142.
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turned his hand to dramatising the Passié&? though no less
than seven of Sachs’” mastersongs and one Sprueh had been
written round this theme before that daég?

Many of the Biblical dramas, notably those based
on the parable of the prodigal son, ere only a special form
of allegory and it is not surprising to find Reformation
writers resorting to pure allegory to illuminate the struggle
of the Christian against sin and the Devil, or to illustrate
a point of doctrine. Most of the best examples of Reformation
allegorical drama were written in the second half of the
s?x%eenth centuﬁ?? but one of the most popular problems, that
of the death-bed repentance of the hardened sinner, was first
treated by Johann ColroS in 1532 in Yon fffnfferley Betracht-
nussen and in 1549 Hans Sachs wrote his Corned! von dem reichen
sterbenden menschen, der Hecastus genannt, an interpretation
of Georg Macropedius’Latin Hecastus of 1539. Bone of the

German Reformation writers possessed the rare combination of

rich imagination and intense religious fervour, which makes

1. Der gante Pass nach dem text der vier evangelisten
(IKG/li /256]

2. It was a commoi practice of Hans Sachs to work up the
same material in a number of different forms and tne
material of several of his dramas can be found in the
form of mastersongs and Spréache.

3. See Stammler, op. cit., p. 377ff.



the successful allegorist, end the Reformation made no really
original contribution in this restricted literary fielﬂ). Hans
Sachs was fond of casting his plays in allegorical form but
these differ only in form from the vast mass of his didactic
Writiné,)whose object is not so much to demonstrate the
Christian's struggle with the powers of evil, as to draw
attention to specific human failings and point the way to

better canons of behaviour.

Hans Sachs derived the material for his moralisings
from his extensive reading, which embraced Classical mythology
and legend, ancient history, the German heroic sagas, medieval
courtly romances, Scandinavian chronicles, as well as numerous
collections of stories and fables. Bo matter whether his
stories were cast in the form of plays, Spriche, Schwé&nke,
verse fables or dialogues, he invariably supplied an epilogue
or Beschluf3, in which he called the attention of his readers
or listeners to the moral lessons they should draw from the

actions and fates of his characters. mFrequently his moral

1. B.G, Plays: Die stultlicla mit iram hofgesind (153£);
Hraw Warheit mit dem -paurn (1550); Her Kampf mit Praw
Armut und foraw Glick (1554). Poems:" Kampfgespr ech
zwischen dem Tod unnd dem naturlichen"!eben (Isaa);

“agred fraw Arbeit Uber den grossen massigen hauffen (1539

5 I*aw Traurlgkelt mit irer algenschaft (1544); etc,

+ see below, Part Two, Chapters V and VT.
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precepts are in the form of Biblical paraphrases. In the
1

epilogue to Die irrfahrt Ulis(s)l. for example, we find this

version of the fifth commandment:

.... bey Thelemacho

So lehrt” ein frummer sohn also,
Sein eitern trewlich vor au gehn,
Inn allen ndéthen bey zu stehn.

Es treff an leib, ehr oder gut,
Soll er mit gehorsamen mut.

Sein eitern sein in dienst ergeben;
So gibt im Gott ein langes leben.”

L . (2 : : :
Aid his play Grlselcia concludes with the following quotation
from the first Epistle of St. Peter:

“Wie Petrus schreibt: Liebt ewre weyber,

Geleich als ewre eygne leyber.

Und wonet auch fein " in vernunfft

Bey ewern frawen in zukunfft, _

Als bey dem schwachsten werckzeug hie."
e : (3)
J.his illustrates the point that Stammler mates that for
the sixteenth century Reformer all morality was rooted in
religion. It was, in fact, impossible for tuther end his
followers to accept as justified any change or development
in human relationships, which did not have literal Biblical

support. This is most clearly seen in the field of economic
theory.

It is a text-book commonplace that "Martin Luther

: (4) .
Was an sconomic conservative”; but without a good deal of

KG/XI1/342.
KG/11/40.

3- OP. Cit.f p. 380.

Ferrexample, In S.B.Clough and C.B.Cole: Economic History
of Europe (Boston, 1947?, p. 152.

N
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gualification this statement is meaningless. Luther was
certainly not satisfied with the economic state of the world
as he found it; and, there was never any question of his
accepting the view then already current that the world of
business and commerce is a closed compartment with laws of
its owmn and that the religious teacher exceeds his commission
when he lays down rules for the moral conduct of secular
affairs. For Luther, men were at all times subject to the
law of God and he believed implicitly that all departments
of life should be regulated in accordance with this law which
IS enshrined in "the first great commandment” of Christ -
"Thou shalt love the Lord thy God with all tfc*y heart, and
with all thy souliand with all thy mindw All else,
including the second great commandment, followed from this.
If men love God first, they will automatically love one
another; and if men love one another with a love which springs
from their love of God, then detailed rules of social conduct
ere not only needless, but objectionable. Hence Luther's
condemnation of the whole medieval framework of rules and
practices designed to bring man closer to God by regulating
his behaviour. Luther did not, however, carry his thesis to
its logical conclusion, and though he denounced "good works"
and numbered the Law amongst his "Tyrants”, he did, in fact,
at ether tlm”~s accept rules of conduct, those rules he found

in the Bible and those dictated by his oan conscience,
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The early generation of Reformers differed iIn practice
very little from their Roman Catholic contemporaries and
forebears in searching the Bible for light on the practical
Questions of social morality and in supporting the general

rules of good conscience which had for long been supposed to

control economic transactions and social relations.

LutherTs economic views were also to a large

extent conditioned by his background. He saw economic life

(1)
with the eyes of a peasant and the unwordliness of a monk.

He dismissed the commercial developments of the previous two
centuries as a relapse into paganism and as evidence of the
corruption of men by riches; and he had ever before him the
ideal of a society in which men earned their livings by the
sweat of their brows and practised primitive Christianity
in all its forgotten purity, a society in which selfishness
was excluded and men worked only for 'den gemeinen nutz".
Unhappily, the Reformers found the world dominated by greed -
"0 Got und schSpffer mein,

..lie ist menschlich geschlecht verderbt
Burch aygen nutz." (2)1

1. In contrast, Calvin, who had a legal background, and his
followers, who were largely men of affairs, were prepared
to accept an economic organisation which was relatively
advanced, and were disposed neither to idealise the
patriarchal virtues of the peasant community, nor to
regard with suspicion the mere fact of capitalist enter-
prise in comm e and finance.

2. Hans Sachs; D  eygen nutz. das grewlich thier (1527)
(KG/111/500)-



This was the greatest of all sins and the source of all other
evils, but though the Reformers never ceased to preach
against the selfishness of all classes, it was for the
merchants that they reserved their loudest thunder, and in
so doing they intensified the popular hatred and envy of the
merchants, the one class which had so obviously benefited
from the continually rising prices which bedevilled the
economic life of that age too. Luther end his contemporaries
could never understand the productive nature of capital;
only land was productive and this solely due to God, not
man -

"Also bringt (Jot auf erdterich

Her fur all frtlcht, wein unde korn.

All menschlich arbeit wer verlorn,

Wo Gott nit geb das sein gedeyen.”™ (1)
The corollary to this was that all trade was sterilfland an
argument similar to that later used by the eighteenth
century French physiocrats was common 1in this age too: the
shortest route from the producer to the consumer is the
best, and the merchants by lengthening the process of
exchange add nothing to the national wealth and the profits
are stolen from the rest of the community; the merchant 1is
little better than a thief:

"Dann wie der dieb mit seinen listen

Heimlich kan rawmen pewtl und kisten,
Und stilet wie und wo er kan,

Dem gleich thut ein falscher kauffman.
Der sich auf geitz ergiebet gants.” (2)2

1. Hans Sachs: Evangelium wider die Ubrigen sorg der
zeytl ichen narung (15321 (KG/i/284) *

2. Oans Sachs: Uercur ius. ein got der kaufleut (1526)
(KG/111/515) ———mmm e e o



Thus the endless complaints against "fflrkauf" and the
activities of "finantzer" ware given a moral Justification

and Luther and his followers had no difficulty in buttressing
their arguments(vlv)ith Biblical quotations. Luther's Grosser
Sermon vom Wucher is written round the text: "Lend hoping

for nothing" (St. Luke, vi/35) and in Yon Kauffshandlang

und wucher he argues on the basis of the text, "It is better

to trust in the Lord than to put confidence in man " (Psalm 118"

t. 8) that to take the responsibility for ®loan is to usurp
the position of God.

Though it was the ever-increasing prices which
were at the root of the bitter hatred of the trading companies
and the financial houses, which made their activities possible®
it was the moral consequences of the greatly increased wealth
of the merchant class, which most appalled the Reformer. "Wie
sollt das ymmer mogen Gottlich und recht zugehen, das eyn
men ynn sc kortzer zeyt so reych werde, das er Kdnige und
Keyser auskeuffen mochte?" Luther aske(:? By the beginning
of the sixteenth century princely luxury had become the mode
in the rich mercantile houses of Augsburg and Kuremberg,
and however oppressed the lower classes were, they too caught

the increasing love of pleasure, dll classes sought fora

=

WA/TE/33-60.
2. WJ/ZV/879-3E2.

3. Von Kauffshandlung und wacher. WA/xv/312. See also
An den Christlichen Adel. Wi/vi/465ff.



greater ostentation, and the impossibility of satisfying
the demands of the lower classes led only to bitterness and
ill-w ill, envy and jealousy of the luxuries of the rich.
This is the basis of the unending complaints about extra(l\ll)-
agrnca and self-indulgence in clothes, eating and drinking,
Admittedly the Reformers had always the moral rather than
the social side of the matter most in mind, but without the
prevailing conditions they would not have been led to make

such frequent and violent attacks on luxury.

The Reformers’ solution to the evils of the day
lay, of course, in a return to the plain and simple way of
life~they found in the Bible, and their advocacy in this
respect was reinforced by the German humanists who enthused
over the simplicity and solid virtues of their ancestors,
which they read about in Tacitus and other historians. The

that the only means of restoring Germany's greatness
was to be found in a return to hard work, plain food and
simple pleasures was cherished not only by Hans Sachs and
Luther but also by men with a very different background,
like Ulrich von Hutten and Srans von Sickingen. Luther
constantly makes use of such texts as "Thou shalt eat the
herb of the field" and "In the sweat of thy face shalt thou

eat brea”™] Hence the Reformers’ stern denunciation of the2

1. See below, Part Two, Chapter V,
2. Genesis iii, w.18-19.
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"idled ess" of monks and mercenarios and their firm convic-
tion that it was in keeping with the divine will*that agri-
culture should e increased and commerce decreased. Hans

Sachs thus writes:

155 S die arbeyt ist veracht,
Zu der uns doch verordent Gott,
Im schweil3 heist essen unser hrot,
Dar zu der .mensch auch ist genug
Gehdrn wie der vogel zum flug,
Spricht Job. Auch haist Paulus ermessen
Arbeyten, eggen brot zu essen.
Abraham, Laban und Jacob
Lagen der hirtensehafft streng ob.
Dergleich die andern Rffmer (schawj)
Harten sich von dem acker-baw.
Da war nit so viel mtLsslg-gangs,
Ein ursach viel thewrung und zwangs." (2)

This kind of Bible-rooted moralising remained the
characteristic feature of German literature during the last

twenty-five years of the struggle of the Lutheran Reformation
. Jjfiperitd : :
for offimal""gccr'(!)gnltlon., Throughout this period the German

literary scene was dominated by Hans Sachs, who never wavered
in his loyalty to the Reformation and who kept the German
public supplied with an almost unceasing flow of instructive
and edifying entertainment. As he is to be treated in

detail later it only remains to mention here a few minor
figures, whose pens sustained the rearguard action which led
to the Religious Peace of “ugsburg in 35551

1. Luther: "Das weysz ich wol, das viel gcctlicher weere
seker werck mehren und kauffmanSchaft myndern, und die
viel besser thun, die der schrifft nach die erden erbeyt-
ten undm narung drausz suchen." (An den Christlichen
Adel. WA/YI/381) = e

2* Arbeyt Uber den grossen massigen hauffen



The output of polemical dialogues and "Kampf-
gedichte", which had fallen off 571530*s, increased again
in the early years of the next decade, whan the main focus
of Lutheran wrath was Duke Henry of Brunswick-Wolfenbflttel,
"the greatest Papist in all Germany" (Luth(elr)'s "bdser
Heinz", whom he satirised in Wider Hans Worst), Foremost
amongst the Duke's paper opponents were Burkard Waldis and
Erasmus Alberl(J%.)' One of Alberus' most violent outbursts,
Per Barfttfiermfinch Eulensplegel und Alcoran (1542) was
furnished with a preface by Luther, Alberus also played a
large part in the attack on the Augsburg Interim, Charles
V's compromise attempt to solve the religious problem after
his victory over the Schmalkaldic League at Mtihlberg in
1546, The director of the struggle against the conditions
imposed on the Protestants under the terms of the Interim
was, however, a Croat, Matija VIaSid Ilir, known in German
literature as Flacius Illyricus, who whilst teaching Greek
and Hebrew in Wittenberg had been converted by Luther into

an enthusiastic Protestant Reformer. Woriting under such2

1. WA/LI/469-57 2,

2, Burkard Waldis' play on the theme of the prodigal son has
been mentioned above, but both he and Alberus are best
known as writers of fables_._ It goes almost without
saying that in this moralising age, fables enjoyed a
Ereat popularity. (See Stammler, op. cit., p. 222ff)
uther was frequent in his praise of fables and even
tried his hand at translating Aesop. Hans Sachs drew
widely on SteinhBwel's and Burkard Waldis* versions of
Aesop, and also on Sebastian Brant's fables. Many
mastersongs, too, were based on fables, and here the
moral often took up the whole of the second and third
strophes, the story being compressed into the first.
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pseudonyms as "Johann Vahrmund™ and "Christian _nauterwahr
Flacius boldly filled the gap left by LutherTs death in
1546. From his headquarters in Magdeburg (which was put
under the Imperial ban largely because of his activities)
he rallied the defence of pure Luther anism (as it had been
set out iIn the Augsburg Confession in 1530) with a stream
of dialogues, broadsheets and caricatures, and together
with his co-workers launched bitter personal attacks on
Johann Jgricola, one of the three authors of the Interim,
whose Antinomian views had led to a breach with Luther in
1540, and Maurice of Saxony, who was regarded as a traitor
to the evangelical cause and whose defection from the
Schmslkaldic League had been rewarded with the Electorate
of Saxony. Flacius also conducted the struggle against the
MlaphoristEQ those theologians led by Melanchthon who
showed 1in the Leipzig Interim that they were prepared to
purchase religious peace by compromise. The revolt of the
German princes against the Emperor, which led via a bewild-
ering series of manoeuvres to the religious settlement of
1555, soon rendered Flacius* polemics superfluous, and with
the end of the Jdiaphorist controversy, Flacius retired
from the centre of the stage to direct the brilliant

critical and historical researches of the Magdeburg

Centur is tors.

1. The Adiaphora were those Roman Catholic customs and tenets

which. Melanchthon and his followers declared in the

Leipzig Interim to be indifferent. The Leipzig Interim
which differed slightly from the Augsburg Interim was
authorised by Maurice of Saxony for use in his dominions.
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Whether the Religious Peace of 1555 maEked Jthe
failure of the religious Reformation” (Kuno F&anékg) or
”a victory for religious liberty" (T.M.Lindsay) can only
"be a matter of opinion. IT it was a victory, it was not a
great one. The scope of the religious peace was restricted
to Roman Catholicism and the Evangelical creed as laid
down 1in the Augsburg Confession, and it has been said with
much truth that there was less freedom of conscience under
the Lutheran territorial system of churches, and also under
the Roman Catholic Church as it was reorganised 1in accord-
ance with the canons and decrees of the Council of Trent.
than there had been 1in the medieval Chuﬁéﬁ. In the second
half of the sixteenth century there was little relaxation
of the grip in which the Reformation had held German
literature for so long. The battle of the pamphlets broke
out again, after a temporary lull, with the emergence of
the Jesuits as a dominant religious force. Eo new ideas
appeared until the end of the century to infuse fresh life
into German literature, and the old patterns continued to
be reproduced. Js in the first half of the century the
great bulk of German literaturew4s again the work of men of

Lutheran backgrounds and displays the same moralising

tendency of the earlier period. Johann Fischart, the only2
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new writer of genius, was a staunch upholder of Lutheran

principles and a true descendant of Hans Sachs,

ha-ijA-
The ReformationAProduced one work of unquestion-

able genius, the Lutheran Bible, and the ultimate influence
of this work on the development of the German language and
literature is so great that it alone outweighs by its
importance the mass of mediocre writing for
which the Reformation was responsible. But whilst it is
sadly true that in the field of literature the Reformation
inspired only a few works of lasting literary merit, few
events in the history of ideas have made such an impact on
the minds and lives of men and women, or have been so fully
recorded; and if the German literature of the sixteenth
century gets, and even deserves, the scant treatment it
usually receives from the anthologists and literary
historians, it contains a rich source of material of great
interest and value to religious, social and economic histor-

*

s - not
lens, which has 1nto yet been fully explored.



