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CHAPl'ER FIVE 

THE PRESENTATION OF THE MILES CHRISTI FIGURE IN THE ORl4U1UK 



In the following chapters, I propose to show, through elaborate. 

illustration, the nature and extent of Orm's distinctive word cluster 

with which the figure of the Miles Christi is presented. The ensuing 

comparison of the figure in the Drmulum with that evidenced from OE 

homilies and lives of saints, established in the previous chapters, 

will seek to demonstrate how, in doctrinal terms, there is a large 

measure of agreement between the two. Furthermore, I will suggest 

that through the persistent use of certain words and phrases, Orm 

relied as heavily as did earlier English writers on the image complex 

presented in Ad Ephesios VI.llff, an identification which underlines 

the force of literary convention in identical and nearly-related 

genres and, as a consequence, provides a solid basis for the detailed 

examination of particular emphases in the text of the Ormulum. At 

the same time, I shall draw attention to the prominence of the related 

theme of the Christus 1liles in Orm's homilies which, when viewed in 

relation to the predilection of DE writers for this particular aspect 

of martial imagery, may be said to complement the estimate of Ormes 

attachment to established emphases in native homily writing and his 

willingness to exploit such emphases. It is furthermore pertinent 

to lay stress here on the applicability of the evidence gathered in 

the latter part of the first chapter. Through selective illustration, 

I tried to show there that Ormes linguistic formulation of favoured 



imagery was built on conventional elements of OE homiletic expression 

and that these elements were invested with a stricter, more rigid, 
. 

syntactical identity. By extension, in the chapters that follow, 

attention to Orm's compositional procedures in the elucidation of the 

concept of spiritual warfare will show how he, with evident self-

conscious pioneering sense, sought to bring his mutated form of 

language - its changed syntax and lexis - into recognizable conformity 

with OE homiletic vernacular standards. 

In broad terms, this approach highlights the fusion of Latin and 

English elements in Orm's work and complements the findings of the 

earlier examination of his 'Englishness' expressed directly in his 
1 

Dedication (Dickins & Wilson, 11.6-8), and revealed indirectly in his 

concern for linguistic and orthographic clarity, in his conscious 

manipulation of standard features of OE homiletic idiom, as opposed 

to his marked reliance on foreign models both for verse form and 

doctrinal content. 

Superimposed on these areas of general agreement are the conclusions 

which may reasonably be inferred, from the close study of the precise 

make-up of Orm's verbal patterns, about the changing identity of the 

Miles Christi in his work. Several avenues of approach have been 

considered useful here. In the first place I claim that, whereas it 

was primaril1 for saints, martyrs and monks that OE writers reserved 

this figure, the Ormulum confers on each man the elevated code of 

conduct associated with the soldier of God, thus reflecting a sign1fi-

cant shift in emphaSis. Simultaneously, I will argue that there is 

a perceptible modification in the presentation of the Miles Christi in 

relation to the force of his martial stance. Whereas OE homilists 

and hagiographers cast their soldiers of God in firmly passive, non-
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aggressive roles, there is, in the Ormulunt, a tendency to invest 

the figure with a marked outward-going, offensive nature which shares 

considerably more ground with the secular, literal basis of the 

metaphor than was generally observed in the compositional techniques 

adopted by OE writers. 

In support of this development, I intend to foous on two important 

trends in the metaphorical make-up of the figure in the Ormulum. 

First, I shall draw attention to .the subsidiary theme of 'treading 

down' and show how it is both systematically employed (as all aspects 

of Orm's treatment of the figure are) and how it is skilfully inter

woven into the existing, more conventional lexioal characteristics 

of the Miles Christi. From an assessment of its contribution to the 

other, better known aspects of the image, I then suggest that, on the 

level of literal meaning, it is the most inappropriate addition to 

the traditional conception of the soldier of God, and that its presence 

generates sufficient tension in its metaphorical application as to 

strengthen, rather than subvert, the literal realization of the meaning 

of the other significant elements in the image complex. 

Second, I propose to examine the favoured terminology in the Ormulum 

and, on the basis of the procedure adopted for the OE corpus, argue 

that those discriminatory and qualificatory procedures adhered to by 

OE writers were largely abandoned or ignored by Orm. I will deal 

with the interaction of the various aspects of his terminology, noting 

the marked paucity of terms evocative of a defensive attitude, the 

infrequent spiritual qualification of overtly secular vocabulary and, 

in general, the tendency for the various elements of his imagistic 

language to move towards a realization, rather than a redirection, of 

the secular analogue. 
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I intend to widen the area of comparison by making use of the des-

criptions of martial activity in two important works of contemporan-

eous date to the Ormulum. I will draw upon the relevant entries in 

the Peterborough Chronicle, treating them, as had been done with the 

earlier Chronicle texts, as repositories of secular, and essentially 

neutral, descriptions of military activity. in order to show that 

Orm's verbal synthesis of the 1liles Christi coincides to an appreciable 

degree with the language most readily associated with convention~l 

battle description in historical prose. 

The usefulness and admissibility of this comparative process will 

then be extended and re-inforced through reference to compatible 

passages from La3amon's Brut which, although less closely related to 

the Ormulum in terms of dialect and provenance than the Peterborough 

Chronicle, is nevertheless a valuable source of descriptions of 

military encounters and similarly displays sustained use of vocabulary 

co~mon, not only to the Peterborough Chronicle, but also to the 
2 

Ormulum. 

Finally, I shall return to the significance of the virtual absence 

of oferswiClan in the Ormulum and in all other EME works, and the 

correspondingly complete application of EME ofercumen, attempting 

thereby to trace the semantic interaction of these terms and to offer 

reasons why this most crucial of OE terms in the presentation of the 

concept of spiritual warfare was universally discarded, while the 

image of which it had formed an integral part continued, by contrast, 

to be vigorously exploited. 
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5.1 The Range of Terminology for Spiritual Combat 
in the Ormulum 

Notwithstanding its length and intended comprehensiveness, the 

Ormulum displays real thematic emphasis, and perhaps nowhere more 

plainly than in the presentation of the Christian life as a struggie 

with the devil. Thematically it is instructive to study because 

sufficient references are available to establish verbal patterns of 

the several aspects of the theme which are emphasised - verbal patterns 

which take.on the status of systems since they are the work of one 

author who clearly favours a specific range of vocabulary. Further-

more, such systems, once they have been identified and contrasted with 

earlier verbal patterns in OE writings, provide the necessary means 

of assessing, on the one hand Orm's reception of and, on the other, 

his contribution to a stable and well-established metaphorical complex. 

As with OE homilists and hagiographers, Orm's consistent reliance on 

a nucleus of terms for the presentation of the Miles Christi confers 

on those terms a special identity and invitee a consideration of their 

semantic force in their habitual interaction with each other. 

The best way of indicating the precise range of Orm's favoured termin

ology is to cite exhaustively the various aspects of the theme which 

he presents. In the next section, I shall deal with the incidence 

of the figure of the Christus Miles; here I will illustrate other 

areas covered by the image. 

One prominent aspect of the range of teaching which Orm offers on 

man's life oonoeived of in terms of spiritual combat is the role which 
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God's angels play. In the Dedication, Orm reviews briefly the most 

significant events in Christ's ministry within the framework of the 

seven ways in whioh man has benefited from it. Speaking of the 

Ascension and the coming of the Holy Spirit, he says: 

Fe sexte god uss hafepp do.n 
Fe laferrd crist onn erpa, 
Furrh patt he stah forr ure god 
Upp innti11 heffness blisse, 
7 se.nnde sippenn hali.3 gast 
Till hiss lerninngcnihhtess, 
To frofrenn 7 to beldenn hemm 
To stanndenn 3m~ fa defell, 
To gifenn hemm god witt inoh 
Off all hiss hall,3he lare, 
To gifenn hemm god Iusst, god mahht, 
To polenn aIle wawenn, 
All forr fa lufe off godd, 7 nohht 
Forr erpl13 loff to winnenn. 

(Dedioation, 231-44) 

in whioh the elements of strenBth and resistance, comfort, encourage-

ment and the willing acceptance of suffering in God's name are fused 

to produce a statement which is conventional in both tone and content. 

Several other passages dealing with angelic help establish firmly the 

martial nucleus of the metaphor. In the first fitt, Orm expounds on 

Gabriel's visitation to Zachary and the prophecy of the birth of John 

the Baptist, (~. I.5-22). Focusing attention on the reported faot 

that Zaohary took fright at the sight of the angel, Orm introduces 
3 

this statement on the confrontation of devil and man in the spiritual 

struggle, and the beneficial effects of angels' assistance: 

Forr ure wrecche kinde iss swilio 
oatt itt rna)) ben forrfmredd, 
3iff patt itt ohht frurlike sep 
Pe wlite off ennglekinde. 
7 godess enngell iss full mec, 
7 milde, 7 soffte, 7 blipe, 
To beldenn 7 to fro!renn pe, 
.3iff he pe sep forrgloppnedd.' 
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Acc defell iss, patt witt tu weI, 
Off grimme 7 lliPfull herrte; 
Forr 3iff he sep patt mann iss ohht 
Forrf~redd off hiss 6ihhpe, 
He wile himm frerenn, 31ft he ma33, 
7 skerrenn mare 7 mare. 
Ac whas itt iss patt w~pnedd iss 
Wipp fulle trowv/pe 0 criste, 
Pohh patt he se fa lape gast, 
Niss he rihht nohht forrf~redd. 

(11. 663-80) 

In a later homily on Luc. II. 1-15 in the fifth fitt, Orm derives' 

universal significance from the appearance of angels to the watching 

shepherds at Bethlehem: 

Itt tacnepp uss patt ura godd. Well offte sendepp enn8less~ 
Inn till piss middell ~rd. tatt iss. All full off pessterrnessa: 
Fatt iss off a111 ifell iss; Inn aUe kinne sinna. 
Itt tacnepp1' he sende?p hemm; Inn till piss 1'essterrnesse. 
To frofrenn 1'a15 wakenn weI; Onn~ness lape gastass. 
7 stanndann inn to shildann hemm;· Fra defless swikedomess. 
7 all 15' flocc t hemm iss satt; To 3emenn. 7 to gatann. 
To frofrenn swi11ke sendepp Sodd. Enngleas. 7 hall)he sawlass. 
7 a33 pe3) cumenn dun till pa; Wipp heffness lihht. 7 leme. 
Patt iss wipp witt. 7 god innsihht; Inn aIle kinne pinge. 
Forr drihhtin 3ifepp her hiss 1'eww; god witt. 7 mahht. 7 wille. 
To stanndenn 3an pe lape Bast. 7 )an a111" he lmrepp. 

(11. 3784-807; as Hall, Selections, 
I. 114) 

Once again, prompted by the fear which seized the shepherds at the 

sight of the vision, Orm constructs an elaborate statement on devilish 

attack in which the martial basis of the metaphor is striking~ evident, 

Forr godess enngell frofrep? mann; 3iff ~ he se], himm fmredd. 
Forr godess enngell iss full mecJ 7 soffte. 7 milde. 7 blipe. 
7 defell iss all full off nip; 7 full off grammcunndnessa. 
1 full off hete towarrd mann; 7 full off modi3nesse. 
1 3iff he sep pa mann forrdredd; He wile himm skerrenn mare. 
7 r~fenn himm hiss rihhte witt; 7 shetenn inn hiss herrte. 
~cc whas itt iS91' w:Bpnedd iss; Wipp fulle trow\vfe 0 criste; 
rohh l' he grisli3 defell see Niss he rihht nohht forrfmredd. 

441 

(11. 3828-43; as Hall, Selections, 
I. l~ 



In this passage, the climax of the devil's attack comes with the 

statement 7 shetenn inn hiss herrte (3839). In the Glossary (Vfuite-

Holt, II.516), the editors give as the meaning of shetenn inn the 

phrase 'to shut up, harden?' and cite OE scyttan as its equivalent, 

pointing to hlfric's use of the latter term in his rendition of Latin 
5 

obserare in hie Grammar. nut on phonological and orthographic 
6 

grounds, OE scyttan is unlikely to have given rise to Orm's shetenn, 

and Hall, in his edition of this extraot of the homily, confidently 

asserted that shetenn 'represents sceotan, meaning to shoot into his 
1 

heart, to inflict a deadly wound'. Thus this passage displays a 

brief, unelaborated reference to the image of the arrows of the devil, 
8 

an image which was often extensively exploited by OE homilists. 

Further, this is the only example of the allusion in the Ormulum; 

while the statistic suggests that this element of the metaphor was no 

longer considered to be worthy of exploitation, it should be noted 

that Orm introduces the idea in a casual manner, supplying no 

additional explanatory material or attempting to extend the metaphori-

cal play. Such an allusion, in the work of a homilist obsessed with 

clarity in all aspects of composition, argues that the significance 

of the devil's darts was so perfectly understood that the merest 

verbal reference - as in shetenn inn - was considered adequate for 

the realization of the intended didacticism. 

A measure of support for this view can be derived, first in general 

terms, from its popularity with OE writers and its conspicuous 

inolusion, in the phrase omnia tela neguissimi ienea, by St. Paul in 

Ad Ephesios VI.16; it can also be favourably compared with this 

comment on Eleusius's illicit infatu.ation with JUliana at the beginning 

of the EME prose life of Seinte Iuliene: 
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As he hefde en-chere bihalden swibe )eorne 
hire utnume feire ant freoliche 3ubebe, 
felde him iwundet inwio in hie heorte wio fa 
flan Fe of luue tleoo, swa pet him puhte 
pet ne mahte he nanes-weis wibute pe lech
nunge of hire luue libben. 

(d'Ardenne, Seinte Iuliene, 
11.33-38) 

Eleusius is clearly portrayed here as the servant of the devil; his 

'love' is not merely misplaced, it leads to the persecution of the· 
. 

saint and her martyrdom. ~lO inclusion of the terms iwundet and 

flan in this extract immediatelY call to mind the notion of the wounds 

of sin and the image of the devil'a darts as the outward manifestation 

of man's temptation. Eleusius is besotted with sin, and it is there-

fore extremely likely that, in this case, the well-established image 

has been successfully revitalized and accommodated to the prevalent 

ironic mode. The statement immediately characterises Eleusius as 

one who is susceptible to moral turpitude, and it seems probable that 

only in conditions in which the image of the omnia tela neguissimi 

ignes was capable of almost automatic reception by an audience well 

versed in conventional religious imagery, could it be so successfully 

and effectively refashioned. 

Traditionally, the image of the darts of the devil is a powerful 

expression of man's susceptibility to temptation. : Transgression of 

the law of God, as hlfric had plainly stated, results from man's 

willingness to comply with illicit desires; temptation is external 

to man, but his sin, his willingness to be tempted successfully, 
9 

results from his own internal weakness. The traditional teaching is 

perfectly understood by Orm. In fitt six, he expounds on the seven 

gifts of the Holy Spirit. Among thems 
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and 

~e ferre )ife off hali) gast 
Iss strennepe 3ron pe defell; 
Strennefe to fihhtenn stallwurrli3 
Onn)mn fa flmshess lusstess; 

(11.5518-21 ) 

Strenncpe to polenn rihht wipp skill 
Illc sellfe 7 illc unnsellpe, 

(11.5528-29) 

Here, the person of the devil is identified with flreshess lusstess 

and the necessity for the willing acceptance of misery and suffering 

is again stressed. 

The basic attributes of the Miles Christi in suffering gladly for 

God are passivity and patience. In common with earlier homilists, 

Orm has a good deal to say on the importance of patience in spiritual 

combat. A striking instance of the integration of the concept to 

the martial theme comes in this lengthy appreciation of Mary: 

-Forr 3ho wass god utnumennli), 
1 milde 7 m~c 7 blipe, 
3a towarrd godd, 3a towarrd mann, 

. Onn aIle kinne wise. 
1 )ho wass full off sopfasst pild 
To polenn 7 to dre)henn 
Wipp sop mecle33c, wipp witt, wipp skill, 
Ille sellpe 7 illc unnsellpe. 
7 tu mihht witenn patt 3ho wass 
Full weI off pild bifundenn; 
Forr niss nan mahht rihht god inoh 
Biforenn godess e3hne, 
Butt iff itt be purrh j)ildesB gold 
All full weI oferrgildedd. 
Forr pild birrp ben wif'P iwhillc mahht 
To beldenn itt 7 strengenn, 
§wa patt itt mu3he ben till uss 
~od wmpenn 3mn Fe defell, 
Patt mfre 1 mfre stanndepp inn 
To Bcrennkenn ure sawless, 
To don usa to forrgilltenn Usa 
3mn Bodd 0 sume wise. 

(11.2599-620 ) 
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After stressing the necessity of patience as a prerequisite of 

suffering, Orm states that it should be regarded as an integral part 

-of all virtue - iwhillc mahht -; their association produces a ~ 

wrepenn in the spiritual fight. This association of mahht and wrepenn, 

which may be said to highlight the notion of 'strength, power'inherent 

in mahht, is evidenced a little later in the following homily in a 

passage which lists the virtues man must necessarily have to defeat 

the devil: 

••• godess peww birrp habbenn her 
A33 sopfasst lrefe 0 criste, 
7 sopfasst hi3, 7 hope onn himm, 
7sopfasst lufe 0 bape, 
o drihhtin 7 onn iwhillc mann 
I pohht, i word, i dede. 
Forr wha sitt iss patt w~pnedd iss 
Wipp pise prinne mahhtess, 
Patt illke mann iss stiJhenn weI 
Upp inntill he3he munntess, 
7 he ma33 stanndenn weI onn3~n 
Fe defell wipp swillc wmpenn. 

(11. 2115-e6) 

In fitt six, Orm discusses at ereat length the virtues which are 

pleasing to God and illustrates the efficacy of patience through 

reference to Job who, but for the firmness of faith in God, would have 

despaired: 

7 3et bilammp hlmm operr wa 
Patt mare mlhhte himm e33lenn, 
~iff patt he nare wrepnedd weI 
FUrrh pild onn3ren unnselloe. 

(11.4766-69) 

Referring to his bodily suffering, Orm saysl 

Her wass unnsellpe unnride inoh 
Till an mann forr to dre3henn; 
7 3iff patt he purrh sopfasst pild 
Wmpnedd full weI ne wrore, 
He munnde ben full dreri3 mann, 
1 serrhfull inn hiss herrte 

(11.4784-89) 
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These verbal elements are slieht~ refashioned by Orm to produce 

this repetition of the teaching soon afterwards: 

He munnde ben full dreri) mann 
7 serrhfull inn hiss herrte, 
~iff patt he nere w@pnedd weI 
FUrrh sopfasst pildess wwpenn. 
Acc he wass wrepnedd weI purrh godd 
Onn)mness il1c unnsellpe. 

Finally, after drawing attention.to Job's resolve to accept misery 

from God as gladly as he did happiness, Orm styles him drihhtinesB 

Orm dwells on the example of Job and directs its teaching immediately 

to his audience. The actions of other biblical figures are similarly 

regarded as exemplary and are invariably cast in martial terms. For 

instance, Orm explains Gabriel's words to Zachary to the effect that 

many men will have cause for rejoicing at the birth of John the Baptist, 

(~. I.14): 

Forr patt he wass pe firrate mann 
Patt brohhte word onn arpa, 
Patt mannkinn shollde newenn ben 
Utlesedd fra pe defell, 
7 wlnnenn heffness kinedom 
Furrh clene lifess wmpenn. 

(11. 797-802) 

In the homily on the Temptation in the desert, in fitt fifteen, Orm 

announces the significance of Christ's fast and spiritual struggle 

even before he begins to treat the pericope systematically. 

that Christ went voluntarily to be tempted: 

Forr patt he wollde shaw/enn swa 
All mannkinn purrh hiss bisne 
Hu cristess hird - crisstene folIc 
Birrp fihhtenn )mn pe defell, 
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To winnen si)e 7 oferrhannd, 
Off himm purrh oristess hellpe. 

(11.11417-422 ) 

He elaborates immediately and draws attention to the dangers of the 

devil's designs: 

To shmwenn swa patt oris tess peww, 
Affterr patt he bep fullhtnedd, 
Shall hafenn rihht inoh to don 
To stanndenn 3an Fe defell, 
3iff he shall mu3henn 3e~enn himm 
Fra defless dmrne wiless; 
Forr affterr patt te mann iss shadd 
All pwerrt ut fra pe defell 
purrh fulluhht, 7 purrh cristenndom, 
7 purrh Fe rihhte lafe,_ 
pmraffterr iss Fe lape gast 
3errnfull wip? all hiss mahhte, 
To winnenn efft tatt illke mann 
purrh patt he shall himm brinngenn onn 
To don summ hmfedd sinne, 
All hise pannkess, all unnnedd, 
All att hiss flreshess wille. 

(11.11441-458 ) 

The admonition which follows is oompounded of preoisely the same 

verbal elements: 

Uss birrde all erpl13 ping forrsen 
To w1nnenn 1tt purrh sinne, 
7 a33 usa birrde ben forrlisst 
Affterr Fe blisse off heffne, 
7 mfre fihhtenn }ren Fe flash 
7 )ren Fe fleshess lusstess.· 
Fa mihhte we Fe laps gast 
Wippstanndenn 7 wippseggenn, 
7 winnenn 813e 1 oferrhannd 
Off himm wipp oris tess hellpe. 

(11.11473-482) 

In fitt twenty, in the homily on Nicodemus (~. 1II.1-15, 16-21), 

Orm construots a forceful martial image from the exploitation of the 

etymologioal meaning of the pharisee's name, relating its significance 
10 

to the oonversion of Israel and, by implication, to the foundation of 

the Church itself: 
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7 eo torrp! patt nicodem 
Onn ennglissh G~~che tacnepp 
Patt lede patt iss si33efasst, 
He wass torr to bitaonann 
Patt lott off issra~le ped 
Patt turrnedd wass till criste 
Furrh tulluhht 7 purrh crisstenndom, 
7 purrh Fe rihhte lmfe, 
7 all forrwarrp 7 oferrcomm 
Furrh oterrhannd 7 ai3e 
All werelldshipess lufe 7 lusst 
7 all erplike sellpe. 

(11. 16956-961) 

Elsewhere, the instruction is more direct, yet based continuously on 

the concept of the Christian life as spiritual combat. In fitt six, 

Orm devotes special attention to the series of prayers enclosed in 

the Pater no~. In response to the words Et no nos inducas in 

tentati~ (Matth. VI.13; ~. XI.4), he sayss 

Fe sexte bede patt roann bitt 
Uppo fa paterr nosaterr 
Fatt iss, patt godd ne pole nohht 
Ne pare lape gastesa 
To winnenn oferrhannd off usa 
Furrh here laps wiless; 
Forr whase winnepp oferrhannd 

'7 si3e oft lape gastess, 
He shall ben crunedd purrh drihhtin 
Inn eche lifess blisne. 

(11. 5453-63) 

in which viotory over the devil is said to be rewarded with the crown 

of everlasting lite. The statement is oonventional, the terminology 

a mixture of established and new elements. The crown of glory in OE 

homilies and lives of saints is announoed as the wuldorbeag; in the 

~~, the verb crune~1 fulfills the function. Derived ultimately 

from Latin coronare, the E~m usage of crunedd in the Ormul~, 

paralleled by the statement that Christ: 
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crunede his icorene Fe deo drehen, 
oOer eni neowcin. 

(Mack, Sainte Marharete, 
P.2, 11.20-21). 

derives directly from AF corlmer. Whereas, however, the incidence 

of French words in the/Katherine GrouE texts is by no means uncommon, 

Orm's crunedd is a rare example of Romance influence. 

In the Temptation homily, Orm presents a vivid picture of man's .eak-

ness to evil even while in church: 

patt defell hafep? mahhte 
To cumenn inntill godess hus 
7 inntill hal13hedd kirrke, 
7 forrpi birr}? fa wmpnedd ben 
3mn himm e33whmr onn erpa, 
To shildenn fa wi}?}? all hiss lap 
purrh sopfasst hope 7 trowwpe. 

( 11.11882 -888 ) 

The same piece provides lengtl~ instruction on the means through which 

Satan both caused Adam to sin and tempted Christ, and how Christ over-

came his evil by the same means. The focus of Orm's attention is the 

catalogue of vices: gluterrnesse, gredi3nesse and modi3nesse: 

7 her icc wile shmwenn 3uw 
Whatt gate he wann eve 7 adam 
purrh pise prinne wmpenn, 
7 ec hu crist himm of err com 
Wipp all patt illke wmpenn. 
Furrh gluterrnesse wass adam 
I paradys purrhwundedd, · ........................... . 
• •••••••••••••••••••••••••••• 
purrh gluterrnesae himm of err com 
Fe laps gast inn oate 
• •••••••••••••••••••••••••••• 
• •••••••••••••••••••••••••••• 
purrh gredi3nesse wass adam 
I paradys purrhwundedd, · ........................... . 
• •••••••••••••••••••••••••••• 

449 



I witt 7 skill himm of err com 
Defell purrh gredi3nesse •••• 

He continues: 

7 purrh patt adam toe 7 et 
Swa summ Fe defel1 3errnde, 

(11.12318-39) 

Forr patt he wollde winnenn witt 
Onn3mn drihhtiness wille, 
pmrpurrh himm oferreomm fa fend 
Wipp gredi3nessess wrepenn. . 
purrh modi3nesse wass adam 
I paradys purrhwundedd •••• 

(1l.123;Q-357) 

............................. 
• • • • • • • • • • • • • • • • • • • • • • • • • • • • • 
pmrpurrh hemm oferreomm pe fend 
Wipp modi3nessess wmpenn. 
puss of err com pe lape gast 
Adam 7_eve bape, 
purrh glute!rnessess lape lasst, 
7 ec purrh gredi3nesse, 
7 purrh patt lape modi3le33C 
patt all eomm off himm sellfenn. 
Forr purrh patt patt te33 tokenn weI 
Wipp hiss_unnfmle lare, 
7 didenn gladdli3 patt he badd 
Onnjron drihhtiness wille 
pmrpurrh hemm oferreomm Fe fend 
7 brohhte hemm unnderr sinnet 

(11.12374-381) 

Earlier, in the sixth fitt, Orm, prompted by the complex number 

symbolism derived from the letters of the name IESOYS, states that 

the second letter betokens the number eight and, on the basis of 

this identification, proceeds to relate the oPPosition of vices and 

virtues in a characteristic, extended martial metaphor: 

7 tiee mahhtess aIle immn 
Arrn hmfedd mahhtess ehhte, 
7 sinndenn wrepenn god 7 strang 
3mn hmfedd sinness ehhte, 
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3mn gluterrnesseas lape lasst, 
7 3mn galnessess hmte, 
73mn 3ittsunng 1 gredi3le33c, 
Jan grimmele33C 7 brappe, 
3mn unnlusst 1 forxs~dehnle~, 
3mn erpli3 kare 7 serr3he, 
3mn rosinng, 7 ~n idell 3allp, 
3mn modi3nassess wmpenn. 
1 a33 iss satt an hmfedd mahht 
Onn~n an hmfedd sinne, 
7 a33 ma33 weI an hmfedd mahht 
Cwennkenn an hmfedd sinne, 
Inn iwhillc mann patt fol13hepp rihht 
fe mahhte, crist tocweme. 
7 whas itt iss patt fol13hepp weI 
7 fillepp pise mahhtess, . 
patt illke mann shall borr3henn ben 
purrh cristess name onn ennde. 

