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Abstract  

This project concerns one overall question: are individual citizens morally 

responsible for policy outcomes? The aim of this project is to answer this 

question, in order to resolve a tension between the commonly held ideal that 

policy outcomes represent the will of the people on the one hand, and a seeming 

reluctance to hold our fellow citizens morally responsible for these outcomes on 

the other. In order to resolve this tension, I examine various accounts of moral 

responsibility to see whether the individual citizen is responsible in light of these. I 

focus primarily on whether the individual can be morally responsible in light of 

her political participation via her voting action. Firstly, I examine whether the 

individual is morally responsible in light of her direct contribution to the voting 

outcome. I conclude that she is not, because she fails to make a relevant causal 

contribution. I then examine indirect accounts (mainly shared responsibility), i.e. 

accounts of moral responsibility which do not require that the individual makes a 

direct contribution. I ultimately show that none of the examined accounts are 

successful. Therefore, I develop an account which can be successfully applied, 

based on observations made throughout this project. Specifically, I argue that the 

individual can be morally responsible for policy outcomes, if she performs her 

unilateral part in constituting or sustaining the particular project which brings 

about the policy outcome. She does this ς roughly ς if she through her voting 

action was an interdependent part of the project that brought about the 

outcome. She is an interdependent part even in the event where she fails to make 

an actual contribution to the voting outcome and thus the policy outcome itself. 

Lastly, I apply this account to a high stakes just war scenario, and show that it 

explains our intuitions of responsibility. 
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!ÒÅ )ÎÄÉÖÉÄÕÁÌ #ÉÔÉÚÅÎÓ -ÏÒÁÌÌÙ 

2ÅÓÐÏÎÓÉÂÌÅ ÆÏÒ 0ÏÌÉÃÙ 

/ÕÔÃÏÍÅÓȩ 

1 Introduction  

1.1  Introduction  

States can cause enormous amounts of harm, and states are recognized 

internationally as legal entities which can be held responsible for these harms, to 

the extent that this responsibility can ground compensatory duties. Further, it 

seems true that all harms caused by a state must at some point originate in the 

actions of certain people, and in democratic states, it is just as clear a fact that the 

actions of the people are a necessary condition for these harms to occur. This 

relationship is most direct, and most clear in to the voting habits of the citizens, 

who in a real sense, decide which candidates or policies win the day. Perhaps 

because of this relationship, there exists in western democracies a widespread 

ideal that the outcomes of the democratic process either represent, or ought to 

represent the will of the people. Further, from a common sense perspective, it 

ǎŜŜƳǎ ǘƻ ōŜ ǘƘŜ ŎŀǎŜ ǘƘŀǘ ƛŦ ǎƻƳŜƻƴŜΩǎ ǿƛƭƭ ƛǎ ŀǇǇǊƻǇǊƛŀǘŜƭȅ ǊŜǇǊŜǎŜƴǘŜŘ ƛƴ ǎƻƳŜ 

outcome, then the author should at least share in the praise and blame attached 

to this outcome, and share the associated benefits and burdens. Curiously enough 

then, there also exists a significant common reluctance to hold our fellow citizens 

accountable for said outcomes to the extent that even mild resentment towards 

ǇŜƻǇƭŜΩǎ ǎŜŜƳƛƴƎƭȅ ƛƳƳƻǊŀƭ ǾƻǘƛƴƎ Ƙŀōƛǘǎ ƛǎ ǳƴŎƻƳƳƻƴΦ Therefore there is an 

apparent tension, if not inconsistency, between these observations. In the 

following, I will resolve this tension. Specifically, I will examine whether it is 
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possible to establish an account which can justify holding the individual citizen 

morally responsible for policy outcomes. Indeed, I will produce such an account 

which I will show can be successfully applied to the voting case. Specifically, I will 

show how citizens who voted for a given candidate (or party or policy), can be 

morally responsible for the ultimate policy outcomes this candidate brings about. 

  

The paradigm example of a citizen, who is intuitively accountable for a policy 

outcome, is here the Nazi sympathizer who strongly supported the Nazi regime, 

and voted for the NSDAP in 1933 with the reasonable belief that the NSDAP 

winning would lead to the systematic extermination of millions of innocents. 

Whether any person actually voted with this foresight is for the sake of this 

project of less importance. However, most people would on the face of it agree 

that if any ordinary citizen is accountable for the harms through their political 

participation, it would be this person. Therefore this project will try to uncover 

the theoretical underpinnings of this intuition, and examine how or whether they 

can be generalized. While doing so, I will also examine the extent to which a 

successful account of moral responsibility grounds imposing certain sanctions on 

the individual, or otherwise leads to certain real world policy changes in regards 

to clear cases of individual moral responsibility for harmful outcomes. With 

regards to these changes, I will focus on how the moral responsibility of the 

individual citizen affects our intuitions in the just war scenario. I will ultimately 

conclude that moral responsibility can make the non-combatant citizen morally 

liable to deliberate attack under certain circumstances, because they are morally 

responsible for the ultimate policy outcome of the unjust war itsef, through their 

voting action. 

 

The overall strategy is to first apply a direct account of individualist moral 

responsibility. This is an account of moral responsibility which grounds the moral 

responsibility of the individual in her direct contribution to the relevant outcome. 

I show that while such an account can incriminate individuals in certain ideal small 

scale scenarios, the prospects for doing so in ordinary large scale ones, are poor. 

This is due to a failure to fulfil the certain causal and cognitive conditions which 

are usually associated with direct moral responsibility. Specifically, it is difficult to 
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account for how the individual can make a sufficiently significant causal 

contribution to the outcome, and further, the individual will usually be excused 

for believing that her contribution will be insignificant. In light of this, I examine 

whether an indirect account of moral responsibility (specifically shared 

responsibility) can justify holding the citizen morally responsible. I focus 

ǇŀǊǘƛŎǳƭŀǊƭȅ ƻƴ /ƘǊƛǎǘƻǇƘŜǊ YǳǘȊΩ ŎƻƳǇƭƛŎƛǘȅ ŀŎŎƻǳƴǘΣ ǎƛƴŎŜ ǘƘƛǎ ƛǎ as far as I am 

aware the most comprehensive, as well as the least demanding account of this 

sort. In the end I conclude that though promising, it is still too demanding with 

regards to the conditions for when something is the relevant sort of joint action, 

and further, it lacks a clear account of ΨcontributionΩ which allows for successful 

application to the voting case. Building on his account, and conclusions drawn 

throughout the project, L ǘƘŜƴ ŎƻƴǎǘǊǳŎǘ ŀƴ ŀŎŎƻǳƴǘ ƻŦ άƳƻǊŀƭ ƳŜƳōŜǊǎƘƛǇέΣ 

which can ground holding the individual citizen morally responsible for policy 

outcomes. The main developments here is that it allows for individuals who have 

clearly adversarial motives, to incriminate themselves in the same group project. 

CǳǊǘƘŜǊΣ ƛǘ ƛƴǾƻƭǾŜǎ ŀ ƴƻǾŜƭ ƴƻǘƛƻƴ ƻŦ άŎƻƴǘǊƛōǳǘƛƻƴέΣ ǿƘŜǊŜ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭ ǉǳŀƭƛŦƛŜǎ 

for moral membership if it was ς assuming fulfilment of other background 

conditions ς a reasonable expectation that she would be an interdependent part 

of the project that brings about the policy outcome. As noted, I tie this account to 

the cases of non-combatant citizen liability in the last chapter.  

1.2  Chapter Outline  

Chapter 1 - Introduction 

In this chapter L ƛƴǘǊƻŘǳŎŜ ŀƴŘ ŜƭŀōƻǊŀǘŜ ǘƘŜ ƻǾŜǊŀƭƭ ǉǳŜǎǘƛƻƴΣ ƛΦŜΦ άLǎ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭ 

citizen morally responsible for policy outcomes?έ After this I motivate why this is 

an interesting question by giving an account of what is at stake in answering it. In 

doing so, I put some perspective on how answering this question ties into the 

tangential debate of the liability of citizens in war. I also give an account of the 

real world relevance and possible implications of this work, which relate to how 

this project could either affect the behaviour of citizens, and/or help to tear down 

certain illusions the citizen may have with regards to her democratic idealism. 

Specifically, if it can be shown that the individual citizen is morally responsible, 

this will presumably justify an increased focus on political participation by the 
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individual. On the other hand, a negative answer could potentially justify a shift in 

focus away from the political participation of the individual, and to an extent 

undermine the normative status of democracy as an ideal worthy of pursuit. 

Lastly, I briefly document the conceptual room for this project, and note how little 

attention this particular question has received. At the end of this chapter, the 

groundwork for the rest of the project should be clear. 

 

Chapter 2 - Direct individualist moral responsibility 

In this chapter, I introduce the distinction between ΨindirectΩ and ΨdirectΩ accounts 

of moral responsibility. I then focus on direct accounts, and I then disambiguate 

the term to distinguish it from other notions of responsibility. The goal is to bring 

out the particular concept of moral responsibility that I will apply more clearly. 

Part of the reason for doing this, is to narrow the discussion to come in the 

following chapters, and the other part is to avoid our intuitions running together 

due to confusing various distinct concepts. After this, I examine two different 

substantive interpretations of moral responsibility. Then I give an account of the 

particular theory I will apply to the overall question in this, and the next two 

chapters. Further, I examine and discuss the different conditions the individual 

plausibly has to fulfil in order to be morally responsible on a direct account. In 

light of this, I propose a strategy for testing whether the individual citizen fulfils 

the conditions for moral responsibility. After having done this, it should be clear 

how an account of moral responsibility can be applied to cases such as the current 

one, and the parameters for successfully answering the overall question should be 

set. 

 

Chapter 3 - Causal condition 

In this chapter I document that causal responsibility - the notion that a person or a 

thing actually causes the relevant outcome ς seems to be a necessary condition 

for direct moral responsibility for that outcome, while highlighting certain 

problems with this idea. I then show that the voting case constitutes a severe 

problem for causal responsibility. The reason it constitutes such a problem is due 

to the particular threshold nature of the voting case, which means that even if the 

individual votes for the relevant option which would bring about the relevant 
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policy outcome, and even if that outcome wins out, the number of voters who 

voted for that outcome, overdetermined the outcome, i.e. were more than 

enough to bring about the outcome, in a way where it is difficult to say that the 

outcome depended on the contribution of the individual voter. I then propose a 

solution to this problem, but argue that this solution leads to counter-intuitive 

results. I then conclude, that if direct moral responsibility entails causal 

responsibility, then this undermines the conclusion that the individual is directly 

morally responsible for policy outcomes. 

 

Chapter 4 - Cognitive condition 

In this chapter, I start off with the assumption that the individual is either causally 

responsible for policy outcomes, or that moral responsibility does not entail 

causal responsibility. As argued in chapter 3), both of these assumptions are 

highly contentious. However, making these assumptions allows me to examine 

the second central condition to moral responsibility, namely the cognitive 

condition. Another reason for examining this condition is that it is plausibly also 

relevant to an indirect account of moral responsibility, which I will examine in 

later chapters, and which does not presuppose that the individual makes a direct 

contribution to the outcome. In light of these assumptions, I then examine 

whether the individual citizen fulfils this condition. Specifically, I examine whether 

she is aware that she makes a contribution to the outcome, and whether she is 

aware of the significance of the outcome itself. Further, I examine if her potential 

ignorance is excusable. In the end, I conclude that the individual citizen plausibly 

lacks sufficient awareness in the above sense, and that she is indeed excused for 

this. Most importantly, though she may be aware of the significance of the 

consequences of of a given candidate winning, she is not aware that she makes a 

morally relevant direct contribution to the voting outcome, even if she actually 

happens to do so. Further, she is excused for her ignorance, even in cases where 

she actually makes a direct contribution. 

 

Chapter 5 - Rounding off all the previous chapters on direct moral responsibility 
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This chapters sums up the last three chapters in anticipation of the latter part of 

the project which focuses on giving an account of indirect moral responsibility for 

policy outcomes. 

 

Chapter 6 - Indirect accounts of moral responsibility 

In this chapter and the next, I examine an account of responsibility which I argue 

belongs under the heading of Ψindirect moral responsibilityΩ, and see whether it 

can ground moral responsibility for policy outcomes. The approach is to examine a 

varied collection of theories, and then single out the most fruitful approach to 

focus on in the rest of the project. This is continued in chapter 7. Examining these 

theories will be helpful in further establishing the requirements of a successful 

account of moral responsibility for policy outcomes. 

 

Chapter 7 - Joint action and complicity 

As noted, this chapter is a continuation of the previous. Here I single out a joint 

action account of indirect moral responsibility as the most promising type of 

account so far for providing a positive answer to the overall thesis question. I 

focus particularly on Christopher KutzΩ complicity account, since this is arguably 

the most comprehensive as well as the least demanding account of this sort. In 

the end I conclude that though promising, it is still too demanding with regards to 

the conditions for when something is the relevant sort of joint action, and further, 

it lacks a clear account of contribution which allows for successful application with 

regards to the voting case. 

 

Chapter 8 ς Moral membership 

In this chapter I build on all the work in the previous chapters and tie it together 

to ŜǎǘŀōƭƛǎƘ ŀƴ ƛƴŘƛǊŜŎǘ ŀŎŎƻǳƴǘ ƻŦ ƳƻǊŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ǿƘƛŎƘ L Ŏŀƭƭ ŀ ΨƳƻǊŀƭ 

ƳŜƳōŜǊǎƘƛǇΩ ŀŎŎƻǳƴǘΦ !ǎ L ŀǊƎǳŜΣ ǘƘƛǎ ŀŎŎƻǳnt can successfully ground moral 

responsibility in the type of cases which are the focus of this project. The most 

important developments in this account are ǘƘŀǘ ǘƘƻǳƎƘ ƛǘ ƛǎ ǉǳƛǘŜ ǎƛƳƛƭŀǊ ǘƻ YǳǘȊΩ 

complicity account, it does not rely on the collective project being a joint action in 

a strong sense, if in any sense at all. Beyond that, it incorporates a notion of 

ΨcontributionΩ, where an agent contributes to the particular project that brings 
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about the policy outcome, if her action helps constitute and sustain that project. 

When she contributes to this project, she is morally responsible for the outcome 

of the project. Specifically, I will argue that she contributes to the project when 

her contribution is an interdependent part of that project. She is an 

interdependent part of that project, if she is likely to be part of the causally 

efficacious set of votes (or simply ΨcausesΩ, if it is not a voting scenario specifically) 

that brings about the voting outcome, and thus ultimately the policy outcome. If 

she is an interdependent part of the project, she contributes to the group project 

in a way which makes her a moral member of that project, even if she fails to 

make any direct contribution to the policy-outcome itself. Again, if she is a moral 

member of that project, she is morally responsible for the outcome of that project 

also. As I will argue, this account of indirect moral responsibility can be 

successfully applied to the voting case, which supports a positive answer to the 

overall project question. 

 

Chapter 9 - Conclusion 

In this chapter, I sum up and draw conclusions on the whole project. I apply the 

moral membership account to the voting case, and tease out the implications of 

ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ƳƻǊŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅΦ Lƴ Řoing this I also show how the conclusion 

from this project ties in to another discussion tangential to this one, namely the 

discussion of non-combatant liability in a just war scenario. Here I argue that the 

ŎƛǘƛȊŜƴΩǎ liability to being attacked in a just war, can be justified if the citizen is 

morally responsible in light of her moral membership of the project that brings 

about the harmful policy outcome, at least, in certain specific circumstances. This 

suggests that moral membership in a project that brings about a policy outcome 

can justify holding severe sanctions in light of her moral responsibility.  

1.3  Unpacking the questio n 

In this section, I will unpack ǘƘŜ ƻǾŜǊŀƭƭ ǉǳŜǎǘƛƻƴΥ ά!ǊŜ LƴŘƛǾƛŘǳŀƭ /ƛǘƛȊŜƴǎ aƻǊŀƭƭȅ 

wŜǎǇƻƴǎƛōƭŜ ŦƻǊ tƻƭƛŎȅ hǳǘŎƻƳŜǎΚέΦ ¢Ƙƛǎ ǿƛƭƭ help in narrowing and clarifying what 

this project is about, highlight the broadest distinctions, and help specify what is 

at stake in answering the overall question. I will postpone introducing specific 

theory to the next chapters. 
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The first thing to highlight is that the focus of this project is the 'individual'. This is 

meant to distinguish this project from other projects which focus e.g. on 

corporations1, institutions and social structures2 as the causes of outcomes, and 

the bearers of responsibility for outcomes. The key actor, and the relevant level of 

abstraction for this project, is the ordinary atomistic individual human citizen who 

forms (or at least revises) intentions in light of reasons, acts on these, and brings 

about events in the world in the everyday sense of performing actions. When a 

female secretary in a large oil firm destroys important documents which would 

have constituted legal evidence of companywide negligence, this may in part be 

described as the company acting as a corporate agent, performing harmful acts. 

Further, the fact that the female secretary is compelled to άshut upέ and toe the 

ŎƻƳǇŀƴȅ ƭƛƴŜΣ Ƴŀȅ ōŜ ŜȄǇƭŀƛƴŜŘ ōȅ ǿƻƳŜƴΩǎ ǎǳōƻǊŘƛƴŀǘŜ Ǉƻǎƛǘƛƻƴ ƛƴ ǘƘŜ 

patriarchal social structure, in the company or society at large. But, even if these 

ways of describing the situation are appropriate, it is plausibly also appropriate to 

understand her actions and responsibility as pertaining to her as an atomistic 

individual rational agent, reflecting on salient aspects of her situation, and 

responding to them. She makes a decision to destroy the documents, and 

depending on her circumstances, she may be morally responsible for doing so, 

and for the outcomes that follow from that action. This last understanding is what 

is indƛŎŀǘŜŘ ōȅ άƛƴŘƛǾƛŘǳŀƭέ ƛƴ ǘƘŜ Ƴŀƛƴ ǉǳŜǎǘƛƻƴΦ 

 

The term 'Citizen' in the overall question, highlights that the particular individual 

agent in question is the ordinary citizen. It is not the politician who is capable of 

making a direct impact on policy decisions. It is not the billionaire who affects 

                                                           
1
 I.e. ascriptions of responsibility to collectives as collectives. See e.g. French, 1979 and Pettit, 2007. 

2
 ¢ƘŜ ƴƻǘƛƻƴ ƻŦ ΨǎƻŎƛŀƭ ǎǘǊǳŎǘǳǊŜǎΩ Ƙŀǎ ƳƻǊŜ ŎƻƳƳƻƴ ǳǎŀƎŜ ƛƴ ǎƻŎƛƻƭƻƎȅ ǘƘŀƴ ǇƘƛƭƻǎƻǇƘȅΣ ŀƴŘ ǘƘƻǳƎƘ 

there seems to be various understandings of what social structures are, a central feature is that they 

are an organisational relationship between individual oǊƎŀƴƛǎƳǎ ƛƴ ŀ ǎƻŎƛŜǘȅ ƛƴ ŀ άŎƻƳǇƭŜȄ ƴŜǘǿƻǊƪ 

ƻŦ ǎƻŎƛŀƭ ǊŜƭŀǘƛƻƴǎέ (Radcliffe-Brown, 1940). These structures are social phenomena, and not 

ƻōǾƛƻǳǎƭȅ ǘƘŜ ǇǊƻŘǳŎǘ ƻŦ ŀƴȅ ƛƴŘƛǾƛŘǳŀƭΩǎ ŘŜƭƛōŜǊŀǘŜ ŎƻƴǘǊƻƭΦ ¢ƘŜǊŜŦƻǊŜΣ ǘƘƻǳƎƘ ǘƘŜǎŜ Ŏŀƴ 

presumably explain why citizens bring about certain policy outcomes, they are not the pitched at the 

level of the individual agent in the individualistic sense I have in mind.  
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policy through lobbying. It is not the military commander who can single-handedly 

bring about large scale morally significant outcomes by giving a single order. It is 

the average citizen, the άyou and meέ, with ordinary capacities, and means of 

affecting policy and political actors. Often when we discuss politics or political 

issues, especially when something has gone awry, we tend to focus on key actors 

and what they did wrong, and what they ought to have done instead. So it is 

absolutely clear that those concerns occupy us. However, since the focus here is 

on the ordinary citizen, it will be necessary to tie the individual citizen to those 

key actors or the policy outcomes themselves. Then, depending on how those 

actors and policy outcomes are tied to the individuals, this may ground their 

moral responsibility for those outcomes. More specifically, I will be focusing on 

the individual citizen residing in what I will refer to as an Ψimperfect democracyΩ. 

This is inspired by Walzer (1977), who contrasts this to a άperfect democracyέΦ ! 

perfect democracy is one which perfectly instantiates the will of the people, 

where citizens come together, in the strain of deliberative democracy and 

rationally discuss political issues. They have a great deal of insight, openness and 

willingness to understand the various issues, and they then together work for the 

optimal solution to the relevant challenges, and then bring about these solutions 

ǘƘǊƻǳƎƘ ǘƘŜ ǾƻǘƛƴƎ ŀŎǘΦ ΨLƳǇŜǊŦŜŎǘ ŘŜƳƻŎǊŀŎȅΩ ƛǎ ƭŀōŜƭƭŜŘ ŀǎ ǎǳŎƘΣ ōŜŎŀǳǎŜ 

democracy usually falls short of this ideal. The public is not always well informed, 

and often too ideologically entrenched to allow for open unconstrained reflection 

on the relevant issues. Further, implementation is made problematic by lobbyists 

and various political interest groups that try to affect policy in light of their own 

narrow agenda. Though imperfect, it is still appropriate to assume that the 

citizenry has a strong influence over the policies of the state, at least by way of 

voting. In light of this, I will for the sake of this project be imagining something in 

the order of a society with fair and equal elections among free adult citizens, 

whose behaviour is in relevant aspects only constrained by certain important 

constitutional limitations. I will assume this is an appropriate model of democratic 

society. I imagine that this society includes common western liberal provisions 

such as at least a set of basic liberties. The reason for assuming this type of society 

is due to the increase in relevance of a discussion of citizen responsibility, in a 



16 
 

reasonably open society with as many de facto3 freedoms and degrees of 

influence, such as those common in άwesternέ liberal democracies. In societies 

where the individual has rather limited (or none at all) freedoms, or power by 

which she can hope to influence policy outcomes, the discussion of individual 

responsibility seems fairly trivial. In authoritarian states there is no clear tension 

between the will of people vs. the responsibility of the individual. The reason is 

that it is not clear that individual citizens have any significant channels of 

influence. Individual influence is curtailed by the ruling elite and expressions of 

political participation are at best fiercely manipulated and at worst entirely 

controlled. 

 

The term 'Moral responsibility' in the main question requires a significant amount 

of unpacking itself, and I have reserved a number of chapters to doing just that. In 

broad terms, the way I will understand the term here, moral responsibility refers 

to when some action or outcome can appropriately be attributed to an agent as 

something he or she has done or brought about retrospectively, which in morally 

interesting cases at the very least merits an ascription of praise and blame for that 

action or outcome, and in some cases further sanctions e.g. in the form of 

punishment and/or compensation. A straightforward quick and dirty example of 

this notion of moral responsibility applied, is when a person, without clear 

previous provocation, deliberately, and freely harms another person with the aim 

of e.g. making her suffer. In such a case, we clearly understand the perpetrator as 

being morally responsible for the harm in question. Further, we would 

presumable blame her for harming the other person. Lastly, if the amount of 

harm is above some threshold, we would at least consider it justifiable to put the 

perpetrator in jail. Though this example is clear enough, the terms ΨresponsibilityΩ 

ŀƴŘ ΨƳƻǊŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅΩ ŀǊŜ ǉǳƛǘŜ ŀƳōƛƎǳƻǳǎΦ ¢ƘŜǊŜŦƻǊŜ I will devote a large 

amount of space to elaborating the concepts I will be focusing on, and to 

distinguish them from related notions of responsibility. With regards to moral 

responsibility, I examine the ŎƛǘƛȊŜƴΩǎ moral responsibility in light of two quite 

distinct categories of moral responsibility, namely ΨdirectΩ and ΨindirectΩ accounts. 

                                                           
3
 .ȅ Ψde facto ŦǊŜŜŘƻƳǎΩ L ŀƳ ǎƛƳǇƭȅ ŎƻƴǘǊŀǎǘƛƴƎ ƭƛōŜǊŀƭ ŘŜƳƻŎǊŀǘƛŎ ǎƻŎƛŜǘƛŜǎ ǿƛǘƘ ǎƻŎƛŜǘƛŜǎ ǿƘŜǊŜ ǘƘŜ 

individual may certain have constitutional rights, but where these are entirely formal. 
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Regarding a Ψdirect accountΩ4, this concerns whether the relevant outcome can be 

attributed to the individual agent as something she produces or contributes to 

directly, by herself, where the outcome depends to some extent on her making a 

significant contribution to the outcome itself. As I will show, an ascription of 

moral responsibility on a direct account depends at least on two necessary 

conditions, namely ŀ ΨcausalΩ and ŀ ΨcognitiveΩ ŎƻƴŘƛǘƛƻƴΦ ¢ƘŜ Ŏŀǳǎŀƭ ŎƻƴŘƛǘƛƻƴ 

(also referred to as causal responsibility) concerns whether the outcome 

obtaining directly depends on the contribution of the individual. The cognitive 

condition concerns whether the individual is aware of her contribution, or ought 

to be aware of her contribution, when she performs the relevant action. It also 

concerns whether she is aware of what the actual outcome entails. If the 

individual does actually make a direct contribution to the outcome, and actually 

has good reason to think she does, or at least ought to see herself as making a 

contribution, then she is ς assuming she fulfils other background conditions which 

I will elaborate in the subsequent chapters 5 ς morally responsible for policy 

outcomes. Regarding indirect accounts, this is a broad category of accounts which 

all have in common that they try to explain how the individual can incriminate 

herself in an outcome even when she fails to make a direct contribution to the 

outcome itself. I will focus mainly on what can be broadly construed as accounts 

of Ψshared responsibilityΩΦ hƴ ǘƘŜǎŜ ŀŎŎƻǳƴǘ, the individual can be said to share in 

the moral responsibility of an outcome she and others bring about, again, even if 

the individual fails to make a significant contribution to the outcome itself. I will 

expand on the direct account in the next chapter, and the indirect accounts from 

chapter 6 and onwards. As I will show, the indirect accounts are more promising 

                                                           
4
 ! ΨŘƛǊŜŎǘΩ ŀŎŎƻǳƴǘ ƻŦ ƳƻǊŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ƛǎ ŀƭǎƻ ƻŦǘŜƴ ǊŜŦŜǊǊŜŘ ǘƻ ŀǎ ŀ ΨŎƻƴǘǊƻƭ ŀŎŎƻǳƴǘΩΣ ōǳǘ L ǇǊŜŦŜǊ 

άŘƛǊŜŎǘέ ǘƻ ŀǾƻƛŘ ŎƻƴŦǳǎƛƴƎ ƛǘ ǿƛǘƘ ƛƴŘƛǊŜŎǘ ŀŎŎƻǳƴǘǎΣ ǎƛƴŎŜ ƛƴŘƛǊŜŎǘ ŀŎŎƻǳƴǘǎ Ƴŀȅ ŀƭǎƻ ƛƴǾƻƭǾŜ ǎƻƳŜ 

aspect of control. The difference between the two categories concerns mainly what it is we exercise 

control over. On direct accounts, it is the outcome itself. On indirect accounts, it is usually not the 

outcome itself. 

5
 I will elaborate all the conditions in chapter 2, but here note that they include, but are not limited 

to: that the individual is not being manipulated, that the individual is sensitive to moral concerns, 

that the cost of defection is sufficiently low (e.g. no coercion), and fulfilment of some freedom 

relevant condition, e.g. having compatibilist or libertarian free will. 
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than the direct one in terms of giving an account of the moral responsibility of the 

individual for policy outcomes. 

 

'Policy outcome' indicates that the focus of the project is not simply on whether 

ǘƘŜ ƛƴŘƛǾƛŘǳŀƭ ŎƛǘƛȊŜƴ ƛǎ ƳƻǊŀƭƭȅ ǊŜǎǇƻƴǎƛōƭŜ ŦƻǊ ŀƴ ŀŎǘƛƻƴΣ ƻǊ ŀ άǘǊȅƛƴƎέ ǘƻ ōǊƛƴƎ 

about an outcome. It concerns an outcome that actually comes about, and 

whether that policy outcome is then something which can be tied to her as 

something she brought it about, or something she made a significant contribution 

to. A policy outcome is here understood as the ultimate consequence of e.g. a 

government enacting a certain policy, or of a military general ordering an attack, 

or some further mechanism for bringing about an outcome. The key distinction 

here is that it is the actual consequence of a policy, not the proposed policy in 

itself, which the individual is morally responsible for. E.g. the policy may be 

declaring war against a neighbouring country, but the policy outcome is people 

dying and the destruction of infrastructure. This is a relevant distinction because 

the ultimate consequence may be reasonably unforeseen, making it more difficult 

to attribute it to the individual citizen, even if she is making a contribution to that 

outcome. We can imagine someone who votes for Hitler, and Hitler wins the 

election, in part dǳŜ ǘƻ ǘƘŀǘ ǇŜǊǎƻƴΩǎ ŎƻƴǘǊƛōǳǘƛƻƴΦ But if there was no way of 

anticipating the Holocaust, e.g. because it was not in the plans at that time, or 

because the public was misled, it is not obvious that this person is then morally 

responsible for that ultimate horrific outcome,which is what is of relevance here. 

This pertains to the cognitive condition for moral responsibility which I will discuss 

in chapter 4. On the other hand, there are presumably also cases where the 

citizen has a reasonable expectation about some harm being a consequence of 

some candidate winning, even if the candidate is never explicit about it. Voting for 

ǎƻƳŜƻƴŜ ǿƘƻ ƛǎ ŎƭŜŀǊƭȅ ŀ άƭƻƻǎŜ ŎŀƴƴƻƴέΣ ǎƘƻǳƭŘ ǇǊŜǎǳƳŀōƭȅ ōŜ ŀƴǘƛŎƛǇŀǘŜŘ ǘƻ 

have potentially harmful consequences down the line. Still, in this case it is also 

the ultimate somewhat foreseeable outcome that is relevant to the ascription of 

moral responsibility. Lastly, this project does not concern an ascription of moral 

responsibility for a given candidate, party or policy in isolation aside from the 

policy outcomes which are a result of their electoral success. Of course, putting an 

evil candidate in office may be a necessary condition for bringing about the evil 
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policy outcome, but the outcome itself is what is the central object of an 

ascription of moral responsibility with regards to this investigation. 

 

Though not explicitly ǎǘŀǘŜŘ ƛƴ ǘƘŜ ǉǳŜǎǘƛƻƴΣ ΨPolitical participationΩ ǿƛƭƭ ŀǎ 

indicated, be considered the main method for tying the policy outcome to the 

individual. The specific exemplification of this in this project, will be the act of 

voting. There are presumably many acts of political participation which can 

ground the inŘƛǾƛŘǳŀƭΩǎ ƳƻǊŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅΦ However, there are good reasons for 

focusing on voting in particular. As noted, I will mainly understand the morally 

relevant policy outcome as being tied to the individual in light of her political 

participation. The reason is, voting is arguably the clearest way in which the 

individual can express her will and make a contribution to policy outcomes. It is 

for most people considered the paramount example of political participation. It is 

unlikely that we will openly criticize someone who fails to write a convincing blog 

post, or fails to participate in a demonstration for or against some important 

issue, or fails to articulate her views at speakersΩ corner. But if someone declared 

that she does not want to vote, this is usually met by at least astonishment, 

followed by a list of reasons why it is very important for a citizen to vote. A second 

reason for this focus is simply a matter of research practicality. There has been a 

good deal of writing focused on voting specifically, both in philosophy and related 

fields. It is also easy to measure the impact of voting compared to other forms of 

participation, which makes it more straightforward to bring out certain important 

considerations pertaining to individual responsibility, such as the individual harm 

caused, and the foreseeability of causing harm. It is of course important to 

examine whether any findings can be generalised to other forms of political 

participation, but it is outside the scope of this project. Presumably however, the 

developments of this project can be generalized to other forms of political 

participation.  

 

Summing up: the overall question concerns whether the ordinary individual 

citizen through her contribution, can be morally responsible for the morally 

significant policy outcomes of the state, to an extent which merits an ascription of 

praise and blame, and which would potentially justify certain sanctions. To return 
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to the hypothetical historical example above: it e.g. concerns whether the German 

citizen by voting for the NSDAP, while having a reasonable belief that if this party 

wins they will enact a policy of genocide, which will lead to great amounts of 

preventable death and destruction, is morally responsible for this death and 

destruction, or part of it, when it actually occurs, either because she brings about 

the outcome directly, or because she otherwise is in some morally relevant way 

indirectly associated with it. 

1.4  Why it is a n interesting question  

In this section, I will note what the practical implications of this work may be, and 

highlight how this work relates to the philosophical landscape.  

 

There are several reasons for why the overall question is interesting. Firstly, if a 

large proportion of the public is indeed responsible for policy outcomes, the fact 

that they are not perceived as appropriate bearers of responsibility may be wrong 

in its own right. Furthermore it may have unfortunate consequences. E.g. if 

citizens fail to regard political participation with the appropriate severity it 

deserves, this could lead citizens to act carelessly when executing political power. 

If citizens do not take their responsibility seriously, there is a chance they will 

make political decisions on a whim, or allow themselves to be directed mainly by 

their immediate passions, possibly leading to suboptimal and simply harmful 

policy outcomes. They may vote for or otherwise support morally bankrupt 

political candidates, or they may support candidates without taking enough time 

to deliberate on the consequences of these candidates winning. Further, the 

wrongs of the state are in many cases passed on to the citizens of the state. E.g. 

when a state is sanctioned for breaking certain international conventions, the 

burden will almost surely be passed on to the citizens of the state, e.g. through 

increased taxation, or reductions in social goods. Giving an account of individual 

responsibility may at least in part explain and help justify imposing such sanctions 

on the relevant morally responsible citizens. This is particularly relevant when 

questions of citizen liability in war are raised, where this may depend on 

answering the question of their moral responsibility for the unjust war that has 

been brought about in part due to their political participation.  
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On the other hand, a negative answer to the overall question may support the 

notion that we are usually actually fully justified in a casual stance towards our 

political support and politics as a whole. If this is the case, then a conclusion from 

ǘƘƛǎ ƛƴǾŜǎǘƛƎŀǘƛƻƴ Ƴŀȅ ǎǳǇǇƻǊǘ ŀ ŎǊƛǘƛǉǳŜ ƻŦ ǘƘŜ ƴƻǘƛƻƴ ƻŦ ŘŜƳƻŎǊŀŎȅ άǊŜǇǊŜǎŜƴǘƛƴƎ 

ǘƘŜ ǿƛƭƭ ƻŦ ǘƘŜ ǇŜƻǇƭŜέΣ ǿƘƛŎƘ Ƴŀƴȅ ǿŜǎǘŜǊƴŜǊǎ ǎŜŜ ŀǎ ǎƻƳŜǘƘƛƴƎ ƳŀƪƛƴƎ ǘƘƛǎ 

particular system comparatively superior or ideal. Further, it may support the case 

that citizens are not liable to attack in war. Therefore, it will be beneficial to clarify 

what is at stake in terms of policy outcomes, and determine whether individual 

citizens are indeed morally responsible for these outcomes. As noted, many, if not 

most people have an interest in political matters. Unless this is simply a pastime 

interest, it seems odd that people would care for these matters, if they 

acknowledge that they are completely detached from them and unable to do 

anything to affect whether the policy outcomes actually comes about. Indeed it 

seems plausible that one reason people are interested in politics and policy 

outcomes, is because they actually believe they can impact them, at least in some 

sense. This project is then an attempt to examine how the individual can impact 

policy outcomes, or can otherwise be tied to them, and to examine whether this 

relationship is one that can ground moral responsibility for policy outcomes. As 

noted, I will ultimately argue that it is appropriate to hold the individual citizen 

morally responsible for policy outcomes. 

 

Regarding the philosophical landscape, this project examines the moral 

responsibility of the individual, in light of two fairly distinct approaches to moral 

responsibility, namely ΨdirectΩ and ΨindirectΩ ŀǇǇǊƻŀŎƘŜǎ. A direct approach 

attributes an outcome to the individual in light of her direct contribution to the 

outcome. In terms of direct moral responsibility, I am unaware of anyone who has 

tried to justify an ascription of moral responsibility for policy outcomes. I imagine 

that this is because it is considered an obviously futile effort. Indeed, on the face 

of it, that certainly seems to be the case. This is presumably because it is 

implausible that the individual can make a sufficiently strong contribution to the 

voting outcome, for this policy outcome to be attributed to her. Still, though I will 

eventually agree, it is important to examine precisely where such a project breaks 
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down. This will help both motivate an indirect account, as well as highlight those 

challenges an indirect account needs to respond to, in order to give a positive 

verdict to the overall question. Regarding ΨindirectΩ approaches to moral 

responsibility, the core notion here is that the individual can be morally 

responsible for an outcome beyond her direct contribution to that outcome. 

However, it is still distinct individuals acting as individuals who are the main 

agents for an ascription of moral responsibility. I will examine and discuss such 

approaches from chapter 6 and onwards. As perhaps expected, there has been 

some attempts to try to account for the moral responsibility of the individuals on 

this approach. However, the central question of this thesis remains more or less 

untouched, with a few notable recent exceptions which I will examine in more 

detail in later chapters (Pasternak, 2011, 2012, Abdel-Nour 2003, May 1992, Kutz 

2000, Seumas Miller 2001, Gregory Mellema 2006). These accounts are quite 

varied in how they justify an ascription of moral responsibility. Some6 argue that 

individuals may stand in a client/agent relationship with the state, where they are 

in a position to authorize the state and the harms that states bring about, where 

doing this confers responsibility on the individual. Others7 focus on how the 

citizens identify with the outcomes of the nation, to an extent which can also 

make us responsible for these outcomes. Further, and as I will argue, most 

promising, others8 focus on whether what we do as citizens can be construed as a 

responsibility-grounding joint action. The particular account I will construct is 

most clearly related to this last category of approaches. Such accounts try to 

ground the individualΩǎ moral responsibility for a given outcome, in her 

participation in what can appropriately be characterized as a joint action, where 

the morally relevant outcome is then brought about through this joint action. 

These accounts are distinct from direct accounts because it is usually not 

necessary that the individual herself makes a direct contribution to the outcome 

in order for her to at least share in the moral responsibility for that outcome, as 

                                                           
6
 E.g. Pasternak (2011, 2012), Parrish (2009), Young (2004). 

7
 E.g. Abdel-Nour. (2003), May (1991) and Jaspers (2000). 

8
 In this project, Kutz (2000) specifically. But relevant to this view are e.g. also Gilbert (2006), 

Tuomela (2010), Bratman (1992).  
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long as she can appropriately be said to be an inclusive part of the joint action. 

Though my account is clearly reminiscent of a joint action account, it is not an 

account of joint action proper. It is e.g. less demanding with regards to the 

cooperative attitudes of the participants, allowing decidedly adversarial attitudes 

among the participants, to the extent that they can incriminate themselves in 

ŜŀŎƘ ƻǘƘŜǊΩǎ ǇǊƻƧŜŎǘǎ even if they try to sabotage each other, or would if they 

could. Further, I give a novel account of how the individual can be said to 

contribute to the joint project, where we contribute to a joint project if it was 

likely that we were a foreseeably interdependent part of the set of causes that 

actually brought about the project. I incorporate this notion of contribution into 

an account of indirect moral responsibility, which is applicable to the voting case, 

and in light of which we can hold the individual citizen morally responsible for 

policy outcomes. 

 

Lastly, though there has not been a great amount of work done on individual 

moral responsibility for policy outcomes specifically, there is relevant tangential 

work which connects to my project. Particularly one group of views are especially 

relevant for this project, namely so called reductivist accounts of non-combatant 

liability. These views are relevant to this project, because they hold that the 

criterion for individual liability in war, may depend on the moral responsibility of 

the individual. (e.g.  McMahan 2009, and Primoratz 2005). Here, one view 

suggests that non-combatant liability to attack in war can potentially be grounded 

in the non-combatants moral responsibility for the harm which justified military 

intervention in the first place, if this attack can be justified as defensive killing. 

After having produced a successful account of moral responsibility for policy 

outcomes, I will apply this account to the just war scenario. This will allow me to 

show that moral responsibility potentially grounds quite severe moral evaluations, 

to an extent where it may be appropriate to attack the citizen because of her 

voting act. This then adds to the discussion of non-combatant liability by 

supporting an important part of the argument for non-combatant liability, i.e. the 

άƳƻǊŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅέ part. 
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1.5  Summing up  

In the following I will approach the overall question by resolving the tension 

documented earlier between notion that the will of the people is represented in 

the policy outcomes of the state, and our apparent reluctance of holding our 

fellow citizens morally responsible for these outcomes. I will do this by examining 

how we can justify holding the individual citizen morally responsible for policy 

outcomes. Specifically, I will firstly examine a direct control account of moral 

responsibility, which I will show fail in this regard, because the individual fails to 

make a significant direct contribution to the policy outcome, and would even be 

excused for doing to if she did. Then I use this failure to motivate looking towards 

indirect accounts of responsibility, which I review. Even though they are 

unsuccessful, I will build on them, and ultimately construct an account ƻŦ άƳƻǊŀƭ 

ƳŜƳōŜǊǎƘƛǇέ, which can be successfully applied to the overall question. After 

this, I will present the conclusions of this project, and draw some further 

implications of these ŎƻƴŎƭǳǎƛƻƴǎΣ ǎǇŜŎƛŦƛŎŀƭƭȅ ǿƛǘƘ ǊŜƎŀǊŘǎ ǘƻ ǘƘŜ ŎƛǘƛȊŜƴΩǎ όƴƻƴ-

combatants) liability to being attacked in war. I will show how the developed 

account can in some cases ground the defensive killing of civilians. 

2 Direct individualist moral r esponsibility  

2.1  Introduction  

In this chapter, I introduce and examine what roughly falls under the heading of a 

ΨdirectΩ account of moral responsibility.9 The aim in this chapter is firstly to specify 

and elaborate the particular broad concept of responsibility I will apply to the 

voting case in the first part of this project (chapter 2-5). The second aim is to 

develop the particular strategy I will employ in order to test whether the 

individual is directly morally responsible. In order to reach these two aims, I will 

firstly present this responsibility concept, and distinguish it from other 

responsibility concepts. After this, I will examine how we ought to interpret this 

concept in a more substantive sense with regards to what it means to be morally 

                                                           
9
 I say roughly, because there is an overlap between direct and indirect moral responsibility.  



25 
 

responsible, and what it means to hold someone morally responsible. This will be 

important in order to clarify the specific conditions for moral responsibility, and 

attaining the second aim of developing the noted strategy. At the end of this 

chapter, I will have set out a clear strategy for the next two chapters where I test 

whether the individual citizen is directly morally responsible for policy outcomes. 

 

The structure of the chapter is as follows: I will firstly introduce and examine the 

notion of direct individualist moral responsibility I will discuss and apply in the 

subsequent two chapters. Specifically, in section 2.2 I distinguish moral 

responsibility from other concepts ƻŦ ΨǊŜǎǇƻƴǎƛōƛƭƛǘȅΩ ƛƴ ƻǊŘŜǊ ǘƻ ǎƛƴƎƭŜ ƻǳǘ ǘƘŜ 

particular concept of interest to this project. Then in 2.3 I elaborate the relevant 

notion of moral responsibility in greater detail. Here I highlight two common ways 

of understanding this notion, namely in accordance with a Strawsonian account of 

ƳƻǊŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅΣ ŀƴŘ ƛƴ ƭƛƎƘǘ ƻŦ ǘƘŜ ǎƻ ŎŀƭƭŜŘ άƭŜŘƎŜǊ ǾƛŜǿέ ƻŦ ƳƻǊŀƭ 

responsibility. After this, I narrow my approach even more in section 2.4, where I 

ŦƻŎǳǎ ƻƴ ŀ ǎƻ ŎŀƭƭŜŘ ΨcontrolΩ account of moral responsibility in order to derive the 

specific necessary and sufficient conditions for moral responsibility. In the last 

part of this section I set out the strategy for testing these conditions which I will 

do in the next two chapters. I will sum up in chapter 5.  

2.2  Responsibility  concepts  

¢ƘŜ ǘŜǊƳ ΨǊŜǎǇƻƴǎƛōƛƭƛǘȅΩ ƛǎ ǉǳƛǘŜ ŀƳōƛƎǳƻǳǎΦ I[! IŀǊǘ Ƙŀǎ ŜΦƎΦ ŦŀƳƻǳǎƭȅ ƛŘŜƴǘƛŦƛŜŘ 

at least four distinct notions of responsibility (Hart 1968:211 and Tognazzini 

2013), and other writers have identified as many as six (Vincent 2011). Therefore, 

it will be important to provide some clarification of the particular broad notion I 

ǿƛƭƭ ōŜ ŘƛǎŎǳǎǎƛƴƎ ŀƴŘ ŀǇǇƭȅƛƴƎ ǘƻ ǘƘƛǎ ǇǊƻƧŜŎǘΦ L ǿƛƭƭ ǇǊŜǎŜƴǘ IŀǊǘΩǎ ǇŀǊŀōƭŜ ƻŦ ǘƘŜ 

drunken sea captain, and use it as a backdrop for clarifying the broad notion of 

direct retrospective moral responsibility. I will not give a complete account of all 

responsibility concepts in the parable, since they are quite well known, and not all 

relevant to this project. 

 

Drunken sea captain: 
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ά!ǎ ŎŀǇǘŀƛƴ ƻŦ ǘƘŜ ǎƘƛǇΣ · ǿŀǎ ǊŜǎǇƻƴǎƛōƭŜ ŦƻǊ ǘƘŜ ǎŀŦŜǘȅ ƻŦ Ƙƛǎ ǇŀǎǎŜƴƎŜǊǎ 

and crew. But on his last voyage he got drunk every night and was 

responsible for the loss of the ship with all aboard. It was rumoured that 

he was insane, but the doctors considered that he was responsible for his 

actions. Throughout the voyage he behaved quite irresponsibly, and 

various incidents in his career showed that he was not a responsible 

person. He always maintained that the exceptional winter storms were 

responsible for the loss of the ship, but in the legal proceedings brought 

against him he was found criminally responsible for his negligent conduct, 

and in separate civil proceedings he was held legally responsible for the 

loss of life and property. He is still alive and he is morally responsible for 

ǘƘŜ ŘŜŀǘƘǎ ƻŦ Ƴŀƴȅ ǿƻƳŜƴ ŀƴŘ ŎƘƛƭŘǊŜƴΦέ όнллуΥ нммύΦ 

 

ΨaƻǊŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅΩ, is ς as indicated by its prominence in the thesis title ς the 

main responsibility concept I will apply in this project. It is indicated by the last 

sentence of the parable, namely he is morally responsible for the death of the 

women and children. Moral responsibility is retrospective. This means that it 

concerns past events. Specifically those actions that have been performed, or 

outcomes that have been brought about through some direct contribution. 

CǳǊǘƘŜǊΣ ΨŘƛǊŜŎǘΩ ƳƻǊŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ŎƻƴŎŜǊƴǎ ŀŎǘƛƻƴǎ ƻǊ ƻǳǘŎƻƳŜs the individual 

has brought about as an individual, as opposed to the actions or outcomes that 

have been performed or brought by a group. What makes a ΨŘƛǊŜŎǘΩ contribution 

to an outcome direct, is that the individual is here exercising some strong control 

over that outcome, or part of it. I will elaborate what control means in a 

subsequent section, but note that it at least presupposes that the outcome was to 

some extent causally dependent on the action of the individual herself, and that 

she was aware (our ought to have been aware) ƻŦ ǘƘƛǎ ŘŜǇŜƴŘŜƴŎŜΦ ΨLƴŘƛǊŜŎǘΩ 

moral responsibility is indirect, because it usually does not rely on the individual 

exercising control over the relevant outcome. E.g. she can arguably (chapter 6 and 

onwards) be indirectly morally responsible for an outcome by merely participating 

in a collective project that brings about the outcome. As I will show, there are 

potentially various ways in which she can be indirectly morally responsible.  
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Moral responsibility concerns actions and outcomes which can be attributed to us 

as agents, which we are at fault for having produced, at least when these concern 

harmful events.10 When someone is (directly) morally responsible for an action or 

outcome, this entails that the action or outcome is something they individually 

have brought about in a way where the action or outcome is representative of 

who they are. Michael Zimmerman puts Moral responsibility under the broader 

ƘŜŀŘƛƴƎ ƻŦ άǇŜǊǎƻƴŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅέ (in Clarke, McKenna, & Smith, 2015: 45) to 

indicate that this concept implies that the outcome is representative of who the 

person is, apart from merely being representative of her bodily movements. In 

order to be representative of who the person is, the person should also have been 

aware, or ought to have been aware, that he or she brought about the outcome. 

Further, for an ascription of moral responsibility, the action or outcome in 

question at the very least has to have some moral relevance, i.e. be harmful. 

Lastly, it is often assumed that if someone is morally responsible, some blame, 

and potentially punishment is appropriate. This is however a matter of 

contention. As I will note in the next section, this depends on the particular 

substantive interpretation one adheres to. Safe to say however, moral 

responsibility is often associated with our blaming practices, and other moral 

sanctions. When a person is also an appropriate target of some moral sanction, 

some will refer to the individual as being ΨŀŎŎƻǳƴǘŀōƛƭƛǘȅ ǊŜǎǇƻƴǎƛōƭŜΩ (e.g. Watson 

1996).  

 

As noted, moral responsibility is retrospective. Moral responsibility can be 

contrasted to prospective ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ŎƻƴŎŜǇǘǎ ǎǳŎƘ ŀǎ ΨǾƛǊǘǳŜ ǊŜǎǇƻƴǎƛōƛƭƛǘȅΩ 

ŀƴŘ Ψrole responsibility.  Virtue responsibility usually implies what we mean when 

we refer to someone as a responsible person, as opposed to being an irresponsible 

person. Being virtue responsible then means that the person is the type of person 

who we can rely on prospectively to do the right thing, e.g. because their personal 

history can attest to this. Lǘ ƛǎ ƛƴŘƛŎŀǘŜŘ ōȅ άvarious incidents in his career showed 

that he was not a responsible personέ ƛƴ ǘƘŜ ǇŀǊŀōƭŜΦ ΨwƻƭŜ ǊŜǎǇƻƴǎƛōƛƭƛǘȅΩ 

                                                           
10

 I will ignore positive, or beneficial events entirely in this project with regards to retrospective 

moral responsibility, and thus the question of whether we can be morally responsible for positive 

outcomes. I will focus entirely on harmful actions and outcomes. 
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ŎƻƴŎŜǊƴǎ ǇǊƻǎǇŜŎǘƛǾŜ ŘǳǘƛŜǎ ŀƴŘ ƻōƭƛƎŀǘƛƻƴǎΦ Lǘ ƛǎ ƛƴŘƛŎŀǘŜŘ ōȅ άwas responsible for 

the safety of his passengers and crewέΦ ¢ƘƻǳƎƘ ǊƻƭŜ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ƛǎ ƴƻǘ 

retrospective, it can be derived from an ascription of retrospective moral 

responsibility. E.g. if I am morally responsible for dumping chemicals in the local 

water supply, I may in light of this, have role responsibility, i.e. an obligation to 

clean it up. Further, the fact that I have dumped these chemicals, may indicate 

that I am lacking in virtue responsibility. I am the kind of person who would do 

such a thing. 

 

Summing up this short exercise: the individual is directly morally responsible for a 

harmful event that has obtained, when it depended on her action and she was 

aware of this dependence. In the next section and through this chapter, I will 

elaborate this in greater detail, and specify the individually necessary and jointly 

sufficient conditions. At the end of chapter 4, I will conclude that the individual 

fails to be morally responsible for policy outcomes on this account. In chapter 5, I 

sum up and round off these chapters of direct moral responsibility. This motivates 

moving on to chapter 6 and the subsequent chapters, to examine whether the 

individual is then morally responsible on an indirect account of moral 

responsibility. 

 

Having distinguished moral responsibility from other responsibility concept, I will 

in the next section focus on the details of this notion of responsibility. 

2.3  Substantive  accounts of moral r esponsibility  

¢ƘƻǳƎƘ ΨƳƻǊŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅΩ Ŏŀƴ be ŘƛǎǘƛƴƎǳƛǎƘŜŘ ŦǊƻƳ ƻǘƘŜǊ ΨǊŜǎǇƻƴǎƛōƛƭƛǘȅΩ 

concepts, as shown in the previous section, what the concept itself means in a 

more substantive sense, deserves further attention. This will be helpful in 

establishing the conditions for moral responsibility. I will firstly examine two 

different substantive interpretations of moral responsibility ς the Strawsonian 

view, and the Ledger view. I will then contrast the two. Then I will introduce a 

plausible further distinction between attributability- and accountability 

responsibility, which will help in clearly distinguishing the specific necessary 
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conditions the individual has to fulfil in order to be directly morally responsible for 

policy outcomes. 

 

Strawson, P.F. (2008) observes that when we acknowledge that someone 

produces certain benefits or harms, or that they act admirably or badly, we are 

often ǇǊƻƴŜ ǘƻ ŎŜǊǘŀƛƴ άǊŜŀŎǘƛǾŜ ŀǘǘƛǘǳŘŜǎέ (2008: 6). These include a wide range 

of positive or negative attitudes, including but not limited to gratitude, shame, 

pride and indignation (Watson, in Schoeman, 1988: 257 for an extensive list). A 

central claim in Strawson's account is that these reactive attitudes are not just 

associated with moral responsibility, but are in fact constitutive of it. For 

Strawson, holding someone morally responsible in this way, is a fundamental part 

of being human, because it is fundamental to our interpersonal relationships. 

Doing away with such practices would presumably impoverish our lives to a great 

extent (ibid: 14). Further ς baring certain pathologies ς we cannot avoid having 

these attitudes, even if we wanted to.  

 

Though our reactive attitudes are constitutive of moral responsibility, Strawson 

acknowledges that we can still to some extent hold other individuals morally 

responsible even if we lack the reactive attitudes. It may e.g. be appropriate to 

praise or blame someone for instrumental reasons, e.g. admonish them because 

we aim at affecting their behaviour prospectively. However, doing that involves 

ƘŀǾƛƴƎ ǿƘŀǘ {ǘǊŀǿǎƻƴ Ŏŀƭƭǎ ŀƴ άƻōƧŜŎǘƛǾŜ ŀǘǘƛǘǳŘŜέ όнллуΥ фύΣ ǿƘƛŎƘ ƳŜŀƴǎΥ άǘƻ 

see [that person], perhaps, as an object of social policy; as a subject for what, in a 

wide range of sense, might be called treatment; as something certainly to be 

taken account, perhaps precautionary account, of; to be managed or handled or 

ŎǳǊŜŘ ƻǊ ǘǊŀƛƴŜŘΤ ǇŜǊƘŀǇǎ ǎƛƳǇƭȅ ǘƻ ōŜ ŀǾƻƛŘŜŘέ όƛōƛŘύΦ Holding responsible in this 

sense, is e.g. what we do in many cases when we praise or admonish a child for 

her good or bad behaviour in the hopes that it will have a positive effect 

prospectively.  We act as if we have the corresponding reactive attitudes towards 

her, but such an action does not require the existence of genuine reactive 

attitudes. The objective attitude is special, and it is not something which is 

feasibly kept for extended periods of time. Even if it could, it would be a shallow 

experience. Susan Wolf puts this most poignantly when she statesΥ ά! ǿƻǊƭŘ ƛƴ 
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which human relationships are restricted to those that can be formed and 

supported in the absence of the reactive attitudes is a world of human isolation so 

ŎƻƭŘ ŀƴŘ ŘǊŜŀǊȅ ǘƘŀǘ ŀƴȅ ōǳǘ ǘƘŜ Ƴƻǎǘ ŎȅƴƛŎŀƭ Ƴǳǎǘ ǎƘǳŘŘŜǊ ŀǘ ǘƘŜ ƛŘŜŀ ƻŦ ƛǘέ 

(Wolf, S. 1981: 391).  

 

In order to understand why Strawson focuses on our reactive attitudes like this, 

one has to look at what he is responding to, namely the threat of determinism. If 

everything in the universe is determined, some believe this rules out the 

possibility of moral responsibility. One line of reasoning is that we cannot be 

responsible for something if we lack some degree of freedom of choice regarding 

whether the action or outcome we are purportedly responsible for comes about. 

If the universe is determined, and thus if all events are already fixed, that 

seemingly undercuts ŀƴȅƻƴŜΩǎ choice in the matter of how the events we are 

seemingly morally responsible for unfold, and whether they obtain or not. In that 

case, we can seemingly not tie these events to the individuals as their doing. 

{ǘǊŀǿǎƻƴΩǎ ŀŎŎƻǳƴǘ ƛǎ ŀƴ ŀǘǘŜƳǇǘ ǘƻ ŎƛǊŎǳƳǾŜƴǘ ǘƘƛǎ ǇǊƻōƭŜƳΦ Broadly speaking, 

his claim is that whether everything in the universe is determined or not, it will 

not constitute a reason for us to give up our reactive attitudes, and thus not our 

notion of moral responsibility (because that is what moral responsibility amounts 

to). 

 

The argument builds upon the insight that there are two possible types of pleas 

with regards to moral responsibility, and the observation that the thesis of 

determinism fails to adhere to fit with any of them. A plea is a reason to modify 

our reactive attitudes, i.e. a reason to adjust our ascription of moral responsibility 

somehow. (McKenna 2012: 74) The first type of plea (excuses) concerns when 

something makes us readjust our reactive attitudes, e.g. in light of new 

information about the agent and/or her circumstances. I may be resentful of 

Jones because he kicks his dog, but if I come to know that it was just a cardboard 

cut-out of a dog, my attitudes will most likely change. The first type of plea 

concerns ŜΦƎΦ ƪƴƻǿƭŜŘƎŜ ƻŦ ǘƘŜ ǇŜǊǎƻƴΩǎ aim, or the information the person had 

access to, or other things which might lead us to acquire a different 

understanding of why the person acted as he did. If the person e.g. had good 
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reasons to think it was a cardboard cut-out, but it in fact was not, this will 

presumably affect our reactive attitudes, from when we thought Jones knew 

perfectly well that it was a real dog, i.e. we may excuse him, at least to a degree. 

The second type of plea (exemptions) is one that undermines the moral agent as 

an appropriate recipient of reactive attitudes altogether, either in the current 

situation, or entirely. I may again see Jones kicking his dog, but if I come to know 

ǘƘŀǘ ƘŜΩǎ ǎŜǾŜǊŜƭȅ ƳŜƴǘŀƭƭȅ Ƙŀndicapped, and unable to control his actions or 

unable to understand that dogs are not simply playthings, this may lead me to 

ŎƻƴǎƛŘŜǊ ǘƘŀǘ ƘŜ ƛǎ ƴƻǘ ŀƴ ŀǇǘ ŎŀƴŘƛŘŀǘŜ ŦƻǊ ǊŜŀŎǘƛǾŜ ŀǘǘƛǘǳŘŜǎ ŀǘ ŀƭƭΣ ǘƘŀǘ ƘŜΩǎ 

outside the scope of them. In this case, it is not new information about his 

reasons for action which affects my judgment. It is information about his overall 

moral status. The second type of plea undermines the agentΩs moral status, e.g. if 

the person has a mental illness, or is a child, or is under hypnotic suggestion 

(Strawson, P. 2008: 8). Whatever the case is, it makes them inappropriate targets 

of reactive attitudes. In this case, we often instead shift to the objective 

perspective, and relinquish our reactive attitudes, at least ideally. We at best 

consider them an object of treatment. Regarding the second type of plea, though 

it may in some cases be perfectly appropriate to take on the objective 

perspective, our attitudes here Ŏŀƴƴƻǘ άƛƴŎƭǳŘŜ ǘƘŜ ǊŀƴƎŜ ƻŦ ǊŜŀŎǘƛǾŜ ŦŜŜƭƛƴƎǎ ŀƴŘ 

attitudes which belong to involvement or participation with others in inter-

personal human relationships; [they] cannot include resentment, gratitude, 

forgiveness, anger, or the sort of love which two adults can sometimes be said to 

feel reciprocally, for each ƻǘƘŜǊέ (Strawson, P. 2008: 10). The reason is, this 

ǇŜǊǎƻƴΩǎ ŀƛƭƳŜƴǘ Ƙŀǎ ŘƛƳƛƴƛǎƘŜŘ ƻǳǊ ŀōƛƭƛǘȅ ǘƻ ƘŀǾŜ ŀƴŘ Ƴŀƛƴǘŀƛƴ ŀ ƴƻǊƳŀƭ ƘǳƳŀƴ 

relationship with that person. 

 

The question is then whether determinism constitutes either type of plea. 

{ǘǊŀǿǎƻƴΩǎ ŎƭŀƛƳ ƛǎ ǘƘŀǘ the thesis of determinism does not undermine moral 

responsibility, because it does not fit into either type of possible of plea, i.e. 

excuses or exemptions. Regarding the first type of plea ς excuses ς they only 

apply to particular local actions, and their application rests on the assumption 

that moral responsibility is possible. Since determinism is a global thesis that 

applies to all phenomena all the time, it does not apply to these particular 
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instances. Determinism is always in play, so it cannot constitute an excuse. If 

determinism is moral responsibility undermining, it must pertain to the second 

type of plea. However, the claim that the acceptance of determinism would 

constitute an exemption to moral responsibility all together is ς according to 

Strawson ς implausible. The reason is that the acceptance of determinism will not 

lead us to give up our reactive attitudes, and since they are constitutive of what 

moral responsibility is, determinism will not make us give up moral responsibility. 

Now, we may simply disagree with him and object that descriptively, if we really 

did accept the thesis of determinism wholeheartedly, we in fact would give up our 

reactive attitudes. Strawson tries to convince us of the opposite when he writes: 

άL ǎǳǇǇƻǎŜ ǿŜ Ƴǳǎǘ ǎŀȅ that it is not absolutely inconceivable that it should 

happen. But I am strongly inclined to think that it is, for us as we are, practically 

inconceivableέ (2008: 13). The reason is that he believes our praising and blaming 

practices are: άtoo thoroughgoing and deeply rooted for us to take seriously the 

thought that a general theoretical conviction might so change our world that, in it, 

there were no longer any such things as inter-personal relationships as we 

normally understand them; and being involved in inter-personal relationships as 

we normally understand them precisely is being exposed to the range of reactive 

ŀǘǘƛǘǳŘŜǎ ŀƴŘ ŦŜŜƭƛƴƎǎ ǘƘŀǘ ƛǎ ƛƴ ǉǳŜǎǘƛƻƴέ (ibid). It is of course an empirical 

question whether this is true or not, and I will not try to challenge it here.11 The 

further question is then whether we should give up our reactive attitudes in light 

of acceptance of the determinist thesis. With regards to this, Strawson claims that 

άǘƘŜ ǘǊǳǘƘ ƻǊ Ŧŀƭǎƛǘȅ ƻŦ ŀ ƎŜƴŜǊŀƭ ǘƘŜǎƛǎ ƻŦ ŘŜǘŜǊƳƛƴƛǎƳ ǿƻǳƭŘ ƴƻǘ bear on the 

rationŀƭƛǘȅ ƻŦ ǘƘƛǎ ŎƘƻƛŎŜέ (2008: 14). Rather, when tallying up the pros and cons of 

whether we should give up our reactive attitudes, it is rather quality of life 

considerations which are central to such a judgement, not the thesis of 

determinism at all, i.e. it is whether it would make our lives better or worse. But 

the fact that it is a reasonable question to ask, and the fact that an answer cannot 

hinge on the truth or falsity of the thesis of determinism, indicates again that 

determinism is not any relevant concern with regards to whether moral 

                                                           
11

 This is exactly what Knobe, J. and Nichols, S. do in their 2007 paper, where they show empirical 

data which may suggest that these intuitions can be challenged. 



33 
 

responsibility is undermined by determinism.12 So Strawson leads us to the 

conclusion that determinism will not, and ought not undermine our reactive 

attitudes, and thus not our practices of holding each other morally responsible, 

because it does not fit with the second plea either. Because it will not undermine 

our reactive attitudes, it does not undermine the thing that is constituted by 

them, i.e. moral responsibility. Thus, determinism does not constitute an 

exemption. In that sense, his position is compatibilist. Instead of giving a 

justification for why we should hold someone responsible, Strawson tries to show 

us that it is simply an inescapable part of human practices, and in practice, it does 

not hinge on the truth of determinism at all.  

 

Strawson's view has been extremely influential, and has led to a naturalistic turn 

in the debate of moral responsibility (Kane, R 2012: 200). Focus has shifted from 

the abstract metaphysical question of enquiring what a morally responsible agent 

is, to instead enquiring into what is actually involved in the practice of holding 

someone morally responsible, and the moral psychology of examining the 

associated constitutive attitudes. A point of contention here is that if our moral 

responsibility is simply the practice of holding responsible, this seems to run 

contrary to the observation, that in many cases, when we praise and blame 

someone, it is still an open question whether they are morally responsible. 

Specifically, it seems clear that our judgements can be wrong, because our 

psychological dispositions are malleable. Fischer and Ravizza e.g. point out that if 

a society in ǿƘƛŎƘ ǘƘŜ άseverely retarded or mentally disturbed individuals are 

resented, blamed and harshly punished for their failure to adhere to the norms of 

ǘƘŜ ŎƻƳƳǳƴƛǘȅέ όмффоΥ муύΣ ƛǘ ǎŜŜƳǎ ǘƘŀǘ ǿŜ Ŏŀƴ ǎǘƛƭƭ ŀǇǇǊƻǇǊiately criticise these 

practices for being wrong. According to McKenna however (2008: 118) this 

conclusion is however too hasty. Our reactive attitudes still have an internal 

criterion regarding their appropriateness, so if we e.g. wrongly judge another 

person to be rude, e.g. because we are prone to hasty judgements from too much 

caffeine and too little sleep, and in light of this judgement feel resentful towards 

                                                           
12

 Interestingly enough, his son, Galen Strawson disagrees with this and claims that when we have 

reactive attitudes, and make judgments about this person being morally responsible, we also have a 

built in assumption that the person in question is not determined (Strawson, G. 2008: 88). 
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the person in question, this is actually a misapplication of our resentment, 

according to the internal standard of the attitude itself. We felt resentful, but 

inappropriately so. The person may be morally responsible per se, but the person 

will also have a valid excuse. Though our reactive attitudes are constitutive of 

moral responsibility, and moral responsibility here is nothing more than our 

reactive attitudes, according to the noted interpretation, this does not entail that 

our reactive attitudes are always appropriately applied, as indicated by the first 

type of plea. I may be compelled to form a reactive attitude because I think my 

friend is stealing from me. But when I see that I was mistaken in my judgement, 

e.g. because I come to understand that it was actually his own thing, I naturally 

adjust this attitude because it becomes clear that it did not correspond with the 

facts as they really are. Therefore, his account still allows for specifying the 

relevant conditions. 