BUREMBERG HA THE REFORMATIOE (1517-1555)

The story of the coming of the Reformation to the

German Imperial city of Buremberg has been told several

(1)
times, but rarely have the historians escaped from the

musty atmosphere of the archives to bring this stirring

episode to life. Here 1is a setting and a tale worthy ofl

1. E.g. G.W.K.Lochner: Eie Reformationsgeschichte der
Reichsstadt BArnberg iRuremberg. 1845): F_Roth: Die
linfdhrung der Reformation in Rflrnberg. 1517-28 -~
T./0rzburg. 1885): L.Bisen: Wie EArnberg protestantisch
wurde (Ruremberg, 1925); P.Kalkoff: Eie Reformation in
der Reichsstadt Rflrnberg (Halle, 192671 ™"Eie Reformation
in Bflrnberg”™. Mitteilungen des Vereins fflr Geschichte
der Stadt Rflrnberg (Vols. 52. 24 and 26; 1956. 1957 and



a Victor Hugo or a Charles Reade, a colourful period,
protagonists of classic stature, a situation fraught with
immense dangers and calling for the exercise by the cityls
government of great courage and skilful diplomacy in face
of conflicting pressures from the Church, the State, the
populace and, for the first time in history, of the press.
The opportunities for the painting of a rich historical

canvas are infinite, but have not yet been fully seized.

At the beginning of the sixteenth century
Buremberg was at the summit of its medieval power. The
city itself presented a picture of magnificent strength
and splendour. Dominated by 1its castle, it was protected
by a deep moat and a double wall with nearly two hundred
towers and bastions. Square towers marked the six great
gates from which roads radiated in all directions. From
the castle the Bur ember gers could look with pride over
a sea of roofs and gables above which rose fifteen churches
and chapels, twelve monasteries or similar religious
foundations, and eighteen large public buildings. The
city was divided into eight main administrative districts

and was cut in two by the River Pegnits, whose waters were

crossed by eleven stone bridges and used to turn about
seventy mill-wheels. Its ten huge markets served for the
display of food and commodities of all kinds and were the

scene of great activity at the time of the annual fairs,



which attracted to the city men and goods from many lands.

By this time Nuremberg was one of the greatest
of the medieval trading cities, ranking 1in importance with
Bruges, Florence and even Bondon. It owed its wealth to its
geographical position and the sturdy qualities of its
citizens. It was situated at the ttien commercial crossroads
of Europe, on the two main trading highways which led from
Venice to the Hanseatic ports and from the Danube to the
Rhine. Its development as a centre of population and trade
had permitted the rise of a craft industry, for the large
medieval cities gave the craftsman a safe place to live
and work 1in, and a market where he could buy his raw
materials and sell his products, whilst the exceptional
opportunities provided by Nuremberg®s happy location encour-
aged an immense subdivision of crafts and the development
of Industry, skill and enterprise for which 1its citizen
craftsmen were widely renowned. And it was not only in the
more common-place skills that its citizens excelled. Book-
printers like Anton Koberger and the many flourishing
printing establishments (there were twelve iIn Hans Sachs”
day, one of which had twenty-four presses and employed a
hundred workers) had made Nuremberg the centre of the German
book trade. Its glass Stainers, notably the Hirsehvogei
family, were known throughout the land, and no other city

could match Nuremberg in the wealth of its artists, pattern-



makers, wood and copper engravers and etchers - men

like Albrecht Mr er, the Beham brothers, Georg Penes,

Jost Amman, Virgil S-alis, and to these artists can be added
Peter Vischer, Adam Krafft, Veit Stol and the goldsmith

Wenzel Jamnitzer, all contemporaries of Hans Sachs.

If industry and skill were the predominant
qualities of Kuremberg®"s craftsmen, the enterprise was
supplied by her merchant and trading class, and it was in
the hands of this class that not only the wealth but also
the government of the city was largely concentrated. The
wealth of the city had long ago won for 1it, in return for
services rendered to the Emperor, a place on the list of
Free Imperial Cities. Since she had gained this rank with
its attendant trading privileges and territorial rights,
Huremberg had maintained a constant loyalty to the Emperor
in war and peace; she looked to him in the last resort for
protection against the presumptuousness and arrogance of
powerful princes and knights. Administrative authority in
the city was vested in the City Council, whose members were
drawn mainly from the ranks of a few wealthy families, and
though as a result of an earlier upheaval in the city Iin
the mid-fourteenth century the craftsmen had gained some
small representation on the Council, the general form of
government was autocratic. The Council had a long reput-

ation for efficiency and model civic arrangements. The



old city ordinances show an admirable attention to detail.
The Council, for example, took great pains over the
protection and health of its citizens; there were 116
draw-wells and twelve running fountains for the fighting
of fires; there were thirteen public bathing places and

in an attempt to prevent the worst diseases it maintained
a special body of police whose duties ware to keep a
strict eye on all matters relating to cleanliness and
foodstuffs. The special ordinances printed and distributed
on the outbreak of plague and other ravaging diseases show
the lengths to which the Council went in caring for the

welfare of its subjects.

But however excellent the government, one must
remember that these were still medieval times and in its
framing of rules for the security and protection of life
and property, the Council must not be judged by modern
standards. It was an age of sharp contrasts and delicacy
and refinement of taste existed side by side with much
coarseness and brutality. Cruel punishments and barbaric
executions were regular occurrences in the city, but even
when resorting to such cruelties the Council had the reput-
ation for preserving the impartiality of justice as between
high and low, and showed on one famous occasion that it could
act with equal severity against one of its own members.

This made for mutual trust as between the Council and its
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subjects and at the time of the opening of the Reformation
relations between rulers and ruled in luremberg were

excellent.

The majority of the Council®s subjects were,
of course,handworkers, and no distinction existed at this
time between handworkers, craftsmen and artists. Men of
the eminence of Peter Vischer and Albrecht Dflrer served
their apprenticeships and hawked their works around the
fairs and markets like any other craftsmen. And yet though
the patricians were jealous of their privileges, social
contact between the classes was not excluded. Hans Sachs
was Intimate with the patrician Biclas Praun and Mrer
was the friend of Willibald Pirckhelmer and other patric-
ians, and even had personal dealings with the Emperor. It
was no doubt rare but not impossible for men of ability
to rise to high rank; the artist Lukas Cranach, for
example, became burgomaster of Wittenberg. Scholars and
priests, 1iIn so far as they were not drawn from the patric-
ian class, served as a link between the patrician and

popular elements 1iIn society.

The city of Buremberg had a long reputation
for learning and scholarship and has an honoured place in
the history of humanism. Patrician families sent their
sons not only to the German universities, but also to the

great medieval founts of learning in Italy, to Pavia,
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Padua and Bologna. Nuremberg produced some of the most
questing minds of the day, such as Christoph Scheurl, who
spent eighteen years at Bologna and six years as Rector
and Professor of Mathematics at Wittenberg before being
recalled to the service of his native city, and Willibald
Uirckheimer, who had studied at both Pavia and Padua,
counted Erasmus and Ulrich von Hutten amongst his friends
and had contacts with many of the other great thinkers of
the day not only in Germany but also in ltaly, Prance and
England. Nuremberg®s position on the great transport
highways of Europe meant that a constant stream of visitors
flowed through the city and kept its more enquiring minds
abreast of current thought and made it a mart not only for
the exchange of goods and commodities but also of ideas

about intellectual trends.

But if humanian had found roots in Nuremberg,
there was also no lack of religious-minded men and women,
who had gained for Nuremberg in the fifteenth century the
reputation of being the most pious city iIn the Empire.
Many of the patrician families regarded it as a point of
honour to give generously to Church funds and many of the
splendid monuments to medieval craftsmanship in the city"s
numerous church buildings were evidence of the willing
sacrifice of their donors. As late as 1510 the rich

merchant, Matthaus Landauer Tfounded and richly endowed
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a new monastic establishment in Buremberg. The city was
an assembly point for pilgrimages to Jerusalem and patricians
were zealous iIn financing the departure of members of their
families on such outings. There 1is in fact no reason to
suppose that the inhabitants of Bur emberg were any less
assiduous in their efforts to assure the salvation of their
souls than any other Homan Catholic community, or that the
practices instituted by the Homan Catholic Church to aid
them to this end were less rigorously observed than else-
where. Since 1324 the city authorities had been the
custodians of the Imperial crown jewels and these together
with a number of holy relics constituted the "Heiltum"
which was displayed to the populace each year in the market
place on the second Friday after Easter. This was only one
occasion, however, and the many churches and the presence
in the city of the representatives of so many religious
orders ensured that there was no lack of opportunity for

the public display of devotion to the Homan Church.

There were occasional outburstsof mass
religious enthusiasm in the city, which, though of interest
in themselves, are more important in that they foreshadow
the future turn of events. In the kiddle Ages Franconia
was a particularly rich breeding ground for heretical sects
and the Cathars, the Brethren of the Common Life, the

Flagellants and the Waldensians all had their adherents in



Euremberg in the fourteenth century. The Waldensians appear
to have been particularly flourishing and included amongst
their converts two members of the patrician family, the
Tuchers. In the fifteenth century John Huss had a consider-
able following in Franconia and nowhere did he receive a
more enthusiastic welcome 1in 1414 on his way to the Council
of Constance than in Euremberg, which he visited in order to
pick up the Imperial safe conduct. Huss’ execution left
behind in Kuremberg the feeling that he had been 1innocently
burnt and Hussite itinerant preachers made many converts in
Franconia and especially in the Bamberg diocese. And in
spite of the damage done to Euremberg trade by the Hussite
Wars, powder and other war materials were sold to the
Hussites by Eurembergers. The belittlers of Luther in their
search for pre-Reformation reformers have, however, perhaps
given too much weight to. the teachings of heretical sects

in the Middle Ages, for it is possible to point, for example,
to the enthusiastic reception in Euremberg in 1452 of
Siovannl di Capistrano, the Italian theologian, 1inquisitor
and persecutor of Jews and Hussites, as evidence of a
continuing fervour for orthodox religion. Capistrano’s
sermons draw vast crowds and were followed by public demon-
strations of penitence and the burning of games, dice and
articles of luxury. But the importance of this event, too,

can be exaggerated; mass enthusiasms are notoriously unstable
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and the reception of Luther rs words had much in common with
that of Capistrano®s. Nevertheless, the history of heresy-
in the area and the responsiveness of the Nuremberg masses
to religious appeals are two factors which cannot be over-

looked in assessing the events in the city from 1517 onwards.

A more 1important factor, however, was the
attitude of the City Council in religious matters. It must
be remembered that the Council was no mere local authority
but a government which regarded itself as charged with a
responsibility for the physical, moral and economic welfare
of its citizens. But even if the Church had been willing
to accept this claim and i1f the Council had been willing to
abdicate all responsibility for spiritual welfare to the
Church, the division of responsibility would have been Tfar
from clear-cut. In practice the Church claimed an interest
in the total welfare of i1ts members, and there were numerous
matters within the strict province of the Church in which
the Council had a clear interest. It could not remain
indifferent, for example, to the type of men appointed to
high ecclesiastical office in the city, or to the widespread
charge of immorality amongst the clergy and in the monaster-
ies, and it became increasingly concerned about the local
economic consequences of Papal policy. In retrospect it 1is

possible to see in the fifteenth century a gradual stiffening
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of the Councils attitude to the Church and i1ts servants, and

an extension of its powers at the expense of the Church.

Difficulties arose also frequently throughout the
fifteenth century over the sale ®fF indulgences in the city.
In 1436 the Council set a precedent by refusing i1ts permission
for the sale of indulgences to defray the travelling costs to
Rome of the Emperor of Constantinople, who was alleged to be
interested in the re-unification of the Greek and Roman
Churches, and though it rarely prohibited the sale of indulg-
ences in the city subsequently, it viewed with alarm the vast
outflow of money from the city to Rome. It was particularly
incensed in 1489 when, after giving permission for the sale
of indulgences for the purpose of re-building the Reues Spital,
it found that the whole proceeds had been filched by the Pope.
A repetition of this duplicity the next year was followed by a
marked cooling iIn the Council®s relations with the indulgence
preachers, whose bulls it scrutinised carefully from then on
with the object of finding excuses for withholding its

permission.

i‘he Council had early acquired certain supervisory
and protective rights over the monasteries in the city and
on city territory, and as time went on it sought to extend
these rights more and more. It appointed trustees to whom the

brethren had to turn in all secular matters; it laid down the
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maximum number of monks and nuns to be housed in each estab-
lishment and in some cases it laid down further restrictions
on membership, for example, the Franciscan convent of St, Glare
was only allowed to take in girls #10 were 9verbflrgerrechtet”
in Huremberg. It looked carefully into the financial affairs
of the monasteries and received regular accounts from the
superiors; it had a long-standing right to be consulted over
the appointment of the superiors; it kept a watchful eye on
the disputes between monks and between the monks and the
city clergy. By the beginning of the fifteenth century the
immoral behaviour of the Scottish and Irish monks in the
Benedictine monastery of St. Aegidius had become proverbial
and in 1416 the Council took energetic steps to clean up the
place. In spite of the remonstrances of the Scottish abbot
(Donat) a thorough reform was carried out and the Gallic
brethren were expelled and replaced by Germans. The Council
also gave its support to Cardinal Cajeten in the reform he

carried out at the Sngelthal convent in 1513,

Until late in the fifteenth century the Council
had less control over the city churches than over the
monasteries, but in the matter of appointments it used its
influence to see that the benefices in the city were not
swallowed up by outsiders but reserved for local sons. The
Council was not always successful in keeping out ,Pfrfinden-

fresser”™ (generally younger sons of the provincial nobility)
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and the city was thus often saddled with men unfitted by virtue
of character or learning to hold their important offices. The
Council vias particularly interested in the appointment of
the priests (later provosts) in charge of the city’s two
principal churches, St, Lawrence* and St. Sebaldus’. The
holders of these offices were the traditional representatives
of the city in ecclesiastical matters and it was essential
that they should be above all learned jurists; a blameless
character and a pious disposition were also, of course,
desirable, but few demands ware made on the 1i1ncumbent®s
theological knowledge since his normal priest’s duties were
Carried out by vicars whom he himself appointed. With the
right men at St. Lawrence® and St. Sebaldus” the Council was
not only assured of sound advice at home and efficient repres-
entation abroad iIn Church matters, but could also have confid-
ence that the spiritual welfare of i1ts citizens was in good
hands. It must therefore have been a source of great relief
to the Council when 1in 1474 Pope Sixtus 1V granted it the
right of presentation to both benefices. The right could at
first only be exercised in the Papal months (that is, if the
outgoing incumbent died or resigned in one of the odd months)
but by prompt action and by resort to legal quibbles the

Council managed to fill all subsequent vacancies, and in 1513
the Bishop of Bamberg conceded the full right of presentation
to the Council; final Papal approval was given to this in

1517. Thus from the very beginning of the Reformation the



Counoil was in a powerful position tactically to influence the
course of events in the city through the appointment of men
of evangelical disposition to high ecclesiastical office in

the c ity.

In the years immediately before "Luthers fateful
step in 1517 feeling was running high in Nuremberg - in 1516
an indulgence broker, Dr. Franz Tr ipontinus, was sent on his
way by the Council with a nominal contribution of ten gulden -
and it is clear that an atmosphere strongly favourable to the
reception of Luther’s protest reigned in the city. Llass
movements are, however, rarely spontaneous; they require a
lead from individuals to spark them off and iIn this respect
the part played by the Augustinian monastery in Nuremberg
and the men closely associated with it is of crucial iImport-
ance. The Augustinian monks in Nuremberg were distinguished
from their brethren in the other orders by their reputation for
scholarship, their zeal 1in preaching and the range of their
pastoral WOrk. Luther®s superior, Johann von S.taupitz, the
Vicar-General of the Augustinian order was a frequent and
popular visitor 1in Nuremberg. In his sermons in the August-
inian chapel of St. Vitus he expressed views on justification
and indulgences which anticipated Luthéﬂ? He was a man of

charm and wit as well as scholar ship®and these qualitiesl

1. See L. Heller: Johann von Staupltz und die Anfgnge der
Reformat ion (Leipzig, 1888)
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attracted to him a group of Kuremhergls outstanding intellect-
uals and humanists. They formed a loose society known as the

(1)

"sodalitas Staupiciana™ and met from time to time for discussion

and conversation at the Augustian monastery and in the homes
of leading citizens. Even before 1517 Luther ’s name was well-
known in this circle through Staupitz who had praised him as

a talented theologian, and through his correspondence with
Christoph Scheurl, the ostensible founder of the sodality.

The connection with Luther was strengthened in 1517 by the
appointment of Wenzeslaus Liéﬁ)as preacher to the Augustinians,
and from then on he and the Angustioian prior, Wolfgang
Volprecht, were the leading figures in the group. Luther’s
theses thus fell not only on fertile but also on well-prepared

ground in Nuremberg.