(11. 4554-75) , 

One may note in passing that though the vices and yirtues are 

presented in military metaphor, Orm's language is restrained and the 

'action' is static. Description takes place at a distance, as it 

were; there is no involvement in the battle such as in the Psycho-

mpchia, and in this respect, Orm's presentation resembles that found 

in OE homilies where fully developed personification allegory is 
11 

avoided. 

From the evidence of these extracts, certain general similarities in 

the conception of the Miles Christi and of less stylized spiritual 

struggle between the Orrnulum and OE homilies and lives of saints can 

be observed. The taking up of spiritual weapons in Orm's homilies 

is the means by which man resists and overcomes temptation and the 

promptings of the devil. Some emphasis is laid on the defensive 

aspect of the Miles Christi, both in his martial stance and in his 

exercise of patience and passivity; furthermore, Orm lays great 

stress on the comfort and protection which God's elect receive from 

angels who take up spiritual arms in God's name. Victory is said to 
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result as much from standing firm as from fighting, and the soldier 

of God thereafter receives the crown of eternal life as a reward. 

These correspondences are of the most general kind; as I have 

suggested, the precise make-up of Orm's verbal synthesis reveals the 

presence of particular emphases which will bear further investigation. 

Before pointing to the more notable modifications displayed by Orm's 

metaphorical language, I want to reinforce this preliminar,y impression 

of general adherence to the conventional, well-established conoept 

of the Miles Christi by gauging the extent of Orm's reliance on 

St. Paul's image complex in Ad Ephesios VI.llff, and by highlighting 

the prominence of the figure of the Christus Miles. 

5.2 The Ormulum and Ad Enhesios VI.11-18 

Unlike OE homilists, Orm nowhere gives an ad verbum translation of 

the extended metaphor in Ad Enhesios VI.11-18, yet there are several 

indications that his articulation of the theme of spiritual warfare 

draws firmly on this most popular of sources. The most clearly 

identifiable borrowing from the Pauline text is manifested in Orm's 

constant admonition to stand firm against the devil and his temptations, 

expressed both by the verbal phrase stanndenn onn300n and by the verb 

wippstanndenn. The following quotations testify to the pervasiveness 

of the detail: 

7 he rna)) stanndenn weI onn300n 
pe defell wipp swillc woopenn 

(11.2785-86 ) 
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•••••••••• we ne stanndenn nohht 
Swa summ uss birrde stanndenn 
Onn3aness himm wipp hali3 1if 

(11.11469-471; cp.5008-09) 

patt mihht stanndenn mpeli3 
Jan himm 7 Jan hiss lare 

To stanndenn 3mn pe defell 

(11.12534-535) 

(Dedication, 238; Homilies, 
2560, 11444, 12659). 

To stanndenn 3mn pe lape gast. 
7 3mn alli>he lmrepp. 

(11.3806-01; as Hall, Selections, 
114) • 

7 god mann stanndepp a33 onn)an 
Hiss flmshess fule wille 

(11. 6030-31) 

purrh patt te33 stanndenn sta1lwurrpli3 
3IDn all fa defless wille 

(11.11941-48 ) 

patt bap! stodenn weI onn3mn 
pe lape gastess wille . 

(11.12870-811) 

The following are essentially synonymous: 

pa mihhte we fa 1ape gast 
Wippstanndenn 1 wippsesgenn 

(11.11479-480 ) 

7 tatt all forr to cwemenn godd 
1 defel1 to wippstanndenn 

(11.16142-143) 
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Wippstanndesst purrhutlike weI 
7 cwennkesst we17 cwe11esst 

(11.6750-51 ) 

7 purrh patt tatt te 1aferrd crist 
Wippstod onn3mn hiss wille 

(11.12488-489, 12 500-501 1 
12516-517 ) 

Such phrases immediately oa11 to mind similarly worded admonitions' 

which are a common feature of the teaching surrounding spiritual 

warfare in OE writings, as in: 

Wiostandao pam deof1e and he flihb 
fram eow 

(Thorpe, CH 1.604) 

ponne sceal se hyrde, pmt is se bisceop 
obbe ober se lareow, ,rlostandan pam reban 
wulfe mid lare and mid gebedum. 

(Ibid., 240) 

pet ge magon standan ongean deofles 
syrwungum 

(Thorpe, Qli 11.218) 

At the same time, they reproduce exactly the force and content ofs 

••••• ut possitis stare adversus insidias 
diaboli •••••••••••••••• Propterea accipite 
armaturam Dei, ut possitis resistere in 
die malo, et in omnibus perfecti stare. 
State ergo •••••••• 

(Eph. V1.13-l4) 

So completely is this most emphatic consideration repeated by Orm 

that it is likely that the image store from the Pauline text influenced 

the content, though not the form, of his teaching on spiritual warfare. 
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Other aspects of Orm's favoured terminology lend weight to this 

identification. In fitt five, which deals with the Nativity, Orm 

comments on God's reason for sending angels into the world: 

Itt tacneppf he senndepp hemm; Inn till piS! fessterrnesse. 
To frofrenn pa~ wakenn weI; Onn3IDness laps gastess. 
7 stanndenn inn to shi1denn hemm; Fra defless swikedomess. 

(11.3790-95; as Hall, Selections, 
I. 114J • 

. 
There are several points of immediate relevance in this statement 

in which attributes of the soldier of God are conferred on angels. 

First, the reference to the vigilant, those who wakenn weI, echoes 

this detail of St. Paul's on those who have successfully taken up the 

gladium spiritus (Eph. Vr.17): 

et in ipso vigilantes in omni instantia, 
et obsecratione pro omnibus sanctis 

(Ibid., 18) -
As I have said, the martial metaphor here is not prompted by the 

pericope reading directly; scrutiny of the passage as a whole 

reveals, however, that Orm's line of thought is stimUlated by the 

report in the gospel: 

Et pastores erant in regione eadem 
vigilantes, et custodientes vigilias 
noctis super gregem snum 

(Lue. II.8) 

The implication that in this extract Orm was prompted by the detail 

of the watching shepherds - vigilantes - to invoke the martial meta-

phor in Ad Ephesios which speaks, of those who are watching to ward 

off temptation - vigilantes - should be tempered by the possible 

influenoe of those sources which Orm is most likely to have known. 
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Of them, this comment by Bade is the most appropriate I have been 

able to locate. After quoting Luc.II.8., he says: 

12 
Pulcherrima ratione domino nato pastores 
uigi1ant, gregemque suum ab insidiis 
noctis custodiendo defendunt ut uidelicet 
etiam per hoc ostendatur illud adesse 
tempus quod uerus et salus bonus pastor 
olim promisit, dicens •••• 

and thereafter quotes Ezech. XXXIV. 11-12. Elsewhere, Bede and 

£lfric and Orm all extract from Luke's words the teaching that priests 
13 

and bishops are set on earth as spiritual shepherds, but only Orm 

extends his exegesis to include this image of spiritual combat. If 

Orm had consulted the relevant portion of Bede's commentary In Lucam 

• for this homily, he may well have been struck by Bede's phrase 

insidiis noctis and recalled, without much effort, Paul's insidias 
14 

diaboli (Eph. VI.ll). The likelihood of such an association, whether 

it be through the common usage of vigilantes or through the suggestive 

quality of insidiis noctis, is strengthened by the fact that Bede's 

exposition of Luc. 11.8, both in his commentary (incorporated into the 

Glossa) and in his Nativity homily, clearly approaches, without however 

touching, the forceful teaching so ably presented by Orm in his martial 
15 

metaphor. 

Nevertheless, even if such influences be allowed, it is probable, to 

judge from Orm's confident extension of teaching traditionally derived 

from the gospel narrative, that his selection of material in this 

context was determined as much by his own association of ideas as by 

the promptings available to him in written sources. This facet of 

recollection in composition is reminiscent of some complex aspects of 
. 16 

Alfric's literary technique, and while Orm may never have possessed 

the comprehensive range of his predecessor in this respect, the evidence 
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of his incorporation of material from Ad Ephesios here argues that 

the Pauline text was constantly in the forefront of Orm's thoughts 

and that he was able to call upon and exploit successfully the 

various elements of its imagery in context which provided no obvious 

basis for its smooth reception. 

The second point concerns Orm's use of to shildenn. As I shall show, 

shildenn is not often employed by Orm, but on this occasion, its 

inclusion with the detail of those who are vigilant strengthens the 

claim that it is Paul's text which is being drawn upon here since 

among those spiritual weapons which Paul says the vigilant will 

necessarily have is the scutum fidei (Eph. VI.16), interpreted here 

as the act of protection undertaken by angels. Further, that which 

threatens and which demands protection is said to be the defless 

6wikedomess, which may be thought to reproduce a third element from 

the Pauline text, namely the insidias diaboli (Ibid., VI.II). 

The close proximity and interaction of these details in the extract 

from the Ormulum coincides not only with the imagistic components 

on which Paul's metaphor is based, but also - and this cannot be 

stressed too greatly - with the conventional lexical choices adopted 

by OE homilists in the vernacularization of the Latin image. 

The larger context of this part of his exposition, in my opinion, 

places the identification beyond doubt. Some dozen .lines later, 

Orm explicitly states how God's faithful benefit from angelic protect

ion, and in 60 doing, extends the martial metaphor with obvious 

reference both to the content of the biblical metaphor and to its 

particular lexical identity in the vernacular: 
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Forr drihhtin 3ifepp her ~iss peww; god witt. 1 mahht. 1 wille. 
To stanndenn 3<Bn fa lapa cast. 1 3a3n all-j5 he lmrepp. 

(11.3804-01 ; as Hall, Selections, 
114). 

reverting automatically to tho dominant note of resiatance to which 

Paul gives so much emphasis. In addition, thirty lines on, Orm 

returns to the subject of the fear displayed by the shepherds, and 

discourses on the comfort that man can derive from angelic inter-' 
. 

venti on. The passage in questi.on, to which I have already referred, 

contains the distinctive detail that ·the devil, in his attack on 

God's faithful servant: 

wile himm skerrenn mare. 
1 ralfenn himm hiss rihhte witt; 7 shetenn 1ntl hiss herrte. 

And Orm immediately adds: 

Ace whas i ~ t iss f walpnedd iss. W1 pp fulle trowwpe 0 cris te J 
Pohh1 he grisli3 defell see Niss he rihht nohht forrfmredd. 

(11.3837-39, 3840-43; as Hall, 
Selections, 114). 

The passage from which these extracts are taken is a fair~ close 

reworking of Orm's earlier comments on the appearance of Gabriel to 
17 

Zachary in the first fi tt, quoted above, p •.. 440. According to Hall, 

this latter passage is drawn from these words of Bede: 

Trementem Zachariam confortat angelus 
quia sicut humanae fragilitatis est 
spiritalis creaturae uisione turbari 
ita ange1icae benignitatis est pauentes 
de aspectu suo morta1es mox blandiendo 
solari. At contra daemonicae est 
ferocitatis quos sui praesentia territo6 
senserit amp1iori semper horrore concutere 
quae nulla melius ratione quam fide 
superatur intrepida. 

(Hurst, In Lucam, 1.206-12) 
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The two passages from the Or~ulum (11.661-80 and 3828-43) differ 

in that the former contains considerably less specific allusion to 

the image complex in Ad Enhesios while the latter, by virtue of the 

fact that it builds on the previously established statements which 

draw heavilY on the Pauline text, displays the distinctive image of 

the devil-bowman, expressed in shetenn inn. This detail, as.I have 

shown, answers exactly to Paul's omnia tela neguissimi ignea, 

(Eph. VI.16). Bede's exposition contains neither conscious bor~owing 

nor simple verbal reminiscence of the Pauline text; again, it seems, 

Orm's decision to refer to the darts of the devil was determined by 

a process of associative suggestion through which Paul's images were 

automatically invoked in response to the desire to teach by means of 

the metaphor of spiritual combat. 

At the same time, 11.661-80 and 3828-43 of the Ormu1um both contain 

the fixed syntactic unit: 

Acc whas itt iss patt wspnedd iss 
Wipp fu1le trowwpe 0 criste 

(11.677-78; 3840-41) 

and there can be little doubt that this effective proclamation 

results from the interpretative translation of: 

in om,nibus sumentes scutum fidei, in 
quo possitis omnia tela nequissimi 
ignea extlnguere. 

(Eph. VI .16) 

The lines: 

7 shetenn inn hiss herrte. 
Acc whas itt iss 15' wrepnedd iss. Wi pp fulle trowwpe 0 criste 
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reproduce both details of Paul's text and integrate them as firmly 

as Paul had done. In addition to the image in shetenn inn, it is 

likely that Paul's scutum fidei has been here translated interpret-

atively by Orm into wffiPnedd ••••• wipp fulle trowwpe. Paul's direct 

metaphorical application of scutum is modified into the more general 

wmpnedd while fidei is expanded, but literally so, into fulle trowwpe. 

Such a process of interpretation, leading to a more readily grasped 

version of the concept is, moreover, precisely what one would e~pect 

of a homilist who states: 

_ r 

Icc hafe sett her 0 piss boc amang Goddspelless wordess, 
All purrh mesellfenn maniJ word fa rime swa to fillenn; 

(Dickins & Wilson, Dedication, 
21-22). 

Accumulative ly , then, the evidence points to firm reliance on Ad r 

Ephesios,' VI.11-18; further, the pervasive use of Paul's images and 

the construction of lengthy metaphors of spiritual combat in contexts 

which do not readily accommodate such matter makes it likely that 

the verbal identity available in the Pauline text was immediate and 

complete. Therefore, it is instructive to consider that this 

correlation of concept and image in the Ormulum is as equally force-

ful as it had been with Jerome, Gregory, Bede, ~fric and other OE 

homilists and hagiographers. The comparison acts as a reminder not 

only of the tenacity of literary habit with regard to Paul's text 

and the figure of the Miles Christi, but also of the marked con-

servatism and deference to authority which Orm displays in this, as 

in other facets of his work. 

Finally, and by way of emphasising arm's reliance on the content of 

Paul's imagery and on its established vernacular identity, I return 

to the phrases in 11.677-78 (3840-41, etc.) and 3806-07, quoted 
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18 
above. As I have indicated in an earlier section, both of the above 

couplets are formulas belonging to distinct and often used formulaic 

systems. The syntactic patterns to which each of these couplets 
... ,J_ 

belong are employed to cover a multiplicity of tasks with regard to 
."' .... 

meaning, and it seems to me to be significant that Orm should have 

wished to shape these details from Ad Ephesios into rigid syntactic 

frames in the light of the function of these formulaic systems in the 

creation of his distinctive preaching idiom. By force of literary . 
convention, or of didactic effectiveness, or both, the traditional 

verbal stimulus for the Miles Christi was clearly considered to have 

central importance to Orm's strategy, and this vitality m~st be 

accounted for both in terms of its familiarity to Latin and Anglo-Latin 

writers, and to OE homilists and hagiographers who exploited Paul's 

imagery to the full and, in so doing, helped to shape the emphasis and 

linguistic form which would be adopted by later English writers, like 

Orm. His proximity to the influence of that linguistic form is 

supported by ths fact that he would have had to make choices of suit-

able terminology from the established lexie; in so doing, it is 

evident that his range of favoured terminology coincides well with 

that selected and adopted by OE writers. I now propose to turn to 

examine the nature and extent of one of these emphases to which Orm 

was heir, namely, the fieure of the ChristuB Miles. 
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5.3 The Figure of the Christus Miles in the Ormulum. 

In OE homilies, the events of Christ's life which were considered 

most amenable to the portrayal of Christ as a spiritual soldier were 

seen to be the Crucifixion, of which there are many examples, the 

Harrowing of Hell and, in the case of the Blickling homilist, £1f~ic, 

and the writer of the non-.~frician pieces in Oxford MS Bodleiad 
19 

Bodley 343, the Temptation in the desert. Although the Bible, Church 

Fathers and later writers often interpreted these events as mani-
20 

festations of spiritual overcoming, it is clear that OE writers 

frequently expanded their source material freely, building imaginat-

ively on their received stimuli. The extensive treatment given by 

Orm to the figure of the Christus Miles suggests that while his 

immediate sources may have comprised traditional matter in Latin texts, 

like the Glossa, his response to such material was also controlled 

by the compositional preferences of earlier English homilists. 

In the first place, Orm casts Christ in the role of the spiritual 

soldier in precisely those contexts selectively favoured by OE 

homilists. Turning first to the Crucifixion, it should be stated 

that whereas there are numerous, usually brief, references to Christ's 

death and to the cross itself, there are relatively few elaborate 
21 

statements in which the theme of spiritual combat is prominent. 

TYpical of Orm's pronouncements on this subject are these versesl 

••••••••••••• he Jaff hiss a3henn lif 
Wipp all hiss fulle wille, 
To polenn depp 0 rodetre 
Sacclas wipputenn wrihhte, 
To lesenn mannkinn purrh hiss deb 
Ut off pe defless walde r 

(Dedication, 199-204) 
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The statement, of which the last two lines appear on a great number 

of occasions throughout the work, is devoid of imagery; it is simple 

and direct, and is meant to lay stress on the overriding importance 

for man of the opportunity for redemption. 

On occasions, however, the cross is presented as the symbol of 

victory over the devil. The homily in fitt sixteen deals with ~. 

1.29-34 in which John the Baptist proclaims Christ as the Lamb of God 

who comes to cleanse the world o~ its sins. Orm's exposition begins 

with an in~ediate reference to the Crucifixion and to man's subsequent 

redemption. For this sacrifice, Orm says, we should ever serve Christ 

as he would wish: 

Uss birrp well 3erne stanndenn inn, 
Whil patt tiss lif uss lasstepp,· 
To pewwtenn ure laferrd crist 
Patt bohhte USB ut off helle, 
Furrh patt he till hiss faderr wass 
Offredd forr uss 0 rode, 
All aIls he were an lamb to ben 
Offredd drihhtin to lake. 
7 tat! wass mikell skill patt crist 
Wass godess lamb 3ehatenn; 
Forr crist uss 3ifepp millkess drinnch 
Off hiss goddspelless lare; 
7 crist uss 3ifepp wulle 7 clap 
Off he3he 7 hall3he mahhtess, 
To shridenn uss pmrwipp onn3mn 
Pe .. fross t off fakenn trowwpe J 

f7 crist usa 3ifepp here hiss flmsh 
7 ec hiss blod to fode, 
~Forr usa to 3ifenn strenncfe [7J mahht 
To stanndenn 3mn pe defell. 

( 11.12640-659 ) 

Orm's exposition rests on the equation of Christ and the lamb as 

objects of sacrifice; Christ's sacrifice on the cross 1s re-enacted 

every day at mass when the congregation partake of bread and wine. 

Towards the end of this passage, Orm includes this symbol of the 

Crucifixion (12656-657) and demonstrates ita applicability to all men 
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through the use of charaoteristic imagery 'derived from Ad Ephesios. 

The compounding of the military metaphor with the elaborate 

allegorical correspondences in this passage results in the present-

ation of the cross as, among other things, an image of martial defenoe. 

A olearer example of this correlation can be seen in a briefer 

reference to the symbolical sienificance of the oross in fitt eighteen. 

The homily expounds the story of the marriage feast at Cana (~. 

11.1-11) and many of Orm's details of interpretation agree with ~he 

scheme set out by Bede in his Homelia post Epiphaniarn (Hurst, Homilies, 

1.14). Among suoh details common to both pieoes are, that the six 

water vessels used at the feast betoken the six ages of the world, 

and that, in the second age, the ark which Noah built betokens the 

Church. The flood is therefore representative of the water of 

baptism and of the cleansing of sin. Orm's explanation reads: 

22 
•••• nowess arrke iss cristess hus 
1 cristess hal13he kirrke, 
Patt nu to da)) iss full off menn, 
Off clene 7 off unnclene, 
Pmr hali) waterr att te funnt 
Offdrunncepp aIle sinness, 
7 berr3hepp cristess clene folIc 
Furrh rodetrewwess takenn, 
All swa summ nowess clene flocc 
Purrh trewwess bord wass borr3henn 

(11.14606-615) 

The resemblance to this passaGe from Bede's homily is only partial: 

At uero dum altius aspicere ooeperit et 
in aroha eoclesiam in Noe Christum in 
aqua di1uente peocatores aquam baptismi 
quae pecoata diluit in omnibus uel 
animalibus quae archa continebat muIti
fariam baptlzatorum differentiam in 
oolumba quae di1uuium ramum oliuae intulit 
in areham unotionem spiritus saneti 
quo baptizati inbuuntur intellexerit 
u1num profeoto de aqua faotum miratur 
quia in ueteris historia faoti suam 
ablutionem sanetifioationem iustifi
cationem prophetari eontemplatur. 

(Hurst, Homilies, 100) 



Orm has nothing to say about the dove which Noah sent from the ark, 

and his traditional typological exposition of the flood includes a 

reference to the crOSB as an object of protection: 

7 berr3hepp cristess clene folIo 
Purrh rodetrewwess takenn. 

(11.14612-613) 

to which Bede does not refer. This specifio presentation of the· 
. 

cross as a means of defence call~ to mind the image of thevexillum 

crucis of Latin tradition, which found expression in OE poems and 
23 

hymns. To Ormes phrase may be oompared Cynewulf's constant allusion 

to the cross of victory in Elene, expressed on two occasions by the 

phrase sigores tacen (184b, lI20b). Although Ormes phrase is not so 

explicit as those from Elene and other OE poems, the presentation of 

the cross as a symbol and the characterisation of its function through 
24 

berr3hepE indicate that same appeal to martial imagery is being made; 

victory is implicit in this act of defence since it provides man with 

the opportunity To winnenn heffness bllsse (14625). 

Indisputably, the key passage relating to the crucifixion comes in a 

long exposition of the gospel narrative which tells of John the Baptist's 

work in the vicinity of the fortress of Salem (~. 111.23). Orm 

begins by stating tbat Melchizedech had formerly dwelt in the town in 

the function of both king and priest (18104-01). The typological 
25 

significance of his two-fold position is expressed thus by Orm: 

Pmrpurrh uss dide sannt johan 
To sen 7 tunnderrstanndenn, 
Patt ure laferrd iesu crist 
Wass cumenn pa to manne, 
To timmbrenn himm purrh hiss fulluhht 
An casstell 3IDn pe defell, 
An crisstnedd folIc patt shollde weI 
Furrh rihh t god trovlWpess wrepenn, 
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WeI stanndenn 3mn Fe lape gast, 
Purrh himm patt shollde bape _ 
Ben pe3jre prest 7 te33re king, 
To gengenn hemm WiH) baness, 
Eiforenn heffness king, 7 eo 
Wipp goddcunndnessess wmpnenn. 
Forr ure laferrd iesu crist 
Iss prest off aIle prestess, 
Hiss follc to pingenn weI inoh 
Towarrd drihhtin off heffne 
Patt all iss an wip? himm, 7 ec 
,Wip? hali3 gast i kinde. 
7 ure laferrd iesu crist 
Iss king off aIle kingess, 
To fihhtenn forr hiss hal13he folIc 
o rode 3mn fe defell, _ . 
7 mahhti3 king 7 strang inoh 
Inn hiss goddcunnde kinde, 
To trede~n all unnderr hiss fot 
Pe lape gastess strenncpe. 

(11.18108-135) 

The passage comprises two distinct yet related images presenting 

Christ, first, as the Priest of priests, and then as the King of 

kings. In the latter, it is the figure of Christ as the victorious 

warrior which is forcefully presented. As with the martyrs who 

followed him, it is Christ's death which ensures victory over the 

devil. Although there are no obviously heroic associations exploited 

in this image, comparable to those whioh inform the metaphorical 
26 

correspondences of the Dream of the Rood, the protection of Christ as 

the victorious warrior is both forcefully and skilfully presented. 

The direct announcement of combat in To flhhtenn, coupled with the 

descriptive ~ahhti3 and strang inoh, infuse the figure with a dynamic 

aggressiveness which is imaginatively extended by the integration of 

the 'treading down' image. At the same time, theBe components are 

framed within the literal confines of the cross, producing an evocative 

statement of the cross as spiritual battlefield. 



Dootrinally, the defeat of the devil'a power which the crucifixion 

accomplished provides the necessary means for the redemption of 

mankind, the first prerequisite of which is fulfilled by the sacrament 

of baptism. As with Orm's exposition of the flood and the ark, the 

signifioance. of baptism is here presented in a familiar martial 

metaphor. Orm's use of god troww£ess wmpenn and stanndenn 3ren 

(18115-116) immediately signal the influence of Paul's metaphor in 

Ad Ephesios; the presentation of baptism as a fortified castle. is 

less familiar and deserves some comment. 

It is well-known that Latin writers, Augustine and Gregory in partic-

ular, favoured the image of the Christian soul as a fortress assailed 

by temptation in the form of the darts of the devil. The tradition, 

represented also by Prudentius's Psychomachia, often produced elaborate 

allegorical correspondences. In OE writings, the figure is rarely 
27 

employed, and in its one extended treatment, in Juliana 393b-409a, 

the allegorical correspondences are not identified through direct 

statement, but woven implicitly into the poetic texture. 

Related to this tradition is the allegory of the bo~, as guardian 

of the soul, whose various points of entry are interpreted as the gates 

of a castle towards which devilish attack is concentrated. In the 

EME corpus, the most elaborate example of this allegory is found in 

Sawles Warde, loosely based on a portion of Hugh of St. Viotor's De 

Anima. Onoe again, alleeorioal correspondenoes are fully worked out 

here, and the presentation of the figure differs not only from 
28 

Cynewulf's but also from that adopted by Orm. As Powell points out 

in her discussllon of Grosseteste's Chastel d'Amour, the conoept of 

the human soul being wooed by Christ the Bridegroom recalls the well-



known passage in the Ancrene Wisse in which Christ is portrayed as 
29 

both warrior and bridegroom, a passage which may be compared to that 

of the Ormu1um. 