 

A different substantive view of moral responsibility, and closely related to the 

{ǘǊŀǿǎƻƴƛŀƴ ǾƛŜǿΣ ƛǎ ǘƘŜ ǎƻ ŎŀƭƭŜŘ άƭŜŘƎŜǊ ǾƛŜǿέ όe.g. Fischer & Ravizza, M. 1998, 

Zimmerman 1988, 2002). Those who favour this view presumably agree that 

when we hold someone morally responsible, this implies that we are usually ready 

to treat them in certain ways. But they either disagree with Strawson that reactive 

attitudes constitute moral responsibility, or they believe that we should loosen 

the connection between reactive attitudes and moral responsibility. They suggest 

that it is appropriate to say that someone is morally responsible as a factual claim, 

even if this does not thereby make a reactive attitude appropriate, or even if the 

agent is undeserving of being the target of any positive or negative attitude or 

action (e.g. retribution or reward). On the ledger view, an ascription of morally 

responsibility is logically independent of our reactive attitudes. On this view if we 

consider someone morally responsible, this implies merely their moral value has 

been affected (Fischer, J.M. & Ravizza, M. 1998). However, with regards to desert 

it is silent, and any holding responsible requires further justification. Any reactive 

attitude or moral sanction such as punishment depends on reasons aside from the 

ascription of moral responsibility. !ǎ WƻŜƭ CŜƛƴōŜǊƎ ǿǊƛǘŜǎΥ ά¢ƻ ōŜ ƳƻǊŀƭƭȅ 

ǊŜǎǇƻƴǎƛōƭŜ ώΧϐ ƛǎ ƴƻǘ ǘƻ ōŜ ƭƛŀōƭŜ ǘƻ ŀƴȅ ƪƛƴŘ ƻŦ ƻŦŦƛŎƛŀƭ ŀŎǘƛƻƴ ƻǊ ŜǾŜƴ ǘƻ ǳƴƻŦŦƛŎƛŀƭ 

ƛƴŦƻǊƳŀƭ ǊŜǎǇƻƴǎŜǎ ǎǳŎƘ ŀǎ ŀŎǘǎ ƻŦ ōƭŀƳƛƴƎέ όмфтлΥ олύΣ ǎŜǘǘƛƴƎ ƛǘ ƛƴ ǎǘŀǊƪ ŎƻƴǘǊŀǎǘ 
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to the Strawsonian view. The direction is the other way around than for Strawson 

(Watson, G. 2004: 222) with regards to our attitudes. On the ledger view, a 

common way of thinking about the issue, is to imagine a metaphorical moral 

ƭŜŘƎŜǊ άƻǊ ǎƻƳŜ ƛŘŜŀƭ ǊŜŎƻǊŘΣ ƭƛŀōƛƭƛǘȅ ǘƻ ŎǊŜŘƛǘ ƻǊ ōƭŀƳŜέ όCeinberg, J. 1970: 30). 

When a person then is morally responsible, this means that they fulfil the 

conditions ς whatever they are ς to get a mark on their metaphorical ledger άLǘ ƛǎ 

as if, when a morally responsible agent does something praiseworthy or 

blameworthy, a new ǘǊǳǘƘ ŜƴǘŜǊǎ ǘƘŜ ǎŎŜƴŜΣ ŀƴŘ ǘƘŜǊŜ ƛǎ ŀ ƴŜǿ άƳŀǊƪέ ƻƴ ǘƘŜ 

ƳƻǊŀƭ άƭŜŘƎŜǊέ ƻŦ ǘƘŀǘ ǇŜǊǎƻƴΩǎ ƭƛŦŜέ όaŎYŜƴƴŀ нлмнΥпоύ. However, it is an open 

question whether reactive attitudes are appropriate. Moral responsibility is 

strictly an intellectually based assertion, rather than an interpersonal experience, 

ŀǎ ƛƴ {ǘǊŀǿǎƻƴΩǎ ŎŀǎŜΦ 

 

Comparing the two substantive interpretations, I do not think there are any clear 

necessary distinctions with regards to answering the overall question whether 

one takes the Ledger view or the Strawsonian view. On the Strawsonian view, it is 

an open question whether our reactive attitudes (and practices) correspond to 

ǘƘŜ ǇŀǊǘƛŎǳƭŀǊ ǊŜŀŎǘƛǾŜ ŀǘǘƛǘǳŘŜΩǎ ŎǊƛǘŜǊƛƻƴΦ hƴ ǘƘŜ ƭŜŘƎŜǊ ǾƛŜǿΣ it is an open 

question whether a given reactive attitude is justified. Supporting the notion that 

they are comparable in their application, Fischer and Ravizza (1998: 9-10) argue 

that one could indeed envision a mixed account of these two substantive views. 

On such an account, someone is an apt candidate for reactive attitudes, iff one 

Ƙŀǎ ŀ ǇƻǎƛǘƛǾŜ ƻǊ ƴŜƎŀǘƛǾŜ ƳŀǊƪ ƻƴ ƻƴŜΩǎ ƳƻǊŀƭ ƭŜŘƎŜǊΦ The ledger view then 

specifies the internal criterion for our reactive attitudes which matches the 

conditions for an ascription of moral responsibility. 

 

Whether one subscribes to the Strawsonian view, or the Ledger view above, a 

further question concerns what the actual conditions for moral responsibility are 

(or what the internal criteria for our reactive attitudes is). In relation to this, a 

development after Strawson highlights that Strawson and others before him seem 

to conflate two distinct notions of responsibility. One is responsibility as 

ΨattributabilityΩ ŀƴŘ ǘƘŜ ƻǘƘŜǊ ƛǎ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ŀǎ ΨŀŎŎƻǳƴǘŀōƛƭƛǘȅ (Watson, G. 2004: 

265). Attributability responsibility does not in itself ground or justify the actual act 
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of holding someone responsible, i.e. it does not in itself make praise, blame or 

punishment appropriate. It can simply be an insulated judgement about the 

person character, or a judgement about what the person did, through what Gary 

Watson calls the άaretaic perspectiveέ (1996: 231). Plausibly, such judgments do 

ƴƻǘ ƘŀǾŜ ǘƻ ǊŜǾŜŀƭ ŀƴȅǘƘƛƴƎ ŀōƻǳǘ ǘƘŜ ŀƎŜƴǘΩǎ ŎƘŀǊŀŎǘŜǊ ŀǘ ŀƭƭ and does not imply 

that holding her responsible is appropriate. As an example of attributability 

responsibility, we can e.g. imagine performing some mundane action with no 

clear moral significance, which does not seem to be any reflection of the ŀƎŜƴǘΩǎ 

character, such as putting the left shoe on before the right shoe. In the normal 

case, where this is done consciously, it is clearly attributable to the agent as 

something she has done, and an outcome she has brought about. It seems clear 

that there is some - not just causal responsibility - sense in which it is appropriate 

to say, that this agent is responsible for this action and outcome.  

 

When someone is attributability responsible, this at least implies that the 

individual in question is an appropriate candidate, in principle, for some further 

attribution of what Watson calls accountability. Accountability responsibility is the 

άƘƻƭŘƛƴƎέ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭ ǊŜǎǇƻƴǎƛōƭŜ ŀǎ ƛƴ ǘƘŜ practice of praising, blaming and 

punishing her. 13 14. Accountability responsibility presupposed an ascription of 

attributability responsibility, but not vice versa. So when Strawson identifies 

moral responsibility with our praising and blaming practices, he is conflating at 

least these two notions, i.e. the practice of holding responsible, and ascribing an 

action or outcome to the individual. The implication Strawson makes, that the 

activation of the reactive attitudes constitute moral responsibility, seems to 
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 An exception here may be that an outcome can be attributable to an agent, even if that agent can 

never meet the further conditions for moral responsibility, e.g. due to that agent not being sensitive 

to moral considerations. 

14
 ¢ƘŜǊŜ ŀǊŜ ŀǊƎǳŀōƭȅ ŀƭǎƻ ƻǘƘŜǊ άŦŀŎŜǎέ ƻŦ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ǘƘŀƴ ƳŜǊŜƭȅ ŀǘǘǊƛōǳǘŀōƛƭƛǘȅ ŀƴŘ 

ŀŎŎƻǳƴǘŀōƛƭƛǘȅΦ 9ΦƎΦ {Ŏŀƴƭƻƴ όнллуύ ŀǊƎǳŜǎ ŦƻǊ ǘƘŜ ŜȄƛǎǘŜƴŎŜ ƻŦ ά!ƴǎǿŜǊŀōƛƭƛǘȅέ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ό{Ŏŀƴƭƻƴ 

does not use the specific term himself, but others attribute it to him, e.g. Shoemaker 2011), which is 

a notion of responsibility related to attributability responsibility, but where even though it does not 

in itself justify sanctions, other parties are justified in demanding that the person answers for the 

particular action, trait or outcome, where the response (answer) from the relevant party may then 

justify accountability if it is unsatisfactory. 
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overlook the significance of this conceptually prior notion of attributability 

responsibility, and the fact that a different criterion, or different conditions, apply 

to attributability and accountability respectively. Incidentally then, the 

attributability/accountability distinction of responsibility seems closer to the 

ledger view of moral responsibility. However, instead of holding that there are 

conditions for moral responsibility and justifications for praise- and 

blameworthiness, we would say that there are certain conditions for 

attributability responsibility, and further conditions for accountability 

responsibility. In the rest of this project, I will assume the distinction between 

attributability responsibility and accountability responsibility is appropriate. This 

will simplify the task ahead. When testing whether the individual is morally 

responsible for policy outcomes, we can simply test whether she is attributability 

responsible first, and if she fails, ignore the question of whether she also fulfils the 

conditions for accountability responsibility. If we cannot attribute an outcome to 

the individual, she should not be held accountable for it.15 

2.4  Conditions for moral responsibility , and the proposed 

strategy  

In this section I will briefly specify the conditions which are usually considered 

necessary for attributing an outcome to the individual. This will be helpful in 

proposing a strategy for examining whether the individual is directly morally 

responsible for policy outcomes, in light of these conditions. I will explore these 

conditions in greater detail in the next two chapters. This section will progress in 

adherence with the attributability/accountability distinction from above. I will 

mainly focus on the former and only briefly touch on the conditions for 

accountability in the last part of this section. In the subsequent chapters, I will 

discuss what is further required for someone to be accountability responsible. I 

will argue that in order to attribute an outcome to the individual, the individual 

should have been able to exercise control over that outcome. As I will suggest, 

                                                           
15

 Of course I have to note that if some argument can be presented, suggesting that accountability 

does not necessarily presuppose attributability, then this will potentially affect the conclusions I 

draw on the matter. 
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control requires firstly that the action was produced voluntarily, and secondly that 

the action actually brought about the outcome, or contributed to it. An action is 

produced voluntarily if it firstly was not physically forced by someone or 

something else, and secondly, if the individual fulfils a cognitive conditions. The 

cognitive conditions concerns whether she is aware that her actions contribute to 

a given outcome, and whether she is aware of the significance of that outcome. It 

also concerns when she may be excused for being ignorant of her contribution 

and the significance. An action brings about an outcome, or contributes to it, if 

ǘƘŜ ƻǳǘŎƻƳŜ ŘŜǇŜƴŘǎ ƻƴ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ŀŎǘƛƻƴΦ Put together, there are then 

three individually necessary and jointly sufficient conditions for direct 

attributability responsibility όƧǳǎǘ ΨŀǘǘǊƛōǳǘŀōƛƭƛǘȅ ǊŜǎǇƻƴǎƛōƛƭƛǘȅΩ ŦƻǊ ǘƘŜ ǊŜǎǘ ƻŦ ǘƘƛǎ 

chapter) for an outcome, which can be stated roughly as such:  

a) The action that produced the outcome is unforced 

b) The individual fulfils a cognitive condition 

c) The individual brought about the outcome 

I will specify the conditions in the rest of this chapter, however, again, I will not 

provide a wholehearted defence of the claim that these conditions are 

individually necessary and jointly sufficient in this chapter. I will simply show there 

is some plausibility to that claim, and then defend it to a greater extent in the next 

two chapters.  

2.4.1  Attributability as control  

Among many writers on moral responsibility, it is assumed that for an individual 

to be morally responsible for an outcome, she has to have exercised some form of 

control over that outcome.16 Put differently, and in line with the current 

exploration, we may say that in order for an outcome to be attributable to an 

                                                           
16

 A consequentialist account of moral responsibility would be the exception here, since the 

question of whether the individual had any control is not necessarily relevant to whether praising 

and blaming the individual will lead to best consequences (Usually attributed to J. J. C. Smart 1961: 

302). Blaming someone for an outcome, even though they lacked control over that outcome, may 

e.g. lead to that person acting in ways which will bring about best consequences, down the line. 
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agent, and thereby potentially make the individual morally responsible for that 

outcome, the agent has to at least have some control over whether or how that 

outcome comes about, or fails to come about.17 Thomas Nagel (Nagel, 1979) 

famously asserted that control was necessary for moral evaluation18, and 

according to Neil Levy, this is indeed the most commonly held view of moral 

responsibility today (2014: 109). Though there are exceptions to this19, it will in 

most ordinary cases seem plausible that the distinguishing aspect of whether we 

should attribute an outcome to the individual, is that she actually was able to 

bring about that outcome, or could have avoided bringing it about. 

 

The idea that control is central to moral responsibility is compatible with both the 

Strawsonian view and the Ledger view above. It is thus not a further substantive 

view of moral responsibility, but rather a further specification of how to interpret 

a central aspect of these views, i.e. how to appropriately attribute an action or 

outcome to the agent in question. E.g., a reason why someone on the 

Strawsonian view may not be an appropriate target for reactive attitudes, could 

be construed as a lack of control e.g. because they are acting under strong 

abnormal psychological compulsion. Or, on the ledger view, an explanation for 

why the agent deserves a negative moral evaluation (a mark in her ledger) could 
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 ! ǇǊŜŎƛǎŜ ŘŜŦƛƴƛǘƛƻƴ ƻŦ άŎƻƴǘǊƻƭέ ƛǎ ŘƛŦŦƛŎǳƭǘ ǘƻ ŘƛƎ ǳǇ ƛƴ ǘƘŜ ǇƘƛƭƻǎƻǇƘƛŎŀƭ ƭƛǘŜǊŀǘǳǊŜΦ 5ŀƴƛŜƭ 

5ŜƴƴŜǘǘΩǎ ŦƻǊƳǳƭŀǘƛƻƴ ƛǎ ƘƻǿŜǾŜǊ ŀǘ ƭŜŀǎǘ ǎǳƎƎŜǎǘƛǾŜΣ ƛŦ ǾŀƎǳŜΥ ά! ŎƻƴǘǊƻƭǎ . ƛŦ ŀƴŘ ƻƴƭȅ ƛŦ ǘƘŜ 

ǊŜƭŀǘƛƻƴ ōŜǘǿŜŜƴ ! ŀƴŘ . ƛǎ ǎǳŎƘ ǘƘŀǘ ! Ŏŀƴ ŘǊƛǾŜ . ƛƴǘƻ ǿƘƛŎƘŜǾŜǊ ƻŦ .Ωǎ ƴƻǊƳŀƭ ǊŀƴƎŜ ƻŦ ǎǘŀǘŜǎ ! 

ǿŀƴǘǎ . ǘƻ ōŜ ƛƴέ όмфупΥ рнύΦ hŦ ŎƻǳǊǎŜΣ ǘƻ άŘǊƛǾŜ .έΣ ŀƴŘ άƴƻǊƳŀƭ ǊŀƴƎŜέΣ ƛǎ ǉǳƛǘŜ ǾŀƎǳŜΦ 5ŜƴƴŜǘǘ 

howŜǾŜǊ ǎǳƎƎŜǎǘǎ ǘƘŀǘ ǘƘŜ ΨƴƻǊƳŀƭ ǊŀƴƎŜΩ ǇŜǊǘŀƛƴǎ ǘƻ ǘƘŜ ŦƻǊŜƪƴƻǿƭŜŘƎŜ ǘƘŜ ŀƎŜƴǘ ƘŀǎΣ ŀƴŘ ǘƘŀǘ 

ΨŘǊƛǾŜΩ ǇŜǊǘŀƛƴǎ ǘƻ ǘƘŀǘ ǿƘƛŎƘ ǿŜ Ŏŀƴ ŀŎǘǳŀƭƭȅ ƛƴƛǘƛŀǘŜ ŎŀǳǎŀƭƭȅΦ {ƻ L ƘŀǾŜ ŎƻƴǘǊƻƭ ƻǾŜǊ ǎƻƳŜǘƘƛƴƎΣ ƛŦ 

my actions brought it about, and if I foresaw that my actions would lead to it.  

18
 But he nonetheless shows that almost everything we do and ascribe to the individual, is beyond 

our control, since it is susceptible to some kind of moral luck. 

19
 I am getting ahead of myself here. But I should mention, that aside from the more famous issues 

pertaining to moral luck, there are issues pertaining to culpable ignorance. Arguably (I will discuss it 

in chapter 4), we could not exercise control over an outcome which is the result of a literally 

thoughtless action, where we are not responsible for our thoughtlessness. However, some will argue 

that we can be morally responsible for such an outcome. If this is the case, then we can attribute an 

outcome an outcome to the individual which she we had not control over. 
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in part be because it is true that the person was actually able to produce the 

harmful outcome, i.e. was in control regarding whether that outcome obtained or 

not. The view that control is necessary for moral responsibility can historically be 

traced back to Aristotle who argues that a person is only an apt candidate for 

moral responsibility if the person acted voluntarily (Aristotle, 1998: Bk 3) 

ά±ƻƭǳƴǘŀǊȅέ ŀǇǇƭƛŜǎ only to those things of which the person is the cause or origin, 

and in Aristotle's case it refers to an action and an outcome, or a trait (which I will 

ignore here). This plausibly ǘƛŜǎ ƛƴǘƻ ΨŎƻƴǘǊƻƭΩΣ ōŜŎŀǳǎŜ, for the individual to be 

able to exercise control over some outcome O, it plausibly must at least have 

been the case that O was produced voluntarily. It however also requires more 

than that.  

 

For an action to be voluntary, it has to fulfil two conditions, which are stated 

negatively. Firstly, the agent must not be compelled by an external physical cause 

(e.g. Broadie, 1991: 142, and Glover 1970: 1-21) to produce the relevant action or 

outcome. I will denote this 'upstream control'. The reasons for this label is that 

this condition concerns whether the individual is in some way determined by 

antecedent external physical causes, i.e. something that is upstream from the 

individual. A clear example would be a gust of wind pushing someone, who as a 

consequence uncontrollably ends up harming someone else. Or it could be 

someone who forces our hand in the literal sense. In these cases the cause of her 

action is clearly external to the person in a way which inhibits the ǇŜǊǎƻƴΩǎ 

capacity for voluntary choice and her ability to exercise control over an outcome. 

Further, it also concerns manipulation, e.g. psychological or chemical 

manipulation, e.g. drugging or hypnotization where someone is manipulated to 

perform some action in a way which undermines her original will. We can also 

imagine a more illustrative case: Imagine e.g. person A walking down the street. 

All of a sudden a dog comes from out of nowhere, and runs out in front of her. 

Unable to react in time, person A trips over the dog, and falls into person B, who 

loses balance and falls to the ground, scraping her knees. Ignoring certain details, 

we would not attribute the outcome of person B scraping her knees to person A, 

as something person A did. There was no voluntary act, and person A did not 

clearly exercise control over the noted outcome. It was seemingly just an 
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unfortunate accidental occurrence. We could arguably also include something like 

the thesis of determinism here. I say ΨarguablyΩ, because whether determinism 

falls under this condition, will presumably ŘŜǇŜƴŘ ƻƴ ƻƴŜΩǎ ǘƘŜƻǊŜǘƛŎŀƭ 

commitments with regards to the debate on free will and determinism. If free will 

is e.g. assumed to be compatible with determinism i.e. if the individual can 

perform the morally relevant sort of free action even if the universe is 

determined, ǘƘŜƴ ŘŜǘŜǊƳƛƴƛǎƳ ŘƻŜǎ ƴƻǘ ƴŜŎŜǎǎŀǊƛƭȅ ǳƴŘŜǊƳƛƴŜ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ 

control. However, as noted elsewhere, I will have very little to say on the topic of 

free will and determinism in this project. 

 

Secondly, an action or an outcome has not been produced voluntarily if the 

person fails to fulfil certain cognitive requirements, i.e. ŀ Ψcognitive conditionΩ. 

This condition as noted concerns whether she had the intention to contribute to 

an outcome, in the sense that she was aware that she contributed to an outcome, 

and whether she was aware of the significance of that outcome. Further, it 

concerns when she is excused for lacking said awareness.20 If she at the time of 

performance, was unaware that her action would produce said outcome, it is then 

appropriate to say the outcome was not brought about voluntarily. Imagine e.g. a 

person walking out the door as she does every day. However, on this day, 
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 ! ǘŜǊƳƛƴƻƭƻƎƛŎŀƭ ƴƻǘŜ ǊŜƎŀǊŘƛƴƎ ΨŀǿŀǊŜƴŜǎǎΩΣ ΨŦƻǊŜǎŜŜŀōƛƭƛǘȅΩ ŀƴŘ ΨƛƴǘŜƴǘƛƻƴΩΦ L ǿƛƭƭ ŀǎǎǳƳŜ 

ΨŀǿŀǊŜƴŜǎǎΩ ŀƴŘ ΨŦƻǊŜǎŜŜŀōƛƭƛǘȅΩ ŀǊŜ ǎȅƴƻƴȅƳƻǳǎΣ ǿƘŜƴ ƛǘ ƛǎ ŀǿŀǊŜƴŜǎǎ ƻŦ ŀ ǇŀǊǘƛŎǳƭŀǊ ƻǳǘŎƻƳŜ 

obtaininƎΦ L ǿƛƭƭ ŀƭǎƻ ǳƴŘŜǊǎǘŀƴŘ ΨƛƴǘŜƴǘƛƻƴΩ ŀǎ ƳŜŀƴƛƴƎ ǘƘŜ ǎŀƳŜ ǳƴƭŜǎǎ ǎǇŜŎƛŦƛŜŘ ƻǘƘŜǊǿƛǎŜΦ 

ΨLƴǘŜƴǘƛƻƴΩ ƛǎ ƘŜǊŜ ǳƴŘŜǊǎǘƻƻŘ ŀǎ ǿƘŀǘ {Ŏŀƴƭƻƴ όнллуΥ млύ Ŏŀƭƭǎ ǘƘŜ άōǊƻŀŘ ǎŜƴǎŜέΣ ǿƘƛŎƘ ƛǎ Ƨǳǎǘ ǘƘŜ 

opposite of unintentional. Again, as foreseeability. Another notion of intention, is intention in the 

άƴŀǊǊƻǿ ǎŜƴǎŜέΦ ¢Ƙƛǎ ƛǎ ǿƘŀǘ ǿŜ ǳǎǳŀƭƭȅ ƳŜŀƴ ōȅ άŀƛƳέΦ hƴŜΩǎ ǇŀǊǘƛŎǳƭŀǊ ŀƛƳ ǿƘŜƴ ǇŜǊŦƻǊƳƛƴƎ ǎƻƳŜ 

ŀŎǘƛƻƴΣ Ƴŀȅ Ǉƭŀȅ ŀ ǊƻƭŜ ƛƴ ŀŦŦŜŎǘƛƴƎ Ƙƻǿ ǿŜ ŜǾŀƭǳŀǘŜ ǘƘŜ ǎŜǾŜǊƛǘȅ ƻŦ ŀ ǇŜǊǎƻƴΩǎ ǘǊŀƴǎƎǊŜǎǎƛƻƴ ǿƘŜƴ 

that person also foresees tƘŀǘ ƘŜǊ ŀŎǘƛƻƴ ǿƛƭƭ ǇǊƻŘǳŎŜ ŀ ŎŜǊǘŀƛƴ ƘŀǊƳΦ hƴŜΩǎ ŀƛƳ ƛǎ ƘƻǿŜǾŜǊ ƴƻǘ 

obviously a necessary condition for moral responsibility, assuming one can have an aim without 

foreseeability. If I drive on the sidewalk with the exclusive aim of getting to work more quickly, I can 

still be morally responsible for the destruction I cause, even though I never aimed for it. I can, 

ōŜŎŀǳǎŜ L ŦƻǊŜǎŀǿ ǘƘŀǘ Ƴȅ ŀŎǘƛƻƴ ǿƻǳƭŘ ōǊƛƴƎ ŀōƻǳǘ ǘƘŀǘ ƻǳǘŎƻƳŜΦ Lǘ ǿŀǎ ƴƻǘ άǳƴƛƴǘŜƴǘƛƻƴŀƭέ ƛŦ L 

actually expected to cause this harm. On the other hand, we would perhaps feel justified in an even 

harsher reactive attitude, if we came to know that I actually also wanted to hurt people. So intention 

in the sense of foreseeability or awareness is necessary for moral responsibility, but aim is not 

clearly necessary, though it may affect our evaluation nonetheless. 
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unknown to her, her closing the door starts ς in a subtle butterfly-effect kind of 

way ς an extremely unlikely chain reaction which results in a car crash on the 

other side of town two weeks from now. This outcome was not something she can 

be said to have produced voluntarily, and by some stretch of the term, it was 

outside her control. She was unaware that the outcome would obtain, and she 

was unaware that her action would bring it about. Regarding the voting case, this 

pertains to whether the voter understands the significance of the policy outcome 

in question, and thus whether it is plausible that the voter could foresee the 

consequences of a particular candidate winning. It also concerns whether she has 

sufficient reasons to expect that her vote will ultimately make a contribution to 

the policy outcome, i.e. whether she was aware that her vote would contribute. If 

she was completely ignorant of a given outcome being a consequence of some 

political candidate winning, that outcome can presumably not be attributed to her 

(unless she ought to have been aware). Further, and more complicated, if she is 

unaware that her voting action brings about or contributes to the outcome, the 

outcome can presumably not be attributed to her either (unless she ought to have 

been aware). Again, it is not something she has brought about voluntarily.21  

 

The third and last control condition which does not relate to AristotleΩs discussion 

on voluntariness, is opposite to upstream control. It is the notion of downstream 

Ψcausal responsibilityΩ (originally stated as a necessary condition by Joel Feinberg 

(1968: 674)22). Causal responsibility concerns whether we in certain circumstances 
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 wŜŎŀƭƭ ŀƎŀƛƴΣ ΨŎƻƴǘǊƻƭΩ ŎƻƴŎŜǊƴǎ ǿƘŜǘƘŜǊ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭ ǿŀǎ ŀōƭŜ ǘƻ ƳŀƪŜ ŀ ŘƛŦŦŜǊŜƴŎŜ ǘƻ ǿƘŜǘƘŜǊ 

an action was produced, or an outcome came about. To say that the cognitive condition pertains to 

whether the outcome came about is perhaps a stretch of the term. However, the idea is that if we 

did not expect, or had no good reasons to expect that our action would bring about an outcome, 

then we were unaware that the outcome depended on us. If we were unaware that it did, we were 

also unaware that we ought to act differently to avoid bringing about the outcome. Therefore, we 

were unable to avoid the outcome coming about. Again, it may seem like a stretch to say the 

individual could not exercise control over the outcome, but the substantive concern still applies. 

Because of our ignorance, we had no reason to change our behaviour, because we did not know it 

would lead to the relevant outcome. 

22
 I am sure the idea can be traced back to much farther. But I am not aware of anyone using that 

term. 
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actually did affect some outcome directly through our bodily movements, or in 

the case of an omission, whether we could physically have prevented the 

outcome (though causal responsibility and omissions are a contentious issue: see 

chapter 3). This also relates to what in common law is referred to as ΨActus ReusΩ, 

or the external or objective element.23 It concerns what the agent caused, i.e. it 

concerns whether an external causal relationship obtains between the agent (or 

her body) and the action or outcome. Regarding an ΨactionΩ, it concerns whether 

the agent initiated the physical bodily movements. Regarding the ΨoutcomeΩ it 

concerns whether the individual actually initiated the causal chain of events that 

produced the outcome. I will in this project ignore the former entirely. I will 

assume that the agent in question, i.e. the citizen, is physically the author of her 

own actions in the causal sense. If we return to the door-closing example from 

before, imagine instead that the person has a reasonable belief that closing the 

door will actually lead to this car crash on the other side of town, two weeks from 

now. We can e.g. imagine that closing the dooǊ ŀǘ ŀ ǎǇŜŎƛŦƛŎ ǘƛƳŜΣ ƛǎ ǘƘŜ άƎƻ 

ŀƘŜŀŘέ ǎƛƎƴŀƭ ǘƻ ŀ ƘƛǘƳŀƴΣ ǿƘƻ ǿƛƭƭ Ŏǳǘ ǘƘŜ ōǊŜŀƪ ƭƛƴŜǎ ƻŦ ǎƻƳŜ ǎǇŜŎƛŦƛŎ ǇŜǊǎƻƴΩs 

car two weeks from now, in order to kill the person in the car crash. If she closes 

the door, but the hitman forgot their appointment, but the car still simply 

happens to crash at the same time, this outcome is not attributable to her. It was 

not within her control, because that causal chain broke down, even though the 

outcome obtained. Now, we may still consider her a very bad person for trying. 

Indeed, the action of closing the door with the reasonable expectation that it will 

lead to a car crash, may be sufficient for putting her in jail. But, it would be 

inappropriate to say that the outcome is attributable to her, and at least for that 

reason, it would be inappropriate to hold her morally responsible for that 

outcome. Causal responsibility pertains to whether the individual could actually 

make a difference to the voting outcome. If she could not, then she is not causally 

responsible, and the outcome cannot be attributed to her directly. A note on 

άŘƛǊŜŎǘƭȅέΥ Causal responsibility is what makes ŘƛǊŜŎǘ ƳƻǊŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ άŘƛǊŜŎǘέΦ 

It concerns whether the outcome depended on the action of the individual. In 

                                                           
23

 Actus reus is generally referred to as the 'external element' of a crime in law, which is usually 

interpreted as causal responsibility (G.R. Sullivan 1993). The other component is the Mens rea, 

which then is the guilty mind, i.e. the mental/cognitive component 
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chapter 6 and onward, I will examine indirect accounts. These accounts can be 

distinguished from the direct account, in that they try to ascribe moral 

responsibility to the individual for an outcome, in a way that does not rely on the 

outcome depending on her contribution. 

 

For the sake of this project, upstream control is the least interesting. The 

individual citizen who votes at a general election is usually not physically forced to 

do so. Further, whether determinism is problematic is a matter not directly 

pertaining to this case of applied moral responsibility. The discussion of free will 

and determinism concerns globally whether anyone can be morally responsible at 

all, i.e. all cases of moral responsibility. It would be outside the scope of this 

project to engage with that debate, aside from noting its relevance. I will for the 

sake of this project simply assume that the individual fulfils the necessary 

freedom-relevant condition24 for moral responsibility. If it e.g. turns out that 

moral responsibility is impossible because of determinism, this will constitute a 

problem for applications of the moral responsibility to all cases, not just with 

regards to policy outcomes. The Ψcognitive conditionΩ and the individualΩǎ Ψcausal 

responsibilityΩ however concerns whether a particular person, or group of 

individuals, are morally responsible in specific (or local) circumstances. Therefore 

these will need to be examined in greater detail, and applied to the voting case. 

2.4.1.1 Preliminary strategy  

In light of the above, an obvious preliminary strategy seems possible. Specifically, 

examine whether the individual fulfils the individually necessary and jointly 

sufficient conditions for attributability, in turn. If the individual citizens fails to 

fulfil any of the conditions, then she is not directly morally responsible. Recall, 

direct morally responsible for an outcome, requires both attributability 

responsibility and accountability responsibility for the outcome. If we cannot 

                                                           
24

 ¢Ƙƛǎ ƛǎ CƛǎŎƘŜǊ ŀƴŘ wŀǾƛȊȊŀΩǎ ǘŜǊƳ όŜΦƎΦ мффоΥ уύΦ Lǘ ƛƴŘƛŎŀǘŜǎ ǘƘŀǘ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭ Ƙŀǎ ǘƻ ōŜ ŀōƭŜ ǘƻ 

make ς what should be considered ς a free choice. Whether that is then the ability to have done 

otherwise (discussed in Frankfurt 1969), whether there has to be some hierarchical alignment with 

our first order and second order desires (Frankfurt 1971), guidance control (Fischer and Ravizza 

1998), or libertarian free will is less important for this specific project. 
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attribute an outcome to the individual, she is not accountability responsible 

either. Therefore, the strategy can be restricted to focusing on the attributability 

ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ŦƛǊǎǘΣ ŀƴŘ ǘƘŜƴ ǇƻǎǘǇƻƴŜ ǘƘŜ ǉǳŜǎǘƛƻƴ ƻŦ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭ ŎƛǘƛȊŜƴΩǎ 

accountability responsibility till it is clear that she is actually in the running for 

such an ascription. The individual is attributability responsible for an outcome if 

she fulfils three individually necessary and jointly sufficient conditions, namely if 

she (here more specifically stated than in the beginning of the chapter:  

a) Has upstream control, 

b) Fulfils the cognitive condition, 

c) Is causally responsible for the outcome. 

As noted, I will simply assume the individual has upstream control. So in the next 

two chapters, I will discuss the causal responsibility condition and the cognitive 

condition in greater detail. Then I will apply these conditions to the case of 

political participation ς specifically the voting case ς to see whether it is plausible 

that the individual citizen fulfils these conditions. If she fulfils both, and assuming 

she has upstream control, it is appropriate to attribute the outcome her. This 

opens her up for a further ascription of accountability responsibility and thus an 

ascription of direct moral responsibility for policy outcomes. Conversely, if she 

fails to fulfil either condition, then she cannot be morally responsible on a direct 

account. 

 

Before moving on to the analysis in the next two chapters, I need to briefly touch 

on the accountability responsibility of the individual. So far I have merely stated 

the conditions for attributing an action or outcome to the individual. A further 

question is when the individual is accountable for that outcome, i.e. when we 

should hold her responsible for the outcome. In order for the individual to be 

accountable, she needs to fulfil the conditions for attributability responsibility. 

However beyond this, the outcome plausibly has to at least constitute a harm (we 

cannot be accountable for neutral outcomes). What ΨƘŀǊƳΩ ǘƘŜƴ means, will often 

be a matter of disputeΣ ŀƴŘ ŘŜǇŜƴŘ ƻƴ ƻƴŜΩǎ ǘƘŜƻǊŜǘƛŎŀƭ ŎƻƳƳƛǘƳŜƴǘǎ. Therefore 

the conditions for when the individual is accountable, pertains to a larger 

discussion. Thankfully, we can ignore most of this complexity if we simply focus on 
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clear cut cases. A clear example could be a person shooting and killing an innocent 

person. This is clearly a harmful outcome. So, if that outcome is attributable to the 

shooter, among other things because the shooter was causally responsible for the 

outcome, and fulfils the cognitive condition (is aware of the consequences of her 

action), then it would seem she is accountable for the outcome, perhaps insofar 

as blaming her, or punishing her serves some further purpose (if we accept the 

ledger view)25. In the current context, we could then focus on unambiguous 

harms, such as the outcomes of unjust wars, or racial discrimination. However, 

this is presumably still not sufficient. If the shooter was e.g. coerced into 

performing the action, this may at the very least excuse her. More generally, it 

seems the cost of defection should be expected to be reasonably low26. What that 

means in specific cases, will of course be a matter of debate, and I will for that 

reason avoid fringe cases. In the shooter case, this could e.g. mean that someone 

threatened to kill my family if I did not kill someone else. The fact that such a 

threat exists, would presumably affect my accountability compared to a situation 

where there was no threat. Again, as noted, I will elaborate this in the chapter on 

the cognitive condition and throughout the whole project.  

2.5  Summing up the chapter  

In this chapter I firstly disambiguated the concept of responsibility, and centered 

my focus on direct retrospective moral responsibility. I.e., moral responsibility for 

an action or outcome that has happened, which the individual brought about or 

made a significant contribution to, directly. I then examined two important 

substantive interpretations of moral responsibility, namely the Strawsonian view 

and the Ledger view. I noted that with regards to their application, they are quite 

similar, and that they lend themselves to a natural distinction between 

                                                           
25

 Recall, on the Ledger view, our reactive attitudes and further moral sanctions such as punishment, 

depend on further justification. On the Strawsonian view on the other hand, our reactive attitudes 

are constitutive of moral responsibility, so here they cannot be distinguished from an ascription of 

moral responsibility.  

26
 Or in cases of omissions, the cost of performing the relevant action that would have prevented 

the harmful outcome, should also have be reasonable low. I will elaborate discuss omissions in the 

next chapter. 
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Ψattributability responsibilityΩ and Ψaccountability responsibilityΩ. This distinction 

allows for clarifying the conditions for either type of responsibility respectively. 

With regards to attributability responsibility, I argued that a natural way of 

understanding whether some outcome ought to be attributed to the individual, 

was in light of whether she had been able to exercise control over the relevant 

outcome. I then elaborated the particular conditions for control. They were 

upstream control, the cognitive condition, and causal responsibility. If the 

individual fulfils these conditions, then she has control over the relevant outcome. 

If she has control over it, it is attributable to her. If it is attributable to her, she 

may potentially be held accountable for it, if she is aware that the outcome is 

harmful (or ought to have been aware) and if the cost of defection is sufficiently 

low. If she is both attributability responsible and accountability responsible, then 

she is fully fledged morally responsible for the relevant outcome. However, as I 

will show in the next two chapters, and sum up in chapter 5, in the case of voters 

and policy outcomes, the outcome is not clearly attributable to the voter. She is 

not directly morally responsible for policy outcomes. In the next two chapters I 

will examine the causal responsibility and cognitive condition in further detail 

(while ignoring upstream control). 

3 Causal c ondition  

3.1  Introduction  

In this chapter I will examine whether the individual is causally responsible for 

policy outcomes by way of voting. First (3.2), I document that causal responsibility 

plausibly is a necessary condition for directly attributing an outcome to the agent, 

and thus a necessary condition for direct moral responsibility for outcomes. In 

doing tƘƛǎΣ L ƘƛƎƘƭƛƎƘǘ ǘƘŀǘ ΨƻƳƛǎǎƛƻƴǎΩ Ƴŀȅ ŎƻƴǎǘƛǘǳǘŜ ŀ ǇǊƻōƭŜƳ ŦƻǊ ǘƘŜ ǎǘǊŀǘŜƎȅ 

introduced at the end of chapter 2, and propose a possible ways to respond to 

this. Then (3.3) I examine whether the individual citizen fulfils the condition of 

causal responsibility for policy outcomes, when she participates in the political 

process by way of voting. Lƴ ŘƻƛƴƎ ǘƘƛǎΣ L ƘƛƎƘƭƛƎƘǘ ǎŀƭƛŜƴǘ ǿŀȅǎ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ 

causal responsibility can be undermined. I single out the problem of 
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overdetermination as the most significant challenge to causal responsibility in the 

voting case. In section 3.4. I focus on the problem of overdetermination, which is 

a problem due to the particular threshold structure of the voting case. I propose a 

solution to the problem, but then show that this solution leads to counterintuitive 

results. In 3.5 I sum up this chapter, and conclude that we lack clear grounds for 

holding the individual voter causally responsible, and thus for attributing the 

voting outcome to the citizen. If we accept this, this undermines direct moral 

responsibility for policy outcomes. 

3.2  Causal responsibility as a necessary condition for direct 

attributability responsibility , and the problem of 

omissions  

In this section I will examine whether causal responsibility for an outcome is 

plausibly a necessary condition for attributing an outcome to the individual 

directly.27 28 I will start out by arguing that there seems to be an implicit 

acceptance of something like this condition in many of our judgments about 

moral responsibility, which seems to indicate that causal responsibility in part 

grounds moral responsibility. I will then cast doubt on the necessity of this 

condition, by highlighting the problem of omissions. Lastly, I propose how to 

respond to this problem.  

 

                                                           
27

 Recall, under the current framework, moral responsibility should be understood as composed of 

two necessary components, namely attributability and accountability. When an agent is 

attributability responsible for an outcome, the outcome is tied to the agent as something she e.g. 

voluntarily and knowingly did. If she is attributability responsible, this opens her up for an ascription 

of accountability responsibility. If she is accountability responsible, it is appropriate to hold her 

responsible for what she did, e.g. blame and punish her. Obviously then, if she is not attributability 

responsible, she is not morally responsible.  

28
 Recall, direct moral responsibility involves that the outcome is also attributed to her directly, i.e. in 

ƭƛƎƘǘ ƻŦ ƘŜǊ ŘƛǊŜŎǘ ŎƻƴǘǊƛōǳǘƛƻƴ ǘƻ ǘƘŜ ƻǳǘŎƻƳŜΦ ²ƘŜƴŜǾŜǊ L ǿǊƛǘŜ άƳƻǊŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅέΣ ŀƴŘ 

άŀǘǘǊƛōǳǘŀōƛƭƛǘȅέ ƛƴ ǘƘƛǎ ŎƘŀǇǘŜǊΣ ƛǘ ǎƘƻǳƭŘ ōŜ ŀǎǎǳƳŜŘ ǘƘŀǘ L ŀƳ ǊŜŦŜǊǊƛƴƎ ǘƻ ǘƘŜ ŘƛǊŜŎǘ ƴƻǘion of the 

concepts, unless I state otherwise. 
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When an individual is causally responsible for an outcome, this means 

straightforwardly that the individual brought about that outcome. This is usually 

interpreted as a certain relationship obtaining between a person (or a thing) and 

the outcome, in a way where it is appropriate to say that the person caused the 

outcome. How this relationship between the individual and the outcome is then 

appropriately spelled out more specifically, is a matter of debate which I will 

examine throughout this chapter. Concerning why causal responsibility is then 

often assumed to be a necessary condition for moral responsibility for an 

outcome, seems perhaps just as straightforward. This goes hand in hand with the 

concept of attributability responsibility highlighted earlier, where an action or 

outcome has to be tied to the agent in some way, in order for the individual to be 

morally responsible for that action or outcome. If we accept that moral 

responsibility presupposes attributability, causal responsibility can then be 

interpreted as partly constitutive of this tying the outcome to the agent as e.g. 

Joel Feinberg suggests (1970: 130)29. Outcomes are things in the actual world, a 

subset of which are moral outcomes30, and if the agent is morally responsible for 

something in the world, we could then see causal responsibility as part of what 

ties the agent to those outcomes, making her attributability responsible for them, 

and potentially morally responsible. Carolina Sartorio also mirrors this sentiment, 

and proposes that moral responsibility entails causal responsibility (2007: 750) 

and in part grounds moral responsibility, because causal responsibility tells us 

ǎƻƳŜǘƘƛƴƎ ƛƳǇƻǊǘŀƴǘ ŀōƻǳǘ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ǊŜƭŀǘƛƻƴǎƘƛǇ ǘƻ ǘƘŜ ƻǳǘŎƻƳŜΦ 9ǾŜƴ ƛŦ 

causal responsibility is necessary for attributability responsibility, and moral 

responsibilityΣ Ƴƻǎǘ ǿƻǳƭŘ ŀƎǊŜŜ ǘƘŀǘ ǎƻƳŜ ǎǘǊƻƴƎ Ŏŀǳǎŀƭ ƭƛƴƪ ōŜǘǿŜŜƴ ŀ ǇŜǊǎƻƴΩǎ 

behaviour, and a harm, is insufficient for an ascription of moral responsibility (e.g. 

as documented by Szigeti, A 2014 and Sartorio, C 2007) since such a relationship 

can e.g. be entirely accidental. To give an obvious example of this, say e.g. that 

future scientists establish with absolute certainty, that my writing this sentence 

causes the near extinction of the human race 200 years from now.31 It is doubtful 

                                                           
29

 As I will elaborate later on, it is not the only possible interpretation of this link. 

30
 ¢ƘŜ άƳƻǊŀƭέ ǇŀǊǘ ƛǎ ƴƻǘ ƴŜŎŜǎǎŀǊƛƭȅ ƛƴ ǘƘŜ ǿƻǊƭŘ ƛƴ ŀ ǎŜƴǎŜ ǘƘŀǘ ƛƳǇƭƛŜǎ ƳƻǊŀƭ ǊŜŀƭƛǎƳΦ 

31
 Joel Feinberg and H.L.A. Hart have both given an account of the centrality of this condition both 

for moral responsibility, and its legalistic application and rationale (Feinberg, J. 1970 and Hart, HLA. 



50 
 

that any surviving future reasonable person with this information in hand, would 

consider me morally responsible for this outcome based solely on this fact about 

the causal relationship between me and that outcome. More is needed.32 If I am 

merely causally responsible, that outcome is not attributable to me as an agent, 

but merely attributable to me as a thing (e.g. my fingers punching keys). Because 

it is insufficient for attributability responsibility, it is thus also insufficient for 

direct moral responsibility. 

 

In order to shed light on whether causal responsibility is a necessary condition for 

moral responsibility, I will need to examine the particular notion of causation 

which is at the heart of that condition. The most common understanding of 

άcauseέ with regards to moral responsibility today, is the counterfactual analysis 

of causation33. On the counterfactual analysis, in its simplest form, one event 

causes another event, if the latter event depended on the former (Lewis, 1973)34. 

To give an example of this analysis in action, we might imagine the following: the 

lightning struck the thatch roof and the house burned down. If lightning had not 
                                                                                                                                                    
1968). For a more recent discussion of this conditions see Sartorio, C. (2007). Some account of 

causal responsibility can be traced all the way back to Aristotle, in his deliberations on voluntary and 

involuntary actions. (Echeñique, J 2012). 

32
 As I will argue in the next chapter, part of what is needed is some degree of awareness on my part 

that my actions will make a causal contribution to such a harm. 

33
 originally sketched by Hume (2003: 122), but thoroughly developed by Lewis, D. 1973. 

Further, its popularity is documented by e.g. Bennet, J. 1987, Goldman, A. 1999 and 

Sartorio 2004. An alternative theory of causation which is the regularity analysis. However, the 

regularity analysis has fallen out of fashion lately, and is certainly less pervasive in writings on moral 

responsibility. Further, there are various substantive criticisms against (e.g. it fails to distinguish 

between causes and mere correlates (Kutz, C. 2007)), which I will not go into here. Further, since this 

analysis shares the same drawbacks as the counterfactual model of causation with regards to the 

voting case, I will not give it any significant attention due to lack of scope. But, if someone were able 

to give a positive account of the causal responsibility of the individual voter, based on this account, 

this could of course potentially affect the verdict in this case. 

34
 This is stated in its simplest form, which is not without problems. There are other ways of stating 

this, e.g. probabilistically, where the probability of the consequent event obtaining would vary if the 

antecedent event obtained (Lewis, 1986: 120-1). I will however focus on the simple account here for 

purposes of clarity. 
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struck the thatch roof, the house would not have burned down. Or to take a 

clearly morally significant example: Paul shoots Susan, and Susan dies from the 

injury. Had Paul not shot Susan, Susan would not have died from the injury. In 

these examples, the lightning strike caused the fire, and Paul caused the death of 

Susan, because these outcomes were dependent on the relevant actions. The 

counterfactual analysis is by no means unproblematic, but I will not attempt to 

engage with any of the problems in any great detail.35 However, at least two 

features of this analysis make it a relevant candidate for an account of causal 

responsibility. One, it does seems to capture our ordinary way of thinking about 

causes in many instances, both with regards to agents, and with regards to 

outcomes in the physical world. The reason isthat it attempts to pinpoint the 

exact cause of something in a clear way as indicated by the previous examples. 

Two, it seems, as noted, that the counterfactual model of causation, or at least 

something close to it, is implicitly accepted by many writers on moral 

responsibility when accounting for moral responsibility for outcomes, or when 

highlighting problems with doing so. 

 

If something like the counterfactual analysis explains whŀǘ ǿŜ ƳŜŀƴ ōȅ ΨŎŀǳǎŀƭΩ ƛƴ 

causal responsibility, causal responsibility as a necessary condition and a 

grounding claim may be problematic right off the bat. The problem relates to 

omissions. The problem is that it seems clear that we can attribute outcomes to 

individuals, which come about in light of omissions. However, some argue that 

omissions are not clearly causes. If they are not causes, but we can attribute 

outcomes of omissions to agents, then causal responsibility cannot be a necessary 

condition for attributability. If causal responsibility is not a necessary condition for 

attributability, we need to revise the assumption from chapter 2, that causal 

responsibility, upstream control and the cognitive condition are individually 

necessary, and jointly sufficient for attributing an outcome to the individual.36 If 

                                                           
35

 It is simply outside the scope of this project to defend the counterfactual analysis and it would get 

in the way of actually applying causal responsibility to the case. See e.g. Beebee, Hitchcock, & 

Menzies, 2009 for a comprehensive overview of the discussion. 

36
 [Ŝǘ ƳŜ ǎǳƳ ǳǇ ǘƘŜ ŀǎǎǳƳǇǘƛƻƴ ŦǊƻƳ ŎƘŀǇǘŜǊ нΦ ¢ƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ŘƛǊŜŎǘ ƳƻǊŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ŦƻǊ ŀƴ 

outcome, presupposes that an outcome can be attributed to the individual (attributability 



52 
 

they are not individually necessary and jointly sufficient, we have to revise the 

overall applied strategy for this project in some way. So far the strategy was to 

simply assume that the individual had upstream control37, and then examine in 

turn whether she fulfilled the other two conditions. If she did, then we could 

attribute the outcome to her, opening her up to an ascription of accountability 

responsibility, and thus moral responsibility. If she failed on just one of the two 

conditions, then we could conclude that she was not morally responsible. 

However, if omissions are not causes, but we can be directly morally responsible 

for the outcomes in light of omissions, this means that causal responsibility is at 

best a part of a necessary set of disjunctive conditions. If that is the case, we 

cannot exclude her moral responsibility for policy outcomes by simply ruling out 

her causal responsibility. Therefore, we need to examine omissions in more detail, 

to see whether they indeed constitute a problem for the claim that causal 

responsibility is a necessary condition for direct attributability responsibility. 

 

Firstly, it does indeed seem intuitively clear that we can attribute an outcome to 

the individual in light of an omission. Example: I have promised to watch my 

ƴŜƛƎƘōƻǳǊΩǎ Ŏŀǘ ŦƻǊ ŀ ƳƻƴǘƘ ǿƘƛƭŜ ǎƘŜΩǎ ŀǿŀȅ ƻƴ ƘƻƭƛŘŀȅΦ 5ǳǊƛƴƎ ǘƘŀǘ ƳƻƴǘƘΣ L ŀƳ 

too lazy to feed the cat, which then is dead from starvation when my neighbour 

returns from holiday. It seems clear that I can be morally responsible for the 

outcome of that omission, i.e. we can attribute the horrible condition the cat is in 

to me, even though it is the result of an omission, and not a positive action on my 

part. However, the idea that omissions can be causes is contentious (The 

contention e.g. documented in Sartorio 2004, and Beebee, Hitchcock, & Menzies, 

(2009)). Some will claim in the cat example from before, that there is no obvious 

action or outcome which actually occurs and originates in me, which has the 

Ŏŀǳǎŀƭ ǇƻǿŜǊ ƻŦ ǇǊƻŘǳŎƛƴƎ ǘƘŜ ƻǳǘŎƻƳŜ ƻŦ ǘƘŜ ŎŀǘΩǎ ŎƻƴŘƛǘƛƻƴΣ ŀƴŘ ǿƘƛŎƘ ς if I had 

                                                                                                                                                    
responsibility). As suggested in chapter 2, causal responsibility, upstream control, and the cognitive 

condition are individually necessary, and jointly sufficient for attributing moral responsibility to the 

individual. 

37
Recall, to have upstream control means that one is not forced by antecedent circumstances (e.g. 

physically pushed) and fulfilled the freedom-relevant condition pertaining to the discussion of free 

will and determinism. 
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not done it ς the outcome would not have obtained. This rests on the 

understanding that only events can be causes (have causal power), where events 

aǊŜ ŘŜŦƛƴŜŘ ŀǎ άpositive occurrences with definite spatiotemporal locationsέ 

(Sartorio 2007: 752). An absence then does not conform to that definition (Dowe 

2001). If we accept that absences are not causes, we may still be able to give 

some counterfactual explanation for how the cat died, or how a broader causal 

pattern of events obtains which bring about the outcome of the cat dying, and 

where the cat would not have died if that pattern of events had not obtained. 38 

What we lack however, are clear grounds for claiming that my omission was the 

cause of that outcome. 

 

In spite of omissions seemingly lacking causal power, many will still share the 

intuition that the outcome of the cat dying can be attributed to me. However, if 

omissions are not causes, and if causal responsibility is a necessary condition for 

attributability, then the cat example, and other examples like it, seem to rule out 

attributability responsibility in omission cases. Indeed, since our intuitions in 

omission cases strongly suggest that we can attribute the outcome to the 

individual. This has led some writers to conclude that causal responsibility is not a 

necessary condition for attributability at all (See e.g. Driver p423 in Sinnott-

Armstrong 2008). This conclusion, though tempting, comes in conflict with the 

intuition that there is a significant moral difference between attempting to bring 

about O, and actually bringing about O. Imagine three roughly sketched scenarios 

involving me and an innocent target:  

 

1) I shoot my gun at someone, and miss the target.  

2) I shoot my gun at someone and hit the target, killing the target.  

3) I shoot my gun at someone, miss the target, but they die of an 

unrelated heart attack at the same moment the bullet passes by the 

target.  
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 Lewis e.g. holds this view, and argues that though we can explain the relevant omission-related 

outcomes in terms of certain patters of positive events, it is inappropriate to claim that any non-

event caused the particular outcome (Lewis 1986: 188). 
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Assume the only difference is the causal component. Presumably our intuitions 

will vary across cases. In case 1) I am clearly not morally responsible for the 

outcome of the death of the target, because the target is simply not dead. In 2) I 

am clearly morally responsible for the death of the target, and the most obvious 

explanation is that this is simply because I caused her death. In case 3) I am not 

morally responsible for the death of the target, even though she is dead. The 

distinguishing feature with regards to when I am morally responsible for the 

outcome of the target dying, seems intuitively to be that I actually bring about the 

outcome i.e. my causal responsibility. We may find it appropriate to throw me in 

jail in all three cases, because I am a dangerous person, who tries to do bad 

things. But only in one case does it seem appropriate to say that I am morally 

responsible for the outcome. Only in one case is the outcome attributable to me. 

Causal responsibility seems, at least in some cases, to ground moral responsibility. 

This suggests that actually causing the outcome makes a clear moral difference to 

when an outcome can be attributed to the agent. If we accept this, it seems 

appropriate to examine whether omissions can be incorporated into the concept 

of causal responsibility.  

 

One proposal of how to incorporate omissions into causal responsibility is to 

include what Phil Dowe calls 'Quasi-causation' as a sufficient condition for causal 

responsibility. To be the quasi-cause of something, instead of a fully-fledged 

cause, then suffices for causal responsibility for it. We should understand this as a 

supplement to the counterfactual model of causation, and not an alternative 

model as such. This supplement then attempts to explain the intuitions we have in 

omission-type cases that the individual produces the outcome. Quasi-causation 

obtains, where the mere possibility of causation is a kind of causation. Phil Dowe 

claims that in many cases this grounds our intuitions of causation with regards to 

a non-event. With regards to attributability, quasi-causation and causation are 

then disjunctive necessary conditions for causal responsibility. I.e., an agent is 

then attributability responsible for O, if the agent is causally or quasi-causally 

responsible for O. (Sartorio, C, 2007: 53). On this account, if it is true that had I fed 

the cat, it would still have been alive, then I am quasi-causally responsible for its 

death when I do not feed it. The problem with this view is that quasi-causation 
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and thus causal responsibility overgeneralises as it is simply too easy to come by, 

which thus seems to trivialise causal responsibility it as a grounding claim. The 

queen of England is quasi-causally responsible for the 9/11 attacks, because if she 

had called the CIA a week before the incident and explained to them in detail 

about the impending attack, presumably (or let us just assume), the incident 

would have been averted. The cat not spontaneously developing the ability to 

shop for food at the local pet store is causally responsible for its starvation. Pol 

Pot not coming back to life, breaking down the door, and feeding the cat is also 

casually responsible. In this case, causal responsibility is too easy to come by, and 

thus loses its significance as a grounding claim for moral responsibility. The 

inclusion of quasi-causation under causal responsibility hardly salvages causal 

responsibility as a necessary condition for moral responsibility39. It trivialises the 

condition because it is too easy to fulfil. The assumptions that causal 

responsibility in part allows us to sort through which outcomes should be 

attributed to the agent loses its appeal when almost anything can be a causally 

responsible for an outcome.  

 

The problems with accounting for causal responsibility in omission type cases, has 

motivated an important response. Instead of focusing on metaphysical causation 

as a basis for causal responsibility, the strategy should instead be to try to link the 

omission to a normative aspect of the agent in question, specifically our intuitions 

of moral responsibility, as a way of tracing out the relevant causes from the 

irrelevant ones (Thomson, J. 2003 and Smiley, M. 1992). The reason the queen of 

England is not causally responsible for the 9/11 attacks, is because appropriate 

ascriptions of moral responsibility trace out the normatively relevant notion of 

causing something. So if I promise to water your expensive plants while you are 

away and the plant dies, this outcome is clearly attributable to me, even though it 

is an omission. It is attributable to me because that particular omission should in 

this case actually be understood as a cause. The reasons it should be understood 

as a cause is because our intuitions of moral responsibility trace out the moral 

significance of this particular omission as something I brought about. As Marion 
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 A version of The Queen of England case is not mine, and is used by quite a few different writers 

(Beebee, Hitchcock, & Menzies, 2009). 
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Smiley writes, when determining causal ǊŜǎǇƻƴǎƛōƛƭƛǘȅΣ άǘƘƻǳƎƘ ǿŜ Ƴŀȅ ǘƘƛƴƪ ƻŦ 

ourselves as discovering the objective causes of harm, we in fact import into our 

causal analysis an assortment of more purely conventional attitudes about whose 

interests count in societyέ (Smiley 1992: 255). Expanding somewhat on this view, 

the question of what an appropriate causal relationship is, then takes a back seat 

to other aspects of our analysis of moral responsibility, at least in some cases. Not 

necessarily to the extent that it lets us attribute causal relationships where there 

clearly are none, but the particular relevant notion of a causal relationship 

necessary for moral responsibility, may to an extent be a matter of convention, 

rather than metaphysical causation. And ς this is the claim ς since our normative 

intuitions in a given case suggest that some omissions are important causes, this 

lends credence to such a claim based on this type of analysis. This then removes 

the fear of potential omissions overgeneralizing, because not all omissions count, 

ŜΦƎΦ ƴƻǘ ǘƘŜ vǳŜŜƴΩǎ ƻƳƛǎǎƛƻƴΦ The Queen is not morally responsible, thus she is 

not causally responsible. 

 

Though this sounds promising, it causes a potential problem for the strategy of 

this project, and thus with answering the overall question. Causal responsibility 

may still be a necessary condition for attributability responsibility. However, if we 

have to rely on intuitions of moral responsibility to determine what it is the 

individual is causally responsible for, it becomes difficult to ascertain whether the 

individual is morally responsible in the first place, in cases where we lack clear 

intuitions of moral responsibility going in, as in the voting case. Recall, the 

strategy was to examine whether the policy outcome could be attributed to the 

citizen via voting. If it could, this would then open her up for an ascription of 

moral responsibility.40 Specifically, in order to test whether she was attributability 

responsible, the strategy was to examine whether she fulfilled the individually 

necessary and jointly sufficient conditions for attributability. But, if one of those 

individually necessary conditions can only be ascertained if we already have a 

clear sense that she is morally responsible, that undermines this strategy (because 

we do not have a clear sense). In cases where we have unclear intuitions going in, 

                                                           
40

 Recall, moral responsibility plausibly had two parts: attributability- and accountability 

responsibility.  
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such as in the case of individual moral responsibility for policy outcomes, we need 

a strategy for deriving a verdict. It would be helpful if we could focus on the 

question of causal responsibility, and then use any conclusions regarding the 

ŎƛǘƛȊŜƴΩǎ causal responsibility to shed light on the overall question of whether the 

citizen is then morally responsible. However, this is not possible in the current 

case, because we have no clear means of ruling out her causal responsibility. 

There could always be some omission which could be traced out if we had clear 

intuitions of moral responsibility. 

 

A possible way to save the strategy is to simply concede that our moral intuitions 

are instructive in sorting through all the possible omissions which are possible 

causes of the outcome. However, this does not rule out that we can then still hold 

that in cases of positive actions όƻǊ ŎŀǎŜǎ ƻŦ Ψpositive agencyΩ as Fischer and 

Ravizza calls it, 1998: CH5), we can still determine the cause without clear moral 

intuitions going in, in light of the counterfactual analysis of causation. In cases of 

positive actions, there is usually not an extreme range of possible relevant causes 

to choose from, so we do not need our intuitions of moral responsibility to sort 

through them all. In light of this, we can then for the sake of this project, focus on 

cases where the individual performs an actual positive action, and see whether 

she is then causally responsible for policy outcomes via voting, in accordance with 

the strategy proposed in the previous chapter. It is however still important to 

highlight that this constitutes a limitation to the strategy. Recall again: the 

strategy was to examine whether an outcome was attributable to the individual. If 

it was, then she was open for an ascription of accountability. If she was then also 

accountable, she would then be morally responsible for the outcome. So the first 

step was to examine whether the outcome was attributable to her. As suggested 

in chapter 2, it would be attributable to her if she fulfilled three individually 

necessary and jointly sufficient conditions. Specifically, the freedom-relevant 

condition (assumed fulfilled), the causal responsibility condition, and the cognitive 

condition. Therefore, if we can show she is not causally responsible, then we can 

rule out her moral responsibility, because the outcome is then not attributable to 

her. However, if we are unable to evaluate whether she is causally responsible for 

the outcome in light of an omission, since we lack the moral intuitions to sort 
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through all the possible omissions, then we cannot rule out her causal 

responsibility, even if we can rule out that she is causally responsible in light of a 

positive action. Any negative conclusion about her direct moral responsibility will 

then contain the caveat that it only pertains to positive actions, not omissions.  

 

Summing up this section: causal responsibility is plausibly a necessary condition 

for moral responsibility for outcomes and causal responsibility seems to ground 

moral responsibility. Further, causal responsibility can presumably be understood 

in accordance with the counterfactual analysis of causation. A contention in 

relation to this was that omissions, or rather absences, are not clearly causes. It 

however still seems clear that we can be morally responsible for outcomes in light 

of omissions. If this is true, and if we accept that we can be morally responsible 

for outcomes of omissions, then causal responsibility is not a necessary condition 

for moral responsibility. The solution to this was to accept that omissions were 

quasi-causes, and then accept that causation and quasi-causation are necessary 

for causal responsibility disjunctively. The acceptance of omissions as a type of 

cause produced a problem for the strategy introduced in the previous chapter. 

This strategy was to test whether the individually necessary and jointly sufficient 

conditions were satisfied in the voting case. However, because quasi-causation 

overgeneralized, we needed some way of sorting out the relevant causes. The 

suggestion adopted from Thomson and Smiley, was to employ our normative 

intuitions to trace out the relevant causes for testing. However, since we do not 

have any clear intuitions of moral responsibility in the current case, we cannot 

trace out any relevant omissions, even if there would be some if we had clear 

moral intuitions. So simply showing that the individual does not produce the 

outcome through her voting action, does not in principle rule out her causal 

responsibility in light of this analysis. The analysis can however still be applied to 

produce a positive verdict. If the individual voter is causally responsible for policy 

outcomes, then the condition is satisfied, potentially grounding an ascription of 

moral responsibility. Further, it can also be applied to examples of positive action, 

and we can at least potentially rule out that she is causally responsible in those 

cases. 
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3.3  How c ausal responsibility can be undermined  

Assuming causal responsibility in positive action cases is a necessary condition for 

attributability responsibility, there are two obvious ways causal responsibility can 

be undermined. The first pertains to whether the outcome even obtains. If e.g. 

the policy outcome never comes about, the citizen can clearly not be causally 

responsible for it. There are many reasons why an outcome does not come about. 

E.g. the relevant policy (or relevant candidate) may simply have failed to acquire a 

sufficient number of votes. Or perhaps no political candidate wanted to make it 

part of her base. Or, as is the case in proportional representation systems, the 

relevant party or politician may try to get elected with the promise of 

implementing a given policy. However, due to these systems tending to produce 

minority governments, she, or her party, usually has to broker alliances with other 

parties. In that case, it is not given that she will be able find agreement on that 

particular policy. The second obstacle is more interesting. This obstacle 

constitutes a challenge even if the outcome obtains. It pertains to whether the 

individual can be said to have made a contribution at all, in voting-style 

άǘƘǊŜǎƘƻƭŘέ cases (more on thresholds later). This last obstacle concerns the 

problem of ΨoverdeterminationΩ. Overdetermination occurs when more than a 

sufficient number of causes are in play. When they are, it is not obvious that the 

outcome depended on any of the causes, taken individually. If the outcome did 

not depend on any of the individual causes, this seems to lead to the conclusion 

that none of them causes the outcome. Applied to the voting case ς if no 

individual voter causes the outcome, then no individual voter is causally 

responsible for it. If causal responsibility is a necessary condition for direct 

attributability responsibility, then this leads us to the conclusion that the voter 

cannot be directly morally responsible for the voting outcome, and thus not the 

policy outcome of which the specific voting outcome was a precondition. The 

second problem is more interesting, and requires a more expedient solution, since 

it concerns whether we can be causally responsible in voting cases in principle. I 

will focus entirely on the problem of overdetermination, and whether it 

undermines causal responsibility. The previous obstacles narrow the field of what 

particular outcomes a voter can be causally responsible for, if she can be causally 
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responsible in principle, but they do not undermine her causal responsibility in 

principle. 

 

I will firstly elaborate what is meant by overdetermination, and why 

overdetermination is a problem for an ascription of individual causal 

responsibility.  Then I will show how overdetermination is a problem in the voting 

case specifically. Lastly, I will show that when the voting case is interpreted as a 

specific type of overdetermination case, namely as a pre-emption case, this allows 

for an ascription of causal responsibility. Lastly, I will conclude that contrary to 

first appearances, this solution is not at all promising. We therefore seem to have 

to conclude that the voter is not causally responsible for policy outcomes, due to 

the problem of overdetermination, at least, if we ignore the possibility of some 

omission being a relevant quasi-cause. 

3.3.1  Introducing symmetrical and asymmetri cal  

overdetermination  

Overdetermination comes in two varieties, ΨsymmetricalΩ and ΨasymmetricalΩ and 

whether we should interpret the voting case as one or the other, may affect 

whether we can ascribe causal responsibility to the individual voters. Symmetrical 

overdetermination occurs when a particular event is caused by two or more 

causes, and where more than enough causes are active and thus sufficient for 

bringing about the event, and where the event had not obtained if none of the 

causes had been in effect. An example of this is the classic firing squad case of 

multiple (e.g. 10) shooters all hitting at the same instance, in the same place, but 

where a smaller subset (e.g. three) of them hitting would have been sufficient to 

kill the victim. Because more than the required number of shooters hit, the 

outcome is symmetrically overdetermined. It did not depend on any single 

individual (even though it depended on a group). Asymmetrical 

overdetermination on the other hand occurs when more than enough causes are 

active, and thus sufficient for bringing about the event, but where there is a 

discrepancy between the causes, which allows us to single out certain causes as 

more or less significant to bringing about the outcome. This would e.g. be the case 
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when some of the shooters have bigger guns, or where there is a temporal 

discrepancy between the individual shooters (Lewis, 2000: 182). In the following, I 

will examine whether the voting case should be interpreted as one or the other, 

and why this is relevant.  

 

On the counterfactual analysis of causation, the individual does not obviously 

cause the outcome in cases of symmetrical overdetermination. The reason is, had 

she not fired her rifle, the victim would still have been killed. This does of course 

not mean that a conjunction of causes did not bring about the outcome (Lewis 

1986: 199 and 2000: 182). If a sufficient number of shooters had not fired, the 

outcome would not have come about, so we can clearly conclude that the 

outcome depended on a number of shooters firing their weapon at the target. But 

since we are trying to account for the causal responsibility of the individuals as 

individuals, this in itself does not straightforwardly mean that the individual is 

directly causally responsible, just because the group is, or a subset of the group of 

individuals are. The problem is that it seems we are forced to say that the 

individual participant is not causally responsible for the outcome as an individual. 

The outcome did not depend on her contribution. The exact same outcome would 

have obtained whether she participated or not. If the voting case is then an 

example of symmetrical overdetermination, that is a problem. It is a problem 

because if causal responsibility is a necessary condition for direct moral 

responsibility in cases of positive actions, then the individual is simply not causally 

responsible. If she is not causally responsible, we cannot attribute the outcome to 

the individual. If we cannot, then she is not morally responsible in light of the 

strategy specified in chapter 2.  