How the news of Luther’s theses was first brought
to Nuremberg is not known with any certainty, but it is believed
that the first copy of the theses to reach the city was obtained
from a friendly canon in Wittenberg by Christoph Scheurl. He

was very active in 3preading”the theses around, though his own2

1. ”Sodalities" were a feature of the intellectual life of
Germany iIn the years immediately preceding the Reformation.
(See L.Keller, op. cit., p.24ff_. Keller collected much
useful and interesting information, though his conclusions
are not always reliable}

2. Link was a close friend of Luther, a former fellow-student,

prior of the Augustinian monastery in Wittenberg, professor
at Wittenberg university and dean of the Faculty of

Theology there, when Luther received his doctorate.



failure to understand their significance is illustrated by his
action 1iIn sending a copy to Johann von Eck, which put an end

to the friendship between Luther and Eck which Scheurl had

been trying to foster. The theses were, of course, first known
in detail only to scholars, but Caspar Kfltzel, one of the two
senior councillors in Buremberg, seems to have perceived their
importance and translated them into German, thus ensuring

their wider circulation. On March 5th, 1518, Luther wrote to
Scheurl saying that he was still not sure about much that was
in the theses and that they were not intended for the general
public, aad begging his friends not to have too high hopes of
him and to demand more than he could achieve. But his appeal
was in vain. The Augustinians in luremberg toot Luther *s side
from the start and Link was one of the first to declare himself
publicly for Luther; he preached many eloquent sermons on the
theses. Luther’s early Reformation writings, especially those
answering and attacking Eck, were eagerly received 1in Buremberg
and the "Staupiciani™ were particularly active iIn spreading
them. Luther stayed with Link in the Augustinian monastery 1in
Nuremberg on October 5th, 1518, on his way to meet Cardinal
Cajetan, the Papal legate, at Augsburg and he called there
again on his return journey a fortnight later. He was intro-
duced to the members of the Staupitz group, who now appear,
from Scheurl’s letters to have renamed themselves "Mart inianer"

an indication of the great enthusiasm and veneration of this

circle for Luther at this time.
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Shortly after father®s visits to Nuremberg Karl
von Miltitz, a Saxon nobleman, a papal chamberlain and the
Elector of Saxony®s own agent at the Court of Home, spent two
days in Nuremberg arguing with Scheurl and his circle of
"Martinianer™ about "Luther and religious matters. He succeeded
in winning over Scheurl to the view that a way should be found
for Luther to withdraw honourably, Scheurl®s subsequent letters
to Luther and to Sck counselled caution and he sought to keep
the opposing sides from clashing. But the wheels were in
motion and Scheurl was not the man to stop them, Eck"s
"obelisci” were despatched and the battle was on. Prom this
point Scheurl ceased to be the driving force behind the Reform-
ation 1in Nuremberg and his place as the Reformer s leading
Advocate was promptly taken by the city’s eloquent and energetic
town clerk, Lazarus Spengler, who 1in 1519 published a stout
defence of Luther under the title of Schutzred und christliche
Antwort eines erbaren Liebhabers goéttlicher Warheit der heiligen
~Ngschrifft auff etlicher Widersprechen, warumb Doctor Martin
Mothers lehr nlt samen unchristlich verworffen. sunder mer als
QbjlIstenllch gehalten werden soll. This was reprinted in
Augsburg, 7/ittenberg and Leipzig but the Council intervened
to prevent the publication 1in Nuremberg of an extended version
with Spangler®s replies to the attacks made upon him. The
Council, which the same year reproved the Augustinian prior,

Wolfgang Volprecht, for publishing Luther®s Sermon von Ablal und
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Cnade. was in fact already acting with the caution which marked

its handling of "Reformation problems for some years to come.

The Council was undoubtedly in a most serious
dilemma. The private sympathies of most of its members were
certainly with Luther; yet, as a corporate body, it was
responsible for law and order in the city and for the protec-
tion of all its citizens, Lutherans and Catholics alike. It
had to foresee and forestall difficulties which would ensue
if the dispute developed into a public brawl. And more
important still, the Council, as the government of a Free
imperial City, had responsibilities to the Emperor, which it
could only neglect at its peril. The surprising thing is not
that the Council acted with circumspection, but that it showed
any tolerance at all to the Lutheran party. Its attitude 1is
indeed a tribute to the fairness, sincerity and courage of
the city’s rulers.

The dangers inherent in the too precipitate
action of individuals was brought home to the Council by the
reactions to Spongier®s Schutzred und christliche ¢ntwort and

Ecclus dedolatus. a bitter attack on the nuntius apostolicus,
Johann von ECK (Pirckheimer*s authorship of the latter work
was an open secret). Soon after the publication of these works

2ck visited Rome, where the Papal bull "Exurge Domine"™ wasi

1. WA/1/239-246
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signed on June 15th, 1520. The Council was both dismayed and
highly embarrassed when the news reached it early in October of
the excommunication along with Luther ©Of Spangler and Pirck-
heimer. The city authorities regarded the bull as an act of
malice not only against Pirckheimer and Spangler but against
the city as well, and strongly supported the two men 1iIn their
efforts to avoid the humiliation of receiving absolution at the
hands of Eck. Both men were ultimately absolved during the
Diet of Worms by the Papal nuntio, Aleander. What they did to
secure absolution 1is not known but Pirckheimerls correspondence
leaves little doubt that he bowed to pressure from the Council.
Spengler®s selection as one of the three Nuremberg delegates to
the Diet would seem to indicate that the excommunication

affair had done him little harm in the eyes of the Council.

The news of Luther®s outlawry was received with
deep resentment in almost all the Imperial cities, where from
the beginning Luther had found most followers. The repeated
condemnation of Luther 1in the Edict of Worms, so inflamed
feeling iIn the cities that the Councils hesitated to post the
Edict for fear of riots. The Euremberg Council received the
Imperial mandate 1in April, 1521, but it delayed publication of
the Edict until the following October, when it doubtless
Wielded to threats. At the same time the sale and re-printing
of Luther®s works in the city was prohibited. The Fastnacht-

spiele which had shown a tendency to satirise the Catholic
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clergy wore this year strictly supervised. Bo change in the
form of the church services was permitted, the Corpus Christi
processions were held as usual and the Council took care to
See that the Coronation 1insignia and "Reiehskleinodienn were
returned in time from Aachen Tfor their annual airing in the
market place on Low Sunday. Those clergy who supported Luther
and their opponents were forbidden to attack one another in

the pulpit, and in general everything was done by the Council

to avoid public disturbances.

The most significant indication of the true
disposition of the Council towards the Reformation is to be
sQen, however, in the type of men it sponsored to fill eccles-
iastical offices in the city as they fell vacant. In July,
1520, Georg Behaim, the provost of St. Lawrence” had died and
Hector Ptfmer was chosen to succeed him. Pdmer was then studying
ic Wittenberg where he 1in fact remained until the following
Wear to take his doctor®s degree. He was a member of a
Nuremberg patrician family, a friend of Melanchthon, and an
Qarly admirer of Luther, whose writings he distributed amongst
bis friends iIn the city. In October, 1521, the provost of
St. Sebaldus®, Melchior Pfinzing, resigned and his post was
offered to an out-and-out Lutheran, Hieronymus Baumgfirtner, a
student of Melanchthon®s and personally known to Luther. Baum-
S8rtner declined the offer, but another declared Lutheran,

Soorg Besler, who had studied at Wittenberg, was appointed to
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the office. The superior of the Augustinian monastery had
heen in the city since 1516, and Wenzeslaus Link since 1517,
and both had been zealous in the propagation of Luther®s ideas
both inside and outside the monastery. In 15EQO they were
joined by Andreas Osiander, as lecturer in Hebrew. Osiander
was a man of wide talents with a scholar®s reputation in
theology and the three classical languages, and more than a
passing acquaintance with mathematics, philosophy and medicine,
but above all he was an eloquent speaker with a gift for
effective and vigorous exposition. His combination of erudition
SHd eloquence marked him out when the Council was looking for
suitable men to fill the office of preacher at the city"s two
principal churches. The position of MPredigern was not new, for
N had been the custom for the provosts to delegate this duty
to subordinates, but the post was poorly paid and had rarely
attracted men with any pretence to learning. Bow that Luther
had placed such emphasis on the exposition of the Bible, it was
clearly necessary that the preachers should have a sound theo-
iogical training. Thus the Council took the fateful step in
1522 of appointing Osiander as preacher at St. Lawrence* and in
the years to come no one did more than he to sustain the
Lutheran cause 1in the city. His very first sermon on February
22nd, 1522, established his reputation and his fame soon spread
beyond the city. His sermons were printed and sermons by others

were often falsely attributed to him tO increase their sales.
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About the same time as Osiander was appointed Dominicus
Schleupner, a nominee of Luther, was called to similar cfxice
at St. Sebaldus'. Schleupner, though not the e”ual of
Osiander, was a most effective preacher and galleries had to

te built into the church to hold the throng at his services.

In spite of the strong terms in which the Edict
of Worms was worded it seems to have been wholly ineffective.
After publicly posting the Edict outside the Town Hall, the
Nuremberg Council took no further steps to carry out its
provisions, and though in 1522 no great change took place in
the externals of the church services in the city, It was in
other respects a year of virtually uninterrupted progress
there for the Lutheran cause. Public enthusiasm grew increas-
ingly uninhibited and was swelled by the flood of books and
broadsheets, which despite the earlier prohibition poured
from the city"s presses, The more popular books of Luther,
Eberlin von Gflnzburg, Ulrich von Hutten, Heinrich von
Kettenbach and others were sold openly on the streets and in
the markets, and even within the very precincts of the Town
Sail, Meanwhile the monasteries were iIn a state of growing
confusion. Though the monastic orders were still receiving
some recruits, the rate of absconsions rose steadily, and
there were constant disputes between supporters of the old
snd new orders. The Council refused to support efforts to

<Irive the absconders back into their monasteries, but the
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immoral lives led "by many of these who left the cloisters
forced the Council to take summary action against the offenders
and expel them from the city. Popular animosity against the
monks increased alarmingly and the Council appears to have
done little to discourage the gangs of hooligans who gathered
outside the monasteries, throwing stones and singing bawdy
songs. She Dominicans, Franciscans and Carmelites were the
only supporters of the old order left in the city and their
Preachers received anonymous threatening letters and were even
attacked openly in church. In the end the Council was forced

to remove the Roman Catholic preachers from the city to prevent

further trouble.

Towards the end of 1522 delegates began to assemble
in Huremberg for the second meeting of the reign of the Imperial
Diet. This faced the Council with a ticklish situation and
forced it to act with understandable circumspection. In
response to the complaints in December of the Imperial Statt-
halter, the Archduke Ferdinand, about the sale and printing
in the city of "Lutheran literature, the Council reiterated its
Qarlier ban. The ban was repeated again three weeks later, and
ttais time the Council gave express permission for the public-
ation in the city of anti-Lutheran material, an act of subtle

humour since no printer would have been willing to touch it!

The new Pope, Hadrian VI, despatched Francesco

Dhierigati, Bishop of Terramo, to Kuremberg as his represent-
ative



Chierigati was armed with a Papal "breve” which was read to the
Diet and the Heichsregiment (the latter had established its
headquarters at Kuremberg and was meeting for the second time
since 1its formation at Worms in 1521) on January 23rd, 1523.

It began with a long diatribe against Luther, and then to the
surprise of the assembled delegates it placed the blame for
Luther®s actions squarely on the Homan curia. Luther was a
punishment sent by God for the sins of the Pope and the
Catholic hierarchy. It admitted that abominable things had
come out of Home and that there had been many abuses in Church
administration. It gave promises of reform, but ended with a
demand for the fulfilment of the terms of the Edict of Worms.
lhe Papal nuntio emphasised that the Edict must be carried out
Particularly 1in Bur emberg. The Council was accused of indulg-
ence towards heretical activity in the city and the arrest of
the city"s four leading preachers was demanded. The Council
decided on vigorous counter-measures in case the Imperial
~tatthalter or any other representative of the estates of the
e~Apire laid hands on its preachers, and took a number of
Precautions for the protection of its own members. I-t also
Prepared a reply in case of need in which it promised that it
would avoid any action, which would harm the Christian
religion, that it would support neither Luther®s doctrines

nor those of any other man, and that it would hold fast to

the Gospel and the Word of God. This argument by the Council



that it adhered not to Luther’s doctrine but to the Gospel was
to be heard again and again from now on. With regard to its
preachers the Council remarked that it had taken no little
trouble to look for good men and to see that those who preached
in Kuremberg proclaimed the Word of God, that it might be that
they were falsely accused, and that to arrest these men against
whom there was no real proof of guilt would be against the
Conscience of the Council and would raise "difficulties” which

were better avoided for the sake of both parties.

The turbulent situation in the city during the
meeting of the Diet can be seen reflected in the proclamation
issued by the Council on February 22nd, 1523. This took the
form of a solemn warning to those of its citizens who 1in the
bame of Christian liberty had taken part in attacks on churches
end monasteries and had committed acts of violence and provoc-
etion against priests and members of religious orders. It
ordered them to desist from such activities, and instead of
~citing and annoying their fellow men to behave towards them in
a spirit of unity and brotherly love. The Council®s warning
end wishes seem, however, to have gone unheeded and the osten-
tatious eating of meat on fast-days, fTor example, appears to

have continued openly and unashamedly.

A sub-committee of the Reichsr egiment was fTormed

to draft a reply to the Papal nuntio. This seized upon the

dope’s admission of abuses in the Homan Church and reported that
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it was the experience of these very abuses which had made it
impossible to proceed against Luther for having pointed them
out. It asserted that the proper body to pass judgement on
Luther’s "errors"™ was a General Church Council and it called
for the holding of such a Council, to which lay members should
fra admitted and have a voice, within a year and at a place to
fra agreed upon between the Pope and the Emperor. IT the Pope
was willing to accede to these wishes, the members of the
Re ichsr egirnent agreed to use their influence in the meantime
to see that Luther and his followers would refrain from
publishing or teaching anything which would further inflame the
situation and would restrict themselves to preaching the Gospel
sod expounding the Scriptures. This report met with some oppos-
ition from the Elector Joachim of Brandenburg, Luke George of
Saxony and the Archduke Ferdinand, but the modifications
adopted by the Liet did not seriously alter its import, /nd
though the final resolution expressed no approbation of Luther
and his cause, the outlawed monk had as much reason to be

pleased with the results of the Liet as the Papal nuntio had

to be discontented.

The Kuremberg Council had every reason, too, for
satisfaction with the outcome of the Liet. The stand it had
been prepared to take if necessary had in fact received the
support of a majority of the Liet and the way was now open for

the Council to permit "the preaching of the Gospel™ in the



city. The results of this were soon apparent. All church
furnishings, ceremonies, liturgical practices not confirmed by
the authority of the Holy Scriptures were before long regarded
as abuses and attempts were made to get rid of them. The
approach of Lent with its weeks of fasting and of Easter with
its abundance of ceremonies provided the opportunity for innov-
ations. in March the Council forbade the sale of indulgences
during the Lent period and the Passion Play which had been
regularly isa™BWgT™at the lleues Spital on Good Fridays and in
Easter week was withdrawn on the grounds that it contributed
mOre to frivolity than piety. The Council was, however, more
cautious in the matter of Church ordinances. It lent its
support to the ™"old order™ 1in banning the eating of meat during
Lent and in 1issuing very fTirm instructions to butchers not to
slaughter cattle without its consent, and despite the insistent
requests of the congregations of St. Lawrence* and St. Sebaldus-®,
the Council refused its permission for the administration at
master of the sacrament in both kinds. The provosts could not
roove in this matter without the approval of the Council and in
response to their applications the Council replied that, though
It had no objections 1in principle, it feared that to accede to
such a request might lead to disturbances and would give
offence to members of the Reichsregiment and many others still
lo the city, who opposed such innovations. It suggested that

the provosts might appeal to the Bishop of Bamberg, but he only
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referred them to the future General Church Council which was
to settle such matters. Yolprecht, the Augustinian prior, was,
however, unperturbed by all this and administered the cup to
a narrow circle of people in the monastery church; this, of
Course, only increased the desire for the practice to be
introduced more widely. The showing of the "Heiltum™ on Low
Sunday took place as usual, as did the annual Corpus Christi
procession, though with regard to the latter the Council had
strong fears of disturbances and Osiander and the other
"Lutheran"™ preachers had to work overtime 1in assuring their
flocks that such practices were of little importance and in

urging them to have patience with their weaker brethren.

It would seem from the frequent warnings issued
ky the Council that from now on the only limitations it was
prepared to put on its preachers, printers and booksellers
arose from considerations of public order and safety. A
Dominican preacher, whose activities led to a breach of the
Peace, and four journeymen, who attacked him, were given four
&ays "in the tower™ to cool their ardours. In September the
Council ordered the confiscation of heinrich von Kettenbach®s
"Practice” and Luther®s attack on Henry Till, and again forbade
the sale of such explosive works. But there can be little
doubt that on the whole the Council interpreted the Diet"s

final resolution 1in a manner widely tolerant to the Lutheran



party and that the production and sale of pro®-Lutheran and
anti-Roman literature in the city was allowed to flourish with
very Tew restrictions. It is clear that, for example, Hans
Sachs, when he wrote the first version of "Die wittembergisch
nachtigall™ in 1523, was well-versed in the polemical liter-
ature of the day and we know that he had acquired some forty
of Luther®s writings alone. The out and out "best-seller”™ of
the day was, of course, Luther’s translation of the New
Testament, and by the end of this year many of the citizens
of all classes in Nuremberg and elsewhere knew Luther®s Bible
largely by heart and could bandy texts disconcertingly with

their opponents.

The members of the estates of the Sinpire were
again in Nuremberg at the end of 1523 for another session of
the Imperial Diet, which after several postponements eventually
opened on January 14th, 1524. The early days of the session
were taken up with intrigues against the Reichsregiment. The
latter had proved itself firmly on the side of the Imperial
oities at the earlier session in Nuremberg, but iIn the meantime
It had aroused their wrath by proposing to raise revenue for
Itself by the imposition of a transit duty which would have
struck heavily at the trade of the cities. Nuremberg had sent
a deputation to the Emperor, who 1in return for certain assur-
~ces had promised that the Reichszoll would not become effect-

ive. Charles Y honoured his word and sent his Imperial
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Chancellor from Spain to Kuremberg to aid the cities in their
resistance to the financial proposals of the Reichsr egiment.
The repudiation of the government's authority by the cities,
the knights and several of the princes, with the encouragement
of the Emperor, foreboded a speedy end to this shield of
Lutheranism and an opening of the way to reaction when the

religious question was reached on the agenda.