30 
The particular extract from the Ancrene Wisse presents an exemplum 

followed by a lengthy explanation. It differs markedly from Orm's 

image (though the latter is very brief) not only in structure but 

also in content and in stimulus. Whereas Orm equates the act ofO 

baptism and its grace with a defensive castle so as to produce a 

statement of the creation of the Church Militant: 

An crisstnedd folIc patt sho11de weI 
Furrh rihht god trowwpess wmpenn 
WeI stanndenn )ren Fe laps gast. 

(11.18114-116) 

the author of the Ancrene Wisse is concerned to emphasise the long 

established bridal imagery surrounding Christ and his wooing of the 

body of the faithful to form the institution of the Church. The 

martial aspect of Christ in his work, exemplified by: 

pes king ••••• arudde hire of aIle hire 
van. 7 wes him seolf to wundre ituket 7 
islein on ende. 

(Tolkien, Ancrene Wisse, 199) 

has no connection with the traditional imagery surrounding the 

Christus Miles or the hliles Christi but: 

31 
shows the modifications effected by the 
new chivalric code and courtly conventions. 
The king becomes a royal knight, the soul, 
the highborn lady of romance, who is dis
posed to receive the polite and passionate 
advances of the lover with disdain. 
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The mention of the fortress in the Ormulum, though it lacks the detail 

and precise allegorical correspondence of the Gregorian model, is 

clearly more closely allied to the complex of the soul besieged by the 

arrows of the devil than to the 'modifications' adopted by the author 

of the Ancrene Wiese. The distinction is useful in the sense that 

while Orm is well versed in conventional bridal imagery, introducing 
32 

it later in the same homily, (18370 ff) in response to ~. 111.29, 

he nowhere shows any desire to exploit the modifications so well presented 

by the nearly contemporary author of the Ancrene Wisse. \'bere the 

latter's work exhibits new departures in both style and content, Orm's 

response is firmly traditional. 

The second context favoured by OE homilists for the glorification of 

Christ as a Miles is the temptation in the desert (Matth. IV.I-II; 

Luc. IV .1-13) • In the previous section, I quoted at length from Orm's 

homily on this pericope, concentrating on those passages describing 

the devil's success in bringing about the fall of Adam and Eve, as well 
\ 

as on those passages which firmly establish the temptation as exemplary 

for all men in terms of the necessity of spiritual combat. In common 

with ~fric, the Blicklins homilist and the homilist of Oxford MS 

Bodleian Bodley 343, Orm lays great stress on the figure of the Christus 

Miles in successful combat with the devil. Nlfric's piece, (Thorpe, 

CI1 1. 166-80) relies chiefly on Gregory's exposition of ~. IV.l-ll 

and is thus rather restrained in the exploitation of martial imagery in 

comparison to the third Blickline homily and to the later piece in 

Bodley 343. Now although much of the distinctive structure of Orm's 

homily calls to mind the material put forward by Gregory, Orm's emphasis 

has considerably more in common with that adopted by the Blickling 

homilist than with that seen in the Gregorian a~d !lfrician pieces. 



33 
Orm presents the Gregorian equation that Christ overcame the devil by 

the very means which the latter had previously effected the downfall 

of Adam and Eve, but far from being content with a simple statement of 

overcoming, Orm embellishes his account with a sustained, repetitious 

martial metaphor which I give in full: 

Pe defell comm to fandenn crist, 
Swa summ ]a littlmr herrdenn, 
To cunnenn to biswikenn himm 
All 0 patt illke wise 
Patt he biswac pa firrste twa 
Fa tt drihhtin shop off erpa". 
Ace iesu crist himm oferrcornm 
All 0 patt illke wise, 
FUrrh patt he stod onn3reness himm, 
7 all forrwarrp hiss lare. 
Fa defell comm to wundenn crist 
FUrrh gluterrnessess wmpenn, 
I patt he wollde himm brinngenn onn 
To makenn bred off staness; 
7 purrh patt tatt te laferrd crist 
WippstOd onn3ren hiss wille, 
Swa patt he nollda makenn brred, 
Swa surnm he badd - off staness, 
Pmrpurrh pa laferrd oferrcomm 
7 oferrtradd te defell, 
Rihht swa summ he pe forrme mann 
£r oferrcumenn haffde. 
Pe defell comm to wundenn crist 
FUrrh gredi.3nessess wrepenn, 
I patt he wollde himm brinngenn onn 
To .3ernenn affterr ahhte; 
7 purrh patt tatt te laferrd crist 
Wippstod onn.3mn hiss wille, 
Swa patt he nollda don hiss rmd, 
Ne .3ernenn affterr ahhte, 
Pmrpurrh pe laferrd oferrcomm 
1 oferrtradd te defell, 
Rihht swa summ he pe forrme mann 
£r oferrcumenn haffde. 
Pe defell comm to wundenn crist 
Purrh modi.3nessess wmpenn, 
I patt he badd hirnm shrewenn himm 
Hiss goddcunndnessess mahhte, 
Furrh patt he shollde Impsnn dun 
Wipputenn off J~ temmple 
Onn idell 7 wipputenn ned, 
7 aIls he wollde le33kenn. 
7 purrh patt tatt te laferrd crist 
Wippstod onn3ren hiss wille, 
Swa patt he nolide don hiss rad, 
Ne Impenn dun onn idell, 
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Pmrpurrh Fe laferrd oferrcomm 
7 oferrtradd te defell, 
Rihht swa summ he pe firrste mann 
£r oferrcurnenn haffde. 
7 affterr patt te lafeTrd crist 
All oferrcurnenn haffde 
Pe lape gast wipp skill, 7 nohht 
Wipp nan unnride stTenncpe, 
Fe defell wennde awe)) anan 
Forrsharnedd off himm sellfenn, 
Off patt he wass all strenncpelms 
Onn)mn fa tt newe kemmpe t 
7 pohhte patt itt wass sop godd 
Patt cumenn wass to manne, 
Patt mihhte stanndenn mpeli3 
3mn himrn 7 3mn hiss lare. 

(11.12474-535) 

The characterisation of Christ as newe kernrnpe, the statement that he 

wippstod temptation and oferrcomrn the devil and his weapons create a 

forceful picture of Christ the warrior, and one which balances the 

earlier presentation of the devil as warrior, overcoming Adam and Eve 

through the infliction of spiritual wounds. The considerable attention 

which Orm pays to this portrayal of Christ could be said to be handled 

with infelicity, yet it provides, in terms of the homily's structure, 

the necessary illustration to Orm's opening statement that Christ came 

voluntarily to be tempted: 

Forr pa tt he woHde shmvlenn swa 
All mannkinn purrh hiss bisne 
Hu cristess hird - crisstene folIc 
Birrp fihhtenn Jmn fe defell 
To winnenn 6i39 7 oferrhannd 
Off himrn purrh cristess hellpe. 

(11.11417-422 ) 

and identifies in the clearest possible terms Orm's overriding didactio 

concern in relation to this pericope. The theme of spiritual combat 

permeates the entire piece; in comparison, other matter worthy of 

exposition is given only peripheral treatment. This compositional 
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decision stands in contrast to that taken by Gregory, for example, 

whose particular re-arrangement of the pericope facilitates a disoussion 

of the nature of temptation, which is his principal oonoern, and which 

is reproduced to a large extent in !lfrio's homi17. Orm's pieoe 

displays a predilection for insistent martial i~gery whioh is most 

olosely paralleled by the oorresponding homily in the Blickling book. 

Orm may have known Gregory's homily, either in its complete form or in 

a oompilation of the type exemplified by the Glossa, yet if his initial 

stimulus took such a form (and I have already suggested that some parts 

of the homily were based on matter derived from the Glossa), it seems 

equally likely that his compositional emphasis w&s guided also by the 

prominence given to the figure of the Christus Miles in earlier 

English homilies on the Temptation~4 

The last remaining context in which OE homilists show a fondness for 

the presentation of Christ as Miles is that of the Harrowing of Hell~5 

References to this event in the Ormulum are naturally rare since no -
part of the surviving fragment covers gospel narrative which would 

ordinarily have called for its inclusion~6 However, the Harrowing has 

an important plaoe in Orm's overall assessment of Christ's life; he 

inoludes it as one of the seven benefits which man derives from Christ's 

ministry on earth, but in purely neutral tonesl 

~e ferpe ~od usa hafepp don 
Fe laferrd crist onn erpa, 
Furrh patt hias hall3he sawl. stah 
Fra rode dun till helle, 
To takenn ut off helle wa 
Fa gode sawless aIle, 
Fatt haffdenn cwemmd himm i piss lif 
Furrh sop unnshapi3nesse. 

(Dedication, 205-12) 

Although I know of no other direct referenoes to the Harrowing in the 

Ormulum, a good case oan be made for believing that Orm made allusion 
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to it in contexts in which its inclusion would have been typologically 
37 

appropriate. The first comes towards the end of his temptation homily 

in a passage in which Orm explains why no angels came to Christ's 

assistance in his struggle: 

Fatt godess enngless nmrenn nohht 
Abutenn ure laferrd 
In all patt time patt he wass 
Inn orresst )ron Fe defell, 
Fatt wase, all aIls hiss wille wass, 
Forr patt he wollde sh~Nenn, 
Fa tt himm nass rihht nan ned till hemm 
To fihhtenn 3mn Fe defell, 
Forr patt he mihhte himm sellf inoh 
Wipputenn enngless hellpe 
All pwerrt ut oferrcumenn himm, 
To brinngenn himm to grunde, 
1 bindenn himm, 1 lesenn ut 
Mannkinn off hise bandess. 

(11.12536-549 ) 

That Orm wished, in this passage, to extend the trame of reference and 

significance of Christ's successful withstanding of temptation is 

suggested by the closing lines: 

To brinngenn himm to grunde, 
1 bindenn himm, 7 lesenn ut 
Mannkinn off hise bandess 

(12541-549) 

in which, besides the prominent detail of the binding, it is said that 

mankind is released from the bonds of sin. In the introductory portion 

of the exposition, Orm declared that Christ's resistance should be 

regarded as exemplary, providing mankind with the necessary spiritual 

weapons to avoid temptation (11411-422); he did not assert that Christ 

effected man's release from sin through this act. Rather, it is the 

fact that Christ submitted to death on the cross that signals the 

beginning of the process of man's redemption, a process which is, more-
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over, dramatically illustrated by his apocryphal visit to hell and 

the rescue of Adam, Eve and the prophets who, though faithful, had to 

suffer confinement until Adam's transgression had been expiated. In 

this passage, therefore, I suggest that Orm demonstrates his familiarity 

with the concept of the Harrowing of Hell, to which he mades allusion 

rather than explicit reference. 

The Temptation, Crucifixion and Harrowing of Hell are the three events 
. 

in Christ's life on which victory over the devil is most clearly demon-

strated. A more strictly typolo6ical assooiation may be claimed in 

respect of this passage from fitt five. Prompted by the identification 

in Luc. 11.4 of Bethlehem as the city of David, Orm states that Mary was 

of the house of David and expounds its significance through the trad-

itional typological associations of David and Christ, in terms of 

martial imagery: 

Forr crist wass strang wipp hannd inoh 
To werrpenn dun fa defell, 
7 crist wass mfre swillo to sen, 
7 a bep butenn ende, 
patt gode 3errndenn himm to sen, 
7 mfre shulenn 3ernenn. 
7 tiss iss batt uss opennli3 
Davipess name taonepp; 
Forr itt usa taonep? strang wipp hannd 
7 luffsumm onn to lokenn, 
7 crist iss bare - strane wipp hand, 
7 luffsumm onn to lokenn. 
7 crist iss all :!e davipp wass 
Shephirde, 7 king, 1 kemmpe, 
Forr orist iss allre kinge king, 
7 aIle shaffte laferrd. 
7 davip? king sloh goliat, 
Hmpene follkess kemmpe, 
7 orist band uss Fe lape gast, 
All hellewaress strenncpe. 

( 11. 3574-93 ) 

The probable source for Orm's onomastic treatment of David is this 

passage from Bede's In Lucam: 
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Dauid quippe manu fortis siue desiderabilis 
interpretatur nomen quidem inde mutuans quod 
et gigantem fortiter strauerit et pulcher 
aspectu decoraque facie fuerit sed altiori 
mysterio ilIum de sua domo ac familia 
nasciturum praefigurans qui singulariter 
mundi principem debellaret speciosus forma 
prae filiis hominum et ipse in Bethleem natus 
et intellectualium pastor ouium, hoc est 
simplicium rector animarum. 

(Hurst, In Lucam, 1.1133-39) 

Orm follows Bede quite close~ in giving the explanation to David's . 
38 

name, then interprets the typoloeical association in a way which recalls 

not only certain elements of OE homiletic compositional practice, but 

also these .verses from Ps.23, 7-8: 

Attollite portas, principes, vestras 
Et elevamini, portae aeternales, 
Et introibit rex gloriae. 
Quis es iste rex gloriae? 
Dominus fortis et patens, 
Dominus potens in praelio. 

Since David was reckoned to be the author of the Psalms as well as the 

slayer of Goliath, the portrayal here of Christ as Miles ensUred that 

the psalm would assume an important place in the ~pological thinking 

of the Churoh Fathers and other writers. Although Orm is not trans-

lating or paraphrasing the psalmist's verses, they are nevertheless 

helpful in unravelling Orm's allusion. In the first place, Orm's 

reference to aIle shaffte laferrd effectively summarizes the opening 

verses of the psalm praising tho Lord as creator. Second, the verses 
39 

quoted above were incorporated into the apooryphal Evangelium Nicodemi, 

from which the immensely popular account of the Harrowing of Hell was 

derived. 

This rather tenuous link receives, however, substantial support from 

the fact that virtually all accounts of the Harrowing of Hell, whether 
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in translation, or in more general, paraphrased versions, make con-

spicuous use of the.detail to which Orm draws attention, namely, the 

binding of the devil. This distinctive feature in the two passages 

from the Ormulum (3592, 12548) should be assessed in relation to the 

following references to the Harrowing in OE writings; I quote first 

from the several versions of the translation of the Evangelium Nicodemi: 

ac he pone deof1ican dea5 feor ny5er 
atrad, 7 he satan gegrap. 7 hyne 
feste geband. 

(Cambridge MS, Hulme, OE Harrowing of Hell, 5(6) 

Ac he pone deoflican dea5 feorr nifer 
atrmd 7 he satanas gegrap 7 hyne 
freste gebant. 

(Cotton 1~, Ibid., 5(7) 

7 he hine gegrap pa,·7 freate geband 
mid anes draca bmclinge, 7 hine par 
helle sealde on anweald to habbene aa 
butan &lnde. 

(Warner, Homilies, 86) 

The early eleventh century homily on the Harrowing of Hell preserved 

in the margin of Cambridge MS, CCC 41, states similarly: 

40 Da se stranga wi5 prene strnnga 
gerresde, pa ure Drihten acorn and 
pat ealdor dioful geband and trred 
under his fotum [and] pas diofu1es miht 
lytlode. . 

Related homilies and poems consistently draw attention to this detail. 

£lfric, in his piece In Dominica Pnlmarum (which, 1n the Roman Rite, 

provides for the whole of Ps.23 during the opening procession) briefly 

relates the events of Christ's last days on earth, and places the 

following description between the burial and the resurrection: 
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and sea godcundnys wres on arere 
hwile on helle, and gowrao pone 
ealdan deofol. 

(Thorpe, £[ I.216) 

The author of a homily entitled De Deseensu Christi ad Infernos in 

Oxford MS Bodleian Junius 121, says in his introduction: 

Nu wylIe we eow gyt secean hu he to 
helle astah and pone deofol geband. 

(Raynes, Homilies, 12) 

and later in the same piece, the followers of Satan lament their 

leader's impotence: 

Hwret is bes Fe her swa unforht grea 
on ure genrero, and ec ofer pret urne 
ealdor mid bendum gebundenne hmfb? 

(Ibid., 11) 

Another anonymous homily, in Cambridge MS eee 162, pp.382-9l, entitled 

In Die Sane to Pasee, has the following account: 

41 
nu todreg Crist eode on helware 1 Fa 
isenan forescyttelsas he poor tobrmc 
1 towearo 1 leviathan prora deofla 
ealdorman he geband •••• 

(p.386) 

Again, the Blickling homilist, in the piece for Dominica Pascha, 

glorifies Christ's visit to hell: 

he pa onsende his pone wu1dorfrestan 
gast to helle grunde, & pror pone 
ealdor ealra peostra & pros ecean 
deapes geband & gehynde. 

(Morris, Blickling Homilies, 85) 

The closing paragraphs of the first Vercelli homily display the same 
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consistency; the relevant passaGe reads: 

he in helle astah. 7 he prer ealle fa 
frestan carcern gebrrec pres ecan 
deafas. 7 prone aldor, fa ealra deofla 
hlaford wres 7 ealles yfles fruma, 
prene he prer ure Drihten Crist mid 
sarurn bendum geband 7 hine in ece 
susIe ge-sette. 

(Forster, Homilies, 43) 

Poetic texts reinforce the validity of the association. In the P?em 

on the Harrowing of Hell in the ExeOter Book, Christ is said to break 

down the gates of hell, after which Satan an.nounces defeat with these 

words: nu we on plssum be.ndum bidan; the accursed spirits have to 
42 

suffer thereafter the bitre aebunden under bealuclommum. 

So consistently do the OE translators and homilists give prominence to 

the detail of the devilla bindine (often it is the only detail which 

is emphasised) that it is hard to resist the plausible suggestion that 

the presentation of the bOW1d devil was considered to be an effective 

signalling device, or perhaps more accurately, a form of literary short-

hand, identifYing not only the precise context of the Harrowing of Hell, 

but also its overriding didactic significance. 

The iconography of the Harrowing of Hell also has a place in this dis-

cuss ion. As far as I am aware, this subject is only rarely encountered 

in Anglo-Saxon art as a whole. ~le one important instance of its 

representation which I have located, however, seems to corroborate not 

only the detail evidenced by OE writings and by the Ormulum, but also 

serves to lend weight to the typological association of David and Christ 

which Orm develops in relation to spiritual victory. It comes in the 

pictorial cycle of events taken from the lives of David and of Christ, 

respectively, in the mid-eleventh century TiberiuB Psalter, London BL MS 
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Tiberius C vi, which is the earliest surviving manuscript to contain 
43 

such a cycle of drawings. 

The scenes from the life of David (fols. 8-10) are dominated by the 

fight and the slaying of Goliath which occupy three drawings on 

fols. 8v-9. The christologicalseries (fols. 10v-15) opens, signi1"1-

cantly, with a representation of the third Temptation (fol. IOv); 

·towards the end of this series, a full-page drawing of the Harrowing· 

of Hell (fol. l4r) shows: 

44 
a towering figure of Christ trampling upon 
the bound Hades and stooping down in the 
Utrecht Psalter manner to deliver the souls 
from the mouth of hell in the bottom right 
corner. 

The artist of the drawing clearly conveys Satan's subjugation by the 
45 

prominence given to his fettered hands and feet. 

I know of one important later representation in which this detail is 
46 

reproduced. It comes in the Winchester Psalter, of the mid-twelfth 

century, in which on fol.24 thore is a full-page representation of the 

Harrowing of Hell. Christ is dopicted holding a cross staff with a 

banner, rescuing Adam from the mouth of hell. Behind him stands the 

archangel Michael whose lone staff is seen to pierce a devil. In the 

foreground, the defeated Satan is prostrate and visibly bound. 

It is interesting, therefore, to notice the corresponding details in . 

both literary and iconographic sources dealing with this subject. 

With special reference to the chosen passages from the Ormulum, it is 

also instructive to consider that the statements that Christ bound the 

devil come in the contexts, first, of the typology of David and Christ 

(3592) and later of the Temptation (12548). The pictorial cycle of 
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drawings in the Tiberius Psalter provide not only an important general 

parallel in the selection of events from the lives of David and of 

Christ, but also contain Sl~cifically the three scenes - the slaying of 

Goliath, the Temptation and the Harrowing of Hell - which Orm syn-

thesises in verse. The nature and extent of this evidence suggests to 

me that Orm's references to the bound devil point emphatically to the 

Harrowing of Hell, while the iconographic detail of the trampled devil 

(reproduced 1n the DE translations of the Evangelium Nicodemi) at ~he 

Harrowing, 1n typological association with David's slaying of Goliath, 
. 

and in sequential association with the Temptation and Crucifixion, 

(f01.13) may be said to reflect n correspondence of ideas which Orm 

fully realized in his application of the treading down motif, as I hope 

to show in the next chapter. 

In relation to the image of the bound devil, it is worth asking whether 

such a representation is confined to the Harrowing of Hell in Anglo-

Saxon art, or whether it is prominent in other contexts. As far as I 

am able to ascertain, the only other portrayal of a shackled devil 1n 

Anglo-Saxon illumination is to be found in the Junius manuscript, in 

the drawing which depicts the original fall of the rebellious angels. 

The fall of the rebel angels (p.3) is the third full-page drawing in 
47 

the MS., showing Satan in the mouth of hell, again bound hand and foot. 

\'here this impinges on the present argument is in the possibility that 

the lines in the Drmulum which describe Christ as: 

•••••••••••••••••••• strang wip? hannd inoh 
To werrpenn dun fa defell 

(11.3514-15) 

refer not only to the devil's defoat at the Harrowing, but equally to 

the earlier instance of subjugation following the rebellion. One reason 
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for believing that Orm's use of werrpenn calls to mind Lucifer's demise 

is supplied by the identical verbal usage of the poet of Genesis B who, 

in this passage, describes God's anger and just revenge: 

Pa wearo se Kihtiga gebolgen, 
hehsta heofones Waldend, wearp hine of pan hean stole. · . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .. . .......... . · .................................................... . 
Acw~ hine Fa fram his hyldo and hine on helle wearp 

(Genesis B, 11. 299-300, 304, in 
Sweet, Reader, pp. 129-30) 

In addition, the bound devil of the C~mon MS drawing is encountered 

in this verbal dramatization of Lucifer's lament: 

ac licgao me ymbe irenbenda, 
rideo racentan sal •••••••••• · .......................... . 
••••••••••••• Me hafao hringa gespong, 
sliohearda sal, sioes amyrred, 
atyrred me min febe; fet synd gebundene, 
handa gehette; ••••••• 

(Ibid., 11. 371-8Oa) 

where the poet's words provide a fitting description not only of the 

drawing in the Cmdmon MS, but also of the Harrowing of Hell picture in 
48 

the Tiberius Psalter. 

These typological associations range widely; they draw together, as 

illustrations of divine might and spiritual overcoming, the two occasions 

on which the devil was confined to hell, the martial prowess of David 

in his fight with Goliath and its typological equivalent in both the 

Harrowing of Hell and in the Temptation. Argument has proceeded as 

much by inference as by observable fact; and while it would be improper 

to assert that Orm would have expected his audience automaticallY to 

have called to mind all the various ramifications of this traditional 
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image complex, it seems clear that he adopted the detail of the binding 

of the devil as a means of alluding to the Harrowing of Hell, in the 

knowledge that his audience would have been thoroughly conversant with 

its significance. At the same time, while the passage from.fitt five 

illustrates the typological correspondence between the slaying of 

Goliath and the Harrowing of Hell, reflected in the Tiberius Psalter 

drawings, it also suggests, even if unconsciously, an implicit as soc-

iation with the imagery surrounding the original fall of Lucifer. 

Such correspondences are wholly traditional and were, perhaps, 

sufficiently well-established to have been prompted by the most casual 

verbal reference. If it is not possible to gauge the full extent of 

Orm's intentions in this passage, or the precise effect it would have 

generated in his audience, the evidence points once again to a marked 

influence on his composition of specific verbal and, in this case, 

iconographic trends developed und popularised by OE homilists and poets. 

There is one other passage in the Ormulum which presents Christ as a 

Miles, but which is harder to contextualize. It comes in the same 

Nativity homily as the previously discussed extract and is developed 

from the gospel statement that: 

Et subito facta est cum aneelo 
multitudo militiae caelestis 
laudantium Deum ••••••• 

(Luc. 11.13) - . 

The multitude of angels signifies, according to Orm: 

Patt crist all enngle pede king. Wass borenn her to manne. 
AIls iff he )ren fa laps gast. Wipp here wollde fihhtenn. 
To winnenn ad~. 7 hiss kinn; Vt off Fe defless walde. 
7 settenn enngless oferr hemm; To )mmenn hemm 7 grotenn. 
7 forr to shildenn hemm onn )ren; be defless lape wiless. 

(11.3904-13; as Hall, Selections 1.115) 
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Orm's stimulus for this passage may well have.been supplied by this 

comment of Bede on Luc. II.13: 

Et bene chorus adueniens angelorum 
militiae caelestis uocabulum accepit 
qui et duci i110 potenti in praelio 
qui ad debellandas aerias potestates 
apparuit humiliter obsecundat et ipse 
potestates easdem contrariao ne mortales 
tantum temptare ualeant quantum uolunt 
fortiter armis caelestibus proturbat. 

(Hurst, In Lucam, I.1302-01) 

where the metaphor of spiritual combat, stemming from a consideration 

of Luke's cum angelo multitudo militiae caelestis, accords well, in 

general terms, with Orm's statement. There are, however, few verbal 

echoes in Orm's account of Bede's Latin, the form of Orm's metaphor is 

dependent on his own established word cluster which he exploits, as has 

been seen, throughout the whole work. 

Through the use of ~, fihhtenn, winnenn, Christ is here'presented as 

the leader of a warrior band, ensaging in armed conflict. The tone 

and imagery of the passage compare favourably with this memorable assess-

ment of the Baptist's role on earth, given by the author of Blickling 

homily XIV: 

Eala men pa leofoston, hu prot wms 
weallende spelboda & ungep.yldig 
heretoga, se Fe mr pone IImlend on 
pysne middangeard cumendne gesecgean 
wolde, mrpon pe he }nare gerynelican 
gegaderunge menniscre gebyrde onfenge, 
& he mr to pam cyninge becom & wmpn 
gegrap mid to campienne, mrpon Fe he 
to his lichoma [n] leomum become; & he 
mr pone fepan so[hte], mrpon Fe he 
pet leoht gesawe; & he sVia on pmre 
his gebyrde oferswipde ealle ro pisse 
menniscan gebyrde. 

(Uorris, BUckling Homilies, 165. 161) 
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At the same time, the portrayal of Christ as the leader of a warrior 

band calls to mind the institution of the comitatus and its complex 

series of reciprocal and vertical relationships which Old English 

homilists often exploited imaginative~ in dramatized representations 

of spiritual combat. The casual reference to war boo~ in this extract 

from the devil's speech in the seventh Blickling homily presupposes the 

pervasive influence of comitatus imagery as a literary device among Old 

English homilists: 

49 
Gehyrstu ure aldor? Pis is se ilea fa 
pu longe for his deape plegodest, & pu 
us mt endestmfe roycel here-rea! gehete. 