 

As noted, in the case of asymmetrical overdetermination, contrary to symmetrical 

overdetermination (Lewis, D. 1986: 171, Moore, M. 2009: 86), something 

separates the causes. I will focus on one such notion of separation, namely the 

temporal. This is also known as Ψpre-emptionΩ, precisely because one cause 

temporally pre-empts another. Here we have two or more potential causes, 

where one actually causes the effect, but if it had not, some other cause would 

have (Lewis 2000: 182). A case of asymmetrical overdetermination could then be 
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where there is a small temporal discrepancy between the shooters in the firing 

squadΣ ōǳǘ ǿƘŜǊŜ ƻƴŜ ǎƘƻƻǘŜǊΩǎ ōǳƭƭŜǘ ǊŜŀŎƘŜǎ ǘƘŜ ǾƛŎǘƛƳΣ ŀƴŘ ƪƛƭƭǎ ƘƛƳΣ ǇǊƛƻǊ ǘƻ 

the other bullets arrival, but where insofar as she had missed, someone else 

would have hit the target and dealt the killing shot.41 In the pre-emption case, it 

ǎŜŜƳǎ ŀǘ ŦƛǊǎǘ ƎƭŀƴŎŜ ŀƭǎƻ ǘƻ ōŜ ǘƘŜ ŎŀǎŜ ǘƘŀǘ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ŎƻƴǘǊƛōǳǘƛƻƴ ŘƻŜǎ ƴƻt 

matter. The reason is, the individual, even though her bullet reached the victim 

first, can still claim that the outcome would have obtained even if she had not 

fired her rifle. It did not depend on her shot. However, though this would have 

been the case under symmetrical overdetermination, it is not necessarily true in 

the pre-emption case. According to e.g. David Lewis, there are clearer grounds for 

the claim that at least some of the participants are individually causally 

responsible on the pre-emption case, than in the case of symmetrical 

overdetermination.  

 

The reason pre-emption cases are less problematic cases of overdetermination, is 

that we are permitted to understand causation in terms of a whole causal chain, 

not just a single cause and a single outcome. In the pre-emption case, though it is 

true that if the first shooter had not killed the victim, the second shooter would 

have, it is ς or so the claim goes - not true that the same causal chain would have 

obtained. It would have been a different causal chain altogether that would have 

obtained. Because of this, it would have been a different event, or rather, a 

different compound event altogether. David Lewis refers to this permissible 

ǾŀǊƛŀōƛƭƛǘȅ ƛƴ ǘƘŜ ŘŜǎŎǊƛǇǘƛƻƴ ōŜǘǿŜŜƴ ŜǾŜƴǘǎ ŀǎ άŦǊŀƎƛƭƛǘȅέ ό[ŜǿƛǎΣ 5Φ нлллύΦ LŦ ǿŜ 

accept this, then some shooters can still be the cause of the event, specifically the 

first x number of shooters sufficient for bringing about the outcome. If it took 

three shooters, but 10 actually shot, then we may be allowed to say that the first 

three are causally responsible. Specifically, imagine I am a shooter in the firing 

squad. Assume that it took three hits to kill the victim, and assume that I was 
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 Overdetermination may be asymmetrical in other ways than in the temporal aspect. E.g. some 

causes may be stronger than other causes. E.g. in a tug-o-war, the number of people pulling on one 

side, and the force they transmit to the rope may be more than enough for bringing about the 

outcome of their side winning, but presumable some of the rope pullers are also going to be 

stronger than others, meaning that they will have a different effect on the rope. 
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shooter number three. Assume also that there is a temporal discrepancy between 

the shooters. In this case, I (and the other first two shooters) am the cause of a 

specific causal chain obtaining. This is the case because that chain had not 

obtained if I had not shot. Had I not shot my gun at the victim, event A, or causal 

chain A, which among other things includes me hitting the target, and the victim 

dying, would not have obtained. Instead another event B, or causal chain B would, 

instead have obtained. That event would have contained a different configuration 

of shooters. I am thus causally responsible for event/causal chain A, because that 

event depended on me shooting. 42 If the voting case is a case of asymmetrical 

overdetermination, then we may have grounds for holding the voter causally 

responsible.  

 

Symmetrical overdetermination on the other hand does not clearly allow for such 

a liberal description of the event. Due to the symmetrical nature of the case, there 

is no relevant discrepancy (e.g. temporal) between the causes which allows for an 

alternative counterfactual construal of the whole causal chain as a separate event, 

which includes the outcome. It is exactly defined as a case where all the causes 

are symmetrical. If construed as a whole chain, that is it. If that chain does not 

obtain, then the whole causal chain fails to obtain. So the individualΩǎ contribution 

has to be evaluated within the particular chain of events that obtains, and goes 

through the individual. !ƴŘΣ ƛƴ ǘƘŀǘ ǇŀǊǘƛŎǳƭŀǊ ŎƘŀƛƴ ƻŦ ŜǾŜƴǘǎΣ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ 

contribution is overdetermined. Thus the outcome did not depend on the 

contribution of the individual, and she is not causally responsible. 
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 A point to note here, is that not every asymmetry will count as relevant, and events can be 

individuated too fine-grained, as e.g. Moore, M.(2009) points out, when he asserts that it generates 

άŜƴƻǊƳƻǳǎ ǇǊƻƳƛǎŎǳƛǘȅέ όƛōƛŘΥ пмоύΦ 9ΦƎΦ ǿŜ Ŏŀƴ ƛƳŀƎƛƴŜ ŀ ǎŎŜƴŀǊƛƻ ǿƘŜǊŜ мл ǇŜƻǇƭŜ ŀŎǘ ƛƴ ŀ ǿŀȅ 

which seemingly overdetermines some outcome symmetrically, e.g. it only took five to produce the 

outcome.  We then come to know that one of the individuals as the only individual wore a hat. So 

seemingly, if he had not participated, it would have been a completely different event, because it 

would then not have been a compound event which included one hatted participant. So the hatted 

person actually caused the whole event, right? Clearly not. The hat is intuitively inconsequential to 

the description of the event. 
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3.3.2  Voting ï a threshold case  

The question is now whether we should understand the voting case as an 

overdetermination case at all. I will argue that we should. The question then 

becomes whether it is a case of symmetrical or asymmetrical overdetermination 

(pre-emption). If it is a case of symmetrical overdetermination, then we seem 

forced to conclude that the individual is not causally responsible, since the 

outcome does not depend on her contribution. If it is instead a case of 

asymmetrical overdetermination, the individual may potentially be causally 

responsible. 

 

In order to answer whether it is an overdetermination case, I first need to 

elaborate the voting case itself. In order to do this, it will be helpful to distinguish 

between two different types of cases. Voting is a case of collective action in the 

plain sense that it involves more than one person. Collective action cases can 

roughly be sorted in to two categories (Tuck 2008: 30). Firstly, there are variable 

outcome cases. These are cases where the outcome is contingent on the 

contributions of many, but where every individual contribution has some ς if only 

minute ς effect on the overall outcome. So if we take global warming as an 

example, we can say that the amount of CO2 the individual contributes to the 

atmosphere, will theoretically ς everything equal ς have some very minute effect 

on the global temperature. Secondly, there are threshold cases. A threshold case 

is one relating to the proverb of the straw ǘƘŀǘ ōǊŜŀƪǎ ǘƘŜ ŎŀƳŜƭΩǎ ōŀŎƪΦ Lƴ ǘƘƛǎ 

sense, there is a certain threshold which has to be filled until some specific 

outcome obtains. Anything short of that, or beyond that threshold, does not 

contribute to the outcome. If the threshold is not met, the outcome of the back 

breaking does not obtain43. If it is ƳŜǘΣ ǘƘŜ ŎŀƳŜƭΩǎ ōŀŎƪ ōǊŜŀƪǎΣ ōǳǘ ƛǘ ŘƻŜǎ ƴƻǘ ς 

let us assume - break to a larger extent, or once more (assuming it is a binary 

ǊŜƭŀǘƛƻƴύΦ {ƻ ǿƘŜƴ ǿŜ ǿŀƴǘ ǘƻ ǘƛŜ ǘƘŜ ŀƎŜƴǘΩǎ ŎƻƴǘǊƛōǳǘƛƻƴ ǘƻ ǎƻƳŜ ƻǳǘŎƻƳŜ in 

collective action cases, it may in some cases relate to the first category (variable 
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 The exampƭŜ ƛǎ ƴƻǘ ŜƴǘƛǊŜƭȅ ŀǇǘΣ ōŜŎŀǳǎŜ ƛƴ ǘƘŜ ǳƴŦƻǊǘǳƴŀǘŜ ŎŀƳŜƭΩǎ ŎŀǎŜΣ ƛǘ does actually also 

contribute to the strain on its back. In a regular threshold case in the sense I am using the term, this 

is not the case. 
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outcome case) in the sense that it is a part (e.g. a small part) of the whole 

outcome. In this case it is then at least this small part the agent is causally 

responsible for (and potentially morally responsible for). If it is the second type, 

i.e. a ǘƘǊŜǎƘƻƭŘ ŎŀǎŜΣ ƛǘ ƛǎ ŀ ƳŀǘǘŜǊ ƻŦ ŘŜōŀǘŜ ǿƘŀǘ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ŎƻƴǘǊƛōǳǘƛƻƴ ƛǎ. 

I.e., it is a matter of debate what the individual is causally responsible for. 

Overdetermination does not occur in the variable outcome case, but it can occur 

in the threshold case. It occurs if more than enough contribute to filling the 

threshold. Questions of who is causally responsible for what, seem immediately 

easier to settle in variable outcome cases, because we can see the direct effect of 

the agents contribution to the relevant outcome. Even if the contribution is a 

minute contribution, it is at least something she causes.44  

 

Because the voting case is a threshold case, it is an apt candidate for being an 

overdetermination case, precisely because in all but the most unlikely of 

scenarios, the number of votes that are cast, exceeds the threshold. There is one 

extremely unusual scenario in which the threshold is met, where it is not a case of 

overdetermination. This case is one where the threshold is met exactly. So 

assume 40 people vote for candidate A, and 41 people vote for candidate B. In 

this case the winning threshold is met. But, only by one vote. The interesting thing 

to note is that the outcome is here dependent on all of the voters. Taken 

individually, holding the acts of the other voters constant, the outcome depends 

on each voter actually voting. The case is thus not an overdetermination case at 

all. The outcome depends on each individual voter contributing, individually. The 

threshold requirement is exactly met. Counterfactually, if only one of the voters ς 

Paul ς had failed to vote, the voting outcome would have been a draw, and B 

would not have won. Therefore, Paul, taken in isolation, is the cause of the 

                                                           
44

 As Jonathan Glover (1975) argues, the variable outcome case can seemingly be construed as a 

threshold case of sorts. Specifically, it can be construed as a threshold case in the sense, that there is 

a threshold to be met before a discernible difference in the outcome obtains. If e.g. a cubic inch of 

CO2 is expelled, the impact to this on global warming will presumably be so small that no person or 

animal alive now or in the future, will register the harmful effect of such a minute increase in global 

warming. So in that sense we may talk about a threshold even in variable outcome cases, i.e. a 

threshold of compound significance. 
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outcome on the counterfactual analysis of causation. But not just Paul of course. 

This is also true for of every single voter who supported B, taken in isolation, 

holding everything equalΦ 9ǾŜǊȅƻƴŜ ƛǎ ŀ άǇƛǾƻǘŀƭ ǾƻǘŜǊέΦ ¢ƘŜ ƻŘŘ thing is of course, 

that had just one more voter, Tim, decided to vote for B that day instead of 

staying home, in which case the division had been 40/42, the outcome would 

have been overdetermined. In that case, the outcome does not depend on any 

individual contributor (though it does depend on a group of individuals, 

obviously). This is odd, because in the 40/41 case, all are pivotal voters, and all are 

clearly causally responsible. They are causally responsible because for each we 

can say that the outcome depended on them. In the 40/42 case, none of them 

were causally responsible, because the outcome did not depend on their 

individual contribution. This should indeed strike us as odd, especially if an 

ascription of attributability responsibility and ultimately moral responsibility, 

depends on whether there were 41 or 42 people who voted in favour. So the 

voting case is almost always an overdetermination case. Only in the smallest scale 

voting cases, is the winning outcome unlikely to be overdetermined. So we can 

safely assume overdetermination holds. The relevant question is simply what kind 

of overdetermination occurs in the voting case.  

3.3.3  Voting -  a pre -emption case  

I will now try to argue that the voting case, perhaps contrary to first appearances, 

can be described as a case of asymmetrical overdetermination, i.e. a pre-emption 

case. Recall, a pre-emption case is a case where there is a temporal discrepancy 

between the individual agents in question. This discrepancy lets us treat the 

counterfactual scenario as a different causal chain all together. Specifically, if Paul 

was part of the necessary set of votes45, the case in which Paul fails to vote, is a 

different compound event. Because it is a different event altogether that obtains 

if he does not vote, the outcome in the scenario where Paul actually votes, 

thereby ŘŜǇŜƴŘǎ ƻƴ tŀǳƭΩǎ ǾƻǘŜΦ Therefore, Paul is here causally responsible 

assuming the counterfactual analysis of causation. Indeed, it is not just Paul who 

                                                           
45

 I.e. the first x number of votes required to make the candidate win. 
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is causally responsible. Everyone who is part of the causally efficacious set is.46 

Specifically, everyone in the set of voters who were necessary for winning the day, 

is causally responsible. For each and every one of them, it is the case, that had 

they not voted, the total compound event of which the outcome is a part, would 

have been different. Therefore, they are each causally responsible for the event 

that actually obtains.47 

 

A large scale election proceeds very roughly along the following progression. 

People cast their vote in various places, at various times within some previously 

specified timeframe, usually on a single day, with variations depending on time 

zones. Further, some voters cast their vote days in advance and vote by mail. The 

votes are then counted locally, and the results are reported centrally, and the 

overall votes are tallied. At some point a clear winner has emerged, and the 

winner is then declared, usually before the last votes have been tallied. This is a 

rough picture, but the fine details are of less importance here. The important 

thing is that when we think of the voting scenario, we perceive of the voting result 

as an abstraction where all votes count equally, and are counted at the same 

instant. At first glance this seems to support the notion that this voting case is an 

example of symmetrical overdetermination. A somewhat anecdotal piece of 

evidence of this is that we tend not to rush to the voting booth in order to 

increase the likelihood of having a causal say and it is not the case that people 

rush to mail in their votes in an attempt by fill the causally efficacious set. Further, 

people voting in later time zones, do not tend to complain that they are being 

cheated, or that the process is unfair. However, contrary to first appearances, 
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 Note: the Ψcausally efficaciousΩ set is the set of votes required to beat the threshold. If 100 people 
ǾƻǘŜŘ ƛƴ ŦŀǾƻǳǊ ŀƴŘ рл ǾƻǘŜ ŀƎŀƛƴǎǘΣ ǘƘŜƴ ǘƘŜ Ŏŀǳǎŀƭƭȅ ŜŦŦƛŎŀŎƛƻǳǎ ǎŜǘ ƛǎ рмΣ ōŜŎŀǳǎŜ ǘƘŀǘΩǎ ǿƘŀǘ ƛǘ 
took to win. 

47
 E.g. imagine that voters A, B, C, D and E voted for the winner in temporal succession, 

who won by five to two votes. The outcome is then overdetermined, because it only 
required three votes to beat the threshold. The causally efficacious set was three, i.e. A, B, 
C. And the compound event was A, B and C caused the outcome. However, because there 
is a temporal discrepancy between them, it is a case of asymmetrical overdetermination. If 
e.g. B had not voted, then the causal chain would have been A, C and D. This is then a 
different causal chain, or a different compound event. A, B, and C causing an outcome is 
different event from A, C, and D causing that outcome. Therefore, the event that actually 
obtains, i.e. the one where A, B and C constitute the causally efficacious set, depends on 
each individual. 
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there is an actual matter of fact about which votes were actually cast first. All the 

votes have actual names attached to them, in the metaphorical sense of being 

cast by actual distinct individuals. 48 So we can e.g. imagine that Paul was the first 

of the voters who voted for the winning candidate, Susan was the second, Tim the 

third and so on and so forth. The main point here is that even though the results 

are presented as an abstract symmetrical threshold case, there is actually a 

temporal discrepancy between them as causally efficacious set filling causes. The 

outcome is not simply determined when the computer tallies the results. The 

outcome is determined when a sufficient number of votes are cast, votes that are 

individual contributions to the voting outcome. Therefore, the outcome is actually 

pre-empted, not overdetermined in the symmetrical sense.49 This allows us to 

ƛƴǾƻƪŜ [ŜǿƛǎΩ ƴƻǘƛƻƴ ƻŦ ŦǊŀƎƛƭƛǘȅ ŀƴŘ separate counterfactual causal chains. 

Therefore, we can say, that the particular causal chain in which Paul voted, would 

not have obtained if Paul had not voted, as long as his vote was among those that 

filled the set. Therefore, Paul is causally responsible for the event which includes 

the voting outcome. 

 

An obvious question is then whether all those who voted in favour of the winning 

candidate should be considered causally responsible. I would argue that the 

ŀƴǎǿŜǊ ǎƘƻǳƭŘ ōŜ ΨƴƻΩΦ ¢ƘŜ ǊŜŀǎƻƴ ƛǎ ǘƘŀǘ ǎƛƴŎŜ ǿŜ ƘŀǾŜ to accept the temporal 

discrepancy between the voters, we also have to accept a temporal cut off point, 

where it is true that the winning threshold was secured. Beyond that point, i.e. 

beyond the pivotal voter (the voter who secured the outcome), no voter has any 

causal say in the outcome. They have no causal say because the event does not 

depend on them. If Ben (the pivotal voter +1) had not voted, the event would still 

have obtained, or put differently, the causal chain that actually obtained, would 

                                                           
48

 Of course voting is usually done anonymously, so we do not know which ballots represent which 

specific voter. But there is an actually fact of the matter, that every vote represents a unique 

individual. 

49
 It is pre-empted, because if we imagine that the threshold was 41 votes, and Susan was the 41

st
 

voter, then it is true, that if she had not voted, then someone else, say, Allan, who in the actual 

sequence was the 42
nd

 voter, would have been the 41
st
 voters. So Susan pre-ŜƳǇǘŜŘ !ƭƭŀƴΩǎ 

contribution. 
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still obtain. This leads us to conclude that any voter beyond the pivotal voter is a 

superfluous voter, and not causally responsible for the outcome. And if we 

assume that moral responsibility entails causal responsibility, at least in cases of 

positive agency50, then we will also have to conclude that the voters who happen 

to cast their votes after the threshold has been secured, are not morally 

responsible for the voting outcome at all.  

 

Though this account of causal responsibility seems initially promising, there are 

reasons for doubt. Firstly, the causal efficacy of the individual voter is implausibly 

strong. If we accept that the whole causal chain including the ultimate policy 

outcome (which is included in the compound event) is dependent on the vote of 

the individual, this seems like an incredibly significant event which can be 

attributed to the individual. It seems absurd to say that Paul brought about the 

voting outcome. In an ordinaǊȅ ǾƻǘƛƴƎ ŎŀǎŜΣ ǎŀȅ ǘƘŜ ǊŜŎŜƴǘ ¦Y ά.ǊŜȄƛǘέ 

referendum regarding whether to leave the EU, a single vote then plausibly has an 

effect of staggering amounts of utility or disutility (or let us at least assume this 

for the sake of argument). It seems that we are permitted to say that the 

individual caused the entire outcome, and is causally responsible for the entire 

outcome. We are allowed to say this because they whole compound event 

depends on our contribution. This will seem implausible to most, and it should 

leave us to doubt the particular account of causation. 

 

Secondly, it will to many seem extremely unintuitive that the time a vote is cast is 

a plausible cut of point in terms of an ascription of attributability responsibility. In 

order to make this objection clear, imagine a small scale voting case. 

 

Tribal voting: 

A tribe deep in the rainforest is voting on whether to sacrifice the child of 

an innocent tourist, or set her free. Assume for completeness sake that 

they are all aware of what they are doing, and what the moral stakes are. 

Also, no one is coercing them or manipulating them. The voting is done 

                                                           
50

 As opposed to omission cases. 
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anonymously, where the voters put a piece of paper with their vote in a 

bowl, which is then counted at the end of the vote. Further, none of the 

voters had anything to do with capturing the tourist or the child, and none 

of them are going to do the actual deed. They simply vote, that is all. 

Someone else will count them, and carry out the deed. Assume then that 

three people vote against, and seven people vote in favour of sacrificing 

the child. In this case, the required votes to make the threshold were four. 

This then means that the three whose votes happened to be cast last, are 

not causally responsible for the outcome in light of asymmetrical 

overdetermination interpretation of the events. 

 

!ŎŎƻǊŘƛƴƎ ǘƻ [ŜǿƛǎΩ ǎǇŜŎƛŦƛŎŀǘƛƻƴΣ ǿŜ ŀǊŜ ŀƭƭƻǿŜŘ ǘƻ ǇŜǊŎŜƛǾŜ ǘƘŜ ƻǳǘŎƻƳŜ 

dependent on the first four voters, because the particular causal chain which 

actually obtains, would not have obtained if either of them had decided not to 

vote. The last three voters are however superfluous. Assuming we do not know 

which votes were actually the first four which were cast, most will still have the 

intuition that we can attribute the outcome of the innocent child getting 

sacrificed to all of them, even though we know that only a smaller subset could 

have been causally efficacious. This may of course in part be due to our ignorance 

of the actual sequence of the events. Perhaps we are just implicitly concluding 

that for each of the participants, the probability that this agent was part of the 

first four votes, is fairly likely, or at least more likely than unlikely, given the fact 

that the majority voted in favour. Perhaps it is not that we consider them 

attributability responsible per se, rather, we consider it likely that they are 

attributability responsible. However, I would imagine that even if we at some 

point after the voting was done, came to know with absolute certainty the actual 

sequence of events, this would not be sufficient to lead us to conclude that the 

outcome can only be attributed to the first four. In fact, it is plausible that our 

intuitions will be the same across both scenarios. I.e. our intuition will be that the 

outcome is attributable to all of them. In terms of a full ascription of moral 

responsibility, I would imagine that we also have the intuitions that they are all 

morally responsible. This seems to undermine that it is a commitment to 

counterfactual pre-emption that is at the heart of our intuitions of attributability.  
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If voting is an unclear case, we can instead imagine another simple firing squad 

example. Imagine then that the only difference between the shooters is a minute 

temporal, to the shooters unobservable, discrepancy. If we assume the firing 

squad consists of seven shooters, but it only takes four to kill the innocent child, I 

imagine almost everyone will share the intuition that the outcome is attributable 

to all of them. I imagine this is so regardless of the shooting order. But if causal 

responsibility is a necessary condition for attributability, and if the last three 

shooters are not causally responsible, that seems to contradict our strong 

intuition about the attributability responsibility of the shooters, and a fortiori, the 

voters, which is at least a serious blow for the idea that there is something special 

about the temporal order of the votes.  

 

If our intuitions contradict the counterfactual analysis of causation in these cases, 

this may of course hint at the possibility that our intuitions need revision. 

However, as shown, these intuitions are quite resilient across cases. Alternatively, 

it may simply hint at the possibility that the counterfactual analysis, as here stated 

with regards to pre-emption, is simply wrong. It is too inclusive, because it allows 

us to attribute extremely significant outcomes to a single individual, even where 

she is one out of millions of contributors. Further, it is too exclusive, because it 

rules out attributing the outcome to individuals who should clearly be included. 

For at least these reasons, it seems that the pre-emption solution to the problem 

of overdetermination is unsatisfactory. The problem of symmetrical 

overdetermination still stands, and since we lack clear grounds for saying that the 

individual in all but the extremely unlikely case where the voting outcome hangs 

on a single vote is causally responsible, we also lack clear grounds for attributing 

the outcome to the individual. Of course, this does not rule out that the individual 

can be morally responsible, but it may rule out that she can be directly morally 

responsible. 

3.4  Summing up the chapter  

This chapter has proceeded in line with the strategy outlined in the previous 

chapter. Recall ς the strategy was to assume that there were three individually 
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necessary and jointly sufficient conditions for direct attributability. In the 

beginning of this chapter I added credence to the assumption that causal 

responsibility is a natural way of tying an outcome to the agent, i.e. that causal 

responsibility is a necessary condition for direct attributability responsibility. 

Further, I assumed that a natural way of understanding ΨŎŀǳǎŜΩ, was in light of the 

counterfactual analysis of causation. Here an event causes another, if the latter 

depended on the former. I then argued that a problem with this assumption was 

that omissions are not clearly causes. Rather, they seem to be absences of causes. 

However, since it seems plausible that we can attribute outcomes to individuals in 

light of their omissions, this seemed to undermine causal responsibility as a 

necessary condition for attributability. The suggested solution to this problem was 

to treat omissions as a type of cause anyway, i.e. as quasi-causes. This however 

leads to an oversaturation of causes, which required another solution. The 

problem is that causal responsibility is simply too cheap, and an extreme range of 

omissions can be said to be the cause of something, even plainly ridiculous ones. 

If causal responsibility is supposed to tell us something important about when we 

can directly attribute an outcome to the individual, and hold her directly morally 

responsible, this is a problem. It is also a problem for the analysis. The reason is, if 

causal responsibility is not an individually necessary condition, and not part of a 

set of jointly sufficient conditions, then we cannot fully ǘŜǎǘ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ direct 

attributability responsibility in the voting case by examining these conditions. 

Since the voting case is one where we lack clear intuitions going in, this is a 

problem. A response to this problem was to accept Thomson and {ƳƛƭŜȅΩǎ 

suggestion that we should import our normative commitments into our analysis 

of causal responsibility, in order to pick out the relevant omissions ŀǎ άŎŀǳǎŜǎέ in a 

particular case. The problem with this solution was however that it weakens the 

role of causal responsibility as a means for grounding attributability responsibility. 

Causal responsibility is now subjected to our moral intuitions, instead of being a 

way to uncover when someone is attributability responsible, and potentially 

morally responsible. The solution was then to set aside omissions, and merely 

examine whether positive actions can ground causal responsibility. The problem 

with this is then that we cannot fully test whether the voter is direct attributability 

responsible, i.e. we cannot in principle rule out her attributability responsibility by 
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ruling out her causal responsibility in cases of positive actions.51 Still, we do have 

enough resources to say that my voting action, or my voting omission, is an 

insufficient path for an ascription of causal responsibility. If I am causally 

responsible via an omission, it has to be in light of some other causal chain. 

Specifically, even if I do not vote, the absence of my vote would not have made a 

direct difference either. 

 

I then examined whether the individual was causally responsible in the voting 

case specifically. If we understand άŎŀǳǎŜέ in light of the counterfactual analysis of 

causation, there is then the problem of overdetermination. Specifically, the 

problem that the number of causes (voters) in play, entirely undermine the causal 

significance of any individual cause (voter), taken individually. The voting outcome 

does not depend on the actions of any individual except in the extremely unlikely 

scenario where the threshold is exactly met. Overdetermination is a significant 

challenge in cases like voting because of the particular threshold structure of such 

a case. In such a case, a certain number of causes are necessary to produce the 

outcome, where any number of causes before reaching the threshold is 

inefficacious, and any cause beyond this point is superfluous. A possible response 

to the challenge of overdetermination is to understand the whole causal chain 

that actually obtains, as dependent on the specific individual. This is possible if the 

relevant scenario constitutes a case of asymmetrical overdetermination, 

specifically a case of pre-emption. I argued that the voting case could be 

understood in this way, because there is actually a temporal discrepancy between 

the voters, and there is an actual set of votes which obtains which causes the 

outcome. The main problem with this solution is that it seems to entail that each 
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 An example of such an omission could e.g. by me not fabricating an extremely convincing fake 

news story, disparaging the actually winning candidate, which would have resulted in a significant 

number of people changing their voting habits, to the extent that the actual winning candidate 

would have lost. My omission is then the quasi-ŎŀǳǎŜ ƻŦ ǘƘŜ ŀŎǘǳŀƭ ǿƛƴƴƛƴƎ ŎŀƴŘƛŘŀǘŜΩǎ ǾƛŎǘƻǊȅΦ 

Clearly the outcome of the candidate winning is not thereby attributable to be in light of this 

omission. However, the reason it is not, is not clearly that I lack causal responsibility for the 

outcome. More plausibly, it is because I am unaware of the significance of this omission, i.e. I did not 

know how to write and spread this particular news story. This pertains to fulfilment of the cognitive 

condition, which is the topic of the next chapter. 
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voter in the causally efficacious set, is then causally responsible for the whole 

outcome, which seems quite implausible in cases with millions of voters, and large 

amounts of utility or disutility at stake. We are e.g. forced to say of any individual, 

that she is causally responsible for the entire policy outcome. Another problem is 

that this understanding of causation implies that the succession of votes is 

important for whether we are causally responsible. If our vote is cast early in the 

day, we are causally responsible for the whole outcome. If it is cast very late in the 

day, we are not causally responsible for the outcome at all. This seems to place an 

implausible significance on the voting succession. Further, that the succession is 

relevant also contradict the behaviour of actual voters, who do not seem to care 

about the temporal sequence of the votes.52 53 Therefore, this is an unsatisfactory 

solution to the problem of overdetermination. Therefore, the problem of 

overdetermination still stands. If we accept that causal responsibility is a 

necessary condition for direct attributability, and if we accept that 

overdetermination undermines causal responsibility in the voting case, then we 

have to accept that the individual voter is not directly morally responsible for 

policy outcomes in light of her actions.54 

 

All in all, we lack clear grounds for holding the individual voter, as an individual, 

causally responsible for the voting outcome, at least in light of positive actions. 

                                                           
52

 Unless e.g. their expressive reasons for voting are sufficiently strong to override their instrumental 

reasons for voting. However, we should assume that if the entire outcome was ascribable to the 

individual, she should indeed care a great amount about the succession of the votes, and people by 

and large simply do not. 

53
 Of course, if it can be shown that this intuition is misguided, i.e. that we should care about the 

temporal sequence, then this would constitute a partial vindication of the causal responsibility via 

pre-emption. In that case. 

54
 Unless we can give an account of some omission grounding our causal responsibility in such a 

case. 
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4 Cogniti ve c ondition  

4.1  Introduction  

In this chapter I will examine the cognitive condition, and explain in greater detail 

how it relates to direct attributability responsibility and moral responsibility. I will 

then apply the cognitive condition to the voting case and test whether it is 

plausible that the individual fulfils it. I will argue that she does not. As suggested 

in chapter 2, an outcome can only be attributed to the individual in the direct 

moral responsibility grounding way, if she fulfils a cognitive condition. It is 

plausible that this condition is fulfilled if the individual was aware55 that the 

relevant outcome would follow from her action, or if she at least ought to have 

been aware. Further, it requires that she is aware of the significance of the 

outcome, or ought to have been aware. I will of course elaborate this below. 

Applied to the voting case, it concerns mainly whether she was aware that her 

vote contributed to the outcome, and whether she understood what a given 

candidate winning signified. Further, it also concerns whether she can be excused 

in cases of ignorance pertaining to both. 

 

As noted, the preliminary strategy presented in chapter 2 was the following: 

Assume direct moral responsibility has two components, namely direct 

attributability and accountability. Then assume that upstream control, causal 

responsibility, and a cognitive condition, were individually necessary and jointly 

sufficient for direct attributability responsibility.56 Then assume the citizen fulfils 

the upstream control condition, and test whether the individual citizen fulfilled 

the causal responsibility condition, and the cognitive condition. If she fails to fulfil 

one of them, then she is not directly attributability responsible for policy 
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 'Awareness' is used in the factive sense here, such that if someone is aware of x, x is true. I will be 

ǳǎƛƴƎ ƛǘ ƛƴǘŜǊŎƘŀƴƎŜŀōƭȅ ǿƛǘƘ άƪƴƻǿƭŜŘƎŜέΦ ¢ƘŜǊŜ Ƴŀȅ ōŜ ŘƛŦŦŜǊŜƴǘ ŜǇƛǎǘŜƳƛŎ ǎǘŀƴŘŀǊŘǎ ǿƛǘƘ ǊŜƎŀǊŘǎ 

to each concept, but I will in this project assume there are not. 

56
 Recall, if an individual is attributability responsibility for an outcome, then that outcome is 

representative of that individual as an agent, and it opens her up for a further ascription of 

accountability. If she is both attributability ς and accountability responsible for an outcome, then 

she is morally responsible for that outcome. 
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outcomes, and thus not a candidate for direct moral responsibility. In the previous 

section, I cast doubt on whether the individual was causally responsible. Indeed, it 

seemed she was not.57 In this section I will show that the individual does not fulfil 

the cognitive condition in the voting case either. This then rules out direct moral 

responsibility for policy outcomes. 

 

With regards to the voting case specifically, the cognitive condition concerns 

broadly what the individual voter is aware of when performing the action that 

brings about the voting and policy outcome, and what she ought to have been 

aware of. As I will argue, this can be put into two related questions pertaining to 

the current part of the project of directly attributing policy outcomes to the 

individual voter:  

1) Was the citizen aware of what the overall policy outcome of the election 

would be, and if not, is she then excused for her ignorance? 

2) Was the citizen aware that she would make a relevant direct contribution 

to the policy outcome when she voted, and if not, is she excused for her 

ignorance if she actually did make a contribution? 58 59 

Regarding question 1), this relates to the idea that we cannot directly attribute an 

outcome to a person, if she did not know that this outcome would be a 

consequence of her action or omission. When I donate money to a charitable 

foundation, I may have good reasons to expect that this money will be put to 

                                                           
57

 Though, it was not possible to entirely rule out that some unspecified omission constituted a 

quasi-cause, which could ground causal responsibility, at least in principle. 

58
 This can also be stated as an omission. So again (assuming the same belief as before), If she fails to 

vote at all, or if she votes for a different candidate than the candidate who would ς if she had won ς 

lead to the morally optimal state of affairs, can she then be morally responsible for the voting 

outcome that obtains, if she did not believe her contribution would have made a difference to the 

ultimate outcome, if that outcome ς at least in part ς would have been different had she voted for 

the optimal candidate? 

59
 Note that as far as I am aware, no one believes that the individual can be directly morally 

responsible for an outcome just because she believes she will bring it about, if it does not actually 

come about. She can be blameworthy for trying to bring it about, but there is not outcome in the 

actual world, which can be tied to her. 
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good use, e.g. because I have done extensive research. However, I may be entirely 

ignorant of the actual fact of the matter, namely that this money will end up in 

the pockets of some warlord, who will use it to cause large amounts of harm. If I 

was unaware of this fact, it seems inappropriate to attribute this outcome to me, 

unless I should somehow have known better. The same reasoning can be applied 

to the case of political participation. If I vote for a given political candidate 

because I believe this will lead to an overall good state of affairs, then I am not 

attributability responsible when it in fact leads to overall bad state of affairs, 

again, unless I should have known better when I voted.  

 

Question 2) relates to the first, but instead of concerning whether I should have 

been aware of the significance of the policy outcome, it concerns whether I 

should have been aware that my action would contribute to the particular 

outcome. If I perform an action which I am unaware will lead to a given outcome, 

it is inappropriate to attribute the outcome to me, unless I somehow should have 

known better (which is often the case!). I will discuss this in detail, but it should 

seem plausible. If I lend my new phone to my friend, and it explodes in his hands 

due to an extremely unlikely battery malfunction, it seems inappropriate to 

attribute this outcome to me as expressive of who I am. At least if I was unaware 

that it would explode. We can e.g. imagine I had researched the phone prior to 

buying it, and were aware that there had not been reported any issues. This 

outcome is still something I am causally responsible for, because it depended on 

me lending him my phone. But, for it to be attributable to me in the attributability 

responsibility sense, I should plausibly also have been aware of this being a likely 

consequence of my actions. Relating to the current project, this question concerns 

whether the voting outcome and policy outcome depended on my vote. Assuming 

I actually make a contribution to the voting outcome, I may be excused for this, if I 

was unaware of this when I cast my vote, and if I am excused for my unawareness. 

 

In order to respond to these questions, I will in 4.2 examine the necessary 

cognitive condition the agent needs to fulfil, in greater detail. I will continue to do 

this in section 4.3 where I will focus on answering when an agent is culpably 

ignorant, i.e. when she should have been aware. In section 4.3 I will also ς 
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somewhat in brief - examine the voting case with regards to question 1). I will not 

give a full answer to this question, since doing that sufficiently is unfortunately 

outside the scope of this project, as it is mainly an empirical question whether the 

individual knows enough, and it will depend on the particular voting context. I will 

however highlight the significance of answering the question, and propose what is 

required for answering it. Following this, I will in 4.4 answer question 2). I will 

ultimately conclude that the individual usually fails to fulfil the cognitive condition 

in the voting scenario, because the individual is not aware that her contribution 

contributes to the outcome when casting her vote, even if it actually does 

contribute to it, further she is excused for this unawareness.  

4.2  Cognitive c ondition  

In this section and its subsections, I will elaborate and discuss why the cognitive 

condition is a necessary condition for direct attributability responsibility for an 

outcome.  

 

Concerning full-fledged moral responsibility, many contemporary philosophers 

hold the view, that in order for someone to be morally responsible for an 

outcome, they need to have some awareness about the significance of that 

outcome, and that their actions will contribute to that outcome.60 Fischer and 

wŀǾƛȊȊŀ ƘƻƭŘ ŀ ǎƛƳƛƭŀǊ Ǉƻǎƛǘƛƻƴ ŀƴŘ ŎƻƴǘŜƴŘ ǘƘŀǘΥ έƛǘ ǿƻǳƭŘ ōŜ ƻŘŘ ǘƻ ƧǳŘƎŜ ǘƘŜ 

ŘǊƛǾŜǊ ώΧ]who backs his car out of his garage unaware that a tiny kitten is snoozing 

ōŜƴŜŀǘƘ ǘƘŜ ǊŜŀǊ ǘƛǊŜ ώΧΣϐmorally responsible ŦƻǊ ǘƘŜ ƪƛǘǘŜƴΩǎ ǳƴǘƛƳŜƭȅ ŘŜŀǘƘέ 

(1998: 12). The idea is, even if we fulfil the causal responsibility requirement for 

attributability responsibility for an outcome, our lack of awareness regarding that 

which we are causally responsible for, undermines the attribution in the fuller 

sense of the outcome being tied to us as an agent, rather than as a thing. The 

reason it cannot be attributed to us in a way that potentially makes us morally 

responsible for it, is that our lack of awareness limits our capacity to engage with 

relevant aspects of the situation, even if our bodily movements produced the 

                                                           
60

 E.g. Levy, N. 2011, 2013, Zimmerman, M. 2008 occupy this position explicitly, but according to 

George Sher (2009) and Haji (2009), this view is widely accepted. 
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outcome (Levy 2011: 182). The facts are epistemically and thus cognitively 

unavailable to the agent, and the outcome can then not be an expression of our 

agency. This ties into moral responsibility, because in the case above, the morally 

relevant facts are not accessible to the driver. For the driver, it was simply not a 

scenario with clear moral relevance with regards to the life or death of the cat, so 

in a real sense, the scenario was not one with those moral implications. 

 

That ignorance undermines our ability engage with certain features of a scenario, 

applies to both omissions and positive actions. Here is an illustrative example of 

an omission case with moral stakes involved.  

 

Bike rider: 

Imagine you are going for a bike ride in a local park. You have your 

earphones on, and you are listening to your favourite music. 

Unbeknownst to you, a small boy is swimming in a shallow pond 

only meters away from your bike trail, behind some trees. Unfortunately 

while swimming, he has an epileptic seizure, and loses his ability to stay 

afloat, and drowns in the shallow water. Saving him would have been an 

easy accomplishment for any adult person nearby, since the boy was 

small, and the water was only knee-deep. However, because you had your 

headphones on, you were unable to hear that he was in need. 

 

If you had seen or heard him in need, and still just continued to drive on, it seems 

clear that we could have attributed the outcome of him dying to you, at least in 

part.61 However, because you were ignorant of the boy being in need, and 

because you had no good reasons to expect that anyone would be in need, we 

cannot attribute the outcome to you. This ignorance rules out you being 

accountable for his death, and thus your moral responsibility.  

 

                                                           
61

 Even though most people distinguish intuitively between killing and letting die with regards to the 

severity of the act. 
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The above example was an omission62 case, but it is also clear in cases of positive 

actions that failure to fulfil the cognitive condition can undermine attributability 

responsibility, even in cases of clear causal responsibility. Below is an example of 

this. 

 

Bridge collapse:  

Imagine you drive over a bridge of seemingly high quality, but which has 

some hidden structural deficiency. Assume the bridge ς unknown to any 

reasonable lay person - is close to meeting its incremental collapse 

threshold.63 When you drive onto it, the combined weight of precisely all 

(say) 50 cars and trucks, plus the addition of your car, makes it collapse. 

Further, it would not have collapsed if you had not driven onto the bridge. 

 

Now, in line with the previous chapter, you are causally responsible for the 

disaster (this is the case where you are exactly the pivotal driver)64. However, we 

would not attribute the outcome to you aside from the causal impact you made. 

Surely you are not morally responsible for the collapse even though the bridge 

collapsing depended on your action of driving onto it. The reason you are not 

morally responsible, seems at least to be that you lack the relevant awareness 

about the strength of the bridge vs. your weight. It never enters your mind that 

there was any serious contingency which should have been avoided, and from the 

scenario, nothing indicates that you should have been aware of it. Though there is 

                                                           
62

 As I noted in a footnote in chapter 2, some readers may have reservations about the term 

omissions in this context, and would simply refer to it as an absence. They may hold that for 

something to be an omission, the individual needs to fulfil some cognitive conditions, and actually 

be aware of what they are omitting to doing. 

63
 E.g. it looked as fine as any bridge to your layman eyes, and everyone else was also using it at this 

point. 

64
 Recall, if you are the pivotal driver, then you are the driver that fills the thresholds. In that case on 

the counterfactual analysis of causation, you are causally responsible for the collapse. If you had not 

driven onto the bridge, it would not have fallen (assuming no other driver would have filled the 

threshold instead). In cases of positive actions, as opposed to omissions, we can ascribe causal 

responsibility without a verdict of moral responsibility to sort through the possible causes, and 

highlight the morally relevant ones. 
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a sense in which you could have avoided the outcome (no one was forcing you), 

the fact that no red flags ever arose, means you never had a chance to take them 

into account when crossing the bridge. Therefore, we cannot attribute the 

outcome of the bridge collapsing to you. You could not have avoided the 

outcome, because you were unaware of certain relevant facts about the scenario 

which were necessary for making a morally relevant decision.  

 

The main individuals in the two above examples are not attributability responsible 

for the outcomes. Seemingly, this is because they could not, in a real sense, have 

avoided the outcomes. Even so, there are reasons to doubt that it is merely 

because they could not have impacted the outcome due to the epistemic 

constraints of those scenarios. The fact that someone could not have avoided an 

outcome, or could not have done otherwise, does not clearly excuse someone or 

undermine their moral responsibility for a particular outcome, as Harry Frankfurt 

has famously showed (Frankfurt H. , 1969). His examples are well known so I will 

only present one fairly simple version of them:  

 

 Paul the wife killer: 

Imagine Paul who wants to kill his wife. After a night of drinking with his 

unscrupulous friend Fred ς a struggling neuroscientist ς he professes his 

aim. Fred encourages Paul to kill her, with the hidden motive of testing a 

new action-monitoring/brain-control -device he has just invented. All 

liquored-up, Paul falls asleep at the bar, and Fred takes him outside to do 

a bit of back-alley brain-surgery, where he implants the device he just 

happens to have on him. Paul wakes up in his bed the next morning with a 

headache, but attributes it to a night of heavy drinking, and is none the 

wiser. The way the device works is that if Paul has already decided to do 

some previous specified action (or inaction/omission, had the scenario 

been different), the device starts to monitor whether the person changes 

their mind in regards to that action. If the person does change his or her 

mind, it will automatically block the decision, and thus make sure the 

person reverts to the previous course of action. The next day Paul kills his 

wife, and he never has the impulse to stray from that path. The machine 
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is never activated. However, even though Paul could not have done 

anything to avoid the outcome (since any impulse to stray would have 

been blocked in the counterfactual scenario), it seems clear that he is still 

morally responsible for having killed his wife, and any condemnation and 

punishment we would have directed at him in case he was not monitored, 

would indeed still be fitting in this case. 

 

Frankfurt cases support the notion that our reasons for excusing and exculpating 

the driver and the bike-rider, may be something else than the mere fact that the 

individuals could not have avoided the outcomes, i.e. could not have done 

otherwise.65 So we should look at the deeper reasons beyond the mere epistemic 

aspect (what the agent is or is not aware of) for why the fact that something 

blocks our access to relevant aspects of a scenario, seems to undermine 

attributability responsibility, and potentially moral responsibility. As I will show, 

the deeper reasons for why the agent is excused when she is unaware, is plausibly 

because her mettle is not tested. It is because the epistemic circumstances do not 

let the agent engage with the appropriate facts, e.g. moral facts. 

4.2.1  Ignorance undermines reasons responsiveness  

Ignorance does seem to excuse in certain cases. However, there is plausibly a 

deeper explanation for why ignorance mitigates or exculpates moral responsibility 

altogether, than the mere fact that it blocks us off from engaging with certain 

aspects of the environment. A plausible explanation has to do with the individual's 

reasons responsiveness (Fischer and Ravizza, e.g. 1998). The basic idea is, that if 

                                                           
65

 Note that various people have come to the aid of the principle of alternative possibilities as a 

condition for moral responsibility, most famously perhaps is the flicker of freedom response. The 

way a Frankfurt case is usually set up, there is some kind of tracking of the individual's deliberation. 

In this particular case, the device is set to track whether the agent has an impulse to change his 

mind. However, since such a tracking is necessary for the device to intervene, the example actually 

does rely on an ability to do otherwise. Changing his mind is a necessary condition for the activation 

of the device. So the Frankfurt example has not shown that we can be morally responsible even if 

we cannot do otherwise, because the ability to do something, otherwise, even if it is only having the 

impulse to diverge from the path, is built in to the example. (e.g. Fischer 2006: 10). 
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the individual does not have access to certain relevant features of the scenario, 

the individual cannot respond to those features. On this view, it is how we 

respond to reasons which grounds our moral responsibility for an outcome. The 

explanation for why we are not morally responsible in cases where we lack access 

to certain relevant considerations, is not just because we are ignorant, but in a 

deeper sense because our ignorance means we never get to consider whether to 

do the morally right or wrong thing. Indeed it still seems that attributability 

responsibility is an important part of an ascription of moral responsibility, but the 

deeper explanation why it is important, is because if we fail to be attributability 

responsible, we cannot make a choice whether to act morally or immorally. If e.g. 

the person on the bike had known that someone was in trouble, or if the driver 

knew the weight-limit of the bridge would be exceeded, they would then be open 

to an ascription of moral responsibility. They would be open to it, because in that 

case, they would be able to consider morally relevant reasons, and make a moral 

choice. If the person on the bike then decides not to help the child, or if the driver 

decides to drive over the bridge anyway, this tells us something about the kind of 

person they are. But in the cases above, their άƳŜǘǘƭŜέ ǎƻ to speak, is never even 

tested. To reintroduce a substantive account of moral responsibility from chapter 

2, their moral ledger has never been re-evaluated in light of how they responded 

to those reasons. 

 

A way to look at this in more detail, is by examining J.M. Fischer's and M. Ravizza's 

(F&R) account of control, namely Ψguidance controlΩ along with their notion of 

reasons responsiveness. F&R concur with Frankfurt that the Frankfurt-examples 

show that moral responsibility does not require control in the sense of having the 

freedom to do otherwise, at least in some sense. The type of control which is 

undermined in Frankfurt's examples, which they believe is not necessary for moral 

responsibility, is what they call 'regulative control' (1998: 31). What regulative 

control is can be explained by an example, and by contrasting it with a type of 

control they argue is a necessary condition for moral responsibility, namely 

'guidance control' (ibid). For an agent to have regulative control, it is required that 

the agent has access to genuine alternative possibilities. Specifically, the individual 

should have been able to have done otherwise, in the actual sequence of events 
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that obtained. However, assuming determinism, or more locally, that we are 

constrained in our course of actions by antecedent psychological conditions, it 

may be implausible that we could have done otherwise in most or perhaps any 

sufficiently similar situation. So if regulative control is a necessary condition for 

moral responsibility, this seems to undermine morally responsible in the relevant 

circumstances.  

 

In contrast, F&R  argue that the necessary notion of control for moral 

responsibility, is instead guidance control. In order for someone to have guidance 

control, their action has to be initiated by their own reasons responsive 

mechanism. What that particular mechanism is, is kept vague. It could e.g. be 

construed as certain mental faculties, but the important aspect is that whatever it 

is, it is the thing which is taken to initiate some action which the agent reasonably 

considers her own (1998: 39). She takes responsibility - so to speak ς for who she 

considers herself to be (her mechanism), and the actions which are the 

exemplification of who she takes herself to be (1998: 241)66. F&R distinguish 

ōŜǘǿŜŜƴ ǘƘǊŜŜ ǘȅǇŜǎ ƻŦ ǊŜŀǎƻƴǎ ǊŜǎǇƻƴǎƛǾŜƴŜǎǎΥ άǿŜŀƪέΣ άƳƻŘŜǊŀǘŜέ ŀƴŘ 

άǎǘǊƻƴƎέΣ ǿƘŜǊŜ ǘƘŜȅ ŀǊƎǳŜ ǘƘŀǘ ƳƻŘŜǊŀǘŜ preseasons responsiveness is the 

ŀǇǇǊƻǇǊƛŀǘŜ ǊŜǉǳƛǊŜƳŜƴǘΦ ¢ƘŜȅ ŘŜǎŎǊƛōŜ ǘƘƛǎ ŀǎ ǎǳŎƘΥ ά! ƳŜŎƘŀƴƛǎƳ ƻŦ ƪƛƴŘ Y ƛǎ 

moderately responsive to reason to the extent that, holding fixed the operation of 

a K-type mechanism, the agent would recognize reasons (some of which are 

moral) in such a way as to give rise to an understandable pattern (from the 

viewpoint of a third party who understands the agent's values and beliefs), and 

would react to at least one sufficient reason to do otherwise (in some possible 

scenario). That is, a mechanism is moderately responsive to reason insofar as it is 

"regularly" receptive to reasons (some of which are moral reasons), and at least 

                                                           
66

 ¢ƘŜ ƴƻǘƛƻƴ ƻŦ άǘŀƪƛƴƎ ǊŜǎǇƻƴǎƛōƛƭƛǘȅέ ƛǎ ƛƳǇƻǊǘŀƴǘ Ŧor their account. It involves accepting certain 

dispositions, acts, beliefs, conceptions of self, tendencies and potentially more aspects of what is 

usually related to self-identification, as one's own. It is historical, and two people who are identical 

in the current time-slice, are not necessarily both morally responsible, because what they take 

responsibility for, is their historical selves. So if one person in the current time-slice is only identical 

to someone else, due to being the target of physical manipulation, then she is not the historical 

owner of who she is, and she has not taken responsibility for who she is, according to F&R. (1998: 

243). 
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ǿŜŀƪƭȅ ǊŜŀŎǘƛǾŜ ǘƻ ǊŜŀǎƻƴǎέ όмффуΥ нпо-4). So instead of an ascription of moral 

responsibility relying on the agents ability to do otherwise in the sense of having 

regulative control, it is on F&R's account contingent on a sensitivity to reasons and 

a sensitivity to being able to act differently, had the scenario been relevantly 

different from the actǳŀƭ ǎŎŜƴŀǊƛƻΦ ¢ƘŜ άǘǊƛŎƪέ ƘŜǊŜ is that we can have guidance 

control, even if the universe is determined (and regulative control is undermined), 

while also satisfying our intuition that some type of control is a necessary 

condition for moral responsibility. F&R try to show us that the necessary type of 

control is guidance control. We had the freedom to act differently if the 

circumstances had been different. If we had not had our headphones on and 

actually heard that the boy was in trouble, and if we had known that we were 

exceeding the weight limit of the bridge, then we could have acted differently. 

However, if we then decided to ignore the child, and exceed the weight limit of 

the bridge, then we may be morally responsible for those outcomes. 

 

Their account thus seems to explain why we would hold the individual morally 

responsible in the Frankfurt case where there is a counterfactual intervener, while 

incorporating a notion of control as a necessary condition for moral responsibility. 

The reason we should hold the individual morally responsible, is that in the actual 

sequence (the one where the intervener does not intervene), it is the agent's own 

mechanism (because he appropriately recognises it as his own) which initiates 

that action, and that mechanism is reasons responsive (let us assume). An upshot 

of this account is that it in line with our intuitions, rules out people who e.g. have 

mental disorders, who have strong irrational compulsions, as candidates for moral 

responsibility, at least in circumstances which are somewhat akin to the actual 

circumstances. LΦŜΦ ƛǘ ǊǳƭŜǎ ƻǳǘ ǇŜƻǇƭŜ ǿƘƻ ƭŀŎƪ άǳǇǎǘǊŜŀƳ ŎƻƴǘǊƻƭέΣ ǘƘŜ ǘƘƛǊŘ 

condition for attributability introduced in chapter 2. The explanation for why they 

are ruled out, is that they would not have acted otherwise had the actual 

circumstances been somewhat different, precisely because they would not have 

been responsive to those relevant reasons. It also rules out some cases of those 

who a morally deficient, e.g. psychopath, because their account requires 

sensitivity to moral reasons. On the other hand, it still lets us incriminate ordinary 

people with an ordinarily functioning mechanism, i.e. ordinary reasonable people. 
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CƛǎŎƘŜǊ ŀƴŘ wŀǾƛȊȊŀΩǎ ŎƻƳǇŀǘƛōƛƭƛǎǘ ŀŎŎƻǳƴǘ highlights what seems an important 

part of the cognitive condition which most would find plausible, namely that it is 

necessary that the action is initiated by the agent herself, and that she is 

sufficiently responsive to reasons. Specifically, that she is not affected by outside 

manipulation. Further, and most importantly, it requires the ability to consider 

and weigh different (moral) alternatives with regards to initiating an action and 

making predictions about the outcomes of those actions, simply, it requires they 

are sufficiently responsive to relevant reasons. Though lack of awareness 

undermines attributability responsibility for an outcome, and thus seems to take 

the individual out of the running for being morally responsible for the outcome 

she produces, the underlying explanation plausibly is that it makes the relevant 

moral consideration inaccessible to the agent. Because these considerations were 

inaccessible to the driver in the bridge case and the bike-rider case, the agents are 

not morally responsible. But it is not just because they are ignorant; it is because ς 

ŀǘ ƭŜŀǎǘ ƻƴ CϧwΩǎ ŀŎŎƻǳƴǘ - their ignorance never triggers the relevant moral 

considerations for their reasons responsive mechanism to engage with. Again, 

their mettle is not tested. 

 

We have now come full circle. The reason the individuals in the bike rider and the 

bridge case are not morally responsible, is because certain bits of information are 

unavailable to them. Had they been available, they would have been able to test 

their mettle, because in the particular circumstances where they have access to 

relevant information, they could have reflected upon them, and acted in light of 

them. If the bike rider then still fails to come to the aid of the boy, this tells us 

something about the bike-rider, namely that he would ignore the suffering of the 

child (which is clearly a morally wrong thing to do). Further, if the driver continued 

to drive over the bridge, knowing it would be fatal to many people, this shows us 

that he would be willing to bring about this suffering. Again, a necessary condition 

here is that the individual is responsive to reasons, because if she is not, the fact 

that she has access to certain facts about the situation is not enough to determine 

what kind of person she is. If the individual is not responsive to reasons, she is not 

sensitive to the relevant facts and cannot be judged by how she responds to 
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them. This rules out moral responsibility, and the fact that she failed to save the 

boy, or that she did drive over the bridge, does not allow us to attribute those 

moral outcomes of the boy drowning, and the bridge collapsing to her, i.e. it was 

not clearly her doing. Maybe she knew that the bridge would fall down, but she 

may simply have had a pathological compulsion to drive onto the bridge 

nonetheless. It would be outside her control, it would be involuntary, and she 

would thus not be morally responsible for the ensuing outcome. 

4.2.2  Summing up so far  

We can conclude that at least two things are necessary for fulfilment of the 

cognitive condition for attributing an outcome to the individual. 1), the 

individual's has to have access to the relevant facts. In the cases under 

examination, these are usually facts about whether her action will bring about 

some morally relevant outcome. 2), she has to have the capacity to engage with 

the information in the right way i.e. be responsive to reason (this is part of the 

upstream control condition from chapter 2)67. This is e.g. not fulfilled if she was 

cognitively underdeveloped, if she was under the influence of some substance, or 

if she was under the influence of hypnotic suggestion. In the voting case 

specifically, we can assume 2) is fulfilled, i.e. the citizen is by and large reasons 

responsive. The question then is, whether she fulfils 1), i.e. whether she was 

aware that she by her voting action would bring about the voting outcome and 

whether she was aware of the significance, e.g. the moral significance, of the 

voting outcome, and the following policy obtaining.  

 

Before considering the voting case in greater detail, there is however a further 

significant nuance to highlight. An important thing to note in the above is that a 

case can be made, that ignorance only excuses if the individual is non-culpable in 

her ignorance. In the next section I will examine when someone is culpably 

ignorant. Establishing this, will let me build on this and examine whether the 

voting citizen is sufficiently aware, and if not, plausibly culpable in her ignorance. 

                                                           
67

 From subsection 2.4.1 
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4.3  Awareness of policy outcomes and culpable ignorance  

So far I have shown why ignorance can excuse the agent. It is because a 

consequence of ignorance is that it blocks the individual from responding to 

relevant morally significant reasons. However, ignorance does not always 

constitute an excuse. It may be the case that the agent is ignorant of certain 

morally relevant facts in the current instance, but if her ignorance can be traced 

back to a prior instance where she by her action or omission became responsible 

for her ignorance, she may plausibly still be morally responsible for the action or 

outcome in the current instance. In that case, her ignorance is plausibly culpable. 

In this section, I will examine when ignorance is culpable in this sense. Further, I 

shed light on the first question introduced at the introduction of this chapter. In 

the subsequent section (4.4) I will answer the second question from the 

introduction. 

 

To recap, the question of whether an agent has a sufficient degree of awareness 

with regards to some outcome is an important matter, and for the case of moral 

responsibility for policy outcomes specifically, it relates ς as noted at the 

beginning of the chapter - to two sets of questions pertaining to the voting 

scenario. Firstly, was the citizen aware of what the overall policy outcome of the 

election would be, and if not, is she then excused for her ignorance? Applied to a 

historically relevant ŎŀǎŜΥ ǿŀǎ ǘƘŜ ŎƛǘƛȊŜƴ ŀǿŀǊŜ ƻŦ IƛǘƭŜǊΩǎ ǇƭŀƴǎΚ Lǎ ǎƘŜ ŜȄŎǳǎŜŘ ƛŦ 

she was unaware of the harms that would follow from his rise to power? 

Secondly, was the citizen aware that she would make a relevant direct 

contribution to the policy outcome when she voted, and if not, is she excused for 

her ignorance if she actually did make a contribution? Applied to the same 

historically relevant case: was the citizen aware that her vote would make a 

relevant difference to his rise to power, and if not, is she excused for her 

ignorance if she actually did make a relevant difference? If the citizen is excusably 

ignorant of the relevant harmful outcome, or if she is excusably ignorant of 

making a contribution to the outcome, then she is not directly morally responsible 

for policy outcomes. She is not directly morally responsible, because she fails to 

fulfil the cognitive condition for attributability responsibility, which is necessary 

for moral responsibility. In order to see whether she is excusably ignorant, we 
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have to look at when ignorance does not excuse, i.e. when someone is culpably 

ignorant. If e.g. the voter is ignorant of the significance of the outcome and of her 

direct contribution, but is culpably ignorant on one or both issues, then she may 

be morally responsible nonetheless, despite her ignorance. 

4.3.1  Culpable ignorance  

One way to understand culpable ignorance, is to understand it as attributability 

responsibility at one remove, i.e. whether someone is attributability responsible 

for an outcome they are ignorant of bringing about, because they are responsible 

for their own ignorance. On this account, a seeming case of ignorance being an 

excuse, is then undermined when the cause of the ignorance is attributable to the 

agent. In light of the current analysis, this would then be a matter of whether the 

agent was aware that she could have acquired awareness of what she is ignorant 

off. It could also concern the very special case of whether the agent had 

deliberately managed to cause her own ignorance (Aristotle, 2004: 46).68 

 

In order to elaborate the idea of attributability responsibility for oneΩs ignorance, 

we can examine the following case. 

 

Bush pilot: 

Imagine that you are a pilot who flies people to remote wilderness areas. 

During one of your flights, you are caught in a violent storm, and your 

small plane goes down with several passengers on board. You are the lone 

survivor. Had you read the local weather report for the day (which you are 

aware of usually gives a good indication of whether there are good flying 

conditions), you would have known about the storm.  

 

Even though you were caught by surprise by the storm due to your ignorance, 

your ignorance is seemingly attributable to you. If this is so, you are then 

                                                           
68

 E.g. someone tries to forget certain things, which would be relevant to some scenario in which 

they would have been morally responsible, if they had been aware of that of which they are now 

ignorant. By and large, it seems implausible that the general public can be accused of such a thing. 
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attributability responsible for the outcome you brought about in light of your 

ignorance. This then leaves you open for a further ascription of moral 

responsibility for the outcome of your passengers dying. Your responsibility was 

seemingly undermined with regards to the time-slice where you were surprised by 

the storm, but it was plausibly not undermined, because you ignored the news.  

 

The reason your attributability responsibility was not undermined, we can 

ŀǎǎǳƳŜΣ ƛǎ ǘƘŀǘ ȅƻǳ ǿŜǊŜ όƭŜǘΩǎ simply agree) appropriately responsive to reasons, 

and you indeed had (we assume) good reasons to check the forecast. I.e. you 

were not blocked off from these reasons due to a deeper lying ignorance about 

the forecast having relevant information pertinent to your flight. Indeed, you 

knew the weather forecast was pertinent to your flight. Or in terms of proximate 

beliefs, you at least knew there was a significant chance that it contained 

pertinent information regarding the risks involved. A line of argument similar to 

this ς namely that cǳƭǇŀōƛƭƛǘȅ Ŏŀƴ ōŜ άǘǊŀŎŜŘέ ōŀŎƪ ǘƻ ŀƴ ŜŀǊƭƛŜǊ ŎǳƭǇŀōƭŜ ŀŎǘƛƻƴΣ 

has also been defended by Holly Smith (1989), Gideon Rosen (2002), Neil Levy 

(2009), Michael Zimmermann (2008)69 and the overall notion that ignorance can 

exculpate can be traced back to Aristotle (Nichomachean Ethics, Book III) as noted 

in chapter 2. 

 

One thing that is missing from the explanation above pertains to the cost of 

acquiring said information. I specified in chapter 2 that with regards to a further 

ascription of accountability, the cost of defection should play a part. If I perform 

an action which foreseeably produces a significant harm, I may be morally 

responsible for it. But, if the cost of not performing it is very high, this will usually 

mitigate my accountability for performing it. Or, inversely, if I fail to perform an 

action (omission), in light of which some harm comes about, my accountability 

may be mitigated if the cost of performing the relevant action was high. The cost 
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 As Zimmermann acknowledges, this kind of culpable ignorance occurs much less often than we 

ǳǎǳŀƭƭȅ ǘƘƛƴƪΦ {ƻ ǿŜ ƻŦǘŜƴ ƳƛǎŀǇǇƭȅ ōƭŀƳŜ ƛƴ ŎŀǎŜǎ ƻƴ ǘƘŜ ōŀǎƛǎ ƻŦ άƘŜκǎƘŜ ǎƘƻǳƭŘ ƘŀǾŜ ƪƴƻǿƴέΦ 

(Zimmermann 2008: 178). The reason is, that in most cases where we think the person should have 

known better, they did not perceive any red flags. Thus, we will not be able to trace their ignorance 

back to an instance of culpable ignorance. 
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could e.g. be high if someone threatened to harm my family. So let us tie this 

consideration to the example from before. Let us assume that consulting the 

weather forecast was relatively costless, i.e. you did not have any other pressing ς 

e.g. morally relevant - concerns which were incompatible with checking the 

forecast. Therefore, you are morally responsible for the crash, because you are 

culpably ignorant of the risk involved. In plain English ς you should have known 

about the storm.  

 

Compare the pilot to the voter who may be ignorant of the potential outcome of 

candidate A or B winning, but who has not spent more than a few minutes seeking 

pertinent information and deliberating over the relevant political issues. She is 

ignorant, but perhaps culpably ignorant. So assuming a moral-responsibility-

grounding-causal-relationship obtains between the citizen and the voting 

outcome such that she is causally responsible. Here, even if the citizen is ignorant 

of the harm that obtains in part due to her action, she may still be morally 

responsible for it, or for contributing to it. The reason is that her failure to 

educate herself can make her culpably ignorant and thus responsible for the harm 

that obtains due to her culpable ignorance. I.e., she is not excused just because 

she did not know that her preferred candidate would start, say, and incredibly 

harmful unjust war, if it was reasonably something she should have known about. 

If it was relatively costless for her to obtain that information, she may be morally 

responsible for the outcome. 

4.3.1.1 Was the citizen aware of what the overall policy outcome of the 

election would be, and if not, is she excused for her ignorance?  

Whether citizens are ignorant of the effects of the policy outcomes of one 

candidate, party or policy winning, compared to the alternative, is an empirical 

question. As is the question of whether, in case of such ignorance, they are 

sufficiently aware of their ignorance to an extent where their failure to educate 

themselves plausibly makes them culpably ignorant.70 Regarding the former (the 

awareness level of the citizen), there has been done a good deal of research on 

the ignorance of voters, and it does seem to be true that in many cases, the public 
                                                           
70

 It is of course also a theoretical question of what the standard they have to conform with is. 
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is woefully ignorant of the outcomes of one or the other options winning out (See 

e.g. Fishkin, J. 2004, and Brennan 2011: 163 for recent overviews). Though, of 

course, levels of ignorance/knowledge will vary across groups and individuals, and 

across issues. 

 

The specific time around the second Iraq war is a case in point regarding the 

publicΩs ignorance of what the policy outcomes entail.71 The Iraq war and 

aftermath has caused an enormous amount of death and the destruction, and 

though it was never up for a formal nationwide vote, it is plausible that public 

opinion did play a part causing the war, and it certainly played a role in its 

continuation.72 A large proportion of the US public were of the belief that the 

leader of Iraq, Saddam Hussein, had weapons of mass destruction, and based 

their support on this belief. With regards to policy outcomes, they presumably 

supported an outcome they perceived as the disarming of a dangerous dictator. 

However, since Saddam Hussein did not have these weapons, they were wrong 

about the policy outcome. Of course, there was no referendum on going to war, 

and the war was not advertised prior to George W. Bush winning the 2000 

presidential election, so it is not a straight forward case attributing the war to the 
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 Regarding the time around the start of the war, a Pew Research Center (2003) poll found that 76% 

of those queried favoured military action against Iraq if weapon-inspectors found Iraq to be hiding 

nuclear, biological or chemical weapons, while 63% were directly opposed military intervention if 

they could not find any. This is quite important, because 57% of the polled Americans were of the 

belief there had been found proof that Iraq were producing these weapons (Pew Research Center 

2003). Further, public support in favour of the war on Iraq was at 72% at the time the invasion 

commences of March 2003 (Pew Research Centre 2008), so we can safely assume that a large 

proportion of those who favoured the war, based their support for the war on a false belief 

regarding the weapons capabilities of Iraq. This is thus important for what particular policy outcome 

they are supporting. If their support for the war depends on their beliefs about these capabilities, 

then they are presumably supporting what they perceive of as a disarmament policy. That is the 

policy outcome that they base their support on. If they supported the war even if Iraq did not have 

these capabilities, then they are presumably supporting another policy, e.g. a war to merely topple 

an evil dictator.  

72
 E.g. one study concluded that there had been more than 600,000 excess Iraqi deaths as a direct 

consequence of the Iraq war, where most of the deaths were due to violence (Burnham, Riyadh, 

Doocy, & Roberts, 2006). 
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American public. On the other hand, the Bush administration had to convince 

Congress to go to war, and those congressional representatives would presumably 

- this is all speculative - have an easier time justifying their support for the war, if 

the public were also in favour of it. Further, and more importantly, during the re-

election of George W. Bush, his opponent campaigned (and lost) on a basis of 

withdrawing US troops from Iraq, so it is possible that this the outcome of this 

election depended on the false beliefs of a large proportion of the public. But this 

seems to suggest that their ignorance undermines, or would have undermined 

their moral responsibility. The question is then whether they are then culpably 

ignorant. 