It had not originally been expected that relig-
lous matters would be discussed at this Diet, but the Emperor
gave his spokesmen additional instructions and the Pope armed
his mintié (this time Cardinal Lorenzo Campeggio) with another
"breve"  The attack was first opened outside the Diet when
seven of the elders of the Euremberg Counc(ill)were summoned to
the Imperial Statthalter, to be accused of maintaining an
indulgent attitude towards heretical literature and runaway
monks and of allowing false doctrines to be broadcast from the
oityls pulpits and even by "peasants in public placé%)", all of
which the Archduke Ferdinand claimed was contrary to the Edict
of Worms. In sharp contrast to its cautious attitude on an
earlier and similar occasion the Council this time despatched

a prompt and resolute answer to the Statthalter in which it

The suspicious Council in fact sent only four of its
members, _ _

2. This referred to the appearance in the city of the so-called
"Bauer von Wdfhrd" (actually a refugee priest from Swabia
called Diephold) who had preached to enthusiastic crowds
in the city until stopped by the Council.
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firmly defended its attitude to the sale of literature in the
city and described its preachers as intelligent and gifted men,
who were adhering strictly to the last Imperial mandate to
preach only the Gospel as regular congregations of over a
thousand people could confirm. As for the runaway monks it
regarded itself as under no obligation to drive these nen
from the city so long as they behaved themselves. The Council
Concluded by standing on its dignity and declaring that it would
in any case never allow anything to happen in the city which
was contrary to the glory of God, the Christian faith and
the Holy Gospel.

The official entry into the city on March 13th
°f Campeggio was a sober affair. The Council was determined
to avoid a repetition of the unseemly events which had occurred
a few days earlier in Augsburg and the city clergy and leading
citizens turned out to welcome him, but the Cardinal was asked
by the city authorities to avoid making the sign of the cross,
Or using the benediction. Campeggio had another cheerless
welcome from the Diet. The Papal "breve", which again demanded
the enforcement of the Edict of Worms against Luther and his

followers, was ill-received. The old struggle was fought over

1. Just before the opening of the Diet the Council had taken
the significant step of confirming Dominicus Schleupner
in office at St. Sebaldusl for lite, with the duty of
preaching the Gospel pure and unadulterated!
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again and the inevitable compromise differed only in shades of
meaning from that of the previous year, The estates promised
to execute the Edict "as well as they were able and as far as
possiblell and the cities made it plain that the enforcement
was impossible. They renewed their demand for a General Church
Council to meet in a suitable German town to settle the affairs
of the Church in Germany, and again declared that meanwhile
nothing should be preached contrary to the Word of God and the
Holy Gospel. They went further this time, however, and virtu-
ally decided to sumon a National Synod to meet at Speyer in
the November and there make an interim settlement of all the
practical and doctrinal questions at issue. This Diet in fact
settled nothing but merely encouraged the two parties to
continue in their chosen ways. The Pope persuaded the Emperor
to forbid the proposed meeting at Speyer; Campeggio organised
a gathering of Catholic princes at Regensburg, whilst the
°ities held meetings first at Speyer and then at Ulm in which
they bound themselves to act together and to order their
Preachers to confine themselves to the Gospel and the

Prophetic and apostolic Scriptures.

The presence of the Papal nuntio in Nuremberg
Seemed to increase the anti-Catholic zeal of its inhabitants
Sbd the evangelical movement continued to make rapid progress
ic the city during the months of the Diet. Changes in the

Actual order of the Hass were now introduced for the first time;



for example, the "salve regina" was altered by the substitution
of Christ for the Virgin lary. In Holy Week the insistent
demands of the populace to receive the sacrament in both kinds
were at last conceded, and Volprecht, who had already dropped
those parts of the Mass, which were offensive to the Lutherans
sod had begun to say the remainder in German, again took the
load in this. Isabella, the wife of the deposed King Christian
Il of Denmark and sister of the Emperor, caused a great sensation
sod insensed her brother Ferdinand by receiving both sacraments
from Osiander in a celebration at the castle. Soon Volprecht's
Sample was followed at the Keues Spital and both parish churches
vhil st hy Whitsuntide the canon of the i-ass had been omitted;
such practices as saying masses for the souls of the dead, and
several festivals and ceremonies (including the showing of the
"Heiltum™) had been dropped and the "salve regina" abolished
conrpiQtely.

These innovations were not introduced without
"Vigorous protests, especially from the Franciscans and Carmel-
~es. The Council was again in an embarrassing position. The
clorgy had acted without its authority, and though a majority
°f the councillors privately approved the changes, few were
willing to accept official responsibility for them. On the
other hand the mood of the populace was such that the Council
Was in no position to take action against the clergy. Keverthe-

less, no such profound changes had taken place elsewehere
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outside Wittenberg and the Council foresaw that in Imperial
circles it would be held resposible for the actions of its
clergy and difficulties might ensue. It therefore sent a
deputation to the provosts to persuade them to re-institute
what they had abolished, The provosts refused and replied that
they must be bound by their consciences. At this juncture
Helanchthon issued a directive from Wittenberg to the effect
that what had been abolished should not be reintroduced but
that otherwise the old liturgical forms should be retained
for the time being; the great number of celebrations of the Hass
should be reduced and Psalms sung instead; Latin hymns could
still be sung and those who could not understand them should
lo content with the sermon and the reading of the lessons in
German. The Council allowed matters to proceed along these
lines in Suremberg but it felt obliged to explain its position
to the Reichsregiment, the Imperial Statthalter and the Bishop
°f Bamberg. The deputation which waited upon the Archduke
Ferdinand got away with a promise that the Council would do
ell in its power to carry out the Imperial mandate. The
Bishop of Bamberg was less easily satisfied and sent for the
two provosts and the Augustinian prior, whom he promptly

Pronounced heretics and put under the ban.

The Bishop* s action at last faced the Council
with the crucial decision it had so long sought to avoid. As

the "weltllche Hand und Obrigkeit" it could expect within a



few weeks at most to be asked by the Bishop to assume the
responsibility for the execution of his judgement. This time
there would be no possibility of dodging the issue. The
dismissal and punishment of the three men would be interpreted
throughout Germany as a triumph for the Homan Church; such an
example would strengthen the forces of reaction and might well
i‘9a| a mortal blow to- the evangelical cause in Germany; it
would undoubtedly be bitterly resented by the majority of the
Qitizens of Euremberg and might unleash such an uncontrollable
commotion in the city as to provoke outside intervention. On
the other hand a refusal by the Council to act against the nen
would be construed not only as a rebuff to the local Bishop
hut as an affront to the Emperor and a direct incitement to
others to ignore the Imperial mandate and the Edict of Worms,
either way the situation was fraught with dire consequences,
ond there must have been some painful heart-searchings in the

Nuremberg Council chamber.

At this point Lazarus Spengler, the Toawn Clerk,
intervened to rally the dejected spirits of the councillors
with one of his masterly reports. The report took the form of
a statement of the grounds on which the Council might refuse
to take action against the accused men. The men had offered
to give the Bishop an explanation of the reasons for the
liturgical changes they had made in the city churches and had

asked the Bishop to explain to them on the basis of Holy
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Scripture in what way they had contravened the .ford of Sod
with their innovations. The Bishop had refused to do this and
had thus put himself in the wrong. On these grounds alone the
Council could refuse to execute the Bishop’s sentence, and
even if the Beichsregiment were to range itself along side the
Bishop, the Council could still justify itself on the grounds
that the innovations had the support of Holy Scripture, over
which the Council had no jurisdiction. In any case the nen
had appealed over the Bishop to a Senoral Church Council and
in the circumstances the City Council could not drive out the
men without giving great offence to the people of the city,
which could have the worst consequences. Spengler concluded
his report by reminding the councillors that this was not man's
hut Sod’s affair, and by advising them not to be faint-hearted
hut to trust in Sod, who at the right time would show Himself
us their helper. Spongier's report appears to have been effect
ive, for, when the Bishop's judgement was officially forwarded
to liuremberg for action, the Council did nothing about it; the
Provosts and the prior remained in office and their ex-communic

ution was devoid of all earthly consequences.

The outcome of this affair was inevitably hailed
as a victory for the Lutheran cause. In defying the Bishop
°A Bamberg the Council had accepted the Heformation principle
°f recognising the Bible as the supreme guide in matters of

fuith and had demonstrated its right to arrange the religious



(96)
affairs of the community by an exercise of its official author-
ity. From this point Nuremberg was virtually cut off from the
authority of the Papal See. Nuremberg's example did not go

unnoticed and other cities followed where Nuremberg had led.

The Council was now in no position to resist the
clamant demands of the populace for the full realisation of the
Reformation in the city. If this was to be done, it was
essential that it should be carried through quickly before the
decisions of a new Diet could put insuperable obstacles in the
way. The main pockets of resistance of the old order in
-Uremberg were the monasteries and nunneries and these were
the principal target of the "Wort-und Federkr ieg", which now
raged (virtually unchecked in the city. This revived old
memories of the "Schottenkloster” and the nuns of ISngelthal,
many of those who had left the monasteries in the early 1520’ s
had been a poor advertisement for their orders; and with the
overwhelming majority of the people regarding all monks and
Quns indiscriminately as sluggards and hypocrites, it was
inevitable that the demand should be voiced for the complete
closing of the religious houses. Apart from the many advant-
ogos, financial and material, which would accrue to the city
from such closures, the Council might have been excused for
wishing to dry up a perpetual source of trouble. The monast-

eries provided centres for the consumption and active distrib-
ution
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in the city of opposition literature of which there was no
shortage, and there was the ever-present danger of a serious
outbreak of violence; as it was, the Council had had to supply
a permanent guard for the convent of St. Clare, against which
feelings ran particularly high. Towards the end of 1524 the
monks at the Augustinian monastery created a precedent by
divesting themselves of their monk's garb and offering the
priory to the Council on certain conditions. A section of the
Carthusians was in favour of following the Augustinians* lead,
-t for the time being the Council limited its interference
vith the monasteries to attempts to convert the monks and nuns
by imposing Lutheran preachers on them and to forbidding the
Franciscans and Dominicans to undertake their pastoral respon-
sibilities in the nunneries entrusted to them.

The attempts at conversion failed; the Dominican,
Franciscan and Carmelite preachers continued bravely to dis-
regard the Council's instructions to preach only the Word of
~od and used their pulpits to carry on a vigorous denunciation
°f the Reformation in all its manifestations; and it was soon
Qvident to the Council that only drastic measures could bring
about a final unification of the religious life of the city.

city councillors were, however, still loth to accept the

logical consequences of the policy to which they were committed

~d decided on one last effort to achieve religious harmony in
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the city by peaceful means. It therefore invited all the
preachers to submit in writing a list of twelve articles which,
la their opinion, every Christian should acknowledge as necessary
for salvation and it fixed KlLarch 3rd, 1525, for the holding of
a public colloquy, at which the articles would be expounded by

their several advocates. Because of the great variety of points

(1)
submitted the Council had its oan list of articles drawn up, and

Respite some opposition to these from the Homan Catholic side,
the representatives of the two parties assembled in the Great
hall of the Rathaus on the appointed date. The Council appointed
four chairmen, all drawn from the evangelical side - the provosts
of St. Lawrence' and St. Sebaldus', the abbot of the Benedictine

Monastery (Friedrich Pistorius) and a V/ttrzburg Cathedral preacher,

1. These articles were as follows:

. 7/hat is sin and how is it punished?
11. Thy was the Law given and how is it to be used?
[1i. What is meant by {ustlflcatlon before God?
iv. jThat is the Gospel? o . o
w 7/hat is Baptism? 7/hat is its significance? Nhat is its
effect? ]
vl. In what form must the old Adam be destroyed, from which
SO _many sects have arisen? o
VH. »hat |sﬁ§het9'sacrament of the altar" and what is its
effect”
vHi. 7/hat are good works? ire these the way to justification
or do the works flow from justification?
Ix. //nat powers have the secular authorities and how far must
they be obeyed? _
x. J/hat are the commands and teachings of men? How far are
_these to be obeyed? _ ]
*1. Nt is anger and how far must it be avoided?
*11. May the servants of the Church marry? And in the event of
adultery may the innocent party re-marry within
the lifetime of the guilty party?

(Continued on p. 99
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Johann Poliander, whom the Council had in mind for a Nuremberg
appointment. -A opening address was given by Christoph Scheurl,
who explained that they were not met to hold a disputation,
but for an exchange of ideas which would put an end to the
preaching of obnoxious doctrines in the city. The questions
were then put to the representatives of the two parties, but
whereas the evangelicals addressed themselves to the points at
iIssue, the Homan Catholics, led by the Carmelite prior,
mAndreas StoS, sought to justify their position by reference
to the decisions of the great Church Councils, the teachings
of the Church Fathers, old traditions, and so on. Eventually,
however, the Homan Catholics agreed to appoint the Franciscan
preacher, FrieS, as their spokesman, and with Oslander repres-
enting the evangelicals, the parties settled down to debate
the issues. -Agreement was reached on some points but inevit-
ably there was disagreement on others and on Kerch 13th, after
five sessions in all, the Homan Catholics withdrew, declaring
that they were being forced into an illegal disputation and
that since none of the chairmen was impartial, they had no

hope of victory. The Council decided to hold a final session

(Continued from p. 98)

These articles show how deeply the Nuremberg evangelicals
had grasped the true significance of the Hefermation. The
discussion was to be concentrated not on the "abuses"
committed by the Homan Church, but on the central point of
Luther's doctrine, justification by faith and not works.
Disputations had been forbidden under Imperial mandate.
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and Oaiandar was commissioned to elucidate the twelve articles
once again by reference to the Holy Scriptures and to refute
those arguments of the Homan Catholics which were not founded
on the Bible. The proceedings were rounded off by a closing

Speech by Christoph Scheurl.

If the "Religioasgespr&ch" did not achieve the
object of bringing about by agreement a harmonisation of the
religious doctrines being preached in Nuremberg, it did have
two major effects. Firstly, it forced the evangelical party
to think out clearly the rights of its own position and to
state and "prove” the essential features of the evangelical
creed and their consequences for Christian living. Secondly,
it served to convince the Council beyond all further doubt
that LutherTs position was irrefutable and that no further
hesitation was justified. At the close of the colloquy it
declared itself overwhelmingly on the side of the evangelicals
and ordered the report of the proceedings to be printed and
issued to the public. Three days later the Dominicans,
Franciscans and Carmelites were ordered to desist from public
preaching and the hearing of confessions until such time as
they had proved that their doctrines and attitude had the
support of Holy Scripture. The Carmelite prior, Andreas StoS,
was ordered to leave the city within three days. Within a

few months four of the monasteries had been dissolved,
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and tke remaining monasteries and the convents of St. Glare
and St. Catherine were forbidden to take in fresh recruits
and were thus condemned to slow extinction; the last monk
a Franciscan, diedonly in 1562, and the last convent did not
close until near the end of the century.

In May the Council formally took upon itself the
full responsibility for the appointment and remuneration of
the city clergy. Those clergy who were willing to accept
the full duties of citizenship were confirmed in office and
their stipends fixed, though in practice only about one-tenth
of the confiscated church assets were applied to the clergy,
fhe marrying of priests was now actively encouraged. In
further transforming the life of the local churches and their
members in accordance with the principles of the new doctrines,
the Council adopted an essentially practical approach. The
aale of meat at fast times was now officially permitted, but
at the same time the number of feast days was drastically
°ur tailed, iixcesses of all kinds were frowned upon and by
a series of ordinances the Council sought to encourage a great
Spirit of self-control and reverse the recent degeneration
lu the moral standards of its citizens. Games of cards and
<ilce were completely prohibited; the skittle alleys outside
the city gates were closed on working days; steps were taken

to reduce the boisterousness of the celebrations at carnival
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times; and sharp penalties were fixed for drunkards and
blasphemers. The Council also expressed its strong disapproval
of the customary lavish expenditure on articles of luxury

at weddings.

The too liberal interpretation of the Lutheran
principles of divorce had led to a great confusion in human
relationships in the city. In tidying up this situation the
Council as always took a more conservative line than its clergy,
especially with regard to the strict definition of the prohib-
ited degrees, which had been relaxed to a considerable extent.
Habitual beggars were expelled from the city and the Council
used the funds already available to it for alms, together with
monies accruing to it through voluntary gifts and from other
sources, to form a civic poor-box for the support of the
genuine poor. The Council also took a keen interest in educ-
ation and in response to Luther’s appeal in 1524 for the
building of schools, it was decided on Melanchthon’s suggestion
to establish a Gymnasium in the now vacant Augustin lan
monastery; the school was opened in 1526, though Melanchthon

declined the proffered post of headmaster.