(Morris, Blickl1ng Homilies, 85) 

By contrast, Ormes passage displ~s no such readiness to probe these 

aspects of comitatus imagery. As a social institution, the comitatus 

among Anglo-Saxons was, in all probability, not a vital influence to 

which direct literary appeal could be made. On the other hand, its 

usefulness and popularity as a literary device is well-documented, 

functioning in its various contexts as a supreme ideal to emulate or, 

as with the reference to war booty in the seventh Blickling homily, as 

an effective tool of religious irony. 

Orm inherited only the vestiges of the heroiC ideal, there is no 

evidence to show that he aQYWhere considered it to be useful as a did-

actic device. In the passage given above, the imagery can be linked 

with earlier examples only in the most tenuous of ways. As a metaphor 

of spiritual overcoming, it is quite well-developedJ as a presentation 

of Christ as a comitatus leader, it is wholly inadequate, and thus 

serves to show that not all the vigorous~ exploited aspects of OE 

homiletic compositional practice were congenial to him in equal measure. 



This survey of the popularity of the imagery of the Miles Christi and 

the Christus Miles in the Ormulum has drawn attention to several 

important areas in which Orm's compositional emphases display wide

spread agreement with trends constantly favoured by Old English 

homilists and hagiographers. While giving proper oonsideration to 

the prominence of Orm's immediate Latin souroes, I have suggested, 

also, that in his modes of expression, and in the emphasis placed upon 

certain distinotive contexts, the imagery of spiritual combat in tpe 

Ormulum shows the influence of native literary traditions to a signifi

cant degree •. 

The lengthy quotations of relevant material from the Ormulum reveal 

that Orm relies on a hard nucleus of terms in the formation of his meta

phorical complex. Furthermore, the insistent recurrence of these 

readily identifiable terms indicates the presence of a specialized 

vocabulary, employed systematically throughout the work. I now propose 

to identify the various components of this verbal system. 

Orm does not often refer to those engaged in spiritual combat as 

warriors, but when he does so, he uses the term kemmpe, as in: 

Shephirde, 7 king, 7 kemmpe 

Hmpene follkess kemmpe 

drihhtiness kemmpe iob 

Pa t t newe kemmpe 

hiss dere kemmpe 

(35H7) 

(3590) 

(4832) 

(12531) 

(19902) 

The warrior's action in enterinB into spiritual combat is expressed 

conSistently by the verb fihhtenn: 
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Forr patt he shollde fihhtenn 
Onn)mn an drake ••••• 

Wipp here wollde fihhtenn 

crisstene fono 
Birrp fihhtenn 3an Fe defell 

7 aire fihhtenn ~n Fe flash 

Strennope to fihhtenn stallwurrli3 

To fihhtenn annteorist onn~n 

To fihhtenn ,3am pe dei'ell 

To fihhtenn forr hiss hall3he folIo 

(1842-43) 

(39<)7) 

(11419-420 ) 

(11477) 

(5520 ) 

(8609) 

(12543, 19964) 

(18130) 

The spiritual fight is often said to be conduoted with various types 

of weapons: 

God wapenn Jan fa defell 

purrh clene lifess wropenn 

purrh soprasst pildess wmpenn 

••••••••••• stanndenn weI onn3~n 
fa defell wipp swillc wapenn 

wmpenn god 7 strang 

Jan mod13nessess wapenn 

purrh gluterrnessess wmpenn 

purrh gredi3nessess wropenn 

purrh rihht god trowwpess wmpenn 

• • • • • • • • • •• to wundenn USB , 

purrh pise prinne wmpenn 

wipp all patt illke wropenn 

(2785-86; cpo 12311) 

(4556) 

(4565, 12509, 12375) 

(12485) 

(12496; 12355) 

(18115) 

(;2308-309; cpo 12315, 
12321) 

(12323) 

Oocasionally, as in 11.677, 2781, 3840, 4768, 4806 and 11885, the Miles 

Christi is said to be wmpnedd. It should be noted also that Ormls 

mahht can funotion synonymously with wmpenn, as these passages illustrate: 

, 
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Forr wha sitt iss patt wmpnedd iss 
Wip? pise frinne mahhtesB, 
Fatt illke mann iss sti3henn weI 
Upp tnntill he3he munntess, 
7 he ma33 stanndenn weI' onnymn 
Pe defell wiyp sw11lc wmpenn. 

(11. 2781-86) 

7 tise mahhtess aIle immn 
Arrn hmfedd mahhtess ehhte, 
7 slnndenn wmpenn god 1 strang 
3mn hmfedd sinness ehhte, 
3an gluterrnessess lape lasst, 
7 3En galnessess hmte, 
7 ymn 3ittsunng 7 gredi3le33C, 
ymn grimmele33C 7 brapFe' 
3mn unnlusst 7 forrswundennle33C, 
3mn errli3 kare 7 serr3he, 
3mn rosinng, 7 3mn idel1 3ellp 
3mn modi3nessess wmpenn. 

(11. 45)4-65) 

Sin is sometimes accommodated in the metaphor through the application 

of the related image of wounding: 

puss cunnep? he to wundenn USB 
purrh pise frinna wmpenn (11. 12308-09) 

I paradys purrhwundedd 

pe33 taenenn aIle sinness 
patt stingenn 7 purrhwundenn all 

purrhwundedd ben pin sawle 

Fe defel1 comm to wundenn crist 

purrh gluterrnessess wundedd 

Ace ure laferrd crist ne waBS 
purrh nan fandinge wundedd 

(11. 12325, 12333, 12357) 

(11. l741j2-443) 

(1. 7648) 

(11. 12484, 12496, 12508) 

(1. 11714) 

Forr patt he shollde himm sell! mannkinn 
Hmlenn off sinness wunde (11. 2217-18, cp. 3601, 

4269, 4301, 4291-92) 

The last cited examples,oouple the image of the wounds of sin with the 

concept of repentance through the explanation of the epithet Hmlennde, 



and are not inoorporated in the martial metaphor. 

The defensive stance of the Miles Christi is conveyed oonsistently 

throU8h the use of wippstanndenn and sta.n.ndenn 3!nC the examples given 

above on pp.452~54 illustrate the point fully. On the other hand, the 

shielding metaphor is oonspiouous through its rarity in the Ormulum. 

There are only three instances: 

To frofrenn paf wakenn weI; OnnJEness lape iastese. 
7 stanndenn inn to shildenn hemm. 

(11. 3792-94; as Hall, Selections, I. 114) 

7 forr to shildenn hemm OnnJEQ 
Pe defless lape wileas. 

(11, 3912-13) 

7 forrpi birrp pe wepnedd ben 
,3mn himm eJ3Whm- onn erpe, 
To shildenn Fe wipp all hiss lap. 

(11. 11885-887) 

At the same time, I have not come across any instances of the application 

of the nominal form ahild, either in spiritual or in secular contexts 

in the Ormulum. 

In view of the clear trend displayed by OE homlilsts, it is perhaps 

surprising to find an equal~ firm reliance on the synonymous verb 

werenn, which expresses defence in the martial metaphor in these 

extraotsl 

Aoo pu mihht werenn pe fra peJ3m 
Purrh rihhte Imfe 0 criste 

(11. 1406-07) 

Pa birr? Fe stanndenn pmr onnJam 
7 "erenn oris tess fewwess 

(11. 5304-05) 
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-To stanndenn 3mn pe lara gast 
To werenn hise lammbre 

(13328-329 ) 

The notions of protection and comfort, most often asoribed to angels, 

are oocasionally expressed through the use of frofrenn: 

1 sennde sippenn ~ali3 gast 
Till hiss lerninngonihhtess, 
To frofrenn 1 to beldenn hemm 
To stanndenn 3mn fa defell. 

(Dedioation, 235-38) 

1 godess enngel iss full mec, 
1 milde, 1 soffte, 7 blipe, 
To beldenn 1 to frofrenn }~ 
•••••••••••••••••••••••••••••• 
• • • • • • • • • • • • • • • • • • • • • • • • • • • • • • 
Acc whas itt iss patt wropnedd iss 
Wipp fulle trowwpe 0 criste 

(11.661-18) 

Itt tacnepp f he senndepp hemm; 
Inntill piss pe~sterrnesse. 
To frofrenn pa f wakenn weI; 
Onn3roness lape gas tess. 
1 stanndenn inn to shildenn hemm •••••••••• 

(11.3190-94; as Hall, 
Selections, I.114) 

50 
Nu ma33 mann unnderrstanndenn her 
Furrh pise sefenn mahhtess 
Wi}?p whillke 3ifess hali3 gast 
Her frofrepp cristess fe\vwess 

(11.8805-08) 

The announcement of spiritual viotory is fulfilled by the terms ~ 

and oferrhannd whioh Orm invariably presents as a couplet, as in: 

~att iss, pat! godd ne pole nohht 
Ne pafe lape gas tess 
To winnenn oferrhannd off uss 
~urrh here lape wiless; 
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Forr whase winneEP oferrhannd 
7 si)e off lape gas tess 
He shall ben crunedd purrh drihhtin 
Inn eche Iifess blisse 

(11.5456-63 ) 

•••••••••••••••••• crisstene folIo 
Birrp fihhtenn )ren fa defell 
To winnenn si)e 7 oferrhannd 
Off himm purrh cristess hellpe 

Fa mihhte we Fe lape gast . 
Wippstanndenn 1 wippsegsenn 
7 winnenn si3e 7 oferrhannd 
Off himm wipp oris tess hellpe 

7 ec forrpi patt nicodem 
Onn ennglissh spmche tacnepp 
Fatt lede patt iss si33efasst ............................. 
• • • • • • • • • • • • • • • • • • • • • • • • • • • • • 
7 all forrwarrp 7 oferrcomm 
FUrrh oferrhannd 7 si)e 

(11.11419-422 ) 

(11.11479-482 ) 

All were11dshipess lufe 7 lusst 
7 all erplike se1lpe. 

Prominent in these extracts is the verb winnenn whioh Orm uses with 

the varied meanings of 'to win', 'to obtain', 'to labour' and 'to 

conquer'. Its inclusion in contexts which display other components 

from the verbal cluster for spiritual overcoming indicate that Orm's 

winnenn functioned, on ocoasions, as an integral part of the metaphors 

Fatt mannkinn shollde newenn ben 
Utlesedd fra pe defell 
7 winnenn heffness kinedom 
Purrh clene lifess wmpenn 
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7 tuss he wile winnenn use 
Till himm wipp swillke wrepenn, 
All aIls he wann eve 7 adam 
I paradisess riche; 
7 all swa wollde winnenn crist 
Furrh pise prinne wrepenn ............................... . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 
7 her icc wile sh~venn )uw 
Whatt gate he wann hemm baps, 
Whatt gate he wann eve 7 adam 
Furrh pise frinne wrepenn 
7 ec he crist himm oferrcomm 
Wipp all patt illke wmpenn. 

(11.12310-323) 

The verb which is consistentLY employed to announce that spiritual 
51 

victory has been achieved is oferrcumenn. Many of the extracts 

already quoted illustrate its typical application. 

Forr pu mihht cwemenn swa pin godd 
7 oferrcumenn defell 

7 all allswa ma)) cristess feww 
WeI oferrcumenn defen 

(11.6274-75) 

(11.12370-411) 

Othere include: 

At the same time, it is important to note that oferrcumenn is 

occasionally paired with oferrtredenn, as in: 

Fmrpurrh Fe laferrd oferrcomm 
7 oferrtradd te defel1 

(11.12492-493, 12~4-5J5J 
12520-521) 

and this feature underlines the significant contribution made by Orm 

to the whole theme of spiritual warfare by the incorporation of the 

'treading down' image. Elsewhere, it takes the form of offtredenn, 

thus: 
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7 forrpi bi~rp USB allre firrst 
Offtredenn gluterrnesse, 
Swa patt we mu3henn habbenn mahht 
To cwemenn opre sinness. 

(11649-652; cpo 11659-662) 

and is similarly expressed on a large number of occasions by the verb 

tredenn and the verbal phrase tredenn dun. The following illustrations 

reflect the popularity of the concept in the work as a whole: 

Witt shulenn tredeon unnderrfot annd all 
)?Werrt ·ut forrwerrpenn 

Pe dom off all patt lape flocc, patt iss 
l~rrh nip forrblendedd, 

(Dickins & Wilson, Dedication, 37-38) 

7 ' Jho wass full off strenncpe 7 mahht 
To stanndenn Jmn fa defell. 
Forr 3ho tradd defell unnderrfot 

7 a33 to tredenn unnderrfot 
All whattse iss woh 7 sinne 

7 mahhti3 king 7 strang inoh 
Inn hiss goddcunnde kinde, 

(11.2559-61 ) 

( 5686-87) 

To tredenn all unnderr hiss fot 
pe lape gas tess strenncpe. 

piss mahht tredepp unnderrfot 
7 cwennkepp gluterrnesse. 

(18132-135) 

(4590-91, cpo 46)6, 4696, 
4718, 4744, 4850). 

The coupling of tredeEP.and cwennkepp in the above example is evidenced 

in other compatible statements of spiritual victory: 
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Forr iacob tacnepp aIle pa, 
Patt tredenn dun 7 cwennkenn 
All patt tatt iss onnjreness godd 

(11.2247-49) 

7 illc an ifell wille 
Be treden.n dun purrh lute off godd 
7 cwennkedd i pin herrte 

(11. 4415-17' 5727-29) 

It is on the basis of this systematically exploited terminology, i~s 

semantic interaction and the resulting emphases, that I propose to 

examine the developments in the figure of the Miles Christi in the 

Ormulum. In the next chapter, I shall discuss the changing identity 

of the figure and how arm sought to extend its significance beyond the 

traditional concept adhered to by both Latin and OE writers alike. 

The seventh chapter will complement these findings by demonstrating how 

the shift in emphasis is effected by arm's conscious choice and man-

ipulation of martial terminology. 
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Chapter Five Notes 

1. These lines are so interpreted by Philippa Tristram, Figures 

of Life and Death in Medieval En~lish Literature (LondonlPaul Elek, 

1976), p.18. 

2. The importance to the Ormulum of this essential similarity in 

the choice of vocabulary between the Chronicle and the ~ is under-

lined by the fact that the latter is in verse. LaJarnon's use of 

alliteration is often inconsistent; his fondness for assonance and 

rhyme is a further indication of his distance from the metrical 

propriety evidenced in the 'classical' OE verse line. Yet the 

exigencies of alliteration, in theory at least, constrain and con

dition the lexical choices of a poet and constitute a factor which 

creates a potentiallY substantial difference between poetry and prose. 

That such differences are not evidenced in the Brut and the Peterborough 

Chronicle with respect to the vocabulary of military strife reinforces 

the interpretation placed on Orm's lexical ohoices. 

3. Orm's description is based firmly on Bede's In Lucam, Hurst, 

I. 206-12. On the significance of this passage, see below, pp. 458-59-

4. For deviations from Hall's text in this and subsequent passages, 

see Burchfield, 'Language and Orthoeraphy', p.59, fn.l. 

5. Zupitza, !lfrics Grammar, p.220. 

6. Whereas OE !£ appears in the Ormulum as eh, lOE short and long 

[y), spelt y, were unrounded to short and long [i] respectively in the 
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EMidl and the North', Bennett & Smithers, Early Middle English Verse 

and Prose, p.xliv. Thus Orm's adoption of OE scyttan would probably 

* have assumed the form shitenn. For the unrounding of OE short and 

long ~ to ~ and ~,see Bennett and Smithers, Early Middle English 

Verse and Prose, p.xliv. 

7. Hall, Selections II. 490. 

8. On this image, see Eric Stanley, 'Old English Poetic Diction. and 

the Interpretation of The Wanderer, The Seafarer and The Penitent's 

Prayer', Anglia, 73 (1955),413-66. 

9. See Thorpe eH 1.170, and Gregory, Homelia XVI in Evangelia in 

Miene PL 76.1135. 

10. Orm expounds this doctrine clearly in another context; see 

11.6810-53. The interpretation of the name of Nicodemus is probably 

derived from the comment in the Glossa on loan. III. 1 in Migne PL 

114.366. 

11. A good example. is supplied by Vercelli Homily XX which is 

directly based, not on Prudentlus, but on Alcuin's Liber de Virtutibus 

et Vitiis, cc. 27-34 in Migne PL 101.626-37. 

12. Hurs t, In Lucam, I .1221-2 5. This passage was extracted by the 

compiler of the Glossa (~ugne PL.114.249). In his homily In Natiuitate 

Domini, Bede expounds on~. II.8 in a manner similar to that chosen 

for the commentary in In Lucam : Apte autem aatis hoc 6uperna est 

prouidentia dispositum ut nascente domino pastores in uicina ciuitatis 

eiusdem uigi1aret suosgue gre~es a timore nocturno uigi1ando protegerent 

(ed., Hurst, Homilies, 1.6, p.42). Of &lfric's four Nativity homilies, 

only the first (Thorpe, .2B. 1.28-44) deals methodically with Luc. 11.1-14; 
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his comments on the watohing shepherds seem to be based on those of 

Bede in his corresponding piece, and similarly make no allusion to 

spiritual struggle. 

13. Hurst, Homilies, I.6 p.42, 11.210 ff; Thorpe, eH I.36; 

Ormulum, 11.3152-69. 

14. Hall, Selections II.487-92 provides parallel passages from Bede's 

In Lucrum and from his Nativity homily; the close degree of correspond

ence suggests, as Hall maintains, that Orm had consulted both of Bede's 

works, or had access to extracts from both of them. 

15. When Bede comes to expound Luc. II.13-14 in In Lucam, I.1295-l328 

he builds, from Luke's cum aneel0 multitudo militiae caelestis, a long 

explanation of the role of aneels in spiritual warfare; the prominence 

given by Bede to this image is clearly reflected in Ormes application 

of the theme throughout his homily. In this sense, therefore,the 

context is one in which such imagery is appropriate.· At the same time, 

the claims made of Orm and the Pauline text receive further corrobo

ration from the fact that Bede makes no use of nor allusion to the meta

phor in Ad Ephesios whatsoever. Bede's exposition is derived from that 

of Gregory in his Homelia in Evannelia XXXIV (Migne, ~ 16. 1251) and 

is a conventional statement about spiritual protection provided by God's 

aneels. Given that Bede's text would have supplied Orm with ample 

material for his teaching on spiritual combat, it is instructive to 

note that the latter, while accepting the doctr1nalemphasis,resorts 

to the content particular to Ad Ephesios VI. II-Ie. At the same time, 

Ormes insistent use of traditionally employed vernacular terminology to 

express these ideas is equally marked. Also, I note that Bede, in 

following Gregory, quotes Ps.23.U, an appropriate verse for the 
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evocation of spiritual combat, but one which Beems to have been con

sidered more applicable to the episode of the Harrowing of Hell. 

See Andre Vaillant, ed., L'~vanaile de Nicodeme (ParisIDroz, 1968), 

p.66; Hulme, OE Gospel of Nicodemus, pp. 504. 506; Warner, Homilies, 

p.85. 

16. See especially, James E. Cross, '£lfric - Mainly on Memory and 

Creative Method in Two Catholic Homilies', Studia Neophilologica, 41. 

(1969), 135-55. 

17. Hall, Selection~, II. 489-90. 

18. See above, pp.135-37. 

19. See above, pp.204-l2. 

20. See, for example, Greaory, Home1ia XVI in Evangelia in Migne 

PL 76. 1134-38; Homeliarwn in Ezechielem, 11.5 in lUgne, ~ 16.997-98. 

Bede, In Lucam, IV.41-135 (ed., Hurst), pp.232 ff; his homily for 

Octava Pentecostes, 11.116-90, in Hurst, Homilies, pp.315-16. Ambrose, 

Expositionis in Lucam L~bri I,V in Migne, Th 15.1691-1109. Hro.ban Maur, 

Commentariorum in Matthaeum Libri VIII in Migne PL 101.179-86. 

21. In 11.17441-492, Orm interprets the brazen serpent which Moses 

held up in the wilderness (~. ~1I.4-9) typologically in terms of the 

wounds of sin and the healing power of Christ's death (cp. Thorpe, 

. ell 11.238-40, and Pope, Homilies, 655-56). Though related to the 

imagery of spiritual combat, tho thomo of the wounds of sin was more 

often invoked in connection with repentance and the cleansing of sin. 

See, for example, Bede's homily>for Octava Pentecostes in Hurst, 

Homilies, p.3l6, 11.203-11. For this trend in OE writings, see Hill, 

Anglo-Saxon Croativity, pp~696-707. Elsewhere in his work, Orm couples 
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the theme of the wounds of sin with a healing metaphor, as in 

11.2215-18, 4266-4301. 

22. Ll. 14606, 14614, MS : no£ess. 

23. Howard R. Patch, 'Liturgical Influence in the Dream of the Rood', 

Publications of the Modern Language Association of America, 34 (1919), 

233-57. Surtees Society, 1riosale ad Usum Insignia Ecclesiae Ebora-

cansis, 2 vols. (SS. 59, 60)(Durham:Andrews, 1874), II.l02-03. 

24. The fusion of martial imagery and the sacrament of baptism recalls 

Wulfstan's portrayal of the priest at baptism as the soul's shield 

(Bethurum, Homilies, 178), quoted above, p.227. In addition to its 

function in Elene, the cross as a symbol of victory in spiritual battle 

is central to the meaning and structure of the Drea~ of the Rood which 

presents the most extensive evocation of the doctrinal and iconographic 

motifs surrounding this figure. See Michael Swanton, ed., The Dream 

of the Rood (Manchester:University Press, 1970), 11.6, 13, 117-21, 150. 

The implicit merging of Christ's body and the cross into a sustained, 

intricate symbol of victory is presented much more prosaically in the 

Ancrene Wisse, ed., Tolkien, pp.199-200, where the complex series of 

allegorical correspondences sets the description apart from the more 

completely metaphorioal statements preferred by OE poets and homilists 

and by Orm. On the probable influence of Bernard of C1arivaux's 

writings on this passage from the Ancrene Wiese, see Geoffrey Shepherd, 

ed., Ancrene Wisse, Parts ~:J.:e. and Seven (London:Neleon, 1967), p.57. 

25. Me1chizedech'e priesthood is regarded as prefiguring that of 

Christ in Heb. VI.20 - VII.l ff. -
26. See above, n.24, and further, O.D. Macrae-Gibson, 'Christ the 

Victor-Vanquished in The Dream of the Rood,' Neuphi101ogische Mitteil-
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ungen, 70 (1969), 667-72; Neil D. Isaacs, Structural Principles in 

Old English Poetry (Knoxville:University of Tennessee Press, 1968), 

pp.3-18. 

27. In the Latin tradition see, for example, Gregory, Mora1ia in 

Job, in Migne, PL 75.521-22. For other references, and a discussion 

of the patristic background to the allegory, see James F. Doubleday, 

'The Allegory of the Soul as Fortress in Old English Poetry', Anglia., 

88 (1970), 503-08, whose concern it is to show how Cynewulf in Jullana 

393b-409a, and the poet of Vainglorl (36b-39) make use of the figure 

developed in the Latin tradition. Gregory also writes elaborately on 

the opposition of vices and virtues in terms of this allegory in the 

Cura Pastoralis (Migne, ~ 77.46-47), with which may be compared the 

OE Cura Pastoralis, 156-66. 

28. On the image of the body as fortified castle, see C.L. Powell, 

'The Castle of the Body', Studies in Philology, 16 (1919), 197-205; 

Roberta D. Cornelius, The Figurative Castle: A Study in the Medieval 

Al1eeory of the Edifice, with Esnecial Reference to Religious Writings 

(Pennsylvania:Bryn Mawr College, 1930). 

29. Powell, 'The Castle and the Body', p.198. 

30. Tolkien, Ancrene Wisse, pp.198-200. 

31. Shepherd, Ancrene Wisse, p.55. 

32. See also, 11.10384-397, for example, where Christ the Bridegroom 

espouses the Church made clean by Baptism. 

33. Homelia XVI in Evan6elia in Migne, ~ 76.1136. 
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34. Although I am dealing here more with the question of compositional 

elements than with linguistic formulations, the semantic suggesstiveness , 

of the words selected in the vernacula.r has a bearing on the emphasis 

with which the ideas invested. Orm's dependence on the range of 

vocabulary evocative of spiritual warfare in the vernacular is as marked 

as his proximity to the Latin tradition from which the doctrinal ma.tter 

has been drawn. 

35. Above, pp.20~6. 

36. The Blickling homilist and the anonYmous homilist of the piece 

in Cambridge MS CCC 162 both make reference to the Harrowing in assoc-

iation with the feast of Easter Sunder, (Morris, BUckling Homilies, 

83-97; 85. ccce 162, pp. 382-91 , p.386). £lfric (Thorpe, CH 1.216) 

makes a brief allusion to it in his homily for Palm Sunday. 

37. Orm's constant attention to typological explanation is stressed 

by Paul M. Pickrel, 'Religious Allegory in Medieval England :An 

Introductory Study based on the Vernacular Sermon before 1200', 

Unpublished Ph.D Thesis (Yale, 1944), p.62. 

38. In his homily In Natiuitate Domini (Hurst, Homilies, 1.6), Bede 

concentrates on the significance of the name Nazareth, and nowhere 

shows any concern for David. In his commentary on~. 11.6-1, Bade 

develops the Gregorian teaching on Bethlehem and the Bread of Life -

Bethleem namgue domus panis interpretatur - based on Gregory's words 

in his Homelia VIII in Evanrielia in Migne, PL 76. 1104, and it is this 

passage (Hurst, In Lucam, I. 1160-77) which was incorporated into the 

Glossa (Migne, ~ 114.249) • 

. " , .. 
Vaillant, Evangile de Nicodeme, p.66. 
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40. Hulme, 'The Old English Gospel of Nicodemus', Modern Philol0al' 

1, (1904), 33. 

41. Read from a microfilm copy of the MS. 

42. The Descent into Hell, 11. 61, 65 (cp.68) in The Exeter Book, 

ASPR III, p.220. 

43. Elzbieta Temple, An~lo-Saxon Manuscripts 900-1066, Survey of . 

Manuscripts Illuminated in the British Isles, vol.2 (London:Harvey"Mi11er, 

1976), pp.115-11; 115. nle fullest study is that of Francis Wormald, 

An Eleventh Century Psalter with Pictures, Walpole Society 38 (1962), 

1-13; pl. 1-30. 

44. Temple, Anglo-Saxon Manuscripts, p.116. 

45. The best facsimile of this drawing is found in Wormald, An 

Eleventh Century Psalter, pl.16. It is reproduced also in David Talbot

Rice, English Art, 871-1100 (Oxford:Clarendon Press, 1952), pl.8)a, and 

in George Henderson, Early Medieval (Harmonsworth:Penguin, 1972), pl.~. 