 

Whether parts of the US public were attributability responsible for their 

ignorance, is of course difficult to answer here. Answering that question depends 

on whether the relevant information was actually retrievable, what the cost of 

retrieving it was. It also ties into whether they were ignorant of their ignorance, 

which is an extremely difficult question to answer. I am unaware of any work 

done on this in relation to policy outcomes. Further, research seems to indicate 

that ignorance in general ǘŜƴŘǎ ǘƻ ƛƴŎǊŜŀǎŜ ƻƴŜΩǎ ƛƎƴƻǊŀƴŎŜ ƻŦ ƻƴŜΩǎ ƛƎƴƻǊŀƴŎŜ 

(Kruger & Dunning, 1999), so there are reasons to suspect that people would not 

be reliable respondents on questions pertaining to their ignorance, because they 

would be prone to overestimating their awareness of their ignorance.73. A further 

question is of course whether people spend enough time acquiring quality 

information, and deliberate on that information sufficiently. Depending on this, 

they may be obligated to deliberate more than they already do, and thus they 

may be culpably ignorant for failing to do so. All of this of course still relies on 

whether they are responsible for bringing about the voting outcome and policy 

outcome itself, which is the most important question for this project. 

 

Summing up this subsection. As noted, I will not be able to draw any clear 

conclusions on whether the individual is usually aware of the significance of policy 

outcomes. This is an empirical question which is beyond the scope of this project, 
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 People may be ignorant, but that does of course not necessarily mean that further deliberation 

would decrease their ignorance of these matters.  
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and one which is difficult to answer. It is particularly difficult because, even if we 

are able to conclude that the individual is ignorant of the actual policy outcome, 

this ignorance does not clearly exculpate the individual citizen. In order to answer 

the question of whether she is excused in light of her ignorance, it is also 

important to ŜȄŀƳƛƴŜ ǿƘŜǘƘŜǊ ǘƘŜ ŎƛǘƛȊŜƴΩǎ ƛƎƴƻǊŀƴŎŜ ƛǎ ŀǘǘǊƛōǳǘŀōƭŜ ǘƻ ƘŜǊΣ ƛΦŜΦ 

whether she is culpably ignorant. 

4.3.1.2 A note on involuntarist moral responsibility and culpable 

ignorance  

So far I have suggested that ignorance can be culpable, if the individual to some 

extent had control over her ignorance, i.e. if she was aware that she was ignorant, 

and was able to make a decision not to inform herself. However, not everyone 

agrees that ignorance needs be traced back to some conscious state about the 

ŀǿŀǊŜƴŜǎǎ ƻŦ ƻƴŜΩǎ ƛƎƴƻǊŀƴŎŜ ŀōƻǳǘ ǇŜǊǘƛƴŜƴǘ ƛƴŦƻǊƳŀǘƛƻƴΣ ŦƻǊ ǎƻƳŜƻƴŜ ǘƻ ōŜ 

responsible for something done out of that ignorance. Where the so far examined 

position can be considered a ΨvoluntaristΩ account of culpable ignorance, recently 

a number of writers have begun occupying an involuntarist74 position in this 

regard. Involuntarists hold the view that individuals can be morally responsible in 

cases, even where it seems clear that they did not have any awareness of their 

ignorance, as long as the action, and the following outcome, is reflective of who 

they are as a person.  

 

Proponents of the involuntarist view include at least Angela Smith (2008), Nomi 

Arpaly (2002), George Sher (2009), and Robert Adams (1985). The distinction 

between voluntarist and involuntarist could have an in principle effect on the 

application of a theory of responsibility to the current voting case. The reason is, it 

means that voters who are ignorant, who are not obviously in control of their 

ignorance in the sense of at some point being aware of it, could still ς in principle - 

be morally responsible for outcomes which are a consequence of actions based in 

this ignorance. Robert Adams (1985) e.g. holds this view explicitly and writes that 

άǘƘŜ ǘƘŜǎƛǎ ǘƘŀt we are ethically accountable only for our voluntary actions and 

ƻƳƛǎǎƛƻƴǎ Ƴǳǎǘ ōŜ ǊŜƧŜŎǘŜŘέ όмфурΥоύΦ hƴ Ƙƛǎ ǾƛŜǿΣ ǿŜ Ŏŀƴ ŜΦƎΦ ōŜ morally 
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 I am borrowing the voluntarist/involuntarist distinction from Holly Smith (2011). 
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responsible ŦƻǊ ƻǳǊ άƛƴǾƻƭǳƴǘŀǊȅ ǎƛƴǎέ (1985: 3) in the broad sense that we can be 

blameworthy for our feelings of anger, jealousy, hatred and contempt, even when 

they are not within our voluntary control, either immediately, or when they are 

the result how we have deliberately acted to develop our character. Part of his 

reasons for holding this view, is based in the observation that it seems we may be 

obligated to make positive change to our character even when we did not cause it 

to be the way it is. This indicates that there is something wrong about the feelings 

and attitudes which were a product of that character in the first place. If they are 

not wrong, we would not have an obligation to make a positive adjustment to 

them it would seem. Further, the fact that we would praise someone for acting on 

the aim of changing their attitudes more if the motivation was conscientious, 

rather than if they did it ς say ς just to see if they could, indicates that what we 

are in part praising them for being conscientious. Further, more importantly, even 

if these character traits are clearly unchosen, the praise is still appropriate, 

perhaps suggesting that moral responsibility does not presuppose voluntary 

control. This is an in-principle distinction from the notion of voluntary control 

examined so far. If we accept this distinction, this does not necessitate, but opens 

the door to ascriptions of moral responsibility for involuntary acts, traits and 

outcomes. In that case, it opens the door for ascriptions of moral responsibility for 

outcomes which are in some way the product of ignorance.  

 

Angela Smith writes in the vein of Adams ŀƴŘ ƴƻǘŜǎ ǘƘŀǘΥ άǿƘŀǘ ǊŜŀƭƭȅ ƳŀǘǘŜǊǎ ƛƴ 

ŘŜǘŜǊƳƛƴƛƴƎ ŀ ǇŜǊǎƻƴΩǎ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ŦƻǊ ǎƻƳŜ thing is whether that thing can be 

seen as indicative or expressive of her judgements, values, or normative 

ŎƻƳƳƛǘƳŜƴǘǎέ όнллу: 367). So with regards to the voting case, if Pauline votes for 

policy O, and O as a policy is close to a perfect match with regards to Pauline 

values, then Pauline can in principle be morally responsible for that policy (and 

the policy outcomes that follow) even if she was ignorant of the consequences of 

it. The reason is precisely that these policies are reflective of who she is. Angela 

{ƳƛǘƘΩǎ ƻǿƴ ŜȄŀƳǇƭŜ is of someone ŦƻǊƎŜǘǘƛƴƎ ŀ ŦǊƛŜƴŘΩǎ ōƛǊǘƘŘŀȅΣ ǿƛǘƘƻǳǘ 

foreseeing it or intending to do so, but still being responsible for not calling her 

and giving her best wishes. The reasons I can be responsible here, is that what I 

am aware of (and fail to be aware of)Σ ŀƴŘ ǿƘŀǘ L ǎŜŜ ŀǎ ǊŜƭŜǾŀƴǘ ƻŦ άƳȅ ǇǊŀŎǘƛŎŀƭ 
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ŘŜƭƛōŜǊŀǘƛƻƴǎέ όнллрΥ нтлύ Ŏŀƴ ōŜ ǊŜŦƭŜŎǘƛǾŜ ƻŦ ǿƘƻ I am as a person, and a friend. 

The fact that I do not notice that it is my friendΩs birthday, may be because I do 

not value her as a friend, or because I am careless or perhaps have an egocentric 

conception of friendships. Forgetting her birthday is thus attributable to me, 

because it reflects who I am. This opens up for the same being applicable in the 

case of voting. I may be ignorant of the ensuing policy outcomes, and I may be 

ignorant of my ignorance. But if my ignorance, or my ignorance of my ignorance, 

is reflective of some fault which is expressed by this ignorance, I may still be 

responsible for the outcome due to this fault ς even when it is an unchosen 

character trait. So if I vote for a harmful candidate, but I am reasonably ignorant 

of my ignorance that she will produce harmful policy, I may still be morally 

responsible for this if my ignorance of my ignorance is expressive of e.g. me 

lacking sufficient civic virtue in the sense of taking my electoral duty of informing 

myself seriously. The key thing to keep in mind here is that the agent in question 

did not have the prerequisite awareness of her ignorance, neither now, or at 

some previous time slice. However, she may still be morally responsible for an 

outcome brought about in light of this ignorance. 

 

Nomi Arpaly argues for the same distinction between voluntarism and 

involuntarism, when she argues that people can be appraisable not just for their 

reflectively held views, but also for the type of person they really are (2002: 78). 

She examines the story of Huckleberry Finn who frees a slave, even though he 

himself under one construal considers this an immoral act. Finn is reflectively 

ignorant of the fact that this is really a good act (he thinks what he is doing is 

tantamount to stealing). However, we still praise him for his act though it is based 

on ignorance. It is here an ignorance of moral facts. His ignorance does not cut 

him off from praise, because he is seemingly still a good person. His action is 

expressive of him being a good person. Conversely, the person who catches a 

runaway slave would not necessarily be excused even though he thought he was 

doing good, if his catching the slave is indicative of his morally inferior character. 

The reason Arpaly gives for why we have this intuition, is that the moral fibre of 

the person is actually action guiding here, even though it is not consciously 

recognized by the person herself, i.e. even though Finn is ignorant of it. This can 
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be considered an in principle justification for attributing outcomes to someone, 

due to their unconscious mental states.  

 

We can apply the above involuntarist considerations to the voting case. Part of 

the reason I vote for Hitler, may be because of deep seated hatred towards the 

Jewish population whom I would like to see harmed. It may also be because I 

failed to really listen to the actual content of his speeches, because of some 

character trait, e.g. my laziness. When people ask me, and even when I reflect on 

matters, I may respond and consciously believe that I support him due to him 

representing good conservative values and economic prosperity. I may even 

consciously disbelieve that he would ever do such a thing as harm the German 

and European Jewry75. However, I do not challenge this view, or seek out relevant 

information. Or I am incapable of interpreting information in the relevant way, 

because deep down at an subconscious level, I do not want to find it, since that 

would perhaps force me to take a socially unacceptable stance on the issue, and I 

would have to force myself to accept that I held immoral views. Therefore, I am 

guilty of both being reflectively ignorant of my own motives, while I am also 

ignorant of being ignorant. I am then attributability responsible for both. Further, 

the policy outcome that follows from my voting action may also be attributable to 

me, assuming again I am also causally responsible. Importantly however, I am not 

in a clear sense in control of my belief, due to them being cognitively suppressed. 

Thus, if we accept that I lack control, while maintain that I can be attributable 

responsible for the above, then we seem to deny that moral responsibility 

requires awareness. 

 

Summing up this subsection: It seems that ignorance (and ignorance of ignorance) 

does not always excuse attributability responsibility. There indeed seems to be in 

principle reasons to support this. Therefore, it is not necessarily enough to 

ascertain what people knew, and even whether they were ignorant of their 

ignorance. In the case of the German citizen who voted for Hitler, she may believe 

she is excused for her ignorance about the holocaust. However, whether that 
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 And people belonging to all the other groups that died in the holocaust. 
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individual is actually excused may depend on the person she is, and/or whether 

the person she is played a part in her failing to see the depth of her ignorance. 

The point is, any conclusion I will draw in light of whether the individual fulfils the 

cognitive condition, can be affected by whether the individual was ignorant, 

whether she was ignorant of her ignorance, and if so, whether this is excusable or 

not. 

4.3.1.3 Summing up the sections on culpable ignorance 

I have documented and argued that there are two interpretations of when a 

citizen fails to be excused for her ignorance of the significance of policy outcome 

she actually contributes to. On the voluntarist view, the individual is culpably 

ignorant if she had some awareness of her ignorance, and was aware that she 

could remedy that ignorance at a relatively low cost. On the involuntarist view, 

the agent may still be culpably ignorant, despite her ignorance, or her ignorance 

of her ignorance, if her ignorance, or her second order ignorance is e.g. due to 

some morally bad character trait.  

 

In this section I have examined whether the individual can be excused for having 

false beliefs regarding the significance of the policy outcomes of the voting 

process. I will in the next section examine whether the individual is aware of her 

contribution to the policy outcome, and whether she is excused for her potential 

ignorance about this contribution. I will conclude that she is not plausibly aware 

of making a contribution when she does. 

4.4  Cogni tive c onditions and voting  

After having examined the condition for attributability responsibility, it is time to 

examine how the cognitive condition can be undermined with regards to 

something else. Specifically, how it can be undermined with regards to the 

ƛƴŘƛǾƛŘǳŀƭΩǎ direct contribution to voting outcome. Recall, even if the individual 

fulfils the upstream control condition, and the causal responsibility condition for 

direct attributability responsibility, she also needs to fulfil the cognitive condition. 

I.e. she may be sufficiently free from constraints, and her bodily movements may 

actually bring about the outcome. But, if she is unaware of making a contribution 
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to the outcome, and is excused for her ignorance, we cannot attribute the 

outcome to her. If we cannot, this rules out direct moral responsibility for policy 

outcomes.  

 

Assuming the citizen is fully aware of the significance of the voting outcome, i.e. 

the policy outcome which will be a consequence hereof, the question (introduce 

in the introduction of this chapter) is then:  

 

Was the citizen aware that she would make a relevant direct contribution 

to the policy outcome when she voted, and if not, is she excused for her 

ignorance if she actually did make a contribution? 

 

I will examine two different interpretations of how the individual can understand 

her contribution to the voting and policy outcome. I will examine whether she is 

aware of her contribution under one of those interpretations. Finally, I will 

examine whether she is culpably ignorant if she fails to be aware of her 

contribution. These interpretations mirror how her ΨcontributionΩ was understood 

in the chapter on causal responsibility (chapter 3). If one of these interpretations 

is indeed the correct account of how the voter actually perceives of her voting 

action, or ought to perceive of it. And, if we can assume that the citizen was not 

aware that she would make a significant contribution to the policy outcome by 

her voting. And, if she is excused for being unaware of this. - Then we can 

conclude that she fails to fulfil the cognitive condition for direct attributability 

responsibility for policy outcomes. This thereby undermines an ascription of direct 

moral responsibility. Instead, the outcome should in that case simply be 

considered a non-culpably unforeseen side effect of her voting action. As already 

discussed in the previous chapter, the causal relationship between the individual 

and the voting outcome is problematic. However, I will for the sake of argument 

assume that the agent is in fact causally responsible for the voting outcome, or 

part of it, in order to test the cognitive condition for attributability responsibility 

more clearly. The cognitive condition concerns awareness of certain facts, in this 

case facts about her causal contribution to the voting outcome. However, if she is 

not causally responsible for that outcome, then clearly she will not fulfil the 
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cognitive condition either on the direct account.76 {ƛƴŎŜ ΨŀǿŀǊŜƴŜǎǎΩ ƛǎ ŦŀŎǘƛǾŜΣ ǎƘŜ 

cannot be aware of something happening, which does not actually happen. 

Therefore, I will assume she actually is causally responsible.  

 

Regarding whether or how the voters ought to perceive their contribution: As I 

have already noted in chapter 2 and 3, voting is relevantly different from other 

types of collective ventures, in that it concerns a threshold, rather than a variable 

outcome which varies with every single contribution (Tuck 2008: 38). To recap 

this, in an example such as anthropogenic global warming, there is e.g. a variable 

outcome.  Presumably every person who expels CO2, does in fact contribute to 

worsening the greenhouse effect, however slightly. Thus in the global warming 

case, it is not simply a small chance that the agent contributes to the amount of 

greenhouse gas in the atmosphere. It is in fact a certainty (insofar as a person 

expels a net positive amount of CO2 or alternative greenhouse gasses) that an 

agent will always be contributing something, though usually only a small 

amount.77 From this an ascription of direct attributability responsibility for an 

outcome is fairly straightforward. The individual is at least attributability 

responsible for her specific contribution (assuming she is aware of what she is 

doing). In the voting case, which pertains to a determinate threshold78, this is not 

ƻōǾƛƻǳǎƭȅ ǘƘŜ ŎŀǎŜΦ LƴŘŜŜŘΣ ƛǘ ǎŜŜƳǎ ǘƘŀǘ ŜƛǘƘŜǊ ƻƴŜΩǎ ǾƻǘŜ Ƙŀǎ ŀƴ ŜŦŦŜŎǘ ƻƴ ǘƘŜ 

outcome, or it is entirely superfluous to that outcome.79 As noted in the chapter 3 
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 This does not rule out that she fulfils the cognitive condition with regards to an indirect 
moral responsibility. Indeed, I will argue that she does in chapter 8. 
77

 9ǾŜǊȅǘƘƛƴƎ Ŝǉǳŀƭ ƻŦ ŎƻǳǊǎŜΦ ! ǇŜǊǎƻƴΩǎ ŎƻƴǘǊƛōǳǘƛon may of course be neutral over a lifetime, or 

even negative. According to John Nolt, the average American Citizen is e.g. causally responsible for a 

significant amount of Greenhouse gas emission, to the extent where the consequences of this in 

terms of global warming, is equal to the death of two future people (Nolt, 2011). If he is right, that is 

then something we in principle can attribute to the individual citizen. 

78
 A determinate threshold is the exact number of votes which is required to win relative to the total 

number of votes for the alternative candidate(s). In an election between two candidates A and B, 

insofar as it is true that A receives 2,000 votes, the threshold for B winning, is 2,001 votes. All votes 

above 2,001 votes are superfluous. 

79
 Note, that the voter is of course responsible for the act of voting, as in putting a piece of paper in 

a box. 
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on causal responsibility, there were different ways of interpreting the individuŀƭΩǎ 

contribution to the outcome. However, the point remained, that one is either part 

of the threshold, or not. The outcome of a given candidate winning or losing does 

not vary a little by every vote, making the policy outcome better or worse. With 

regards to this, there are two possible ways the individual can make a direct 

contribution to the outcome. Again, I have already highlighted these in the 

chapter on causal responsibility, so this discussion will mirror it. Specifically, on 

the first interpretation, the individual can make a direct contribution by being the 

pivotal voter that exactly fills the threshold. On the second interpretation, the 

individual can make a direct contribution by simply being part of the causally 

efficacious set that fills the threshold. I will now examine whether it is plausible 

that the individual fulfils the cognitive conditions in either case. 

 

Firstly, is it plausible that the individual fulfils the cognitive condition under the 

first interpretation? Is the individual aware that she is the pivotal voter when she 

casts her vote? Is she excused if she is unaware? As noted in chapter 3, this can be 

interpreted as the specific scenario where the outcome obtains, and where the 

threshold is met by one vote. In this scenario it is appropriate to claim, that the 

outcome depended on the individual voter (and all individual voters who voted 

for the winner)Φ ¢Ƙƛǎ ƘŀǇǇŜƴǎ ƛƴ ŎŀǎŜǎ ǿƘŜǊŜ ǘƘŜ ǊŜǎǳƭǘ ǿƛǘƘƻǳǘ ƻƴŜΩǎ ǾƻǘŜ ǿƻǳƭŘ 

be a real 50/50 split, that is, a situation where one's vote, given the votes already 

ŎŀǎǘΣ ǿƻǳƭŘ ōŜ ǎǳŦŦƛŎƛŜƴǘ ǘƻ ƳŀƪŜ ƻƴŜΩǎ ǎƛŘŜ ǿƛƴΦ Now, assuming this unlikely 

scenario obtains, and the individual is actually causally responsible. Is the 

individual voter then plausibly aware of this at the moment when she casts her 

vote? In order to examine this, we can ask what the likelihood was that we (the 

individual) would be the pivotal voter. If it is too unlikely, it would be 

unreasonable for the individual to expect to make a contribution. If we take a 

country such as e.g. the United States of America, the likelihood of being the 

pivotal vote in a national election like voting for the presidency, is e.g. close to 

1:100,000,000 (Riker and Ordeshook 1968).80 This is extremely unlikely, clearly. 

Assuming the individual is aware of this likelihood, she almost never has reason to 

                                                           
80

 This has led some (e.g. Caplan 2006) to argue that when people vote, they are actually being 

irrational. 
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believe she will be the pivotal voter, at least in elections of this scale (it will be in 

the millions in most larger countries where it is a two candidate runoff election). 

In fact, it would seem entirely unreasonable to expect to make a contribution on 

this construal of the voting scenario. If we assume people are fairly reasonable, 

and have some fairly accurate grasp on the probability of them being pivotal, it is 

indeed difficult to imagine that they actually vote on the belief that it is likely that 

they will be the pivotal vote.81 If they lack the belief about something, they cannot 

be aware of it. Some empirical work has been done into this issue, and the 

conclusion is that people by and large actually do have a fairly accurate grasp on 

the probability that their vote will make a difference in this sense (Blais, A. 2000: 

62-70). So it is extremely implausible that they vote with this aim in mind, and it 

would surely be unreasonable to do so. In the extreme unlikely scenario where 

they are causally responsible, it seems it should at best be seen as an unforeseen 

side-effect of their voting action. It is not attributable to the individual, because it 

is implausible that she was aware that the outcome depended on her in this way 

when she voted. She is surely also excused for being ignorant of the fact that she 

is the pivotal voter, because she knew it would be an extremely unlikely event and 

presumably, she could have done nothing to enlighten herself of the actual fact. 

Therefore, the voter is non-culpably ignorant in cases where they actually happen 

to be the pivotal voter. The outcome is not attributable to her. 

 

An alternative and at first seemingly more plausible interpretation of how the 

individual contributes, is, as highlighted in chapter 3, in terms of asymmetrical 

overdetermination. Here the voters who actually filled the threshold, were those 

who were causally responsible for the outcome (section 3.3.1). On this 

interpretation, whether she fulfils the cognitive condition, concerns whether the 

                                                           
81

 There are other theories for why people vote. E.g. there is the theory that we are motivated to a 

large extent by expressive reasons. (E.g. Brennan, G. and Lomasky, L. 1985: 195). On this account the 

larger part of why we vote has to do with expressing feelings such as (but not limited to):  

satisfaction for performing ones duty, the satisfaction from complying with the ethics of voting, 

ǎŀǘƛǎŦŀŎǘƛƻƴ ŦǊƻƳ ŀŦŦƛǊƳƛƴƎ ƻƴŜΩǎ ŀƭƭŜƎƛŀƴŎŜ ǘƻ ǘƘŜ ǇƻƭƛǘƛŎŀƭ ǎȅǎǘŜƳΣ ǇŀǊǘȅ ƻǊ ŎŀƴŘƛŘŀǘŜ ό¢ǳŎƪ нллуΥ 

33) and even the satisfaction from the prestige obtained frƻƳ άǇƛŎƪƛƴƎ ǘƘŜ ǿƛƴƴŜǊέ όbŀŘŜŀǳΣ wΦΣ ϧ 

Cloutier, E. 1993). 
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individual is aware that she is part of the causally efficacious set, when she 

actually is. So, is the individual aware of this? Yes, presumably. This is the case, 

since we have reasons to expect that most ordinary voting scenarios are going to 

be fairly close, due to the vote seeking nature of political parties. So the voter is 

usually going to be part of this set, as long as her candidate wins. It is indeed a 

reasonable expectation that she would be part of the causally efficacious set. 

Therefore, it seems appropriate to say that she will be aware of this, even if it is 

not a certainty. It is a reasonably justified belief to hold when voting, assuming 

the preferred voting outcome actually obtains so it is not a stretch to claim she is 

aware of her contribution. Unfortunately, as argued, it is not a plausible account 

of contribution. She is not plausibly causally responsible in the asymmetrical 

overdetermination case, i.e. the pre-emption case. On this view, we are supposed 

to understand the whole policy outcome as attributable to the individual, because 

she caused it all, which is implausible. Further, it is also contradicted by actual 

behaviour, because we simply do not care whether we are the first, or the last to 

cast our vote. So while it is plausible that the voter is aware that she is part of the 

causally efficacious set, it is just not a plausible account of contribution that this in 

itself matters. If this was really something people cared about, they would rush to 

the voting booth to be one of the individuals who in part constituted the 

threshold, or at least, they would try not to be one of the last superfluous voters. 

 

Summing up this short subsection. If we interpret her contribution as being the 

pivotal voter, then it is inappropriate to say that she is aware of her contribution. 

It would be an extremely unreasonable expectation, and she would clearly be 

excused for being ignorant of her contribution in this sense, when she casts her 

vote. The alternative interpretation of her contribution is however simply not a 

plausible account. She may be aware that she is part of the causally efficacious 

set, but we should not understand this as a direct contribution. Therefore, the 

individual does not fulfil the cognitive condition with regards to being non-

culpably aware of her contribution to the outcome, even if she is causally 

responsible for the outcome by being the pivotal voter. 
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4.5  Summing up this chapter  

The cognitive condition for direct attributability responsibility is fulfilled, if the 

individual is aware of the significance of the outcome she contributes to, and is 

aware that she actually contributes to it. A plausible explanation for why 

ignorance undermines her direct attributability responsibility and potentially 

direct moral responsibility, is because ignorance blocks off her ability to respond 

to relevant reasons. If it had not been blocked, she would have been able to test 

her mettle, i.e. make a choice whether to perform an immoral action or not. Even 

if she is unaware in the above noted sense, she may still fulfil the cognitive 

condition if she ought to have been aware of both when she performed her 

contributory action. Her ignorance may be culpable, if it can be traced back to an 

earlier point, where she had reason to enlighten herself, and could have done so 

at a relatively low cost. Alternatively, her ignorance is culpable if it was the 

product of a, in some cases unchosen, character flaw.  

 

With regards to the voting case, the voter is morally responsible for the policy 

outcome, if she when voting, understands what that outcome is and the broader 

significance of it. As documented, this far from always the case. Further, she may 

not be excused for her ignorance, if she failed to enlighten herself to a sufficient 

degree, assuming this was relatively costless for her to do. Whether she usually is 

sufficiently enlightened, and does enough to inform herself, is difficult to answer. 

However, the important thing to note, is that an ascription of attributability 

ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ŘŜǇŜƴŘǎ ƻƴ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ǳƴŘŜǊǎǘŀƴŘƛƴƎ ƛƴ ǘƘƛǎ ǎŜƴǎŜΦ And in 

many cases where our intuition suggests the innocence of the voter, this may 

come down to the ŎƛǘƛȊŜƴΩǎ ignorance. 

 

Lastly, even if she understands the significance of the policy outcome, she may 

still be excused for her contribution, if she was unaware of her contribution, 

assuming her ignorance is not culpable. In the case she is non-culpably unaware, it 

should be considered an unforeseen side effect of her voting action when she 

actually happens to make a direct causal contribution. As argued, out of the 

examined alternatives, there were no clear grounds for assuming that the voter 

should reasonably understand herself as making a significant direct contribution. 
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Mirroring her lack of causal responsibility, it is firstly unreasonable to expect to be 

the pivotal voter. Secondly, it may be reasonable to expect to be part of the 

causal efficacious set, i.e. the actual set of voters that brought about the 

outcome. However, it seems absurd that this should be the relevant 

understanding of contribution central to an ascription of moral responsibility, 

because it is simply an implausible notion of contribution. Presumably the 

individual voter does see herself as making some contribution to the voting 

outcome, when she votes and when her favoured candidate wins. But that notion 

of contribution is not captured by the direct account of moral responsibility. More 

plausibly, it is captured by an indirect account, as I will show in the latter part of 

this project.  

 

All in all, because it does not seem possible to attribute the voting outcome, and 

thus the policy outcome to the individual directly, it seems that a direct account 

of moral responsibility is untenable. In the next chapter, I will sum up the first part 

of the project, and anticipate the last part, where I focus on indirect accounts of 

moral responsibility. 

5 Rounding off all the previous c hapters on direct 

Moral  Responsibility  

In this short chapter, I will sum up and round off the previous three chapters on 

direct moral responsibility. After this, I will briefly anticipate the next chapters on 

indirect accounts of moral responsibility. 

5.1  Dire ct moral responsibility  

In the last three chapters I examined whether the individual citizen is directly 

morally responsible for policy outcomes. I documented that such an ascription 

plausibly requires that the outcome can firstly be directly attributed to the agent, 

and secondly that the individual is accountable for that attributed outcome. If the 

individual is accountability responsible in light of her attributability responsibility 

for an outcome, she is then directly morally responsible for that outcome. The 

strategy I employed was then to set aside accountability responsibility for now, 
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and test whether the individual citizen was directly attributability responsible for 

the outcome. If she was not, that would then undermine her direct moral 

responsibility altogether, which would motivate examining indirect accounts of 

moral responsibility. 

 

Regarding the conditions for attributability, these plausibly included three 

individually necessary and jointly sufficient conditions. Firstly, the individual has to 

be sufficiently unconstrained, i.e. she has to have upstream control. I did not 

engage with this condition in any great detail, aside from noting that the agent 

must at the very least not be physically forced or relevantly psychologically 

manipulated in order to fulfil it. Further, in order to fulfil this condition, the 

individual also needs to be free in a deeper sense pertaining to the discussion of 

free will and determinism. What kind of freedom the individual needs to have will 

depend on the particular theory one subscribes to, and has been left almost 

entirely untouched in this project. I will simply assume this condition fulfilled in 

the voting case. Secondly, the individual needs to actually have produced the 

outcome through her own action, i.e. the individual needs to be causally 

responsible. This is ǿƘŀǘ ƳŀƪŜǎ ŘƛǊŜŎǘ ŀǘǘǊƛōǳǘŀōƛƭƛǘȅ ΨŘƛǊŜŎǘΩΦ Thirdly, the 

individual needs to have been aware of her contribution to the outcome, i.e. fulfil 

a cognitive condition. I will sum up the chapters on these latter two conditions 

below. 

 

In the chapter on the causal responsibility condition, I firstly discussed whether 

causal responsibility should appropriately be considered a necessary condition for 

direct attributability responsibility, i.e. for directly attributing an outcome to the 

individual. .ŜȅƻƴŘ ōŜƛƴƎ ƻōǾƛƻǳǎ ǎƛƳǇƭȅ ŀǎ ŀ ƳŀǘǘŜǊ ƻŦ ǘƘŜ ŘŜŦƛƴƛǘƛƻƴ ƻŦ άŘƛǊŜŎǘέ 

attributability, I argued that causal responsibility is indeed a natural way of tying 

an outcome to the agent. I suggested that we should interpret causal 

responsibility in light of the counterfactual analysis of causation, where one event 

causes another, if the latter depended on the former. This however highlighted a 

problem for causal responsibility. The problem is that omissions seemed to 

undermine the claim that causal responsibility grounds, and is a necessary 

condition for, attributability. It seems clear that we can attribute certain 
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outcomes to individuals which obtain in light of omissions. However, it is not clear 

that omissions are causes under the counterfactual analysis. If we accept that we 

can attribute outcomes to individuals in light of omissions, this means that causal 

responsibility is not a necessary condition for attributability responsibility. That 

may not be a problem in itself, but it is a problem for the strategy of testing the 

individually necessary and jointly sufficient conditions for attributability.  

 

A possible response is to accept that omissions are indeed not causes, but then 

hold that we can still include them within the general concept of causal 

responsibility as quasi-causes. Unfortunately this leads to the problem of causes 

overgeneralising which undermines causal responsibility as a grounding element 

of direct attributability responsibility and moral responsibility. There is always an 

extremely large number of omissions which quasi-caused any given outcome. A 

suggestion of how to narrow the field of relevant omissions, was to accept that 

relevant omissions which can constitute causal responsibility, in part are a matter 

of convention. Specifically, our clear intuitions of moral responsibility in an 

omission case, should then single out the relevant omissions which should count 

as causal responsibility. If I promise to cat-sit for my neighbour, and the cat dies of 

starvation, even though it may be true that all manner of things can be said to 

have quasi-caused the death of the cat, we have a clear intuition that me not 

feeding the cat, is the morally relevant omission, and thus the quasi cause that 

fulfils the causal responsibility condition. Therefore, it is also the relevant cause. 

The problem with this solution, is that causal responsibility is no longer a 

grounding claim, and thus no longer helpful in producing a verdict of moral 

responsibility in cases where our intuitions are unclear, as in e.g. the case of the 

moral responsibility for policy outcomes. I then proposed the strategy of leaving 

the problem of omissions to one side, and instead focus on cases of positive 

actions. In cases of positive actions, it seems to be clearer that causal 

responsibility is a necessary condition for moral responsibility and does seem to 

ground moral responsibility. If we assume that causal responsibility is a necessary 

condition for direct moral responsibility in cases of positive actions, this allowed 

for testing whether the individual was morally responsible for policy outcomes in 

light of her voting action. The important caveat to note however, is that we 
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cannot in principle rule out causal responsibility by merely focusing on positive 

actions. There could be some omission which would constitute causal 

responsibility, if we merely had strong intuitions of moral responsibility. We can 

only rule out causal responsibility for outcomes of positive actions. 

 

With regards to ascribing causal responsibility to the voter, the most significant 

problem was overdetermination. Overdetermination is an inherent feature of the 

particular threshold structure of the voting case. Specifically, when more than a 

sufficient number of people vote for a given candidate, it seems true that the 

outcome did not depend on any individual voter. This is at least the case if we 

understand the voting case ŀǎ ŀ ŎŀǎŜ ƻŦ άsymmetrical overdeterminationέΦ ²ƘŜƴ 

we do, all votes are considered to be cast simultaneously. The outcome does not 

depend at all on the contribution of the individual, taken as an individual, at least 

if more than enough vote for the relevant candidate. If voting is a case of 

symmetrical overdetermination, this seems to rule out her causal responsibility on 

the counterfactual analysis, except in the extremely unlikely cases where the 

individual voter is exactly the pivotal voter.  

 

Another way to understand overdetermination, and a possible solution to the lack 

of casual responsibility, was in terms of asymmetrical overdetermination. 

Specifically, we may be allowed to understand the voting case as a pre-emption 

case. If we do, the temporal succession of the votes matter. In this case, those 

who cast their vote before the threshold was met, should then be considered 

causally responsible for the outcome, because the particular compound event in 

which they vote, depends on their individual contribution. Unfortunately, 

according to this interpretation of overdetermination, each individual who is part 

of the causally efficacious set, should be considered causally responsible for the 

whole outcome. In cases where there is a great deal at stake, e.g. in a typical 

national election, it seems entirely implausible that the individual is the cause of 

the whole outcome of the whole compound event. Further, understanding the 

voting case as a pre-emption case, goes against most peopleΩǎ intuitions. E.g. it 

certainly contradicts how voters actually perceive of their voting action. In the 

pre-emption case, only those who actually fill the threshold are allowed to be 
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considered causally efficacious for the whole outcome. However, voters 

seemingly perceive of all their votes as counted equally, at the same instant (the 

same is true in structurally similar cases, firing squad cases). They do not rush to 

the voting booths to be among those who fill the causally efficacious set, even 

though in that case they would cause the entire event. We generally consider 

votes cast late in the day as important (or unimportant) as votes cast early in the 

day. So it does not seem like a plausible interpretation of the voting scenario.  

 

Because the conclusion from interpreting the voting scenario in terms of 

asymmetrical overdetermination is implausible, it seems we have to accept that it 

is a case of symmetrical overdetermination instead. However, on this 

interpretation, the individual is not causally responsible aside from in the most 

unlikely of scenarios. I.e. only in case the threshold is exactly met, and our vote 

made the threshold. Therefore, the individual does not fulfil the causal 

responsibility condition in light of her positive voting action.  

 

In chapter 4 I then focused on the cognitive condition for direct attributability 

responsibility. This was another individually necessary condition, which along with 

upstream control, and causal responsibility, is jointly sufficient for direct 

attributability responsibility. The cognitive condition concerned what the 

individual has to be aware of, and when she can be excused for lacking 

awareness. Specifically, in order for an individual to be attributability responsible 

for an outcome, she has to be aware that she contributes to that outcome, and 

she has to be aware of the significance of that outcome. Alternatively, she has to 

be culpably ignorant of both. The deeper reason why ignorance undermines 

attributability responsibility and potentially moral responsibility, is plausibly that it 

blocks the individual off from testing her mettle. When the individual is unaware 

that she is making a causal contribution to an outcome, we cannot say that this 

outcome is expressive of whom she is, because she never took a stand on 

whether to actually produce said outcome. This pertains both to producing the 

outcome, and the significance of the outcome. 
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Though ignorance may excuse, it plausibly does not always excuse and undermine 

attributability. One important exception is if our ignorance can be traced back to 

an earlier moment where we had control over our ignorance. Particularly, we may 

be ignorant about some outcome which will obtain due to our action. However, if 

we at an earlier point in time had a clear opportunity to enlighten ourselves about 

the potential hazards of that outcome obtaining, then our excuse may be 

undermined. If we indeed had the opportunity to enlighten ourselves (and were 

aware of that opportunity and our ignorance), and if the cost of doing so was 

sufficiently low, then we are plausibly culpably ignorant. In that case, the outcome 

of which we are ignorant can still be attributed to us. An alternative view is that 

we can be responsible for an outcome of our ignorance, even if we lacked control 

over that ignorance. If e.g. our ignorance could be tied to a particular problematic 

character trait, we may perhaps still attribute the outcome to us. We may e.g. 

have been unaware that we were ignorant about the significance of some 

outcome we contribute to, and we may indeed be ignorant of our ignorance. 

However, if the reason we are ignorant of our ignorance is because we are 

extremely arrogant, maybe our ignorance and our second order ignorance is not 

excusable. In that case, perhaps we can still attribute the outcome to us, in light of 

our arrogance.  

 

With regards to the cognitive condition and the voting case: you may be ignorant 

of the significance of a given policy outcome. E.g. you may be ignorant of the fact 

that an overall άyesέ vote on a referendum on whether to increase speed-limits 

on highways by 50%, will actually lead to an overall worse state of affairs 

compared to a άnoέ vote. You think ŀ άȅŜǎέ ǾƻǘŜ will lead to overall better state of 

affairs. So you are unaware of the facts of the matter. Further, imagine that the 

information indicating the actual consequence of the voting- and policy outcome 

was readily available, and accessible by a cursory internet search. Imagine also 

that you were either aware of pertinent information being readily available from 

trusted sources, or alternatively, it was available, but you were just too lazy to 

look into whether it was available. In this case, assuming you actually brought 

about the outcome through your voting action, we can plausibly attribute it to 
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you. Indeed, it is appropriate to do so even though you were ignorant of the 

actual significance of the outcome in question. 

 

Aside from ignorance pertaining to the significance of the outcome itself, there is 

the further question of whether we are ignorant of actually making a contribution 

to the voting outcome in light of our voting action. Even if we are actually causally 

responsible for the voting outcome, we may still be excused for this contribution 

if we, again, were unaware of making it, while being excused for our ignorance. If 

we are ignorant, and excused, in the actual instance where we happen to 

contribute to the outcome, this άŎƻƴǘǊƛōǳǘƛƻƴέ should instead be perceived as an 

unexpected side-effect of our voting action, and not an attributable contribution 

at all. I examined the two interpretations of ΨcontributionΩ from the chapter on 

causal responsibility, to see whether thŜ ƛƴŘƛǾƛŘǳŀƭ ŎƻǳƭŘ ōŜ ǎŀƛŘ ǘƻ ōŜ άŀǿŀǊŜέ ƻŦ 

making a contribution if she actually did. On one interpretation, it is simply 

unreasonable to expect to make a contribution, even if we actually happen to do 

so. This is the case where we are the pivotal voter. It is simply so unlikely that we 

actually are the pivotal voter that it is inappropriate to say that we have reason to 

believe we will be. If we do not believe it, we cannot be aware of it. Indeed, we 

should expect that the outcome would be symmetrically overdetermined, in 

which case we would fail to contribute. Alternatively, we should understand our 

contribution as pertaining to a case of asymmetrical overdetermination, i.e. a case 

where the temporal succession of the voters matter. Here, we were as noted 

causally responsible if our vote was part of the causally efficacious set. Indeed, it 

is plausible that we are aware that we will be part of the causally efficacious set. 

So we are aware of it, assuming that we reasonably expect our preferred 

candidate wins. Unfortunately, this is an implausible notion of contribution. This is 

in part due to the absurd conclusion that we are responsible for bringing about 

the whole policy outcome ourselves, because we were a necessary and sufficient 

condition for that outcome obtaining. It also contradicted how people tend to 

vote, where the succession of votes does not seem to matter. Therefore, it would 

be wrong to say that people are aware of making a contribution by being part of 

the causally efficacious set, because it is not plausibly a notion of contribution to 

at all.  
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Since causal responsibility and the cognitive condition are individually necessary 

for direct attributability responsibility, the individual voter is not responsible in 

this sense. Since we cannot attribute the outcome to the voter directly, she is not 

directly morally responsible either. For this reason, it will be necessary to see if we 

can give an indirect account of moral responsibility, which can incriminate the 

individual in the policy outcome of the state. I will do this in the latter part of this 

project. 

5.2  Anticipating indirect accounts of moral responsibility  

As noted in chapter 1 and 2, indirect accounts of moral responsibility can be 

distinguished from a direct account. They can be distinguished by not necessarily 

depending on a direct relationship between the agent and the outcome. 

Specifically, an indirect account does not require that the individual brings about, 

or necessarily makes a difference to, whether the outcome obtains, in order for 

that outcome, or part of it, to be attributed to her. What is then required is a 

matter of discussion which I will engage with in the latter part of this project, and 

it will depend on the specific account. However, as a very rough approximation, 

on a indirect account, the relevant outcome can be tied to the individual in light of 

her mere participation in a collective venture that brings about the relevant 

outcome. In chapters 6 and 7 I will examine different accounts of how citizens can 

incriminate themselves through their participation. I will ultimately conclude that 

none of them can be applied to the voting case satisfactorily. In chapter 8, I will 

establish an account which can be successfully applied to the voting case. In the 

last chapter (9), I will apply this account to the voting case, and conclude on the 

whole project. 

 

The main reason for examining accounts of indirect moral responsibility is the 

plain fact the direct approach has turned out unconvincing in accounting for the 

ŎƛǘƛȊŜƴΩǎ ƳƻǊŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ƛƴ ǘƘŜ ǘƛǘƭŜ ŎŀǎŜΦ The individual is not morally 

responsible for her direct contribution to the voting outcome. However, 

examining the direct approach has been helpful in highlighting certain challenges 

an indirect account has to respond to, in order to ground a successful ascription of 
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moral responsibility. Firstly, quite obviously, it has to ultimately account for the 

moral responsibility of the individual in a way which does not rely on the outcome 

depending on the direct contribution of the individual. I.e., it must rely on 

something else than causal responsibility. Secondly, it will plausibly have to 

adhere to something like the cognitive condition. Even if her contribution is 

indirect, it has to be indicative of who she is. She has to be able to test her mettle. 

This can presumably only be accomplished if she is aware of her participation in 

some way, or at least ought to have been aware. Further, and related to these 

two challenges, a challenge will be accounting for gradability. I.e., if we cannot 

attribute the whole outcome to the individual directly, we seem to lack a clear 

ȅŀǊŘǎǘƛŎƪ ŦƻǊ ƳŜŀǎǳǊƛƴƎ ǘƘŜ ƳƻǊŀƭ ǎƛƎƴƛŦƛŎŀƴŎŜ ƻŦ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ŎƻƴǘǊƛōǳǘƛƻƴΦ !ƴ 

account of indirect moral responsibility needs to produce an alternative account 

of gradability. This last challenge will become more apparent in the next chapters. 

 

Recall the structure specified in chapter 1: The next three chapters on indirect 

accounts will proceed as follows: In the next two chapters (6 and 7) I will examine 

different accounts of indirect moral responsibility. In the subsequent chapter (8), I 

will construct an account which can be successfully applied to the overall case, 

based on the preceding chapters. In chapter 9, the conclusion, I will apply this 

account to the voting case, where the specific policy outcome is a just war 

scenario. I will show that our intuitions suggest that the citizen is morally 

responsible in light of this account. 

6 Indirect a ccounts of moral responsibility  

6.1  Introductio n 

The overall aim of this project is to find the most plausible account of how the 

individual citizen can be morally responsible for policy outcomes. After having 

argued that a direct account of moral responsibility for policy outcomes is 

untenable, I will in this chapter, and the next, examine accounts which fit the 

category of ΨindirectΩ accounts of moral responsibility. These accounts will prove 

to be more fruitful with regards to the overall aim. The chapters should be 
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understood as continuous, and have only been broken into two chapters in order 

to keep the discussion focused. The purpose of these two chapters is in part to 

examine whether any of these accounts can be successfully applied to the overall 

question, and in part to explore what is necessary for constructing a successful 

account of moral responsibility for policy outcomes. Though I show that they 

cannot successfully ground moral responsibility based on the ƛƴŘƛǾƛŘǳŀƭΩǎ political 

participation, in doing so, I importantly also show why they fail. This allows me to 

draw some conclusions concerning what is required of an account of indirect 

moral responsibility, if it is going to justify holding the individual citizen morally 

responsible for policy outcomes to an extent which can justify a significant moral 

evaluation. The approach in this chapter and the next, will be to review fairly 

varied accounts. This will allow me to construct a successful account, based on the 

discussion of these, and the previous discussion of direct accounts. In chapter 8, I 

will then construct such an account, based on the conclusions drawn in the 

previous chapters. I will call this account a Ψmoral membershipΩ account. In 

chapter 9 I will conclude on the entire project, and apply the moral membership 

account to the title case.  

 

Before introducing the accounts I will examine, I need to make a note about the 

strategy so far employed. In the chapters on direct moral responsibility, I 

distinguished between direct attributability responsibility, and accountability 

responsibility. Here, the individual was morally responsible only if she fulfilled the 

conditions for both. I then suggested three individually necessary and jointly 

sufficient conditions for direct attributability responsibility. Specifically, these 

were: upstream control, causal responsibility and the cognitive condition (section 

2.5). This motivated a natural strategy. Namely, test whether the individual fulfils 

these necessary conditions. If she does not, then we can rule out her direct 

attributability responsibility and thereby her moral responsibility. As noted, I 

simply assumed upstream control was fulfilled. I then examined whether the 

individual citizen fulfilled the other two conditions, which she did not. 

Unfortunately, this strategy is no longer applicable. Indirect accounts are more 

varied, and the particular conditions the individual has to fulfil will vary with each 

account. So, instead of specifying the necessary and sufficient conditions from the 
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outset, and testing whether the individual fulfils them, the strategy will instead be 

to examine and evaluate these accounts individually. Though the strategy from 

the previous chapters is no longer applicable, it will still be appropriate to 

distinguish between attributability responsibility and accountability responsibility. 

I.e., it will often be appropriate to distinguish between when an outcome can be 

attributed to the individual, and when the individual is then accountable for it, i.e. 

when the individual is an appropriate target of our reactive attitudes and other 

morally relevant sanctions (e.g. punishment). However, often I will simply write 

άǊŜǎǇƻƴǎƛōƛƭƛǘȅέΦ ²ƘŜƴ L ŘƻΣ L ǿƛƭƭ ōŜ ǊŜŦŜǊǊƛƴƎ ǘƻ moral responsibility specifically. 

 

Regarding the different accounts I will be examining, I will focus on four fairly 

distinct accounts. The first type of account I will examine (section 6.2) is what I 

will refer to as a Ψsimple reductionist account of collective responsibilityΩ. This 

account by Sverdlik (1987), specifies that we can in be morally responsible for the 

outcome of a collective project, if that outcome was incorporated into our 

intention in the right way, when we performed our contributory action with 

regards to that project. This means, roughly, that if we are ten people who push 

ǎƻƳŜƻƴŜΩǎ ŎŀǊ ƻŦŦ ŀ ƘƛƭƭǎƛŘŜΣ I am e.g. entirely responsible for the whole outcome 

if that was the outcome I intended. I am responsible for it, even if I was unable to 

bring about that outcome by myself, i.e. even if I was not causally responsible for 

it.  On the other hand, if I only intended to push it as far as the edge, then that is 

the outcome I am responsible for, even if it happens to go over the edge. It is a 

reductionist account, because it reduces the question of attributability and moral 

responsibility, ŜƴǘƛǊŜƭȅ ǘƻ ŦŀŎǘǎ ŀōƻǳǘ ǘƘŜ ŎƻƴǘŜƴǘ ƻŦ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ƛƴǘŜƴǘƛƻƴΦ As I 

will argue, this is however also the weakness of the account. It is a weakness, 

because focusing entirely on the intention of the individual, makes this account 

ǳƴŀōƭŜ ǘƻ ŘŜƭƛƳƛǘ ǘƘŜ ǎŎƻǇŜ ƻŦ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ƳƻǊŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ, to a plausible 

extent. Even in light of this, Sverdlik makes a convincing case that it is mainly facts 

about the individualΩǎ ƳŜƴǘŀƭ ǎǘŀǘŜǎ which ought to ground our moral 

responsibility in collective action cases. 

 

The second type of account can be described as an Ψaffective identification 

accountΩ (section 6.3). I will focus mainly on Abdel-bƻǳǊΩǎ version of such an 
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account (2003). On his account, we can attribute an outcome to the individual, if 

an identificational link can be established between the individual and the thing 

that brings about the outcome. Such an identification is usually signified by the 

individual having feelings of pride in that outcome. This notion of identification 

establishes a potentially moral-responsibility-grounding continuity between the 

individual and the outcome. In the current case, if the individual citizen identifies 

with the state or with certain outcomes of the state, the individual can then 

potentially be morally responsible for these outcomes, even historical outcomes. I 

argue that this account is implausible, both because it is too inclusive and too 

exclusive. I can e.g. be attributability responsible for an outcome, even if I cannot 

help identifying with the particular outcome. Further, it is also too easy to 

distance myself from these outcomes since this requires only that I fail to identify 

with the outcomes. However, again, there is something plausible on this account. 

Namely, that certain facts about the individual aside from her causal 

responsibility, can create a continuity between the individual and a given 

outcome, even if it is not mere identification with an outcome, as Abdel-Nour 

suggests.  

 

The third account (section 6.4) understands the citizen as being in a position to 

authorize the state, and the outcome the state brings about, where the citizen 

may then be responsible for those outcomes if she actually authorizes the state. I 

will focus mainly on Avia tŀǎǘŜǊƴŀƪΩǎ (2011, 2012) account because it ties most 

neatly into the current project, due to it being more strongly individualistic and 

participatory. On this account, the individual citizen can be said to authorize the 

state, if she is aware of her membership of this state, and further, if she fails to 

perform certain acts to distance herself from it. I will argue that her account, 

though otherwise convincing, fails to give an account of membership which is 

sufficient for moral responsibility through authorization. This is important, 

because it highlights that in order to be a member of something, the individual 

plausibly needs to do something to qualify for that membership in some way. I 

will build on this in chapter 8, where I - as noted - construct an account of moral 

membership, where insofar as the individual is a certain type of member of some 

collective project, she is then morally responsible for the outcome of that project.  
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In the whole of chapter 7, I will examine an account of joint action, specifically 

YǳǘȊΩ complicity account (2000 and 2000b). On this account, insofar as something 

can appropriately be considered a joint action, the participating individuals can 

then be attributability responsible and accountability responsible for the outcome 

of that joint action, even when they fail to make a tangible contribution to the 

outcome itself. I argue that though his account is promising, it is too demanding 

to be applied to the case of individual moral responsibility for policy outcomes. 

However, I argue that his conditions for attributability and potential moral 

incrimination, can plausibly be loosened to fit the voting case, even if this means 

that it is no longer an account of joint action proper. L ŀƭǎƻ ŀǊƎǳŜ ǘƘŀǘ YǳǘȊΩ 

account fails to specify a plausibly condition for when the individual contributes to 

the joint project, in a way which can potentially incriminate her in that project. 

This leads up to chapter 8, where most of that chapter concerns giving an account 

of the relevant contribution the individual has to make, in order to be 

incriminated in a group project, i.e. the contributory condition. The account I 

establish in chapter 8, is to a large extent a tweaked versiƻƴ ƻŦ YǳǘȊΩΦ 

6.2   Simple reductionist account of collective responsibility  

On the simple reductionist account of collective responsibility, an individual is 

morally responsible for the outcome of a collective project, if the individual 

intended for that outcome when she performed her action in that project. The 

main proponent of this account is Steven Sverdlik (1987). His account is a 

response to the problems of ascribing moral responsibility in cases of collective 

action, where no single individual is clearly causally responsibility. I.e. it is a 

response to the problems for a direct account of moral responsibility, applied to 

cases of collective action. Though his account does initially seem promising, I will 

show that this account fails to adequately establish how the individual can be said 

to make a contribution in collective action cases. 

 

¢ƘŜ άǇǊƻōƭŜƳ ƻŦ ŎƻƭƭŜŎǘƛǾŜ ǊŜǎǇƻƴǎƛōƛƭƛǘȅέ which Sverdlik aims to solve, is: how can 

we hold multiple individuals responsible for a singular outcome, when more than 

enough contributors produce the outcome, where the outcome does not depend 
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on any single individual? So to take an example: if ten people push a car off a 

hillside, what outcome should we then attribute to each individual? One tenth of 

the outcome, or the whole outcome? Nothing? Are they individually responsible, 

or are they responsible as a group? If they are responsible as individuals, then 

what are they responsible for when the outcome in the causal sense did not 

depend on any single individual?82 In SverdlikΩǎ view, the reason why these cases 

seem problematic, is due to a conflation of responsibility for actions and 

responsibility for outcomes. If we clarify the relationship between these two, the 

rest of the issues are easily solved, he claims.  

 

The view of moral responsibility he subscribes to, is one where we are morally 

responsible for intentional actions, and in some cases for the outcomes of 

intentional actions. However, we can only be morally responsible for an outcome, 

if that outcome was already incorporated into our intentions when we performed 

the relevant ŀŎǘƛƻƴΦ ΨLƴǘŜƴǘƛƻƴΩ ŦƻǊ {ǾŜǊŘƭƛƪ ǎŜŜƳǎ ǘƻ ǊƻǳƎƘƭȅ ƳŜŀƴ 

άforeseeabilityέ of action (1987:66-7). Therefore, I intended to P, if I foresaw that 

P would obtain as a consequence of my action.83 This is clearly reminiscent of the 

fulfilment of the cognitive condition from the discussion of direct moral 

responsibility, though it does not require any stringent notion of causal 

ǊŜǎǇƻƴǎƛōƛƭƛǘȅΦ {ǾŜǊŘƭƛƪΩǎ ŀŎŎƻǳƴǘ of responsibility lets Sverdlik conclude tƘŀǘΥ άLǘ ƛǎ 

intention that is the solution to the problem ƻŦ ŎƻƭƭŜŎǘƛǾŜ ǊŜǎǇƻƴǎƛōƛƭƛǘȅέ όмфутΥ 

66). If we apply this solution to the case from earlier, what the ten people who 

push the car are then responsible for, is exactly dependent on the intention of the 

particular individual in question. I.e., it is what the individual foresees will be the 

consequence of his or her action. If one of them pushes the car, with the intention 

of leaning on it (with the foreseeable consequences that it would remain in place), 

                                                           
82

 The example is of course quite artificial, because each contributor is at least responsible for 

lessening the load by some amount. So we should think of the example as something akin to a case 

of symmetrical overdetermination instead. 

83
 He also seems to consider it inappropriate to say that wholly accidental outcomes (in the sense of 

unforeseeable) are outcomes the agent can be responsible for, since these as a matter of definition, 

are unintentional. This puts him in opposition to some of the involuntarist theorists discussed in 

chapter 4 on culpable ignorance. 
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unaware that the rest were trying to push it over the hillside (bear with me), then 

that is the outcome we can attribute to that individual ƻƴ {ǾŜǊŘƭƛƪΩǎ ŀŎŎƻǳƴǘ, and 

the outcome that individual is potentially accountable for. If instead one of them 

push the car with the intention of pushing the car off the hillside (and foresees 

this outcome), but only to give it a few dents, then that is the possible extent of 

what that individual is responsible for, and nothing more, even if the car 

completely explodes. And lastly, if one of them pushes the car with the intention 

of absolutely destroying the car, while foreseeing this outcome will be a result, 

then that is what he or she is responsible for. I.e. responsible for the full outcome 

of the cars destruction, regardless of the fact that the causal force necessary for 

that event to obtain, required more than his or her own strength. In the car 

pushing case just examined, they may all ten be morally responsible for this 

outcome (the car getting destroyed), but only if they all, individually, acted with 

the intention of producing the same outcome. I.e. only if the individually foresaw 

it. 

 

In light of the above, it is clear why Sverdlik has a reductionist view of indirect 

moral responsibility. Collective responsibility is entirely reduced to the intention 

of the individual participant engaging in the group act. Responsibility is only 

collective in the sense of a simple aggregation of those who have the same 

outcome incorporated into their intention (1987:68). Therefore, Sverdlik 

concludes that there exists only one type of case where it is appropriate to refer 

to it as shared or collective responsibility. Specifically, in the case where two or 

more people act with the intention of producing the same result. It then follows 

that many seeming cases of collective responsibility, are on this account not 

actual cases of such. The reason is, that since genuine collective responsibility on 

his account only occurs when multiple agents act with the intention of producing 

the same outcome, there will obviously be many cases where the participants 

have diverging understandings of what their individual action will bring about. 

Further, even though it in some cases Ŧƛǘǎ ǘƘŜ ŘŜǎŎǊƛǇǘƛƻƴ ƻŦ άcollective 

responsibilityέ, due to the fact that several individuals act on the intention of 

bringing about the same outcome, the ascription of Ψcollective responsibilityΩ in 

such cases, does not carry with it any special implications in terms of the moral 
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responsibility for each participant. The fact that I am part of an aggregation of 

individuals in this sense, does not make me anymore, or less, accountable for the 

outcome, compared to a situation where I was the only individual who foresaw 

that the particular outcome would be a product of our action. All individuals are 

still only individually responsible for their individual intentional action, and the 

outcome the individual foresaw would be a consequence of the action she 

performed. 

 

A problem with his account is that it seems we can attribute outcomes to the 

individual, which she has not clearly caused or contributed to, but which obtain 

nonetheless. It simply requires that those outcomes are in fact incorporated into 

her intention when she performs her action. Because there is no required causal 

link between the individual and the outcome, we can in principle be morally 

responsible for outcomes which obtain, entirely unrelated to our actions. 

{ǾŜǊŘƭƛƪΩǎ claim is not that intention to produce outcome O is sufficient for 

attributability responsibility for O, because that would lead to the absurd 

consequence that we can be attributability responsible for outcomes which do 

not even obtain. However, he seems to mean that the intention to produce O, 

where O actually obtains, is sufficient for attributing O to the individual 

(presumably assuming the fulfilment of an upstream control condition). Recall 

again that intention means foreseeing. So if we foresee that O will obtain due to 

our action, and O actually obtains, then we are attributability responsible for O. 

This is however clearly problematic, since it does not incorporate any necessary 

condition that the outcome has to obtain due to our contribution. To show why 

this is problematic, imagine e.g. that I believe I have magical powers, which I 

believe allow me to bring about horrific events on the other side of the world, e.g. 

an earthquake. Assume then that I - the magician - perform (what I believe to be) 

the necessary incantation for this earthquake to happen. As a matter of (bad) 

luck, an earthquake actually happens, and thousands of people are harmed. It 

seems clear here, that even though this event was incorporated into my intention 

when I acted, I have done nothing to incriminate myself in that harm. It may be 

appropriate to consider me a terrible person, since I was willing to do what I 

thought would harm many people. My action was bad in that sense, and I am 
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presumably therefore blameworthy, to which Sverdlik will agree. But, it seems 

inappropriate to ultimately hold me morally responsible for the outcome in 

question. The reason it presumably is inappropriate, is because we lack some 

further story about how my action ought to tie to the outcome. But since Sverdlik 

does not, at least explicitly, seem to place any significance on any contributory 

relationship obtaining between the agent and the outcome, any lack of e.g. causal 

responsibility will not undermine an ascription of moral responsibility for the 

outcome in this case. The reason he does not want e.g. causation to play an 

explanatory role, is that this would cause trouble for the type of case he wants to 

resolve, namely the type of case where the outcome is causally overdetermined 

due to the number of agents involved, or cases in which the individual causal 

impact is insignificant. Thus, it seems we still need more for an ascription of 

responsibility in such cases.  

 

Of course, he could stipulate that it should not only be a foreseeable outcome of 

our action, but a reasonably foreseeable outcome of our action. Some will then 

presumably claim that the magician from before, simply cannot reasonably 

foresee the outcome of the earthquake obtaining due to his magic. Therefore, we 

cannot attribute that outcome to the magician. The question is of course then, 

what should count as a reasonably foreseeably outcome? An obvious suggestion 

is that it is an outcome which we are justified in believing will obtain due to our 

action. Though this seems appropriate, it raises the question of what is meant by 

ǘƘŜ άŘǳŜ ǘƻ ƻǳǊ ŀŎǘƛƻƴέ ǇŀǊǘΦ Lǘ Ŏŀƴƴƻǘ ōŜ Ŏŀǳǎŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅΣ ōŜŎŀǳǎŜ ǘƘŀǘ 

concept will often not be applicable in cases of collective action, due to the 

problems highlighted in chapter 3. Further, Sverdlik explicitly rejects that I can be 

ǊŜǎǇƻƴǎƛōƭŜ ŦƻǊ ƳƻǊŜ ǘƘŀƴ Ƴȅ ƻǿƴ ŀŎǘƛƻƴǎΦ {ƻ ǿƘŜƴ {ǾŜǊŘƭƛƪ ǿǊƛǘŜǎ ǘƘŀǘ άƳƻǊŜ 

than one person can intend the same result. Therefore, more than one person can 

be responsible for the result even though each person is only responsible for his 

ƻǊ ƘŜǊ ƻǿƴ ŀŎǘƛƻƴέ όмфут: 66) he fails to explain how my individual action, can be 

tied to a collective outcome, if it is not just the foreseeability of that outcome, but 

the reasonable foreseeability of how I produce that outcome. The problem is, 

clearly, that I do not produce it, we do, in some sense. ¢ƘŜǊŜŦƻǊŜΣ {ǾŜǊŘƭƛƪΩǎ 
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account is lacking. He needs to give an account of the mechanism that ties the 

individual action to the outcome of the collective project.  

 

Though it is lacking in this sense, tƘŜǊŜ ƛǎ ǎƻƳŜǘƘƛƴƎ ǊƛƎƘǘ ŀōƻǳǘ {ǾŜǊŘƭƛƪΩǎ 

reductionist account. Specifically that it is facts about the individual which 

grounds an ascription of moral responsibility for the outcome of a collective 

project. It fits well with this project, since this project exactly concerns individual 

responsibility. Further, it plausibly incorporates the cognitive condition from 

direct accounts. But, his account skips over actually accounting for the relevant 

notion of contribution. As will be a clear theme in the other indirect accounts 

under examination, it is accounting for the contributory relationship between the 

individual, and the outcome of a collective project, which poses the most 

significant challenge to an ascription of moral responsibility in collective action 

cases, and in the voting case in particular. 

6.3  Affective identification and moral responsibility  

A very different approach from those examined thus far, tries to show how we 

can attribute an outcome to the individual citizen, not through a direct 

contributory action, but through establishing a continuity between the individual 

and the nation that brings about the relevant outcome. This continuity is the 

proposed solution to the problem of the individual lacking causal efficacy over 

policy outcomes. Instead of showing how the individual can be causally 

responsible in light of her individual action directly, the strategy on this account is 

instead to explain how the individual can be a part of the nation itself, the nation 

which brings about the relevant outcomes. This then allows for attributing the 

outcome of the nation to the individual. Defenders of such an approach (e.g. 

Abdel-Nour, F. (2003), May, L.  (1991), and to some extent Jaspers, C. 2000)) 84 

wants to explain how we can attribute acts of the nation to the individual by 

                                                           
84

 WŀǎǇŜǊǎΩ ŀŎŎƻǳƴǘ ƛǎ ƴƻǘ ƻƴŜ ƻŦ ƳƻǊŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ŦƻǊ ŀƴ ƻǳǘŎƻƳŜ ŀǎ ǎǳŎƘΣ ōǳǘ ŀƴ ŀŎŎƻǳƴǘ ƻŦ 

metaphysical guilt, which attaches to those who are in some way associated with those who wrong 

someone, but does not make them accountable for those wrongs. Particularly in Jaspers work, the 

German people all share in this guilt because of the solidarity that existed among them in virtue of 

their belonging.  
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taking seriously the idea introduced in the introduction of this project, that the 

will of the people in some sense plays an important role in conferring moral 

responsibility on the agent. I will focus primarily on Abdel-bƻǳǊΩǎ ŀŎŎƻǳƴǘΣ ǎƛƴŎŜ 

only he seems to be defending a sufficiently substantial notion of retrospective 

moral responsibility, suitable for the current project.85 Abdel-Nour claims that 

individuals can be responsible for outcomes produced by the nation itself, both 

present and historical. The link between the individual and the nation, is the 

ŎƛǘƛȊŜƴΩǎ ǎŜƴǎŜ ƻŦ ƴŀǘƛƻƴŀƭ ōŜƭƻƴƎƛƴƎΦ {ǇŜŎƛŦƛŎŀƭƭȅΣ ƛǘ ƛǎ ǘƘŜ pride or guilt they feel in 

the accomplishments of the nation.  

 

The reasoning Abdel-bƻǳǊ ŜƳǇƭƻȅǎ ƛǎΥ άƛŦ ōȅ Řƛƴǘ ƻŦ ƘŜǊ ƴŀǘƛƻƴŀƭ ōŜƭƻƴƎƛƴƎ ŀƴ 

ƛƴŘƛǾƛŘǳŀƭ Ŏŀƴ άǿƛƴ ǿŀǊǎέΣ άŎƛǾƛƭƛȊŜ ōŀǊōŀǊƛŀƴǎΣέ άōǳƛƭŘ ŜƳǇƛǊŜǎΣέ ŀƴŘ ǎƻ ƻƴ όǿƘƛŎƘ 

seems implied through the sense of pride in these among the individuals), is it not 

only logical to ask whether corresponding to these her imagined exploits she does 

not incur a responsibility for all of the bad states of affairs that these same actions 

have brought about?έ (2003:702). The novel idea is that if it is entirely 

appropriate for me to feel pride in the accomplishments of the nation, and if this 

pride signifies that I in some normative sense am tied to these accomplishments, 

it seems ς tentatively - to follow that I should also share in the responsibility of 

that nation. That which confers responsibility on the agent is not in a 

straightforward sense her deliberate actions. Instead, it is her identifying with the 

nation, i.e. other members which constitute the nation, who performs the actions 

she is then responsible for due to this national identificational link (2003: 696). 

Though he does not give a substantive account of the notion of responsibility he is 

subscribing to, he briefly notes that it relates to Bernard Williams minimal account 

of responsibility, which stipulates that to be responsible for something, the agent 

has to at least have brought about the relevant state of affairs (under some 

                                                           
85

 Actually, he writes as if it is a more substantial notion of retrospective responsibility he has in 

mind, but then seems to draw a conclusion pertaining to a significantly more limited notion of 

responsibility. I will however treat his account as an account of retrospective moral responsibility to 

ǎŜŜ ǿƘŜǘƘŜǊ ƛǘ Ŏŀƴ ŀŘŜǉǳŀǘŜƭȅ ōŜ ŀǇǇƭƛŜŘ ǘƻ ǘƘŜ ŎǳǊǊŜƴǘ ŎŀǎŜ ŀǎ ǎǳŎƘΣ ƴƻƴŜǘƘŜƭŜǎǎΦ [ŀǊǊȅ aŀȅΩǎ ŎƭŀƛƳ 

is still significantly more limited than Abdel-bƻǳǊΩǎΣ aŀȅ ŀǊƎǳŜǎ ǘƘŀǘ Ŏƛtizens can only be morally 

tainted in these cases, but not fully fledged retrospectively morally responsible. 
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description), as well as fulfilling conditions similar to the cognitive conditions 

examined in chapter 4, i.e. some notion of awareness, and reasons 

ǊŜǎǇƻƴǎƛǾŜƴŜǎǎ όƻǊ άǎǘŀǘŜέΣ ƛƴ ²ƛƭƭƛŀƳǎ ǘŜǊƳƛƴƻƭƻƎȅ ς Williams, B. 1993: 55). The 

question is then how the individual actually brings about the relevant state of 

affairs by identifying with - and having a sense of pride in - the national 

accomplishments. 