The prohibition on the printing and sale of
[*utheran works in the city was now lifted, whilst the market-
“ug of anti-Lutheran works was forbidden and punished. Though

the way now appeared to be open in Kuremberg for the
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unrestricted sale and publication of polemical literature, the
Council still kept an eye on what was published and set limits
to what it was prepared to allow, and from time to time took
vigorous action against authors, printers and artists who

)
overstepped these limits. 2

See Part Two, Chapter Il. | _ _
It is tempting at this point to digress into an account
of Burember%js part in the Peasants* War. Bo one will
deny that this war had a protfound, lasting and disastrous
effect on the Reformation movement. It has been argued that
it stopped the spread of the Reformation throughout
Germany. But the war did not halt or even retard the
I]_%rogress_ln Bureraberg towards a full acceptance of the
eformation, and it 1s therefore largely irrelevant for
the Igurposes of the present narrative. ~The actions of
the Ruremberg Council during the Peasantsl War make a
fascinating study in political tightrope-walking. The
P_rlmary aim of its policy was to keep its military and
inancial contributions to the Swabian league down to the
minimum and to hold Bur emberg as far as possible aloof
from the conflict and by good fortune and skilful diplomacy
abroad and a mixture of firmness and conciliation at home
it was largely successful. It is to the Council’s great
credit, however, that throughout the struggle it did not
compromise itself on the religious issue. Through Christ-
oph KreS, its envoy with the Swabian League, it used its
influence to counteract the propaganda of those who laid
the whole responsibility for the peasants' revolt at the
door of Luther and the evangelical preachers, and it
expressed its conviction that the real cause of the out-
break were the excessive and intolerable hardships suffered
by the peasants. After the surrender of the Swabian
peasants it viewed with dismay the actions of those princes
and bishops in the League who were determined to turn the
suppression of the revolt into a counter-Reformation, and
it Instructed lire! to represent strongly the pr|n0|ple_
that greater good can be achieved by clemency, good-will,
humanity and justice than by brutal violence and hard
cruel punishments. The Council's correspondence with its
envoy Is clear proof of its consistency in religious
matters. The Council was doubtless induced by the strong
tide of sympathy in the city for the peasants to grant
economic concessions in its territories in May, 1525, but
there is no real evidence that pressures set up b?/_ the
peasants' revolt had any direct bearing on the religious
developments in the city in that year.
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By the end of 1525 Kuremberg had turned its face

squarely towards the 'Reformation, but even with the virtual
elimination of the last traces of Roman Catholicism in the
Qity, the Council’s troubles were far from over. Luther’s
example had encouraged nen to think for themselves and it was
not long before almost all the basic principles of the new
orthodoxy were being challenged by men who were no less
opposed to the old order than Luther himself. From the very
boginning, however, the Euremberg Council came down firmly on
Luther’s side on all controversial issues and the works of
Carlstadt, Zwingli and Oecolampadius were prohibited by the
Council as IMeufelsbtLcher A careful watch was kept for the
fanatics who were regularly infiltrating into the city.
“oinrich Pfeiffer (Schwer tfeger ), a strong advocate of the
theory that all goods should be held in comon and all objectors
liquidated, and a number of other associates of Thomas Mttntzer,
the so-called anabaptist and leader of the Thuringian sector
°f the peasants’ revolt, were promptly removed from the city,
towards the end of 1524 Mfimtzer himself had got into the city
and had even persuaded a printer to publish an ansv/er to
Auther. The Council took strong action against the printer
and expelled lifintzer, and on the whole Ihintzer’'s ideas were
given little opportunity to fructify in Euremberg; the danger
from this quarter was shortly settled by the death of Litintzer

many of his followers..
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The term "anabaptist” was used loosely in these
early days of the Reformation to embrace a wide variety of
religious views, which had little in conmon besides the
rejection of infant baptism, and this has led to much confusion
in the accounts of the early history of the true Anabaptist
movement. The accounts of the moral degeneration which
followed the introduction of Luther s reforms may well have
been exaggerated, but there can be no doubt that there is some
truth in them and many people, disgusted and perturbed by the
behaviour of some of the nominal followers of Luther, turned
in their disillusionment to more austere doctrines. The
wilder excesses of the "Lutherans" were more evident in the
cities and it was here that the true Anabaptists gained their
greatest following, especially amongst the str ic ter -minded
members of the lower classes. Euremberg was no exception and
in view of the stand which the Council took against those
who revolted against Luther’s authority, it is ironic that one
°f the first and most influential leaders of the true Anabapt-
ists should have been appointed in 1523 to the post of Rektcr
of the Sebaldusschule. Johannes Denck, a Bavarian, who had
-studied in Basle under Oecolampadius, was a Hebrew scholar,
his studies brought him into correspondence with Andreas
Osiander who recommended him to Pirckheimer for the post!
?or one and a half years Denck's religious activities escaped

the attention of the Council. It was eventually the issue of
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Holy Communion, a continuous source of argument and disagree-
ment in evangelical circles, which focussed attention upon
Denck, and as soon as his views were investigated it was clear
that he was totally opposed to the Reformation as understood
Hy the orthodox followers of Luther. Osiander denounced
Denck to the Council for his deviationist views and a disput-
ation was arranged between the two men. This was inevitably
Inconclusive, for whilst Osiander was able to substantiate

His case in the accepted manner by reference to the Bible,
Denck had recourse to the revelations of his "inner voice".
The Council next asked Denck to supply a written statement of
His views but this step was equally futile and on January 21st,
1525, Denck was expelled from Nuremberg and forbidden to
approach within ten miles of the city.

Denck left behind him three enthusiastic converts
to His doctrines in the painters Sebaldus end Bartholomew
-'eham, and Ceorg Pencz. These nmen were in many ways typical
representaives of their class. They read eagerly and indis-
criminately anything they could lay hands on, not only Luther
Hut Carlstadt and Ktintser, and were carried away by their
enthusiasms. They made contact with Heinrich Schwertfeger

with Hans Denck, and though they probably lacked the

ability to distinguish clearly the difference between the

various sects, they loved doctrines in
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public and soon gained a reputation for extreme views. This
led eventually to their denunciation and banishment from the
city. But though the Council made an example of these men, it
aPpears to have been prepared to attribute their offences to
youthful hotheadedness and within a few months they were
pardoned and Sebaldus Beham, at least, returned to the cit()ll.)
The problem of the anabaptists, however, seems ta have contin-
ued to tax the attentions of Osiander and the Council and in
1526 and 1527 a few arrests of anabaptists took place. The
following year the whole question was focussed afresh by an
Imperial mandate proclaiming the death penalty for anabaptists,
who in the Homan Catholic territories ware now hounded doan
~d subjected to fiendish cruelties. The Lutheran rulers were

a quandary. The anabaptist’s offence was a mere aberration
Compared with the much greater offences of the Homan Catholics.
How could they punish the one without acting with at least
O<iual Severity against the other? In Kuremberg jurists and
theologians conferred for over six months on the matter without
coaching a final decision. In the end the Nuremberg Council
took a lenient path and first attempted to cure the offenders
hut if they persisted in their error they were ejected from

the city, dreat care was taken to exclude the refugee .Augsburg

M See also Part Two, Chapter Il below.
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anabaptists from the city. At the same time anabaptism was
vigorously denounced from the city pulpits and a booklet
Containing advice on how to refute the anabaptists and defend
the true faith was prepared by Wenzel Link (who in December,
1725, took up the office of preacher at the Eeues Spital),
and officially issued to all clergy in the city and outlying
districts. On the whole the efforts of the Council to suppress

anabaptism on its territory seem to. have been at least out-
wardly successful.

If by 1526 the city fathers in Nuremberg had
tanged the city fully and unequivocally on the side of the
Reformation - and apart from a brief forced relapse after the
Augsburg Interim in 1548 there was no going back - the future
Wes to. be far from easy. Political and religious matters
wore in this period inextricably bound up together, and
Nuremberg's political and religious associates were to presentfc
the Council with many difficult and often virtually insoluble
Problems. I'hroughout all the ensuing vicissitudes, however,
the Council remained unshakable in its loyalty to the Emperor
snd this faced the Council with some disagreeable decisions,
which eventually resulted in the exclusion of the city from
*ts dominant position of influence in Reformed circles. In
Rubruary, 1526, the city declined to join the League of Gotha,
a loose alliance of Lutheran princes. In its reply to Elector
John of Saxony and Landgrave Philip of Hesse the Council
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emphasised its determination to hold fast to the Jord of God
but out of regard for the Emperor it was unhappy about resort-
ing to arms to defend the Reformation. At the Diet of Speyer
(June, 1526) the attitude of Suremberg was decisive in persuad-
ing the other Imperial cities to remain outside the "League of
Gotha. In 1526 and 1527 the Bishops of Bamberg and Constance,
by direct pressure and through the Swabian "League (which was mos
completely dominated by the Catholic party) sought to assert
their authority over the Lutherans, and this eventually forced
the cities to concert measures for their oan defence. Repres-
entatives of Nuremberg, L'Im and Augsburg met at Dim in Septem-
ber, 1527, and decided to protest together against any threats
by the Swabian League in the matter of religion and to appeal
to the Speyer Recé:sL)s which had reserved the decision in such
matters for a future General Church Council and had provided
that meanwhile each ruling authority should so conduct itself
as it could answer for its behaviour to God and the Emperor.
“he three cities decided that before the next meeting of the
Swabian League they would hold a meeting of representatives

all the Swabian cities. Nuremberg was commissioned to
arrange the meeting and the Council sent its representative

round the cities to unite them against any attempt by the

b* This is the name usually given to the "final communique"
of a Diet, which was composed before the Diet went into
recess and embodied the decisions of the Diet which were
binding on the estates until the sitting was resumed.
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Swabian League to settle religious matters on its oan or in
any way sit in judgement against the cities, The cities agreed
to vote at the nest meeting of the League against the interven-
tion by the League in religious matters, and if despite this
the League decided to intervene, every city was to order its
representative to protest. The smaller cities were assured
that the others would support them in case of trouble, but it
was felt that their united protests would cause the League to
hold back. And so it proved. The threatened attack was averted

largely thanks to theEuremberg Council's wise and skilful
set ion.

The Emperor was meanwhile at war with the Pope
and as this struggle lasted until 1529 the evangelical movement
Germany was given time and peace to develop and consolidate,
“he Lutheran princes and cities interpreted the decision of the
Diet of Speyer to mean that they had the legal right to organ-
ise territorial Churches and to introduce such changes into
Public worship as would bring it into harmony with their evang-
Qlical beliefs. In September and October, 1528, Nuremberg
followed the example of Luther in Saxony and organised a visit-
uiion of its territories to find out how things stood in the
Matter of religion and determine the suitability of its pastors
for office. What the visitors discovered was in many ways
disturbing and the Council decided on the production of a

Manual of church services and church discipline based on
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evangelical principles and requirements. Ihe manual was eventu-
aHy compiled and came into use on Nuremberg territory on
January 1st, 1533. But meanwhile the next Diet of Speyer was
lasting its shadow before, and with the Emperor again at peace

determined to root out the Lutheran heresy without delay, a
ma3ority of the Nuremberg Council was now in favour of a policy

°f circumspection.

Nuremberg was represented at Speyer by Christoph
“otzel (its permanent delegate to the Reichsregiment) and two
°ther councillors, Christoph EreS and Bernhard Baumgartner. On
Scaring the ominous details of the Imperial ordinance, in which
the Shiperor denounced the Speyer Recess and virtually dictated
the terms of the next one, the Nuremberg Council sent clear
instructions to its representatives which amounted to a declar-
ation of "no surrender"”; they refused to be turned away from the
Jord of God by fear of threats or possible dangers, i'he Lutherans
Wer®in a minority at this Diet and only three of their number
(including Tetzel) were chosen to sit on the sub-committee
aPpointed to discuss the religious question. But despite fetzel's
valiant efforts in committee and the vigorous witness to their
faith of Kurembergls representatives in the full Diet, the final
~ecess upheld the Emperor's decision. Phis virtually decreed
°Plete toleration for Roman Catholics In Lutheran areas, but
n° toleration for Lutherans in Catholic areas, and no toleration

“ywhere for Zwinglians and anabaptists; the Lutherans were to
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make no further innovations and clerical jurisdictions and

property were to be restored.

The 1529 Becess called forth the celebrated
Protest, which was read in the Diet on April 19th, 1529, the
day when all concessions to the Lutherans had been refused.
The Protesters declared that they meant to abide by the Recess
of 1526 and that the Recess of 1529 was not to be held binding
upon them, because they were not consenting parties. They
aPpealed from the wrongs done to them at the Diet to the
-Emperor, to the next General Church Council, or to an eccles-
lastical congress of the German nation. The Protest was
aigned by the six Lutheran princes and by Nuremberg and the
thirteen other Imperial cities. In Hay, 1529, the Elector of
Saxony called a meeting of Lutheran representatives in
Nuremberg. A deputation of three, including the Euremberg
syndic, Michael von Kadan, was chosen to go to Italy to present
tne Protest and appeal to the Ilhiperor in person, and at the
Same time assure him of their loyalty.

Three days after the Protest had been read in the
Electoral Saxony, Hesse and the cities of Strasburg,
L'lm and Bur emberg came to a secret understanding for mutual
defence in the event of their being attacked "on account of the
*Ord of God”. As soon as negotiations were opened with the

°hject of turning the understanding into a formal compact the
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underlying religious differences between the supporters of
Zwingli and those of Luther came to the surface. The Marburg
Colloquy failed to bridge the differences and despite a series
of meetings at Eotach, Schwabach, Schmalkalden and Euremberg the
negotiations were eventually abortive. In any case Luther had
persuaded the Elector of Saxony of the unlawfulness of any
resistance to the Emperor, a point of view which was shared
by the conscience-strioken Nuremberg councillors. The change
in the attitude of the Euremberg Council in the few months
between the Diets of Speyer and Augsburg is indeed striking.

had clearly been shaken by the Emperor’'s rough treatment
of Michael von Kadan and the other envoys in Italy and in
their timid and anxious state the city councillors now sought
to come to a separate understanding with the Emperor. Early
in 1530 two sets of envoys were despatched by Euremberg to
the court of Charles V but both had to bear the brunt of the
Emperor's extreme displeasure with the Imperial cities in
general end Euremberg in particular. The Council must have
been greatly relieved by the friendly tone of the Emperor's

subsequent invitation to the Diet of Augsburg.

The Emperor set the new Diet two main tasks: the
Provision of armament against the Turks and the ending of the
rQligious differences which were distracting Germany. The
Protestants were invited to give the Emperor in writing their

opinions and difficulties. Nuremberg and Saxony both prepared
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separate drafts ‘out after discussions Euremberg agreed to
accept the Saxon draft, which was drawmn up by Malanchthon and
Signed by the six Protestant princes and by Kuremberg and
Heutlingen. This document, knowmn as the Augsburg Confession,
was formally read by the Saxon Chancellor on June 25th, 1530.
"he Homan Catholic theologians presented their Confutation of
the Confession to the Emperor. Confused and lengthy negotia-
tions. followed and Melanchthon was so disposed to make concess-
ions that the Nuremberg Council became very disturbed and
informed the Elector of Saxony and the Margrave of Brandenburg,
that it could not approve Helanchthon*s concessions. On
September 20th Luther, chafing in frustration at Coburg,
intervened to put an end to all negotiation. An Apologia for
the Confession - an answer to the Confutation - was then
presented and virtually ended the possibility of agreement,
I'ne draft Hecess gave the Protestants until April 15th to
decide whether they would conform or not, and meanwhile they
were ordered to make no innovations on their oan account, to:
put no constraint on Roman Catholics on their territories,
Qnd to assist the Emperor to root out Zwinglians and anabapt-
ists. This led to a second Protest, signed by the Lutheran
Princes and by the fourteen cities, whose delegates then
withdrew, though Euremberg at least appears to have kept
observers in Augsburg until the end of the Diet. The final

Hecess promulgated on Eovember 19th was stronger in tone and
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content than the original draft. It laid down that the Edict
of WomiS was to be executed; that ecclesiastical jurisdictions
were to be preserved and all Church property retored; and,
what was of more practical importance, the Reichskammerger ieht
(the Imperial Court of Appeal for all disputed legal cases in
the Empire) was to be reconstructed. The last provision
pointed to a new way of fighting the Protestants by harassing

legal prosecutions.

The view widely held on the Protestant side that
the Emperor was not the real enemy and that the Papists and
Catholic princes had by false reports been able to use him as
a tool was rudely shaken by the course of events at Augsburg,
ft was, now clear that the Emperor in his own person was a
determined opponent of the Reformation and was ready to
suppress it by all available means. Should the Protestants
continue to maintain their attitude of passive resistance?
ffctis cLuestion was earnestly debated when the princes and
delegates of the cities met at Schmalkalden in December, 1530,
10 arrange some common plan to meet the threat of force which
how hung over them. The lawyers were all on the side of
Active defence. Sven Luther now convinced himself that in
religious matters the Emperor was not independent, but was the
tool of a thoroughly secularised Pope who did not serve the
true interests of the Church; therefore not to resist the

«~peror would strengthen the enemies of the true Church.
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Nuremberg and the pious Margrave of Brandenburg alone refused
to accept this line of reasoning, and so the Schmalkaldic

League was founded and soon reached huge proportions.

The result of Eureraberg's holding bach from the
Schmalkaldic League was that from now on the city no longer
took the leading part in the development of the Reformation
which it had formerly done. The Euremberg Council decided
on another attempt to placate the Smperor. In February, 1532,
it sent three of its members to Dinkelsbflhl to greet the
*Sniperor, who was on his way to attend the Regensburg Diet,
and invite him to visit Euremberg, where great festivities
were planned and he was to receive costly presents. j'he
envoys were, however, received most ungraciously by the
3mperor, who found it difficult to forgive the cities for

remaining so stubbornly attached to their evangelical faith.

The Turks were now menacing Vienna and the Dichy
of Austria and this pressure forced the Sinperor to come to
terms at least temporarily with the evangelicals. Euremberg
played an honourable part in the negotiations at Regensburg.
She refused to be a party to attempts to use the Turkish
embarrassment as a lever to coerce the Rmperor into granting
religious concessions. For a time her representatives seemed
N Dbe out of step with the other evangelicals and the Council

& one moment thought of making a separate peace with the
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Smperor, but at last along with Electoral Saxony and some
other cities her representatives were able to convince the
Super or that the coming of the Turk would not be used for
Sectional purposes. In return the Emperor promised the
"Lutherans a temporary peace. An agreement was subsequently
reached with the Emperor at Nuremberg in July, 1533, by
which all religious suits against the Protestants before the
Reichskammerger icht were quashed and they were guaranteed peace
until the next Diet or the meeting of a General Church
Council. This agreement was kept secret for fear of offend-
ing the Catholics, but it served to open to Charles the
armouries of the Protestant cities. The Euremberg Council
Seems to have been inordinately pleased with the outcome;
Spongier sang the praises of , den frommen und friedlichen
Kaiser" and the city sent double its quota of troops to

serve in the Turkish campaign.

hopes that after the Emperor's Nuremberg promise
the Protestants would be free from further legal persecution
proved illusory. The definition of "religious suits" had
Lean left to the Reichskammerger icht and Catholic lawyers
bad little difficulty in finding excuses for condemning the
iTotestant princes and cities like Strasburg and Buremberg.
in January, 1534, the Protestants formally repudiated the
Qourt and by taking advantage of Ferdinand's political

orobarrassments forced him at the Peace of Kadan shortly



(118)
afterwards to quash all proceedings of the court directed

against the Protestants.