46. See Francis Wormald, The Winchester Psalter (London:Harvey Miller, 

1973), p.25, pl.27. The overall treatment here is quite different to 

that exemplified in the Tiberius Psalter. 

47. Reproduced in Talbot-Rice, Enelish Art, pl.68 and in Jonathan J.G. 

Alexander, Anglo-Saxon Illumination in Oxford Libraries, Bodelian 

Picture Books, special series No.1 (Oxford:Bodleian Library, 1970), pl.15. 

48. It is worth noting, in passing, that the precise details in the 

parti~l translation of the Evaneelium Nicodemi in BL MS Cotton Vespasian 

D xiv, of 1 fmste geband mid anas draca bmclinge (Warner, Homilies, 86) 

describes the scene at the' mouth of hell in exactly the Bame way as 
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that presented by the artist of the Tiberius Psalter. Together with 

the bound devil, which I have already remarked upon, the artist places 

beneath Satan 'a winged draeon with open jaws and a long scaly tail' 

(Henderson, Early Medieval, pp.86-81). It seems, therefore, that the 

links between literary and iconoeraphicrepresentations of the Harrowing 

of Hell in the OE period were strong, and that they may have exercised 

a considerable influence on later writers like Orm, especially when it 

is recognized that the latter was intent, in this and other areast to 

exploit the work of earlier homilists and to accommodate it for his own 

ends. 

49. The context is that of the Harrowing of Hell. Other notable 

examples of the imaginative mingling of this imagery include: Cynewulf's 

Juliana, 611b-95a, TIle Dream of the Rood, 28-47 (and see also, Swanton, 

Dream of the Rood, p.70). 

50. L.8808 MS: Peowwess seems to be one of the very few occasions 

on which Orm failed to excise the ~- graph. 

51. There is an exception. On two occasions (11.1848, 1884) in 

the same context, Orm employs oferrswifenn to announce the defeat of 

the devil. On the signific~nce of oferrswifenn and its relationship 

to oferrcumenn, see below, pp •. 580-91. 



CHAP~ SIX 

CHANGING ASPECTS IN THE CONCEPT OF SPIRITUAL WARFARE IN THE OBllULtJ)( (1 J 



6.1 The Changing Identity of the Miles Christi 

In the sense that the Miles Christi in the Ormulum undergoes suffering 

willingly, that he resists the devil through passive means which 

ensures his ultimate victory, the figure shares characteristics 

common to spiritual warriors in the writings of Gregory, Bede and 

£lfric. At the same time, the marked presence in the Ormulum of the 

Christus Miles figure, invoked at the Temptation, Crucifixion and 

Harrowing of Hell, echoes a compositional trend given great currency 

by OE homilists and characterises the Ormulum as a collection of 

homilies stimulated as much by native literary convention as by main-

stream orthodoxy made available in Ormes immediate sources. This 

attachment to the trends and emphases established by !lfric and other 

writers is underlined also by the similarity in the range of terminology 

adopted by Orm for the articulation of the Miles Christi figure. Some 

attempt has been made to identify the most important eleme~ts of the 

two word clusters, and while certain individual terms fall from usage, 

or are modified in their usage by the time the Ormulum was written, it 

is noticeable that Orm relies rather heavily on a distinctive range of 

terminology established and popularised by OE writers; it is, therefore, 
1 

to the continued usefulness of the 'articulated lexical sphere' in the 

Ormulum that importance should be attached, rather than to the occurrence 



of individual terms in the imacistic language in both the Ormulum and 

the OE homiletic corpus. 

In general terms, therefore, Orm's conception of the soldier of 
. 

Christ differs little from the traditional view propounded by both 

patristic and OE writers. Yet there are several interesting areas in 

the text of the Ormulum where sUbstantial modifications to this con-

ventional martial imagery can be seen to operate. For patristio and 

OE writers alike, the Miles Christi is an historical phenomenon. He 

is one who followed Christ in the taking up of spiritual arms and who, 

in imitating Christ, aohieved sainthood and martyrdom through the 

spiritual defeat of the world and its temptations. The Ormulum, how-

ever, as Matthes recognized, (Einheitlichkeit, pp.25f), could be des-

cribed as a life of Christ, since Orm expounds on matter which is con-

fined to gospel narrative, and which therefore does not provide for 

the glorification of traditionally conceived Mi 11 tes Chris ti., Unlike 

that of ftlfric and the compilers of the Blickling and Vercelli bOOKS, 

Orm's chosen ground excluded, by definition, martyrs and saints. 

Within the. framework of the Bospel narrative and the application of 

typological oorrespondences there is, to be sure, opportunity for 

depicting several historical Milites. The most obvious example is 

that of Christ who is styled kemmpe (3587) in the same context in which 

David prefigures God's spiritual warriors in his fight with Goliath, 

Hmpene follkess kemmpe (3591). Similarly, Job, who most emphatically 

illustrated the ability to suffer gladly and to resist by keeping 

faith, is called drihhtiness kemmpe iob (4832); Orm also interprets 

John the Baptist's career as one exemplary of spiritual warfare 

(11.19900-904), and through the application of the 'treading down' motif, 

Jacob is said to prefigure those engaged in spiritual combat (11.2247-50). 
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The figure of Mary is also presented with the imagery which identifies 

the Miles Christi (11.2559-72). 

Such references, though abundant, account only for a small proportion 

of the evocation of martial imagery in the. Ormulum. So frequently 

and insistently is this theme presented by Orm that it may fairLY be 

said to be an organising principle around which the intended emphases 

of the work were built. The key to this organising principle lies in 

the direct application of imagery associated traditionally with 
. 2 

historical Militea Christi to the mass of the faithful. Predominantly 

in OE homilies and lives of saints, Christians were exhorted to lead 

their lives in accordance with the directives laid down in Paul's ~ 

Ephesios VI.11-20 through the exemplary intermediary of saint or martyr. 

In the Ormulum, it is on the basis of ChristIe actions alone that the 

faithful are urged to adopt the identity of the Miles Christi. 

A measure of Orm's insistence on the immediacy of Christ's life for the 

body of the faithful can be gauged from his opening expository remarks 

on Christ's Temptation. As I have shown, the homily most fully 

presents the figure of Christ as Miles; Orm dwells at great length on 

the nature of Christ's victory. However, before he comes to explain 

the significance of the spiritual battle, he announces to his audience: 

Ace 3uw birrp witenn witerrli3 
7 sikerrlike trovrwenn, 
Fatt he wass ledd purrh hali) gast 
7 purrh hiss a3henn wille 
Ut inntill wilde 7 wessteland, 
To ben purrh darell fandedd; 
Forr patt he wollde shmwerrn Bwa 
All mannkinn purrh hiss bisne 
Hu cristess hird - crisstene follc 
Birrp f1hhtenn 3mn Fe defell, 
7 winnenn s139 7 oferrhannd 
Off himm purrh criatsss hallra. 

(11. 11411-422) 
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All which follows is therefore directly applicable to orisstene folIo; 

Orm announces the faithfults involvement in spiritual combat prior to 

his exemplary exposition of the pericope. The smooth transition from 

the particular to the general is obtrusive and, for that reason, 

immediate. The insistence to invest the whole body of the faithful 

with the identity and the attributes of the traditional, saintly 

soldier of God is evident throughout the collection. 

In the first fitt, for example, Orm expounds the significance of 

angelic help such as that received by Zachary from Gabriel. Instead 

of dwelling on the former's misplaced fear at the sight of the angel, 

Orm turns immediately, through his example, to mankind in general: 

Forr ure wrecohe kinde iss swillc 
patt itt ma33 ben forrfmredd, 
3iff patt itt o~t frorlike sep 
pe wlite off ennglekinde. 

(11. 663-66) 

and thereafter developes an imaee of spiritual warfare directed at his 

audience, whom he reassures: 

Ace whas itt iss patt w~pnedd iss 
Wi F'P fulle trowv/pe 0 cris te , 
Pohh patt he se Fe laps gast, 
Niss he rihht nohht forrfroredd. 

(11. 671-80) 

In the second fitt comes "this lencthy appreciation of Mary: 

Forr )ho wass god utnumennliJ, 
7 milde 1 mec 1 blipe, 
3a towarrd godd, 3a towarrd mann, 
Onn aIle kinne wise. 
1 3ho W8SS full off soprasst F'lld 
To polenn 7 to dreJhenn 
WiP? sop meele33c, wip? witt, wi?? skill, 
Ille sellpe 1 ille unnsellpe. 
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1 tu mihht wi tenn patt ,3ho wass 
Full weI off pild bifundenn; 
Forr niss nan mahht rihht god inoh 
Biforenn godess e3hne, 
Butt iff itt be purrh pildess gold 
All full weI oferrgildedd. 
Forr pild birrp ben wipp iwhillc mahht 
To beldenn itt 1 strenneenn, 
~wa patt itt mu3he ben till uss 
God wepenn Ja!n pe defell, 
Patt mfre 1 efre stanndepp inn 
To scrennkenn ure sawless, 
To don uss to forrgilltenn uss 
3mn godd 0 surne wise. 

(n. 2599-620) 

Orm begins by ascribing to 1~ry the qualities of patience and passive 

suffering. Concentrating on the necessity for exercising patience 

in the service of God, the example of Mary is quickly set aside to 

allow the transition - Swa ~tt itt mu3he ben till USB - which equates 

spiritual warfare directly with his audience. 

One of the most striking pieces of evidence for this shift of emphasis 

is to be found in recognisinB the strictly limited function of the OE 

phrase Godes }?eow, and how Orm's corresponding Sodees (or cristess) 

~ is given considerably wider application. In the main, OE Godes 

peow is a phrase applied only to saints and martyrs and, by extension, 

to monks and priests. Among the instances of its application to 

saints (where it is occasionally seen to be closely synonymous to 

phrases of the type Godes cemPa), are the following' 

sope Cristes peowas 

pinurn Oeowe 

pinum peowe 

soo godes peow 

pu, godes peowa 

ao eom godes peowa 
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(reter and Paul) 

(J\Ia.tthew) 

(Andrew) 

(Sebastian) 

(Mark) 

('lbomas) 

(Morris Blicklin, 
Homilies, 181 

(Ibid., 229) 

(Ibid., 241) 

(Skeat ~ 1.122) 

(Ibid., 324) 

(Skeat ~ 11.414) 
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On a large number of oocasions, the phrase describes monks (who are 

the successors to martyrs in spiritual oombat), and priests, as inl 

micel menigu Godes oeovra (OE Cura Pastoralis, 4) 

Hild seo Cristes peowa (OE Bede, 332) 
, 3 

Godes peowas (Fowler, Canons, 1) 

cristene sooldan Godes lace 
and Godes peowas grioian. (Bethurum, Homilies, 268) 

pa Godes peowas heora tidsangas & heora 
cyrioean mid rihte healdan. 

(Morris, Blioklins Homilies, 
. 47.49) 

pa gelamp mfter ,pen prot pes sadiga wer 
Sanotus Martinus sum ~ynster getimbrede, 
& he on Oem manigra Godes peowa gastlic 
farler gewearo. 

(Ibid., 217) 

The usage of the phrase in the Ormulum is, to some extent, compatible; 

John the Baptist, for example, is referred to as the servant of God 

on several oocasions: 

tatt cristess peww iohan 

(11. 96 51, 10366) 

7 forrp! se33de iesu crist 
Till sannt iohan bapptisste, 
Patt he par shollde fillenn swa 
All rihhtwisnesseas ma.hhte, 
Furrh patt he shollde fullhtnedd ben 
Att himm patt wass hiss ahaffte, 
Furrh pa.tt he shollds lahJhenn himm 
Unnderr hiss pewwess hande 

. He pa tt wass alle shaffte godd, 
Patt aIle shaffte wrohhte. 

(11.10754-763 ) 

Piss iss mi blisee patt ico amm 
Puss wurrpedd her onn erpa, 
Purrh piss bridgume, 7 nohht purrh me, 
Ne purrh min a3henn mahhte, 
patt icc ma33 piss bridgume sen, 
7 tatt icc rna)) himm cnawenn, 
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7 tatt icc wurrperui arnm hiss peww, 
7 tatt icc ma33 himm cwemenn. 

(11.18468-475) 

Overwhelmingly, however, it is to the faithful 1n general that phrases 

of this type are applied. A good example of the trend 1s to be seen 

in this extract from the exposition in fitt fivel 

7 tatt te laffdi) mar)e warrp 
I nazarmp wipp childe, 
7 tatt 3ho comm off ealileow 
Till beppleanJess chesstre, . 
Fatt time patt )ho iesu crist 
To manne shollde childenn, 
Fatt iss nu filledd illke da33 
Furrh tesu cristess ~wwess. 
Forr nazarmp onn ennglissh iss 
AIls iff pu nemmne blosstme, 
7 salileow bitacnepp wheol, 
Swa summ sop boc uss kipepp, 
7 bepplemm tacnepp patt hus 
Fatt lifess brad iss inne, 
7 godess fewwess blomenn a33 
Inn aIle gode prowess, 
Her i piss middellrerdess lif 
Fatt purrh fa wheol iss tacnedd. 

(11.3622-39) 

In fitt twenty, cristess peww identifies all those who have been 

baptized: 

7 tatt tatt nicodem Jaff puss 
Anndswere till fa laferrd, 
Hu ma)3 aId mann ben borenn her 
Efftsoness off hiss moderr, 
Fatt dol' uss tunnderrstanndenn weI 
Fatt he wass Jet unnlmredd 
Off patt, tatt iesu cristess peww 
Birrl' borenn ben efftsoness 
Off hali) gast, purrh hali) funnt 
o godess name fullhtnedd. 

(11.17112-121 ) 

In the Temptation homily, the phrase is made to operate in a statement 

which links baptism to spiritual combat: 
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7 crist comm inntill wessteland 
To ben purrh defell fandedd, 
To shrowenn swa patt cristess peww, 
Affterr patt he bep fullhtnedd, 
Shall hafenn rihht inoh to don 
To stanndenn 3ren pe defell. 

(11.11439-444) 

Far from restricting it to individuals worthy of special veneration, 

Orm gives the status of Bodess }:>ewwess to the mass of the faithful: 

7 all patt ahhte off er}:>li3 ping 
Pa tt godess pewwess haffden'n 
7 hafenn i piss middell rord 
Iss all skir fra fa defell. 

4 

(11.12191-194) 

The identification of both John the Baptist and the mass of the faithful 

through phrases of the type cristess £eww in the Ormulum is indicative 

of Orm's desire to invest his audience with the spiritual strength 

hitherto manifested only in God's elect. Whereas OE homilists reserved 

the status of Godes l)eow to saints, martyrs and their priestly successors, 

Orm elevates the faithful Christian to the company of the Baptist and 

to spiritual soldiers in general. 

This growth, if it may so be termed, in the number of God's soldiers 

is wholly compatible with the inaueuration of the Church Militant, in 

which each member is urged to take up arms against the devil, and which 

is clearly expressed by Orm in this passage: 

Patt UTe laferrd iesu crist 
Wass cumenn pa to manne, 
To timmbrenn himm purrh hiss ful1uhht 
An casstell Jmn pe defell, 
An crisstnedd folIc patt shollds weI 
Furrh rihht god trowwfess wrepenn, 
WeI stanndenn )ron lIe lape gast. 

(11.18110-116 ) 
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At the same time, it should be remembered that Orm's characterization 

of, the whole of God's faithful as spiritual soldiers is not without 

precedent. It is implicit in Paul's words to the Ephesians, in the 

passage which furnished much of the imagery adopted by OE writers and 

by Orm alike. More importantly, I have been able to show that while 

OE homilists were largely content to present traditional Milites Christi 

by drawing attention to some saintly individual, ~fric and others 

towards the end of the OE period did make some attempt to apply the 

image complex of the Miles Christi 'directly to their audiences, even 
5 

though this is by no means a marked feature of their writings. In 

comparison, Orm may be said to combine the all-embracing, direct state-

ment typical of the homiletic genre with the glorification of spiritual 

combat associated primarily vlith the saint's life. The poet of 

Guthlac A introduces his life of the saint with the statenlent that: 

Monge sindon geond middangeard 
hadas under heofonum, fa Fe in haligra 
rim arisao. We pros ryht magun 
rot mghwylcum anra gehyran 
gif we halig bebodu healdan willab. 

(ASPR III, 11.30-34) 

Intermittently in the OE corpus, and manifestly throughout the whole 

of the Ormulum, what is witnessed is a practical demonstration of the 

poet's words. 

If, in this sense, the particular identity conferred on the Miles Christi 

in the Ormulum can be interpreted as a realization of a trend partially 

adopted by OE homilists, it is also necessary to assert that Orm's 

spiritual warriors display characteristics which differ substantially 

from those evidenced in OE writings. The figure of the Miles Christi 

in the Ormulum is not only equated with all the faithful members of the 

Church, it is also presented in terms which emphasise, rather than 
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thwart, an aggressive martial stance inherent in the traditional 

imagery. The first major manifestation of this trend which I want 

to investigate is contained in the articulation and function of the 

'treading down' motif. 

6.2 The Treading Down Motif and its Relationship 
to the Figure of the Miles Christi. 

There are a number of good reasons for investigating the form a.nd 

function of the 'treading down' image in the Ormulum. For Orm, it 

is associated with a specific function, that of extending the range 

and effectiveness of his teaching on the Christian life as a spiritual 

comba t. As with other aspocts of hie martial imagery, the 'treading 

down' motif is systematically exploited; unlike the image of the 

arrows of sin, contained in the allusion to the shooting in the heart -

shetenn inn hiss herrte (3829) - it appears in a relatively fixed form 

on a number of distinct but related contexts. It is consciously 

manipulated by Orm, and comparison with the representations of the 

Miles Christi in OE writings shows that Orm was, as far as the evidence 

allows one to judge, the first English writer to integrate the motif 

fully with more common and widespread imagistio modes. In the extracts 

quoted so far from the Ormulum, there are many examples of the applic-

ation of the motif~ in order to 6ive specific illustration to my 

argument here, I will repent aomo of the more notable illustrations. 

The action of treading down illicit desire, either by name, or through 

the person of the devil, 1s said to have been performed by a variety 

of both personnages and of virtues. Of the Virgin Mary, Orm saySI 
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7 )ho wass full off strenncfa 7 mahht, 
To stanndenn )ren fa defell; 
Forr 3ho tradd defell unnderrfot 
Pwerrt ut onn aIle wise. 

(11.2559-62 ) 

At the Temptation, through the manifestation of passive resistance 

to the devil, Orm says of Christ: 

6 
Pmrpurrh fa 1aferrd oferrcomm 
7 oferrtradd te defe11, 
Rihht swa summ he Fe forrm~ mann 
~ oferrcumenn haffde. 

(11.12492-495) 

In the closely related Crucifixion scene, where the devil is again 

vanquished by Christ, Orm includes this striking assessment of the 

victory: 

1 ure laferrd iesu crist 
Iss king off aIle kingess, 
To fihhtenn forr hiss hal1)he folIc 
o rode )ren fa defell, 
1 mahhti3 king 7 strane inoh 
Inn hiss goddcunnde kinde, 
To tredenn all unnderr hiss fot 
fa lape gastess strenncpe. 

(11.18128-135) 

In the Dedication, one of the last written portions of the poem, the 

image is characteristically urged on all men: 

Witt shulenn tredenn unnderrfot annd all pwerrt 
ut forrwerrpenn 

Pe dom off all patt laps flocc, patt iss purrh 
nip forrblendedd. 

(Dickins & Wilson, Dedioation, 31-38) 

In the long presentation of the opposition between Vices and Virtues, 

in fitt six, the 'treading down' image is extensively used in statements 
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of victory which are essentially repetitions or close reworkings of 
7 

each other. For examples 

7 be pu 3ernfull nihht 7 da33 
To fol13henn godess wille. 
Piss mahhte tredepp unnderrfot 
3ittsunng 7 gredi3nesse. 

Of meekness, Orm asserts: 

. 8 
Piss mahhte tredepp unnderrfot 
All grimmele33C 7 brappe, 
7 hete 7 nip 7 apperrmod 
Itt drifepp fra pin herrte. 

(11.4718-21) 

Similarly, he urges all men to cultivate humility, because: 

piss mahhte tredepp unnderrfot 
7 cwennkepp i pin herrte 
All rosinng 7 all idel 3ellp. 

(11.4900-02) 

Several important points arise from these quotations. Firat, while 

the image of treading down is firmly allied to that of spiritual combat, 

it is not restricted to any one representative of the body of spiritual 

warriors presented in the poem, neither is it confined to one specific 

context. I have not been able to trace an immediate source for any 

of these pronouncements, such as that offered in the first chapter for 

the extracts from the Temptation homily, and in view of the prominence 

of the ultimate source material in both the liturgy and in iconographio 

representations (which I shall deal with p~esently), it seems possible 
9 

that no such stim~lus would have been necessary. In addition, from 

Turville-Petre's study of the relative chronology of the various parte 
10 

of the text, it is clear that the form and function of the motif had 
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been completely formulated by Orm before he began to write, or at an 

early stage thereafter. 

Of greater moment is the observation that the verbal phrases trede~ 

dun, tredenn ~nnderrfot and the verb oferrtredenn which appear in the 

extracts given above, are well integrated into the existing, more 

traditional material which I have previously identified as having been 

derived, on the one hand, from the Pauline image of spiritual conquest, 

and articulated through reliance o~ vernacular modes of expression. 

The treading down motif effectively complements and extends the signifi-

canee of Orm's standard, and in some measure inherited, terminology, 

as is shown by its interaction with the more familiar terms strennc£e 

7 mahht, To stanndenn 3mn (2559-60; 18132-135, 4696), fihhtenn (18130) 

and oferrcomm (12492, 12505, 12521). 

The widespread application of the image and its amalgamation with key 

elements in the standard word cluster expressing spiritual overcoming 

is strong argument that the detail of treading down was consciously 

adopted by Orm and made to operate in such a way that ~ould extend the 

ranee of traditional imagery surrounding the figure of the Miles Christi. 

This observation, in turn, sugeests that the traditional concept of 

spiritual overcoming was so well established in Orm's time that it was 

considered desirable to revitalize it in some way which would reinforce 
11 

the didactic effect of its conventional components. If accepted, this 

suggestion would underline tho previously expressed view that Orm was 

fully aware of the achievements of past homilists and was intent upon 

preserving and extending those parts of their work which he considered 

most useful. 

The ultimate source of the imnGe is biblical. Statements of the 
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treading down of vice or sin, whether applied by Orm to Mary or to all 

the faithful Christians, derive from the image of Christ treading the 

Beasts, which is itself taken directly from this verse from the nina-

tieth psalm: 

Super aspidem et basiliscum ambulabis 
Et conculcabis leonem et draconem 

(Ps. 90.13) 

Psalm ninety, in liturgical texts, .is most firmly associated with the 

First Sunday in Lent. In the later Roman rite, verses 1-7, 11-16 were 

recited at the Tractus; at the Introit, verses 15-16; the Graduale 

comprised verses 11-12 (which fieure also in Matth. IV.6), while at the 

Offertorium and the Communio, provision was made for the recitation of 
12 

the fourth and fifth verses. 

The association of the treading down motif and the figure of the Miles 

Christi is implicit in the Psalm itself, as these verses make clearl ' 

Scuto circumdabit te veritas eius; 
Non timebis a timore nocturno; 
A sagitta volante in die, 
A negotio perambulanta in tenebris, 
Ab incursu, et daer:lonio meridiano. 
Cadent a latere tuo mille, at decem millia 

a dextris tuis, 
Ad te autem non approprinquabit. 

and is further signalled by the epistolary reading, II Ad Corinthios 

VI. 1-10, in which there occurs this reference to spiritual armsl 

•••• in verbo veritatis, in virtute Dei, 
per arms iustitise a dextris et a 
sj,nistris ••• 

(II Ad Corin. VI.7) 
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The gospel pericope for the day is l~tth. IV.I-II, on the Temptation 

in the desert, a text which many writers, both in Latin and in OE, 

expounded in terms of spiritual struggle. Its appropriateness to 

the other liturgical texts for the day is shown through the incorp-

oration of vv.11-l2 of Psalm 90 in the Matthean account, in the 

following form: 

Et dixitei: Si Filius Dei es, mitte 
te dorsum. Scriptum est enim: Quia 
angelis suis mandavit de te, et in 
manibus tollent te, ne forte offendas 
ad lapidem pedem tuum. 

(Matth. IV.'6) 

. Liturgical authority, therefore, drew together the images of spiritual 

weaponry and the treading down of the beasts in the context of the 

Temptation, thus providing patristic commentators with the basis for 

interpreting the verses of Psalm 90 with the figure of the Miles Christi. 

Eusebius, for example, links the devil's deceptive words with the 

Temptation and interprets the psalm as showing the Bubjugation and 

subsequent adoration of the boasts: 

Alio item sensu prophetia videtur mi~r 
vaticinari omne.11 humanro Salvatoris nostri 
vitm modum; dico autem primam tentationem, 
illam item, quam in passione sustinuit; 
ac, etiam earn, quam post solutionem corporis 
fecit contra adversarias potestates irrupt
ionem. Et hmc quidem prima et prrooipua in 
psalmo aunt: vulgariori autem more dicatur 
hrec prophetia tentat10nem 1.0 deserto s1gn1f1-
care, qua tentatus esse a d1abolo narratur in 
Evangelio; secundo vero, quibus angelos 
ejus corpori ministrasse declaratur, ejus in 
humana vita conversationem indicant; tertia 
autem, quibus dicitur, eum super aspidem et 
basiliscum arnbulasse, et conculcasse, leonem 
et draconem, ipsum post mortem de principibus 
spiritibus victoriam roportasse narrant. 

(Migne, lQ 23.1166) 

• 
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Bede also makes capital from what the devil left unsaid in the gospel 

account: 

14 
Scriptum est enim quod angelis suis 
mandauit de te ut conseruent te et 
quia in manibus tol1ent te ne forte 
offendas ad lapidem 11cdcm tuUE).. Hoc 
in nonagesimo psalmo legimus, 
uerum ibi non de Chrioto sed de uiro 
sancto prophetia est. lhle ergo 
interpretatur scripturas diabolus. 
Certe si uere de saluatore scriptum 
nouerat, debuerat et illud dicere quod 
in eadem psa1mo contra se sequiter: 
Super aspidem et basiliscum ambulabis 
at conculcabis leonem et draconem. De 
angelorum auxilio quasi ad infirmum 
loquitur de sui conculcatione quasi 
tergiuersator tacet. 