 

As noted, Abdel-Nour argues that the link is established when there exists a 

continuity between individual agent, and the nation which produces the outcome 

in question. This link is not meant to be understood as a physical link in the sense 

of causal responsibility introduced earlier. Rather, it is meant to be an alternative 

normative link. The link is supposed to be established through sentiments of pride 

in the particular accomplishments. So if I take pride in certain terrible events (e.g. 

the mass murder of a people) caused by the nation, and if it is appropriate for me 

to be proud of these events, this is presumably because I identify with the nation 

to some extent, and because of this, it is also appropriate to attribute these 

events to me. It is appropriate, because me identifying with the nation or its 

accomplishments makes the nation, even the historical nation, an extension of 

myself. Therefore, I brought about the events. This pride links me with those who 

performed those actions. In this sense, it seems my pride is evidence of, and my 

link to, moral responsibility.86 How this continuity is exemplified is quite varied, 

and Abdel-bƻǳǊ ƎƛǾŜǎ ŀ ǊŀƴƎŜ ƻŦ ŜȄŀƳǇƭŜǎΥ άCǊƻƳ ǘƘŜ ǇŜǊǎǇŜŎǘƛǾŜ ƻŦ ǘƘƻǎŜ ǿƘƻ 

participate in the national form of political identification, the nation is an 

association of which individual members are integral parts. Sometimes they go so 

far as to conceive of the nation via the metaphor of an organism. Even when they 

do not rely on such an image, they conceive of the nation as having a past, a 
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 Larry May (1991) has a comparable view, which is however less far reaching. When we are guilty 

of certain wrongs, we are morally tainted by these wrongs in a way distinct from being praise and 

blameworthy. Specifically, May focuses on our association with groups, which he believes can taint 

us in a ς for moral responsibility ς relevant sense, even if we are not contributing to the evil by our 

actions in an instrumental sense, and even if disassociating ourselves with the group, also lacks any 

effect on the harm. Our association is signified by our feelings of pride and guilt. One relinquishes 

oneself of this taint by disassociating oneself with a group. 
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future, a consciousnessώΧϐ They often ώΧϐ imagine it as having emotions (the 

nation can be humiliated, snubbed, or injured), a memory (it certainly knows how 

to hold grudges), and a will. As a result, those who take their national belonging 

seriouslȅ Ŏŀƴ ƳŜŀƴƛƴƎŦǳƭƭȅ ǎŀȅ ǘƘƛƴƎǎ ƭƛƪŜ άǿŜ ƘŀǾŜ ōŜŜƴ ƛƴƧǳǊŜŘΣέ άǿŜ ǿƻƴ ǘƘŜ 

ǿŀǊΣέ άǿŜ ƭƻǎǘ ƻǳǊ ŎƻǳƴǘǊȅΣέ άǿŜ ƎŀƛƴŜŘ ƻǳǊ ƛƴŘŜǇŜƴŘŜƴŎŜΣέ άǿŜ ƳŀŘŜ ǘƘŜ ŘŜǎŜǊǘ 

ōƭƻƻƳΣέ ƻǊ άǿŜ ǎƘŀƭƭ ǇǊŜǾŀƛƭ ǎƻƻƴŜǊ ƻǊ ƭŀǘŜǊΦέέ όнллоΥ сфуύΦ !ōŘŜƭ-Nour considers 

it appropriate to talk oŦ ƻƴŜΩǎ ƳŜƳōŜǊǎƘƛǇ ƛƴ ǎǳŎƘ ǿŀȅǎΣ ŀƴŘ ƘŜ ŎƭŀƛƳǎ ǘƘŀǘ ǘƘŜǎŜ 

ways of speaking of our national bond, is evidence of there being an actual 

morally significant identificational link, where a ǇŜǊǎƻƴΩǎ speaking of the 

ŀŎŎƻƳǇƭƛǎƘƳŜƴǘǎ ƻŦ ǘƘŜ ƴŀǘƛƻƴ ǎǳŎƘ ŀǎ ǘƘƛǎΣ άǎolicits the admiration and approval 

of others, as if she had perŦƻǊƳŜŘ ǘƘŜǎŜ ŀŎǘƛƻƴǎ ƘŜǊǎŜƭŦέ όнллоΥ 702). This then, 

again, constitutes a continuity between the individual and the acts of the nation, 

ǿƘƛŎƘ ŜǎǘŀōƭƛǎƘŜǎ ŀ άǘȅǇŜ ƻŦ Ŏŀǳǎŀƭ ƭƛƴƪ ōŜǘǿŜŜƴ ǘƘŜƳ ŀnd the actions that 

brouƎƘǘ ŀōƻǳǘ ǘƘŜǎŜ ŀŎƘƛŜǾŜƳŜƴǘǎέ όнллоΥ 703). 

 

Regarding the extent to which the individual may be held accountable in light of 

the attributed outcome, it is in Abdel-bƻǳǊΩǎ ǾƛŜǿ ŦŀƛǊƭȅ ƭƛƳƛǘŜŘΦ Lǘ does not justify 

punishment of the individuals in question. One reason is practical, where he is 

ŎƻƴŎŜǊƴŜŘ ŀōƻǳǘ ǘƘŜ ŎƻƴǎŜǉǳŜƴŎŜǎ ƻŦ ǊŜǘǊƛōǳǘƛǾŜ ǇǳƴƛǎƘƳŜƴǘ ŦƻǊ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ 

in question, e.g. collectively punishing citizens. More principally, he rejects the 

notion of punishment because it ǿƻǳƭŘ ōŜ άǘŀƴǘŀƳƻǳƴǘ ǘƻ ŎǊƛƳƛƴŀƭizing fantasies 

ŀƴŘ ŦŜŜƭƛƴƎǎέ όнллоΥ 705), which has clear dystopian undertones. The idea is that 

άƛŘŜƴǘƛŦƛŎŀǘƛƻƴέ ƛǎ ŀ ǎŜƴǘƛƳŜƴǘΣ ƴƻǘ ŀƴ ŀŎǘƛƻƴ ǿƛǘƘ expected consequences. 

Instead, he suggests that the central notion of moral responsibility, implies that 

ǘƘŜ ƛƴŘƛǾƛŘǳŀƭ ƻǳƎƘǘ ǘƻ ŦŜŜƭ ΨƎǳƛƭǘΩ ƛƴ ƘŜǊ ŀŎǘƛƻƴǎΦ ¢Ƙƛǎ ƛǎ ƻŦ ŎƻǳǊǎŜΣ ŀǎ !ōŘŜƭ-Nour 

hints at, problematic, since the pride that connected them to the outcome, will 

also constitute a strong psychological hurdle to feeling guilt in the morally 

relevant outcomes of the state one identifies with (2003: 709-10). For this reason, 

he acknowledges ǘƘŀǘ ΨǎƘŀƳŜΩ Ƴŀȅ ōŜ ŀǇǇǊƻǇǊƛŀǘŜ as a tool for bringing about the 

appropriate feelings of guilt, where we seemingly ought to adopt it in the national 

vocabulary directed at those who identify with these outcomes.  
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A problem with an affective account such as this, is that there may be too great 

ǇǊŜǎǎǳǊŜ ƻƴ ǘƘŜ ƴƻǊƳŀǘƛǾŜ ƴƻǘƛƻƴ ƻŦ ǘƘŜ ǇŜǊŎŜƛǾŜŘ ƭƛƴƪ ōŜǘǿŜŜƴ ǘƘŜ ŀƎŜƴǘΩǎ 

identification and the outcome, to justify the necessary continuity required to say 

that I as an individual brought about the relevant outcome. Further, as John 

Parrish (2009: 125) notes about Abdel-bƻǳǊΩǎ ŀŎŎƻǳƴǘΥ ǿƘƛƭŜ ǘƘŜ ƳŜŎƘŀƴƛǎƳ 

seems to downplay the voluntariness with regards to being responsible (that we 

in some cases simply cannot help feeling pride), the opposite is also true. It seems 

too easy to distance ourselves from certain atrocities if we do not identify with 

them, but perhaps should (Neo-Nazi holocaust deniers come to mind).  Beyond 

this, Abdel-Nour makes another claim which seems blatantly falseΥ άƴŀǘƛƻƴŀƭ 

responsibility is actively incurred by individuals with every proud thought they 

have and every proud statement they make about the achievements of their 

nation. This, however, is also the limit of their national responsibility, which only 

extends to the actions that have historically brought about the objects of their 

ƴŀǘƛƻƴŀƭ ǇǊƛŘŜέΦ ¢ƘŜ Ƴŀƛƴ ŎƻƴǘŜƴǘƛƻǳǎ ŀǎǇŜŎǘ ƻŦ ǘƘƛǎ ƛǎΣ ǘƘŀǘ άǎǘŀǘŜƳŜƴǘǎέ ƻǊ 

expressive acts more generally, seem clearly insufficient to ground moral 

responsibility for the associated outcome. Surely, when an expressive act has e.g. 

ŦƻǊŜǎŜŜŀōƭŜ ƘŀǊƳŦǳƭ ŜŦŦŜŎǘΣ ŀǎ ǿƘŜƴ ǎƻƳŜƻƴŜ ȅŜƭƭǎ άŦƛǊŜΗΗΗέ ƛƴ ŀ ŎǊƻǿŘŜŘ ƳƻǾƛŜ 

theatre, it can make the agent responsible for the ensuing chaos. However, in this 

case it is not the expressive act she is blameworthy for, but rather the 

instrumental implications of the expressive act. Simply expressing pride in 

something is clearly insufficient for being morally responsible for that something. 

This is even clearer when the expression is performed far removed, say in the 

ƛǎƻƭŀǘŜŘ ŎƻƳŦƻǊǘ ƻŦ ƻƴŜΩǎ ƻǿƴ ƘƻƳŜΦ 

 

Further, identifying with something, and taking pride in something, seems at 

times an incidental psychological phenomenon, subject to rampant 

rationalization, which may or may not be, but often is, associated with performing 

an action resulting in some outcome. Further, we have a great capacity to identify 

with others, e.g. fictional characters, and even have a feeling of pride in their 

accomplishments. This can seem entirely appropriate, and not at all absurd, even 

when we acknowledge that they indeed are fictional. But this usually does not 

imply anything but a strictly sentimental link between us and the relevant 
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character, and we would never accept that we killed the dragon, or that we stole 

from the rich and gave to the poor. Part of the reason is of course that the 

outcome itself in this case is imaginary. But it raises the question of whether our 

national pride really implies a sufficiently strong notion of identification to say 

that we invaded Poland, other than in an entirely imaginary way which does not 

establish the relevant causal chain between us and the outcome. That being said, 

there is something to the idea that responsibility is associated with some notion 

of identification. E.g. on a Frankfurtian (Frankfurt, H. 1969) account of moral 

resǇƻƴǎƛōƛƭƛǘȅ ƻǊ ƻǘƘŜǊ άǊŜŀƭ ǎŜƭŦ ǾƛŜǿǎέ ό²ƻƭŦΣ {Φ мффлκмффоύΣ ƛǘ ƛǎ ŀ ǊŜǉuirement 

that the agent with regards to her own conception of herself, can assent to those 

actions (and their foreseeable outcomes) she is responsible for. The reasons is, 

that only those actions are done freely (where some notion of a free action is a 

requirement for moral responsibility), in the compatibilist sense of the word. Or 

to use the vocabulary introduced in chapter 4, only those actions test our mettle. 

But as suggested earlier, this seems only a necessary condition for moral 

responsibility, and not a sufficient condition for moral responsibility as Abdel-

Nour seems to suggest. So, an outcome should presumably be indicative of who 

we are, but more is surely required for moral responsibility. To underscore this, 

we can e.g. imagine a person who during the Nazi regime worked actively to 

undermine the holocaust, but who nonetheless could not help being 

psychologically disposed to feel some strong pride in those horrific outcomes. She 

would seemingly be morally responsible on the affective account, because the 

identificational link has here been established. However, this person could be the 

perfect Kantian moral agent (Kant, E. 1785/2011), who only does something out 

of duty itself in spite of her strong inclinations otherwise. Here it seems 

implausible that she should be accountable for simply having an inclination she 

cannot escape, even if she on some level wanted to. However, she would be 

morally responsible on Abdel-bƻǳǊΩǎ ŀŎŎƻǳƴǘ ŦƻǊ ǘƘƻǎŜ ŀǘǊƻŎƛǘƛŜǎΦ And this seems 

extremely counterintuitive. 

 

ΨLdentificationΩ may be tracking something of import to an ascription of moral 

responsibility. However, it is not clear that it in itself is significant to attributing an 

outcome to the individual, at least not to an extent that grounds a sufficiently 
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strong ascription of accountability. Presumably, it is important that the individual 

is not alienated from her actions in order to attribute the outcome of those 

actions to her. However, if identification should allow us to attribute outcomes 

which are not direcǘƭȅ ǘƘŜ ŎƻƴǎŜǉǳŜƴŎŜ ƻŦ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ŀŎǘƛƻƴǎ ǘƻ ǘƘŜ 

individual, we plausibly need an account of some further mechanism for doing so. 

Abdel-Nour has not clearly provided such a mechanism, and it is thus not a 

suitable solution to the problem of how to incriminate individual citizens in policy 

outcomes. However, the idea that certain things can establish a continuity with a 

given project, or the outcome of that project is plausible. I will build on this 

further in chapter 8. 

6.4  Authorization, group membership , and disassociation 

obligations  

Another account of indirect moral responsibility, is the authorization account. 

Here it is not our notion of identification which makes us morally responsible. 

Rather, it is the idea that citizens as principals can authorise the state as an agent 

to do something in their name. The state is in this sense a representative of the 

citizen, and the citizen thereby becomes responsible for what the representative 

state does (policy outcomes). If what the state then does is within the scope of 

acting as a representative of the citizen, the citizen is then responsible for what 

the state does. Assuming we can indeed authorize someone else to act on our 

behalf in this way, the important question is then how we acquire the relevant 

position, which allows us to authorize the state, and which makes us responsible 

for what the state does. The suggestion in this section, is that we are in a position 

to authorize the state, if we have acquired a certain type of membership of the 

state. More generally, if we are a certain type of member of a group (e.g. a state), 

we also thereby stand for what the group stands for. If the group then specifically 

is the state, then we stand for the outcomes the state brings about.87
 . That is the 

                                                           
87

 This is e.g. the view of Parrish (Parrish, J. M. 2009), who grounds membership in light of the 

ŦƻƭƭƻǿƛƴƎ ƛŘŜŀΥ ά{ƛƴŎŜ ƻƴƭȅ ǘƘŜ ǎǘŀǘŜ ƛǎ ŎŀǇŀōƭŜ ƻŦ ǇǊƻǾƛŘƛƴƎ ǎǳŎƘ ƎƻƻŘǎ ŀǎ ǇǊƻǘŜŎǘƛƻƴ ŦǊƻƳ ƘŀǊƳΣ ǊǳƭŜ 

enforcement, and provision of key public goods, anyone who has signed on to the project of living 

the sorts of lives that require those goods may be seen from a normative point of view as 

ŀǳǘƘƻǊƛȊƛƴƎ ǘƘŜ ŜȄƛǎǘŜƴŎŜ ƻŦ ǘƘŜ ǎǘŀǘŜ ǘƘŀǘ ŀƭƻƴŜ ƳŀƪŜǎ ǘƘŀǘ ǇǊƻƧŜŎǘ ŦŜŀǎƛōƭŜέ όнллфΥ момύΦ ¢ƘƛǎΣ ŀƴŘ 
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notion of authorization at work here. When I am a member of a group in the right 

way, I thereby authorize the group to act. If I authorize the group to produce 

harms, then I am responsible for those harms. 

 

Avia Pasternak (2012) gives an account of how individual citizens can share in the 

responsibility of the state in a way which makes the individual citizen liable for 

bearing the burdens for the wrongs of state, importantly, insofar as the citizen 

fails to voluntarily perform actions which clearly disassociate her from those 

wrongs (2012: 3).88 Contrary to e.g. Abdel-Nour, part of the justification for this 

account is much more clearly participatory, which allows her to sidestep some of 

the contention from earlier, where one could be said to be responsible for what 

the state does, merely through identification.  

 

                                                                                                                                                    
the fact that citizens by and large do believe they have firm rights to those goods, indicate that they 

in fact sign on to the model, and further indicate - so the claim goes - that they perceive of 

themselves as the principals of a state as their agent, to an extent whicƘΥ άŎƻƳƳƛǘǎ ǳǎ ǘƻ ǇǊƛƳŀ ŦŀŎƛŜ 

ƻōƭƛƎŀǘƛƻƴǎ ǘƻ ǘŀƪŜ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ŦƻǊ ǘƘŜ ŎƻƴǎŜǉǳŜƴŎŜǎ ƻŦ ώǘƘŜ ǎǘŀǘŜΩǎϐ ŀŎǘƛƻƴǎέ όнллфΥмонύΦ tŀǊǊƛǎƘΩǎ 

account is however not clearly an account of retrospective moral responsibility, but rather an 

account of our prospective obligations. So it does not fit neatly with the current project. Marion 

¸ƻǳƴƎ ǎǳƳǎ ǳǇ ŀƴ ŀŎŎƻǳƴǘ ǎƛƳƛƭŀǊ ǘƻ tŀǊǊƛǎƘΩΣ ŀƴŘ ǎǘŀǘŜǎ ǘƘŀǘ άhǳǊ ŀŎǘƛƻƴǎ ŀǊŜ ŎƻƴŘƛǘƛƻƴŜŘ ōȅ ŀƴŘ 

contribute to institutions that affect distant others, and their actions contribute to the operation of 

institutions that affect us. Because our actions assume these others as a condition for our own 

ŀŎǘƛƻƴǎΣ ώΧϐ ǿŜ ƘŀǾŜ ƳŀŘŜ ǇǊŀŎǘƛŎŀƭ ƳƻǊŀƭ ŎƻƳƳƛǘƳŜƴǘǎ ǘƻ ǘƘŜƳ ōȅ ǾƛǊǘǳŜ ƻŦ ƻǳǊ ŀŎǘƛƻƴǎέ όнллпΥ 

отмύΦ CǳǊǘƘŜǊΣ ǎƘŜ ǿǊƛǘŜǎΣ άǘƘŜǎŜ ǇǊŜǎǳǇǇƻǎƛǘƛƻƴǎ ƻŦ ŀŎǘƛǾƛǘȅ ƴŜŜŘ ƴƻǘ ōŜ ǇǊŜǎŜƴǘ ǘƻ ŀƴ ŀƎŜƴǘΩǎ 

ŎƻƴǎŎƛƻǳǎƴŜǎǎ ƛƴ ƻǊŘŜǊ ǘƻ ƘƻƭŘ ŀǎ ŀǎǎǳƳǇǘƛƻƴǎΦ ¢ƘŜǎŜ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ŀǊŜ ƻōƧŜŎǘƛǾŜΦέ όƛōƛŘύΦ {ƻ ƻƴ ǘƘƛǎ 

account, we need not take pride in the outcome, and alienation from the outcome is not an excuse 

even thoǳƎƘΥ άLǘ ƛǎ ƴƻǘ ǳƴŎƻƳƳƻƴ ŦƻǊ ŀƎŜƴǘǎ ǘƻ ŘŜƴȅ ǘƘŜ ŎƻƴƴŜŎǘƛƻƴ ǘƻ ƻǘƘŜǊǎ ǘƘŜƛǊ ŀŎǘƛƻƴǎ ŀǎǎǳƳŜΣ 

ōǳǘ ǎǳŎƘ ŜŦŦƻǊǘǎ ŀǘ ōŀŘ ŦŀƛǘƘ ŀǊŜ ǇǊŀƎƳŀǘƛŎŀƭƭȅ ƛƴŎƻƴǎƛǎǘŜƴǘΦέ όнллпΥ отнύΦ hƴ ƘŜǊ ŀŎŎƻǳƴǘΣ 

membership is then imposed on us when we go about our lives as citizen. It is imposed on us 

because our acts as citizens, default. Her account thereby lacks a clear voluntary aspect, and does 

not rely on the atomistic individual performing deliberate actions. So it does not fit well with the 

assumptions specified in the introduction of this project either.  

88
 Examples could be where a given state e.g. suffers reparations for a wrong, such as those paid by 

ǘƘŜ DŜǊƳŀƴȅ ǘƻ LǎǊŀŜƭ ŀŦǘŜǊ ǘƘŜ {ŜŎƻƴŘ ²ƻǊƭŘ ²ŀǊ όtŀǎǘŜǊƴŀƪΩǎ ŜȄŀƳǇƭŜ нлмнΥ пύΣ ǿƘƛŎƘ ŀǊŜ Ƴƻǎǘ 

likely passed on to the citizens via the tax burden. 
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tŀǎǘŜǊƴŀƪΩǎ authorisation account has two parts. Firstly, she stipulates that groups 

(e.g. states) in themselves, detached from the individuals who compose the 

groups, can be responsibility bearing moral agents in their own right. Secondly, 

she argues that individuals can be members of such groups, in a way where the 

responsibility of the group can be transmitted to them as members of the group. 

It can be transmitted to them as members, because their membership implies 

that they authorize the particular group outcome. The first part is supported by 

work done in corporate responsibility, where e.g. Peter French (1979) originally 

proposed that groups as groups can be morally responsibility bearing agents. They 

can be agents if they have the appropriate agential features, such as having 

identities which last over time, goals, internal decision making procedures, and 

the ability to produce outcomes based on these (in a sense, act). If a group fulfils 

conditions such as these, they may then be considered the right sort agents in 

their own right. They may be considered the sort of agent which can be an 

appropriate candidate for reactive attitudes, and sanctions (i.e. the can be 

accountable), which can be passed on to the individual group member. Since 

Pasternak does not herself try to defend the first part, but simply stipulates that 

groups can be morally responsible agents who can pass their liabilities onto the 

individuals who make up the group, my main focus will be on the second part. I.e., 

I will focus on when the individuals have the appropriate sort of group 

membership which can make them responsible for what the group does. 

 

tŀǎǘŜǊƴŀƪΩǎ account of group membership is inspired by Christopher Kutz, whom I 

will return to in full in the next chapter. But, the basic principle of incrimination 

for what a group does (a group project), is that the individual can be incriminated 

in a group, when she has a Ψparticipatory intentionΩ to contribute to the relevant 

group. A Ψparticipatory intentionΩ broadly means ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎΥ άƛƴǘŜƴǘƛƻƴ ǘƻ 

perform a certain act [which is] informed and rationalized by some goal, which is 

shared bȅ ƛƴŘƛǾƛŘǳŀƭǎ ƻǘƘŜǊ ǘƘŀƴ ƘŜǊέ όнлмнΥ 8). When the individual shares such a 

participatory intention with others, they all then constitute a group. When they 

constitute a group, they can, as individual members, be responsible for the 

outcome of that group. Further, they can then be expected to incur the burdens 

for what the group does, i.e. for the group project, again, because they each 
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authorise the group to act. In the case where the group is the state, the individual 

members can then be responsible for the policy outcomes of the state. 

Noteworthy, it is not just the actual harm the individual group member causes 

herself, which allows us to attribute the outcome to that member. In principle, 

the individual can be more or less ineffective in bringing about any harm herself. 

She can be entirely causally inefficacious. However, because she may still 

appropriately be considered part of the group which does produce the harm, she 

may be accountable for what the group does, because she had a participatory 

intention which grounds authorization. 

 

Pasternak stipulates that we can attribute the outcome of the state to the 

individual, in a way which makes the individual liable for what the group does, if 

she fulfils these four individually necessary conditions (assuming the group has 

corporate agency) for a participatory intention: 

1) ά¢ƘŜ ƛƴŘƛǾƛŘǳŀƭ ƛǎ ŀ ƎǊƻǳǇ ƳŜƳōŜǊ ŀǎ ŀ matter of fact, according to the 

ƎǊƻǳǇΩǎ ƳŜƳōŜǊǎƘƛǇ ǊǳƭŜǎέΤ 

2) ά¢ƘŜ ƛƴŘƛǾƛŘǳŀƭ ƛǎ ǊŜŦƭŜŎǘƛǾŜƭȅ ŀǿŀǊŜ ƻŦ ǘƘŜ ŦŀŎǘ ǎƘŜ ƛǎ ŀ ƎǊƻǳǇ ƳŜƳōŜǊΣ 

ŀƴŘ ǎƻƳŜ ƻŦ ƘŜǊ ŀŎǘƛƻƴǎ ŀǊŜ ƛƴŦƻǊƳŜŘ ŀƴŘ ǊŀǘƛƻƴŀƭƛȊŜŘ ōȅ ǘƘŀǘ ŦŀŎǘέΤ 

3) ά¢ƘŜ ƛƴŘƛvidual is reflectively aware of - or at least can reasonably be 

expected to be reflectively aware of - the collective goals and activities of 

ǘƘŜ ƎǊƻǳǇ ƻŦ ǿƘƛŎƘ ǎƘŜ ƛǎ ŀ ƳŜƳōŜǊΣ ŀƴŘ ƻŦ ΨǘƘŜ ƛƴǎǘǊǳƳŜƴǘŀƭ ǊŜƭŀǘƛƻƴ ƻŦ 

ƻƴŜΩǎ ǇŀǊǘ ǘƻ ǘƘŜ ƎǊƻǳǇ ŀŎǘ ǘƘŀǘ ƛǎ ƛǘǎ ŜƴŘΩΦ !ƭǘŜǊƴŀǘƛǾŜƭȅ όŀǎ ǿƻǳƭŘ ōŜ ǘƘŜ 

case in large complex groups like the state) the individual is reflectively 

aware of - or at least can reasonably be expected to be reflectively aware 

of - the fact that there are certain group activities of which she is 

ƛƎƴƻǊŀƴǘΦέΤ 

4) άǘƘŜ ƳŜƳōŜǊǎƘƛǇ ǎǘŀǘǳǎ ƛǎ ƴƻǘ ƛƳǇƻǎŜŘ ƻƴ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭ ŀƎŀƛƴǎǘ ƘŜǊ ǿƛƭƭέΦ 

(all quoted from 2012: 9-10) 

In the case where the relevant group is the state, composed of its individual 

members, the individual citizen is then morally responsible for the policy 

outcomes of the state. Specifically, if the agent fulfils these conditions for having a 

participatory intention, then what the group agent brings about, can then be 
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appropriately transferred to the individual member, making her accountable for 

it. 

 

Leaving aside whether citizens in general fulfil these conditions for a moment, are 

all these conditions plausibly necessary to incriminate the agent in the group 

(state) harm? The first thing one might note, is that it is not clear why a state has 

to be appropriately considered a corporate agent. As noted, I will not be 

discussing whether groups can have moral agency. However, it is simply not clear 

why it is required in this case. Pasternak seems to believe it is important for the 

group (or state) itself to be responsible, in order for there to be something 

(liability) which can be passed on to the citizens. However, I think this is 

unnecessarily demanding, and it limits the application of an account such as hers, 

since there will be many cases where the group clearly does not have group 

agency, but where our intuitions suggest moral incrimination of the individual 

nonetheless. As I will propose, I may intuitively share in the liability in some harm 

as long as I am be considered a normative part of a group of people which 

produce said harm, even when that group itself is clearly not a collective agent in 

Peter French' sense as described earlier. I.e. we can be incriminated in what a 

group does, even if it is more or less just a glorified ŘƛǎƻǊƎŀƴƛǎŜŘ ΨƳƻōΩ όƴƻ 

decision making structure, no identity over time, no internally defined goals) 

(French, 1979). I am going to elaborate this argument further in the next two 

chapters, but if I do my part in conjunction with the other group members, in 

bringing about some harm, and I foresee this harm may obtain as a consequence 

of the group, presumably that is intuitively sufficient for moral incrimination in 

that group project. As I will argue later, it seems sufficient that I contribute to the 

group act, in order to authorize what the group does, even if the group lacks the 

noted agential features. 

 

Let me support this intuition by testing these conditions on a different case 

without a group agent, where our intuitions still suggest moral incrimination. 

Imagine e.g. an idealised example of what happened at the Roskilde Festival in 

2000, where nine people were trampled and crushed to death under the weight 

of the crowd attending a concert. Assuming some individuals in the crowd fulfil 
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the four conditions above, it seems they ς at least morally (not necessarily legally) 

ς would be accountable to an extent that can ground strong moral condemnation 

for this terrible outcome. This seems to be the case even if ǘƘŜ ǎǇŜŎƛŦƛŎ ƛƴŘƛǾƛŘǳŀƭΩǎ 

contribution was overdetermined, and individually insufficient to do any harm. 

We can still attribute the outcome, or part of it to her. We can seemingly do so, 

even if the group of concert goers were simply a disorganized group of people, 

incapable of fulfilling the conditions for group agency. 

 

Regarding ŎƻƴŘƛǘƛƻƴ мύ άThe individual is a group member as a matter of fact, 

ŀŎŎƻǊŘƛƴƎ ǘƻ ǘƘŜ ƎǊƻǳǇΩǎ ƳŜƳōŜǊǎƘƛǇ ǊǳƭŜǎέΦ ¢Ƙƛǎ ŎƻƴŘƛǘƛƻƴ ǎŜŜƳǎ ǘƻ ōŜ ƳŜǘ ƛŦ ǎƘŜ 

is considered part of the group by the internal standard of the festival, or the 

concert. This can e.g. be evident from her concert wristband, or perhaps by the 

testimony of the other festival goers. Or perhaps she is to any outside observer 

clearly a member of the particular group of people who are causing the event. Or 

perhaps to all of them. 

 

Regarding ŎƻƴŘƛǘƛƻƴ нύ άThe individual is reflectively aware of the fact she is a 

group member, and some of her actions are informed and rationalized by that 

factέ ¢Ƙƛǎ ŎƻƴŘƛǘƛƻƴ Ŏŀƴ presumably be met if she is reflectively aware that she is 

part of a group of festival goers, or specifically, that she is part of the group which 

is causing the noted harm. E.g. she can see the people getting trampled, she 

ǊŜŦƭŜŎǘǎ ƻƴ ǘƘƛǎΣ ŀƴŘ ƘŀǾƛƴƎ ŘƻƴŜ ǎƻΣ ǎƘŜ ŘƻŜǎ ƴƻǘ ǊŜƭƛƴǉǳƛǎƘ ƘŜǊ άgroup 

ƳŜƳōŜǊǎƘƛǇέΣ ōǳǘ ƪŜŜǇǎ ǇǳǎƘƛƴƎ ŀƭƻƴƎ ǿƛǘƘ ǘƘŜ ǊŜǎǘ ƻŦ ǘƘŜ ƎǊƻǳǇΣ ƻǊ ŀǘ ƭŜŀǎǘ ŘƻŜǎ 

nothing to disassociate herself from it, say, by trying to walk away (assuming this 

had been possible).   

 

Regarding ŎƻƴŘƛǘƛƻƴ оύ άThe individual is reflectively aware ofτor at least can 

reasonably be expected to be reflectively aware ofτthe collective goals and 

ŀŎǘƛǾƛǘƛŜǎ ƻŦ ǘƘŜ ƎǊƻǳǇ ƻŦ ǿƘƛŎƘ ǎƘŜ ƛǎ ŀ ƳŜƳōŜǊΣ ŀƴŘ ƻŦ ΨǘƘŜ ƛƴǎǘǊǳƳŜƴǘŀƭ ǊŜƭŀǘƛƻƴ 

ƻŦ ƻƴŜΩǎ ǇŀǊǘ ǘƻ ǘƘŜ ƎǊƻǳǇ ŀŎǘ ǘƘŀǘ ƛǎ ƛǘǎ ŜƴŘΩΦ !ƭǘŜǊƴŀǘƛǾŜƭȅ όŀǎ ǿƻǳƭŘ ōŜ ǘhe case 

in large complex groups like the state) the individual is reflectively aware ofτor at 

least can reasonably be expected to be reflectively aware ofτthe fact that there 

are certain group activities of which she is ignorantέ ¢Ƙƛǎ ƛǎ ƳŜǘ ƛŦ ǎƘŜ ƛǎ ŀǿŀǊe, if 
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not of the group goals, since it is not necessarily a goal of the group, then at least 

of the plausible outcomes of the actions of the crowd of people. She is aware that 

if she, and the others keep pushing, the crowd is in all likelihood going to be 

harming certain people.  

 

[ŀǎǘƭȅΣ ǊŜŎŀƭƭ ŎƻƴŘƛǘƛƻƴ пύ άthe membership status is not imposed on the individual 

against her willέΦ ¢Ƙƛǎ ƛǎ ƳŜǘ ƛŦ ǎƘŜ ƛǎ ŀŎǘǳŀƭƭȅ ŀōƭŜ ǘƻ ŘƛǎŀǎǎƻŎƛŀǘŜ ƘŜǊǎŜƭŦ ŦǊƻƳ ǘƘŜ 

group, so she can actually stop any time she wants without incurring any cost, and 

she knows this. Though the conditions have been mildly revised, it seems that if 

the person (along with other likeminded individuals) is responsible under the 

original conditions, she would also be responsible for the outcome of the group 

project here. So, assuming we share the intuition that the individuals who fulfil 

these conditions can be said to authorize the horrible outcome, and thus are 

accountable for it, this raises the question of why we really need to impose group 

agency on the group, in order for the individual to be morally responsible for the 

outcomes of the group. Our intuitions seem to suggest accountability, even if the 

group is not a corporate agent, but are just a disorganized group of people. 

Regarding the state specifically, it may be a group agent. However, it is not clear 

that we should require that it is, for the individual members to be responsible for 

the outcome of the group/state. 

 

Ignoring group agency, the question is then: are these four conditions individually 

necessary and plausibly jointly sufficient for the relevant sort of participatory 

intention, which would confer responsibility on the agent for the outcomes of the 

state? We may have the intuition that the festival-goer is morally responsible for 

the harm, or part of it. However, that does not mean that the deeper moral 

principle behind this intuition is accurately captured by the noted conditions. First 

of all, we could question whether condition 1) is really necessary89. If some mix-up 

or accident occurs where my official government record is never registered, or it 

vanishes, would that really be enough to absolve me of my responsibility?  It 

seems an odd requirement that membership cannot be much more fluid notion as 

                                                           
89

 άмύ ¢ƘŜ ƛƴŘƛǾƛŘǳŀƭ ƛǎ ŀ ƎǊƻǳǇ ƳŜƳōŜǊ ŀǎ ŀ ƳŀǘǘŜǊ ƻŦ ŦŀŎǘΣ ŀŎŎƻǊŘƛƴƎ ǘƻ ǘƘŜ ƎǊƻǳǇΩǎ ƳŜƳōŜǊǎƘƛǇ 

ǊǳƭŜǎέ 
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noted in ǘƘŜ ΨwƻǎƪƛƭŘŜΩ ŜȄŀƳǇƭŜΦ hōǾƛƻǳǎƭȅ ƛǘ Ƴŀȅ ōŜ practically necessary that the 

citizen has been registered somewhere, in order for the state to pass on certain 

obligations to the citizen in the sense of being able to actually tax the citizen. 

However, as a normative criterion for attributing the relevant outcome to the 

individual, it's difficult to see why it has to be a formal notion of membership. 

Presumably, it is sufficient that I have the participatory intention directed at the 

group project, or that it would at least be reasonable for me to consider myself a 

member under some more fluid condition, even if I was not a formal member. If 

we compare it to a bank heist, surely I may evade criminal sanctions if I sneak out 

the back door, and none of my compatriots rat me out. But, the fact that the 

police fail to register my membership of the group, does not make it any less 

appropriate to claim that I am morally implicated in the heist, even if I am able to 

evade prosecution.90 Indeed, presumably something like condition 2 is sufficient 

to cover this contention.91 Presumably I only need to be reasonably aware of my 

contribution to some harm, or of my participation in the group which causes 

harm. In that case, I would not be absolved by a third party if the group for some 

reason did not recognize my membership status. Of course, being aware of 

something, implies that there is something to be aware of, i.e. awareness is 

factive. So what membership then amounts to still needs to be specified if this is 

going to replace the condition Pasternak specifiedΦ .ǳǘ ƛŦ tŀǎǘŜǊƴŀƪΩǎ ǎǳƎƎŜǎǘƛƻƴ is 

that our awareness pertains to a piece of paper, or a computer file with our name 

on in some central administrations building, as condition 1) seems to imply, then 

that is not clearly what our awareness ought to pertain to. That is not what makes 

us the relevant sort of member for moral incrimination. It is simply too trivial for 

an ascription of moral responsibility. Regarding 3)92 it seems fairly appropriate, 

                                                           
90

 Pasternak actually does respond to this contention in a footnote, and states that when there is 

not a clear institutional notion of formal membership, then something like common knowledge, or 

mutual openness among the members will suffice for fulfilment of condition 1). I will discuss this in 

chapters 7 and 8, because there are reasons to think this is too demanding also. 

91
 άнύ ¢ƘŜ individual is reflectively aware of the fact she is a group member, and some of her actions 

ŀǊŜ ƛƴŦƻǊƳŜŘ ŀƴŘ ǊŀǘƛƻƴŀƭƛȊŜŘ ōȅ ǘƘŀǘ ŦŀŎǘΤέ. 

92
 άоύ ¢ƘŜ ƛƴŘƛǾƛŘǳŀƭ ƛǎ ǊŜŦƭŜŎǘƛǾŜƭȅ ŀǿŀǊŜ ƻŦτor at least can reasonably be expected to be 

reflectively aware ofτthe collective goals and activities of the group of which she is a member, and 

ƻŦ ΨǘƘŜ ƛƴǎǘǊǳƳŜƴǘŀƭ ǊŜƭŀǘƛƻƴ ƻŦ ƻƴŜΩǎ ǇŀǊǘ ǘƻ ǘƘŜ ƎǊƻǳǇ ŀŎǘ ǘƘŀǘ ƛǎ ƛǘǎ ŜƴŘΩΦ !ƭǘŜǊƴŀǘƛǾŜƭȅ όŀǎ ǿƻǳƭŘ ōŜ 
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though perhaps too inclusive. I.e., it seems more appropriate that I am aware of 

the probable outcome of the group, than its goals. A group can have certain goals, 

but be consistently unable to fulfil these goals. If I am aware that it is plausible 

that the group e.g. will fail to archive its goals, then it is not obvious that I can be 

incriminated in the group project by simply being aware of what their goals are 

assuming I fulfil the other conditions. Rather, what should be relevant is what I 

reasonably foresee will be the outcome of the group project, whether it is a goal 

of the group or not. Condition 4), the avoidance condition93 is not obviously 

contentious either, and mirrors the aspect of direct moral responsibility, where 

the cost of defection has to be relatively low. 

 

So, assuming I fulfil these conditions, am I then the kind of member of the state, 

which through authorization justifies the state in passing on its responsibility to 

me as a member? It is not obvious. The problem is that Pasternak has not 

adequately specified what the relevant kind of membership is. Overall, 

tŀǎǘŜǊƴŀƪΩǎ ŀŎŎƻǳƴǘ ƎŜǘǎ ǳǎ ŎƭƻǎŜǊ ǘƻ ǘƘŜ ƳŀǊƪ ƛƴ ǘŜǊƳǎ ƻŦ ŀŎŎƻǳƴǘƛƴƎ ŦƻǊ ǘƘŜ 

responsibility of individuals by focusing on how we can incriminate ourselves in a 

wrong if we are members of a project, and fail to disassociate ourselves from a 

harm that is an outcome of that project. Though in its original form, it is not a 

sufficient account for clearly justifying an ascription of moral responsibility for 

policy outcomes. The main problematic condition is condition 1), which was 

supposed to provide the substantive specification for when the individual actually 

is a member of the group. The other conditions i.e. that the individual is aware of 

her membership, that the individual is aware of the outcomes of the group, and 

that the individual can leave the group, seem entirely appropriate. However, they 

lack a specification with regards to ƎǊƻǳƴŘƛƴƎ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ƛƴŘƛǊŜŎǘ ƳƻǊŀƭ 

responsibility for the outcome of the group project (e.g. the outcome of the 

state). I.e. what are the conditions for the membership she is aware of having? 

We need an account of how membership is actually constituted. Again, this was 

                                                                                                                                                    
the case in large complex groups like the state) the individual is reflectively aware ofτor at least can 

reasonably be expected to be reflectively aware ofτthe fact that there are certain group activities 

ƻŦ ǿƘƛŎƘ ǎƘŜ ƛǎ ƛƎƴƻǊŀƴǘ ά. 

93
 άпύ aŜƳōŜǊǎƘƛǇ ǎǘŀǘǳǎ ƛǎ ƴƻǘ ƛƳǇƻǎŜŘ ƻƴ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭ ŀƎŀƛƴǎǘ ƘŜǊ ǿƛƭƭέ. 



137 
 

supposed to be done by condition 1), i.e. that a person was a member when she 

ǿŀǎ ŀ ƳŜƳōŜǊ ŀŎŎƻǊŘƛƴƎ ǘƻ ǘƘŜ ƎǊƻǳǇΩǎ ƳŜƳōŜǊǎƘƛǇ ǊǳƭŜǎΦ .ǳǘ ŀǎ ƴƻǘŜŘΣ ǘƘƛǎ is 

not sufficient for specifying membership. It is not, because if we have clear 

intuitions of moral liability in a case where we are a member according to the 

membership rules of the institution itself, this intuition is presumably not going to 

change due to e.g. a clerical error, where we e.g. evade formal membership due 

to some unique circumstances. This suggests that something else is doing the 

membership-grounding work. E.g., assume I am member of the state according to 

its own rules. Further, assume I am aware of this. Then one day a law is passed, 

which accidentally deems that every 1.80m tall left-handed man born in October 

to parents with a certain hair-colour, is no longer a citizen. This then undermines 

my citizenship. Surely, if I really was morally responsible before for what the state 

does, say if I voted for Hitler in full knowledge of the potential consequences, it 

seems odd that I can be excused in light of such a clear triviality. Therefore, as 

ƴƻǘŜŘΣ L ǎŜŜƳǎ tŀǎǘŜǊƴŀƪΩǎ ŀŎŎƻǳƴǘ ƛǎ ƛƴǎǳŦŦƛŎƛŜƴǘ ŦƻǊ ƎǊƻǳƴŘƛƴƎ ƛƴŘƛǊŜŎǘ ƳƻǊŀƭ 

responsibility. 

 

¢ƘŜ ǇǊƻōƭŜƳ ǿƛǘƘ tŀǎǘŜǊƴŀƪΩǎ ŀŎŎƻǳƴǘ as I see it, is really the same problem that 

ǿŀǎ ƘƛƎƘƭƛƎƘǘŜŘ ƛƴ {ǾŜǊŘƭƛƪΩǎ ŀŎŎƻǳƴǘΦ ²e presumably need a specification for 

how/when the individual can be said to contribute to the group, or the group 

ǇǊƻƧŜŎǘΦ {ǳǊŜƭȅΣ ōŜƛƴƎ ŀ ƳŜƳōŜǊΣ ŀƴŘ ōŜƛƴƎ ŀǿŀǊŜ ƻŦ ƻƴŜΩǎ ƳŜƳōŜǊǎƘƛǇ ƛǎ 

sufficient for being incriminated in what the group does. But that is not 

sufficiently interesting if we do not know what makes her a member to begin 

with.  

 

I will continue this discussion in chapter 7, where I examine an account related to 

tŀǎǘŜǊƴŀƪΩǎΦ Lƴ ŎƘŀǇǘŜǊ уΣ I will as noted develop a full-fledged account of how an 

individual becomes a moral member of a collective project in the first place, which 

will ƛƴ ǇŀǊǘ ōǳƛƭŘ ƻƴ ŀǎǇŜŎǘǎ ƻŦ tŀǎǘŜǊƴŀƪΩǎ ŀŎŎƻǳƴǘΦ Particularly the notion that 

membership can ground moral responsibility. 
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6.5  Summing up this chapter  

I have so far examined three quite distinct accounts of how individuals can be 

responsible for a collective project. In this chapter, I have examined accounts 

which try to specify how we can ascribe individual moral responsibility indirectly, 

where the individual is part of the project that brings about the outcome, but 

where the outcome does not necessarily depend on her direct contribution as an 

individual. Though they all seem to get something right, they are all problematic 

ŦƻǊ ǾŀǊƛƻǳǎ ǊŜŀǎƻƴǎΦ {ǾŜǊŘƭƛƪΩǎ ǎƛƳǇƭŜ ǊŜŘǳctionist account lacked an explanation 

for why something being incorporated into the agents intention (was foreseeable 

by the agent) could incriminate the individual in a collective project. It presumably 

lacked a clear mechanism for how the individual can indirectly contribute to a 

group outcome. It specified that when the outcome of an action is incorporated 

into the intention of the individual, the individual can then be morally responsible 

ŦƻǊ ǘƘŀǘ ƻǳǘŎƻƳŜΦ IƻǿŜǾŜǊΣ {ǾŜǊŘƭƛƪ ŘƛŘ ƴƻǘ ǎǇŜŎƛŦȅ ǘƘŜ άŀŎǘƛƻƴέ part in any detail. 

So how an action incriminates the individual was unclear. Abdel-bƻǳǊΩǎ ŀŦŦŜŎǘƛǾŜ 

identification account, though perhaps being at the base of some of our ordinary 

intuitions about shared responsibility, seemed to lack a sufficiently strong 

mechanism for establishing the noted continuity between the individual and the 

acts of the state. Mere identification seemed insufficient. We can agree with him 

that feelings of pride in the outcomes of a collective project may hint that we see 

it as an imaginary extension of ourselves. We indeed may identify with the group 

or institution, and this can be entirely appropriate. But, in terms of something like 

an ascription of retrospective moral responsibility, we seem to need a more 

substantial continuity-grounding mechanism, aside for mere identification. 

!ǳǘƘƻǊƛȊŀǘƛƻƴ ŀŎŎƻǳƴǘǎΣ ǎǳŎƘ ŀǎ tŀǎǘŜǊƴŀƪΩǎΣ ǘǊƛŜǎ ǘƻ ŀŎŎƻǳƴǘ ŦƻǊ ǎǳŎƘ ŀ 

meŎƘŀƴƛǎƳΦ Lƴ tŀǎǘŜǊƴŀƪΩǎ ŎŀǎŜΣ it was roughly our formal membership, 

awareness of this membership, and the ability to opt out, which was sufficient for 

moral incrimination in the group project. But as noted, we still need some 

specification for what actually makes us a member.  

 

In the next chapter I will proceed along the current trajectory, and examine a type 

of account which incorporates most aspects of the previous accounts, but brings 
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us closer to an account appropriate for the case of ascribing moral responsibility 

to the individual citizen for policy outcomes. 

7 Joint action and c omplicity  

7.1  Introduction  

This chapter is a continuation of the previous, where I examine whether the 

individual citizen can be morally responsible for policy outcomes indirectly. In this 

chapter, I will be examining whether an account of ΨƧƻƛƴǘ ŀŎǘƛƻƴΩ Ŏŀƴ ƎǊƻǳƴŘ 

responsibility in the voting case. The main focus will be on Christopher KutzΩ 

ǘƘƻǊƻǳƎƘƭȅ ŘŜǾŜƭƻǇŜŘ ΨŎƻƳǇƭƛŎƛǘȅΩ ŀŎŎƻǳƴǘ of shared responsibility. I will present 

it, and then critique it, and then conclude that though promising, it fails because it 

is simply too demanding an account of shared responsibility to be applied to the 

voting case. In the next chapter I draw on his account, along with developments 

from the previous chapters, to construct an account of moral membership, which 

can give a positive response to the overall question.  

 

KutzΩ account is a natural continuation of the previous chapters. Firstly, it is an 

explicit response to the failure of direct accounts of moral responsibility. 

Secondly, it tries to explain the continuity between the individual and the group, 

by accounting for how the individual becomes an inclusive author of what the 

group brings about. Contrary to the affective approach, it is not mere 

identification which grounds it, but rather active participation. Thirdly, just like 

ǿƛǘƘ {ǾŜǊŘƭƛƪΩǎ ŀŎŎount, it is the intention to participate in the group project which 

ƛƴ ǇŀǊǘ ƛƴŎǊƛƳƛƴŀǘŜǎ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΣ ǘƘƻǳƎƘ YǳǘȊΩ ƛƳǇƻǊǘŀƴǘƭȅ ŎƻǳǇƭŜǎ ƛƴǘŜƴǘƛƻƴ 

with an account of how the individual also contributes to group (which then 

causes the outcome), something which is ƳƛǎǎƛƴƎ ŦǊƻƳ {ǾŜǊŘƭƛƪΩǎ ŀŎŎƻǳƴǘΣ ŀƴŘ as 

argued, ŀƭǎƻ ƳƛǎǎƛƴƎ ŦǊƻƳ tŀǎǘŜǊƴŀƪΩǎ ŀŎŎƻǳƴǘΦ CƻǳǊǘƘƭȅΣ ǘƘƛǎ ƴƻǘƛƻƴ ƻŦ 

contribution allows for his account not just to be limited to institutional contexts 

such as it ǿŀǎ ǘƘŜ ŎŀǎŜ ƻƴ tŀǎǘŜǊƴŀƪΩǎ ŀŎŎƻǳƴǘΣ but also allows for application to 

less formal associations. However, as noted, his account of contribution needs to 
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be further developed in order to be successfully applied to the case of political 

participation. 

 

Regarding joint action, as any paper or book on the topic will tell the reader, in 

everyday life, there are many clear examples of people performing actions, which 

Ŏŀƴ ǿƛǘƘ ǾŀǊȅƛƴƎ ŘŜƎǊŜŜǎ ƻŦ ŀǇǘƴŜǎǎΣ ōŜ ŎƘŀǊŀŎǘŜǊƛȊŜŘ ŀǎ άƧƻƛƴǘέΦ ¢ƘŜǎŜ Ŏŀƴ ŜΦƎΦ 

range from walking together, dancing together, singing a duet, robbing a bank, 

and perhaps electing a president. Some of these joint actions bring about harmful 

outcomes, and tentatively, individuals acting jointly to produce harmful outcomes 

can in certain circumstances be morally responsible for the whole, or part of the 

whole outcome, just as they can be morally responsible for the consequences of 

individual actions. That is, they can share in the responsibility somehow. There 

has in recent years been a substantial amount of work done in this area in order 

to explain what it takes for discrete individuals to appropriately be considered as 

performing joint actions and having shared agency (central works include e.g. 

Bratman 1992, Tuomela & Miller, 1988, Searle 1990, Gilbert 1990, Kutz 2000, Kutz 

2000b, Pettit & Schweikard 2006).94 In the following I want to examine an account 

of shared responsibility that builds on the notion of a joint action. Specifically, 

Christopher YǳǘȊΩ ǎǘǊŀǘŜƎȅ ƛǎ ŀǎ ŦƻƭƭƻǿǎΥ ƘŜ ǿants to give an account of how we 

can say that a number of people acted jointly, at least in what he calls a άlimitedέ 

sense. He then wants to argue that this account, i.e. the conditions for joint 

                                                           
94

 For a distinction between individual actions, joint action and group agency, we may distinguish 

between them as Pettit and Schweikard (2006) do. A joint action is composed of individuals acting 

towards a shared goal who intends that άǿŜέ Ȅ ǘƻƎŜǘƘŜǊΣ ŀƴŘ ƛƴŘƛǾƛŘǳŀƭ ŀŎǘƛƻƴǎ ŀǊŜ those which fall 

short of this. Group agency is when the combined efforts of e.g. individual agents act in a way which 

creates an independent group agent which bear sufficient similarities with ordinary individual 

agents, to be considered separate agents in its own right. Such an agent appears e.g. when 

άƳŜƳōŜǊǎ ŀŎǘ Ƨƻƛƴǘƭȅ ǘƻ ǎŜǘ ǳǇ ŎŜǊǘŀƛƴ ŎƻƳƳƻƴ Ǝƻŀƭǎ ŀƴŘ ǘƻ ǎŜǘ ǳǇ ŀ ǇǊƻŎŜŘǳǊŜ ŦƻǊ ƛŘŜƴǘƛŦȅƛƴƎ 

ŦǳǊǘƘŜǊ Ǝƻŀƭǎ ƻƴ ƭŀǘŜǊ ƻŎŎŀǎƛƻƴǎέ όƛōƛŘΥ ооύΣ ǿƘƛƭŜ ŀƭǎƻ ǎŜǘǘƛƴƎ ǳǇ ƳŜŎƘŀƴƛǎƳǎ ŦƻǊ ǘƘŜ Ƨƻƛƴǘ ŀƎŜƴǘ ǘƻ 

be responsive to reasons. As I will argue, shared responsibility requires neither joint action nor joint 

agency. The reason it does not require joint action, as I will argue, is it requires no strong sensitivity 

to the actions of others. It only requires that the individual is aware that her action contributes to 

ǎƻƳŜ ǇǊƻƧŜŎǘΣ ǿƘŜǊŜ ǘƘŜ ǇǊƻƧŜŎǘ ƛǎ ƴƻǘ ƴŜŎŜǎǎŀǊƛƭȅ ŀƴ ŀƳŀƭƎŀƳŀǘƛƻƴ ƻŦ ǘƘŜ ǇŀǊǘƛŎƛǇŀǘƛƴƎ ƛƴŘƛǾƛŘǳŀƭΩǎ 

conceptions of that project. I may in fact be the only individual who conceives of the project in a 

particular manner. 
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action, are also the conditions for shared responsibility. His claim is that when it is 

appropriate to say that a number of individuals perform a joint action, it is also 

appropriate to say that they are all individually morally responsible for the 

outcome of that joint action. Further, it is because they act jointly that they 

shared in the responsibility for the outcome. Importantly, because his account 

requires only the fulfilment of a limited notion of joint action, where e.g. 

participants are only required to have a vague conception of the other 

participantsΩ intentions or plans, i.e. not full knowledge of the other participants 

action or contribution (Kutz, 2000: 67), it is very suitable for application towards 

the voting scenario. If voting is a joint action, it is, as I will argue, only in a very 

broad sense of the word. 

 

Regarding this chapter, I will discuss his account on normative grounds in the 

sense that I will focus on seeing whether his account can sufficiently ground our 

intuitions of responsibility in collective contexts, one of these contexts being the 

large scale voting case. I will have less to say about whether KutzΩ account is an 

adequate theory of joint action proper. The main reason for this focus is, as I will 

argue later, that though something being a joint action may be sufficient for moral 

responsibility, there are various cases, including the voting case, where the 

participants plausibly have shared moral responsibility, but where it seems clear 

that this responsibility is not grounded in it being a joint action proper. Whether 

or not KutzΩ account accurately captures what a joint action is, may certainly be 

interesting in its own right, but that is not necessarily the most important aspect 

of when we can hold groups responsible or individuals responsible for what a 

group does. Further, focusing on the conditions for joint action may severely limit 

ŀ ƎƛǾŜƴ ǘƘŜƻǊȅΩǎ ŀǇǇƭƛŎŀǘƛƻƴ ǇƻǘŜƴǘƛŀƭ, particular to the current context. Regarding 

KutzΩ complicity account, I will argue that it is insufficient for an ascription of 

moral responsibility for policy outcomes. However, I will argue that there are 

good reasons to loosen his accountΩs necessary conditions, in order to include 

participants who fail to be incriminated on his account e.g. voters.  
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7.2  The complicity principle  

.ŜŦƻǊŜ ƛƴǘǊƻŘǳŎƛƴƎ ǘƘŜ YǳǘȊΩ Ŏƻmplicity account, I will briefly present KutzΩ main 

test-case he discusses, in order to appropriately anchor the discussion and 

examine his account in detail. Kutz presents the case of the 1944 Dresden 

bombing and subsequent firestorm which ς on his account95 ς needlessly killed 

more than 35,000 innocent civilians. In this particular allied air mission, 

approximately 8,000 crewmembers aboard 1,000 planes took part in the bombing 

raid (2000: 118), along with all the personnel who assisted, prepared, planned and 

commanded the mission on the ground. Whether these participants were aware 

of the moral significance of this attack is unclear, but let us assume that they 

were. The problem with accounting for the moral responsibility of each 

participant in this particular case ς Kutz suggests - which he aims to solve, is that 

because of the large group of people who participated, the contributions of any 

single individual is clearly inconsequential to bringing about the outcome. He is 

repeating the concerns about overdetermination from chapter 4, and asserts that 

each individual airman was neither a necessary nor a sufficient condition for the 

harm to obtain, and thus did seemingly not cause the outcome. Further, each 

could seemingly rationally and honestly say to himseƭŦΥ άƛǘ ŘƻŜǎƴΩǘ ƳŀǘǘŜǊ ƻƴŜ ōƛǘ 

whether I drop my bombs on Dresden, or over the ocean. The outcome is already 

given; the same number of people will dieέ. Now, as noted in chapter 3, perhaps 

we are allowed to consider such cases a matter of asymmetrical 

overdetermination96, both with regards to the time the individual airmen 

                                                           
95

 This is a controversial statement, e.g. Margaret Gilbert (2002) disputes the moral clarity of the 

case. However, for the sake of this project, we can hypothetically assume he was right without 

further concern. 

96
 Recall, asymmetrical overdetermination is a case of overdetermination where certain 

discrepancies among the causes, allows us to understand the actual causal chain that obtains as 

unique, where if a cause had not been present, the outcome would have obtained, but it would 

have been a different event. Therefore, the event, or compound event, that would have obtained, 

would have been a different event. Therefore, the event that actually obtains, was dependent on 

the contribution of the individual contributor. In the voting case, the temporal discrepancy between 

the voters, is arguably, but not entirely intuitively, a sufficiently distinguishing factor in this way. In 

the Dresden-case, we may argue that from the perspective of the individual bombers, they did not 

drop their bombs at exactly the same time, in the same place, and that they did not causes the exact 
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contributed to the outcome, but also with regards to the particular pattern of 

destruction which is caused by their particular involvement, vs. a situation where 

they (individually) do not participate, so perhaps this case is not as problematic as 

first suggested. However, to the extent that we have an intuition that the 

individual participant is responsible for more than her own destruction, then Kutz 

is correct that this is indeed a problem case.97 Kutz specifies that the reason why 

cases such as this are problematic is that they run contrary to two commonly held 

principles which Kutz claims are deeply rooted in common sense morality (2000: 

116): 

 

άIndividual Difference Principle: (Basis) I am accountable for a harm only 

ƛŦ ǿƘŀǘ L ƘŀǾŜ ŘƻƴŜ ƳŀŘŜ ŀ ŘƛŦŦŜǊŜƴŎŜ ǘƻ ǘƘŀǘ ƘŀǊƳΩǎ ƻŎŎǳǊǊŜƴŎŜΦ όhōƧŜŎǘύ 

I am accountable only for the difference my action alone makes to the 

resulting state of affairs.έ (2000: 116, emphasis his) 

 

άControl Principle: (Basƛǎύ L ŀƳ ŀŎŎƻǳƴǘŀōƭŜ ŦƻǊ ŀ ƘŀǊƳΩǎ ƻŎŎǳǊǊŜƴŎŜ ƻƴƭȅ 

if I could control its occurrence, by producing or preventing it. (Object) I 

am accountable only for those harms over whose occurrence I had 

control.έ (2000: 116-17, emphasis his) 

 

As should be clear here, these principles seem to track what is at the heart of 

causal responsibility and the cognitive conditions for direct accounts of moral 

responsibility.98 If these principles are true, this puts a clear limit on the scope of 

                                                                                                                                                    
same pattern of destruction that would have obtained. Therefore, if one of the bombers had failed 

to drop his payload,  a different event would have obtained, making the event that actually obtains, 

dependent on the contribution of the individual. 

97
 ²Ŝ Ŏŀƴ ŜΦƎΦ ŀǎƪ ƻǳǊǎŜƭǾŜǎ ǿƘŜǘƘŜǊ ƛǘ ǿƻǳƭŘ ƳŀǘǘŜǊ ǘƻ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭ ŀƛǊƳŀƴΩǎ ƳƻǊŀƭ ƛƴŎǊƛƳƛƴŀǘƛƻƴΣ 

whether his bomb had failed to detonate. And if it would matter, presumably we still have the 

intuition that he is more or less as responsible for the destruction as the other airmen. So we can 

presumably accept that there is at least some residual responsibility to go around which is not 

explained by his causal contribution alone. 

98
 I.e. causal responsibility was an account of tangible difference-making. We were supposedly 

responsible for some outcome, because our action made a causal difference to it obtaining. The 

control principle is somewhat broader, because it also seems to include obligations to prevent. 
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the moral responsibility of the individual. Therefore, Kutz wants to argue for an 

alternative principle which is supposed to expand the scope of moral 

responsibility, namely the complicity principle. This principle is supposed to 

suggest how we can ground holding these individuals morally responsible in cases 

where a group causes some harm, but where the individuals within the group fails 

to make a direct contribution to the harm. 

 

άThe Complicity Principle: (Basis) I am accountable for what others do 

when I intentionally participate in the wrong they do or harm they cause. 

(Object) I am accountable for the harm or wrong we do together, 

independently of the actual difference I makeέ όнлллΥмннΣ ŜƳǇƘŀǎƛǎ Ƙƛǎύ 

 

¢ƘŜ ŎƻǊŜ ƛŘŜŀ ƘŜǊŜ ƛǎ ǘƘŀǘΥ ά¢ƘŜ ƴƻǘƛƻƴ ƻŦ ǇŀǊǘƛŎƛǇŀǘƛƻƴ ǊŀǘƘŜǊ ǘƘŀƴ Ŏŀǳǎŀǘƛƻƴ ƛǎ ŀǘ 

ǘƘŜ ƘŜŀǊǘ ƻŦ ōƻǘƘ ŎƻƳǇƭƛŎƛǘȅ ŀƴŘ ŎƻƭƭŜŎǘƛǾŜ ŀŎǘƛƻƴέ ό2000: 134). This is in line with 

the intuition many will have that we can be morally responsible for more than 

what we ourselves do in a direct causal sense, i.e. we can be indirectly morally 

responsible for an outcomeΦ wŜƎŀǊŘƛƴƎ ǘƘŜ ǇǊƛƴŎƛǇƭŜΣ ƴƻǘŜ ǘƘŜ ΨōŀǎƛǎΩ ŀƴŘ ΨƻōƧŜŎǘΩ 

elements. The basis of being accountable means the conditions someone has to 

fulfil in order to be morally responsible.99 The object of being responsible is the 

thing (e.g. the states of affairs) which the agent is responsible for. Contrary to the 

Individual difference principle (IDP) and the control principle (CP) (or direct 

accounts of moral responsibility), the complicity principle, if it can successfully be 

defended, specifies that I can be responsible for what other agents do, or bring 

about, even when I fail to make a significant difference to what they do. The basis 

of the principle is ς as with the IDP and CP ς individualistic.  It concerns the 

conditions the individual has to fulfil for an ascription of responsibility. But, the 

object of what we can be responsible for concerns a collective fact, namely a fact 

about the collective project we intentionally participate in. This is then supposed 

to indicate that this principle can bridge the acts of the individual, and the 

outcome of the group. Note, that the complicity principle does not exclude the 

                                                           
99

 YǳǘȊ ǊŜŦŜǊǎ ǘƻ ƛǘ ŀǎ ΨŀŎŎƻǳƴǘŀōƛƭƛǘȅΩΣ ōǳǘ ƛǘ ƛǎ ŎƭŜŀǊ ǘƘŀǘ ǿƘŀǘ ƘŜ Ƙŀǎ ƛƴ ƳƛƴŘ ƛǎ ǊŜǘǊƻǎǇŜŎǘƛǾŜ ƳƻǊŀƭ 

responsibility, i.e. the same substantive notion of moral responsibility as is included in the topic of 

this project. 
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possibility that the individual may also be directly morally responsible due to 

something like the IDP and the CP, all while being complicit in the harm that 

others do. If I shoot someone during a riot, and the riot causes enormous 

amounts of harm, I may be both responsible according to something like the IDP 

and CP for the action and outcome of intentionally shooting and killing, while also 

being responsible for the outcome of the riot as a whole to some extent, due to 

something like the complicity principle. However, my incrimination in the group 

act does not depend on any ascription of direct moral responsibility (the IDP and 

CP), but instead on my intentional participation in the group project. If we take 

the air raid case, I may as an individual be responsible for my bombs killing 

someone whose death is entirely contingent on my action. However, my causal 

role, or lack thereof, with regards to the overall outcome of the air raid, is not 

discounted by my lack of efficacy with regards to the overall outcome. I may be 

both directly and indirectly morally responsible. 

 

Regarding the scope of who can be morally responsible for a collective outcome, 

and to what extent, it is on KutzΩ account extremely broad, as long as what I and 

everyone else does, can be characterized as a joint action, in KutzΩ terms. Further, 

in e.g. the case of the Dresden bombing, what I am morally responsible for, is the 

ultimate outcome of 35,000 people dying, because that was the object of my 

action. This does however not necessarily imply, or so Kutz argues, that the 

appropriate moral evaluation of me, should be equal in harshness to a case where 

I had singlehandedly dropped a single bomb causing the same amount of harm (I 

will discuss this in section 7.5.). Different aspects of the situation may mitigate 

this. 

7.3  Joint action  

On KutzΩ account, a joint action consists of individual agents who intentionally 

participate in a collective action while being suitably sensitive to the actions of the 

others (2000: 112). When we assign responsibility for what a group does, we look 

at the individǳŀƭǎ ǿƘƻ ŎƻƳǇƻǎŜ ǘƘŜ ƎǊƻǳǇΥ ά.ŜŎŀǳǎŜ ŀƭƭ ŎƻƭƭŜŎǘƛǾŜ ŀŎǘƛƻƴ ƛǎ 

reducible to individual action, accountability for collective harms can be nothing 
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more than the accountability of individuals who paǊǘƛŎƛǇŀǘŜ ƛƴ ŎƻƭƭŜŎǘƛǾŜ ŀŎǘǎέ 

(ibid: 112).  

 

For something to be a joint- or group action in the sense that makes them share in 

the moral responsibility for the relevant outcome, in line with the complicity 

principle, all the participating agents need to fulfil four individually necessary and 

jointly sufficient conditions (ibid: 75). The conditions are: 

¶ Strategic responsiveness 

¶ Goal sharing, 

¶ Mutual openness, 

¶ Having a participatory intention. 

If they fulfil these conditions, then they can be said to act jointly, and if they can 

be said to act jointly, then the outcome that follows from that joint act, can 

appropriately be attributed to them all. 

 

Ψ{ǘǊŀǘŜƎƛŎ ǊŜǎǇƻƴǎƛǾŜƴŜǎǎΩΣ ǊŜŦŜǊǎ ǘƻ ǘƘŜ ƛŘŜŀ ǘƘŀǘ ŀƭƭ ǇŀǊǘƛŎƛǇŀƴǘǎΩ intentions 

should be sensitive to the behaviour of the other participants, specifically their 

actions. Thƛǎ ƛǎ ǊŜǉǳƛǊŜŘ ōŜŎŀǳǎŜ άJointly acting individuals do not merely act in 

parallel: each responds to what the others do and plan to doά (2000b: 5). This 

means that if Allan, Bernard and Charlie perform a joint action, then Allan needs 

to have some sensitivity towards the acts of Bernard and Charlie. E.g., if they are 

lifting a plank, they will need to have some idea about who will lift in which 

places, in order to know where to lift themselves, in order to accomplish the task. 

Though it concerns all individuals within the scope of the joint action, it is 

individualistic in the sense that it concerns the beliefs of the individuals in 

question (ibid: 68). Applied to the Dresden-case, a given pilot will fix his heading in 

relation to the supporting fighter planes and bombers around him. And/or 

perhaps he will wait till the maintenance staff has fuelled his plane before taking 

off. This condition does not demand that they require awareness about 

specifically who is doing what. Whether they need to actually respond to others 

actions, or just be ready to do so, is never specified clearly, but presumably an 
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action is not intuitively a joint action, if the participants are not actually engaged 

in some kind of coordination. 