Owing to Osrles' and Ferdinand's other domestic
and foreign preoccupations in the middle 1530's the Protestants
were free to develop in relative peace and the period was
marked by such a rapid dissolution ©f the Homan Catholic
Church In Germany that late in 1536 both Charles and the Pope
were convinced that some attempt must be made to stabilise the
situation. Clement VIl decided to hold a General Church Council
& Mantua in Kay, 1537. The bull announcing this made no
reference to the discussion of religious issues with the
Protestants or the abolition of abuses, but only referred to
the rooting out of heresies. The Elector of Saxony and the
landgrave of Hesse promptly called a meeting of the Schmal-
kaldic League to which Euremberg was invited. Euremberg's
delegates were given firm instructions by the Council on the
subject of the Schmalkaldic League; on no account was the
°dty to be committed to joining the League; otherwise the

delegates were given a free hand to negotiate on religious
nstter s.

Meanwhile Charles V had commissioned his Vice-
Chancellor, Bse. Matthias Held, to sound out both Roman
Catholics and Lutherans in Germany on the possibility of a

Prolonged truce or some compromise acceptable to all parties.
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Dr. Held appears, however, to have interpreted Charlesl
cautious and ambiguous instructions as an order to form a
Catholic League with the object of restraining, if not
attacking, the Lutheran princes. He had been a zealous member
of the Reichskammergericht and desired especially to avenge
the scorn with which the Protestants had treated the verdicts
of that court. He publicly announced that Charles' promise
at Suremberg, confirmed by Ferdinand in the Peace of Hadan,
was withdrawn and that the lawsuits brought against the
-biotestants in the Reichskammerger icht were not to be quashed,
but were to be prosecuted to the bitter end. Eis brutal
intervention in the deliberations of the Schmalkaldic League
resulted in a communiqué in Liarch, 1537, in which the Protest-
ants again protested against the unjust proceedings of the
Neichskammerger icht and declared that they would adhere to all
“ae points and articles in the lugsburg Confession. They
Xpressed their willingness to do their duty towards the
progeror faithfully if granted freedom of conscience but they
Could not and would not renounce their faith even if they
w30 to be persecuted for it.

Euremberg was now in a desperately difficult and
dangerous position. Her territorial neighbours were mostly
Powerful Catholic princes; failure to support a cause which
ifre Emperor had at heart could result in a charge of disloyalty

the Emperor and the loss of the city's valued rights and
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prilvileges; her refusal to join the Schmalkaldic league

cut her off from possible support from that quarter, “nd

yet the Nuremberg Council took upon itself the grave respon-
sibility of associating the city fully with the Sehmalkaldic
LtQague's decisions. Cached wholeheartedly by its citizens
the Council chose to prefer to risk the threatening dangers
rather than deny its chosen faith. Dr. Held tried hard to
break down Ruremberg” solidarity with the Schmalkaldic league,
be told the Council that the league he was attempting to form
was designed only for defence against "unruhige Geister Im
cEaichn and that the Emperor would maintain religious freedom
fid extend his protection to those Hrotestant estates, who
wished only for peace and unity, he told the Council that
the Emperor was aware of Ruremberg*s constant loyalty and
that he had a particular affection for the city. Hut the
Nuremberg Council was proof against these blandishments. It
assured hr. Held of the city's continued loyalty to the
Emperor, but in view of his guarantee that the religious
Peace was to be preserved, it saw no necessity for the

creation of the proposed league.

Dr. Held's Catholic league (the League of Surem-
berS, as it was ironically named) came into existence in
<JUre. 1538, and his machinations thus brought Germany
virtually to the brink of civil war. Sensing the danger the

~fiperor recalled Held and sent the -Archbishop of Lund to find
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out the terms which the Ilrotestants would accept. These
proved greater than the Enperor was willing to grant, and
Conferences were held between Lutheran and Romanist theolog-
lans and laymen at Eagenau in June, 1540, end at .'orms the
following November. The Nuremberg Council had great hopes
of these conferences and was bitterly disappointed by their
inconclusive outcome; both Osiander and Link were officially
reproved for their outspokenness. All the city preachers
were urged to be "geschmeidiger " in future and to be partic-
ularly careful not to give offence to the Emperor in their
sermons during his forthcoming visit to the city on his way
to the Diet of Regensburg. The Emperor was given an enthus-
lastic reception in the city but the Council firmly resisted
the attempt which was made during the visit to allow the
-ranciscans and nuns to return in full to their old practices.
iLt Regensburg the proceedings were again dominated by the
iIssue of military assistance against the Turk. The policy of
the Schmalkaldic League was to demand religious satisfaction
as the price of military aid. Nuremberg's delegates were
instructed to adopt a non-committal line and it was largely
hue to the mediatory efforts of Nuremberg that the.final
decess was couched in such relatively mild terms. The
religious peace of 1532 was extended and the religious cases
before the Reichskammerger icht were suspended and the former

judgements annulled, kora important than the proceedings of
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the Diet, however, was the religious conference which, was
taken up where it had been left off at Worms. The discussions
showed that it was possible to state the Homan Catholic and
Lutheran doctrines in ambiguous propositions which could be
accepted by the theologians on both sides, but also that
there was a great gulf which the evangelicals would never
re-cross. This was Charles’ last attempt at peaceful comprom-
ise, He saw that the Lutherans would never return to the
medieval Church unless compelled to by force and it was
impossible to use force unless the Schmalkaldic League was

broken up altogether or rendered ineffective by internal
dissensions.

The details of the steps by which the Schmalkaldic

league was progressively undermined do not concern us here.

the time the delegates assembled for the Diet of Regensburg
i1 1546, it was an open secret that the 3mperor was now
determined to go to war against the League. In the inter-
vening years Kuremberg had consistently refused to join the
league, and when its representatives reported back from
Regensburg that the members were determined to hold together
find hoped to have Nuremberg with them, the Council replied
that it would stand up for the truth and would not break with
those with whom it had been associated in the 1530 Protest
find the Augsburg Confession, but if "holding together” meant
fi readiness to participate in a war against the Umperor this

was going too far. It had not joined and would not join the
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league. The Council was clearly determined to follow its
conscience and in making the agonising decision to abide by
the principle it had so long championed - that it was wrong
In any circumstances to take up arms against the lunperor -
it Was doubtless aware of the bitter resentment with which
its decision would be received by many of its citizens. The
war was indeed an unhappy incident in the history of Eurem-
berg and the Council must have been cruelly troubled in its
conscience when it was faced by the pressure of events to
supply money to the League and arms to the Emperor and

provisions to both sides.

The Emperor's final victory at lilflnlberg on April
24th, 154? can have brought little joy to Kuremberg, and
its Council and citizens must have viewed the future with
deep anxiety. The quartering of many thousands of Imperial
troops on Euremberg territory soon impoverished the city's
stocks. The Council ordered the clergy to give a lead to
the people and exhort them to penitence. Special prayers
were prescribed for use in the services and the clergy were
Pressed to observe great restraint in their sermons so as
to avoid offending the Emperor. Charles was received in
the city with great respect and ceremony and handsome presents
of cannon were given to his two leading commanders, the Buka
of Alba and the Marquess of Llaligncn. before his departure

the Emperor sent the Bishop of Arras to the Council to demand



(124)
a loan of two hundred thousand gulden. The Bishop used his
knowledge that the Council had given financial assistance
to the Schmalkaldic League. The Council was indignant but
iIn no position to refuse and eventually got away with one

hundred thousand.

The Augsburg Interim was received with dismay in
Nuremberg. The Council tried at first to keep the details
secret and muzzle its preachers, whilst it sought ways of
getting round it. But Veit Dietrich announced the details
from the pulpit and Osiander preached a bitter sermon, which
gave great offence to the Council, /Ziter threats by the
Emperor and Ferdinand to invest the city with troops, the
Nuremberg Council formally accepted the Interim on June 2oth,
1547.I A month later the Fleeter of Brandenburg (one of the
two commissioners appointed by the Emperor to arrange the
Carrying into effect of the Interim) arrived in Euremberg.
Explanations were given by Johann Agricola, the Elector’s
Court chaplain, a former Lutheran and one of the three authors
°f the Interim, and after the Elector had made certain
Promises relating to Catholic customs and practices, the
Council was convinced that it would not be necessary to
Carry out the terms of the Interim to the letter. A visit
from the second commissioner, the Count Palatine, and a
grave aid menacing note from the Emperor quickly dispelled

say impression the Elector and Agricola had given about the
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harmless nature of the Interim. The city preachers now
composed a joint statement in which they declared that they
were no longer prepared to accept even minor changes in the
existing order. Oslander preached another vigorous sermon
against the Interim. Nevertheless, on August 5th the Council
announced to the assembled preachers its intention to make a
start with the introduction of those articles in the Interim
which did not offend conscience such as private confessions
and public fasting. The number of feast-days was also
increased. Precise instructions were issued to the clergy on
how they were to carry out their offices under the new arrange-
ments and three senior chaplains were commissioned to resolve
the misgivings of those who were offended by such reactionary
changes in the order of public worship as the singing of hymns
in Latin and the elevation of the host. Not all the clergy
were willing to conform and some were released from their
duties. Osiander and his son-in-law, Besold, the preacher at
the Keues Spital, asked the Council to relieve them of their
offices as they could not acquiesce in the Interim. Osiander
interpreted the Council's expressions of regret as notice
°f dismissal and left the city to take up service with Pttke
Albrecht of Prussia. The Council was very annoyed with
Osiander and treated him as absent without leave; payment of
his stipend, including contributions to the maintenance of
his wife and family, who remained in the city, was stopped

sod he was deprived of his citizenship rights. As it turned
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out Oslander had left the city because he no longer felt
Safe there, for without the knowledge of the Council he had
bitten a tract against the Interim which had been printed

in Magdeburg.

In January, 1549, the Council ordered the intro-
duction throughout its outlying territories of the less
offensive articles of the Interim relating to fasting, feast-
frays and private confession. These together with the minor
changes in the order of divine service mentioned above marked
the limits of the Council’s concessions to the Interim. The
Bishop of Bamberg received a tactful but non-committal reply
to his demand that the Interim should be executed in full, and
when he attempted to pursue the matter the Council refrained
irom further correspondence. It paid equally scant heed to
the remonstrations of the Bishop of Eichstatt and the demands

the Carthusians and Carmelites for the re-opening of
their monasteries in the city.

The Council’s hopes that the people of Kuremberg
Would quietly accept the abridged version of the Interim
which it had sanctioned were soon disappointed. Large numbers
°f citizens responded by staying away from the churches and
it was not long before the clergy began to lament the increase
indiscipline and immorality in the city and lay the blame

aquarely on the Interim. The savage attack on the city in
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1552 by Albrecht Aleiblades, the neighbouring Hergrave of
Brandenburg-Kulmbach, was interpreted by many as a divine vis-
itation on the city for turning away from the Reformation.
The failure of Charles V to come to the aid of the city
weakened the Council’s long-standing loyalty to the Emperor
sad disposed it to listen to the insistent demands of the
clergy and leading Protestant laymen in the city for the
?Q-introduction of the 1533 liturgy and the suspension of
everything contrary to this which had come in with the
Interim. By the end of 1553 the religious status quo ante
had been restored in the city.

The Interim was the last attempt of Charles Y to
force Berman Protestantism back under the Papal yoke. Though
N9 Interim had been successful in a few places, it only
served on the whole to show that a real and lasting return to
the old order was now impossible over wide areas of Germany,
fhe Emperor's hopes that the Council of Trent would bridge
the gulf between the Pope and the Protestants were disappointed!
&d by 1554 many of the Catholic leaders in Germany and even
the Emperor's brother, Ferdinand, had come to see the urgent
QQed for religious peace. In the summer of 1554 Charles
handed over the management of German affairs to Ferdinand and
Qtopowered him to settle the question of religion once and for
£11 with the Piet, which opened at Augsburg on February 5th,
1555. After months of debate, which at times brought the
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parties to the verge of civil war, an acceptable compromise
was at last found. Tt was agreed that the Lutheran religion
should be legalised within the Empire, and that all Lutheran
princes and rulers should have full security for the practice
of their faith; that the medieval episcopal jurisdiction
should cease within their lands; and that they should retain
all ecclesiastical possessions which had been secularised
before 1552. For the future each territorial secular ruler
might choose between the Catholic and the Lutheran faith,

and his decision was to bind all his subjects. If a subject
professed another faith than that of his prince, he was to

be allowed to emigrate without molestation.

The Religious Peace was hailed with great rejoicing
by the citizens of Kuremberg and with immense satisfaction and
relief by the city's rulers. The ecclesiastical jurisdiction
over the city of the Pope and the Bishop of Bamberg was now
formally at an end and the whole structure of the religious
life of the city, which had been built up in the 1520's and
sustained in the face of solemn threats and great dangers,

Was now fully legitimised and rested upon the support of the
law of the Empire.
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"Hans Sachs was In his twenty third year when in 1517
Margin Luther nailed his ninety-three theses to the door of
fihe Castle Church of All Saints in Wittenberg. He had
returned the previous year to his native Nuremberg with
nearly six years of journeyman's travels behind him. His
Zander jahre" had not only served to develop his shill at his
chosen trade of shoe-making and to widen his knowledge of
life and human nature; they had also given him a firm sense

°f his literary vocation and provided a searching test of
his moral character.
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Before leaving Nuremberg Eans Sachs had spent two

years as an apprentice and in this time his godfather, Andreas
Sponn, had introduced him to a celebrated mastersinger,
Bienhard Eunnenbeg:k) This step was perhaps occasioned more
by his godfather’s enthusiasm than by any clearly demonstrated
poetic bent on Hans' part. He left Euremberg, however,
conversant with the basic rules of mastersong composition and
armed with letters of introduction from Kunnenbeck, to brother
master singer s in Regensburg, where he duly reported to the
"Singschule”. As he was still only a "Schdler" it is unlikely
that either here or in Salzburg he played any significant
Part in the activities of the gilds of mastersingers. *ihat
was more important to him at this stage of his development
was the opportunity for friendship and social intercourse
which his contacts with the local mastersingers provided.
&is experience of life with all its pleasure, heartbreaks
aad temptations was rapidly widened. According to his oan
1Eest’imony, in Sunma all meiner gedicﬁzt). he seems to have had
n° difficulty in avoiding the many snares with which his

way was beset:

"Spil, trunckheit und bulerey
End ander kurtzweil mancherley

Ich in meiner wanderschafft
Kntschlug ...."

1.~ See T. Hampe: "Lienhar d Eunnenbeck”, Mitteilungen des

Vereins fflg Geschichte der Stadt KArnberg (Yol 11 1U95)
2. nr/EXi/337.
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Cu anothe(ﬁ) occasion, in Die neungab Muse oder kunstgdtt in
petr effend , he tells us rather prudishly of this period of
his 1ifQ
"vieil ich in kurtz verschinnen jarn
Set als ein jtfngeling erfern
In gesellschafft mancherley untrew,
In bulerey schandt und nachrew,
In trunckenheyt Schwachung der sin,
In spil hader und ungwin,
In fechten, ringen neyd und half3,
In saittenspil verdru'$ der maf3,
¢as_kurtzweil menschlich hertz erfrewt,
Iﬁannn sich fiben junge lewt,
ledes sein nachgrey3 mit ,im bracht.
Des wurdens all von mir veracht."
‘*'hether his youthful defences were as impregnable against
huren weakness as he would have us believe, we have no means
°f telling. I|he consistent moral tone which is struck
throughout all his works is the only corroboration we have of
claim to virtuous behaviour on his travels. But the
°laim fits the picture of the man as he stands out from the

PQges of his works.

fhe above poem is of more importance in that it
r ®ords when and where Sachs first seriously resolved to
hevote himself to poetry. He clothes his account of how
kQ cane to take this decision in the form of a dream which
9 is supposed to have had in the Austrian town of »iels
iihich he visited on his way from Regensburg to Salzburg in
He describes how the Muse, Clio, appeared to him

L kesvizzo2.
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and told him of his duty to dedicate his life to "teutsch
poster ey":

"Nemblichen auff neis ter sang,

Darinn men fordert Gottes glori, _

An tag bringst gut sehrifftlich histori,

Dergleichen "auft trawrig traé;_edl,

Auff spil und fr¢fliehe comedi,

Dialog! und kampff-gesprech,

AuUff wappenred mlt Worten spech, .

Der fursten schilt, wappen pleBmiren,

Lobsproch, die l6blich jugent zieren,

Auch aller art hoflich gedieht

Von kr_leﬁ und heydnischer geschieht,

Dergleich auff thon und melodey,

Auft fabel, schwank und stampaney,

Doch all Unzucht ausgeschlossen,

DarauS schandt und ergernuS brossen."

Hans had been on his travels for two years when he
allegedly felt this creative urge within him. His earliest
recorded work, a love poem, dates from this same year, as do
his first original melodies. The next two years were spent
Mainly in Salzburg and Munich. His leisure time was applied
to studying and composing master songs in the established
forms of the old masters, and to widening his literary know-
ledge. He read Ovid in German translation and acquired a copy
°f the Augsburg edition of Heinrich Steinhdéwels "Boccaccio"”,
His skill was rewarded by a share in the administration of

the Munich "Singschule".