(Hurst, In Lucam, I.3011-87) 

Bede's words here derive directly from Jerome's exposition in his 

In Mattheum, (Migne, Ek 26.32-33). Jerome's explanation was adopted 

by Smaragdus in his commentary on ~atth. IV.I-II, in his Collectiones 

in Epistola et Evangelia, and also by the complier of the pseudo-Bede 
. 15 

commentary In Mattheum. These two texts, together with the passage 

from Bede's In Lucam, given above, were cited by 1mx Forster as probable 

sources for 11.47-152 of hlfric's homily for Dominica Prima in Quad-

ragesima, which is the portion of the homily in which hlfric treats 
16 

the pericope methodically. All three Latin writers agree in drawing 

the thirteenth verse of Ps.90 into their commentaries as an il,lustration 

both of the devil's deceit and of his subjugation. 

There are three OE homilies on the Temptation, namely, the £lfrician 

piece in the first series of Catholic Homilies, the third Blickling 

homily, and the other ano~ous homily in Oxford MS, Bodleian Bodley 
17 

343, fols., 158-60. In oontrast to the prevailing emphasis in those 
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18 
Latin commentaries most likely to have influenced OE writers, I quote 

the relevant portions of these works: 

~onne is cup pret se awergda gast 
ongan Codes bec trahtian, & fa sona 
leah; forpon pis nms eecweden be 
Criste pret his fot ret stane oF
spurne, ah be h~!gum monnum; forpon 
fa englas beop aa halgum mannum on 
fultume swa swa soyld. 

(Morris, BlickHng Homilies, 29) 

Her begann se deofol to reccanne halige 
gewritu and he leah mid prere race, 
forDan De he is leas, and nan sODfrestnys 
nis on him; ac he is froder mlcere 
leasunge. Nres pet na awri ten be Criste 
pre"t he oa srede, ac wres awri ten be 
halgum mannum; hi behofiab engla fultumes 
on pissum life, pret sa deofol hi costnian 
ne mote swa swioe swa ha Vlolde. 

(Thorpe, CH I.l70) 

On pesne 83nne godspel we rmdrup p deofel 
ongan hali3B bec to reccan, ah he pa sone 
pane forme cwide leah - swa him ealc lY3B, 
7 elc leasunge bilimpo. Nros hit nrefre 
sunderlice bi Crista iseid p him sceoldon 
engles on ful tume cumen: ac hi t WalS 

isungen 7 iwriten bi hali3B man 7 bi 
hali3e sawlen. For pan fa engles beob 
heom on fultume her on weorlde; 7 reft 
penne heo of pissa lifm farruo, penne 
cumreo heo prer sonre pam sawle to hmlpe 
7 to bur,3ene 7 heom scyldmJ;1 wio hearde 
s tane, 1> is deofel, r heo nmfre 83t pam 
ne spurneD; ••• 

(Belfour, Homilies, 102) 

Before considering the implications of this evidence, I give in full 

the corresponding passage from the Ormulum: 

7 purrh patt tatt he drohh pmr forp 
~e bokess lare 7 se3Jde, 
Forr writenn iss 0 boc, putt he 
WeI hafepp se33d 7 cwiddedd 
Forrlannge till hiss enneleped 
Off fa patt arrt himm dere, 

519 



Off patt ta33 shulenn 3emenn fa 
Att aIle pine nede, 
7 tatt te33 shulenn takenn fa 
Bitwenenn hemm wipp hande, 
Swa patt tu nohht ne shallt tin fot 
Uppo fa s taness hirrtenn, , 
Fmrpurrh mann unnderrstanndenn rna33 
Patt all hiss pohht iss mfre 
Annd all hiss lusst to brinneenn menn 
Ut off fa rihhte we33e, 
To don hemm tunnderrstanndenn wrang 
Fe bokess hall3he lare. 
Forr per he toc biforenn crist 
All wrang Fe bokees lare, 
Forr patt wass se33d off crietess feww 
Furrh davip fa profete, 
Patt he droh forp all aIls "itt off 
Crist sellfenn writenn wmre. 
Forr drihhtin hafepp se33d 7 sett 
Onn enngleped tatt wikenn, 
To 39menn 7 to frofrenn her 
Pe laferrd cristess pewwess, 
Swa patt te33 shulenn risenn weI, 
3if patt iss patt ta33 fallenn 
Onn ani3 wise inn ani3 woh 
Furrh flmshess unntrummnesse. 
7 nollde nohht ta lara Bast 
Fmr dra3henn forp, ns mrolenn 
Off patt tmraffterr sone iss se33d 
7 writenn off himm sellfenn; 
Forr pmr iss satt an operr ferrs 
Fatt !pekepp off fa ~efell, 
~att godeee pewwess gao onn himm 
7 tredenn himm wipp fote, 
Furrh patt ta33 stan,ndenn stallwurrpli3 
Jren all fa de ness wille. 

(11.11907-948) 

• 

It seems most probable to me thnt Orm's explanation is based on that 

of Bede, gi ven above on p. 518 • The content of both passages is con-

sistent with such a view, and strensthened by a number of distinctive 

verbal parallels. Orm 's .12.£. .... A 11 wranS (11. 1192 )-926) i El an accurate 

rendition of Bede's Male ergo interpretatur, and is considerably closer 

to the Latin than is the detail that the devil lied -~ - adopted by 

the OE homilists. Cri~tess £e\'l\'l (11927) answers to de uiro ss.ncto 

while Orm's reference to daviE fa profete (11928) effectively explains 

Bede's prophetia est. Further, To 3emenn 7 to frofrenn (11933) is an 



accura te rendition of De (nnr,:elortun) auxilio; Bede 'a allusion to the 

weak - quasi ad infirmum is echoed through Orm's purrh flmshess 

unntrummnesse (11938), and Bede's exposure of the devil's silence -

tacet - is also reproduced in Orm's account in his nollde' nohht ••• Q! 

mallenn ( 11.11939-940) • Finally, it should be noted that Bede's 

exposition from In Lucam was incorporated into the Glossa, (Migne, PL 

114.254), which Orm is likely to have consulted in the composition of 

this homily. 

To return to the OE texts, it is possible that the three explanations 

are the result of independent borrowing from, say, the relevant passages 

in Jerome and Bede; yet it is doubtful whether all three homilista 

would have independently rendered the Latin Male ergo interpretatur 

(Hurst, In Lucam, I.308l~82) for example, by asserting that the devil 

lied - leah. In addition, there is a relatively high degree of verbal 

correspondence among the OE extracts (especially between Alfric's and 

tha t of the Bodley homilist), which makes it likely that all three 

passages are dependent on one source. That this source is not Bede 

is further suggested by the improbability of all three homilists indep-

endently suppressing the introduction of Ps.90.l3. 

However, it is highly probable that tUfric did consult Bede's exposition 

on Luc. IV.1-13 for his Temptation homily, and that he would therefore 

have been aware of the imagery of Ps.90.13 and its applicability to the 
19 

glorification of the Temptation as a spiritual victory. It is clearly 

not possible to claim much from this negative evidence. Even though 

~fric may'well have been conversant with the content .of Bede's 

exposition of Luc. IV.I-13, the absence of any reference to the treading 

of the beasts in his, and in the other two homilies, could be accounte'd 

for plausibly by the fact that these homilists followed closely a source 
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from which the detail was missing. Since I have been unable to 

identify this source, 11 ttle significances can be atta.ched to the 

passing over of the treading down motif 1n the OE pieces. 

However, in the wider view, the point is instructive in that it 

accurately reflects the marked absence of any forceful exploitation 

of the imagery deriving from Ps.90.l3 in the OE corpus as a whole. 

In order to demonstrate this. abnence, and to place in perspective the 

development in the Ormulum, I propo~e to examine, briefly, the most 

pertinent texts from the earlier homiletic corpus. 

In addition to Ps.90.l3, another biblical passage associates the action 

of treading down with the subjugation of devils. Luke records the 

return of the seventy-two chosen disciples to Christ thus: 

Reversi sunt autem septuaginta duo 
cum gaudio, dicentes: Domine, etiam 
daemonia subiiciuntur nobis In 
nomine tuo. Et ait l11is: Videbam 
Satanam sicut fulgur de caelo 
cadentem. Ecce dedi vobis potestatem 
calcandi supra serpentes, et scorpionea, 
at super omnem virtutem inimlci: et 
nihil vobis nocebit. 

In a homily for Dominica Quarts post Pascha, £lfrio incorporates Luke's 
20. 

account into his main source, Alcuin's Commentaria 1n Ioannis Evangelium, 

and says this, 

ram deofle WIDS gedemed purh urea Drlhtnea browunge, 
swa pmt he him of anam Adames of spring , 
and forgeaf his apostolum pone anweald ofer hine, 
pret hi mihton adrrofan deoflu of oam wodum, 
and eall pIDS deofles miht hi mihton fortredan, 
and se yfela ne mihte heom ahwar derlan. 

(Pope, Homilies, 348) 
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In characteristio fashion, !~frio silently builds his interpretation 

of serpentes et scorpiones into his translation. Most noticeable, 

however, is the fact that while the passage from Luke speaks of the 

treading down of the davil's power in a way which vividly recalls the 

form and content of Ps.90.l3, !lfric was evidently not disposed to 

allude to the imagery therein, nor does he make any attempt to develop 
21 

Luke's words into a statement of spiritual combat and viotory. 

In the following piece in the Catholic Homilies, for Dominica in ~edia 

Quadragesima, which expounds the miracle of the feeding of the five 

thousand (~. VI.I-13), £lfric teaches that the giving of bread 1s 

to be interpreted as the accept~nce of divine law. He treats the fact 

that the multitude sat on the grass allegorically, and says: 

~mt gars getacnode flmsclice gewilnunge, 
swa swa se wi tega cWmOl "Mlc flmae is 
gars, and pas flasces wuldor is swilce 
wyrta blostm". Nu sceal gehwa, sebe 
wile sittan rot Godes gereorde, and brucan 
pare gastliean lare, oftredan pat grors and 
of sit tan , pat is, prot he sceal Oa flmsclioan 
lustas gewyldan, and his lichaman to Godes 
peowdome symle gebigan. 

(Thorpe, CH 1.188) 

In this case, the detail of the treading down is used imagistically 

to denote the suppression of illicit desire, and is strenBthened by 
22 

£lfric's use of gewyldan. But the statement is undeveloped, and the 

distinct absence of any te~inology assooiated with the figure of the 

Miles Christi or of less stylized spiritual struggle is to be explained 

by the homilist's olose dependence on his source, Bede's homily In 

Qvadregesima (11.2); the relevant passage readsl 

Faenum in quo discumbons turba reficitur 
concupiscentia carnalis intellegitur 
quam calcare ac premere debet omnis qui 
spiritalibus alimentis aatiari desiderat: 
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Omnis enim caro faenum at omnis gloria 
sius tamguam flos faeni (rsa XL.6). 
Discumbat ergo super faenum ut florem 
faeni conterat, id est castiget corpus 
suum et serultuti subiciat uoluptates 
carnis edomet luxuriae fluxa restringat 
quisque panis uiui cupit suauitate 
refici quisquis supernae gratiae 'dapibus 
renouari amat ne infima uetustate 
deficiat caueat. 

(Hurst, Homilies, 197) 

There are several other ~frician examples of the metaphorioal use . 
of tredan and related verbs which are totally unconnected to the image 

complex of the Miles Christi and which remain undeveloped; in all 
23 

cases, they are closely modelled on Latin source material. Even when 

Bede, or an anonymous compiler contemporary with him, in another piece, 

integrates the metaphor into a context which, with the merest of hints, 

could have been developed into a vivid portrayal of the Miles Christi, 

as in the In Eadem Solemnitate Omnium Sanctorum, thus: 

24 
Sancti isti, quorum hodis mentionem 
facimus, florentem mundum mentis 
despectu calcaverunt. 

(Migne, PL 94.455) 

£lfric's response does not surpass the bounds laid down by the Latin 

text. Of the ancerset1a, .£1fric says simply: 

Pa on westenum wunigcnde, woruldlice 
estas and gmlsan mid strecum mode and 
stiOum life fortrarlon. IIi forflugon 
woruld-manna gesihOe and herunge, and 
on waclicum screafum ooOe hulcum 
lutigende, dsorum geferlrohto, to 
engelicum sprmcum gevrunode, on micolum 
wundrum scinende wmron. Blindum hi 
forgeaton gesihbe, healtum fmreld, 
deafum hlyst, dumbum sprroce. Deorlu 
hi oferswyDdon and afliedon, and Oa 
deadan purh Godes roih'to arrordon. 

(Thorpe, Q[ 1.544) 
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It is reasonable to suppose that rUfric here presents the anchorites as 

Militea Christi for they are said to overcome devils - oferswybdon -

and to have power over death through the acquisition of divine strength -

rurh Godes mihte. At the same time, it is noticeable that there is 

no obvious imagistic relationship between oferswyOdon and the meta-

phorical usa of fortradon, as there clearly is in Orm's pairing of 

oferrc~ I 7 oferrtradd (11.12492-493, etc.). The image of spiritual 

overcoming is itself given little embellishment and hlfric clearl~ does 

not exploit the didactic possibilities inherent in the development of 

the image through the integration of fortradon and oferswyOdon. 

A final example worthy of comment is to be found in .nfrio's In 

Festiui tate Sancti Petri Apostoli,:i tern de Sane to Petro, in an extended 

metaphor comparing the world to the sea: 

Gif ou lufast God, ponne fortretst au pa 
woruldlican styrunga; eif au lufast pas 
woruld, heo besenc6 be. foroan be heo ne 
cann aberan hire lufigendas, ac cann 
bepacan. Gif bin heorta floterao on 
oissere worulde gytsunge, oobe on yfelra 
gewilnunga, and pu wylIe hi oferswyaan, 
clypa to Cristes fultume. Na cap au swa 
swioe pises middaneardes stylnysse, ao 
asmea Oine heortan, hWIDber heo on stilnysse 
sy. Hawa pmt se inra wind Fe na towende. 
Micel gesre1~ bio pe, pret au on ainre 
gesre10e ne forfare. Leorna pret au cunne 
fortredan bas woruld: trua on Crist, and 
gif au hwilon.: dyfst purh woruldlicwn 
lustfullungum, cweo to oinwn Drihtne, 
"Dr1hten, 1c 10sige: help min". 

(Thorpa, Q[ 11.392, 394) 

Here, the two-fold use of fortr<.rxian, coupled wi th the phrase and }?u 

wylIe oferswyoan suggests that the treading image has been successfully 

accommodated into the statement of spiritual overcoming. However, any 

judgement on £lfric's manipulation of imasery here must take account of 
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his source material, derived frou one of Augustine's sermons, which 

reads as follows: 

25 
Amas Deum; ambulas super mare, sub 
pedibus est amouli timor. Amas 
smoulum, absorbebit teo Amatores 
suos vorare novit, non portare. 
Sed cum fluctunt cupiditnte cor tuum, 
ut vincas tuam cupiditatem, invoca 
Christi divinitatem ••••••• Disce calcare 
sreculum, memento fidere in Christo. 

Both distinctive details are suppl~ed by Augustine's Latin, which 

£lfric accepts and adopts without elaboration. In general, these 

homiletio examples reveal that the image of treading down did not 

receive much attention, was not the focus of imaginative exploitation, 

and was not linked to any specific context. 

There are, in addition, several illustrations of the image in OE lives 

of saints which will bear scrutiny. In the Passio Sancti Eustachii 
26 

Martyris Sociorvrngue Eiva, a non-l!:.lfrician piece, the homilist eives 

this account of God 's blessinl~ on Eustace who, after witnessing the 

vision of the cross between the stag's horns, submits to baptism: 

Eadig pu eart fa onfenGe pone pweal 
minre gife and po ee-cyrodest mid 
undeadlicnysse. and nu j~ oferswib
dest deofol and fortrsde pone fa fa 
beswac. 

(Skeat ~ I1.196) 

The direct interdependence here of oferswiOdest and fortrmde closely 

resembles, in both form and intention, Orm's distinctive pairine of 

oferrcomm and oferrtradd in his Temptation homily. Yet, as with the 

homiletic examples, the inclusion of the treading metaphor within the 

portrait of the Miles Christi is wholly determined by the source which 

the writer followed; compare: 
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27 
Eeatus es Eustathi, qui accepisti lavacrum 
gratire mere, et qui induisti te immortalitate. 
Modo superasti diabolum, modo conculcasti 
eum, qui te deceperat, modo spoliasti te 
corruptibilem hominem, et indutus 95 incorrupt
ibilem permanentem in sacula seculorum • 

. Certain details in other lives of saints are interestinB in that they 

call to mind the image of the treading down of devils, not through 

verbal similarity, but through incident in the narrative itself. In 

both extant versions of the OE life of St. Margaret the saint, faced 

by a devil during her co~finement in prison, gains mastery over him 

by making the sign of the cross in his presence and by holding him 
28 

prostr~te with the aid of her foot. The author of the Passio Sanctae 

Margaretae Virginis, preserved in London BL MS Cotton Tibarius A iii, 

fols. 7lv-75v, presents the scene thus: 

29 
Seo halga margareta gegrap pa deofol 
be pam locce. 7 hine on eorran awearp. 
7 his swypran ege ut astane 7 ealle his 
ban heo to brysde. 7 sette hire swipran 
fott ofer his swyre. 

While the two OE versions are, in all probability, independent rend-
30 

itions of Latin ~, they are both, with equal probability, derived 
31 

from different recensions of the same Latin text. This Latin version, 

which was most influential in l!edieval England, is printed by Mombri tius, 

and the relevant passage reads as follows: 

32 
Tunc sancta Margarita uirco compraehendit 
damonem et per capilos deflexit eum in 
terram: et p08uit pedem suum dextrum 
super ceruicem eius. 

This detail is faithfully and unimaginatively repeated in the EME life, 

preserved in Oxford lffi Bodleian Bodley 34, and in BL MS Royal 11 A xxvii: 



33 
"for ich habbe to help min healent in heouene, 
t te worldes wealdent is ihwer mi warant. ~ah 
pu strong were pa. J'U. weorredest me, he wes 
muchele strengre, fa hefde to biwite me". Wio 
pis, fa pudde ha 0 1~ purs feste wio hire fot, 
wio euch-an of peose word •••••••• 

The EI.1E life of Seinte Iulieno also provides two possible allusions 

to the Miles treading down her foes. During the long confrontation of 

the devil and the saint in"the prison cell, the narrator underlines 

Juliana's superiority and victory by describing an incident with m~rked 

similarities to that previously ~ncountered in the life of Margaret. 

Juliana respond~ to the half-hearted threats of the devil: 

Ant grap a great raketehe, pet ha wes wib 
ibunden, ant bond bihinden his rug ba twa 
his honden, pet him wrong euch neil ant 
blakeda of Fe blode; nnt duste him ruglunge 
adun riht to per eorae, ant stondinde 0 

Fe steorue, nom hire ahne bondes, ant bigon 
to beaten pen belial of helle. 

(d'Ardenne, Seinte Iuliena, 11.445-51) 

In this case, the detail is missinc both from the text collated by 

Bolland for the Acta Sanctort~ and from the twelfth century version in 

Oxford MS Bodleian Bodley 285, the two texts which were most influential 
34 

in the formation of the life in EnGland. 

The other instance in Seinte Iuliena occurs in one of the saint's long 

euloeies of Christ. glabora tins on the pu ta ti ve source, she is said 

to refer to events which span both the Old and the New Testaments and 

which point to the Christus Miles and thus to her own position; she 

dwells on the flight of tho Iara.clites to the Promised Land: 

•••• a.nt !eddest ham fowrti 3er i fa wilder
nesse wio heouenliche fode, ant wurpe under 
hare uet hara fan aIle •••••••• 

(Ibid., 11.587-89) 
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I conclude the textual evidence relating to the vernaoular reoeption 

. of the image of the treading of the be as ts by referring to the OE 

version of the Evangelium Nicodomi. where, in the description of the 

central event, the Harrowing of Hell, it is said thats 

Ac se wuldorf~ta cyning. 7 ure heofenlica 
hlaford fa nolde pmra deofla gemaoeles mare 
habban. ac he pone deoflican deao feor 
nyaer atrmd. 7 he satan eegrap. 7 hyne 
rooste geband. 7 hyne pmre helle sealde. on 
angeweald •. 

(Hulme; OE Gos;eel of Nicodemus, 5(6) 

Once again, it is clear that the OE translator was guided by the work 

of the Latin compiler, who says: 

Tunc rex gloriae majestate sua conculcans 
mortem et comprehendena Satan principem 
tradidit inferi potestati, et attraxit Adam 
ad suam claritatem. 

(Vaillant, ~vangile de Nicod~me, 72) 

Accurate reflexions of this tradition, linking the image with the 

Miles at the Harrowing of Hell, are demonstrated by at least two anony-

mous OE homilists which deal exclusively with the event. The first, 

extant in Cambridge MS CCC 41, to which I have referred in another 

context, places the detail after the release of Adam and Eve. The 

homilist relates: 

35 
La se stranga wio pmne stran6a germsde, 
fa ure Drihten acorn and prot ealdor dioful 
geband and trmd under his fot~~ [and] pes 
diofules miht lytlode. 

The final piece provides conclusive proof that the dramatic posture of' 

Christ and Satan at the Harrowinc of Hell is a symbolic representation 

of the figure of Christus super asnidem. The writer of a homily with 

the rubric De Descensu Christi ad Infernos in Oxford MS Bodleian 
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Junius 121, fols. l48b-154b, describes Satan's demise thus: 

fa he pone ealdor ealles wrohtes and pone 
ordfruman mlces yfeles ecere nyoerunga 
genioerod and mid ecum bendum gebunden 
hmfde, pa wms gefylled prot gefyrn worulde 
be Criste gesungen wres and gewitegod: 
Su er aspidem et basiliscum ambulabis 
conculcabis leonem et draconum, pret is: 
tredst leon and drmcan. 

(Raynes, Homilies, 76) 

This represents the extent of the textual evidence known to me, from 

which certain inferences may be made. First, there is no indication 

that the figure of the Christus super aspidem was ever taken up imagina-

tively by OE writers; all of the occurrences which I have been able to 

trace depend, directly or indirectly, entirely on their presence in 

Latin source books. 

Second, in those examples where the treading down image is successfully 

merged with an announcement of spiritual overcoming, as dictated by the 

Latin source material, OE writers never allude to the Christus sUper 

aspidem, and appear to be unwilling to extend the force of their imagery 

surrounding the Miles Christi through the integration of this detail. 

Third, it is also apparent that if the image deriving from Ps.90.l3 was 

associated with any specific context in the minds of OE homilists, it 

was the context of the Harrowing of Hell which, in the popular Evangelium 
36 

Nicodemi, provided the necessary verbal stimulus. 

In contrast, the presentation of the image of treading down in the 

Ormulurn is integrated into the traditional terminology of the Miles 

Christi in such a way as to add to the overall didactic force of the 

image complex; further, it is intimately associated with two specific 

contexts in Christ's life, namely, the Temptation and the Crucifixion 

and, again in contradistinction to the OE homiletic corpus, the 
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appreciation of Orm's verbal synthesis is enhanced through an under-

standing of the iC9nographic traditions relating to the presentation 

of the Christussuper aspidem. In the early English milieu, it is 

with the dominant central panel on the north face of the Ruthwell Cross 

that initial interest has traditionally been shown. 

A good deal of interest has been shown both in the style of the indiv-

idual panels and in the iconographic unity of the cross as a whole •• 

Addressing himself to the latter problem, Meyer Schapiro has argued 

most convincingly that the panel depicting Christ and the beasts is not 

to be regarded as a sculptural representation of the Christus super 

asoidem, but rather of 'Christ with the beasts' in which: 

it is not the power over evil which matters ~b 
much as the fact that the animals in the desert 
acknowledged the divinity of Christ. 

At about the same time Saxl, in his study of the cross, pursued the 

problem of the peculiar iconography of the central north face panel 

and concluded, perhaps with too forthright a judgement, that: 

38 
The great central relief, therefore, shows 
Christ as judge adored by the powers of evil 
on which he is treadin6 and which have been 
forced to recognise him in the desert as the 
Saviour of the world. 

which may be said to clarify, if somewhat dubiously, what Schapiro 
39 

recognized as the 'assimilation' of images. 

Saxl goes on to outline the three types of representation which have 

been categorized in relation to the ChristuB super aspidem. From his 

analysis, it is evident that the artist of the Ruthwell Cross panel 

devised a Northumbrian variant of a widely-used Mediterranean formula 
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which appears, for example, as an illustration to Ps.90 in the Utreoht 
40 

Psalter, and that the Christus Miles type derives from a distinctly 

different model. 

Both Saxl and Schapiro cite interesting examples of the fusion of the 

Christus Miles and the Christus super aspidem, of which one of the most 

striking is a painting in the Stuttgart Psalter of the militant Christ 

standing over the beasts as an illustration to the Temptation in the' 
41 

desert. 

The tradition exemplified by the Stuttgart Psalter and other Carolingian 

books is probably a reflexion of an iconographic style impQrted from 

England. Even before the considerable presence of Alouin at Aachen 

was helping to shape the foundations of a revitalized 'Romanesque' 

cultural milieu, Anglo-Saxon missionaries like Boniface and Willibrord 

had helped to spread not only the word of God but also knowledge of and 

familiarity with many of the distinctive devices inherent in Hiberno-

Saxon art. In time, these essentially insular attributes were re-intro-

duced into England in a modified form. 

If the central panel on the Ruthwell Cross can be Been as a specific 

variant of a widely-known model, an indication of the type of model 

known to OE artists of the eighth century can be gauged from one panel 

of the Genoels-Eldern diptych, thought by Beckwith to be of Northumbrian 
42 

origin, and by Lasko, employing greater caution, as the work of a con-
43 

tinental workshop heavily influenced by Hiberno-Saxon artists. 

It seems likely, therefore, as Alexander has suggested, that an Anglo-

Saxon model for the scene may have been in existence - and the panel on 

the Bewcastle Cross provides important support - since the earliest 
44 

representations on the continent go back to insular prototypes. 
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Other than the representations cited above, and the Oxford book cover 
45 

and the cover for the Lorsch Gospels, there are very few early examples 

of the scene extant 'in paintine or sculpture; only from the beginning 

of the eleventh century is further evidence available, and some of this 

is of value for the present discussion. 

Saxl gave an outline of the differing types of Christus super aspidem 

representa tions, reflecting variations in the iconographic tradition' • 
. 