 

wŜƎŀǊŘƛƴƎ ΨƎƻŀƭ ǎƘŀǊƛƴƎΩΣ άLet us say two agents share a goal if there is at least one 

token activity or outcome, involving the actions of the other, whose performance 

or realization would satisfy the intentions of eachά нлллōΥ рύΦ So Allan, Bernard 

and Charlie fulfil this condition, if they all have at least some goal in common, 

which they would all consider fulfilled, if one of the other participants completed 

it. It does not have to be the ultimate aim of the activity, it just requires that 

within the activity they are engaged in, some goal within that activity has to be 

shared between the participants, and considered fulfilled if one of them 

completes it. In that case, they are attaining that goal jointly. So if Allan, Bernard 

and Charlie intend to build a house, this condition is then satisfied if they all have 

a goal of building the house, where doing so satisfies each ǇŀǊǘƛŎƛǇŀƴǘΩǎ goal when 

it is built. It does not matter whether it is Allan, Bernard or Charlie who actually 

fulfils that goal and builds, as long as one of them does. This condition is supposed 

to rule out accidental involvement to count as joint action. So if Dean άthe crazy 

construction workerέ had built the house in the middle of the night, before the 

group arrived at the construction site themselves, that person is only accidentally 

involved in the group act, and is not part of any joint action. Allan, Bernard and 

Charlie have not performed the joint action of building a house, and Dean had not 

performed it jointly either (only individually in this case). The reasons is that the 

goal has been satisfied by someone else, who did not have an overlapping goal 

with the others. Neither we, nor he, included someone else who satisfied the 

conditions we all had set for completion of the task. In the bomber ǇƛƭƻǘΩǎ case, 

the goal sharing condition may refer to the overall goal of DresdenΩs destruction, 

and every inclusive member of the joint action will plausibly share that goal. If an 

accompanying airman slept through the mission briefing, and simply jumped into 

his airplane not knowing what the broad goal of the mission is, he does not share 

that goal. He may of course share other goals which would satisfy the condition 

still. 
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wŜƎŀǊŘƛƴƎ Ψmutual ƻǇŜƴƴŜǎǎΩΣ for something to be a joint action, all members 

must have an attitude of openness to the fact that the other participants 

potentially reacts to our choices. We must both be open to the othersΩ activity, 

and them to ours in the sense that we welcome ŜŀŎƘ ƻǘƘŜǊΩǎ participation in the 

project. Kutz seems to mean we must be open to the possibility that the other 

participants knows about our involvement, or could come to know of it. Further, if 

they came to know about it, they would be favourably disposed towards all of our 

involvement together. In accounts of joint action it is usually entirely central to 

such an account that there is something like common knowledge between the 

participants in order for it to appropriately be considered a joint action (see e.g. 

Tuomela, Gilbert, Bratman, Pettit & Schweikard)100. But Kutz thinks actual 

common knowledge is too strong a requirement. The reasons is, his account also 

applies to large scale cases, where the participants only have a vague degree of 

awareness about who is actually involved. Therefore common knowledge would 

often be infeasible, even if common knowledge to many seems analytic to joint 

action proper. The less demanding condition of mutual openness however allows 

for the application of his account to situations where many people are 

participating in a joint project, but where some of the participants are unaware 

regarding some of the other participantsΩ involvement, or to what extent they are 

involved. They nonetheless still need to have at least a positive attitude towards 

ŜŀŎƘ ƻǘƘŜǊΣ ƛŦ ǘƘŜȅ ŎŀƳŜ ǘƻ ƪƴƻǿ ƻŦ ǘƘŜ ƻǘƘŜǊΩǎ ƛƴǾƻƭǾŜƳŜƴǘΦ The bomber pilots in 

the previous example, are clearly not aware of the involvement of every other 

                                                           
100

 For something to be a group act proper (because this is on his view required for group intention 

which is a requirement for group action) Tuomela argues that it requires agents operate under what 

ƘŜ ǊŜŦŜǊǎ ǘƻ ŀǎ άǿŜ-ƳƻŘŜέ όнлмлΥ тлύΣ ǿƘƛŎƘ ƛƴŎƻǊǇƻǊŀǘŜǎ ǎƘŀǊŜŘ reasons and beliefs, and a 

commitment to operate as part of the group, as opposed to I-mode, where an act can be entirely 

selfish, and done for private reasons. Beyond Tuomela, e.g. Michael Bratman stipulates the 

requirement for a mutual responsiveness of intention (1992), and Margaret Gilbert, stipulates that a 

joint commitment, which presupposes that the participating individuals are to some extent aware 

of, and open towards, such a commitment being made by all participants (2006, or 2013: CH1), is 

necessary for them to be appropriately referred to as what she calls a plural subject. But beyond 

these writers, it is generally assumed in the literature on joint action, that this notion of awareness 

is analytic to something being to be called a joint action proper (E.g. documented by Pettit, and 

Schweikard 2006). 
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individual, but they presumably still have some vague idea about the contribution 

ƻŦ άǘƘŜ ƻǘƘŜǊ ŀƛǊƳŜƴέΣ ǘƘŜ άŜƴƎƛƴŜŜǊǎ ƻƴ ǘƘŜ ƎǊƻǳƴŘέ, the brass etc. 

 

/ƻƴŎŜǊƴƛƴƎ ΨǇŀǊǘƛŎƛǇŀǘƻǊȅ ƛƴǘŜƴǘƛƻƴǎΩΥ tŀǊǘƛŎƛǇŀǘƻǊȅ ƛƴǘŜƴǘƛƻƴ ƛǎ ǘƘŜ ǎŜƭŦ-regarding 

notion of acting with the intention of contributing to some groups act or outcome. 

.ȅ ΨǎŜƭŦ-ǊŜƎŀǊŘƛƴƎΩΣ YǳǘȊ ƳŜŀƴǎ ǘƘŀǘ ǿƘŜǘƘŜǊ ǎƻƳŜǘƘƛƴƎ ƛǎ ǇǊƻǇŜǊƭȅ ŀ Ƨƻƛƴǘ ŀŎǘƛƻƴΣ 

is in part a matter of whether the individual herself intends for her own action to 

contribute to a collective outcome (2000: 74), while each participant who should 

be included in the joint act, share this intention, i.e. they have to overlap.101 He 

describes parǘƛŎƛǇŀǘƻǊȅ ƛƴǘŜƴǘƛƻƴ ǘƘǳǎΥ άŀƴ ƛƴǘŜƴǘƛƻƴ ǘƻ Řƻ Ƴȅ ǇŀǊǘ ƻŦ ŀ ŎƻƭƭŜŎǘƛǾŜ 

act, where my part is defined as the task [or role] I ought to perform if we are to 

ōŜ ǎǳŎŎŜǎǎŦǳƭ ƛƴ ǊŜŀƭƛȊƛƴƎ ŀ ǎƘŀǊŜŘ Ǝƻŀƭέ όibid: 81). As is perhaps evident from that 

quote, participatory intention relates strongly to the other three conditions in its 

description. It incorporates the notion of goal, it presumably also includes 

strategic responsiveness, since my part will presumably be defined in relation to 

what others do (recall the ŜȄŀƳǇƭŜ ƻŦ ŀ ƎǊƻǳǇ ƭƛŦǘƛƴƎ ŀ ǇƭŀƴƪύΦ .ȅ ǊŜŦŜǊŜƴŎƛƴƎ άǿŜέ 

it presumably also incorporates some openness towards the others. So it seems to 

include the other conditions in its description, at least implicitly. The participatory 

intention does not have to be conscious. The individual just have to have it. We 

can attribute intentions to agents: έon the basis of behavioural observations 

coupled ǿƛǘƘ ŀ ƎŜƴŜǊŀƭ ǘƘŜƻǊȅ ƻŦ ƘǳƳŀƴ ǊŀǘƛƻƴŀƭƛǘȅέΦ102 This is important for Kutz, 

because he wants to be able to incriminate someone even if they are consciously 

alienated from the joint project they are a part of. They may not acknowledge 

that some goal was part of their conscious deliberation, but their actions can still 

be properly described as a contributory (ibid: 74), because their action can be 

                                                           
101

 Kutz writes explicitly that they have to be fulfilled by each of the participants in an overlapping 

way. So I cannot be participating in a joint action if I do not have the same intention as the other 

ǇŀǊǘƛŎƛǇŀƴǘǎΣ ŀƴŘ ǾƛŎŜ ǾŜǊǎŀΦ IƻǿŜǾŜǊΥ ά{ƻ ƭƻƴƎ ŀǎ ǘƘŜ ƳŜƳōŜǊǎ ƻŦ ŀ ƎǊƻǳǇ ƻǾŜǊƭŀǇ ƛƴ ǘƘŜ ŎƻƴŎŜǇǘƛƻƴ 

of the collective end to which they intentionally contribute, they act collectively, or jointly 

ƛƴǘŜƴǘƛƻƴŀƭƭȅέ όYǳǘȊ нлллōΥ мтύΦ 

102
 He does not elaborate ǿƘŀǘ Ψŀ ǘƘŜƻǊȅ ƻŦ ƘǳƳŀƴ ǊŀǘƛƻƴŀƭƛǘȅΩ ƘŜǊŜ ǊŜŦŜǊǎ ǘƻΣ ōǳǘ ǿŜ Ŏŀƴ ŀǎǎǳƳŜ 

that rationality such a theory would also be functionalist non-internalist 
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explained by attributing a certain aim to the individual, based on our 

interpretation of their psychology.103   

 

Beyond this, there are two conditions which have to be satisfied here for 

something to be a participatory intention. Specifically, there needs to be an 

individual role, and a collective goal (ibid: 11). {ǇŜŎƛŦƛŎŀƭƭȅΥ άA participatory 

intention has two representational components, or sets of conditions of 

satisfaction: individual role and collective endέ (ibid: 10). So I have a participatory 

intention, if I have some goal (which I am not necessarily conscious of), and the 

other participants share this goal. But I also need to fulfil an individual role in 

ŀŎǘǳŀƭƭȅ ōǊƛƴƎƛƴƎ ŀōƻǳǘ ǘƘŜ ƻǳǘŎƻƳŜΦ .ȅ ƛƴŘƛǾƛŘǳŀƭ ǊƻƭŜ ƘŜ ƳŜŀƴǎΥ άthe act an 

individual performs in order to foster a collective endέ όƛōƛŘύΦ .ȅ άŦƻǎǘŜǊέ he seems 

to mean bringing about the outcome, or contributing to it. He then specifies that 

this role in bringing about the outcome can be either expressive, instrumental or 

normative. What he means by ΨexpressiveΩ, ΨinstrumentalΩ and ΨnormativeΩ is 

unfortunately not entirely clear, and he does not adequately elaborate them. We 

should think it means something different from standing in a causal relationship 

with the outcome or group act, since the particular lack of such a relationship was 

what his account of collective action was supposed to solve. Indeed, he 

acknowledges that this would lead to internal contradiction for his account (2000: 

147). I will discuss the participatory intention condition in subsection 7.4.3 and 

ƘŜǊŜ ƻƴƭȅ ōǊƛŜŦƭȅ ƛƴŘƛŎŀǘŜ ǎƻƳŜ ƛǎǎǳŜǎ ǿƛǘƘ YǳǘȊΩ ǳƴŘŜǊǎǘŀƴŘƛƴƎ ƻŦ ƛǘΦ  

 

With regards to the role being ΨinstrumentalΩ ƘŜ ǿǊƛǘŜǎΥ ά/ƻƴǘǊƛōǳǘƻǊȅ ǊŜƭŀǘƛƻƴǎ 

might take instrumental form if what the agent does helps cause the collective 

ƻǳǘŎƻƳŜ ώΧϐΣ ƻǊ ƛŦ ǘƘŜ ŀƎŜƴǘΩǎ ǇŀǊǘ ƛǎ ŀ ŎƻƴǎǘƛǘǳǘƛǾŜ ŜƭŜƳŜƴǘ ƻŦ ǘƘŜ ƎǊƻǳǇǎ ŀŎǘέ 

(2000: 82).104 On the face of it, this may seem as if he is potentially reintroducing 

                                                           
103

 As already discussed in chapter 4, it is a divisive issue whether moral responsibility requires 

conscious aǿŀǊŜƴŜǎǎ ƻŦ ǘƘŜ ƻōƧŜŎǘ ƻŦ ƻƴŜΩǎ ǊŜǎǇƻƴǎƛōƛƭƛǘȅΣ ŀƴŘ ǇǊŜǎǳƳŀōƭȅ ǘƘƛǎ ŀƭǎƻ ŀǇǇƭƛŜǎ ǘƻ ŀƴ 

indirect account of moral responsibility. 

104
 ²Ƙŀǘ ƘŜ ƳŜŀƴǎ ōȅ άŎƻƴǎǘƛǘǳǘƛǾŜ ǇŀǊǘέ ŎƻǳƭŘ ŜΦƎΦ ōŜ ǎƻƳŜƻƴŜ ƳƻǾƛƴƎ ƛƴ ŀ ŎŜǊǘŀƛƴ ǿŀȅ ǿƘŜƴ 

dancing. What that means is unclear if it is not also a cause in a relevant sense. At any rate, the 

ŘŀƴŎƛƴƎ ŜȄŀƳǇƭŜΣ ǿƘƛŎƘ ƛǎ YǳǘȊΩ ƻǿƴΣ ƎƛǾŜǎ ǘƘŜ ƛƳǇǊŜǎǎƛƻƴ ǘƘŀǘ ǘƘŜǊŜ ǿƻǳƭŘ ƴƻǘ ōŜ ŀ ŘŀƴŎŜΣ ƛŦ ƴƻǘ 
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the IDP and the CP in the conception of role in the participatory intention. If this is 

the case, this is problematic, since participatory intention is a necessary condition 

for complicity, and he explicitly denies the IDP and CP as grounds for moral 

incrimination in his accountΦ ²Ƙŀǘ ŎƻǳƭŘ άƛƴǎǘǊǳƳŜƴǘŀƭέ Ƴean if not that? In 

elaboratiƴƎ ǿƘŀǘ ƘŜ ƳŜŀƴǎ ōȅ ΨŜȄǇǊŜǎǎƛǾŜΩ ǊƻƭŜΣ ƘŜ ǿǊƛǘŜǎΥ ά¢ƘŜ ǊŜƭŀǘƛƻƴ ƳƛƎƘǘ ōŜ 

ŜȄǇǊŜǎǎƛǾŜ ƛŦ ōȅ ŘƻƛƴƎ ƻƴŜΩǎ ǇŀǊǘΣ ƻƴŜ ǘƘŜǊŜōȅ ŜȄŜƳǇƭƛŦƛŜǎ ƻƴŜΩǎ ƳŜƳōŜǊǎƘƛǇ ƛƴ ŀ 

group or participation in an activity, as when by voting I express my membership 

ƛƴ ŀ ǇƻƭƛǘƛŎŀƭ ŎƻƳƳǳƴƛǘȅέ όƛōƛŘΥ 82). It seems obvious that a merely expressive act 

is insufficient to incriminate anyone in any serious matter, especially if there is no 

instrumental relationship either (I will discuss this in detail in subsection 7.4.3). 

CǳǊǘƘŜǊΣ ŦƻǊ ǘƘƛǎ ǇǊƻƧŜŎǘΩǎ ǎŀƪŜΣ ǘƘŜ mention of the voting case is not helpful, since 

it is still unclear what about the voting action ties one to outcome of the group 

act.105 With regards to what ǘƘŜ ƴƻǊƳŀǘƛǾŜ ǊƻƭŜ ƳƛƎƘǘ ōŜΣ ƘŜ ŜƭŀōƻǊŀǘŜǎΥ άǘƘŜ 

reƭŀǘƛƻƴ ƳƛƎƘǘ ōŜ ƴƻǊƳŀǘƛǾŜ ƛŦ ƻƴŜ ǇŜǊŦƻǊƳǎ ƻƴŜΩǎ ǇŀǊǘ ōŜŎŀǳǎŜ ƻŦ ƴƻǊƳǎ ƛƴǘŜǊƴŀƭ 

to some group or institution that demand certain behaviour (I wear a dark suit as 

ŀƴ L.a ŜƳǇƭƻȅŜŜύέ όƛōƛŘΥ 82). However, it is not clear why this is morally relevant, 

and it certainly seems that one can behave in this way without incriminating 

ƻƴŜǎŜƭŦ ƛƴ ǘƘŜ ƘŀǊƳǎ ƻŦ ŀ ƎǊƻǳǇΦ IŜ ƘƻǿŜǾŜǊ ŜƭŀōƻǊŀǘŜǎΥ άaŜǊŜƭȅ ǿŜŀǊƛƴƎ 

appropriate clothing is not what constitutes my willing participation in [some 

ƻǊƎŀƴƛǎŀǘƛƻƴΩǎϐ ŎƻǊǇƻǊŀǘŜ ŎǳƭǘǳǊŜΣ ōǳǘ rather wearing [specific clothes] with the 

intention of being part of that cultureέ όƛōƛŘ). But clearly that does not solve 

anything. It is simply restating that a certain intention is required for group 

membership. But, since what he is trying to do here is elaborate what a 

ǇŀǊǘƛŎƛǇŀǘƻǊȅ ƛƴǘŜƴǘƛƻƴ ŜǾŜƴ ƛǎΣ ƛǘ ƛǎ ǳƴƘŜƭǇŦǳƭ ǘƻ ǎƛƳǇƭȅ ǊŜǎǘŀǘŜ ǘƘŀǘ ƛǘΩǎ ŀƴ 

intention to be part of some culture, as an example of a participatory intention. As 

                                                                                                                                                    
ŦƻǊ ǘƘŜ ŘŀƴŎŜ ǇŀǊǘƴŜǊ ƳƻǾƛƴƎ ƛƴ ǘƘƛǎ ŦŀǎƘƛƻƴΣ ǿƘƛŎƘ ǎŜŜƳǎ ǘƻ ƛƴŘƛŎŀǘŜ ǘƘŀǘ ΨŎƻƴǎǘƛǘǳǘƛǾŜΩ ƳŜŀƴǎ 

something like a necessary condition, which mirrors something like a cause in the simple 

counterfactual model of causation. 

105
 Lǘ ǿƻǳƭŘ ƘŜƭǇ ƛŦ ƘŜ ŎƭŀǊƛŦƛŜŘ ǿƘȅ ŜȄǇǊŜǎǎƛƴƎ ƻƴŜΩǎ ǎǳǇǇƻǊǘ ŦƻǊ ǎƻƳŜǘƘƛƴƎ ƛǎ ƛƴŎǊƛƳƛƴŀǘƛƴƎΦ 9ΦƎΦ 

yelling out the windows that I support slavery will not in any way tie me to that practice in a way 

that will make me responsible for it. At best, it will just make my neighbours look the other way 

when I meet them at the local grocery store. 
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noted, I will examine this central participatory intention condition in greater detail 

in subsection 7.4.3.  

 

Summing up: I am morally responsible for the outcome of a joint action, if I fulfil 

four conditions. Firstly, I have to be strategically responsive, i.e. sensitive to the 

behaviour of the other participants. Secondly, I have to share a goal with the 

other participants, a goal which by the participants would be considered 

completed if either one of us brings it about. Thirdly, we have to be mutually open 

towards the potential participation of the other participants. We do not 

necessarily have to be aware of them, but if we came to be aware of them, we 

would be open towards their participation in a cooperative manner. Lastly, the 

participants have to have a participatory intention. This means that they should 

have a specific goal, and an intention to fulfil a role in bringing about that goal. 

This role can be either instrumental, expressive or normative.  

7.4  Applying and critiquing Kutzô account 

In this section I will examine whether the individual voter is complicit on KutzΩ 

account. As I will show, his account is usually too demanding for this job 

(subsection 7.4.1). Therefore, I will in subsection 7.4.2 argue that there are 

plausible grounds for loosening some of the conditions for complicity. Further, in 

subsection 7.4.3, I will argue that one of the conditions for complicity, i.e. YǳǘȊΩ 

άǇŀǊǘƛŎƛǇŀǘƻǊȅ ƛƴǘŜƴǘƛƻƴέ may be problematic for his account. It is a condition 

which is supposed to account for how we participate in, or contribute to, the 

group act, but it either fails at this job, or it seems to incorporate elements which 

Kutz himself has explicitly excluded from his account, i.e. the individual difference 

principle and the control principle. Doing this is problematic, because his account 

then fails to be a response to the problem that the individual fails to make a 

tangible contribution in certain collective action cases where we still want to hold 

them responsible. 
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7.4.1  Complicity and voting  

The ordinary voter is not clearly complicit in light of her voting action. The 

problem is that there is no clear joint action, even in KutzΩ limited sense, among 

the electorate as a whole, or even among the participants who vote for the same 

particular candidate. According to the complicity principle, I can incriminate 

ƳȅǎŜƭŦ ƛƴ ǎƻƳŜƻƴŜ ŜƭǎŜΩǎ Ƨƻƛƴǘ ǇǊƻƧŜŎǘΣ ƛƴŘŜǇŜƴŘŜƴǘ ƻŦ ƳŀƪƛƴƎ ŀ Řƛfference to that 

project. I can incriminate myself in such a joint project, if I, along with others, fulfil 

the conditions for joint action.  

 

First of all, we need to specify what the joint project is supposed to be in the 

voting case. Plausibly, it is not the whole voting venture. If it is a vote between 

good and evil, and I vote for good, then it seems absurd that I would be 

incriminated in evil winning, just because I vote in the election. That is clearly not 

a joint action proper, and certainly not one which would confer moral 

responsibility on me for evil winning. If my vote represents anything, it is a stand 

against evil. More plausibly, the joint project is electing good, or electing evil. So if 

I, along with others, happen to vote for evil, and evil wins, have we then 

incriminated ourselves in that particular project, and the following policy outcome 

ŀŎŎƻǊŘƛƴƎ ǘƻ YǳǘȊΩ ŀŎŎƻǳƴǘΚ Lƴ ƻǊŘŜǊ ǘƻ ǎŜŜ ǿƘŜǘƘŜǊ ǘƘƛǎ ƛǎ ǘƘŜ ŎŀǎŜΣ L ǿƛƭƭ ƘŀǾŜ ǘƻ 

examine whether the individual fulfils the conditions for complicity, i.e. the 

conditions for moral-responsibility-grounding Ƨƻƛƴǘ ŀŎǘƛƻƴ ƻƴ YǳǘȊΩ ŀŎŎƻǳƴǘΦ Recall, 

the individually necessary and jointly sufficient conditions wereΥ ά{ǘǊŀǘŜƎƛŎ 

ǊŜǎǇƻƴǎƛǾŜƴŜǎǎέΣ άƎƻŀƭ ǎƘŀǊƛƴƎέΣ άƳǳǘǳŀƭ ƻǇŜƴƴŜǎǎέΣ ŀƴŘ άǇŀǊǘƛŎƛǇŀǘƻǊȅ 

ƛƴǘŜƴǘƛƻƴέΦ   

 

So, does strategic responsiveness obtain between the voters who elect evil? This 

is unclear. In the Dresden bombing case, it is clear that the movement of plane A 

with regards to plane B, does require some responsiveness to the actions of the 

other. But in the voting case, I go to the voting booth, push my piece of paper 

through a slit iƴ ŀ ōƻȄΦ ¢ƘŀǘΩǎ ƛǘΦ ¢ƘŜǊŜ ƛǎ ƴƻ clear coordination between most 

voters, or readiness to respond to the actions of others. The inherent anonymity 

of the process ensures this. Perhaps if there is a queue of people at the voting 

place, I need to respond to the other ǾƻǘŜǊΩǎ actions, but that is not clearly 
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participation in the joint action of electing evil. That is participation in the act of 

conducting an orderly voting ritual. So it would seem that ordinary voters in 

practice are too isolated and disunited to be strategically responsive to one 

another.  

 

Regarding goal sharing, presumably many will have the same overall goal in mind, 

which would be considered satisfied if someone else fulfils it. In that case, they 

fulfil this condition. But we can at least imagine a voting case where this is not so. 

Imagine two citizens voting for the seemingly same outcome, but who have 

different, indeed wholly contradictory interpretations of what that outcome will 

be, if this candidate wins. I vote for Evil, because I believe his policies will decrease 

unemployment, and that is all I care about. Another voter votes for him, because 

she believes evil winning will increase unemployment, and that is all she cares 

about. In that case, there does not seem to be any shared goal between us. We 

seemingly have the same narrow Ǝƻŀƭ ƛƴ ƳƛƴŘΣ άǇƻƭƛŎȅ Ȅ ǿƛƴƴƛƴƎ ǘƘŜ ŘŀȅέΣ ōǳǘ ƛǘ ƛǎ 

not the same policy we have in mind, so it is not the same goal we have in mind. 

They are actually, despite first appearances, working against each other. So it is 

not necessarily the case that this condition is fulfilled in the voting case. It 

ŘŜǇŜƴŘǎ ƻƴ ǇŜƻǇƭŜΩǎ ŎƻƴŎŜǇǘƛƻƴ ƻŦ ǘƘŜ Ǉroject they are invested in. Some will 

vote for a candidate to support a single issue, and they do not know or care about 

what the politician stands for besides this. Others do not care about that issue at 

all, but still vote for the candidate, but then for entirely different reasons. So this 

condition is not always fulfilled, and it is certainly not fulfilled by all who vote for 

the same candidate. 

 

Regarding mutual openness, this is not necessarily fulfilled either. Recall, this is 

KutzΩ substitution for ǘƘŜ άŎƻƳƳƻƴ ƪƴƻǿƭŜŘƎŜέ ŎƻƴŘƛǘƛƻƴ ŦƻǊ Ƨƻƛƴǘ ŀŎǘƛƻƴΦ IŜ 

plausibly claims that common knowledge is too stringent a requirement in many 

cases of shared responsibility. E.g. the bomber pilots do not necessarily know 

about who and how the other individuals participate in the venture. But they 

would presumably be open to the participation of the other individuals if they 

came to know about them, i.e. they would welcome them in a cooperative 

manner if they knew about them. In the voting case, mutual openness shares the 
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same problem as goal sharing. I may vote for evil, because I believe that candidate 

will benefit my social class, the upper class, to the detriment of the lower class. 

Another voter from the lower class, votes for evil, because he believes evil will 

benefit the lower class to the detriment of the upper class. If he is right, then I 

would not be open towards his participation. If I am right, he will not be open 

towards my participation. We are both individually open, but we are not mutually 

open. We are open, but about different projects. Indeed, it is appropriate to say 

that we are engaged in different projects all together. So again, it is not always 

the case that the voter fulfils this condition, again, to a sufficient extent to 

incriminate herself in the group project.  

 

Lastly, do the voters share the relevant participatory intention? This depends on 

how we interpret it. Recall, the group of voters act jointly if they shared the 

fulfilment of this condition (along with the other conditions), if they fulfil a certain 

role in bringing about the outcome, where this role can be an instrumental role, 

and expressive role, or a normative role. First of all, as already shown in chapter 3, 

ǘƘŜ ƛƴǎǘǊǳƳŜƴǘŀƭƛǘȅ ƻŦ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ŀŎǘΣ ƛǎ ǇǊƻōƭŜƳŀǘƛŎ ǘƻ ŀŎŎƻǳƴǘ ŦƻǊΦ It is not 

clear how the individual can make a causal contribution to the voting outcome. So 

it is difficult to see how the individual can fulfil an instrumental role. More 

plausibly, she has an expressive or a normative participatory intention, so we can 

presumably accept that this condition is usually fulfilled among some of the 

participants.106 But like the other conditions, the fulfilment of this condition 

depends on how many share their particular understanding of the act they are 

engaged in. So it is not necessarily fulfilled by all the voters in favour. 

 

Since strategic responsiveness is not fulfilled, and mutual openness are goal 

sharing, and participatory intention, are not necessarily fulfilled, there are reasons 

ǘƻ ōŜƭƛŜǾŜ ǘƘŀǘ YǳǘȊΩ ŀŎŎƻǳƴǘ ƻŦ Ƨƻƛƴǘ ŀŎǘƛƻƴ ŘƻŜǎ ƴƻǘ ŀǇǇƭȅ ǘƻ ǘƘŜ ǾƻǘƛƴƎ ŎŀǎŜΦ The 

main problem with the voting case is that it is to a large extent a private venture, 

                                                           
106

 Of course, since the participatory intention, as noted, incorporates the other three conditions in 

its description, the fulfilment of those conditions are also required for the fulfilment of the 

participatory intention condition. So this is assuming they have been fulfilled, which of course is not 

guaranteed. 
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which can make it difficult for the participants ǘƻ ŦǳƭŦƛƭ ŜǾŜƴ YǳǘȊΩ ŦŀƛǊƭȅ 

undemanding conditions for joint action. Many people presumably vote for their 

own private reasons (many people are e.g. reluctant to discuss who they vote for), 

at their own leisure (I do not coordinate my voting action), in a way disconnected 

from the actions of others, somewhat in the same way as when people play the 

national lottery. And even though they may vote for the same candidate, they are 

not necessarily doing it for the same reasons. This is not a criticism of YǳǘȊΩ 

account aside from highlighting the limits of applying his account. It simply 

motivates examining his account to see if the conditions for his account can 

plausibly be loosened to potentially include individuals such as the voter. 

7.4.2  Is j oint action necessary for shared responsibility?  

In this subsection I will show that ǿŜ Ŏŀƴ Ǉƭŀǳǎƛōƭȅ ƭƻƻǎŜƴ YǳǘȊΩ ŎƻƴŘƛǘƛƻƴǎ, 

without this affecting our intuitions of shared responsibility, at least in the cases I 

will examine. This is important, because as shown, his account will often be too 

demanding, at least with regards to the voting case and presumably similar cases. 

Particularly, I will show that it seemingly does not matter to my incrimination in 

some group-contingent harm, whether the other agents perceive me, or welcome 

me, as participating in their joint project in line with his conditions for complicity 

(particularly the first three), if I still do my unilateral part in the project. Note, that 

showing that we can loosen the conditions in certain cases, does not invalidate 

YǳǘȊΩ ŀŎŎƻǳƴǘΣ nor any account of joint action with similar features. It does 

however help suggest that we can sometimes incriminate ourselves in a group 

project, even when we fail to fulfil the conditions for joint action proper. I will 

firstly compare two variations of the same case, and show that our intuitions of 

moral incrimination remain more or less unchanged across cases, even when one 

ŎŀǎŜ ƛǎ ŀ ŎƭŜŀǊ ŜȄŀƳǇƭŜ ƻŦ YǳǘȊΩ ǾŜǊǎƛƻƴ ƻŦ Ƨƻint action, and the other is clearly not. 

This will indicate that something else than his account is incriminating us in the 

group project. After this, I will examine another example to show that the 

intuitions can generalize. 

 

Firing squad ς joint action, and joint responsibility: 
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I and nine other individuals have volunteered to participate in a firing 

squad (as shooters). We all know that the victim is innocent. Imagine that 

we are approximately equally skilled with our weapon. We all shoot with 

the intention of doing our best to kill the victim. We shoot, we all do 

various amounts of damage, none of us to an extent individually 

necessary or sufficient to kill the victim. E.g. imagine it took precisely five 

hits, no more no less, to kill the prisoner. Therefore, the combined effect 

was more than sufficient to kill the victim. Imagine further that we fulfil 

the conditions for having a participatory intention107. Specifically, it seems 

plausible that me shooting my gun with the intention of killing someone, 

and actually hitting the target, is sufficient for having a participatory 

intention (it is perhaps instrumental and presumably expressive, and 

presumably also normative, i.e. in line with the norms of this particular 

military unit). Further, we all have the same goal (clearly). We further fulfil 

the rest of the conditions for joint action. I.e. we are strategically sensitive 

to the actions of the each other - e.g. we position ourselves in different 

places relative to each other. We shared the same goal ς we at least all 

want to kill this prisoner, and this would indeed be satisfied if either one 

of us completes the deed. Lastly, we are mutually open, in the sense that 

each is able to reflect on the actions of others, and would accept their 

participation in a cooperative manner. I.e. they are all together in this 

project, and are acting in a cooperative spirit. 

 

Whatever a joint action is, the above clearly fits our pre theoretical notion of a 

άƧƻƛƴǘ ŀŎǘƛƻƴέΦ Even if the outcome in part due to my contribution, is causally 

overdetermined, insufficient, or even if my bullet happens to miss the target 

through some weird causal contingency, I imagine we share the intuition that all 

the shooters are morally responsible to the same extent for the death of the 

victim, and if we have any intuition that some are more or less accountable, this is 

only to a very small degree. This case seems like a perfect example where the 
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 I.e. we have an individual role, and a collective goal, where the role can be instrumental, 

expressive or normative. 
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fulfilment of the conditions for KutzΩ complicity account explains our intuition of 

moral responsibility. 

 

The following example is supposed to mirror the one above, with the exception 

that it is not in Kutz terms a joint action. After this I will examine another case 

which is quite different from the first, to show that there seems to be a pattern. 

 

Firing squad ς no joint action, but joint responsibility: 

Imagine again a firing squad example, which is sufficiently similar to the 

above with some noted exceptions. In this case, I am aware of the other 

participants, but they are ignorant of me. E.g. imagine that there is a two-

way mirror, so I can see them, but they cannot see me. However, I do not 

know they cannot see me. Further, imagine that they reasonably believe 

that they are shooting at a practice dummy, while I have a reasonable 

true belief that it is indeed an innocent prisoner. So we do not share a 

goal. We are not mutually open, because ς let us assume ς they would 

refrain from shooting if they knew it was a real person, and they would try 

to stop me best they could if they knew I was trying to kill the prisoner. 

We are presumably not strategically responsive either, because they 

would at least not adjust their behaviour in any way in furtherance of my 

goal. They would indeed try to block it by stopping me. Presumably I have 

a participatory intention in the sense of having an άƛƴǘŜƴǘƛƻƴ ǘƻ Řƻ Ƴȅ 

part of a collective act, where my part is defined as the task I ought to 

perform if we ŀǊŜ ǘƻ ōŜ ǎǳŎŎŜǎǎŦǳƭ ƛƴ ǊŜŀƭƛȊƛƴƎ ŀ ǎƘŀǊŜŘ Ǝƻŀƭέ ό2000: 81). 

They however do not have the same participatory intention. 

 

In this revised example, even if I reasonably believe, and it is true, that my shot 

will be insufficient to kill the victim when I pull the trigger, I think it is clear that 

our intuition of my accountability would be approximately the same as in the 

previous case, i.e. I would be morally responsibility to the same extent for the 

ƛƴƴƻŎŜƴǘ ǾƛŎǘƛƳΩǎ ŘŜŀǘƘ, and I would be deserving of the same resentment and 

presumably punishment. Regarding the other participants, their responsibility 

would depend on whether they were culpably ignorant of the fact that it was 
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indeed an innocent prisoner. If they are not, then they will go free. This suggests 

that whatever it is that is doing the work of incriminating me in the outcome, 

cannot be KutzΩ account of joint action, or presumably any account of joint action. 

This is surprising, because cases like the above would be exactly the sort of case 

where the complicity principle and Kutz notion of joint action would be that which 

incriminates me, because it is a collective participation case (in the simple sense 

that it involves multiple individuals), and it is a case of overdetermination. 

 

Of course, someone may object that it is mainly our direct contribution that is 

doing the work of incriminating the individual in the above case. E.g. they may 

suggest that the thing our intuitions are tracking, is the individual producing the 

outcome of injuring the prisoner, and not the killing of the prisoner. If that is the 

case, it is not my incrimination in the group project and the group-contingent 

outcome of the prisoner getting killed we consider me morally responsible for. It 

is instead the outcome of the prisoner getting severely injured. We can however 

control for that intuition by changing the example somewhat. E.g. we can imagine 

they are all shooting at a powder keg, standing next to the prisoner, where it 

takes five direct hits to blow it up. In this case, there is no direct injury which the 

individual causes directly. However, in that case our intuitions would still suggest 

that I am morally responsible for something just as severe as in the first case. But I 

ƘŀǾŜ ƴƻǘ ƛƴƧǳǊŜŘ ǘƘŜ ǇǊƛǎƻƴŜǊ ŘƛǊŜŎǘƭȅΦ L ƘŀǾŜ ŀǘ ōŜǎǘ άƛƴƧǳǊŜŘέ ǘƘŜ ǇƻǿŘŜǊ ƪŜƎ, 

which in itself is not all that morally relevant. This suggests that our intuitions are 

indeed tracking my responsibility for killing an innocent prisoner, even in the case 

where I fail to fulfil the conditions for joint action. 

 

It is worth examining another example to see if our intuition is consistent across 

cases. I.e. our intuition that moral incrimination does not depend on joint action. I 

will construct an example where a group is engaged in a joint action, where you 

fail to fulfil the condition for joint action, but where you are still incriminated in 

the group act. I will merely construct one example here, i.e. the one where you 

fail to fulfil the conditions for joint action even though you are still incriminated in 

the act. It should however be easy enough for the reader to mentally fill in the 
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blanks. The moral stakes are also much lower, so if the reader has unclear 

intuitions, I suggest simply mentally increasing the severity of the outcome. 

 

Rock Throwing: 

You are walking up to a group of kids, and you see them engaged in, what 

to you seems like throwing rocks at a window. Filled with adolescent 

aggression, you decide to participate. Unbeknownst to you, they are 

actually not throwing rocks at the window at all. Rather, they are actually 

trying to a hit plastic Frisbee stuck underneath the tiles just above the 

window. Further, they are so gripped by their action, none of them see 

you joining in108. But you do join in, and you apply as much effort as you 

can in your attempt at hitting it the window. You also have a reasonable 

expectation that you (you all, the group) will be able to smash the 

window. You do not, however, hit the window at all, or do any amount of 

damage to the window or building. However, one of the boys is unlucky 

enough to do so (despite not trying to), and it breaks. 

 

Now, you do not share the same goal, and they are not open to your goal of 

breaking the window. They also did not know you were there, and were not 

strategically responsive to you. So it fails to be a joint action ƻƴ YǳǘȊΩ ŀŎŎƻunt. You 

want to smash the window, so you participate in what you think is the group 

project, while they just want to dislodge the Frisbee, which is then their exclusive 

joint action. I imagine that we would consider all morally responsible for the 

outcome of the window breaking, even though you did not bring about the 

outcome. It was simply a careless act, which involved a lot of risk. You should all 

have known that it might end up smashing a window. Further, the owner of the 

window would be fully justified in requiring you all to pay an equal part of the 

destruction of the window, indicating retrospective indirect responsibility for its 

destruction (even if the owner came to know that you were just trying to break 

the window!). It seems whatever accountability we would plausibly assign to you, 

is no different from if the other children had been mutually open towards your 
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 bƻǘ ƳŜŀƴǘ ǘƻ ƛƳǇƭȅ ǘƘŀǘ ƛǘ ƛǎ ǘƘŜǊŜōȅ ŀ Ƨƻƛƴǘ ŀŎǘƛƻƴΦ ΨWƻƛƴƛƴƎ ƛƴΩ ƛǎ Ƨǳǎǘ ǎƘƻǊǘ ƘŀƴŘ ŦƻǊ ǎŀȅƛƴƎ ǘƘŀǘ 

you start throwing rocks. 
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participation, or had shared your goal. But you did not cause the destruction of 

the window, or even contribute to it in any causal sense. You missed the window, 

and it did not break because of something you did. If all the kids, including you, 

were appropriately performing a joint action on KutzΩ account, then that could 

explain why you are incriminated in their act. But since it is not a joint action in 

that sense, something else must be grounding your inclusive responsibility here. 

 

These examples give us further reasons to think that KutzΩ conditions can be 

loosened and potentially ground responsibility in the voting case. Indeed, in the 

above cases, it seems that the pattern is, that ǎƻƳŜǘƘƛƴƎ ƭƛƪŜ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ 

exclusive109 act plays the most significant part in justifying an ascription of 

responsibility. I.e. what seems to matter is that the individual conceives of herself 

as contributing to the project, regardless of whether there is any overlap between 

her and the other participants. The details of such an account needs to be 

developed in greater detail. I will sum up on this in chapter 8, when I construct an 

account of moral membership.  

7.4.3  The problem with  óparticipatory intention ô 

I have so far shown that there are reasons to think that the conditions for KutzΩ 

complicity account of shared responsibility can plausibly be loosened. Indeed, it 

seems that it is at times sufficient for my incrimination in a group project, that I 

have a belief that I participate in, or contribute to, the group act, when I act in 

accordance with this belief. ²Ƙŀǘ ǘƘŜ ǊŜƭŜǾŀƴǘ ƴƻǘƛƻƴ ƻŦ άŎƻƴǘǊƛōǳǘƛƻƴέ ǘƘŜƴ ƛǎΣ ƛǎ 

something I will discuss in the next chapter. In this subsection, I will show that one 

of the conditions for complicity is problematic, specifically tƘŜ άǇŀǊǘƛŎƛǇŀǘƻǊȅ 

ƛƴǘŜƴǘƛƻƴέ condition. This is important, because if this condition specifies the 

conditions for when the individual performs a relevant action, and plays a 

relevant role in the group project, it has to do a good job at this. This is especially 

important if something resembling KutzΩ account is going to be successfully 

applied to the case of political participation. Unfortunately this condition is 
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 9ȄŎƭǳǎƛǾŜ ŀǎ ƻǇǇƻǎŜŘ ǘƻ ƛƴŎƭǳǎƛǾŜΣ ƛΦŜΦ ƛǘ ŘŜǇŜƴŘǎ ƻƴ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ǇŀǊǘƛŎƛǇŀǘƻǊȅ ƛƴǘŜƴǘƛƻƴ 

regardless of whether anyone else also has this particular participatory intention. 
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problematic. The reason is that it is unclear how he can stipulate the conditions 

for a role in a project, which does not rely on the individual making a causal 

contribution to the project. If he cannot do this, this undermines his account, 

because his account is exactly a response to the problem of the individual not 

being able to make an individual difference to an outcome, and not being able to 

exercise control over that outcome. Further, it hinders its application in the voting 

case, because that case is exactly problematic because the individual is unable to 

make a difference to the voting outcome, or exercise control over whether it 

obtains.  

 

The participatory intention condition is at the heart of the complicity principle. To 

restate:  

 

ά(Basis) I am accountable for what others do when I intentionally 

participate in the wrong they do or harm they cause. (Object) I am 

accountable for the harm or wrong we do together, independently of the 

ŀŎǘǳŀƭ ŘƛŦŦŜǊŜƴŎŜ L ƳŀƪŜέ όнлллΥ мннΣ ŜƳǇƘŀǎƛǎ ƳƛƴŜύΦ 

 

It seems quite clear that this condition is supposed to be doing a lot of work in 

incriminating the individual in the group project.110 It specifies the particular 

contributory role the individual has in the group project. Strategic responsiveness, 

goal sharing and mutual openness are more akin to cognitive conditions, which 

when satisfied, secure that the relevant individuals in question have a sufficient 

overlap in their beliefs and attitudes towards each other, in order for what they 

participate in to be called a joint action proper. The participatory intention on the 

other hand, specifies the particular role each individual has to play in order to 

perform the actual contributory action in the relevant project, in the right way. 

This condition is extremely important, because without it, I could potentially be 

incriminated in a group project in which I am clearly not a part. I could e.g. be 

sitting on the other side of earth, talking with the airmen over Dresden, quite 

anachronistically, via Skype. In this case, I can still be incriminated in their joint 
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 IŜ ŘƻŜǎ ƳŜŀƴ ΨǇŀǊǘƛŎƛǇŀǘƻǊȅ ƛƴǘŜƴǘƛƻƴΩΣ ōȅ άƛƴǘŜƴǘƛƻƴŀƭƭȅ ǇŀǊǘƛŎƛǇŀǘŜέΦ 
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action, even though my role fails to contributes to, or be constitutive of the harm 

they cause. Specifically, there could clearly be common knowledge or just mutual 

openness between myself and the other participants.111 We could be said to be 

strategically responsive112, if I time my call, and they time their response (or just 

switch on their screens) to my call in certain ways. Lastly, we can share a goal 

between us113, which would be satisfied if one of us completes it (even if I am 

unable to actually bomb anyone). However, none of this seems clearly sufficient 

to incriminate me in the relevant group project, certainly not to an extent 

anywhere near the pilots. If I am a member of the group, I am only an extremely 

passive member. Therefore he needs a further condition pertaining to me actually 

doing something, e.g. performing an action or making a contribution towards the 

project. This is why we need the participatory intention114 condition, because it 

specifies that I have to play a relevant role in the project. 

 

Further, the participatory intention condition is also important, because the other 

conditions incorporate a reference to the participatory intention, i.e. the role or 

action of the individuals. Specifically, we have to be strategically responsive to the 

actions of other members. We have to be open to their participation in the 

project. We have to share a goal which is attained in light of the fulfilment of our 
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 Recall, Mutual openness requires that all members must have an attitude of openness to the fact 

that the other participanǘǎ ǇƻǘŜƴǘƛŀƭƭȅ ǊŜŀŎǘǎ ǘƻ ǘƘŜƛǊ ŎƘƻƛŎŜǎΦ ²Ŝ Ƴǳǎǘ ōƻǘƘ ōŜ ƻǇŜƴ ǘƻ ǘƘŜ ƻǘƘŜǊǎΩ 

ŀŎǘƛǾƛǘȅΣ ŀƴŘ ǘƘŜƳ ǘƻ ƻǳǊǎ ƛƴ ǘƘŜ ǎŜƴǎŜ ǘƘŀǘ ǿŜ ǿŜƭŎƻƳŜ ŜŀŎƘ ƻǘƘŜǊΩǎ ǇŀǊǘƛŎƛǇŀǘƛƻƴ ƛƴ ǘƘŜ ǇǊƻƧŜŎǘΣ ƻǊ 

at least would if we were aware of it. 

112
 Recall, strategic responsiveness requƛǊŜǎ ǘƘŀǘ ŀƭƭ ǇŀǊǘƛŎƛǇŀƴǘǎΩ ƛƴǘŜƴǘƛƻƴǎ ǎƘƻǳƭŘ ōŜ ǎŜƴǎƛǘƛǾŜ ǘƻ ǘƘŜ 

ōŜƘŀǾƛƻǳǊ ƻŦ ǘƘŜ ƻǘƘŜǊ ǇŀǊǘƛŎƛǇŀƴǘǎΩΣ ǎǇŜŎƛŦƛŎŀƭƭȅ ǘƘŜƛǊ ŀŎǘƛƻƴǎΦ ¢Ƙƛǎ ƛǎ ǊŜǉǳƛǊŜŘ ōŜŎŀǳǎŜ άWƻƛƴǘƭȅ ŀŎǘƛƴƎ 

individuals do not merely act in parallel: each responds to what the others do and plan to 

Řƻά όнлллōΥ рύ. 

113
 wŜŎŀƭƭΣ άǘǿƻ ŀƎŜƴǘǎ share a goal if there is at least one token activity or outcome, involving the 

ŀŎǘƛƻƴǎ ƻŦ ǘƘŜ ƻǘƘŜǊΣ ǿƘƻǎŜ ǇŜǊŦƻǊƳŀƴŎŜ ƻǊ ǊŜŀƭƛȊŀǘƛƻƴ ǿƻǳƭŘ ǎŀǘƛǎŦȅ ǘƘŜ ƛƴǘŜƴǘƛƻƴǎ ƻŦ ŜŀŎƘά όнлллōΥ 

5, emphasis mine). 

114
 Recall, participatory intention is the self-regarding notion of acting with the intention of 

ŎƻƴǘǊƛōǳǘƛƴƎ ǘƻ ǎƻƳŜ ƎǊƻǳǇǎ ŀŎǘ ƻǊ ƻǳǘŎƻƳŜΦ .ȅ ΨǎŜƭŦ-ǊŜƎŀǊŘƛƴƎΩΣ YǳǘȊ ƳŜŀƴǎ ǘƘŀǘ ǿƘŜǘƘŜǊ 

something is properly a joint action, is in part a matter of whether the individual herself intends for 

her own action to contribute to a collective outcome (2000: 74). 
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roles or the performance of our actions. So he needs some condition that specifies 

what the relevant action or role is, and that condition is the participatory 

intention. The centrality of this condition is best highlighted in the following 

ǉǳƻǘŜΥ άthe core, minimalist, notion of collective action as such requires only that 

individuals act on overlapping participatory intentionsέ. (2000b: 4, emphasis 

mine) In fact, Kutz goes as far as suggesting that the participatory intention may 

be the only condition necessary and sufficient for complicity, because he sees it as 

already encompassing relevant aspects of the other three conditions (e.g. 2000b 

section v). So it is absolutely central to his account. 

 

Unfortunately, the Ψparticipatory intentionΩ is problematic. The problem is that it 

seems to rely on something Kutz explicitly rejects, namely causal responsibility. 

Recall, the original problem Kutz was trying to solve, was how to incriminate 

individuals in a group project, where their individual action fails to make a 

difference to that outcome and where they are unable to exercise control over 

the occurrence of that outcome. On his account, the solution to this problem was 

to incriminate the individual in a group action, where the group did make a 

difference to the outcome, and could exercise control over that outcome. If the 

individual is then incriminated in the group action, the individual then shares in 

the moral responsibility of the group, and the outcome the group brings about. 

¢Ƙƛǎ ƛǎ ǿƘŀǘ ƘŜ ƳŜŀƴǎ ǿƘŜƴ ƘŜ ǿǊƛǘŜǎ ǘƘŀǘ άǇŀǊǘƛŎƛǇŀǘƛƻƴ ǊŀǘƘŜǊ ǘƘŀƴ Ŏŀǳǎŀǘƛƻƴ ƛǎ 

ŀǘ ǘƘŜ ƘŜŀǊǘ ƻŦ ōƻǘƘ ŎƻƳǇƭƛŎƛǘȅ ŀƴŘ ŎƻƭƭŜŎǘƛǾŜ ŀŎǘƛƻƴέ όнлллΥ мопύ .ǳǘ ƛŦ ǘƘŀǘ 

solution incorporates the problem the solution was trying to solve, it is clearly not 

a solution to the problem at all. It is not a solution to the individual failing to make 

a causal contribution, if it requires that the individual makes a causal contribution 

of some kind. 

 

In order to show that the participatory intention condition either incorporates 

some notion of causation, or alternatively, is insufficient in specifying the relevant 

contributory role, recall that a participatory intention includes an individual role, 
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and a collective goal. The role can be expressive115, instrumental116 and/or 

normatively117 related to the joint action. I have already in the beginning of this 

chapter noted that the instrumental role seems to imply causal responsibility, so I 

will not go into much further detail regarding that interpretation. How about the 

expressive role? Does it incorporate causal responsibility? Well, either it does, or 

ƛǘ ƛǎ ǎƛƳǇƭȅ ŀƴ ƛƴǎǳŦŦƛŎƛŜƴǘ ŀŎŎƻǳƴǘ ƻŦ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ contributory role. Whether it 

incorporates causal responsibility, depends on what Kutz means ōȅ ΨŜȄǇǊŜǎǎƛǾŜΩ 

here. As noted earlier, Kutz never elaborates the term, but ǎƛƳǇƭȅ ǿǊƛǘŜǎΥ άώŀϐ 

relation might be expressive if by doing one's part, one thereby exemplifies one's 

membership in a group or participation in an activity, as when by voting I express 

my membership in a political communityέ όнлллōΥ ммύΦ Lǘ ǎŜŜƳǎ ƘŜΩǎ ǊŜƭȅƛƴƎ ƻƴ ǘƘŜ 

notion of expressivity which is usually incorporated as an explanation for why 

voters vote, when the instrumental payoff is so small. Summed up nicely by 

Mackie, G.Υ άǇŜƻǇƭŜ ǾƻǘŜ ƴƻǘ ƛƴ ƻǊŘŜǊ ǘƻ ǇǳǊǎǳŜ ƛƴǎǘǊǳƳŜƴǘŀƭƭȅ ǘƘŜ ǇǳōƭƛŎ ƎƻƻŘΣ 

but only to express inconsequentially a preference over an outcome, like cheering 

ŀ ǎǇƻǊǘǎ ǘŜŀƳέ όнлммύ. If this is what Kutz means by expressive, this cannot suffice 

for incrimination in the group project. SƛƳǇƭȅ ŜȄǇǊŜǎǎƛƴƎ ƻƴŜΩǎ ǎȅƳǇŀǘƘȅ ǿƛǘƘ ŀƴ 

action or outcome is far from sufficient to incriminate one in that action or 

outcome.118 He could of course mean something like expressing a commitment to 

Řƻ ƻƴŜΩǎ ǇŀǊǘ ƛƴ ǘƘŜ ǇǊƻƧŜŎǘΦ .ǳǘ ǘƘŀǘ Ƨǳǎǘ ǊŀƛǎŜǎ ǘƘŜ ǉǳŜǎǘƛƻƴ of how one would do 

ƻƴŜΩǎ ǇŀǊǘΦ ¢ƘŜ Ƴƻǎǘ ƻōǾƛƻǳǎ ǿŀȅ ƻŦ ŘƻƛƴƎ ƻƴŜΩs part is by making a causal 

contribution to the project in some way, so that would not solve the problem. 

                                                           
115

 wŜƎŀǊŘƛƴƎ ǘƘŜ ŜȄǇǊŜǎǎƛǾŜ ǊƻƭŜΣ ƘŜ ǿǊƛǘŜǎΥ ά¢ƘŜ ǊŜƭŀǘƛƻƴ ƳƛƎƘǘ ōŜ ŜȄǇǊŜǎǎƛǾŜ ƛŦ ōȅ ŘƻƛƴƎ ƻƴŜΩǎ ǇŀǊǘΣ 

ƻƴŜ ǘƘŜǊŜōȅ ŜȄŜƳǇƭƛŦƛŜǎ ƻƴŜΩǎ ƳŜƳōŜǊǎƘƛǇ ƛƻƴ ŀ ƎǊƻǳǇ ƻǊ ǇŀǊǘƛŎƛǇŀǘƛƻn in an activity, as when by 

ǾƻǘƛƴƎ L ŜȄǇǊŜǎǎ Ƴȅ ƳŜƳōŜǊǎƘƛǇ ƛƴ ŀ ǇƻƭƛǘƛŎŀƭ ŎƻƳƳǳƴƛǘȅέόнлллΥ унύ. 

116
 Regarding the instrumental role, he writes: Contributory relations might take instrumental form if 

ǿƘŀǘ ǘƘŜ ŀƎŜƴǘ ŘƻŜǎ ƘŜƭǇǎ ŎŀǳǎŜ ǘƘŜ ŎƻƭƭŜŎǘƛǾŜ ƻǳǘŎƻƳŜ ώΧϐΣ ƻǊ ƛŦ ǘƘŜ ŀƎŜƴǘΩǎ ǇŀǊǘ ƛǎ ŀ ŎƻƴǎǘƛǘǳǘƛǾŜ 

ŜƭŜƳŜƴǘ ƻŦ ǘƘŜ ƎǊƻǳǇǎ ŀŎǘέ όнлллΥ унύ. 

117
  wŜƎŀǊŘƛƴƎ ǘƘŜ ƴƻǊƳŀǘƛǾŜ ǊƻƭŜΣ ƘŜ ǿǊƛǘŜǎΥ άǘƘŜ ǊŜƭŀǘƛƻƴ ƳƛƎƘǘ ōŜ ƴƻǊƳŀǘƛǾŜ ƛŦ ƻƴŜ ǇŜǊŦƻǊƳǎ ƻƴŜΩǎ 

part because of norms internal to some group or institution that demand certain behaviour (I wear a 

ŘŀǊƪ ǎǳƛǘ ŀǎ ŀƴ L.a ŜƳǇƭƻȅŜŜύέ όнлллΥунύΦ 

118
 It may of course shed a negative light on the person in question, and it may lend credence to the 

thought that this person would contribute to the outcome, if the relevant situation obtained. 
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Perhaps it is not the expression of a commitment which is relevant, rather it is 

making the commitment itself. In that case, I have made a commitment to do my 

ǇŀǊǘΦ .ǳǘ ŀƎŀƛƴΣ άŘƻƛƴƎ Ƴȅ ǇŀǊǘέ ǊŜŦŜǊǎ ǘƻ ŀƴ ŀŎǘƛƻƴ ƻǊ ŀ ŎƻƴǘǊƛōǳǘƛƻƴ ƻŦ ǎƻƳŜ ƪƛƴŘΣ 

so he still needs to give an account of action or contribution, which does not rely 

on making a causal contribution. He could also mean to allude to the last line in 

aŀŎƪƛŜΩǎ ǉǳƻǘŜΣ ƻŦ ŎƘŜŜǊƛƴƎ ŦƻǊ ŀ ǎǇƻǊǘǎ ǘŜŀƳΦ /ƘŜŜǊƛƴƎ ŦƻǊ ŀ ǎǇƻǊǘǎ ǘŜŀƳ Ƴŀȅ 

presumably help the players perform better. So if I am expressing my support for 

a given project by cheering for the other participants, then I am presumably 

helping them in a way which may incriminate me in that project. However, this is 

again a way of my having a causal role to play. I am affecting their behaviour by 

my action. So this also reintroduces ǘƘŜ ƴƻǘƛƻƴ ƻŦ Ŏŀǳǎŀƭ ǊŜǎǇƻƴǎƛōƛƭƛǘȅΣ ƻǊ ƛƴ YǳǘȊΩ 

terms, making an individual difference. Alternatively, ōȅ ΨŜȄǇǊŜǎǎƛǾŜΩΣ YǳǘȊ ŎƻǳƭŘ 

mean performing actions which are expressive, as something different from 

simply expressing an opinion or a commitment. E.g. me shooting my gun at 

someone, but missing the target, may certainly be expressive of my intention of 

killing that person, or as it were, expressive of my role in bringing about his death. 

But in this case there is an actual action, and I presume it is that action (the, 

intentional trying to accomplish something and acting on it), rather than the mere 

expression, which incriminates me somehow. He could also argue that by 

ŜȄǇǊŜǎǎƛƴƎ ǎƻƳŜǘƘƛƴƎΣ ǘƘŀǘ ƳŀƪŜǎ ƛǘ ŀǇǇǊƻǇǊƛŀǘŜ ǘƻ ŎƻƴǎƛŘŜǊ ǘƘŜ ŀƎŜƴǘΩǎ 

behaviour predictive of future behaviour, or predictive of an intent to produce 

harm. But then that expressive role is still piggybacking on some notion of causal 

responsibility, because it is the instrumental contribution which is being 

predicted, and the expression is irrelevant in itself. All in all, it is difficult to see 

what work the expressive understanding of role in participatory intention is doing 

here, and why having such a role would incriminate someone in a collective harm, 

even when we also fulfil the rest of his conditions for joint action.119  

 

Lastly, Kutz also notes that the participatory intention can be fulfilled normatively, 

if our role in the project is normatively defined somehow. Unfortunately, Kutz 

does not give a substantial account of how the role in participatory intention 

                                                           
119

 Mutual openness, strategic responsiveness, goal sharing. 



167 
 

could be filled normatively, but the example he gives seems to imply that he 

means acting in accordance with something like rules of conduct. I then fulfil the 

participatory intention condition for moral incrimination if my behaviour is in line 

with the particular norms of e.g. the military who bomb Dresden. But this seems 

problematic also. I can e.g. be at a military base in a different country and fulfil 

the relevant military norms, without this clearly incriminating me in the particular 

joint venture in any clear sense at least. Of course acting in accordance with 

certain norms may be indicative of a tendency to act in certain ways. Someone 

who accurately fulfils the role of being a soldier, may only be doing so, if she will 

be willing to discharge her weapon, should certain circumstances arise - even if 

she is not at a particular moment engaged in combat. E.g. if she is put in a combat 

situation, and runs away, she is not fulfilling that role. But again, here it seems the 

significance of the normative role, is again explained in terms of a potential or 

predictive causal contribution. It is because I have a role where I may at some 

point perform an action directed at the outcome that I have incriminated myself. 

So it seems again that Kutz is embedding some notion of at least potential causal 

contribution in the participatory intention condition. Admittedly, the normative 

interpretation of role may be sufficiently open to interpretation to actually 

incorporate some notion of role, which is not actually, potentially, or predictively 

causal. It is however not clear to me how.  

 

It is possible that there is some interpretation of the participatory intention 

condition which does not rely on a causal contribution in any sense. But it is 

unclear at this point what it is. As it stands now, it is not clear how he can avoid 

committing himself to the requirement that the individual makes some causal 

difference to the project she engages in somehow. Indeed, it seems that some 

notion of making a causal difference is needed for an account of the role the 

individual has to play in a project, in order to be incriminated in that project. This 

is a problem for his account, since it is explicitly a response to the problem of 

accounting for moral incrimination in cases such as the overdetermination case, 

where our causal contribution is difficult to account for. Therefore ς if making a 

causal difference is off the table ς we may have to reject his account, since it does 

not give a viable alternative account of the participatory intention. Or, we may 
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accept that making a causal contribution, at least potentially, is a necessary 

condition for joint action, and shared responsibility as complicity. That 

participatory intention seems to incorporate causal contribution, is also 

problematic for applying his account to the voting case, because the voting case is 

exactly a problem case since none of the voters seem to make a causal 

contribution to the relevant outcome, aside from in the most unlikely of 

circumstances. Therefore, if something like KutzΩ account is going to be applied to 

the voting case, it is not sufficient to loosen the other joint action conditions. It is 

also important to give an alternative account of how the individual should 

contribute to the voting outcome, because as argued in chapter 3, having to make 

direct causal contribution is off the table. 

7.5  Complicity and gradability  

Another reason why KutzΩ notion of participatory intention as it stands is 

unintuitive, is that it can be too inclusive. Someone can be incriminated in a group 

project, even when they clearly should not be, or alternatively, where KutzΩ 

account is unable to explain the extreme variation in our intuitions regarding their 

moral evaluation, e.g. how blameworthy they are or what punishment we would 

consider them deserving of.  

 

Recall, Kutz denies that the individual difference principle should play a role in 

accounting for ǘƘŜ ǇŀǊǘƛŎƛǇŀƴǘǎΩ ŀŎŎƻǳƴǘŀōƛƭƛǘȅΣ ōŜŎŀǳǎŜ άǿŜ ǿƛƭƭ ǉǳƛŎƪƭȅ Ŧŀƭƭ ƛƴǘƻ 

contradiction, since the basis for complicitous accountability is inconsistent with 

the individual difference prinŎƛǇƭŜέ όнлллΥмптύ a principle he explicitly rejects, 

ōŜŎŀǳǎŜ ƘŜ ǿŀƴǘǎ ǘƻ ǎƘƻǿ Ƙƻǿ ǿŜ Ŏŀƴ ōŜ ǊŜǎǇƻƴǎƛōƭŜ άƛƴŘŜǇŜƴŘŜƴǘƭȅ ƻŦ ǘƘŜ 

ŀŎǘǳŀƭ ŘƛŦŦŜǊŜƴŎŜ ώǿŜϐ ƳŀƪŜέ όнлллΥ мннύ Σ again highlighting that the individual 

difference we make is unavailable to draw on in his account in general. This 

means that that difference is unable to figure in an account of our varying 

intuitions of accountability between different agents who all are incriminated in 

the same outcome. E.g. if causal contribution was a condition for moral 

incrimination, we might be able to say that those who made the most significant 

contribution, ought to deserve more of the blame and harsher punishment.  
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The following example shows that KutzΩ account seems to be too inclusive as is, 

i.e. it lets us hold someone morally responsible for the relevant outcome, where 

they either clearly are not, or where his account at least fails to accurately 

account for our intuitions of gradability:  

 

Ideologically inclined cleaning lady: 

Say I am an ideologically inclined cleaning lady, working at the 

administration building of a military general who gave the order to attack 

Dresden. I have the relevant participatory intention of bombing Dresden, 

because I took this job to make a contribution to the war effort (because I 

simply hate all Germans), and my job plays a role in furthering the war 

effort, because by cleaning the office, this lets the general focus on his job 

of drawing out effective plans etc. Whatever KutzΩ interpretation of a 

participatory intention we accept, it will presumably be fulfilled. E.g. we 

can imagine it is fulfilled instrumentally, where my role is defined by my 

instrumental act of cleaning. We can also imagine it is filled expressively - 

this is my way of expressing my support. Now, am I accountable? I have 

the participatory intention, I am both expressively and even 

instrumentally related to the outcome. We are all aware of, or open 

ǘƻǿŀǊŘǎ ŜŀŎƘ ƻǘƘŜǊΩǎ ǇŀǊǘƛŎƛǇŀǘƛƻƴΦ ²e share certain goals (and would 

accept its completion by any participant) where keeping the general 

efficient at his job would be such a goal. Lastly, we are strategically 

responsive (I e.g. adjust my cleaning schedule to the generalΩǎ ƻŦŦƛŎŜ 

hours, and he puts his chair up, so I can clean underneath it).  

 

Though I am included as part of the joint action, I imagine that whatever our 

intuitions of reactive attitudes, and punishment, they will be entirely different 

from those directed at the bomber pilot who dropped his payload on Dresden. I 

imagine our intuition here suggests that the range is simply extreme. Whatever 

punishment or reactive attitudes we consider me deserving of, is at another end 

of the spectrum from the bomber pilot or the general, and to claim that they are 

all equally responsible for the outcome will seem odd. Presumably we will not 
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consider the cleaning lady liable to anything but shaking our head at her odd 

disposition.  

 

Now, Kutz does not deny that the causal difference we make, can also play a role 

in an ascription of supplementary direct moral responsibility. I can be responsible 

both for my complicity, and independently on a direct account. But my complicity 

is not grounded in my causal contribution. Many ordinary cases are not cases of 

complicity with individuals participating in group action, but are instead simply 

cases of some individual intentionally directly producing or trying to produce 

some outcome. In that case, accountability may be appropriate with regards to 

the actual difference the agent makes directly. So if we iƎƴƻǊŜ YǳǘȊΩ ŎƭŀƛƳ ǘƘŀǘ ǘƘŜ 

bombers fail to make a difference to the outcome (due to the destruction being 

overdetermined), and assert that part of the difference in our evaluation of the 

agents in question comes down to these pilots individually producing a large 

amount of direct harm, we should still hold that part of our moral evaluation 

comes down to what is conferred on the participants in terms of shared 

responsibility as complicity. If not, what is their shared responsibility really 

accounting for? But if all the resentment we can then muster towards the 

cleaning lady amounts to mild ridicule, that must imply that complicity itself ς 

implausibly ς does not account for any substantial degree of moral incrimination 

in the outcome. This shows that his account is either implausible, or it shows that 

complicity, only grounds an insignificant moral evaluation on the agent, even in an 

outcome as severe as this (thousands of innocent people are unjustly killed). 

Alternatively, he needs to account for why we have varying intuitions of 

accountability between complicit individuals, which is not explained by their 

causal contribution. 

 

Kutz may be able to account for the psychological aspect of why there may be 

some difference between our evaluation of various agents, but assuming the 

participants are not coerced into participating, or the cost of defection is at least 

ǾŜǊȅ ƳƛƴƛƳŀƭ όŀǎǎǳƳŜ ǘƘŀǘΩǎ ǘƘŜ ŎŀǎŜ ŦƻǊ ǘƘŜ ŎƭŜŀƴƛƴƎ ƭŀŘȅ ς she can just quit), we 

should assume that her moral responsibility for the whole outcome would at least 

play a significant part in the moral evaluation, which it does not seem to do. And 
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we lack some intrinsic element of his complicity account which can account for 

our varying intuitions. This again suggests that the cleaning lady is either not 

incriminated in the project, despite fulfilling Kutz conditions, or, it suggests that 

his account is unable to clearly account for gradability in our moral evaluation.  

 

Saba Bazargan has given a supplementary account of how we can interpret 

participatory intention to solve the problems of gradability on KutzΩ account 

(Bazargan, S. 2013). Bazargan argues that the role people fulfil in the project 

serves as a basis for gradability of moral responsibility (Kutz himself discusses this, 

but Bazargan argues the point more clearly). Bazargan ŀǊƎǳŜǎ ǘƘŀǘ ƻƴŜΩǎ ƳƻǊŀƭ 

evaluation depends ƻƴ ǘƘŜ άǘȅǇŜέ ƻŦ ǊƻƭŜ one has in the project, where the more 

central ƻƴŜΩǎ ǊƻƭŜ ƛǎ with regards to the project, the more complicit one is, and the 

more severe a moral judgƳŜƴǘ ƻƴŜ ƛǎ ŘŜǎŜǊǾƛƴƎ ƻŦΦ ά!ƭƭ ǘƘƛƴƎǎ ōŜƛƴƎ ŜǉǳŀƭΣ ǘƘŜ 

greater the degree to which one is supposed to contribute to a cooperative act, 

ǘƘŜ ƳƻǊŜ ǇǊƻƳƛƴŜƴǘ ƻƴŜΩǎ ǊƻƭŜ ƛƴ ǘƘŀǘ ŎƻƭƭŜŎǘƛǾŜ ŀŎǘέ όƛōƛŘΥ 189). 