Though Sachs was to remain a loyal mastersinger
aH his life and did much later to regenerate the craft in
Nuremberg and elsewhere, he seems even at this stage to have

found the rigid discipline of master song composition, with
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its restrictions on both form and content, irksome and fetter
ing. This, allied with his natural sense of fun, led him to
a show of independence in 1516 in writing Der schwknecht
Werokze(v%/(!gr which contrary to the mastersingers' general ban
0Q profane subjects, dealt humorously with the history of
the shoemaker's craft. His urge to find a freer and more
isaturai vehicle for his poems led him to adopt the rhyming
couplet for his "Sprflche" (poems Intended to be spoken and
n°t, unlike the mastersongs, to be sung). v unhappy love
affair in Munich gave rise to the composition of his first
spruch, Bin kleglich geschichte von zweyen liebhabenden.

¢gg ermtfrt lor entz. based on a sad tale of Boccaccio. Hans
had been urged by his father to leave Munich, but whatever
the father's suspicions may have been, his son seems to have
htertained only the most honourable intentions towards the
Munich tinsmith's daughter: both this poem and another,

(z)

and with a warning that the proper channel for love is
marr iage.

"Darumb ich endet mein gedieht

Zu eyner Warnung zugericht,

Auff das, wer lieb Im hertzen hab,
Der lal3 zu rechter zeytte ab

Und spar sein lieb bil in die ee
Dann halt ein lieb und keyne meh. "

wn ke



Similar sentiments are expressed frequently in
Sachs®™ early writings and might well he regarded as net toe
unusual iIn a young man anxious for marriage; nevertheless,
they mark the first recorded signs of Sachsl life-long
addiction to moral precepts and probably reflect an already

strongly ingrained sense of moral rectitude.

I'he last year of Hans' wanderings was spent in
visits to YMrzburg, iVankfurt and the Rhineland towns of
Coblence, Cologne and Aachen. His homeward journey brought
him through the towns of Thuringia to Leipzig and late in
1516 he was back in Nuremberg. He arrived home with a
strongly marked sense of his literary vocation. His conscient-
lous application to master song during his travels and the
bitten evidence of exceptional skill must have pleased his
°ld master. Eunnenbeck. His bold attempts, as in Unterweisung

zu singen sey (ein schuel-kuns[t)). to enlarge the subject
matter of the master song beyond the conventional praise

the Deity and the elaboration of themes drawn from the
Scriptures must have earned him more qualified approval,
Whilst his experiments, as in Gismunda mit Gueisgarcfc?)with

purely profane subjects were doubtless received with little

enthusiasm. Eans seems to have taken his master’s strictures
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seriously, for his original contributions to the master song
were for a time more in regard to form than content, These
early breaks with convention are, however, indications of a
certain independence of mind, and once his sense of moral
indignation was aroused, it was this independence of spirit,
which was to turn him into such an ardent champion of martin
"Luther and to persuade him to use his art so whole-heartedly

in the service of the Reformation.

There is nothing in Hans Sachs' early writings to
show that he had been in any way deeply affected by the events
which preceded "Luther's outburst in 1517. Ee had been born
into the family of a master craftsman, who seems to have had
Some respect for education since he sent Sans to the Spital-
schule, where he gained a grounding in grammar, geography and
singing as well as learning some Latin and astronomy. Jorg
Sachs had no intention, however, of turning his son into a
Scholar or educating him beyond his station in society, and
at the age of fifteen Eans was taken away from school to
begin his apprenticeship. There is no hint in any of Sachs'
Poems that he would have wished to step beyond the confines
°f his class. We have no reason to believe either, that
~ans was brought up other than in the strict line of Roman

Catholic orthodo>£31/.) His early mastersongs are based on the

traditional material. His first "Bar", Bin maisterstraff von

See also below, p. 183ff.
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1) : : . :
der gotheit, written in 1514, dealt with the doctrine of the
Trinity and in another from the same year, Pewerung vom
(2) . .
sacrament, which begins

“Mar ia himel hayser in
du hochwirdige nmeid,"

he characterises the doctrine of transubstantiation as follows:
"Warumb wolt sich dan wendien nicht
brot, wein in fleisch und blut_
durch wertes kraft, die der priester da
sprechen tutr"
Philip Wackernagel quotes the following inscription from a
Hans Sachs manuscript, which he examined in the former

"Bnigiiahe Bibliothek in Berlin:

"In dem Stissen Kamen unsers Heil machers Jhesu criste.
und Seiner gebendeiten Mutter Marie. ist Bis puch mit
meister gesarggmangefangen, als man zalt AnncSalutis

1517 Jar an dag Sancte Margarete Der heiligen Junck-
frawen .... Welches puch Ich Hans Sachs mit grosser

mue und Emsigem Fleiss 2w Sam gesamlet hab. “auff
mengen gutten puch."  (3)

Wackernagelis collection of "Kirchenlieder” contains two
poenms by Hans Sachs on the nativity written in 1514 and 1!(>Ai)5,
sad agother from 1515 addressed to the Virgin Mary, Salve
gagina (partly in Latin), in which he prays to the Virgin to

3&e him from the wrath of her son. He was similarly in line

1. GT/I/5.

2. GT/I/7.

3. WKL/11/1136.

4. m/11/1137, 1138.
5. m/11/1139.
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with Roman Catholicism on the question of hagiolatry, as can
i d) |
be seen from his Ulrackel von s. Haterln)a (1518).

Whether Hans Sachs was in fact the paragon of
religious orthodoxy he appears to have been from the slender
evidence presented above, is impossible to tell. He has
left us no account of his early religious experience, or of
any discussions he may have had on religious subjects during
his travels or in Nuremberg before 1580. It may be doubted,
however, that he remained utterly insensitive to the
rumblings which preceded 1517. indeed, the environment in
which he grew up makes this improbable, for, as we have seen,
Nuremberg had long been a centre of the religious and
humanist opposition from which the Reformation sprang and
ideas which v/ere soon to gain such universal currency had
found a ready circulation in this flourishing and lively
city.

In discussing the Puritan attitude to society
H.H.-Tawney made the remark:

by 'the VIgar -cateqorios of CIAsS and. INGOme. - exper mnte.
proves, nevertheless, that there are certain kinds of

environment in which they burn more bravely than in
others. "2

1. WKL/11/1410.

2. Religion and the Rise of Capitalism (Pelican Hooks,
London, 19&8) , p. 202
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wd he went on to say that

"to contemporaries the chosen seat of the Puritan spirit

seemed to be in those classes of society which combined

economic independence, education and a certain decent

pride in their status.'1 fl
Uuch the same was said by J.L, and B. Hammond of the --ethodist
revival in the eighteenth century. It would indeed be inter-
esting to study the periodical outbursts of vitality which
kave marked the history of Christianity from the point of
view of their class appeal. It might well be found that the
®ain body of support for such movements has come from the
Middle class and that only where there has been a flourishing

Middle class have the movements obtained a wide success.

Whether this thesis has universal validity or not,
the cause of Luther was received with the greatest enthusiasm
in the German Imperial cities with their flourishing merchant
houses and tightly organised craft guilds. It would be a
gross exaggeration to pretend that all who rallied to Luther's
side were borne up by moral enthusiasm. Sachs had shortly
some blunt things to say about the unchristian behaviour of
Many nominal followers of Luther. But the moral code of the
Qlass to which Sachs belonged is probably stricter than that
°f any other class and it was the element of moral indignation
in Luther's appeal which served to overcome the traditional

loyaltiesand conservatism of this class.

Ihe Bleak Age (London, 1934), Chapter s.
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Hans Sachs seams to have taken a lively interest

in Luther's writings from 1520 onwards. For three years from
this date he wrote nothing hut devoted his leisure time to
reading widely in the literature of the new cause. Salomon
Ranisch records that in 1522 Sachs already had a collection

of about forty of Luther's tracts and sermo(nls? It was no
ignorant enthusiast who in 1523 published to the world

his personal confession of faith which cut through the welter
of theological controversy in which the movement was already
becoming bogged down to the confusion of the coomon man. Here
in Lie wlttembergisch nachtigall. was an appeal that all could
understand and here, too, was evidence that the Muses at «Veis
had not showered their gifts on Sachs in vain and that the
®xlier hint of independence had not been crushed in the

Constrict ing embrace of the master song.

L. Histor ischkr itische Lebensbeschr eibung Hanns Sachsens
Ultenburg, 1765), p. &1



POLEMICS

The publication of Die wittembergisch nachtigall
N July, 1523, was well-timed. The Imperial Diet had been
Meeting in Euremberg and the Papal nuntio, Francesco
“hierigati, had demanded the delivery of Luther into the v
hands of the Homan curia and the punishment of all priests,
nfnks and nuns who had broken their vows. The Euremberg City
Council had been instructed to set an example to other cities
hy imprisoning the four principal "Lutheran" preachers in the
Qity, The Council had refused to comply with this request

hut had tempered its intransigence by the issue of orders
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designed to restore certain practices, such as fasting, the
discontinuance of which by the mass of the people in the city
had caused offence to those who had remained loyal to the
Homan Church. This cautious attitude of the Kuremberg city
fathers was dictated by circumstances; the city's privileged
position in the Empire made a clear display of partisanship
impolitic until the outcome was more certain and at the
foment the course of future developments was far from clear.
The apparently simple issues raised by Luther between 1517
and 1520 had in the light of subsequent controversy become
so complicated that they were no longer comprehensible to the
mass of the people but probably also to many educated laymen
as well. The time was ripe for a re-statement of the issues

in a form which all could understand. n-ans Sachs' famous
poem did just that.

Lie wittembergisch nachtigall was prefac(élé by an
explanation in prose of Sachs' reasons for writing his poem.
After a Pauline salutation addressed "to all lovers of evan-
gelical truth" he tells his readers that the "blind Ieade(%g"
°f the Roman Church like the scribes and Pharisees have

) i 3
substituted "for doctrines the commandments of )>»; that

they have led nen away from Christ's simple teaching to

1. KG/XZn/3.
2. St. Matthew, xv/14.
3. St. Matthew, xv/9.
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"believe on Hir%’); and that as a result Christ’s injunction to
flen "to love one another" has been lost sight of. He then
relates how Hartin Luther has begun to write against the
errors of the "Roman Church and its abuse of the Scriptures;
bow God's V/ord has once again been revealed "clar unvermischt”
how Luther, resting his case on the Holy Scriptures, has
"Ofended himself against all attacks. Sachs ends his preface
by setting out clearly the three objects of his poem. These
firstly, to explain the significance of recent events
N the coomon man, ignorant of what has happened, so that he
recognise the divine truth revealed by Luther; secondly,
to remind those who have seen the divine truth of God's good
grace in again revealing the Gospel to men, so that they may
gloriously thankful; and thirdly, to urge those who falsely
rest their hope of salvation on "iren selb erdichten wercken",
to accept the true Viord of God and to base their hopes of
glory on Jesus Christ, for in Him alone is "wisdom and
r ighteousness, and sanctification, and redempti(()rzl? "

3
The poeng )opens in the style of an aubade remin-

iscent of the courtly minnesang:

"Wach auffl es nahent gen dem tag.
Ich hiir smclzjen im grtinen hag

Ein wunigkliche nachtigall.

st. John, vi/29.
| Corinthians, 1/30.
°*  HG/VI/368.
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The first section takes the form of an allegory. By the
treacherous light of the moon a herd of sheep have wandered
anay from their shepherd and their pasture, They have followed
the seductive call of a lion out into the desert. Here they
kave fed on weeds and thistles and thorns and have become the
victims of the lion and the prey of wolves and serpents. But
aow the lion is furiously raging because the nightingale has
Proclaimed the rising of the sun and the end of his dominion,
Be seeks in vain to kill the nightingale, and the other
animals who serve the lion -

"Vialdesel, schwein, bfick, katz und schnecken"
~also fail in their attempts to drowmn her singing. The
sheep strive to; escape from the snakes, which stir at the
light of day and praise the lion and his sweet pasture. The
irogs in their puddles and the wild geese raise their voices
against the nightingale. But their cries are in vain. Many
sheep return to the shepherd and his pasture, and in spite
°f attacks and threats from the wolves, join the nightingale

singing the praises of the day.

Then follows the explanation of the allegory.
“he nightingale is Liartin Luther, who has shewn nen the way
out of the night into which they have been led by the teachings

u : . : :
Moonshine") of the "sophls(tls)’. The lion is the Pope; the

* in 1523 in his Lyed von denn zeweyen ~arterern Christ!
(WA/35/411) Luther had used the term "sophists” to mean
any defender of the Homan Catholic Church.



wilderness represents the Homan Church; and the thorns, weeds
and thistles are the services, customs and practices on which

the Pope feeds his flock. Monks and nuns are "fed" with

"Ketten, prim, tertz, vesper, complet,

Kit wachen, fasten, langen Dbet.

Kit %eir_ ten-hawen , creutzweis-ligen,

Kit ien, neygen, bucken, biegen,

Kit glocken-leuten, orgel-schlagen,

Kit heilthumb-, kertzen-, fannen-tr agen,
Kit rouchern und mit glocken-tauffen,

Kit lampen-schtir en, gnhad-verkauffen,

Kit kirchen-, wachs-, saltz-, wasser-weyen, "

and the laity

"Mit opffern und den liechtlein brennen,
Mit waifart und den heyling denen,
Den abend fasten, den tag feyren,
Und beichten nach der alten leyren,
Mit bruderschafft und rosenkr entzen,
I-it ablas-lesen, kirchen-schwentzen,
Kit pacem-kossen, heilthumb-schawen,
I-.it meiistifften und kircben-bawen,
Mit grossem kost die altar zieren,
‘afel auff die welschen monieren,
amate mef3gwand, kelick gulden,
Kit monstrantzen und silbern bulden,
In cltfster schaffen rendt und zynst. "

All these practices are condemned

..................... . als in der sehrifft ungréand,
Eytel gedieht und menschen-ftfnd. "

~his section of the poem contains the gravamen of the Lutheran
Charge against the old order, the unseriptural basis of the
Voman doctrine of salvation through "good works". In Luther's
Citings the term "works" has several connotations, but it is
G’csistently used by Sachs in the sense of religious observ-

ances, things done in blind acceptance of "the commandments

1. ®1K?n th*f B.I.Soalf; The Reformation 111. ..
agtm rather (London, 1958)Wol. 1 p. (53.--—-—--
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of men", on the authority of the Pope, the curia, the priest
or the confessor, and he includes both the rites and cere-
monies of the Church and the mechanical performance of penance®
or the purchase of indulgences, or going on pilgrimages, or the
like.

Sachs goes on with his interpretation of his
allegory. The snares set by the lion are "des bapstes netz",
the web of Papal decrees and ordinances instituting such
Practices as confession, fasting and celibacy. The wolves
819 all those priests and prelates who assist the Pope and
wio perform their offices only far the monetary reward they
bring. A long list follows of the means adopted by the
Roman Church ("rédmisch schinterey") for extracting money
from the faithful.

Sachs then pronounces against the episcopal courts
with their hosts of notaries and officials engaged in circum-
venting the Church’s rules on marriage, fasting and so on,
aad even in extricating sinners from ex-communication - all
I° return for an appropriate fee. He next passes strictures
0Q the indulgence of bishops in hunting and other worldly
Psstimes, and on their waging wars like "ravening wolves"
to the harm of their fellow Christians. The serpents, who
X on the sheep, are the monks and nuns

"Die ire gute werck verkauffen
Db gelt, k&S, ayer, liecht und schmalz,
O hflner, fleisch, wein, koren, salts,

Damit sie in dem vollen leben
Cnd samlen auch gro3 schatz darneben,”
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but such people

"Hant uns dendglauben nie erklart
In Christo, der uns selig macht.”

The long deception of mankind practised by the "wolves" and
the "serpents" has ended now that "doctor liar tin" has drawn
menTs attention back to the Scriptures; in four years he has
written "bey hundert stucken" in the German language exposing
the abuses practised by the Church.

Then there follows a broad statement of Lutheran
doctrine with its rejection of the adequacy of good works
Tor salvation and its emphasis on salvation by faith alone
Th Jesus Christ. Ha begins this section with a statement of
the Christian Gospel. The imagery of the first section is
developed further. The dawn had broken with the Law and the
Prophets, relieving the darkness into which Man had been
Plunged by Adam's fall. Then with the birth of Christ the
glorious sun had risen, redeeming the world from sin and
the Devil through the powers of the holy Spirit. This brings;
Suchs to the central point of the poem. Salvation comes
through faith alone in Jesus Christ and everything a believer
does will be well-pleasing in the sight of God. Good works

not the price but the by-product of faith. The Christian
"Thut iederman hertzlich als gutz
(it radhen, heltien. geber leyhon:
Mit lehren, straffen, schuld verzeyhen,

Thut iedem, wie er selber auch wolt,
Als, das im von im geschehen solt."”
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These are
"Die waren christlich guten werde,"
but the Christian should note
"Das sie zur Seligkeit nit dyn.
Die Seligkeit hat man vorhyn
Durch den glauben in Christum."
Luther's theology could not have been summed up more

Succinc tlyl

Then Sachs gives a short account of the course
fcuken by the Reformation, he recounts how Pope Leo X, fearing
a loss of revenue from the annate(s,l)the'TPapaI mont%zs)", the
Sala of indulgences, and from pilgrimages to Home, and fearing
also the loss of his authority if nmen should know "die rechte
Waheit", had summoned Luther to Home (July 1518) and, when
Luther declined to walk into this trap, to Augsburg, where
"der cardinal" (Cajetan), had failed to make him retract his

doctrines; the Imperial Diet at Worms had equally failed to
bring about a recantation.