Alexander, too, reiterates Saxl's findings while, at the same time, 
46 

listing Anglo-Saxon MS miniatures which depict the scene. These latter, 

including a painting in the Bury Psalter and one in Oxford MS Bodleian 
41 

Douce, 296, fol.40, are associated by him with the tradition exemplified 

by the Utrecht Psalter. Further, in terms of the various types within 

the iconographic tradition, this particular strain is said to be dis-

tinct from that labelled as the Christus Miles type, the one I am most 

concerned with here. 

However, there seem to be good reaSons for supposing that a merging of 

traditions took place in England, allowing for the inclusion of the 

Christus Miles type within a broad iconographic framework. 

In support of this claim, I wish to compare the painting of the 

Chrtstus super aspidem on fol.40 of the Douce MS with one side of the 

Alcester-Tau Cross of early eleventh century date and of possible West 
48 

Midland provenance. The !vIS painting shows Christ in frontal pose 

standing on two beasts, a lion and a dragon, with his right leg bent 

slightly at the knee, thus Bivins the impression that all he weight is 

being borne by the beasts. Ho holds a vertical cross staff in his 

right hand, the pointed end of which is entering the mouth of one of 

the beasts. In his left hand, he holds an open book. The beasts, 
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stylized and frozen in their writhing, each have one leg raised from 

the border base; their necks and heads are stretched back over their 

bodies in a posture indicative of subjugation rather than of acknowledge-

mente This difference in the attitude of the beasts here as compared 

to their posture on the Ruthwell Cross, together with the symbolic 

representation of the cross as weapon or military standard, strongly 

suggests that the artist intended to portray Christ as a Miles. 

Turning now to the ivory cross, I notice that the position taken up by 

Christ is identical to that on the l.~ painting. The whole of the front 

part of his body is clearly depicted; there is also the characteristic 

bending of the right leg at the knee. Both feet rest on the heads of 

two beasts. In his right hand, he holds a cross staff, the end of 

which is seen to enter into the body of one of the beasts. Only in 

the positioning of the beasts is there variation, for the heads of both 

are firmly trapped on the base, their bodies straining upwards to the 

right and left. The carver has thus given an impression of greater 

solidity than the painter, whose beasts are seen to balance on one leg 

while still supporting the whole weight of Christ. The crucial factor 

here, however, is to be found on the reverse side of the cross' where 

there is a Crucifixion scene. ';lhile the pairing of the two scenes 

provides ample confirmatory support for the identification of Christ 
49 

as Miles, it also furnishes an exact iconographic parallel to Ormes 

verbal synthesis in: 

ure laferrd iesu crist 
Iss king off aIle kineess, 
To fihhtenn forr hiss hal13he folIo 
o rode 3En Fe derell, 
1 muhhti3 king 1 strang inoh 
Inn hiss goddcunnde kinde, 
To tredenn all unnderr hiss fot 
Pe lape gas tess strennc}~. 

(11.18128-135) 

534 



This parallel of a particular detail between a verbal and iconographic 

synthesis is important; enough in itself; yet it seems also to be 

symptomatic of a whole process of thought and expression. If the 

suggestion that, in these artistic examples can be seen the gradual 

assimila tion of the figure of the r.files Christi to the precise form of 

the Christus sUper aspidem, there is, in effect, evidence for a shift 

in conception and execution in painting and ivory carving which, in 

its larger perspective, is an exact replica of the shift which I have 

been able to trace verbally throuehout the Ormulum. What both Orm and 

soma near contemporary artists have achieved in their own ways is the 
50 

creation of a firm context for the Christus super aspidem. 

The association of the treadinc of the beasts with the Crucifixion is, 

of course, implicit in the iconOGraphic schemes of the Ruthwell and 

Bewcastle crosses, although certain qualifications need to be made in 

respect of the evidence they afford. In both cases, the representa-

tion of the trampled beasts forron part of an intricate Bcheme of 1cono-

graphic association which is not solely dependent on the presence of 

the 'treading down' motif and the Crucifixion. Also, in the case of 

the Ruthwell Cross, the representation of Christ in Judgement depicts 

adoring beasts, distinct from, oven though closely related to, the 

drawing in Oxford MS Bodleian Douce 296, fol.40., and the carved figures 

on the Alcester-Tau Cross, and is representative of an iconographic 

tradition different to that of the Christus Miles type. I h~ve suggested 

that the figure of Christ in the Oxford !G and on the Alcester-Tau 

Cross is a portrayal of Christ as a warrior; Christ does not only 

trample on the beasts, as on the Dewcastle Cross, he is also shown to 

pierce one of the beasts with n lance. . The other significant feature 

of the Alcester-Tau is that, within the overall context of the cross 

itself - two scenes - the Crucifixion and the treading of the beasts -
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have been singled out and placed in dramatic apposition. Icono-

graphically, this trend seems to have been a late development of 

representations of the Christus super aseidem type. 

In OE writings, then, the detail of the treading down of the beasts 

is not treated in any significant way in the presentation of the image 

of spiritual combat. The detail, on the authority of the Evangelium 

Nicodemi, is associated (though by no means on a signifioantly larg& 
51 

number of occasions) with the IIarr~nving of Hell, but is, again, left 

undeveloped. The instances of devils being trodden underfoot by 

Milites Christi in Old and early Uiddle English lives of saints are 

hard to interpret, because these hagiographers never allude to the 

verbal imagery of Ps.90.13, and thus give no indication of their aware-

ness of its significance. 

The martial imagery of the Orf'1nlum stands out because it fuses the 

imagery derived from Ps.90.l3 with the widely prevalent Pauline 8yn-

thesis, and does so in a systematic and comprehensive manner, thus 

providing a clear verbal parallel to significant developments in the 

iconography of Christ Triumphant Vlhich, in England, appears to have 

coincided, more or less exactly, with the composition of the poem. 

The image of the treading down of the beasts is a violent image. On 

the Alcester-Tau Cross and in the drawing in the Oxford MS, it is linked 

with the stabbing of the beasts by means of a lance. Similarly, as I 

have shown, in the Ormulum, tredenn is paired, not only with oferrcomm, , 
but also with cwennkenn, 'to kill', which is equally forceful in its 

aggressive associations. The apparent rise in popularity in English 

art of the treading down motif in the eleventh and twelfth centuries, 

or perhaps, the resurgence of interest which is stimulated, exemplifies 

the trend which Orm expresses verbally. Thetwo illustrations of this 
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trend, the verbal and the iconographic, seem, further, to reflect a 

tendency to revitalize the imagistic components traditionally associated 

with spiritual combat and to colol~ the whole thematic complex with a 
52 

distinctively aggressive and violent attitude. 

By way of introduction to the detailed investigation of the make-up of 

Orm's verbal cluster, I highlight one pertinent example. In speaking 

of the opposition of Vices and Virtues, and of the power of Virtue to 

overcome Vice, am homilists produced statements of this type: 

l'isum heafod-Ieahtrum we sceolon symle 
on urum ooawum wiOcweOan t and burh 
Godes fultume mid gastlicum wmpnum 
ealle of erwin nan •••••••••••••••••••••• . . . . . . . . . . . . . . . . . . . . . . . . . " ............ . 
We sceolon of erwin nan ffir9St gifernysse 
mid gometegunge mtes and wrotes; ••••••• 
••••••••••••••••• We sceolon of erwin nan 
woruldlice gytsunge mid cystignysse urea 
clmnan modes ••• 

(Thorpe, CH 11.222) 

fres ten ys halig pine 1 hi t is heafanlic 
weorc •••••••••••••••••••••• ~ ••••••••••• 
1 purh pmt beaG deofles costunga 
oferswiOede. 

(Szarmach, 'VerceHi XX', p .• 9) 

EQs syndon, men Oa leofestan, fa ehta 
heafodleahtras mid heora herium pe 
d aghwamUoe' ongean mancyn winna~. 1 
hi synd swiOe strange deofles cempen 
ongean mennisc cynn. Fa beod eaoelice 
Gode gefultumigendum fram Cristes 
cempum feohtendum urh haligs m lBgenu 
oferswipad. 

(Ibid. , 14-15) 

In contrast, Orm speaks of tho efficacy af mett 1 mrep in these terms: 

)Jiss mahhte .!redep]? llnnllerrfot 
7 cwennkepp slutorrnooGo 

(11.4590-91 ) 
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Of purity, he states: 

Eiss ~ahhte tredepp unnderrfot 
Galnessess lape strenncpe. 

(11.4636-37 ) 

The difference in expression is quite striking. The passages from 

£1fric and Vercslli homily ~X nrc charncterised by forceful expression, 

firmly qualified by terminology designed to thwart the full realization 

of the secular martial associations naturally aroused by wropnum, ~innab 

and feohtendum. Orm's statements consist of an image of vigorous 

physical action, complemented by a term which serves to re-inforce, 

rather than subvert, the aeeressive associations which the image 
53 

naturally conveys. 

In the. final chapter, I want to draw attention to the markedly different 

emphasis in the presentation of spiritual warfare evidenced by the 

Ormulum, by assessing the effects o.chieved through the interaction of 

Orm's favoured terminology, and by contrasting these effects with those 

fashioned by OE homilists and haeiographers, revealed in the detailed 

studies of chapters three and four, above. 
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Notes to Chapter Six 

1. Ullmann, Principles, p.151. 

2. On Orm's intended audience, see the arguments advanced above, 

pp. 49-66. 

3. The phrase is taken from the text in Cambridge MS CCC 201. • 

In Oxford MS Bodleian Junius 121, the Canons open with the phrase 

Riht is prot preostas (Fowler, Canons, 1), which corresponds to 

We Imrao prot Godes peowas (Forlwer, Canons, 1). 

4. For further illustration, see 11, 984, 1565, 1133, 2916, 3535, 

3591, 5298, 5491, 5658, 8185, 10126, 11101, 11433. 

5. See above, pp.223-31. 

6. These lines are repeated verbatim at 12504-507 and 12520-523, 

in response to the second and third temptations. 

7. The application of the image to the strife between Vices and 

Virtues is exemplified on several occasions in the Psychomachia 

(ed., Thomson), 11. 30-35, 450-53, 586-88. The whole tone of 

Prudentius's dramatic allegory is foreign to Orm's treatment of the 

subject, however. 

8. White-Holt print amverrmod in 1.4120, in error. The 11S reads 

apper(r)mod, 'bitterness of heart'. Holm, Corrections, does not 

include this correction in his collation; it was first pointed out by 

Burchfield, 'Two .Misreadings', p.38. The line Itt drife££ fra f)in 

herrte reappears at 11.4639, 4141, 4851 in similarly worded statements 

of spiritual overcoming. 
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9. By this I mean that the existence of a speoifio verbal stimul~s 

for any of the extracts given above would be of little help in assessing 

Ormes compositional procedure because the treading down motif is an 

integral part of his martial imagery and i8 imaginatively exploited by 

him. Its frequent appearances cannot, therefore, be acoounted for by 

assuming that he always followed his written souroe. As with the dis

tinotive verbal elements derived from Ad E~hesios VI. 11-18, Orm felt 

oonfident in the manipulation of the treading dow.n detail and was 

guided, in this prooess, by its thematio and didactic appropriateness, 

and not by the strict authority of his models. 

10. Turville-Petre, 'Studies,' pp.13-20. Stat.ments on the treading 

down of sin or vice ooour in the earliest oomposed parts of the text, 

as in 11. 2247-50, 2559-63, and in the seotions written last, as in 

Diokins & Wilson, Dedication, 11.31-38. Although many aspeots of Orm's 

work have been seen to undergo modifioation and refinement as the text 

progressed, this statement is equally true of other distinctive utter

anoes and imagistic modes favoured by him and ought, therefore, to have 

a bearing on a~ consideration of his aohievement as a writer, partio

ularly in relation to his attempted re-creation of a stable, comprehen

sive homiletio idiom. From even a briet study ot the chronological 

divisions of the text, it is oertain that muoh of Orm's recurring 

phraseology had been formulated to his satisfaotion before composition, 

as it 1s now known 1n the lIS, began. 

11. Though I believe this to be a permissible speoulation, it should 

be said that Ormes performanoe here exemplifies a typioal trend ot 

medieval exegesis in which all available components were brought into 

synthesie for didactio ends. It is, in effect, an additional auotoritas 

for Orm, a further means of stressing his orthodoxy ot idea and 

expression. 
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12. See Breviarium Romanum, 4 vols. (London:Burns Oates, 1946), 

Pars Verna, pp.323-39. Frederick E. Warren, ed., The Leofric Missal 

(Oxford:C1arendon Press, 1883), p.75. Martin Rule, ed., The Missal 

of St. Augustine's Abbey, Canterburl (Cambridge:University Press, 1896), 

pp.22-23. The editor dates the 1~ - Cambridge CCC 270 - to around 

1100. The later Sarum Use, well recognized in the late twelfth and 

thirteenth centuries, also follows this selection of readings. On 

this latter, see John Wickham LeCg, ed., The Sarum Missal: Edited from 
• 

Three Early A~nuscripts (Oxford:Clarendon Press, 1916), pp.56-57. 

13. Quoted by Fritz Saxl, 'The Ruthwel1 Cross', Journal of the Warburg 

and Courtauld Institutes, 6 (1943), 1-19; 2. 

14. Quoted by Robert T. Farrell, 'The Archer and Associated Figures 

,on the Ruthwel1 Cross - a Reconsideration', British Archaeological 

Reports, 46 (1978), 96~117; 107. Farrell, p.l16, fn.30, points out 

that Bede is following Jerome, In k~ttheum (Migne, ~ 26.32-34). In 

contradistinction, Augustine in his Enarratio in Psalmo XC (Migne ~ 

37.1168) interprets verse 13 in terms of the victorious body of the 

Church, which is ever on her guard against the cunning of the devil. 

15. In Migne, ~ 102.127 and ~ 92.19f, respectively. 

16. Forster, 'Ueber die Quellen', p.12. 

Belfour, Homilies, 96-106. This, like all other pieces in the 

MS, was 'assembled from pre-Conquest materials', Pope, Hmnilies, 14. 

18. Gregory, Homelia XVI in Evangelia (Migne, PL 76.1134-38) is, as 

has been said, £1fric's principal source. It was consulted alao by 

the Blickling homilist for the latter portion of his piece (Morris, 

Blickling Homilies, 33,2 - 39,7) and probably exerted an influence on 
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the Eodley homiliat (aee Pope, Homiliea, 16). Alone amoAB the LatiA 

authorities I have cOAsulted - Eusebius, Augustine, Jerome, Bede and 

Smaragdus - Gregory omits to mention the devil's deception and makes 

no allusion to Ps.9Q.13. 

19. See Yorster, 'Ueber die Quellen,' p.12. 

20. On l2!B.. XVI. 5-14, in Migne, ~. 100. 950-54. 

21. Luke's calcandi naturally reoalla co.ncu1cab1s (Ps. 90 .13) • • 

Similarly, the characterization of the devilish powers as serpentes 

in ~. X.19 corresponds exact~ to the psalmist's referenoe to 

basiliscH!, a correspondenoe which is stated by Augustine, for example, 

in his Enarrat10 in Psalmo XC : Rex est serpentium baeilisouo, siout 

diabolus rex eet daemonori~ (Migne, ~ 37.1168). 

22. Compare Alfric's statement that Crist on bare hwile to helle 

gewende, and P9ne deofol gewylde'in hia Sermo de Initio Creaturae, in 

Thorpe, ~ I. 26.28, and eee above, pp. 380.425 •• 

23. See, for example, !lfric'e Dominica in Sexagesima on the parable • 
of the sower (~. VIII. 4-15), in Thorpe, £! II. 88-98, 90, and his 

source in Bede In Lucam (ed., Hurst), pp. 173-77, 174. 

24. Homelia LXXI of the Liber Tertius - Hom1liae Subdititiae in 

Migne, PL 94. 452-55. On the L1ber Tertius, see Jean Leclerq, 'Le IIIe 

Livre des Homelies de Eede Ie Venerable,' Recherches de Theolog1~ 

Anoienne et redi.val~, 14 (1947), 211-18, 216, fn.28 for homily LXXI. 

25. Augustine, Sermo LXXVI, in Migne, ~ 38. 482-83. 

26. See Clemoes, 'Chronology,' p.219. 
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27. From the Acta Fabula SS Eusta thii, Uxoris et Fili in Acta 

Sanctorum, Sept. tom. VI, p.126. 

28. The action of Margaret and Juliana brings to mind the typo

logical paralle with Mary (as tho Second Eve) in relation to God's 

prophetic words in Eden: 

Inimicitias ponam inter te et mulierem, 
Et semen tuum et semen illius: 
Ipsa conteret caput tuum, 
Et tu insidiaberis calcaneo eius. 

(.9!E.. III.15) , 

Furthermore, the linking of these W01~S with those of the ninetieth 

psalm is forcefully presented by Bede, Quaestiones in Ge,nesim in 

Migne, .t!! 93.232-33. 

29. Ed., Cockayne, Narratiunculae, pp.39-49. For the other version, 

see Assmnnn, Homilies, pp.170-80. 

30. See Gordon H. Gerould, 'A New Text of the PaBeio S Margaritae', 

Publications of the Modern Lan~uaf,e Association of America, 39 (1924), 

525-65; 547. 

31. See Elizabeth A. Francis, 'A Hitherto Unprinted Version of the 

PasBio Sanotae A~rgaritae, with Some Observations on Vernacular Deriva~ 

tives', Publications of the 1.!odern Language Association of America, 

42 (1927), 81-105; 88-89. 

32. Boninus Mombrltius, ed., Sanctua.rium, 2 vols. (Paris:Albertus 

Fontemoing, 1910), I1.193. 

33. Mack, ed., Seinte .Marharete, p.28, 11.16-21. I quote from the 

Bodley text. 
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34. See above, p.221 and fn.13 to chapter two. 

35. Hulme, 'The Old English Gospel of Nicodemus', Modern Phi1010Sl, 

I (1904), 33. 

36. It is worth noting that the full-page representation of the 

Harrowing of Hell in the Tiberius Psalter (fol.14) depicts Christ 

standing on the bound devil. It seems undeniable that the artist's 

composition was influenced by the description in the Evangelium 

Nicodemi. It should be borne in mind, however, that in iconographic 

terms, the Tiberiue Christ bears no relationship to the artistic 

tradition of the Christus super asnidem. 

37. Meyer Schapiro, 'The Relieious Meaning of the Ruthwell Cross', 

Art Bulletin, 26 (1944), 232-45; 233. 

38., Sax1, 'The Ruthwe11 Croes', p.2. I take the burden of his 

argument to be this: that the beasts in the desert (representative 

of the powers of evil), having been forcefully subdued by Christ, 

recognize his superiority thereaftor. Yet this is not sufficient 

warrant for the assertion that the beasts actively adore Christ which, 

in doctrinal terms, is without foundation. 

39. Schapiro, 'The Religious lleaning of the Ruthwell Cross', p.233. 

40. Sax 1 , 'The Ruthwell CroDs', pp.12-13 • 

41. . Saxl, 'The Ruthwell Cross', p.12. Schapiro, 'The Religious 

Meaning of the Ruthvrell Cross', p.233. 

42. John Beckwith, Ivory Carvines in Early Medieval England (London: 

Harvey Miller, 1972), p.20; illus. 14-15. 
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43. Peter Lasko; ArB Sacra, 800-1200 (HarmonsworthIPenguin, 1972), 

p.13. 

44. Jonathan J.G. Alexander, Norman Illumination at Mont St. Michel, 

966-1100 (Oxfo~d:Clarendon Press, 1970), p.149. 

45. Lasko, Ars Sacra p.13; pl.25, 28 • 

. 46. Alexander, Norman Illu.rninatio.n, p.148. 

47. Alexander, Anglo-Saxon Illumination, pl.24. Temple, Anglo-Saxon 

Manusoripts, pl.259. 

48. Beckwith, Ivory Carvin~s, pl.65, 66. Talbot-Rice,'Engliah Art 

pI. 40. 

49. See, generally, the comments by Swanton, The Dream of the Rood, 

p.SO; more particularly, St. Peter's address to the risen Christ, 

pu oferswiWest deap in Morris, BUckling Homilies, 151. For similar 

statements, se~ Thorpe, CR 1.168; Uorris, BUckling Homilies, 67; 

Cambridge MS CCC 162, pp.433-34; R."l.ynes, Homilies, 85. 

50. A mid-twelfth century Enclish ivory plaque, now in the Museo 

Nazionale in Florence is a further artistio parallel to Orm's verbal 

synthesis. On it, Christ stands on two beasts who have been given the 

same posture as those on the Alcoster-Tau CrosB. ~le cross staff, 

though now missing, was once an integral part of the design, since 

Christ's right hand is shaped in the form of an open fist, bent at the 

wrist, indicating that the vertical staff would have pierced the beast's 

neck. But the surrounding inscriIltion, which readsl Rex Devs est et 

Homo gvem simplex signat imago gvo mors est strata serpente leone notata, 

clearly refers to Christ's death as being comparable to his trampling 

of the lion and serpent. 

545 



This plaque, furthermore, formed part of a diptych, the other side 

of which shows St. Michael standihg on a large, open-mouthed devil 

who is transfixed by the angel's spear. The inscription in the border 

roads: Svb fidei scvte Uicn-hel otn-ns corpore tvto hontem et sternit 

pede calca t cvspide pvngi t, v/hich clearly alludes not only' .to the 

treading of the beasts, as expressed in Ps.90.l3, but is also influenced 

by the Pauline metaphor of spiritual victory in Ad Ephesios VI.II-18, 

through the conspicuous mention of the fidei scvto and, possibly, •. 

through the reference to Michael's'posture, expressed by stans. This 

striking fusion of imagery exactly mirrors the dominant trend in arm's 

presentation of certain aspects of spiritual combat. 

see Beckwith, Ivory Carvings, p.136. pl.85, 86. 

On the diptych, 

51. There is a possible iconographic parallel to this description 

in the sculpture on a late Anglo-Saxon cross from Burton-in-Kendal, 

which shows an empty cross, flanked by two figures, in the panel 

immediately below, 'we have Christ in Resurrection or the Descent into 

Hell, symbolized by the serpent trodden underfoot', William G. Colling

wood, Northumbrian Cresses of the Pre-Norman Age (LondonsFaber & Gvqer, 

1921), p.163; fig.195. The cross is noticed by Swanton, Dream of the 

Rood, p.11, fn.4. In view of the detail from the Evaneelium Nicodemi 

and its OE translations, it apt)ears likely that the artist of the 

cross had the Harrowing of lIell in mind. 

52. This digression into artistic representations of the Christus 

super aspidem raises a further set of questions which impinge on the 

claims made for arm's self-identification with vernacular tradition. 

Even though it can be shown that the Ormulum exhibits a verbal synthesis 

of Crucifixion and the treadinc down of evil, corresponding in detail 

and emphasis to contemporary representations on ivory carvings, there 
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is no evidence to suggest that such representations were not as wide

spread in Carolingian (and later) centres as they were in English. 

Similarly, the particular iconographic configuration depicted on the 

Alcester-Tau Cross may have equally pertinent Continental parallels, 

or may derive from emphases emanating from the Continent. The stimulus, 

therefore, for Orm's striking representation of the Crucifixion in 

11.18128-135 may well be the reflexion, in part, of a generally 

European preoccupation from which no evidence for Orm's 'Englishn~ss', 

exemplified in other facets of his·work, can be adduced. 

53. The application of the treading down motif to Vices and Virtues 

has an exact iconographic parellel in scenes on a late twelfth century 

font at Stanton Fitzwarren, ornamented with ten arched panels in each 

of which an armed figure (of which eight represent Virtues) is trampling 

on a crouching representation of the corresponding Vice. See Francis 

Bond, Fonts and Font'Covers (London:Oxford University Press, 1908), 

pp.119, 181; pl.114. 

The font may also be said to reflect the marked trend in the Ormulum 

to invest the conventional imaGery of spiritual combat with a more 

positive, violent attitude that it had hitherto not possessed. 
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CHAPTiR SEVD' 

CHANGING ASPECTS IN THE CONCEPT OF SPIRITUAL IARIARI IN THE OmruuJl( (2) 



7.1 The Effects of Orm's Verbal Synthesis. 

The importanoe of the treading down motif in the Ormulum with regard 

to the imagery of spiritual combat is two-fold. First, its systematio 

and consistent exploitation, its integration with traditional imagistio 

oomponents derived from Paul's Ad Ephesios, oharacterizes it as a 

signifioant extension to the oonventional bounds of this theme, 

serving to revitalize it and to add new impetus to the force of its 

didactioism. Seoond, the robust and provooative action which it oon

veys is instrumental in modifying the emphasis of the traditional 

imagery with which it is integrated. Literall1, it evokes a notion 

of strong physioal superiority and naturall1 complements the marked 

lack of restraint which is placed on the other, integrated components 

in the whole image complex which, as a whole, tends towards the real

ization of the inherent secular meaning of its verbal elements. 

Through an analysis of the semantic interaction of terminology in Orm's 

word cluster, and through an appraisal of the compatibility of his 

chosen terminology to that most readil1 employed by writers of secular, 

historical and quasi-historical matter, it is my intention to reveal 

the extent of this development in the metaphorio presentation of the 

language of spiritUal combat. 

In my disoussion of the metaphorical shaping ot martial terminology 

in OE homilies and lives of saints, two important principles emerged. 
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First, with specific reference to phrases of the type Godes cempa, it 

became apparent that the metaphor of spiritual warfare is built on the 

foundation of terminology which, in less strictly regulated contexts, 

would realize its primary meaning, evocative of physical strife. 

Second, a study both of the make-up of individual phrases and of the 

careful composition of often lengthy passages revealed the presence of 

discriminatory compositional techniques which aimed at harnessing the 

overt secular meaning of many of the chosen terms and, in various !ays, 

at redirecting this meaning onto a ~piritual plane. 

I have stressed that these compositional techniques were not intended 

to abnegate literal meaning; their function was to challenge expect

ation and to allow a 'resolution of paradox only through the adoption 

of an other-than-literal assessment of the various statements. 

These general principles were confirmed in an analysis of the degree 

to which terms were accepted or rejected by writers presenting the 

figure of the Miles Christi and related metaphors. In the case of OE 

cempa, it was found that while the term frequently denoted secular 

fighting men in texts of widely differing genres and dates, it was, at 

the same time, particularly favoured by homil1sta and hagiographers 

in descriptions of ~lilites Christi, predominantlY in phrases of the 

type Godes cempa. In view of the marked popularity of the term with 

OE homilists and their distinctive treatment of it, it should prove 

instructive to investigate the function of kemmpe in the Ormulum and 

in other EME texts. 
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Kemmpe 

There are, as I have said, five occurrences of kemmpe in the Ormulum. 