 

Bazargan gives an example of different roles in a military rescue operation to 

ƛƭƭǳǎǘǊŀǘŜ ǘƘŜ ƎǊŀŘŀōƛƭƛǘȅ Ǿƛŀ ǊƻƭŜǎΥ  άƛƴŜŦŦŜŎǘƛǾŜ ǎƻƭŘƛŜǊǎ ƛƴ ǘƘŜ ǎǉǳŀŘ ǊŜǎŎǳƛƴƎ ǘƘŜ 

POW will bear greater inclusive authorship for the rescue of the POW than will, 

for example, sailors aboard a [nearby] minesweeping vessel ς even if their 

respective contributions to the rescue of the POW are on a par. The soldiers in the 

squad bear greater inclusive authorship since they have roles that feature more 

prominently vis-a-vis the eƴŘ ƻŦ ǊŜǎŎǳƛƴƎ ǘƘŜ th²έ (ibid: 189). Though this seems 

promising, it is not at all obvious how he can account ŦƻǊ ΨǇǊƻƳƛƴŜƴŎŜΩΦ .ŀȊŀǊƎŀƴ 

tries to clarify this by stating that oneΩǎ ǊƻƭŜ άƛǎ ŘŜǎƛƎƴŜŘ ǘƻ ŎƻƴǘǊƛōǳǘŜ ǘƻ ŀ ŘŜƎǊŜŜ 

ŦŀǊ ƎǊŜŀǘŜǊ ǘƘŀƴ ώǘƘŜ ƻǘƘŜǊǎϐέόibid: 189), but this of course just pushes the 

question back, ǎƻ ǿŜ ŜƴŘ ǳǇ ŀǎƪƛƴƎ ǿƘŀǘ άŘŜǎƛƎƴέ ǊŜŦŜǊǎ ǘƻ ƘŜǊŜΦ .ŀȊŀǊƎŀƴ ŀƭǎƻΣ 

just like Kutz, rules out causation as an indication of role design, for good reason, 

because the problem is still that individuals who fail to make a causal contribution 

individually, can be responsible for a collective harm (ibid: 188). So this is not a 

good solution to the problem of gradability, because it seems to be question 

begging. We surely do have intuitions of how different people incriminate 

themselves differently, e.g. the cleaning lady was intuitively far removed from the 
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outcome compared to the airmen, but in order for this account to be applicable in 

the voting case, we need a clear criterion which will determine why we have 

different intuitions in these cases. And central to this project, we need to account 

for our varying intuitions in small vs. large scale voting cases. In the next chapter I 

will produce an account which does explain our intuitions in such cases. 

7.6  Summing up this chapter  

KutzΩ account was an attempt to specify how the individual could incriminate 

herself in a collective harm, in cases where she fails to make a difference to that 

harm and fails to have control over its occurrence. His suggestion was that when a 

group of people fulfil the conditions for joint action, they can then be morally 

responsible for the outcome of that joint action, again, even if they fail to make a 

direct contribution to that outcome. Though seemingly promising, is not clearly 

applicable to the voting case. The reason is that it is not clear that the voters will 

fulfil the conditions for joint action. However, I have argued that we can plausibly 

loosen the conditions, and still incriminate the individual in the relevant project, 

which, as I will show in the next chapter, will allow us to attribute moral 

responsibility for policy outcomes to the individual. It seems that something like 

making a unilateral contribution to the outcome, is sufficient for moral 

incrimination, i.e. I do not have to fulfil the conditions for joint action proper to be 

incriminated in a project. Unfortunately, KutzΩ condition for when the individual 

can be said to be making a contribution was also problematic, and thus not readily 

applicable to the voting case. Specifically, the participatory intention condition, 

ǿƘƛŎƘ ǎǇŜŎƛŦƛŜŘ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ŎƻƴǘǊƛōǳǘƛƻƴΣ seems to include something like a 

requirement that the individual makes a difference to the project she is 

incriminated in. It does this because it specifies the relevant role the individual 

should perform, but that role was difficult to specify without it resting on the 

individual making an actual causal contribution. I.e. it contradicted the idea that 

an individual can be incriminated in a project, even if she fails to make a 

difference to that project, or fails to exercise control over its occurrence. This is a 

problem, because KutzΩ account is precisely a response to the problem that the 

individual fails to make a difference in certain collective action cases. So having 

this as a requirement for incrimination in the group project is a problem, since it 
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reintroduces the problem it is a response to, i.e. the problem that the individual 

fails to make a difference or fails to exercise control in certain cases. Further, it is 

again problematic with regards to applying KutzΩ account to the voting case, 

because in that case, as argued in chapters 3 and 4, it is not clear that the voter 

actually makes a difference to the outcome. So a successful account for the sake 

of the overall project, needs to either explain how the voter makes a difference in 

the voting case, or stipulate an alternative to KutzΩ participatory intention 

condition for moral incrimination. As noted, this condition is extremely important, 

because it specifies how the individual has to actually participate in, or contribute 

to the project she is incriminated in. So a successful account presumably needs to 

give an alternative account of how the individual can contribute to the voting 

project. Lastly, another problem for KutzΩ account is that it is either too inclusive, 

or it lacks a clear criterion for gradability between participating agents in 

collective projects. The cleaning lady was either implausibly incriminated in the 

group project, or alternatively, KutzΩ account fails to give an explanation for why 

our intuitions of accountability vary so much between participants in a given case. 

So a successful account of shared responsibility needs to either be able to exclude 

someone like the ideologically inclined cleaning lady, or explain our intuitions of 

accountability gradability in cases such as that.  

 

In the next chapter, I will construct an account of shared responsibility, which lets 

us incriminate the individual, even if she fails to make a direct contribution to the 

outcome. 

8 Moral membership  

8.1  Introduction  

In this chapter, I will build on the preceding chapters, and construct an account of 

indirect moral responsibility which can be successfully applied to the voting 

scenario. I will denote ǘƘƛǎ ŀŎŎƻǳƴǘ ŀ ΨƳƻǊŀƭ ƳŜƳōŜǊǎƘƛǇΩ ŀŎŎƻǳƴǘ. This label 

highlights that this particular account is somewhat distinct from those examined 

so far. Further, the label is meant to signify that it is the membership of a 
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particular άprojectέ, which grounds the indƛǾƛŘǳŀƭΩǎ ƳƻǊŀƭ responsibility, and not 

e.g. that one is engaged in a joint action proper. 

 

The account I will propose is very reminiscent ƻŦ YǳǘȊΩ complicity account, in that 

it incorporates a specific participatory aspect of his account. Specifically, it 

incorporates the necessary condition that I participate in what I foresee as being a 

collective project. It is however distinct from his account, because it allows us to 

be indirectly incriminated in a project that brings about a harmful outcome, even 

if we fail to fulfil the conditions for joint action proper. In the previous chapter, I 

argued that the conditions for joint action and shared responsibility on YǳǘȊΩ 

account, could plausibly be loosened while maintaining the moral incrimination of 

the individual. This was important, because the voter did not clearly fulfil the 

conditions for joint action. On KutzΩ account, a number of individuals (very 

roughly) fulfil the conditions for joint action, and shared responsibility for an 

outcome, ǿƘŜƴ ǘƘŜǊŜ ƛǎ ŀƴ ƻǾŜǊƭŀǇ ōŜǘǿŜŜƴ ǘƘŜ ǇŀǊǘƛŎƛǇŀƴǘǎΩ ƛƴǘŜƴǘƛƻƴs to bring 

about the outcome, welcoming attitudes towards the participation of one 

another, and a fulfilment of a contributory role directed at the outcome. 

However, as I highlighted, there are cases where it seems sufficient for my 

incrimination in a harmful outcome (again, very roughly), that I have the intention 

to produce the outcome, and I fulfil some contributory role in bringing about the 

outcome, regardless of whether there is complete overlap between me and the 

other participants and regardless of whether I am directly causally efficacious. 

Indeed, if e.g. I am aware that the project we are engaged in, will result in an 

enormous harm, but everyone else but me is unaware of this, I can still be 

responsible for the harm, even when the other participants are exculpated for 

their contribution (e.g. because they were non-culpably ignorant that a harm 

would obtain). Further, it seems I can even be incriminated in a project, when the 

participants are not open towards my participation, e.g. where they have clear 

adversarial attitudes towards me to the extent where they would even try to 

sabotage my participation if they were able to. This suggests that it is ς at least in 

some cases of shared responsibility - not the joint action, but instead the 

ƛƴŘƛǾƛŘǳŀƭΩǎ participation in, and her conception of, the particular project she 
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actually participates in, which grounds her morally responsibility. I.e. it is her 

membership of the project. 

 

The most important development compared to the accounts examined in 

chapters 6 and 7, is that I invoke a novel notion of moral-responsibility-grounding 

indirect contribution. When the individual makes such a contribution to a 

particular project, she is a moral member of that project, assuming she also fulfils 

the cognitive condition introduced in chapter 2 and discussed in chapter 4. I.e., if 

she is aware of her contribution, and the significance of the project, or ought to 

have been aware with regards to both. Specifically, an individual contributes to a 

project if she is likely to be an interdependent part of the set of causes which 

actually bring about the outcome of that project. Not because she directly affects 

the outcome (in many cases she does not), but because she helps establish and/or 

sustain the project which causes the outcome. It is not applicable to all cases of 

shared responsibility, but it is highly suitable in the voting case, and cases like it. I 

will flesh this out in more detail in the rest of this chapter, but here simply give a 

revised example from earlier to give an idea of this account and this notion of 

contribution. After this, I will lay out the overall structure of the chapter.  

 

The example is under-described, and not at all cleaned from conflicting intuitions, 

but it should give an idea of the moral membership account applied. 

 

 Bridge collapse 2: 

Imagine you drive up to a bridge which is closed midway across, due to 

heavy winds. The bridge has many cars parked, unable to turn back, 

waiting for the bridge to be re-opened. It so happens, that you are a 

bridge engineer with a death wish. You recognize that the bridge is 

moments away from collapse due to a fragility from an otherwise hidden 

structural deficiency, and the heavy winds. You decide to drive onto it, 

knowing that the combined weight of all (say) 50 cars and trucks, along 

with a strong gust of wind, is more than sufficient to make it collapse any 

moment now. As you predicted, the bridge collapses, killing most of the 

drivers and passengers, including yourself.  
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Imagine that it took precisely 40 cars and trucks to reach the ōǊƛŘƎŜΩǎ collapse 

threshold when the wind hit. In this case, you are a moral member of the project 

ƻŦ ǘƘŜ ōǊƛŘƎŜΩǎ ŘŜǎǘǊǳŎǘƛƻƴ and killing everyone (presumably the only member), 

because you were a likely part of the causally efficacious set that brought about 

the outcome. The causally efficacious set was the exact number of cars required 

ŦƻǊ ǘƘŜ ōǊƛŘƎŜΩǎ ŘŜǎǘǊǳŎǘƛƻƴΦ  ²Ŝ Řƻ ƴƻǘ ƪƴƻǿ ǿƘŜǘƘŜǊ your car was part of the 

actual threshold, but it is still appropriate to claim that your car helped sustain the 

project because it was at least likely that your car was part of the threshold (80% 

chance). Since you know this, and since it is true that you were indeed a likely 

part, you are a moral member of the project. Because you are a moral member, 

you are morally responsible for the outcome of the project, even if you are the 

only moral member. You are presumably the only moral member, because only 

you fulfilled the cognitive condition for moral responsibility. This example is 

distinguishable from cases of moral incrimination by way of Kutz-style complicity 

because it is not a case of joint action, since the other contributors (drivers) are 

unaware, and let us assume, extremely hostile towards the bridge collapsing, and 

your contribution to that end (because it will kill them). I will develop and defend 

the moral membership account throughout this chapter. 

 

Regarding the overall structure of this large chapter: In section 8.2 I will sum up 

four of the most central observations from this project so far, which will be 

incorporated into an account of moral membership. Doing this will be helpful in 

establishing the conditions for the account. Specifically, 1) an account of shared 

responsibility as moral membership should not require that the individual makes a 

significant direct contribution to the relevant outcome itself. This is a natural 

response to the failure of direct accounts to account for moral responsibility in 

certain cases of collective participation, e.g. the voting case. 2) Shared 

ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ŀǎ ƳƻǊŀƭ ƳŜƳōŜǊǎƘƛǇ ŘƻŜǎ ƴƻǘ ǊŜǉǳƛǊŜ ΨǇŀǊǘƛŎƛǇŀǘƻǊȅ ǊŜŎƛǇǊƻŎƛǘȅΩ 

among the participants. This is a rejection of the notion that my moral 

incrimination in a given project, requires that the other participants are aware of 

me, or that they are open towards my participation. Further, it is the rejection of 

the notion that we ought to have the same conception of the project we are 
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engaged in. I will elaborate in detail, but this is the lesson from the previous 

chapter. In some cases of shared responsibility, such as the firing-squad case, I can 

be morally responsible for the outcome of the innocent prisoner dying, even if I 

am the only one who is aware that this is in fact a human being, and even if the 

other participants would be opposed to the killing of this person, if they knew it 

was indeed a human being. They are not open towards my participation in the 

project according to my conception of it. But I am still morally responsible for the 

outcome of the project nonetheless. 3) An account of moral membership ought to 

be able to account for our intuitions of gradability. Specifically, in various 

comparable cases, we will have different intuitions regarding the ǇŀǊǘƛŎƛǇŀƴǘΩǎ 

accountability, e.g. their blameworthiness and punishment. An account of shared 

moral responsibility as moral membership should be able to explain at least part 

of this variation, at least in some cases. 4) An account of shared moral 

responsibility as moral membership requires that the individual makes some 

contributory action. I have highlighted this point with regards to all indirect 

accounts of moral responsibility examine in chapters 6 and 7, but it seems to be a 

common feature, that for someone to be incriminated in a collective project, this 

requires that the individual participant contributes to this project in some sense, 

even if not a direct contribution to the outcome of that project.  

 

In the large section 8.3, I will propose a way in which the individual can become a 

moral member through performing a specific contributory action. As I will argue, 

(and which has been implicit or explicit in the previous accounts of indirect moral 

responsibility), in order for an individual to incriminate herself in a group project, 

she has to perform some indirect contributory action. There are possibly various 

ways in which the individual can perform such an action, but I will focus on one 

that is particularly relevant to the voting case. I will arrive at this by examining an 

account by Seamus Miller, who argues that we can incriminate ourselves in a 

group project, if a certain type of interdependence obtains between the 

participants which sustain the project. Though his account is not directly 

applicable to the voting case, I will build on it, to construct what I refer to as 

threshold interdependence. When threshold interdependence obtains between a 

group of people, they can then be said to make a contribution to the relevant 
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project which produces the relevant outcome, even when they fail to make a 

direct causal contribution to the outcome itself, e.g. even when the outcome does 

not depend on them making an individual difference to it. If they make such a 

contribution, they then qualify for moral membership, assuming they fulfil the 

cognitive condition (e.g. are aware of their contribution or ought to be aware of 

it). Threshold interdependence builds on work done by Richard Tuck (2008), who 

argues that ΨcontributionΩ in a threshold case, such as the voting case, can be 

understood in a special way. Particularly, we contribute to the group act, when it 

is likely that we were part of the causally efficacious set that brought about the 

outcome. From this I will argue, that we contribute to a given project that causes 

the relevant outcome, if it was likely that our contribution was part of the causally 

efficacious set that brought about the outcome. When this happens, it is 

appropriate to say that there obtains an interdependence among the participants, 

where the individual participants sustain the project that brings about the 

outcome. By sustaining it, they can then be morally responsible for the outcome 

of that project. ΨContributionΩ does not here depend on us making a direct causal 

contribution to the outcome itself, but rather, it depends on us making a 

contribution to the project, which in turn brings about the outcome. 

 

In section 8.4 I will put everything together to construct the full account of moral 

membership. In the last chapter (9) I will apply it to the voting case. 

8.2  Observations from the previous chapters  

I have reviewed various accounts of moral responsibility with two aims in mind. 1) 

Ascribing moral responsibility to the individual citizen through her political 

participation, specifically her voting action. 2) Examine what is required for an 

account to successfully do so. So far I have failed in 1). In this relatively short 

section, I will highlight some important observations made throughout this 

project, in order to shed light on 2). The goal of doing so is to inform the 

construction of the moral membership account, which can be successful in 

incriminating the individual in the voting case. Highlighting these observations will 

also be helpful as a way of taking stock of the some key points in the discussion so 

far. After having highlighted these observations, I will construct the account based 
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on these. This section includes four observations. I will highlight them in turn. The 

last observation is most central to establishing an account of moral membership, 

so I will engage with it to a more significant extent than the other three. 

 

The first observation is that a successful account of moral membership should not 

require that the individual makes a significant direct contribution to the relevant 

outcome itself. This is the obvious conclusion derived from the discussion of direct 

moral responsibility, and the limit of such an account with regards to large scale 

threshold cases. The problem is the individual fails to make a significant direct 

contribution to the relevant outcome in such cases. In cases of direct moral 

responsibility, the individual is morally responsible for an outcome, in part 

because she is causally responsible for it. She is causally responsible for it, 

because the outcome depends on her action (or plausibly omission). In cases such 

as the large scale voting case, the outcome does not depend on the contribution 

of any individual, and no individual makes a significant direct contribution to the 

outcome, except in extremely unlikely scenarios. Because of the difficulties in 

attributing the voting outcome and policy outcome to the individual voter on a 

direct account, I instead examined indirect accounts. These accounts were 

specifically defined as accounts of moral responsibility which did not require that 

the individual, as an individual, made a significant direct contribution to the 

outcome. However, though none of them has been successful so far, the 

conclusion drawn from examining direct accounts still remain: a successful 

account should not rely on the individual making a significant contribution to the 

outcome itself. 

 

The second observation is that I can be a moral member of a project, even if 

there is no Ψparticipatory reciprocityΩ between myself and the other participants. 

²Ƙŀǘ L ƳŜŀƴ ōȅ ΨǇŀǊǘƛŎƛǇŀǘƻǊȅ ǊŜŎƛǇǊƻŎƛǘȅΩ ƛǎ at least 1) that the individuals 

involved in the relevant project are aware of each other, or that they at least are 

open towards the potential participation of each other. 2) That they have 

approximately the same conception of the project they are engaged in. This 

observation is supported by the fact that our intuitions of moral responsibility 

seem quite unaffected when we remove participatory reciprocity from the 
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participants in joint action cases of clear shared responsibility. This was most 

clearly illustrated by the firing squad case which is comparable to the voting 

case.120 Here it seemed sufficient for my moral incrimination, that I had a 

particular true conception of the project, and that I was open towards the 

inclusion of the others in bringing about the project. However, the fact that these 

features were not reciprocal, did not affect my moral incrimination in the project, 

as I reasonably conceived it, even though it undermined the project as a joint 

action. I will show throughout this chapter that this intuition does indeed 

generalize. I will assume that participatory reciprocity is not a necessary condition 

for moral membership. A related question is of course, what is ŀ άǇǊƻƧŜŎǘέ ǘƘŜƴ ƛŦ 

it is not a joint action, and if it does not involve participatory reciprocity? The 

answer is that it is the observable leftover structural relationship between the 

individuals, when we take away their participatory reciprocity, i.e. when we take 

away their strategic responsiveness, goal sharing, mutual openness, and their 

shared participatory intention (to e.g. ǳǎŜ YǳǘȊΩ Ŏriteria). When we remove these 

from the joint action, then there will still be a multitude of individuals which 

together in some conjunction, as a set/group causally produce the morally 

relevant outcome. Of course, it is an interesting discussion how we should 

individuate such projects, but safe to say there will be obvious cases such as those 

I have examined previously. In those cases, this conjunction of individuals can still 

be understood as forming a project. If the individual understands (or ought to 

understand) that she is engaging in such a project, she is ς as I will argue ς open to 

an ascription of moral responsibility for the outcome of that project (e.g. as is the 

case of the shooter in the firing squad behind the mirror from the last chapter).   

 

Returning to the voting case again, we can see why the denial of participatory 

reciprocity is important for moral incrimination in that case. In the voting case, we 

can imagine a scenario where I vote for candidate C with the aim of bringing 

about outcome O (a foreseeably harmful outcome) as a consequence of project P, 

but where others vote for candidate C with the aim of bringing about outcome ¬O 

(a foreseeably benign outcome) as a consequence of project ¬P. Therefore, we do 

                                                           
120

 If it is construed as a threshold case, where no individual can bring about the outcome herself, 

and the sheer number of participants overdetermine the outcome. 
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not have the same conception of the project we are engaged in.121 Let us assume 

then that I am right about C ultimately leading to O, and they are wrong about C 

ultimately leading to ¬O. If they knew I was right, they would presumably be 

prepared to sabotage my contributory action if they were able to (at least by 

voting against O). If participatory reciprocity is a necessary condition for moral 

membership, then I am not a moral member of the project that brings about O, 

because I could not have brought it about by myself. Presumably there will usually 

be others who have the same beliefs as me. So I may be grouped with all who 

shared the same conception of the project as myself. However, we can still 

imagine a case where we are a significant minority, and would not be able to bring 

about the outcome alone. Therefore, an account of moral membership will be 

more readily applicable if it does not rely on participatory reciprocity, since this 

allows for broader inclusion in morally relevant projects, and thus the outcomes 

thereof. And indeed, it seems to be the case that the individual in some cases can 

ǎƘŀǊŜ ƛƴ ǘƘŜ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ƻŦ ŀ ŎƻƭƭŜŎǘƛǾŜ ǇǊƻƧŜŎǘΣ ŜǾŜƴ ƛŦ ǘƘŜǊŜ ƛǎ ƴƻ ΨǇŀǊǘƛŎƛǇŀǘƻǊȅ 

ǊŜŎƛǇǊƻŎƛǘȅΩ between her, and the other participants and where she could not 

have brought about the project and the outcome by herself.  

 

The third observation is that an account of moral membership ought to be able to 

account for our intuitions of varying degrees of accountability in relevant cases. As 

noted, in cases of collective participation and also documented in the chapter on 

causal responsibility, our intuitions regarding accountability seems to vary with 

the number of participants, or with the particular role the individual plays in the 

collective project (e.g. recall the culpable cleaning lady from chapter 7 (section 

7.5).  This seems immediately clear in some of the voting cases examined thus far. 

If it is a small group voting for or against some large harm, our intuitions will 

presumably be that whatever reactive attitude or punishment they deserve for 

helping bringing about this outcome, will be significantly more severe, compared 

to a case where millions of people vote for or against the same harm. Obviously 

the voting case is not a good example with which to demonstrate this issue, 

                                                           
121

 We are aware that we are voting, but voting is merely the tool here, and not the conception of 

the project we have. The project we are engaged in and have a conception of, is the project of 

bringing about some ultimate outcome, i.e. a policy outcome. 
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because it is the particular case that is under scrutiny, where we lack clear 

intuitions going in. An account of moral membership is supposed to be defended 

independently and then applied to the voting case in order to let us trace out the 

relevant verdict regarding the moral responsibility of the voters. But the same 

carries in other cases. E.g., imagine the comparable case of overfishing. In one 

case, we have 10 highly efficient, quite automated boats, each controlled by their 

individual owner, which together, due to their combined effort, produce the 

outcome of destroying the the local ecosystem. Assume then that this outcome 

can only be brought about by a group effort (e.g. it requires at least 7 boats). 

Assume this is a morally relevant outcome, e.g. the local inhabitants starve 

because of this. Glossing over certain details, we will presumably have a 

reasonably strong intuition that they are all accountable for the outcome to a 

severe extent. Then compare this to a scenario which is comparable with the first, 

with the exception that the 10 boats are not as automated. Instead, each boat 

takes specifically 100 fishermen to function to produce the same combined result. 

So each boat is indeed managed by 100 fishermen, who also happen to be the 

collective owners of their individual boat. In this case we now have 1,000 

individual participants instead of 10, and presumably our intuitions regarding 

their culpability will vary across cases even though the only relevant difference 

seems to be the number of participants. In the latter case, many will presumably 

share the intuition that each individual is less blameworthy. Or if this is unclear, 

then it will presumably be clearer if we keep adding even more fishermen to the 

boats. Part of this is of course due to diverging liability across cases. In one case, 

the cost is split between 10, and in the other between 1,000, while the actual 

damages are constant across cases. But presumably, we will also have intuitions 

of varying degrees of blameworthiness. An account of shared responsibility as 

moral membership ought to be able to explain this variation. The challenge is 

ŀŎŎƻǳƴǘƛƴƎ ŦƻǊ ƎǊŀŘŀōƛƭƛǘȅΣ ǿƘŜƴ ƎǊŀŘŀōƛƭƛǘȅ ƛǎ ƴƻǘ ǘƛŜŘ ǘƻ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ direct 

causal contribution. In two comparable cases where we have varying intuitions 

regarding the accountability of the individual, it is often straightforward to explain 

this variation in terms of the variation in the foreseeable and actual direct 

contribution the individual makes. But in cases like the voting case, where we 

assume the individual fails to make a direct contribution to the outcome, such a 
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ŎƻƴǘǊƛōǳǘƛƻƴ ǿƛƭƭ ƴƻǘ ǇǊƻǾƛŘŜ ŀƴȅ ƛƴǎƛƎƘǘ ƛƴǘƻ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ŀŎŎƻǳƴǘŀōƛƭƛǘȅΦ So a 

challenge for an indirect account is to explain why our intuitions of the 

ǇŀǊǘƛŎƛǇŀƴǘǎΩ accountability will vary from cases to case.  

 

The fourth observation is that shared responsibility as moral membership 

requires that the individual performs some contributory qualifying action. What is 

meant ōȅ Ψcontributory ǉǳŀƭƛŦȅƛƴƎ ŀŎǘƛƻƴΩ122, is some action which can 

appropriately be understood as contributing to oneΩs conception of the relevant 

project, which qualifies the individual for membership of that project. 

Membership which then in turn may justify an ascription of moral responsibility 

for the outcome of that project. In the subsequent section I will discuss the 

particular notion I consider necessary for moral membership, and here simply 

document that it seems to be a feature, or a missing feature of the indirect 

accounts examined thus far.  

 

It is of course difficult to substantiate this assertion, but none of the proposals 

examined so far were able to account for an ascription of shared responsibility 

without some approximation of it. With regards to {ǾŜǊŘƭƛƪΩǎ ŀŎŎƻǳƴǘΣ ǿŜ indeed 

lacked a clear account of how the individual ought to contribute to the outcome 

ǿƘƛŎƘ ǿŀǎ ƛƴŎƻǊǇƻǊŀǘŜŘ ƛƴǘƻ ǘƘŜ ŀƎŜƴǘΩǎ ƛƴǘŜƴǘƛƻƴ, in order to be incriminated in 

that outcome. Sverdlik suggested that it was necessary that the outcome, which is 

incorporated ƛƴǘƻ ƻƴŜΩǎ ƛƴǘŜƴǘƛƻƴΣ ŎƻƳŜǎ ŀōƻǳǘ ŀǎ ŀ ǊŜǎǳƭǘ ƻŦ ƻƴŜΩǎ ŀŎǘƛƻƴΦ 

However, he never specified how this outcome would come about in cases of 

collective participation. With regards to Abdel-NourΩǎ ŀŎŎƻǳƴǘ, he did incorporate 

a notion of contribution. Specifically, on his account we are responsible for an 

outcome, if there has been established a continuity between us and the historical 

nation, which is exemplified by our pride in the accomplishments of the nation. 

When this continuity has then been established, we are the nation, and what we 

then contribute to, is what the nation contributes to, or has contributed to. As 

argued however, it was doubtful whether the suggested identificational link was 

                                                           
122

 ¢ƘŜ ǘŜǊƳ άǉǳŀƭƛŦȅƛƴƎ ŀŎǘƛƻƴέ ƛs here borrowed from Mellema, G. (2006), who uses it in the same 

way, to refer to actions which precisely qualify the individual participant for membership of some 

harm. 
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sufficiently strong to support the conclusion that the individual citizen brings 

about the relevant outcome, to an extent which makes us morally responsible for 

that outcome. PasternakΩǎ ŀŎŎƻǳƴǘ ŘƛŘ ƴƻǘ ŜȄǇƭƛŎƛǘƭȅ ǊŜǉǳƛǊŜ ǘƘŀǘ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭ 

contributed to the outcome. Instead she stipulated that the individual ought to be 

a member of the state according to its own rules, and that the individual ought to 

be aware of her membership of the state. tŀǎǘŜǊƴŀƪΩǎ ŀŎŎƻǳƴǘ ǿŀǎ ƴƻǘ ŀƴ ŀǘǘŜƳǇǘ 

to ground moral responsibility for the outcomes of the state, but rather to justify 

how the state can pass on its liabilities to the citizens. However, I argued that 

something more than simply being a member according to the states formal rules 

(and being aware of this) was needed for moral responsibility. Surely it is plausible 

that I have to be aware of my membership in a project which produces an 

outcome, in order to be incriminated in that outcome, but membership 

presumably needs to be grounded in something else than a formal set of rules. I 

suggested that what was missing ŦǊƻƳ tŀǎǘŜǊƴŀƪΩs account, was that the 

individual performed some contributory action, which would then ground her 

moral membership, regardless of whether she was formally a member of the 

particular project or institution. Lastly, Kutz also included the requirement that 

the individual had some contributory role to play in the joint action, in order to 

share in the responsibility for the relevant outcome. Indeed, Kutz seemed to 

implicitly be relying on some notion of direct contribution as a necessary 

condition for moral incrimination. However, though I argued that this was 

problematic, he would presumably be willing to accept that some other notion of 

ŎƻƴǘǊƛōǳǘƛƻƴ ǿƻǳƭŘ ǎŀǘƛǎŦȅ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ǊƻƭŜΦ ²ƛǘƘ ǘƘŜ ŀōƻǾŜ ƛƴ ƳƛƴŘΣ ƛǘ ǎŜŜƳǎ 

that a central feature to an ascription of indirect - and of course direct ς moral 

responsibility, requires that the individual performs some contributory act of 

incrimination. 

 

One seeming exception to the observation that shared responsibility requires 

contribution, is the not-actual-contribution-but-still-playing-an-important-role 

idea of participation. So I will examine this in detail, and again show that it is 

difficult to understand how the individual can incriminate herself in a project, 

unless she makes some contribution to the project, either actually, potentially or 

reasonably predictively. Because we seem to be forced to accept some notion of 
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contribution in this case, that adds credence to the observation that moral 

incrimination in a group project requires some notion of contribution to that 

project. The best example of such a view I am aware of, comes from Saba 

Bazargan (2013) whom I mentioned in the previous chapter. Bazargan tries to 

argue that the individual can be incriminated in a group project, merely by having 

a non-contributory role in the project. He gives the example of a bank-heist where 

a lookout has a role to play, fails to make a clear contribution, but intuitively still is 

culpable simply because of fulfilling the relevant non-contributory role. I will 

simply quote his case in order to discuss it: 

 

Heist: 

άŀ ŎǊƛƳƛƴŀƭ ƳŀǎǘŜǊƳƛƴŘ Ǉǳǘǎ ǘƻƎŜǘƘŜǊ ŀ Ǉƭŀƴ ŦƻǊ ǊƻōōƛƴƎ ŀ ōŀƴƪΦ {ƘŜ ƘƛǊŜǎ 

five individuals, each of whom agrees to participate in the robbery. The 

recruits are made aware that part of the plan is to kill the witnesses in the 

bank. The mastermind does not physically participate in the robbery - 

instead, she provides the plan, the layout of the bank, the equipment, etc. 

One of the recruits, J, is stationed on a second floor balcony above the 

bank, as a look-out. Her role is the least important. The mastermind 

would have commenced with the plan even without a look-out. Suppose 

that J is not a very effective look-outτin fact, she falls asleep on the job. 

CƻǊǘǳƴŀǘŜƭȅ ŦƻǊ ǘƘŜ ǊƻōōŜǊǎΣ WΩǎ ƛƴŎƻƳǇŜǘŜƴŎŜ Ƙŀǎ ƴƻ ƴŜƎŀǘƛǾŜ ŜŦŦŜŎǘ ƻƴ 

the robbery, though her participation does not causally contribute to the 

robbery or murders either. The plan succeeds, and two witnesses are 

ƪƛƭƭŜŘ ώΧϐ though J causally contributed nothing, she bears some liability 

for the murder of the witnesses and the ǘƘŜŦǘ ƻŦ ǘƘŜ ƳƻƴŜȅΦέ ό.ŀȊŀǊƎŀƴΣ {Φ 

2013: 182-3) 

 

I will assume that most people will agree that J shares in the moral responsibility 

here. Bazargan tests the strength of this intuition by asking whether it would be 

ok for the police to shoot and potentially kill J, if her death would result in other 

innocent lives, e.g. those of the bank-heist hostages, being saved.123 If we assume 

                                                           
123

 His example is that they shoot him, and he falls from the balcony which then startles the robbers, 

and makes them give up their robbery. 
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this is the only way to spare the lives of the innocent hostages, we would probably 

find this acceptable. If this is the case, then it seems we have reasons to accept, 

that shared responsibility does not necessarily require that the individual makes a 

contribution to the project, she is incriminated in.  

 

I however find it difficult to be persuaded by Bazargan's stipulation that J did not 

contribute, at least in some sense, and I believe it is because we implicitly accept 

that she does actually contribute, that we consider her liable, despite the 

stipulations to the contrary. Clearly, she is ineffective at her job, but we would be 

hard pressed to assume that the other participants (and J herself) had good 

reasons to think so. I.e., they were presumably more inclined to perform their 

roles, knowing there was a lookout. Therefore, her role is causally relevant in 

bringing about the heist because it contributes to sustaining the group. Further, 

despite what we are told, it is difficult to imagine that the mastermind would have 

given the go-ahead for the mission without a lookout, or that the mastermind 

would have been as strongly inclined. If having a lookout does not affect her 

decision to go forward with the heist, why would she include a lookout in the first 

place? The fact that she actually did include a lookout, seems to push us towards 

the implicit belief that having a lookout is preferable. If it is preferable, it 

presumably does affect her decision to an extent, i.e. it is part of the set of 

reasons for going forward with the plan. If reasons are causes for decision, then 

her role is causally relevant, i.e. it contributes to the project.  

 

In order to test whether it indeed is our intuition that she actually does make a 

causal contribution, which incriminates her, we can revise the case to more clearly 

stipulate her role as superfluous. While doing this, we update her own, and the 

other ǇŀǊǘƛŎƛǇŀƴǘΩǎ knowledge of her incompetence. In that case, it is doubtful 

that our intuitions will suggest her moral responsibility.  

 

Imagine a mastermind hires them for a job, but she clearly states that J will not be 

of any help, because she will be asleep. Further, J agrees and they all have a 

reasonable, strong and justified belief that she will be sleeping, and J is aware that 

none of them are compelled in any way to go through with their job, or will 
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perform their jobs better, compared to a situation where she did not participate. 

So, if they now go through with the job, it is difficult to even accept that J should 

ŀŎǘǳŀƭƭȅ ōŜ ŎƻƴǎƛŘŜǊŜŘ ǘƻ ƘŀǾŜ ǘƘŜ ǊƻƭŜ ƻŦ ΨƭƻƻƪƻǳǘΩΣ ƻǊ ŀƴȅ ǊƻƭŜ ƛƴ ǘƘŜ ƘŜƛǎǘΦ 

Indeed, it seems plausible that her role is in part defined by the effectiveness at 

performing that role, and by everyone else's acknowledgement and expectations 

of her effectiveness in supporting the other participants in the heist. It is not just a 

nametag that defines WΩǎ role. If we still have intuitions regarding WΩǎ responsibility, 

it's presumably rather that she fails to fulfil a general obligation to call the police 

knowing that the heist will commence, i.e. an omission. It is not because of any 

άǊƻƭŜέ she has in the ordeal aside from the contribution we implicitly accept that 

she makes.  

 

Of course, Bazargan might respond that it is J's intention that in part defines J's 

ǊƻƭŜ ƘŜǊŜΦ .ǳǘ ǿƘŀǘ ƪƛƴŘ ƻŦ ƛƴǘŜƴǘƛƻƴ ǿƻǳƭŘ ǘƘŀǘ ōŜΚ Lǘ Ƴŀȅ ōŜ WΩǎ mere aim to 

contribute or to play a role, but since she is (let us assume) reasonably aware that 

she will not actually fulfil this role in any contributory sense, that seems an 

inconsequential notion of intention in this case. I may e.g. by writing this sentence 

have the aim of playing a significant role in the drought in California at the 

moment of writing. However, we would not claim that I play a role in that 

drought, or that I am responsible for that outcome. We would not be able to 

justify punishing me due to having this aim, presumably even if it would help 

alleviate the drought to a great extent, even saving lives. Another sense of 

ΨintentionΩ, could be foreseeability i.e. I intended a certain harm, if I foresee that 

my action or role will foreseeably contribute to the harm. However, as stipulated 

ƛƴ ǘƘŜ ŜȄŀƳǇƭŜΣ ƎƻƛƴƎ ǳǇ ƻƴ ǘƘŜ ǊƻƻŦ ŦǳǊǘƘŜǊǎ ǘƘŜ ƎǊƻǳǇΩǎ Ǝƻŀƭǎ about as much as 

e.g. J chewing some gum, tying her shoes, or something equally unrelated, i.e. not 

at all. This is, as stipulated, the reasonable expectation of J, and the expectation of 

the other participants. Lastly, if it is instead intention in the sense of merely 

desiring that some state of affairs obtain at some point in the future, without this 

implying that action is being directed at it, or is being planned to be directed at it, 

or that it is plausible that it is plausibly expected that it will be planned in the 

future, it is implausible that this would ground liability to any sanctions. Simply 

wishing for an outcome in this sense, is implausible grounds for any clear liability 
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or moral responsibility for an outcome in itself, unless we assume that wishing has 

some efficacy with regards to that outcome. Of course, sometimes, άǿƛǎƘƛƴƎέ Ŏŀƴ 

be predictive of future behaviour. If J has a deep seated desire to make a 

contribution to the heist, this may ground a reasonable expectation that J is the 

kind of person who will produce some perhaps unrelated harm at some point in 

the future. Perhaps such an expectation may ground WΩǎ liability to attack now, if it 

will help in saving the lives of hostages.124 However, in that theoretical case, JΩǎ 

liability pertains to a different role in a different case, and not WΩǎ role in the actual 

case, because, as already stipulated, J is knowingly entirely ineffective in 

furthering the outcome of the heist.  ¢ƘŜǊŜŦƻǊŜΣ ǘƘƛǎ ŘƻŜǎ ƴƻǘ ǎǳǇǇƻǊǘ ǘƘŀǘ ƛǘ ƛǎ WΩǎ 

mere role, aside for her contribution, which grounds her responsibility.  

 

To conclude - it is difficult to see what ƛǘ ƛǎ ǘƘŀǘ ŘŜǎƛƎƴŀǘŜǎ WΩǎ ǊƻƭŜ ŀƴŘ ƳƻǊŀƭ 

incrimination, if not J's actual, potential or predictive causal contribution. If we 

exclude those notions of role, then it is not clear that there is anything left which 

ǿƻǳƭŘ ƎǊƻǳƴŘ WΩǎ ƳƻǊŀƭ ƛncrimination in the case. Therefore, it does not seem to 

ōŜ WΩǎ ǊƻƭŜ ŀƭƻƴŜ ǿƘƛŎƘ ƎǊƻǳƴŘǎ ƘŜǊ ƳƻǊŀƭ ƛƴŎǊƛƳƛƴŀǘƛƻƴ. Indeed, it does not seem 

to make sense to talk about a role, if the case lacks a contributory element.  

 

Rounding off the observation that shared responsibility as moral membership 

requires that the individual performs some contributory qualifying action: All in 

all, it is difficult to see how an individual can share in the responsibility of a group, 

if she fails to make some sort of contribution to that group, and the relevant 

project. Therefore, it is important to incorporate some notion of contribution into 

an account of moral membership. What kind of contribution that should then be 

is still a matter of discussion which I will engage with in the latter part of this 

chapter. 

 

Recapping all the conclusions 

I have made a number of observations with regards to constructing an account of 

moral membership which I will recap in brief. 1) Moral membership is an account 

                                                           
124

 ¢ƘƻǳƎƘ ƛǘ ŘƻŜǎ ƘŀǾŜ ŎŜǊǘŀƛƴ Ŏƻƴƴƻǘŀǘƛƻƴǎ ƻŦ ǘƘŜǊŜ ōŜƛƴƎ ǎƻƳŜ ƪƛƴŘ ƻŦ άƳƛƴƻǊƛǘȅ ǊŜǇƻǊǘέ-esque 

thought police, which will not sit well with most people. 
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of shared moral responsibility where the individual is morally responsible for an 

outcome when that outcome may be attributed to the agent in part due to her 

indirect contribution to some outcome. I.e. her participation in a group project 

confers moral responsibility on her for the outcome of this project, beyond what 

is conferred on her in terms of direct moral responsibility. 2), participatory 

reciprocity is not necessary for moral membership. Specifically, it is not necessary 

for my incrimination in a collective project, that someone else has the same 

conception of the project, or is open towards my participation in the project. It 

seems sufficient in some cases that I am open towards the participation of others, 

and that I have a particular conception of the project we are engaged in, 

regardless of the others. Specifically, it requires that I alone have an appropriate 

degree of awareness. 3), an account of moral membership is only feasible if it can 

account for our intuitions of diverging moral evaluations of different participants 

in the group project (gradability). Lastly 4), an ascription of moral membership 

requires that the individual makes some contribution to the group project itself, 

or at least, the individual has to have a reasonable expectation that she by her 

action will contribute to the project in some way. 

 

Of the above observations, the one requiring most immediate attention is the last 

one concerning άŎƻƴǘǊƛōǳǘƛƻƴέΦ Lƴ ǘƘŜ ƭŀǎǘ ǇŀǊǘ ƻŦ ǘƘƛǎ ŎƘŀǇǘŜr I will discuss the 

notion of contribution I will be incorporating into the account of moral 

membership.  

8.3  Contribution and m oral membership  

In this large section, I will propose a way in which the individual can fulfil the - 

presumably necessary - contributory condition for moral membership. I will 

specify the full account of moral membership in the next section (8.4), but here 

briefly, roughly, specify the overall account of moral membership. This will be 

helpful with regards to seeing how the contributory condition fits. Firstly, 

assuming the individual has upstream control125, the individual makes a certain 

contribution to a collective project, a project which in turn brings about the 

                                                           
125

 From subsection 2.4.1 
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relevant outcome. Secondly, the individual is aware of making this contribution, 

and aware of the significance of the outcome of the project. Thirdly, the outcome 

is morally relevant, e.g. harmful. Fourth, the cost of defection was sufficiently low. 

When the individual fulfils these conditions, she is a moral member of the project, 

and morally responsible for the outcome of that project. As should be clear, this 

account mirrors the direct account to a large extent. The only difference is the 

ƛƴŘƛǾƛŘǳŀƭΩǎ ŎƻƴǘǊƛōǳǘƛƻƴ is not direct. As I will argue in this section, the specific 

notion of ΨcontributionΩ I will ultimately propose, which satisfies the contributory 

condition, is one where the individual can be said to contribute to the collective 

project that brings about the relevant outcome, when there obtains a certain 

sense of interdependence between the individual and the other participants. This 

condition ƛǎ ŦǳƭŦƛƭƭŜŘ ƛǊǊŜǎǇŜŎǘƛǾŜ ƻŦ ǿƘŜǘƘŜǊ ǘƘŜ ƻǘƘŜǊ άǇŀǊǘƛŎƛǇŀƴǘǎέ ǳƴŘŜǊǎǘŀƴŘ 

themselves as contributing to the same project. When this interdependence 

obtains, I will be part of what constitutes and sustains the project. When I do this, 

I share in the moral responsibility for the outcome of the project, again, assuming 

I fulfil the other conditions. 

 

The notion of contribution I will propose builds on work by Seamus Miller (2001) 

and Richard Tuck (2008) respectively. CƛǊǎǘƭȅΣ ƛǘ ōǳƛƭŘǎ ƻƴ aƛƭƭŜǊΩǎ 

άƛƴǘŜǊŘŜǇŜƴŘŜƴŎŜέ ƴƻǘƛƻƴ ƻŦ contribution. On his account, a group of individuals 

can be said to contribute to a project in a morally relevant way, if the outcome 

depends on the group, and if the actions of the individuals within the group are 

interdependently intertwined in a way which sustains the project. Though this 

account is promising, it is not readily applicable to the voting case as is. Therefore, 

I will with the help of work by Richard Tuck, argue that the voting case can be 

reconceptualised in a way which does make the reasoning behind aƛƭƭŜǊΩǎ ŀŎŎƻǳƴǘ 

applicableΦ L ǿƛƭƭ ŦƛǊǎǘ ǇǊŜǎŜƴǘ ŀƴŘ ŘƛǎŎǳǎǎ aƛƭƭŜǊΩǎ ŀŎŎƻǳƴǘΦ ¢ƘŜƴ L ǿƛƭƭ ǇǊƻǇƻǎŜ ǘƘƛǎ 

reconceptualization of the voting case. In the following section 8.4. I will put 

everything together into the full account of moral membership. 
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8.3.1  Interdependence as a morally significant contribution  

IŜǊŜ L ǿƛƭƭ ǇǊŜǎŜƴǘ aƛƭƭŜǊΩǎ ŀŎŎƻǳƴǘΦ !ǎ ƴƻǘŜŘΣ ŀǎ L ǿƛƭƭ ǎƘƻǿΣ ƛǘ ƛǎ ƴƻǘ ŘƛǊŜŎǘƭȅ 

applicable to the voting case. However, examining it in full, will allow me to show 

how it can be revised and applied to the case of moral responsibility for policy 

outcomes. 

 

Miller gives ŀƴ ŀŎŎƻǳƴǘ ƻŦ ǎƘŀǊŜŘ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ǿƘƛŎƘ ƛƴǾƻƭǾŜǎ άŎƻƭƭŜŎǘƛǾŜ ŜƴŘǎΣ 

interdependence of action, and the direct and indirect contributions of the 

ŀŎǘƛƻƴǎ ƻŦ ǘƘŜ ǇŀǊǘƛŎƛǇŀƴǘǎ ǘƻ ǘƘŜ ǊŜŀƭƛȊŀǘƛƻƴ ƻŦ ǘƘƻǎŜ ŎƻƭƭŜŎǘƛǾŜ ŜƴŘǎέ όaƛƭƭer, S. 

2001: 65). Specifically, on his account, a number of individuals share in the 

responsibility for a harmful outcome if there is an interdependence of action in 

the way that άŜŀŎƘ ƻŦ ǘƘŜƳ ƛƴǘŜƴǘƛƻƴŀƭƭȅ ǇŜǊŦƻǊƳǎ Ƙƛǎ ƻǿƴ ƛƴŘƛǾƛŘǳŀƭ ŀŎǘƛƻƴΣ ōǳǘ 

does so with the true belief that by each doing so the agents will jointly realize an 

ŜƴŘ ǘƘŀǘ ŜŀŎƘ ƻŦ ǘƘŜƳ Ƙŀǎέ όƛōƛŘύΦ This is the basic principle of his account, and the 

principle in light of which, I will propose how the individual can fulfil the 

contributory condition for moral membership.  

 

hƴ aƛƭƭŜǊΩǎ ŀŎŎƻǳƴǘΣ this notion of ΨƛƴǘŜǊŘŜǇŜƴŘŜƴŎŜΩ ƻŎŎǳǊǎ ǿƘŜƴ ǘǿƻ ƻǊ ƳƻǊŜ 

people perform a άŎƻƴǘǊƛōǳǘƻǊȅ ŀŎǘƛƻƴ ƻƴ ǘƘŜ condition, and only on the 

ŎƻƴŘƛǘƛƻƴΣ ǘƘŀǘ ǘƘŜ ƻǘƘŜǊ ώŎƻƴǘǊƛōǳǘƻǊǎ ŀŎǘǳŀƭƭȅϐ ǇŜǊŦƻǊƳŜŘ ǘƘŜƛǊǎέ όнллмΥ стύΦ 

Miller argues that this interdependence can occur in at least two interesting ways 

with regards to shared responsibilityΣ ƴŀƳŜƭȅ ΨŘƛǊŜŎǘƭȅΩΣ ŀƴŘ ΨƛƴŘƛǊŜŎǘƭȅΩ. Direct 

interdependence occurs when all the combined acts of the participants are 

necessary and sufficient for bringing about the outcome. I.e., it occurs in cases 

where the outcome is not overdetermined, but where the threshold is exactly met 

for a specific outcome. This is e.g. the familiar pivotal voter type of case where ς 

say - five people vote for a given option and four vote against, where all five were 

then clearly necessary and sufficient for bringing about the voting outcome, and 

can thus individually be considered pivotal on the condition that everyone else do 

their part. In this case, they all sustain the collective project through this 

interdependence, where if just one of them had opted out, the project would 

have failed.  
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More inǘŜǊŜǎǘƛƴƎƭȅ ŦƻǊ ǘƘƛǎ ǇǊƻƧŜŎǘΣ ǘƘŜǊŜ ƛǎ ŀƴƻǘƘŜǊ άƛƴŘƛǊŜŎǘέ ƴƻǘƛƻƴ ƻŦ 

contribution, which though it cannot be applied to the voting case in its current 

form, introduces an important consideration which can be incorporated into an 

account of moral membership. aƛƭƭŜǊΩǎ notion of indirect interdependence is 

exemplified by cases where the outcome is actually in the relevant sequence 

overdetermined by the number of participants, but where the participants still 

participate, but only on the condition that everyone else also participates. Miller 

ǎǘŀǘŜǎ ǘƘƛǎ ǊŜƭŀǘƛƻƴǎƘƛǇ ŀǎ ŦƻƭƭƻǿǎΥ άŀƎŜƴǘ ! ǇŜǊŦƻǊƳǎ ŀŎǘƛƻƴ Ȅ ƛƴ ƻǊŘŜǊ ǘƻ ǊŜŀƭƛȊŜ 

(collective) end e, but A does so on condition that B performs action y, C performs 

action z, and so on; similarly B performs y on condition A performs x, C performs 

z, and so on. The same goes for C and the other participating agents. Accordingly, 

action y causally contributes to the realization of e in part by causally contributing 

to the performance of x (given that the performance of x causally contributes to 

the realization of e). The same point holds for action x, action z, and the other 

actionsέ ό2001: 72). To demonstrate this notion of indirect contribution, we can 

imagine a voting-case where I and four other individuals vote in favour of an 

outcome, but where three would have been sufficient to bring about the win. So, 

only two voted against. The outcome is therefore overdetermined. However, I 

believe, and it is true, that if none would have voted unless all five voted, then the 

contribution of all voters is necessary for the voting outcome obtaining. They all 

sustain the project. I would not have voted unless everyone else had voted, and 

the same goes for each other individual. Therefore, there is an interdependence 

of action. As indicated above, there is for Miller an epistemic requirement for 

both the direct and indirect interdependence of action. Specifically, it is a 

requirement that the individual actually holds a true belief that the participation 

of the other participants depend on her own participation, whether directly or 

indirectly. Interdependence is thus not just a matter of whether her beliefs about 

the participation of the others is reasonable. This implies that insofar as there is 

an interdependence of action with regards to some collective aim, then it is true 

that the group indeed would have fallen apart if not everyone (every single 

individual) in that group had contributed.  
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Concerning how indirect interdependence in this way could obtain, it could e.g. be 

when there is a formal contract between the participants of compliance. 

Specifically, indirect interdependence would e.g. obtain if everyone individually 

agree that they all act only on the condition that they all act (and they all have the 

true belief that the others would also only participate on the condition that 

everyone else did). It could also be less formal, where e.g. a group of people 

perform an action, but where it is reasonably expected and true, that if one were 

ǘƻ άŎƘƛŎƪŜƴ ƻǳǘέΣ ŀƭƭ ǿƻǳƭŘ lose heart, and abandon the project. In that case, they 

all sustain the project by not opting out. 

 

aƛƭƭŜǊΩǎ notion of contribution as interdependence seems to have a lot going for 

it. E.g. ǳƴƭƛƪŜ YǳǘȊΩ ŀŎŎƻǳƴǘΣ ƛǘ ŘƻŜǎ ƴƻǘ ƛƴŎǊƛƳƛƴŀǘŜ individuals who clearly seem 

too far removed from the harmful event from being incriminated in the outcome. 

9ΦƎΦ ƻƴ YǳǘȊΩ ŀŎŎƻǳƴǘΣ the ideologically inclined cleaning lady working in the office 

of a general who ordered the attack on Dresden, was seemingly complicit in the 

outcome of 5ǊŜǎŘŜƴΩǎ ŘŜǎǘǊǳŎǘƛƻƴΦ hƴ aƛƭƭŜǊΩǎ ŀŎŎƻǳƴǘ, she would be ruled out 

since she would obviously not have the true belief that if not all participated, then 

none would. Or if we recall .ŀȊŀǊƎŀƴΩǎ not-actual-contribution-but-still-playing-

an-important-role account of contribution, the lookout J, was not an 

interdependent part of the heist at all. Therefore, the lookout is not incriminated 

ƻƴ aƛƭƭŜǊΩǎ ŀŎŎƻǳƴǘ, which I argued was the most plausible interpretation of the 

scenario. If J had stayed home that day, the heist would have turned out exactly 

the same so there was no interdependence among the participants.  

 

Miller gives an example to illustrate that interdependence is an incriminating 

notion of contribution. It is supposed to show, that interdependence incriminates 

the right people, and fails to incriminate everyone else. I have made many 

superficial amendments to the case to rule out distracting intuitions. The example 

ƛǎ ƻƴƭȅ ǎǘǊǳŎǘǳǊŀƭƭȅ ǎƛƳƛƭŀǊ ǘƻ aƛƭƭŜǊΩǎ ƻǿƴΦ 

 

Trailer killing: 
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Allan, Bernard and Charlie, all want to shoot and kill the innocent drunk 

Dean. Dean is inside his trailer126, parked somewhere in an isolated area 

with no other people around than those included in the example. Dean is 

dead drunk, sleeping off his hangover from the day before. Dean is 

completely oblivious of the plans to kill him. The obvious way to kill him 

with a minimum amount of risk, is to shoot the gas-tank on side of the 

trailer, which will then explode, and destroy the trailer, with Dean in it. 

Allan, Bernard and Charlie all know this, and want to take advantage of it. 

Further, they are aware that it takes exactly two hits to make it explode 

(they know this, because this is a thought experiment). Bernard and 

CharƭƛŜ Řƻ ƴƻǘ ǿŀƴǘ !ƭƭŀƴΩǎ ƘŜƭǇ ŦƻǊ ǿƘŀǘŜǾŜǊ ǊŜŀǎƻƴǎΣ ŀƴŘ ǘƘŜƛǊ ŀŎǘƛƻƴǎ 

ŀǊŜ ƴƻǘ ŀŦŦŜŎǘŜŘ ōȅ !ƭƭŀƴΩǎ ŎƘƻƛŎŜ ƛƴ ǘƘŜ ƳŀǘǘŜǊΦ ¢ƘŜȅ all three align their 

rifles, and shoot. Bernard and Charlie fulfil the conditions for indirect 

interdependence here, because they would not, individually, have shot if 

the other one had not. Therefore, since the target required two hits, it 

would not have ƻōǘŀƛƴŜŘ ǳƴƭŜǎǎ ōƻǘƘ ƻŦ ǘƘŜƳ ǎƘƻǘΦ !ƭƭŀƴΣ ǿƘƻ άƛǎ 

ŀŘŀƳŀƴǘ ǘƘŀǘ ƘŜ ǿƛƭƭ ƳŀƪŜ ŀ Ŏŀǳǎŀƭ ŎƻƴǘǊƛōǳǘƛƻƴέ όнллмΥ трύΣ ŀƭǎƻ ǎƘƻƻǘǎΦ 

They all hit at the same time, the trailer explodes killing Dean.  

 

Now, Miller claims that only Bernard and Charlie are morally responsible for the 

outcome, and that Allan ς if he is responsible at all ς is only responsible in a 

diminished sense, compared to BerƴŀǊŘ ŀƴŘ /ƘŀǊƭƛŜΦ άώ!ƭƭŀƴϐ ƘŀŘ ǘƘŜ ŘŜŀǘƘ ƻŦ 

[Dean] as an (individual) end, and although he intentionally made a causal 

contribution to the realization of this end, his action was neither (directly or 

indirectly) causally necessary, nor was it causally suffƛŎƛŜƴǘέ όнллмΥ тсύΦ Though 

Miller is somewhat unclear regarding what he means by diminished responsibility, 

it seems that he means that Allan is merely morally responsible for the action of 

trying, rather than for the outcome itself. The reason why Allan is notresponsible 

for the outcomeΣ ƛǎ ǘƘŀǘ !ƭƭŀƴΩǎ ŀŎǘƛƻƴ ǿŀǎ ƴŜƛǘƘŜǊ Ŏŀǳǎŀƭƭȅ ƴŜŎŜǎǎŀǊȅ ƴƻǊ 

sufficient for the death of Allan (it took exactly two hits), because there was no 

indirect interdependence between all of Allan and, Bernard and Charlie. Bernard 
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and Charlie would have shot whether Allan had shot or not. And if either of 

Bernard and Charlie had given up on their project, the other one would too, which 

would undermine the death of Dean altogether. Each of them could thereby veto 

the outcome. Further, they held a true belief to that extent. Bernard and Charlie 

are a in a manner of speaking, a compound cause of the outcome, where Allan is 

causally inefficacious. ThereforeΣ ƻƴ aƛƭƭŜǊΩǎ ŀŎŎƻǳƴǘ ƻŦ ƛƴŘƛǊŜŎǘ ƛƴǘŜǊŘŜǇŜƴŘŜƴŎŜΣ 

only Bernard and Charlie are clearly incriminated in the death of Dean, even 

though they from an ƻƴƭƻƻƪŜǊΩǎ point of view, presumably all would seem to play 

an equal part. 

 

If we share the intuition that Bernard and Charlie, but only Bernard and Charlie 

share in the full responsibility ŦƻǊ ǘƘŜ ƻǳǘŎƻƳŜΣ ǘƘŜƴ ǘƘƛǎ ǎǳǇǇƻǊǘǎ aƛƭƭŜǊΩǎ 

account. I.e., it supports that it is their interdependence of action which grounds 

their moral incrimination because that is the only clear distinguishing feature. 

Now, a problem with the above example is that many will be less than convinced 

that Allan does not have an equal share in the moral responsibility for the 

outcome. The reasons Miller gives for why Allan at best has diminished 

responsibility is that he is not ŀƴ ƛƴǘŜǊŘŜǇŜƴŘŜƴǘ ǇŀǊǘ ƻŦ ǘƘŜ ƎǊƻǳǇΣ ŀƴŘ άsimply 

ǿŀƴǘǎ ǘƻ ƳŀƪŜ ŀ ǎǳǇŜǊŦƭǳƻǳǎ Ŏŀǳǎŀƭ ŎƻƴǘǊƛōǳǘƛƻƴέ όǿƘŀǘŜǾŜǊ ǘƘŀǘ ƳŜŀƴǎ ς how is 

ƛǘ ŀ Ŏŀǳǎŀƭ άŎƻƴǘǊƛōǳǘƛƻƴέ ƛŦ ƛǘ ƛǎ superfluous, and he is aware of this?) (ibid). 

Specifically, he does not share in the collective end, because the outcome does 

not hinge on his participation at all (and Allan had a true belief about this). He was 

neither necessary nor sufficient for the outcome obtaining. Clearly a lot is going to 

ride on the particular beliefs the individuals has in this case, but as noted, I 

imagine that many will still have the intuition that Allan is indeed still partly 

responsible for the outcome, and for making some contribution towards it. 

Therefore we should examine aƛƭƭŜǊΩǎ ǊŜŀǎƻƴǎ ŦƻǊ Ƙƛǎ ǇǊŜǎǳƳŀōƭȅ ŎƻƴǘǊƻǾŜǊǎƛŀƭ 

conclusion. Recall, it should be a true belief, and we can presumably add, a 

reasonable true belief that there obtains indirect interdependence between the 

participants who are morally responsible. Indeed, indirect interdependence does 

obtain between Bernard and Charlie. !ƭƭŀƴ ƛǎ άŎƻƴǘǊƛōǳǘƛƴƎέ ǘƻ ŀƴ ƻǳǘŎƻƳŜ ǘƘŀǘ ƛǎ 

already on track to come about. Further, he is aware that he cannot produce it by 

himself, and he is aware that it does not require his contribution to obtain. 
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Further, Bernard and Charlie are aware that the outcome does not depend on 

Allan, because they know that nothing Allan (or anyone else) can do will affect 

whether Dean lives or dies. Therefore, only Bernard and Charlie are sustaining the 

project, and Allan is entirely superfluous. Because only Bernard and Charlie can 

sustain the project, only Bernard and Charlie are morally responsible for the 

outcome of the project. 

 

Now, if the above reasoning is unconvincing, one reason it may be difficult to 

accept that Allan is not morally responsible to the same extent as Bernard and 

Charlie, may be that it simply is such an implausible scenario. Perhaps we have a 

difficult time accepting the epistemic aspect of the scenario, and thus have 

difficulties aligning our intuitions with it. Do we e.g. really accept that Allan, 

Bernard and Charlie all are certain that the gas tank only requires two hits and not 

three? Are they all really certain that neither Bernard nor Charlie would have shot 

anyway, even if one of them had abstained (e.g. what if one of them had 

misfired?)? It is indeed quite difficult to imagine a comparable non-ideal high 

stakes scenario involving multiple participants, but where it would be reasonable 

to accept that the outcome was guaranteed in this way. And this reasonable 

ǳƴŎŜǊǘŀƛƴǘȅ ǊŜƎŀǊŘƛƴƎ ƻƴŜΩǎ Ŏŀǳǎŀƭ ŜŦŦƛŎŀŎȅ ǿƻǳƭŘ ǇǊŜǎǳƳŀōƭȅ ōŜ ǎǳŦŦƛŎƛŜƴǘ ǘƻ 

incriminate the individual as a participant in the collective project. On the other 

hand, if we really do ŀŎŎŜǇǘ ǘƘŀǘ ǘƘŜ ƻǳǘŎƻƳŜ ƛǎ ŀƭǊŜŀŘȅ ƎƛǾŜƴ ǿƛǘƘƻǳǘ !ƭƭŀƴΩǎ 

contribution, and accept that he could really not have brought about the outcome 

himself, and that he has a reasonable true belief that Bernard and Charlie will hit 

the target or none of them will, then perhaps that will convince some that Allan is 

not responsible for the outcome, or at least not to the same extent as Bernard 

and Charlie. 

8.3.2  Interdependence and voting  

The question is now whether some notion of interdependence is the sort of 

contribution which can incriminate the individual in a group project, on an 

account of moral membership. So, is there an interdependence of action either 

directly or indirectly in the voting case? As noted earlier, we can ignore direct 



197 
 

interdependence, because the voting outcome is usually causally overdetermined. 

wŜŎŀƭƭΣ ΨŘƛǊŜŎǘ ƛƴǘŜǊŘŜǇŜƴŘŜƴŎŜΩ ƻŎŎǳǊǎ ǿƘŜƴ ǘƘŜ ƻǳǘŎƻƳŜ ǘƘŀǘ ŀŎǘǳŀƭƭȅ ƻōǘŀƛƴǎΣ 

depends exactly on x number of participants, where one participant fewer would 

render the group act insufficient for bringing about the outcome, and where one 

more participant would overdetermine the outcome. So if there are exactly the 

necessary and sufficient number of participants, then direct interdependence 

occurs. Since this is ς as shown in the chapters on direct moral responsibility - 

extremely unlikely to happen in the voting case, we should instead focus on 

indirect interdependence. Again, indirect interdependence occurs when the 

number of participants overdetermine the outcome, but where the participation 

of each, truly foreseeably depends on the participation of all. With regards to 

indirect interdependence, it seems obvious that in an ordinary voting case as 

understood thus far, indirect interdependence does not obtain either. Even in 

small scale voting cases, it is not true, that if not all had voted who did vote, no 

one would have voted. It is not even true that if not all would have voted, then 

only an insufficient number of voters would have voted. The reason why is 

obvious. There simply is no explicit agreement of compliance, or any obvious 

reasons to think the other voters would have acted differently if e.g. I had decided 

ǘƻ ǎǘŀȅ ŀǘ ƘƻƳŜ ŎƻƳŜ ǾƻǘƛƴƎ ŘŀȅΦ {ƻ aƛƭƭŜǊΩǎ ƴƻǘƛƻƴ ƻŦ ƛƴŘƛǊŜŎǘ ƛƴǘŜǊŘŜǇŜƴŘŜƴŎŜ 

fails to incriminate in the ordinary voting case. However, I want to argue that we 

can rely on a different related notion of interdependence, namely Ψthreshold 

interdependenceΩ. When this notion of interdependence then obtains, it allows 

the individual to fulfil the contributory condition for moral membership. Further, 

the account of moral membership then allows us to hold the participants in cases 

similar to the voting scenario, morally responsible for the relevant outcome. 

Lastly, this notion of threshold interdependence also explains the intuition that 

Allan in the example above, has approximately an equal share of the moral 

responsibility.  

 

Threshold interdependence obtains, roughly, when the agent has a reasonable 

expectation of being a part of the set of causes that fills the relevant threshold 

that brings about the relevant outcome. Further, if it is reasonable for the agent 

to expect to be part of this threshold, then it is also reasonable for her to 
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understand herself as being an interdependent part of the group and project 

which brings about the outcome. Again, this is the rough description, and I will 

elaborate the details below. This is a notion of interdependence because her 

action empowers others to contribute to the outcome in a significant way, and 

vice versa. However, for threshold interdependence to be a grounding 

contributory element in an account of moral membership, I need to propose a 

reconceptualization of the voting scenario, and cases like it. This 

reconceptualization was recently proposed and defended by Richard Tuck (2008), 

though for other purposes than holding voters morally responsible. It concerns 

ǘƘŜ ƛŘŜŀ ǘƘŀǘ ǿŜ ŀǊŜ ŀƭƭƻǿŜŘ ǘƻ ǳƴŘŜǊǎǘŀƴŘ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ŎƻƴǘǊƛōǳǘƛƻƴ ƛƴ ǘƘŜ 

voting case, and cases with similar threshold features, as being a likely part of the 

causally efficacious set that brings about the voting outcome. This is important, 

because it is an alternative to how the individual could be said to understand her 

contribution in light of direct accounts of moral responsibility. In the next section I 

will briefly recapitulate the problems ǿƛǘƘ ŀŎŎƻǳƴǘƛƴƎ ŦƻǊ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ŘƛǊŜŎǘ 

contribution to the voting outcome as pertaining to the threshold case. After this, 

I will propose ŀ ǊŜŎƻƴŎŜǇǘǳŀƭƛȊŀǘƛƻƴ ƻŦ ǘƘŜ ǾƻǘƛƴƎ ŎŀǎŜ ŀƴŘ ǘƛŜ ƛǘ ǘƻ aƛƭƭŜǊΩǎ ƴƻǘƛƻƴ 

of interdependence. 

8.3.3  The problems with the threshold voting  case  as 

understood thus far:  

As I argued and highlighted in the chapters on direct moral responsibility, a direct 

contribution in causal terms, could be understood as either being the pivotal vote, 

or as being part of the causally efficacious set. On the first understanding, the 

individual makes a direct causal contribution if she was the pivotal voter, i.e. the 

exact voter who filled the threshold. This only happens in the very unlikely 

scenario where the winning threshold was exactly met. 9ΦƎΦ ƛƴ ŀ ǎƛƳǇƭŜ άȅŜǎ ƻǊ ƴƻέ 

referendum, if, say 50 people voted against, then I am only the pivotal voter if 

exactly 51 people vote in favour. The reason is, only in that scenario can the 

outcome be said to have directly depended on my vote. In that case, I and every 

ƻǘƘŜǊ άȅŜǎ-ǾƻǘŜǊέΣ ǘŀƪŜƴ ƛƴŘƛǾƛŘǳŀƭƭȅΣ Ŏŀƴ ōŜ ǎŀƛŘ ǘƻ ƘŀǾŜ ŦƛƭƭŜŘ ǘƘŜ ǘƘǊŜǎƘƻƭŘΣ ŀƴŘ 

it is true that if I had not voted, the outcome would not have come about. If 
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instead 52 voted in favour, then the outcome is overdetermined, because in this 

ŎŀǎŜΣ L ŀƴŘ ŜǾŜǊȅ ƻǘƘŜǊ άȅŜǎ-ǾƻǘŜǊέΣ ǘŀƪŜƴ ƛƴŘƛǾƛŘǳŀƭƭȅΣ Ŏŀƴ ōŜ ǎŀƛŘ ǘƻ ōŜ ƛǊǊŜƭŜǾŀƴt 

to the threshold being filled. Taken individually, it is true that the outcome did not 

depend on my contribution, because if I had not voted, the voting outcome would 

still have come about. Lastly, if only 49 vote in favour of the outcome, it simply 

does not obtain, and thus no one who voted in favour is causally responsible. 