Then follows an explanation of the other animals
the allegory. They stand for Luther's opponents - Dr. 2ck
(the wild boar), Hieronymus Smser (the ram), Augustin von

Alfeld (the wild ass) and Johannes Cochleus (the snail) - all

d. The first year's income from a see or benefice paid on
their appointment by Homan ecclesiastics to the Pope,
»he right of investiture to a benefice usually belonged
to the Pope in alternate months.
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of whom have written in vain against the new doctrines, fhe
serpents (the monks and nuns) are raging because Luther has
told them that their offices are useless and they have res-
ponded by calling ‘Luther "ein erzkltzer, schalck und bsX-
wicht. " The frogs (the scholars) croak in their holes (the
diversities) for fear that Luther's simple teaching will
oppose their heathen distortions of the Scriptures. The

wild geese are the conservative laity who have clung to their

°ld beliefs and way of life, because it was good enough for
their fathers.

Sachs now leads into the third main division of

the poem. All the attacks on Luther have been in vain:

"Die warheit ist kommen ans liecht.

DeShalb die Christen wider-keren

Zu den evangelischen lehren

L'nseres hirten Jesu Christ,

Der unser aller Iflser ist,

Des glaub allein uns selig macht. "
K°'w the bishops and "etlich weltlichen fCErsten" have joined
ib the struggle to root out the new doctrines. Priests have
ksen seized and beaten and threatened with the stake. Luther's
Writings have been banned and burnt by the servants of the
-Abti-Christ ("des Bndchrist hofgesind"). All this Christ
bad foret(gila but Christians must not be diverted by tyranny

icom the true Word of God. The end of the reign of Anti-Christ

St. Llatthew, x/16-28.
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has been prophesied in the Hevelation of 3t. John in the
vision of the fall of Babylon beneath the weight of the sins
of her people.
Sachs ends his poem by comparing Home with Baby(/lzgn
calling upon all Christians to return from the wilderness
Home into the fold of the Cood Shepherd, the redeemer, the
goPQ and the comforter of all mankind.

Die wittembergisch nachtigall does not rank highly
aa poetry, though the dawn picture in the opening lines shows
Perhaps more poetic sensitivity than is general in Sachs'
WXse. on the whole, Sachs' talents were not strong enough
0 sustain his complicated allegory with truly poetic effect,
and for long stretches the poem is dull and pedestrian. 2t is,
however, the content and reception of the poem and its impact

Contemporary events which ere important, fhe polemical
Parts of the poem bear eloguent testimony to Sachs' intimate
knowledge of the theological controversies and literature of
e time. He shows, too, a wide acquaintance with the instit-
utions and practices of the Homan Church, though on these

Points his knowledge is less surprising than Kawerau suggested,

mhese matters were in the air and were doubtless widely discussed

2* Revelations, xviil. _ _
3* o parallel is based on Daniel, ix. _
* Kawerau: Hans Sachs und die Reformation (Halle, 18891
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even by the common people. It was only in the last year or two
that many had lapsed from the Soman Church; all must have sub-
scribed to, grumbled at and known something of the purpose

and destination of the many collections conducted by the

-hurch authorities; nor were monks and nuns such rare and
retiring figures as they later became. In any case Sachs’
~formation on such matters as the annates and the Papal months
was almost certainly drawn from An den Christlie hen Adel
jjutscher Eation, in which Luther had given a detailed account

these and other practices of the Roman curia.

The really striking element in the poem is Sachs’
familiarity with the Hew Testament. His Old Testament refer-
(oces were very probably drawn second-hand from Luther's vv%ﬁks,
but there can be no doubt that he had steeped himself in
Luther's Hew Testament before penning Die wittembergisch
gaghtjgall Compared with much of the contemporary polemical
biter atur e the matter of Sachs’ poem appears remarkably

iigested”. There are no quotations from the many books and

Pamphlets he had read, and, as yet, no attempt at subtle

bistinotions or scholarly argument. He is content to rest

kis case firmly on the Bible, and by the apparent simplicity
his exposition he shows how perfectly he had understood
doctrine of Salvation by faith.*

*

Ahere are, for example, several quotations from the Book
of Daniel in "An den Christlichen Adel.”
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Whatever may he the poem's defects as poetry, it
Nevertheless stands out from among the vast polemical liter-
ature Of the time both by its literary quality and the relative
restraint of the language. The effect of the poem cannot be
doubted, though few direct contemporary references to the poem
Have been unearthéd. Its popularity is indicated by its wide
distribution through numerous editions and reprints. Thera are
six different known impressions dated 1523, including one
Printed in Zwickau, an important centre of the Reformation.
Xne poem was imitated and plagiarise(dz,) and the term "wittemberg-
=soli nachtigall" was taken over into the literature of the time

d. Rudolf Genie in Hans Sachs und seine Zeit (Leipzig, 1894)
quotes (p, 143) Johann Cochleus* scornful referance in his
Commentaria de Actis et seriptus Lutheris to the eagerness
with which "cobblers and women" read Luther's Hew Testament
and to the readiness with which they argued matters of
religion not only with monks and priests but also with
academie theologians. Hut Cochleus' work was not published
antil 1549 and 1f he had Sachs in mind, he was more probably
referring to Sachs' prose dialogues than Lie wittemberglsch
nachtigall. Heinrich von Kettenbach's reference to
"Schuster" in the passage quoted above (p.33) would seem
to be a likely reference to Hans Sachs. _

e Compare, for example, the quotation_ on p.145 above with the
following taken from 0. Schade: Satiren und Pasquille aus
fter Reformationszelt (Toi. I, pl 23271

“Lang metten in der kirche blerren,
Prim, terz, sext, non, vesper, ccmplet.
Wie solchs dan noch einander geht

Yil messen lesen, 2wo drei singen,

L'nd sollichs alles sampt vol bringen,
Mit wachen, beten, kreuzweis ligen,
Mit knien, neigen, bucken, ble?en,
Mit glocken Leuten, orgeln schlagen,
Mit heiltum, kerzen, fanen tragen,

(Continued on p. 153)
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In 1523 in Euremberg the balance was swinging
in favour of the Lutherans and in the next year a section o1
the clergy openly declared for the new doctrines. -ians Sachs
celebrated poem, with which his name and fame have been
linked down the ages, must be counted amongst the influences
which helped to shape the course of future events, at least

in Euremberg, and probably also further afield,

I'he great popularity, which the publication of

£le wittembergisch nachtigall undoubtedly brought him,
aPUrred Kans Sachs on to further efforts and in the following
y®er he made another significant contribution to the polem-
ical literature of the B.eformation period, when he published

his four prose dialogues.

(Continued from p. 152)

"Mit kirchen, wachs, salz, waiter weihen,
Darzu ablaf3 und gnad verleihen,

Mit rsuchen, amplen, kerzen brennen
Und was me ist, kans nit als nennen."

for example, in the poem allegedly written by one
Kans Heinrich Freyermut in about 1525, ixlumphus” veritatis.
SIk der warheit. ~ Mit dem schwort des geists durch die
wittenber gische néchtigall erobert. P. Halkoff: Die
Deformation in der Reichsstadt Kflrnberg (Halle, 1926)
argues that Hreyermut was in fact Lazarus Spengler and
that the "victory of truth" refers to the outcome of the
religious colloquy held in Ruremberg early in 1525,
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The first dialogue - Disputation zwischen einem
gecht Christlich wesen verfochten wirt - opens with a link
wrth Die wittembergisch nachtigall and one of the objects of
the work was to show the vexatious effect the poem had had

On the ecclesiastical opponents of the Reformation.

A cobbler, Heister Eanns, calls on a canon, who
xcuses his absence from church by saying that he has just been
feeding his nightingale. The cobbler replies that he knows a
shoemaker who has a nightingale which has just begun to sing,
“he canon flies into a rege and curses the shoemaker for
having slandered the Pope and the clergy. This gives Sachs the
°Pportunity to defend himself, through the cobbler, against
tlle attacks made on him by the clergy. Has he not a Christian
~uty to help his sinful brother? the cobbler asks. The canon
<Pplies that the clergy know full well what sin is. He then
quotes Homan Canon Lavw/ in defence of the Pope, whom he holds
to above Godls commandments and his actions, however bad,
c¢®ovq reproach. The cobbler rejects this thesis and insists

HG/kXII/6. Translated into Encc];lish in 1548 by the printer,
Anthony Skoloker as "A goodly dysputation between a
Christian Skomaker and a Poppyshe Parson, with two other
gersones more, done within the famous citie of Korembough".
koloker is believed to have been in exile in Germany
during the latter years of Henry YIIl's reign, because of
his evangelical views. See C.H.Herford: Studies in the
literary relations of En_?land and Germany in the Sixteenth
century (Cambridge. 1886l p. 5Iff.
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i the right of all, including the laity, to reprove and
Punish sin wherever it is found, even amongst the clergy, <he
Priest denies this and echoes Pliny's cry, "ne sutor supra
crepidam”, which had been quoted with such aptness against
Nans Sachs:  “einem sohuster zympt mit leder und schwartz
“hzugeen und nicht mit der heyligenn sehrifft”. The cobbler
nekes a spirited reply to this and attempts to prove by many
guotations from the Scriptures that every Christian has the right

read the Bible for himself. The priest makes no reference

difficult ies oaused in the past by questions of Biblical
IntQpretation. Such feeble defence as he is allowed to make
°£ the Church's authority is swept away by the cobbler's
rz'—rl-Propriation of Joel's prophétl:g/ that God will pour out his
S|Bn|rit’ upon an flesh. Schulthéﬁ% remarked that this passage
shows that the fundamental need of the time was for a greater
~erSonal element in religious life and that it was this which
ma<b possible the surprising response to Luther's attack on the
c’ld authority of the Church. This may be partly true but it

" not by any means the whole explanation of Luther's success.

The conversation now leads on to a discussion of
t

3)
her's monograph, Yon der christlichen freyheit. and to

u/28,
* Schultheif3: Hans Sachs in seinem Verhaltnis zur
3 formation. (Lunich, 1879), p. 13.
* Z°% der Hreyheyt eynisz Christen menschen (WAA h /12-38}
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statements by the cobbler of the Lutheran attitude to various
aspects of Homan Church practice. The mediation of saints is
Qot necessary because "we have an advocate with the Father,
Jesus Christ, the righteous' Fasting and confession are not
Ned's commandments. The priest's not unreasonable enquiry*
"Jolt it denn gar nichts thun, dann was von got geboten und
N der schrifft variant ist?" is dismissed with an almost
contemptuous "Was soil ich dann erst mer auff mich laden?"

This brings up the subject of Church Councils and the validity
°f their decisions. These are all rejected by the cobbler
except those of the Council of Jerusalem, which the poor canon
apparently never heard ofl «Ihen his Bible has been fetched
"d dusted and the relevant passage in Acts found for him, the
Canon offers to read later "was die alten gesellen gutz gemacht
haben". The cobbler tells him that the Councils have been
rQsponsible for "mercklicher schaden zween in der Christenheyt".
These are, firstly, the production of a host of commandments not
founded on the Scriptures, such as the celibacy of the
Priesthood and the prohibition of me,at-eating, but which have
been given e”ual validity with Sod's commandments; and secondly,

e false emphasis they have placed on "good works".

This opens the way for a discussion of the principal

1 T John, ii/1.
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issue of the Reformation, whether good ?/orks are, or are
Qot, necessary to salvation, and for a statement of the
Lutheran doctrine of justification by faith. This causes
the canon to declare that Luther is the greatest heretic since
mArius end the cobbler his direct descendant, and that in the
Q the new doctrines will be put to the sword. A discussion
then follows on the Church/s right to use force as an instru-
nment of Christian conversion. The cobbler finally poses the
Problem in the form of an antithesis: "dyse prediger wolten uns
all gern zu Christo fflren, nyemand auSgenommen. So wolt ir
sy mit sampt uns gern zum hencker fflren". And he concludes the
Conversation with the final reproach that in attacking nuther
the canon and his kind are not concerned with the glory of
~od but with their oan power and wealth which are linked with
the old order. The church bells call the canon to his next

Service and the cobbler begs pardon for his presumptuousness
&d takes his leave.

A short epilogue follows. The canon complains to
kis cook about the importunity of the laity and she expresses
er surprise that a layman should show such skill in argument.
~9 finds the reason for this in the changed circumstances; in
former times Papal authority had been strong enough to deal
with a heretic like John iimss, hut now the Lutheran preachers
°Ohnot be silenced and wish to argue the point with the

bishops and even the Pope himself. Ea calls in his manservant
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a°’d bids him dig out some texts from the Bible to beat the
cobbler with if he comes again. When his servant points out

him that he ought to know his Bible since he has assisted
N the examination of ordinands, the canon replies that for
that purpose he had needed "nur schulerische leer .... und
8ar wenig das geistlich recht, welches die heyligen vetter in
hen eonciliis beschlossen haben". The servant describes the
hecisions of the Councils as "menschenftind,,. He, too, thus
stands revealed as a follower of Luther and is driven out of
the house. The dialogue ends with the canon ordering his cook
to make arrangements for a banquet after the Mass to be

followed by dice and cards.

Hans Sachs had three objects in writing this
hiaiogue: firstly, to defend himself against the attacks
mede upon him after the publication of Die wittembergisch
S~Ehtigall;, secondly, to renew his assault on Catholic doctrine
anh practice; and thirdly, to expose the ignorance of the
clergy. The skill with which Sachs achieved his third object
accounts largely for the popularity of this dialogue, of
ukich eleven different impressions dated 1524 ere extant. The
aphorism at the end - "ir bauch ir got" - sums up the attitude
priest and his kind to their work. It is clear
fr'm the first that the cobbler is greatly superior to
canon in his knowledge of the Bible; the latter has in
fact long ceased to be interested in it. When the cobbler
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QQ*uires if the canon has a Bible (J) he sendshis cook for

Tdas groiS alt buch". She fails to find it at first and
returns with the Decretals. The right book is at last brought,
the dust is wiped off and the canon shows how unfamiliar he

iIs with the Bible lay-out by asking the cobbler to look up
*<sts xv for him. He then tells his cook to mark the passage
sbout the Council of Jerusalem, because he wishes "von wunders
Wwsgen" to read "was die alten gesellen gutz gemacht haben".
m) satire is obvious.

Sachs had begun his picture of the canon by
showing how negligent he was of his duties. He is feeding
his nightingale and at the same time he "thrashes off" his
horary prayers. The final touches complete the picture of
khe worldly prelate; he orders the cook to buy in a dozen or
& "kraynwetvogel" (fieldfare) for a banquet, to put the
hiblo out of sight and get out the dice and playing cards.

The Reformation released a flood of hatred against
Kne Roman C”~holic Church and the writers of the popular tracts
d8lh dialogues of the day allowed themselves full rein in
halting the clergy, in retailing scandalous stories of their
Nerldliness and immorality and in ridiculing their ignorance,
“erq was.it is true, plenty of evidence at this time to
SuPport the severest strictures on the worldly behaviour of

diesis, especially those in the higher ranks, and on the
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immorality of monks and nuns, but the atmosphere In which the
religious controversies were fought out precluded any attempt
to be fair to the many good and honest monks and clergy who
doubtless existed. Like his contemporaries Sachs in this
dialogue makes no attempt to be fair in drawing his picture of
the canon, but it can at least be said in his favour that the
language of this dialogue is more moderate and the humour more
gentle and kindly than in much that was being written by

others, including Luther, at the same time.

The first of Sachsl dialogues bears witness to the

Q3re that he had devoted to the study of Luther's writings,
especially the first of the three primary Reformation documents
AL-len Christlichen Adel deutscher Lation.and also Warum des
SNstes und seiner Jflnger Ltfcher v. L. llartin Luther verbrannt

The earlier part of the dialogue reflects his accept-
ance of the most controversial of Luther's doctrines, the
Priesthood of the laity. ™"ubir das, szo sein wir yhe alle
Priester, .... alle einen glauben, ein Evangely, einerlei
Secrament haben; wie solten wir den nit auch haben macht,
2Ua:cg(necken und urteylen, was do recht odder unrecht ym glauben

V/QO- ' Luther wrote in ja den Christlichen Mel, and Sachs

Fiioes Luther with such remarks as "Solt denn ein getauffter

1 'UA/Vil/152-182.

«WVI1/412.
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Christ seinen) bruder nit helffen, so er yn sech ligen in der
beschwert seyner gewissen?" and, on the basis of Ezekiel
xxx1il/8, "Derhalb sol und mf3 ein getauffter seinen sindigen
bruder straffen, er sey geweicht oder nit". The canon defends
the special position cf the Pope by quoting the canon law: "Per
bapst ist ein vicarius Christi, darnach dy cardinal, bischove
mtsampt dem gantzen geistlichen stand, von den stet in
geystlichen rechten, c. solite de major itate et obedientia-
uio bedewten die sonn und der weltlich gewalt bedewt den non
and "Wenn der papst sc bo3 wer, das er unzelich menschenn
mit grossem hawffen zum telffel faret, dorst in doch nyemant
St<raffér11? " The cobbler's reply, quoting St. Llatthew xviii/ 15,
refleets Luther on this point in An den Christlichen Ad(ezl.)
when he argues that if the Pope acts contrary to Scripture he
must be punished and constrained. There is an echo of
buther’s "Open Letter to the Pope" in the cobbler's comment on
1hQ secular position of the Pope: "Ist der bapst ein solcher
oQWeltiggr herr, so ist er gewyRlich kein stathalter ChI’ISt)I"

The broad picture of the canon, well-versed in
ke Becretals and canon law but grossly ignorant of the
c?iptures, owes much to Luther's account of the contemporary

atate Of the universities and in particular of their 