Therefore, the individual is almost never causally responsible. This was of course 

also mirrored with regards to the cognitive condition, because the individual could 

not be said to be aware that she would be the pivotal voter. It was simply too 

unlikely.  

 

An alternative view which was presented as a possible solution to the problem of 

overdetermination, was that we should accept that each and every voter who is a 

sequential part of the threshold, is causally responsible, even if the outcome itself 

is overdetermined. This relied on the notion of a causally efficacious set of voters. 

The causally efficacious set was the precise number of votes which was actually 

required to fill and secure the win out of all who voted in favour of the relevant 

ǾƻǘƛƴƎ ƻǳǘŎƻƳŜΦ LŦ ŜΦƎΦ млл ǇŜƻǇƭŜ ǾƻǘŜ ƛƴ ŀ ǎƛƳǇƭŜ ΨȅŜǎΩ ƻǊ ΨƴƻΩ ǊŜŦŜǊŜƴŘǳƳΣ ŀƴŘ 

the winner won with 55 votes in favour (and 45 against), the causally efficacious 

set then consists of the sequence of the first 46 votes in favour, because that was 

the number of votes required to beat the threshold. Which 46 voters specifically 

may be unclear to the voters themselves and everyone else due to the anonymity 

of the voting process. However, as suggested earlier, it seems appropriate to say 

that it was the first 46 voters who cast their vote, who filled the set, even if we are 

unable to say which precise individuals it was. They are then causally responsible, 

and everyone beyond those 46 votes, are not. The problem with this was that it 

relied on an implausible account of causal responsibility. It relied on the idea that 

the particular causally efficacious set depends on the specific causal chain 

(compound event), which would only have obtained if they had voted. So if I had 

ƴƻǘ ǾƻǘŜŘ άȅŜǎέΣ ǘƘŜ ǾƻǘƛƴƎ ƻǳǘŎƻƳŜ ǿƻǳƭŘ ǎǘƛƭƭ ƘŀǾŜ ƻōǘŀƛƴŜŘΣ ōǳǘ ǘƘŜ compound 

event which included the outcome would have been different, because it would 

ƴƻǘ ƘŀǾŜ ƛƴŎƭǳŘŜŘ άI voted ȅŜǎέ ŀǎ ŀ ǇŀǊǘ ƻŦ ǘƘŜ Ŏŀǳǎŀƭ ŎƘŀƛƴΦ ¢ƘŜǊŜŦƻǊŜΣ ǘƘƛǎ 

particular event and outcome depends on me ǾƻǘƛƴƎ άȅŜǎέΦ hƴŜ ƻŦ ǘƘŜ main 
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reasons that this is an implausible account of causal responsibility, is that it is 

counterintuitive that we should attribute the whole outcome to the individual 

voter. It is simply too much of a stretch that it should be appropriate to say that 

the individual voter, caused the voting outcome. Further, it is also difficult to 

accept that the temporal sequence matters with regards to whether we can 

attribute the outcome to the individual. On the noted interpretation of the voting 

outcome, only those voters who happen to be part of the casually efficacious set, 

i.e. the 46 voters, are causally responsible. But again, that contradicts how we 

understand the voting case, or cases like it. We generally do not care if we vote 

first or last. Or at least, we do not care about it for reasons pertaining to causal 

responsibility. Again, it is mirrored in the cognitive conditions for direct moral 

responsibility. Though we are plausibly aware that we are part of the sequence of 

votes that filled the threshold, we are not aware that we are causally responsible 

on this interpretation. The reason is, it is not a plausible interpretation of 

contribution at all. It would be unreasonable to expect to bring about the whole 

outcome. And indeed, people by and large do not believe this. So though they are 

aware that they are part of the causally efficacious set, they are not aware that 

they have brought about the voting outcome, at least not in line with this notion 

of causation. Awareness pertains to belief, and since they do not believe that they 

actually brought about the whole outcome, they fail to fulfil the cognitive 

condition. Further, they ought not to believe it either. 

8.3.4  Voting reconceptualization  

I have now summed up the previous conceptualizations of the threshold voting 

scenario with regards to the direct accounts, and the problems with attributing 

the voting outcome to the individual voter. I will now introduce and elaborate the 

noted reconceptualization of the voting case, as it pertains to the moral 

membership account.  

 

As already noted earlier in section 8.3, the reconceptualization can be stated like 

this: An individual voter contributes to the voting project, if she through her act 
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was likely to be part of the causally efficacious set of votes which completed that 

project. 

 

Instead of tƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ŎƻƴǘǊƛōǳǘƛƻƴ ōŜƛƴƎ ǳƴŘŜǊǎǘƻƻŘ ŀǎ ōŜƛƴƎ ǘƘŜ ǇƛǾƻǘŀƭ 

voter, or being part of the sequentially causally efficacious set of voters that fill 

the threshold, I will understand the voting case as a theoretical construct which 

closely maps the (or at least a) folk notion of contribution in such cases. 

Specifically, I will understand all votes as being cast and counted simultaneously, 

where we can be said to contribute to the voting project, if it was likely that our 

vote was part of the causally efficacious set of votes that brought about the voting 

outcome. I refer to this ŀǎ άǘƘǊŜǎƘƻƭŘ ƛƴǘŜǊŘŜǇŜƴŘŜƴŎŜέΦ ¢ƘŜ ǊŜŀǎƻƴ ƛǎ - as I will 

argue - there is an interdependence of causes implied when we understand our 

contribution as being a likely part of the causally efficacious set in this way. 

Further, and as I will argue later on, this interdependence is what makes it 

appropriate for us to say of the individual that she contributed to the particular 

project. Threshold interdependence incorporates an observation highlighted in 

previous chapters. The observation is that we do not seem to care whether our 

votes are cast first or last. We do not seem to care about the voting sequence at 

all in the ordinary case. This suggests that we consider all votes cast in favour of 

the winner to be equally relevant. This reconceptualization is not an attempt to 

provide an alternative account of how the individual can make an actual causal 

contribution to the voting outcome itself. Rather, it is an account of how the 

individual plausibly can be said to make a normatively relevant contribution to the 

group project, in a way which makes her qualify for membership of the particular 

project. The project, which is then the direct cause of the outcome.  

 

Allow me to restate and elaborate the reconceptualization: An individual voter 

contributes to the voting outcome if she through her act was likely to be part of 

the causally efficacious set of votes that brought about the outcome that actually 

comes about. Specifically, if we assume there is a random distribution of votes for 

the relevant candidate, then we can ascribe a particular likelihood that a specific 

vote would be included in the causally efficacious set. We can then from the size 

of the pool of voters who voted for the relevant candidate, and the size of the 
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causally efficacious set vs. the size of the set of inefficacious voters determine the 

likelihood that any given voter was part of the causally efficacious set. The criteria 

for determining whether a voter is a part of the causally efficacious set, is simply 

random distribution. As seen in cases where the participants usually do not know 

who will be part of the causally efficacious set (e.g. voting and firing squad cases), 

the actual causal succession of the participants is appropriately understood as 

random selection in the above sense. When it was likely that I was part of the 

causally efficacious set, my action contributes to the project, because it 

empowers the other contributors to bring about the outcome (and vice versa). It 

empowers them, even if it does not contribute to the outcome directly in any 

strict causal sense. The way the individual then contributes, is by performing an 

action which results in her being a threshold interdependent part of the voting 

project.  When she does this, she helps constitute and sustain the project, 

ΨŎƻƴǎǘƛǘǳǘŜΩΣ ŀƴŘ ΨǎǳǎǘŀƛƴΩ ƛƴ ŀ ǎŜƴǎŜ ŀǘ ƭŜŀǎǘ.127 She does not necessarily make a 

direct contribution to the policy outcome through our voting action, but by being 

a likely part of the set of causes that brings the project to fruition, she is 

contributing to that project. Recall the firing squad cases from the previous 

chapter. The bullet of the shooter who is behind the one way mirror, may or may 

not be a relevant cause in the explosion of the barrel which kills the innocent 

prisoner. The example did not specify it. But, because she knew it was a likely part 

of the set of causes, she is helping sustain the project which causes the death of 

the prisoner. Therefore, we would consider her morally responsible even when 

her bullet happens to arrive last, and is thus causally irrelevant (subsection 7.4.2).  

In a sense, it could have been her bullet, and it could have been her vote that was 
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 L ŀƳ ǳǎƛƴƎ ΨŎƻƴǎǘƛǘǳǘŜΩ ŀƴŘ ΨǎǳǎǘŀƛƴΩ ƛƴ ŀ ǎƭƛƎƘǘƭȅ ǘŜŎƘƴƛŎŀƭ ǎŜƴǎŜΦ ¢ƘŜ ƛƴǘǳƛǘƛǾŜƭȅ ŎƭŜŀǊŜǎǘ 
examples of someone constituting and sustaining a project, will presumably be ones 
where the participating individual is actually clearly causally efficacious. But, what I have 
shown with various examples, most clearly the firing squad cases, is that our intuitions 
support the notion that we actually are contributing in some cases, even if we are not 
actually causally efficacious in bringing about the relevant outcome. The thing that 
grounds our contribution in these cases seems instead to be the fact that it could just as 
easily have been us who were part of the causally efficacious set, as those who actually 
were part of it. Indeed, my participation, even if I am not part of the relevant set, 
increases the chance that the project will be successful. Therefore ς assuming I am aware 
of my part in the project, or should have been aware - I am contributing in the sense of 
helping constitute and sustain the project. I was just as likely to be an actual building block 
in its succession as anyone else, and it would have been closer to failure if I had opted out, 
instead of participating. 
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part of the causally efficacious set. All this is of course under the assumption that 

the shooters at the moment of firing their rifle, lack insight with regards to the 

actual sequence. If I e.g. knew that my bullet would arrive last, then this 

awareness presumably changes the verdict of the case. In that case, I would be 

aware that I was not sustaining the project. But only in that case. The problem is, 

that the likelihood, i.e. the expected probability distribution, will be screened off 

by our knowledge of the actual facts of the matter. It is not likely that we will be 

part of the causally efficacious set, if we know we are not. The notion of threshold 

interdependence is thus a normative notion, and it is predicated on our epistemic 

circumstances about the likelihood of being part of the causally efficacious set, 

rather than the actual external causal circumstances of the scenario. 

 

If threshold interdependence is a normatively relevant notion of contribution 

which can incriminate the individual in a collective project, the next question is 

then whether the ordinary voter is actually a threshold interdependent part of the 

project. Indeed, in the ordinary voting case, it is quite likely that we do make a 

contribution to the group project in ordinary voting cases, at least insofar as our 

preferred voting outcome wins out. It is indeed quite likely that our vote was part 

of the causally efficacious set in case the preferred outcome obtains. In the 

normal voting case, due to the competitive vote seeking nature of political 

candidates, the race is usually going to be very close. Therefore, the probability 

ǘƘŀǘ ƻƴŜΩǎ ǾƻǘŜ ǿŀǎ ǇŀǊǘ ƻŦ ǘƘŜ Ŏŀǳǎally efficacious set, is overwhelmingly high. If 

e.g. 180 million people vote, and the winner receives 100 million votes, and the 

loser then receives 80 million votes, then the causally efficacious set is the 

amount of votes it took to beat the threshold, namely 80 million + 1 votes. 

Assuming a random distribution, the likelihood that my particular vote was part of 

the 80 million + 1, and not the 20 million -1 wasted votes is approximately 75% i.e. 

quite likely compared to the chance of being the pivotal vote. It is therefore a 

reasonable expectation that the voter is part of this set. Obviously, the likelihood 

of being part of the causally efficacious set does not change when we multiply the 

total number of votes, as long as the ratio is kept fixed. Though I have not been 

ǎǇŜŎƛŦƛŎ ǊŜƎŀǊŘƛƴƎ ǿƘŀǘ ǎƘƻǳƭŘ Ŏƻǳƴǘ ŀǎ άƭƛƪŜƭȅέ ƘŜǊŜΣ ƛǘ ƛǎ ƴƻǘ ŀ significant stretch 

to claim that anything above 50% is indeed likely. 
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Regarding Ψthreshold interdependenceΩ, and why it can be understood as 

interdependence, recall Seamus aƛƭƭŜǊΩǎ ōǊƻŀŘŜǎǘ ŘŜǎŎǊƛǇǘƛƻƴ ƻŦ the notion. On 

his account, what interdependence ŀƳƻǳƴǘǎ ǘƻ ƛǎΥ άŜŀŎƘ ǇŜǊŦƻǊƳŜŘ his 

contributory action on the condition, and only on the condition, that the other(s) 

performed ǘƘŜƛǊǎέ όaƛƭƭŜǊΣ {Φ нлммΥ стύΦ Presumably, many voters only vote if they 

believe a sufficient number of others also vote. But as I have argued, we need to 

reinterpret interdependence. What is important is not whether I vote because 

others vote. It is whether I vote while foreseeing that my vote will sustain the 

project. Again, this is not an account of direct individual causation, or causal 

responsibility. Rather, it is an account of the conditions under which voters 

understand, and ought to understand, themselves participating in a particular 

project. If they participate under these conditions, they can be said to contribute 

to the project. They participate whether or not their vote actually made a 

difference to the outcome obtaining. When they participate, they ς to use a 

phrase from an earlier chapter ς test their mettle. They act on their willingness to 

sustain the project. If the project foreseeably brings about a morally relevant 

outcome, this tells us something about who they are. It allows us to reevaluate 

their moral ledger. There may be other ways to contribute, and other reasons 

some people vote, but the claim is here simply that this particular notion of 

contribution does constitute a qualifying action for moral incrimination in the 

relevant project i.e. moral membership of that project. Overdetermination, i.e. 

the fact that more than enough will usually vote for my preferred candidate, is not 

a problem here. The issue is not whether I actually make a direct causal 

contribution to the outcome. The issue is whether my participation expectedly 

depends on the participation of others, and vice versa for them, whether their 

participation depends on my participation. If it is likely (which it is) that I am part 

of the causally efficacious set, and if their participation depends on the causally 

efficacious set being filled, then their participation is likely to depend on my 

participation (and vice versa128) as well. 

 

                                                           
128

 There is for all individuals, to use the previous example, a 75% chance that they will be part of the 

causally efficacious set assuming a random distribution. 
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Now, this notion of interdependence is quite different from the notion Miller 

proposes. On his account, indirect interdependence meant that the agents in 

question could each veto the outcome by defecting, because there was e.g. an 

agreement that none would participate unless all participated. Obviously 

however, this notion of interdependence applies to a limited range of cases. 

Therefore, his notion of interdependence is simply too demanding for many 

collective actions cases. It would e.g. be too demanding for the firing squad 

case.129. I propose instead that the notion of interdependence I have here 

suggested is sufficient for moral incrimination in a collective project, assuming the 

individual fulfils certain other conditions. If applied to the shooter case of Allan, 

Bernard and Charlie, it is then plausibly the case that Bernard and Charlie, even if 

they would not have gone ahead with the project if either one of the two had 

ŀōŀƴŘƻƴŜŘ ǘƘŜ ǇǊƻƧŜŎǘΣ ŀƴŘ ŜǾŜƴ ƛŦ ǘƘŜȅ ǿŜǊŜ ƘŜƭƭ ōŜƴǘ ƻƴ ƛƎƴƻǊƛƴƎ !ƭƭŀƴΩǎ 

contribution to the outcome, they cannot escape the awareness that they are all 

part of the causally efficacious set in the actual sequence where they actually act. 

They have a reasonable expectation that they through their actions will be a likely 

part of the causally efficacious set that brings about the explosion that kills the 

victim. Given the setup of the scenario, there is a 2/3 chance that each of them 

will be part of that setΣ ǿƘƛŎƘ ŎŜǊǘŀƛƴƭȅ Ŏƻǳƴǘǎ ŀǎ ΨƭƛƪŜƭȅΩ. They are aware of this, 

and they still chose to act. Therefore, they are sustaining the project of killing 

Dean, whether they want to include Allan or not. Their moral incrimination is of 

ŎƻǳǊǎŜ ƴƻǘ ǎǳǊǇǊƛǎƛƴƎ ŀƴŘ ǘƘŜȅ ǿŜǊŜ ŀƭǊŜŀŘȅ ƳƻǊŀƭƭȅ ǊŜǎǇƻƴǎƛōƭŜ ƻƴ aƛƭƭŜǊΩǎ 

account. More importantly, Allan is also incriminated. When he actually acts, even 

knowing that Bernard and Charlie want to be acting alone, and even though he 

simply wants to make a superfluous causal contribution, he cannot escape that he 

is a likely part of the set of causes that killed Dean, or that he is actually sustaining 

the project. Thus they all ought to recognize that an interdependent relationship 

obtains between them, i.e. that the outcome in all likelihood depends on the 

contribution of each of them.  

 

                                                           
129

 I would e.g. shoot even if the number of shooters clearly overdetermined the outcome, and even 

if not all would have shot.  



206 
 

But what if a fourth, a fifth, or a sixth etc. person were also shooting? Then with 

the explosion-threshold being two hits, we would then have to acknowledge that 

they are each less likely to be part of the causally efficacious set. So if there are six 

shooters, it ǿƛƭƭ ōŜ Ғ 33% chance that a given individual shooter, was part of the 

causally efficacious set. What would the implications be when we continue to 

lower the probability that the participants are part of the causally efficacious set? 

I can think of at least two possible verdicts which possibly has implications with 

regards to an observation from earlier, which concern gradability.  

 

1) If the likelihood of being part of the set becomes too small, the participants are 

excused for their participation ς i.e. it was simply too insignificant a contribution 

(assuming they were also aware of this). Presumably it would take a lot more 

shooters than six for us to consider their contribution to the project too 

insignificant for a negative moral evaluation. The likelihood of them being part of 

the causally efficacious set is still much too high in light of the severity of the 

outcome of the project, and we would plausibly still hold that they were 

sustaining project. But perhaps at some point, there is a point where they each 

become too unlikely to participate, that we should accept that they are simply 

excused because they are not plausibly sustaining the project anymore. Then the 

chance of belonging to that threshold is then too unlikely, and we would consider 

the contribution to the group project negligible.  

 

2), they are less accountable for the outcome to a degree relative to the 

likelihood that they are part of the causally efficacious set, i.e. less accountable to 

the degree that the outcome depended on their contribution (again, assuming 

they are also to some extent aware of the likelihood). So in a case where it is 

expected to be extremely likely that they will be part of the set that actually 

brings about the outcome, they will be deserving of significantly harsher 

condemnation. The important thing to note is, that if we assume 2), we can 

actually account for our intuitions of gradability, because that would then be a 

function of the strength of our contribution to the group project, where the 

smaller the likelihood of being part of that set, would constitute a smaller 

contribution to it. It is difficult to gauge the relationship between likelihood of 
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being part of the causally efficacious set and the accountability of the individual. 

As we saw in the shooter case from the previous chapter, when the outcome of 

the project is such a significant harm as killing an innocent person, we would 

presumably have to add an enormous amount of shooters, before our intuitions 

of blame and punishment start decreasing along with the decrease in the 

likelihood that we are part of the causally efficacious set. 

 

Summing up this substantial section: I have introduced an account of how the 

individual can be said to fulfil the necessary contributory condition for moral 

membership. In the voting case specifically, an individual voter contributes to the 

voting project, if she through her act was likely to be part of the causally 

efficacious set of votes that brought about the success of the project. In order to 

arrive at this account of contribution, I firstly ƛƴǘǊƻŘǳŎŜŘ 5ŀǾƛŘ aƛƭƭŜǊΩǎ 

interdependence account, where interdependence obtained among the 

participating individuals, if the individuals performed their contributory action on 

the condition that others perform theirs. I then examined it, and argued that 

though interdependence seemed to be a morally significant notion of 

contribution, aƛƭƭŜǊΩǎ ƴƻǘƛƻƴ ƻŦ it was too demanding for the voting case. On his 

account, the individual is morally incriminated in a group project, if that individual 

was either a directly interdependent part of the project, or an indirect 

interdependent part. Direct interdependence occurs in the case where the 

individual is the pivotal voter. Indirect interdependence occurs when the project 

hinged on the participation of all participants, where if not all had participated, 

none would. Since these notions of interdependence were too demanding, I 

introduced the notion of threshold interdependence which relied on a 

reconceptualization of the voting case. Instead of understanding the voting case 

in terms of the individual making a direct contribution to the voting outcome as I 

had done earlier, I argued that an alternative way of perceiving it was as a project. 

Here the participants contribute to voting project, if they were likely to be part of 

the causally efficacious set that brought about the success of the project. They are 

sustaining the project, even if they are not making a direct causal contribution to 

the voting project itself, as long as it was likely that they were part of the causally 
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efficacious set. In the next section, I will put this notion of contribution into the 

full account of moral membership. 

8.4  Moral membership, the full account  

It is now time to spell out the full account of moral membership which is sufficient 

for individual moral responsibility in cases like the voting case. I will present the 

individually necessary and jointly sufficient conditions, then clarify them. 

 

I am a moral member of a collective project that brings about an outcome O, iff: 

1) I help constitute or sustain the project that brings about O, in the right 

way.130 

a. E.g. there obtains threshold interdependence between myself and 

the other participants.  

2) I fulfil a cognitive condition: 

a. I am aware that I am constituting or sustaining the project that 

brings about O (or I ought to be aware) 

b. I am aware of the significance of O (or I ought to be aware) 

c. I am sensitive to moral considerations 

3) The outcome O is morally relevant.  

4) Defection was relatively costless. 

5) I have upstream control: 

a. I fulfil some freedom relevant condition 

b. I am not physically forced 

c. I am not under strong abnormal psychological compulsion 

d. I am not strongly manipulated 

 

I will now elaborate the conditions.  

 
                                                           
130

 I do not want to rule out that there are a multitude of ways in which the individual can 
contribute to a given project. I am simply giving a positive account of one way in which the 
individual can make a morally incriminating contribution. The example specified under 1)a 
is the particular account I have presented in this chapter. On the other hand, I do not want 
to make the claim that any sort of constituting or sustaining a project is necessarily 
incriminating.  
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Condition 1) - I help constitute or sustain the project that brings about O, in the 

right way, is unspecific in its formulation. The reason is that I do not want to rule 

out other ways in which the individual can be said to contribute to the relevant 

project in a morally incriminating fashion. However, as stated in 1)a, the claim is 

that the individual can indeed fulfil this contributory condition in the specified 

manner. In order for there to be threshold interdependence, outcome O has to 

come about as a consequence of a specific set of causes filling a threshold. 

Further, I have to perform an action which will likely result in me being part of the 

specific set of causes that brings about the project, that brings about the outcome 

O. Regarding set individuation, I may be a member of a near infinite number of 

sets, some of which can be said to cause the project, and the outcome in 

question. E.g. I am a biped, and if the voters in question are all bipeds, then I am a 

member of the set that brings about the outcome just by being a biped. But 

obviously this is not the relevant set. The relevant set is the specific set of voters 

who along with myself, voted in favour of the winning candidate.  

 

Condition 2) - I fulfil a cognitive condition. It mirrors the cognitive condition 

discussed in chapter 4. An outcome is only attributable to me, if I am aware of the 

relevant facts, or ought to be aware of them. If I vote, but fail to understand that 

my action will indeed make it likely that I sustain the collective project then ς 

unless I am culpably ignorant ς the outcome of the project will not be attributable 

to me. Further, the same applies if I am unaware, or have a false belief regarding 

what the significance of the outcome is. If I believe that the ultimate outcome of 

the collective project is ¬O, but it really is O, then O is not attributable to me, 

unless again, I ought to know. Note, I can fulfil this condition even if the other 

participants are completely ignorant of my participation, and even fail to include 

my participation in their estimation of the probability that they will be part of the 

causally efficacious set. Specifically, participatory reciprocity is not a requirement 

of my moral incrimination at all. Indeed, the other participants can be unaware of 

what the project entails, and indeed have a wholly different conception of the 

project than me. This does not affect my moral incrimination. Nothing in any of 

the conditions rule out that the other participants can be entirely opposed to my 

contribution in the project.  
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Lastly, this fulfilment of this condition also requires that I am sensitive to moral 

considerations. This relates to the agentΩs ability to recognize something as a 

moral reason, something that may e.g. be undermined by mental illness or other 

mental abnormalities. The stereotypical psychopath would be an example of 

someone failing to fulfil this condition. She may be aware that some action can 

produce some outcome, but she is not necessarily aware that it is morally 

significant. She e.g. does not recognize the potential harm that comes about, as a 

relevant moral reason. It is a contentious issue whether moral competence 

undermines moral responsibility (e.g. Levy 2013)131, so the inclusion of this as a 

necessary condition will of course have to depend on whether it indeed plausibly 

undermines accountability. However, I will not be engaging with that particular 

discussion, but simply include the condition, while noting the contingency of it. 

 

Condition 3) - The outcome is morally relevant, specifies that the outcome has to 

be morally relevant. This in part mirrors the attributability/accountability 

distinction from the direct account of moral responsibility. We can attribute a 

morally neutral outcome to a person, without this making the person 

accountable, i.e. an apt target or our reactive attitudes or punishment. Only if the 

outcome is morally relevant can they be accountable for it, e.g. deserving of 

blame and punishment. Moral membership is an account of full-fledged indirect 

moral responsibility. Moral responsibility requires both attributability and 

accountability. Therefore, a necessary condition is that the outcome is morally 

relevant. The outcome can e.g. be morally relevant if it results in a significant 

harm that would not have obtained if the outcome had not come about. 

 

Condition 4) - Defection was relatively costless. Specifically, if e.g. I am being 

coerced into contributing, this will usually at the very least mitigate my 

accountability. Or, if my livelihood, or my loved onesΩ lives depended on my 

contribution, it would presumably also mitigate or exculpate. Of course, the way 

the condition is stated, it seems to imply that my moral membership can be 

                                                           
131

 As noted earlier, it is a contentious issue which I will not engage with, whether lack of moral 

competence in this sense actually would undermine moral responsibility. 



211 
 

undermined if there is a large financial loss involved in my participation. E.g. if I 

stand to gain a lot of money by participating, there can be a large relative cost 

incurred if I abstain. However, that this would undermine my moral membership 

seems implausible to most. In cases of direct moral responsibility, the hitman who 

receives a lot of money for shooting someone, is not excused simply because he in 

relative terms, would have lost money by not taking the assignment. Therefore, it 

should be clear that the whether the ǇŀǊǘƛŎǳƭŀǊ άŎƻǎǘέ is relevant, will depend on 

what that cost is.  

 

Condition 5) - I have upstream control. I have already specified that I will not try 

to defend any particular account of how the individual fulfils this condition. I will 

simply assume that the individual is not constrained in a moral responsibility 

undermining way due to e.g. determinism, or because she is physically forced to 

contribute to the relevant project. 

 

If the individual fulfils these conditions, then she is a moral member of the 

project, and morally responsible for the outcome that follows from that project. 

An important thing to note is that nothing in the above conditions requirethat the 

other participants are also morally responsible. Having a shared intention 

(multiple agents in the set having the same intention to bring about the outcome, 

or others participating in a cooperative project) is not necessary for my moral 

membership in the project. The other participants may be wholly ignorant of the 

fact that they are contributing to the outcome, without this affecting whether I 

am morally responsible. Moral membership is individualistic to the extent that it 

does not require anything but the structural organization and causal force of the 

other participants. Further, moral membership does not require that the group in 

question is a full-fledged corporate agent. There does e.g. not have to be a group 

organisation that lasts over time, or an internal decision-making structure. It does 

not matter why the other agents act, and there does not need to be any epistemic 

interdependence in the sense Miller proposed where they have a true belief that 

defection will veto the project. Rather, what is important is that my conception of 

the project and the outcome of it, corresponds to the actual facts of the matter, 

and that I indeed am a likely part of the causally efficacious set. My moral 
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incrimination does not depend on whether a given case can be construed as a 

joint action. All other participants can be acting for different motives, or think 

they are participating in a different project altogether. They can be entirely 

oblivious to my participation, and could even actively try to undermine my 

participation in it, without this undermining my moral membership. Roughly, I am 

a moral member of a given project, and thus morally responsible for the outcome 

of that project, if I help constitute or sustain that project in the right way, by being 

a likely part of the causally efficacious set that makes the project succeed, while 

being aware of my role in this.  

 

Something that may constitute a limitation to this moral membership account as 

presented so far, is that it is only applicable to cases which can be construed as 

threshold cases. But some intuitive cases of shared responsibility are not 

threshold cases in this sense. This is of course not a problem in itself, because this 

is exactly the type of case we are interested in, namely the voting case. In non-

threshold cases of shared responsibility, such as e.g. the kids throwing rocks 

(subsection 7.4.2) in the previous chapter, it is difficult to construe that case as a 

matter of a threshold being filled for producing a given outcome. It is only one of 

the participants who actually happen to bring about the outcome, compared to 

the threshold case, where we are allowed to reasonably perceive of our 

contribution as an equal part of the thing that brings about the outcome. In those 

other types of cases, perhaps it is more appropriate to construe the notion of 

interdependence differently. In that case, it is presumably more appropriately 

stated as the perceived increase in the likelihood that the group will produce the 

outcome, that is brought about, which makes me a moral member of that group. 

So if I am aware that the likelihood of the other kids hitting the window (though 

they are actually trying to hit the Frisbee), is 50%. But I am also aware that if I 

joint in, the likelihood of that outcome obtaining is going to be 60% (let us 

assume). In this case, I am helping sustain the project in a different sense.132 I will 

however not attempt to develop or defend this here. 

                                                           
132

 Peter Vallentyne (2008) has argued for an account of direct moral responsibility where we can be 

morally responsible for increases in probabilities that outcomes obtain which can possibly also be 
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8.4.1  Testing and critiquing this moral membership  

In order to test this account, I will examine Kutz main test case from the previous 

chapter, i.e. the Dresden case, to see whether it generates plausible verdicts in 

this case. The Dresden case, as Kutz presents it, is not a clear threshold case. So it 

needs to be reconstrued. It needs to be a case where the whole destruction is 

contingent on a certain number of bombs filling the threshold, where below this, 

no destruction obtains. As noted in the previous chapter, the way Kutz proposed 

the case, it seems that we could potentially explain the moral incrimination of 

each individual airman, by reference to their direct contribution to the outcome. 

So as stated, it was not necessarily a case that clearly required an account of 

shared responsibility to justify the moral incrimination of the individual 

participants. Therefore, the following example is a better test case than his 

original one, because the individual does not necessarily make a direct 

contribution, due to the threshold structure of the setup.  

 

Dresden force field: 

Dresden is protected by a force fieldΣ ŀƴŘ ƛǘ ǘŀƪŜǎΣ ƭŜǘΩǎ ǎŀȅΣ ŜȄŀŎǘƭȅ у,000 

bombs to overload it, where no harm is caused by fewer hits than that, 

and where more bombs fail to add to the outcome (e.g. these are a 

special kind of anti-force field bomb which only damages force fields). If it 

overloads however, it will cause an electrical surge which has the 

foreseeable effect of a massive city wide lightning strike, which will 

produce an enormous amount of harm to Dresden and kill many of the 

inhabitants. Imagine then that there are, say, 10,000 bombers, each 

having one bomb. Switching to the second personal perspective, imagine 

that you are aware that statistically one in 10 bombs will fail to detonate. 

You are also aware that there are approximately 10,000 other bombers 

aside from you participating in the booming run, and that they all will hit 

(it is a big and easy target, and there are no flak cannons, or any other 

                                                                                                                                                    
applied to the collective context. Mellema, G. has also argued for the notion that we can be morally 

responsible for risks, understood as likelihoods that harmful outcomes obtain (1987).  
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defensive measures to disrupt the bombing run). Lastly, in this video 

game-esque scenario, you are indeed aware that it takes exactly 8,000 

hits to destroy the force field (and this is true). With all this in mind, you 

fly your plane over Dresden and release your bomb. You do this while 

having good reasons to expect that it is likely that it will hit and detonate, 

and produce the effect in conjunction with the other participants. Further, 

no one is forcing you to do this, and there is no pressure on you to go 

through with the task aside from your own reasons for causing this harm. 

Lastly, you were dishonourably discharged from the army the week 

before, and you are not allowed to participate, and none of the other 

participants are aware of your participation. You just snuck into the air 

base, and stole a plane, because you really wanted to participate. Indeed, 

everyone else is under strict orders to hinder your participation, and 

ultimately shoot you down, if they see you violating your discharge (and 

you are aware of this). But again, they do not recognize you, and you are 

aware that you will not be spotted. In the end, you hit the force field, and 

it is overloaded, and many innocent people die. 

 

Now, are you morally responsible for the outcome, and can the moral 

membership account explain this? I am going to imagine that the case is clear 

enough to give us the intuition that yes, you are incriminated in the harm at least 

to the same extent as every other bomber. The outcome (or part of it) is 

attributable to you, and you are accountable for it. I am going to assume we have 

a clear intuition regarding this, even if we do not know whether your bomb 

actually detonated. Further, it seems clear that any after the fact knowledge of 

this is not going to change our intuitions. This is good, because this indicates that 

our intuitions are not tracking a direct notion of moral responsibility, which 

presupposes direct causal responsibility. Further, assuming you have upstream 

control and you are sensitive to moral considerations, you fulfil the conditions for 

moral membership. Threshold interdependence obtains, and you are aware of 

this. The outcome is morally relevant, and the cost of defection is extremely low 

(in fact, it costly to participate, since the pilot risks getting shot down). So it seems 

everything checks out according to the moral membership account. On the other 
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hand, e.g. KutzΩ account of joint action would have difficulties explaining this, e.g. 

due to the adversarial attitude of the other pilots, given they would actually 

obstruct your participation if they could. CǳǊǘƘŜǊΣ aƛƭƭŜǊΩǎ ŀŎŎƻǳƴǘ ŘƻŜǎ ƴƻǘ ŀǇǇƭȅ 

either, because there is neither direct, nor indirect interdependence in the sense 

he imagined. None of us can veto the outcome. Further, my contribution has no 

direct effect on the outcome obtaining, so I am not morally responsible in light of 

a direct account of moral responsibility. 

 

Now, it seems the moral membership account does incriminate those individuals 

which are intuitively accountable for the outcome in question. However, is it 

sufficiently exclusive, not to include anyone who is intuitively not morally 

responsible for the outcome? Does it e.g. incriminate the ideologically inclined 

cleaning lady? (section 7.5) Is she a moral member? A plausible account should 

not include her on par with the other participants, at least if it is going to be in line 

with our intuitions of moral incrimination.  As the case was stipulated, she took 

the job in order to further the war effort. Further, she actually wanted the 

ŘŜǎǘǊǳŎǘƛƻƴ ƻŦ 5ǊŜǎŘŜƴΣ ŀƴŘ ǘƘŀǘΩǎ ǿƘȅ ǎƘŜ ǿŀǎ ŎƭŜŀƴƛƴƎ Ƙƛǎ ƻŦŦƛŎŜ όŀǎ ŀ ǿŀȅ ƻŦ 

helping the war effort). The question then is whether she is a moral member. So, 

does she perform an action which she foresees is likely to make her part of the 

causally efficacious set that brings about the outcome? It does not seem to be the 

case. The causally efficacious set that brings about the outcome pertains to the 

number of bombs necessary for bringing about this destruction. It would be 

unreasonable to expect that she by her action is likely to be part of that set. In this 

case it seems appropriate to apply direct accounts of moral responsibility, and 

examine whether the act of the general depends on her contribution, and 

whether she was aware that she had this impact on him. But she does not have 

any reason to think so, so she should not be considered directly morally 

responsible either. Even though she seemed to fulfil the conditions for joint action 

in on KutzΩ account, and was implausibly incriminated on his account, she is not a 

moral member, which is in line with our intuitions. Indeed, threshold 

interdependence is a quite demanding, even though it pertains to a limited range 

of cases, i.e. threshold cases. So it is unlikely that someone will be incriminated 

who is not clearly morally responsible. 
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8.5  Summing up this chapter  

In this chapter, I have proposed an account of shared responsibility which I refer 

to as moral membership. When the individual fulfils the conditions for moral 

membership, she is morally responsible for the outcome of the project of which 

she is a moral member, or part of that outcome. The outcome is attributable to 

her, and holding her accountable is thus justified. The degree to which she is 

accountable, is presumably related to the likelihood that she is part of the causally 

efficacious set, though I have not attempted to defend this claim in full. 

 

This account builds on the investigation from the previous chapters on direct and 

indirect moral responsibility. I started by highlighting what I considered four 

important observations from the previous chapters, pertinent to the construction 

of an account which could give a positive verdict in the voting case. These 

observations were 1), a successful account of moral membership should not 

require that the individual makes a significant direct contribution to the relevant 

outcome itself. 2) I can be a moral member of a project, even if there is no 

ΨǇŀǊǘƛŎƛǇŀǘƻǊȅ ǊŜŎƛǇǊƻŎƛǘȅΩ ōŜǘǿŜŜƴ ƳȅǎŜƭŦ ŀƴŘ ǘƘŜ ƻǘƘŜǊ ǇŀǊǘƛŎƛǇŀƴǘǎ. 3) an 

account of moral membership ought to be able to account for our intuitions of 

varying degrees of accountability in relevant cases. And, 4) shared responsibility 

as moral membership requires that the individual performs some contributory 

qualifying action. Based on these observations, I then constructed the account of 

moral membership. I proposed that the individual becomes a moral member 

when a certain interdependence obtains between herself and the other 

participants, where she helps constitute or sustain the project. I specified that she 

can be said to sustain such a project, when it is likely that she is part of the 

causally efficacious set, that makes the project succeed, even if she fails to make a 

direct causal contribution to the outcome of the project itself. I then applied the 

account to KutzΩ ά5ǊŜǎŘŜƴέ ŎŀǎŜΣ ŀƴŘ ƛƭƭǳǎǘǊŀǘŜŘ ǘƘŀǘ ǘƘŜ ŀŎŎount is plausibly at 

the heart of our intuition of moral incrimination in that case. 

 

I will in the next chapter, apply this account to the voting case specifically. I will 

show that being a moral member of the project that produces the relevant policy 
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outcome, does incriminate the individual. Indeed, I will show that this 

incrimination can ground quite severe accountability for that outcome. 

9 Conclusion  

9.1  Introduction  

In this chapter, I will firstly in brief sum up the previous chapters, and elaborate 

how the overall question set out in chapter 1, has been answered. After this, I will 

apply the moral membership account of indirect moral responsibility to the case 

of a just war. In doing this, I will be able to show how the moral membership 

account can affect the conclusions we should draw with regards to citizensΩ 

accountability, and thereby their liability in war. As noted in chapter 1, an 

important criterion for an account of moral responsibility is that it should make 

citizens take their political responsibility more seriously. If a link can be 

demonstrated between the individual citizenΩs voting action, and her liability in 

war, this should lead people to accept the severity of the responsibility they are 

taking upon themselves when they cast their vote. This should in turn ideally 

affect willingness to acquire information, and deliberate on the relevant issues, 

and make a more informed choice in the matter. Specifically, I will show that their 

moral membership will affect their liability to attack in war. If it is clear, that it 

may ultimately be morally permissible to kill someone for voting for a given 

candidate, this should certainly lead to some reflection about the seriousness of 

the voting act.133 After having applied it to the voting case, I will conclude on the 

whole project. 

9.2  Summing up the previous analysis  

I have argued that individual citizens can be morally responsible for policy 

outcomes, if they are moral members of the collective project that brings about 

those outcomes. Roughly, they are moral members of a project, and the relevant 

outcomes, if they were aware that their contribution was a likely part of the 

                                                           
133

 Of course, unless it would simply be considered a reductio ad absurdum. 
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causally efficacious set that actually brought about the relevant project that 

caused the policy outcome. In order to arrive at this account, I firstly examined 

whether the individual voter was morally responsible in light of making a direct 

contribution to the voting outcome. I argued that this was implausible. The main 

problem was that it was not possible to give an account of how we should 

attribute the policy outcome to the individual, in light of her direct contribution to 

that outcome. Particularly, she was not clearly causally responsible. The problem 

was that the outcome did not depend on her direct contribution in any clear way. 

When understood as a threshold case, the contribution of the individual is almost 

always insufficient or superfluous. Further, this was mirrored with regards to the 

cognitive condition also. Specifically, she was not aware that she would make a 

direct contribution even if she did, and she was excused for her ignorance. If 

either condition ς both causal responsibility and the cognitive condition ς is 

necessary for an ascription of direct moral responsibility, such an account fails in 

the voting case. We do not make a direct contribution, and the outcome cannot 

be directly attributed to us. 

 

In light of the failure of the direct account, I then examined indirect accounts of 

moral responsibility. Here the most promising one was KutzΩ ŎƻƳǇƭƛŎity account. 

On KutzΩ account, an individual is complicit in a harm, if she engaged in a joint 

action that brought about that harm. Unfortunately, the voting act is not clearly a 

case of joint action, even if joint action is sufficient for moral responsibility. The 

problem is the disorganized actions e.g. in light of the various diverging motives of 

the voters, which make it difficult to construe their activity as a joint action 

proper. Two individuals may vote for the same candidate, but do so having 

contradictory ends, or contradictory conceptions of what the outcome of the 

candidate winning will be. For this reason, I argued for loosening the conditions 

for joint action. Doing this however, means that the activity the individual 

participants are engaged in, presumably can no longer be characterized as a joint 

action proper. Instead of joint action being the basis for attributing the relevant 

outcome to the individual, I argued that an individual action, which is performed 

which is likely to be an interdependent part of the set of causes that brings about 

a project, is a sufficient notion of contribution to incriminate the individual in this 
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project. When that project then is the cause of a harmful outcome, that outcome 

can then be attributed to the individual. It can be attributed to the individual 

regardless of whether the other individuals shared her conception of the project, 

and regardless of their openness towards her participation in her conception of 

the project.  

 

The only thing missing, is the actual application of the moral membership account 

to the case at hand. So in this concluding chapter, I will apply it to the voting case. 

In doing this, I will apply the discussion of moral responsibility for policy 

outcomes, to the discussion of non-combatant liability in war.  

9.3  Moral membership and non -combatant liability in just 

war  

In this section, I apply the moral membership account to the context of non-

combatant liability in a just war (actually an unjust war) scenario. I will show that 

moral membership can ground moral responsibility for policy outcomes. If an 

argument can be made, that runs from the moral membership of the individual, to 

her liability to getting killed in war, and if this conclusion is intuitively plausibly, 

this will then support the plausibility that the moral membership account indeed 

grounds moral responsibility for policy outcomes. It will support the moral 

membership account, because the conclusion that civilians are liable to attack, 

goes against our pre-theoretic judgments. The moral membership account has to 

be able to lift a significant burden if it is going to convince us otherwise. I will 

assume that most people share a strong intuition that civilians are never valid 

targets of attack in war. There may be different reasons for this, but I will assume 

that part of this intuition is due to us not considering them clearly morally 

responsible for the war. This allows me to test this intuition by seeing whether an 

account of moral responsibility can affect our verdict regarding the citizenΩǎ 

liability. The strategy is to construct an argument for citizen liability to defensive 

killing, which includes their moral membership as a central premise. If the moral 

membership account can lift the burden and lead us to the intuition that ordinary 

citizens can be liable to attack compared to a scenario where she is not clearly a 

moral member, this will provide support for the plausibility of the account. 
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Further, it will also provide an example of one kind of sanction that may be 

appropriate in light of individual moral responsibility for policy outcomes. 

 

The intuition that civilians are not valid targets in war has some foundation both 

in and outside academia. On the outside, it is usually assumed that people by and 

large consider attacks on civilians impermissible. This is also supported by data 

(Gallup.com 2010). Further, it is also codified in the Geneva Convention (IV) 

regarding the Protection of Civilian Persons in Time of War (1949), which prohibits 

attacks directed at the civilian population. Further, in recent years, many hold that 

we should have extreme restraint when acting in ways which has foreseeable 

civilian casualties (e.g. Walzer, M. 1977,  134 Primoratz, I. 2010), to the extent that 

direct attacks on civilians usually cannot be practically justified. However, if we 

accept that war can be a form of policy, and if war represents the will of the 

people in the relevant sense, and if this will is represented in the policy of going to 

war, and if this will, as I have argued, is constitutive of their moral responsibility, 

then it seems, tentatively, that some civilians could be valid targets in war. This 

latter way of understanding civilian liability in war, is referred to as the reductivist 

view135 of non-combat liability. The reductivist view assumes that the judgments 

we ordinarily apply in the context of ordinary society, should be the basis for our 

judgments in war. A non-reductivist view holds the opposite, that war holds 

special normative significance, and requires a special set of rules with regards to 

e.g. noncombatant immunity. The non-reductivist is usually attributed most 

famously to Michael Walzer, who claims that the two central concepts of jus ad 

bellum and jus in bello i.e. Ψright ǘƻ ǿŀǊκŦƛƎƘǘΩ ŀƴŘ ΨǊƛƎƘǘ ƛƴ ǿŀǊΩ ŀǊŜ ς ƛƴ ²ŀƭȊŜǊΩǎ 

words ς άlogically independentέ όмфттΥ нмύΦ ¢Ƙƛǎ ƳŜŀƴǎΣ ǘƘŀǘ ǘƘŜ ǊǳƭŜǎ ƎƻǾŜǊƴƛƴƎ 

morally legitimate actions in war, do not necessarily depend on the particular 

reasons or justification for engaging in war, and vice versa. άIt is perfectly possible 

for a just war to be fought unjustly and for an unjust war to be fought in strict 

accordance with the rulesάόƛōƛŘύΦ Reductivists, most famously Jeff McMahan, hold 
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 L ǎƘƻǳƭŘ ƴƻǘŜ ǘƘŀǘ ƛǘ Ƙŀǎ ōŜŜƴ ŀǊƎǳŜŘ ǘƘŀǘ ²ŀƭȊŜǊΩǎ ǾƛŜǿ ƳŀƪŜǎ ǇǊƻǾƛǎƛƻƴǎ ŦƻǊ ŀƴ ŜȄŎŜǇǘƛƻƴ ƻŦ ǘƘƛǎ 

principle in the case of the supreme emergency (Nathanson, S. 2010: 139). 

135
 E.g. Jonathan Parry uses this label (2014). 
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a different view, where the rules for conduct in war ought to be an extension of 

the rules we usually associate with society at large. So when e.g. a άmurderer is in 

the process of killing a number of innocent people and the only way to stop him is 

to kill him, the police officer who takes aim to shoot him does not thereby make 

herself morally liable to defensive actionέ όaŎaŀƘŀƴ нллфΥ мпύΦ ¢ƘŜ ǊŜŀǎƻƴ the 

officer does not become liable herself is that one party is an unjust aggressor, who 

through her aggression has made herself liable to attack. She has thereby lost her 

right not to be harmed. One party is justified because the other party constitutes 

an unjust threat. Reductivists claim that the considerations which pertain to such 

a situation, can also pertain to the war scenario. If one party e.g. invades another 

party unjustly, they may thereby have made themselves liable to attack. The other 

party, the party that is being invaded, is not necessarily also liable to attack. 

Further, and this is the important part, if the citizen is morally responsible for the 

policy outcome of the unjust war, it may be possible to establish an in principle 

case for her liability to defensive killing. This would not necessarily have been 

permissible on WalzŜǊΩǎ non-reductivist account, because the rules, e.g. the rules 

governing the citizensΩ liability, do not necessarily depend on concerns pertaining 

to whether they are morally responsible for the war. In ²ŀƭȊŜǊΩǎ case, citizens are 

simply not valid targets under the internal logic of war (1977: 21). 

 

In this chapter, I will apply the developments from my project to the reductivist 

view. This means that I will be assuming that the moral status of non-combatants, 

and whether they are liable to attack in war, will depend on whether they have 

done something to lose their right not to be attacked. The test of the moral 

membership account is then whether a non-combatant citizen who qualifies for 

moral membership, can make herself liable to attack in war. I am not taking any 

stand on which interpretation is more plausible, the reductivist or non-reductivist. 

I will simply be assuming without further argument, that McMahan is right when 

he states: the άliability to attack in war is moral responsibility for a wrong that 

may be permissibly prevented or corrected by means of war, or by an act of warέ 

(McMahan, J. 2009: 204). IŜǊŜ ǘƘŀǘ άǿǊƻƴƎέ ƛǎ ōŜƛƴƎ ŀ ƳƻǊŀƭ ƳŜƳōŜǊ ƻŦ ŀ ǇǊƻƧŜŎǘ 

which produces a certain harm. This is important to this ǇǊƻƧŜŎǘΣ ōŜŎŀǳǎŜ άthe 

claim that civilians are not legitimate targets in war should follow from the claim 
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that they are not responsible for a wrongful war or for the wrongful acts of which 

it is composedέ όƛōƛŘύΦ If my account of moral membership is correct, then insofar 

as the individual participant is a moral member, there may be situations where 

she is liable to attack, even though she is an ordinary citizen as described in this 

project. A note before producing the argument: we should as suggested136 be sure 

to distinguish between the morality of war, and the legal justification for acts in 

war. It may seem morally permissible, to target civilians in war. But it may still be 

true, that deliberately attacking civilians should be legally indefensible. We may 

be inclined to resist the moral implication because we are strongly opposed to e.g. 

military leaders opting to making direct attacks on civilians when they feel 

justified. Military leaders on opposing sides, may both consider their side the 

righteous part, when in reality only one, or neither is. Because of this, and in order 

to avoid attacks based on rampant bias and rationalization, simply outlawing such 

acts is overall preferable, and will on the whole lead to an overall preferable state 

of affairs. It is important to have this in mind when gauging our intuitions in the 

case I will present. It should be read as an ideal moral case, isolated from the legal 

aspect.  

9.4  Moral membership grounds non -combatant liability  

I will firstly present the argument for non-combatant liability grounded in moral 

membership, and then elaborate and discuss the details afterwards. As noted, I 

will argue that the moral membership of the individual, grounds her liability to 

attack. 

 

Non-combatant liability argument: 137 

1) If elected, politician P will make country A go to war with country B, 

unprovoked and unjustly. 

нύ ά²ŀǊέ necessarily entails the outcome O of a άǎǳōǎǘŀƴǘƛŀƭέ number of innocent 

deaths on both sides, destruction of infrastructure and private property. 

                                                           
136

 E.g. by McMahan 2009: 235.  

137
 I have highlighted the markers in this chapter in bold strictly for legibility. 
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3) P gets elected by a small majority of citizens, out of which a subset S were 

aware of 1) and 2). 

4) Therefore, P makes A go to war with B, unprovoked and unjustly, and brings 

about the harms described in 2). 

5) Assume each individual of subset S, were a likely part of the causally efficacious 

set of votes that secured PΩǎ ǿƛƴΣ ǿƘƛŎƘ ōǊƻǳƎƘǘ ŀōƻǳǘ O (and each individual of S 

were aware of this).  

6) Each individual in subset S fulfils the rest of the conditions for moral 

membership (section 8.4), and are thus morally responsible for A going to war 

with B, and the outcome O. 

7) If someone is morally responsible for O, they are liable to defensive killing in 

certain circumstances. 

8) Therefore, S are liable to defensive killing, under those circumstances. 

 

I will now highlight and elaborate some of the above. Premise 7) is most crucial, 

and will thus receive most of the attention in the following. 

 

Regarding premise 1)138, in keeping with the assumption that the rules of war are 

an extension of the rules governing ordinary conduct in society, we can e.g. 

specify the unjust war as being the forceful and illegitimate annexation of another 

couƴǘǊȅΩǎ ǘŜǊǊƛǘƻǊȅ. This would then roughly be tantamount to large scale violent 

theft initiated by the voters and the president of A. So if country A goes to war 

with B in order to acquire valuable oil rich land, without historical claim, or moral 

or legal justification (it had always been part of the territory of B), that would 

constitute an unjust war.  

 

Premise 2)139 is a specification of the moral significance of war. This does not 

require elaboration at this point. It simply states that the outcome is indeed 

harmful. 
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 1) If elected, politician P will make country A go to war with country B, unprovoked and unjustly. 

139
 нύ ά²ŀǊέ ƴŜŎŜǎǎŀǊƛƭȅ Ŝƴǘŀƛƭǎ ǘƘŜ ƻǳǘŎƻƳŜ O ƻŦ ŀ άǎǳōǎǘŀƴǘƛŀƭέ ƴǳƳōŜǊ ƻŦ ƛƴƴƻŎŜƴǘ ŘŜŀǘƘǎ ƻƴ ōƻǘƘ 

sides, destruction of infrastructure and private property. 
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Premise 3)140 specifies that the relevant voters who voted for P (i.e. the only 

voters who are in the running for moral membership of the unjust war) will satisfy 

part of the cognitive condition for moral membership, by being aware of the 

moral significance of the outcome of their candidate winning. This premise is of 

course quite implausible in the real world scenario. Firstly, decisions to go to war 

are usually not advertised prior to an election, for various reasons, a significant 

one being that it may undermine the war effort to give the defending part time to 

prepare and garner support from the international community. Further, as 

already highlighted earlier in the project, it is implausible that all citizens who vote 

for a candidate are aware of how the actual policy outcome will unfold, or that 

they even have good reasons ǘƻ ǘǊǳǎǘ ǘƘŜ ǇƻƭƛǘƛŎƛŀƴΩǎ ŜƭŜŎǘƛƻƴ ǇǊƻƳƛǎŜǎΦ Still, even 

in the real world, certain candidates will presumably reasonably be considered 

more likely to engage in such wars, based on their campaign rhetoric, compared 

to others. So even if citizens may not have beliefs with that degree of specificity, 

they presumably do have, or at least ought to have, some expectations regarding 

the likelihood that their preferred candidate will engage in an unjust war. 

 

Premise/intermediate conclusion 4)141 is simply the conclusion that follows from 

the previous premises.  

 

Premise 5)142 specifies that the noted set of voters who voted for P help constitute 

and sustain the project that brings about the outcome in question. This is the 

contributory condition from the moral membership account, which along with 

fulfilment of the cognitive condition, the moral relevance of the outcome, a low 

Ŏƻǎǘ ƻŦ ŘŜŦŜŎǘƛƻƴ ŀƴŘ ǳǇǎǘǊŜŀƳ ŎƻƴǘǊƻƭΣ ƎǊƻǳƴŘǎ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ƳƻǊŀƭ 

membership, and thus indirect moral responsibility. 
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 3) P gets elected by a small majority of citizens, out of which a subset S were aware of 1) and 2). 

141
 4) Therefore, P makes A go to war with B, unprovoked and unjustly, and brings about the harms 

described in 2). 

142
 5) Assume each individual of subset S, were a likely part of the causally efficacious set of votes 

that secured PΩǎ ǿƛƴΣ ǿƘƛŎƘ ōǊƻǳƎƘǘ ŀōƻǳǘ O (and each individual of S were aware of this).  
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6)143 Concludes that the individuals of S are morally responsible for the policy 

outcome, based on their moral membership. I.e. they indeed fulfil all the 

conditions for moral membership (section 8.4). Piecing this together, we know 

that the individuals of S, fulfil condition 1), i.e. they help constitute or sustain the 

project that brings about O. They also fulfil the cognitive condition. Firstly, they 

were aware that they helped constitute or sustain the project of the unjust war 

(specified in 5). Secondly, they were also aware of the significance of O, because 

they were aware of that P winning entails going to war with B, and they were 

ŀǿŀǊŜ ƻŦ ǿƘŀǘ ƎƻƛƴƎ ǘƻ άǿŀǊέ ŜƴǘŀƛƭǎΦ ¢Ƙƛǎ ŀǿŀǊŜƴŜǎǎ ǿŀǎ ǎǇŜŎƛŦƛŜŘ ƛƴ ǇǊŜƳƛǎŜ 

3.144 Further, the outcome is clearly morally relevant, since it involved e.g. 

innocent deaths. We can also simply assume that defection was relatively 

costless, and that the individual has upstream control. In light of this, the 

individual is a moral member of the project that brings about O, and the individual 

is thus morally responsible for O.  

 

Premise/conclusion 7)145 and its entailment 8)146 are the most controversial 

elements and will need to be supported in depth with regards to when something 

should be considered Ψdefensive killingΩ and what the relevant circumstances are. 

Moral responsibility may ground liability to attack, but presumably only if there is 

some further justification involved, at least if we are going to be able to ground 

accountability beyond mere resentment. Recall from chapter 2, on the assumed 

ledger view (section 2.3), being morally responsible, and holding responsible came 

apart. We may conclude that certain voters are morally responsible, because they 

fulfil the conditions for moral membership. But if we are supposed to hold them 

accountable to a significant extent, we need some justification for this. 

Specifically, a scenario needs to be specified, where targeting these civilians is 
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 6) Each individual in subset S fulfils the rest of the conditions for moral membership, and are thus 

morally responsible for A going to war with B, and the outcome O. 

144
 And as noted earlier, we simply assume that the citizen is always sensitive to moral 

considerations. 

145
 7) If someone is morally responsible for O, they are liable to defensive killing in certain 

circumstances. 

146
 8) Therefore, S are liable to defensive killing, under certain circumstances. 
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justifiable, given the stakes, in light of their moral responsibility for the war. 

Clearly, given the stipulations so far, it would not seem to follow from the 

specified premises, that it would always be permissible to kill these voters. There 

at the very least needs to be some further justification in play. That justification 

may e.g. be at the heaǊǘ ƻŦ ǿƘŀǘ ǎƘƻǳƭŘ ǘƘŜƴ ōŜ ŎƻƴǎƛŘŜǊŜŘ άŘŜŦŜƴǎƛǾŜ ƪƛƭƭƛƴƎέΦ 

Liability to defensive killingΣ ƛǎ ƪƛƭƭƛƴƎ ǿƘƛŎƘ άmight be necessary to prevent or 

correct ǘƘŜ ǿǊƻƴƎǎ ƛƴǾƻƭǾŜŘ ƛƴ ǘƘŜ ǿŀǊέΣ ŀǎ WŜŦŦ aŎaŀƘŀƴ Ǉǳǘǎ ƛǘ (2009: 218). I 

will now specify a type of scenario where defensive killing presumably is justified 

ƛƴ ƭƛƎƘǘ ƻŦ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭΩǎ ƳƻǊŀƭ ƳŜƳōŜǊǎƘƛǇΦ IƻǿŜǾŜǊΣ ŘŜǾƛǎƛƴg such a scenario 

poses certain challenges. Perhaps the most serious problem is that the relevant 

group of moral members, may be practically indistinguishable from those who are 

not moral members. Indeed, part of this may indeed be at the core of our 

intuitions that civilians are never valid targets in war. As Igor tǊƛƳƻǊŀǘȊ ǿǊƛǘŜǎΥ άif 

civilians supporting an unjust war, by and large, musǘƴΩǘ ōŜ ŘŜƭƛōŜǊŀǘŜƭȅ ǘŀǊƎŜǘŜŘΣ 

that has nothing to do with their rights, their status, their immunity. That is merely 

ŀ ŎƻƴǎŜǉǳŜƴŎŜ ƻŦ ǘƘŜ ŦŀŎǘ ǘƘŀǘ ōǳƭƭŜǘǎΣ ǎƘŜƭƭǎΣ ŀƴŘ ōƻƳōǎΣ ōȅ ŀƴŘ ƭŀǊƎŜΣ ŎŀƴΩǘ ǎŜŜƪ 

them out while staying clear of other, truly innocent civilians within the same 

population.έ όнллнΥ нпмύΦ If this is true, i.e. if part of our intuitions of the non-

liability of civilians is due to the practical problem of actually singling them out, 

then the relevant scenario needs to accommodate this concern. Another 

challenge, is that it may be quite difficult to accept that the civilians in question 

indeed were aware of the consequences of their preferred candidate winning, 

even though it is stipulated. Therefore, the scenario needs to be specified in a way 

where this is clear. Further, the actual stakes need to be significantly high, to 

justify targeting civilians. 

 

With the above considerations in mind, we can construct a case where the voters 

are liable to attack. To support the conclusion of the argument above, we can 

imagine the following case which fits with the argument above, inspired by a case 

of from Jeff McMahan (2009:220): 

 

Pre-emptive strike: 
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Country A invades country B, unjustly. Country A is led by president P, a 

democratically elected megalomaniac, who campaigned on a credible 

base of restoring the country to former glory by annexing a large 

inhabited region of country B. P ran opposed to tΩ, who campaigned on 

exactly the same base, with the exception that tΩ was adamantly against 

such an invasion. Everyone is aware that country A had no present or 

historical claim to this region, and the inhabitants do clearly wish to 

remain citizens of country B. The election of P itself, was done 

electronically, from a phone όƻǊ ƻǘƘŜǊ άǎƳŀǊǘέ ŘŜǾƛŎŜύ application, by the 

inhabitants of A. The invasion of this region would be extremely costly, 

and lead to thousands of military and civilian deaths on BΩǎ ǎƛŘŜ, due to 

AΩǎ ƻǾŜǊǿƘŜƭƳƛƴƎ ƳƛƭƛǘŀǊȅ ǎǳǇŜǊƛƻǊƛǘȅΦ President P wins the election, and 

a large destruction of infrastructure and loss of human life is the result. 

 

Country B however has few options left (though these are their only 

options). Fearing this scenario in light of the voting campaign, the national 

intelligence agency of B, has been hard at work at developing a computer 

virus, with which they have now fully infected every phone of A. Further, 

this virus allows them to keep extremely extensive records of all the 

values, beliefs and activities of the citizens of A, among other things giving 

them perfect information regarding who voted for P, and what they were 

aware of when voting. An added important benefit is that these phones 

can be set to overload the battery of the phone, causing it to explode, 

causing severe harm and potential death to any person carrying it. Weeks 

after the invasion, the virus is now fully in place and ready to be activated. 

The leader of B is presented with five possible scenarios: Option 1) is to 

accept the annexation, without further fight. Option 2) is to engage in an 

uprising against A. This will expectedly lead to 100,000 injured and dead, 

soldiers and civilians of B, and only a small number of soldiers from A. 

Option 3) would be to overload a large random number of phones of the 

citizens of A, which would expectedly injure and kill 100,000 random 

citizens of A (both people who voted for P, and those who did not). 

Option 4) is to overload the phones of a large number of citizens of A who 
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voted for P, which will lead to the injury and death of 100,000 of those 

citizens. The last option 5) is the same as 4), but with the exception, that 

they will specifically make sure to target only those who are also moral 

members of the project. I.e., those who fulfil the conditions for moral 

membership, including awareness of the significance of the outcome of P 

winning, and with the awareness that they would be a likely part of the 

causally efficacious set. No matter which strategy we chose aside from 1), 

it would be sufficient to repel the invasion. Option 3-5 would all be 

effective strategies because it would show off BΩǎ capability and 

willingness to defend themselves, and produce unacceptable losses for A.  

 

Presumably, most will consider 3-5 preferable to 1-2. Further, 4 seems preferable 

to 3, and most will also consider 5 preferable to 4. This suggests two things. 

Firstly, it suggests that our pre-theoretic intuitions actually do seem to suggest 

that there is something clearly incriminating about voting for the evil 

candidate/policy. Secondly, it suggests that that thing seems to be moral 

membership. The reason we prefer 5 above all else, is that this is the scenario that 

most clearly singles out the deeper reasons for why we consider them liable to 

attack, i.e. the option that is supported by the theory of moral membership. Our 

theory-dependent intuitions trump our pre-theoretic intuitions. This supports the 

validity of the moral membership account. Specifically, the fact that certain 

people voted for the evil candidatŜ ŀƴŘ ǘƘŀǘ ŎŀƴŘƛŘŀǘŜΩǎ ǇƻƭƛŎƛŜǎΣ ŀƴŘ ǘƘŜ ŦŀŎǘ ǘƘŀǘ 

they made a contribution to that project, in full awareness of the consequences of 

those policies, holds most of the explanatory force with regards to our intuitions 

of moral responsibility. I.e. those votersΩ moral membership in the project of 

electing the candidate, and that project bringing about the policy outcome, seems 

to be the best explanation for their moral incrimination. 

 

So the argument is complete. Those who are morally responsible via their moral 

membership are seemingly more clearly liable to defensive killing, and even if 

there may be other intuitions affecting our judgments here, it seems that moral 

responsibility ς holding everything else equal ς pushes our intuitions towards 

option 5. This suggests that the moral responsibility of those citizens is at the 
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heart of our intuition of their liability to attack. Further, we would intuitively still 

prefer option 5 even if we added more victims to that option, but kept victims in 

the rest of the options fixed. If so, this again supports that moral membership, or 

something like it, plays a clear role in our intuitions of accountability. Obviously, 

the moral membership account may still require refinement. Perhaps there is 

some hitherto unestablished theory of moral responsibility, which to some extent 

overlaps with the moral membership account, which would lead to the same 

intuition in this case. In that case, there may be some option 6, which would be 

preferable. However, as it stands now, the moral membership account seems to 

be the best explanation for the citizensΩ liability in the above case.147 

9.4.1  Conclusion  

This project concerned one overall question: are individual citizens morally 

responsible for policy outcomes? In the introduction of this project, I noted a 

seeming tension between the idea that policy outcome are representative of the 

will of the people, as well as a clear reluctance to hold our fellow citizens morally 

responsible for their voting habits, and by possible extension, policy outcomes. I 

have now resolved some of this tension. Indeed, I have shown how citizens in 

principle can be morally responsible for policy outcomes. If the citizens fulfil the 

conditions for moral membership, then it is appropriate to relinquish our 

reluctance to hold ourselves and others morally responsible. I.e. it may be 

appropriate to at least take on the relevant reactive attitude. Further, even if it 

                                                           
147

 A thing to note here, is that we may still have strong intuitions that some sixth option which is 

not incorporated into the overall scenario, would be preferable, which did not rely on moral 

membership. Specifically, what if there was an option to only attack frontline combatants, i.e. 

traditional soldiers currently involved in the AΩǎ ƛƴǾŀǎƛƻƴΚ 9ǾŜƴ ƛŦ ǿŜ ŀǎǎǳƳŜ ǘƘŀǘ ǎƻƭŘƛŜǊǎ ƭŀŎƪ ǾƻǘƛƴƎ 

rights, my intuition is that we would prefer this option to option 5. This may seem like a problem, 

because the soldiers are not even morally responsible for the outcome, at least in the same sense. 

So why would our intuitions favour attacking them? I imagine that this may be due to intuitions 

relating to posing an immediate threat that comes into play instead, which is not present among the 

moral members in this case. The voters have already performed their action, and are no longer an 

immediate threat to anyone. The soldiers on the other hand continue to pose a threat, or are at 

least seen a posing a threat in our collective consciousness. 
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may often be practically difficult to ascertain whether a given citizen who voted 

for a given policy is morally responsible, the fact that it can be appropriate to hold 

citizens morally responsible, to an extent where they seemingly become valid 

targets in war, should inspire a greater degree of thoughtfulness when 

deliberating, and acquiring information, regarding who/what to vote for.  There is 

potentially a great deal at stake. 

 

So it seems we have uncovered part of the theoretical underpinnings for why our 

intuition might be correct, that the German citizen who voted for the NSDAP in 

1933 is morally responsible. To the extent that she actually had some awareness 

of the significance of that vote, compared to the alternative, that voter is clearly 

morally responsible, as should have been the intuition all along. Though the 

German federal electoral system is not a simple two candidate runoff vote, the 

voter would have been a sufficiently likely part of the set of votes, which secured 

the NSDAP as the de facto winner.148 As an interdependent part of the voting 

project, sƘŜ ƘŜƭǇŜŘ ŎƻƴǎǘƛǘǳǘŜ ŀƴŘ ǎǳǎǘŀƛƴ IƛǘƭŜǊΩǎ ǊƛǎŜ ǘƻ ǇƻǿŜǊΣ ŀƴŘ ǘƘŜ ǳƭǘƛƳŀǘŜ 

consequences thereof. Therefore, she is morally responsible for those 

consequences. 
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