In three of these, the term appears in a phrase containing a qual1f1-

catory adjective: 

Hmpene follkess kemmpe 

drihhtiness kemmpe iob 

hiss dere kemmpe 

(1.3590 

(1.4832) 

(1.19902 ) 

In the two remaining examples, no such verbal restraint is evident: 

Shephirde 7 king 7 ke~~pe 

Onn)ren patt newe kemmpe 

(1. 3587) 

(1.12531 ) 

Initially, then, it appears that Orm's kemmpa, like OE cempa, was con-

sidered to have conveyed sufficient association of secular fighting 

as to warrant the immediate intrusion of a suitable qualificatory term. 

Yet, over and above the fact that such a small number of examples 

could hardly constitute an adequate basis for a reliable assessment, 

other more substantial evidence from the Ormulum would require that 

this view be modified. On a relatively large number of occasions 

throughout the homilies, Orm speaks of the Roman soldiers garrisoned 

in Judea under the command of Herod and Archelaus. One such important 

passage comes towards the end of fi tt twelve (on~. IILl-18; Matth. 

1-10) in whch Orm speaks of the soldiers' function: 

Pecnih~tess wmrenn w<.epnedd folIc, 
To fihhtenn forr Fe lede, 
To werenn herrun wi pp wi }:er}J9d 
})att wollde herrun oferrganngenn. 

(11.10225-228) 
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Leaving aside for the mooent the significance of the presence of the 

terms wmpnedd, fihhtenn and werenn, what is noticeable is that the 

soldiers are called onihhte§~. Furthermore, Orm employs this term, 

and this term alone, throughout the homiletic collection when he 

1 speaks of secular fighting men. Such a rigid distinction in the naming 

of seoular (cnihht) and spiritual (kernmpe) warriors implies that Orm 

considered kemmpe suitable only for the latter group, irrespeotive of 

whether they were God's or the deville champions. It follows from 

this that EME kemm~~ had developed a specialized meaning evocative. 

only of spirituaY combatJ such a development could plausibly be 

accounted for by suggesting that the almost immediate association of 

spiritual warrior and cempa in OE writings resulted in an eventual 

diminishing of the force of the term's secular appeal. Whereas, therefore, 

OE homilists and hagiographers intentionally selected cempa in order 

to make use of its martial associations Orm, ironically it seems, 

adopted kemmpe because such secular appeal had effectively disappeared. 

In compatible EME texts, some measure of support for this distinction 

can be adduced. In the Katherine Group life of Seinte luliene, the 

saint praises Christ as a victorious warrior, thus: 

He kempene king, haueb to-dei. oueroumen 
helles bule, Belial, baldest of aIle. 

(d'Ardenne, Seinte Iuliene, 525-26) 

Earlier, the appearanoe of the devil to Juliana in prison was announoed 

in this way. 

As ha peos bone hefde ibaden, oom a 
kempe of helle on enslene heowe ••• 

(Ibid., 309-10) 



Consistent also with Orm's usage is the author's seleotion of cniht. 

Juliana's superiority is manifested, in part, through her ability to 

force the devil to confess his crimes, amongst which figures the 

.prompting of the soldier to thrust a spear in Christ's side: 

Ant ich makede Fe cniht to purlin 
godes side wio scharpe spares ord. 

(Ibid., 375-77) 

which clearly corresponds to the Latin: 

l 2 
Eso sum ~ui [feci] militem lancea 
perforare latus filii dei. 

(Ibid., p.34, 135-36) 

Later in the narrative, the author gives an aocount of the saint's 

torture on the wheel which includes the statement that Eleusius: 

dude on eiOar half hire fowre of hise 
cnihtes forte turnen pet hweol •••• 

(Ibid., 554-56) 

which similarly derives from this detail in the vita: 

ut staret rota in medio duarum 
columpnarum & quatuor milites de 
una parte. 

(Ibid., p.5Q, 218-19) 

In general, instances of the desienntion of secular fiehtinB men by 
3 

cniht in post-Conquest texts are widespread; its prominence in this 

respect suggests that cniht came to assume the function previously 

fulfilled by OE cempa. 

At the same time, however, there are notable instances in EME texts 

of the application of cniht and the related cnihtscipe to oontexts 9f 
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unequivocal spiritual combat. In a very short anonymous homily in 

BL 15 Cotton Vespasian A xxii, which has the rubrio Induits Uos 

Armaturam Dei, the homilist explains that man's three enemies are the 

devil, the world and the flesh, and outlines the need for spiritual 

combat: 

Pas pri fihteo agen eloen ileafful man 
alse longe se we iOese westen of pesser 
woruld wandrio. alse I'ri roaferes. }Jar 
for sede se bali iob. JJilicia est uita 
hominis super terram. Cnihtscipe is 
mannes lif upen eorbe. 

(1.10rris, OE Homilies I, 243) 

Compatible to this usage is a reference in the seventh part of the 

Ancrene Wisse to Christ the warrior at the Crucifixion; it comes 

towards the end of the lonG pa3saeB which explores the imagery of the 

soldier's shield: 

Efter kene cnihtes deao. me hongeo 
hehe ichirche his scheId on his 
mungunge. alswa is pis scheId. 1> 
is pe orucifix. iohirche i set i" 
swuch stude: per me hit sonest seo. 
forte panchen par bi 0 iasu cristes 
cnihtsclpe ~ he dude 0 rode. 

(Tollcien, Ancrene Wisse, 200) 

Further, in the Katherine Group life of Saint Katherine, the haBio-

graphsr narrates the fate of the olain bodies of the newly oonverted 

martyrs: 

4 
Comen cristene a niht 
7 nomen hare bodies, 
7 biburieden ham 
deorliche, as hit deh 
drihtines cnihtes. 

In the nearly contemporary .92.11e1'3i8 and Exodus, the narrator makes this 

pointed comment on Lucifer's falls 
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n, wuro he drake bat ear was knigt, 
n, wuro he mirc oat ear was ligt. 

(Arngart, Genesis & Exodus, 283-84) 

Again, in the late thirteenth century life of St. Ypolyt in the early 

South English Legendary, preserved in Oxford MS Bodleian Laud Misc 108 

the saint, in the manner of St. Hartin and of Guthlac, delivers this 

characteristic statement to the heathen emperor: 

5 
'Sir Aumperour', quath [pi~J holie man; 'for nou3ht pou • 

spext 60J 

For a newe kny]ht ich am bi-come: newe batayle to do; 
Godes kny3ht of heouene ich am: and a1 mi wille so is. 
pat ich in his batayle be: sone i-martred, i-wist. 

Finally, La)amon refers to St. Aueustine of Rome as God's soldier in 

his endeavour to convert the citizens of Dorchester, and styles him 

his cnihten, (Brook & Leslie, ~, 14790). 

Thus, while EMEl cniht has the primary function of denoting a secular 
6 

fighting man, and EME kempe, that of identifying spiritual soldiers, 

there is, in the application of cniht to contexts of spiritual warfare, 

some evidence that the two terms were considered to be interchangeable 

in any given context. The suitability of cniht for both spiritual and 

secular contexts is complemented by the application of kempe to physical 

fighting men. 

The identification of the Miles Christi by cniht is not a marked feature 

of El€ religious imagery. The instances I have located are far out-

weished by the more numerous applications of kempe; only in later ME 

texts, it seems, is cniht given more prominence in such contextL Even 

more uncharacteristic'is the use of kem~ in descriptions of secular 

fighting men, because it seem3 to be virtually confined to one text -

the Brut. 

554 



8 
La3amon makes use of cniht rouehly twice as often as he does kempe; 

the occurrences of the latter term are sufficiently numerous, however, 

as to warrant some attention. In the ~, kempe invariably describes 

a fighting man, as the followinG quotations illustrate: 

Calieula 

Longe a dai leste pat feht. per feol moni god cniht. 
Corineus com quecchen. 7 to him-seolfe que6. 
A-weei Corineus. Rere pu icoren kempa. 
Cuo nu pine strengba. 7 pina stepa main. 

Otho 

Long ilaste pat fipt. j~r fulle mani god cnipt. 
Corineus com scecky. and seide to him-seolue. 
Awac Corineus Nere pou icore kempe 
Cup nou pine strenepe. and pine mochele mihte. 

(Brook & Leslie, Brut, 769-12) 

From the same context: 

Calicuia 

Brutun 7 his kempan. 
7 in pera ilke uore. 
7 reI dai heo ramden. 

Otho 

heo driuen into pan castle. 
heo frelden of his i-ueren. 
7 resden to pan castle. 

Brutus and his kempes. hii driue in-to pan castle. 
and in pan ilke fore. hii fu[l]de of hire veres. 
and aIle dai hii remden and resden to pan castle. 

(Ibid., 11.839-41) 

In the account of king Belin's proeress towards Rome and its subsequent 

siege, comes this description: 

Calicuia 

Belin heom to leop. bi-foren 7 bi-hinden. 
):Jeo cnihtes weoren vnwepned. pa pe weene heom wes 3euebe. 
heo wenden to be on sikere. }'Oo Belin heom on sohte. 
Ne nomen heo nonne cniht quic. ah aIle heo heam aqualden. 
for nauede Belin nan cnihtc. pet he nres pere god kimppe. 
ne neauere nenne herd-swain. pat he ne fahte alse peine 
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Otho 

Bely[n] Jam leop to bi-fore and bi-hinde. 
Pe cnihtes weren on-wepned. po hii solde fihte. 
hii wende to beon •• kere. po Belyn king )am ••• hte. 
Ne nemen hii cwic nanne. ac aIle (h) •••• acwelde. 
for nadde Belin nanne cniht pat he nas pare kempe. 
ne neuere nanne sweyn ne cnaue. pat he nas wod in his lawe. 

(Ibid., 11.2819-24) 

From the context it is clear here that kimmpe designates a fighting 

man, and that the composition of 1.2823 shows the virtual synonymy of 

cniht and kimmpe, which is endorsed by the Otho reviser. 

In a later passage, La3amon relates what Vortigern learned of the 

arrival of Hengest and Horsa: 

CaliGu1a 

Vnder pan comen tiaende. to Vortiger pan kinge. 
pat ouer em weoren icumen. ewiOe selcuOe gumen. 
inne pere Temese. to londe heo weoren icummen. 
}?reo scipen gode. comen mid pan flode. 
preo hundred cnihten. alse hit weoren kinges. 
wiO-uten pan scipen-monnen. Fe weoren per wiD-innen. 

Otho 

Vnder pan com tydinge. to Vortiger pan kinge. 
pat ouer see weren icome. swipe selliche gomea • 
• • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • 
preo sipes gode i-come were mid pan flode 
par-on preo hundred cnihtes. alse hit were kempes • 
• • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • 

(Ibid., 11.6879-84) 

. 

Here again, the Otho scribe's substitution of kinges with kernpes in 
9 

1.6883 serves only to underline the synonymity of cnihtes and kempes. 

It is noticeable that E~~ kemmpe appears predominantly in the work of 

authors who may be said to have effected what amounts to a return to 

'English' sources in various ways. I have already called attention 

to the backward-looking tendency of the writers of the Katherine Group 
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lives of saints who, if occasionally excessively influenced by the 

form of Alfrician hagiography, would equally have been susceptible to 

the adoption of some part, at least, of the traditional lexis. 

La3amon's Brut also shows antiquarian and archaizing tendencies both 

in spelling and diction; in relation to both the First Continuation 

of the Peterborough Chronicle and the exemplar used by the scribe of 

the Caligula Brut, Eric Stanley has sUBgested that 

10 
the attempt to imitate the.Schriftsprache 
may have been the result of a deliberate 
wish to connect the new piece of English 
writing with the glory felt to belong to 
the traditions of England, to make it seem 
the latest link in a chain connecting the 
newest age with the achievements of English 
greatness before the Conquest. 

It is difficult to assess to what extent this tendency is relevant to 

the frequent use of kempe in the Brut to denote the secular fighting 

man, since the Otho scribe's revisions only rarely extend to the 

suppression of the terms; the excision of passages in the Otho MS 

where the corresponding portion~ of the Caligula ~ displa.y the use 

of kempe were probably effected for reasons other:than those relating 

to the presence of the term. Since both MSS are now thought to be of 
11 

roughly the same date, the retention of kem~ in the Otho MS argues 

that the term was not considered to be an example of archaic usage, 

but a natural ,component of poetic language of the late twelfth and 

early thirteenth centuries. The virtual confinement to the ~ of 

kempe in a secular sense may therefore be an accidental phenomenon, 

throwing unnecessary doubt on the term's applioability to secular con-

texts in EME texts in general. 

Nothwithstanding Orm's distinction between kemm:ee and cnihht, the 

weight of evidence, deriving both from OE hagiographic and homiletic 
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practice, and from La)amon's choice of vocabulary and other less 

emphatic instances of the term's secular usage, suggests that EI.m 

kempe, while it was favoured by writers presenting the figure of the 

Miles Christi, continued to function as a term expressive of secular 

warfare, and that its choice as a noun describing the soldier of 

Christ was determined as much by traditional literary practice as by 

its sustained usefulness in calline to mind distinctly non-spiritual 

modes of combat. 

Fihhtenn 

Unlike OE homilists and haBiographers, the verb most consistently 

employed by Orm to describe the spiritual soldier's engagement in 
12 

battle is fihhtenn. A marked feature of the OE evocations of spirit-

ual warfare was the conscious avoidance of this term. The ubiquity 

of feohtan, the most general and most readily available term in the 

lexis to denote armed struggle, in the Chronicle, the OE Orosius, the 

OE ~ and other texts dealine predominantly with secular warfare, 

was evidently influential in determining the choice of vocabulary in 

contexts of spiritual warfare. As a term indicative of overt martial 

activity, OE feohtan was passed over, with a high degree of consistency, 

in favour of OE camrian. Thoro ia no equivalent in the Ormulum to 

OE campian: the function of that term is fulfilled by his fihhtenn. 

As with the OE corpus, the incidence of EME fihten and related forms 

to contexts of secular strugele is widespread. The following ill us-

trations are representative of the term's primary function: 
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And pi ilcan geare se cyng Willelm gefeaht 
togeanes his sunu Rotbearde wibutan Norman
dige be anum castele, Gerbornea hatte. 1 
Se cyng Willelm waara pror gewundod 1 his 
hors ofslagen Fe he on smt, 7 eac his sunu 
Willelm weara pror gewundod 7 fela manna 
ofslagene. 

(Clark, Peterborough Chronicle, 1079) 

Fa comen hem togeanes pes kinges cnihtes 
of ealla pa casteles oa prorabuton wmron 
7 fuhton wia hem 7 aflemden hem 7 namen 
pone earl Waleram 7 Hugo Gerueises sunu 
7 Hugo of Mundford 7 fif 7 twenti oore 
cnihtes 7 brohton hem to pone kinge. 

(Ibid., 1124) 

On pis gmr com Dauid kine of Scotla~~ 
mid ormate fmrd to pis land; wolde winnan 
pis land. 1 Him com togrones Willelm eorl 
of Albamar, po pe king adde beteht EuorNic, 
7 tCe] other muez men mid feu men; 7 
fuhten wid hearn, 7 flemden Fe king mt te 
Standard, 7 sloghen suithe micel of his 
genge. 

(Ibid., 1138) 

From the Caligula MS of La)amon's ~, the following usages are also 

typical: 

Nu pohte Iulius Cezar. ah per he wes to vn-war; 
he pohte swa forO teon. mfter pere Temese; 
rouwen awa longe. pat he come to Landen; 
7 pmr heo wolden up faren. 7 fehten wia Bruttes: 

(Brook & Leslie, Brut, 3894-97) 

Fa seide Fe King Basian. £r ih wulle dmd beon; 
Wic>-innen seouen nihte. heo comen to pan fihte; 
biforen pere burh Eoue~vic. pat feht wes swiOe storlie; 
Pa heo scolden bezst fehten. fa flu)en a1 pa Pohtes; 
7 heo Basian pe king mid aIle bilmfden. 

(Ibid., 11.5308-312) 

P[is] iherden Arbur; aOslest kinge: 
7 nom his ane ferde. 7 pider-ward fusden: 
7 funde pene king Gillomar; Fe icumen wes to londe par. 
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Arbur him faht WiD; 
7 feolde Irisce men; 

7 nolda him 3iuen na grib. 
feond-liche to gru[nJden. 

(Ibid., 11.10887-891) 

In the Ormulum, flhhtenn is given a secular referent on two occasions; 

once in a passage already quoted, in which Herod's soldiers are des-

cribed as armed men To fihhtenn forr Fe lede (1.10226), and earlier, 

in the acoount of Herod's funeral, where it is said: 

7 swa mann barr patt fule lio 
Till prer he bedenn haffdeo' 
7 hise cnihhtess aIle immn 
Forp Jedenn wipp fa brere, 
Wipp here wrepenn aIle bun, 
Swa summ pe3) sholldenn fihhtenn. 

(11.8183-88) 

It is clear, therefore, that these phrases stand with others like 

To fihhtenn forr hiss hal13he folIo and To fihhtenn Annteorist onn3ffin 

(11.18130.8609) in the Ormulum, and that Orm makes no distinction 

between spiritual and seoular combat in his ohoice of verb to denote 

struggle. 

Not only does Orm's selection of fihhtenn in contexts of spiritual . 
oombat differ markedly from OE homiletic and hagiographic practice, 

the phrases, also, in which the term occurs betray no intention on his 

part to introduce qualificatory words or phrases which would have 

impeded the term's inherent seoular meaning. OE feohtan is a rarity 

in evocations of spiritual warfare in OE homi1iesl when it is employed, 

its overt secular appeal is invariably thwarted by its insertion 1n 

phrases of the type gastlica feohtan (Thorpe, CH 11.216). In contrast, 

in Orm's phrasing of spiritual fighting, such qualificatory terminology 

is conspicuously absent, as in: 



Forr patt he shollde fihhtenn 
Onn3ffin an drake ••• 

crisstene folIc 
Birrp fihhtenn )ron fa defell 

7 mfre fihhtenn )ron fa flrosh 

To fihhtenn )ren fa defell 

(11.1842-43) 

(11.11419-420) 

(1.11477) 

(11.12543, 19964) 

In such cases, of course, the nature of the struggle is never left 

in doubt; the specification of the Christians' opponents as the 

devil, the flesh and Antichrist confer an automatic spiritual identity 

on the struggle. It should be noted, however, that this identification 

is achieved through reliance on the overall context - for example, 

that of Christ's Temptation - and through supplying an overtly spiritual 

referent to fihhtenn. The force of the resulting metaphor rests on 

the interdependence of fihhtenn and, say, derell in 1.11419. These 

spiritual referents do not qualify the verb or serve to thwart ita 

secular meaning in the same way as g8stlice in £lfric's gastlice feohtan 

does; the absence of similar qualificatory terminology, together with 

the particular syntactic form of the phrases quoted above, ensure the 

free play of the physical, literal meaning of fihhtenn, and the meta-

phoric tension created by the phrases as a whole is a result of the 

very incongruity of the verb in such obviously spiritual contexts. 

Orm's method is, in this particular, virtually opposite to that adopted 

by OE homilists. 
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This more marked exploitation of secular nuance in Ormes martial 

vocabulary is underlined by ~vo other phrases in which fihhtenn 

figures prominently. In the Hativity homily, as has previously been 

noticed, it is said that Christ was made man: 

A1ls iff he 3mn Fe lape east 
\'Iip1' here wollde fihhtenn 

(11.3906-07 ) 

where Orm alludes to the figure of Christ as war leader, commanding 
14 

a body of fighting men. In a later piece, Orm preaches on the seven 

gifts of the Holy Spirit, of which the fourth is said to be: 

Strenncpe to fihhtenn stallwurrli3 
OnnJron fa fleshess lusstess 

(11.5519-20 ) 

In these two extracts, despite the references to Fe 1ape east and to 

fa flroshess lusstess, the inclusion of the phrase wiEr here and of 

sta11wurrli3 serve to reinforce, rather than detract from, the fund a-

mentally secular force of fihhtenn. 

Wmpenn 

Much the same tendency is apparent in arm's use of wwpenn. Most 

commonly in OE homilies, expressions of spiritual arming take the form 

of mid gastl1cum wmpnum (Skeat, LSS II.1l2; Thorpe,.91i 1I.2l8, 402), 

mid Godes wrepnunge (Thorpe, CII 1I.218; Skeat, ~ 1.416). A closer 

correspondence to the Pauline model occasionally produced phrases of 

the type mid om wmpnwn ryhtwisnesse (OE Cllra Pastoralis, 83), ~ 



rihtwis~ysse byrnan (Thorpe, CH II.2l8), Cristee byrnan (Skeat, ~ 

I.132), mid 1eohtes wrepnum (Thorpe, CH 1.604; Skeat, ~ 11.370). 

Very similar to this latter croup are some of Orm's characteristic 

phrases which reproduce fully the allegorical force of Paul's utterances 

in Ad Ephesios. These include: purrh clene lifess wmpenn (1.802), 

purrhsopfasst pi1dees wa:penn (1.4807), Jaln modi3h'essess wlBpenn 

(11.4565, 12509, 12375), W-h Brcd.i3neseess wrepenn (11.12496, 12355) 

and ffirrh rihh t Sod trowwpess wrepenn (1.18115). 

At the same time, there are a number of phrases 1n the Ormulum in which 

the nature of the weapon is either left unspecified, as in: 

stanndenn weI onn)ren 
Pe defell wipp swiI1c V/mpenn 

to wundenn uss 
Purrh pise prinne w@penn 

wi)?? a1l patt illke w:npenn 

(11.2785-86, 12311) 

(11.12308-309, 12315; 12321) 

(1.12323) 

or in which the excellent qualities of the weapon itself are stressed. 

-In this latter group figure the following: God wmpenn 3~n pe defell 

(1.2616), wmpenn god 7 stranB (1.4556), and the descriptions of Job ae 

one who was wa:pnedd weI (11.4768, 4806) and wmpnedd full weI (1.4787). 

Whereas, therefore, OE homilists were eager to superimpose qua1ificatory 

adjectives and adverbs on those elements of martial vooabu1ary which 

most readily associated with the secular model (elements which they 

avoided for the most part) - as in the case of feohtan and wepn, 

wmpnung - Orm's metaphorica1lancuage not only relies to a large extent 

on such terms, it also tends towards the realization, rather than the 

deflation, of their primary secular meanings. 
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7.2 The Defensive Aspect of the Miles Christi 

The consistency with which this shifting emphasis is maintained 

throughout the Ormulum gains support, also, from the nature and 

frequency of v.ocabulary which invests the Miles with a defensive role. 

I showed earlier that OE homilists and hagiographers exploited a 

'defensive' vocabula.ry which Vias both extensive and well-developed. 

In contradistinction, this aspect of the image in the Ormulum (and 

in other EME texts) has two outstanding characteristics: it is 

relatively undeveloped in the senso that very little emphasis is 

placed on this posture, and the frequency of 'defensive' vocabulary 

is thus small. Furthermore, such terminology indicative of a 

defensive stance is .as applicable and appropriate to secular ns to 

spiritual evocations of battle. 

~ 

The two verbs with the meaning 'to defend' used by Orm are shildenn 
15 

(11.3794, 3912, 11881) and weronn (11.1406, 5305, 13329). Uumerically, 

the small number of occurrences of these terms (1n a work in which 

the theme of spiritual combat is constantly in evidence) is consistent 

with the view that this aspect of the theme was not congenial to Ormes 

overall scheme. Also, it is YlOrth noting that, as far as the extant 

text allows one to judge, Orm relied equally on wereon as on shildenn 

to evoke this defensive stanco. OE Bcyldan is a term reocrved almost 

exclusivelY for overtly spiritua.l contexts and is, thus, the product 

of conscious selection. In compatible EME texts, the term is seen to 

retain this function. From the Cnrsor Mundi: 

16 
Seth was of his errand fain 
And sune com til his fader again. 
'Sun', he said, 'has fOU sped oght, 
Or has fOU ani mercy broeht?' 
'Sir, Cherubin, fa hali angel 



pat es yateward, pe crates wal, 
Sais it salnegh po warlds end, 
Ar pat oile Fe may be send, 
Thoro birth of a blisful child 
pat sal fra ham Fe werld schild. 

From the.Ancrene Wissel 

Pis scheId is i )euan us a3ein aHe 
temptatiuns. as laramie witneD: 
Dabis scutum cordis laborem tuum. 
nawt ane piS scheId ne schilt us from 
aIle uueles: ah deo )at mare. cruneo 
us in heouena. Scuto bone.uoluntatis. 

(Tolkien, Ancrene Wisse, 199) 

The homilist of the piece for Dominicff Tertia in Aduentu in Cambridge 

l~ B.14.52 prays on behalf of all men against the wiles of the devil: 

crist us parwib silde. and healde us 
rihte bileue. and elch man Fe hit 
haueo. and geue hine po Fe hit naueo 
nocht. 

(!lorris, OE Homilies II, 11) 

The presence of shildenn in the Orrnulum corresponds well with these 

occurrences. On the other hand, Orm's selection of werenn in the 

following phrases: 

Acc pu mihht wersnn po fra pe33m 
Furrh rihht lmfe 0 crista 

(11.1406-07) 

Pa birrp Fe stanndenn pmr onn)ron 
7 warenn cristess pewwoss 

To stanndenn 3mn po lape gast 
To werenn hiss lammbre 

(11.13328-329 ) 

demonstrates his willingness to intrude into his evocation of npiritual 
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warfare terminology which is typical of secular military strife. 

In addition to the habitual contexts in which OE werian, bewerian 

are found, the following should be considered: 

Pis iherden suggen Androceus. 7 he answerede pus: 
Vfuilen hit wes iseid. inne soo spol1e. 
pat moni mon deo muchel vuel. a1 his .vnbankes. 
Swa 10h moht nu neode. for muchere neode. 
Pe mon fe-poleo pat me hine wule for-don. pat ich telle 

. vnwis-dom. 
Fe whi'le he mmi rurh mni crrett. i compe hine werien. 

(Br09k & Leslie, ~, 11.4128-33) 

Ofte heo letten grund-hat lrod. gUden heom an heore 
hrofd. 

stockes 7 stanes. 7 strales hate. 
and swiOe weI heo wereden. po. walles of Rome. 

(Ibid., 11.2839-41) 

.Arour ismb Colgrim. climben to munten. 
bU3en to pan hulle. pa ouer Baben stondeo. 
7 Badulf beh him after. mid seoue pusend cnihtes. 
heopohten i pan hulle. hroh1iche at-standen. 
weorien heom mid wepnen. 1 Aro(ur) awmmmen. 

(Ibid., 11.10619-623) 

17 
tonne bead man ea1le witan to cynge. 7 
man ponne radan scolde hu man pisne eard 
werian sceolde. 

(Earle & Plummer, Saxon Chroniclos~ 
sa 1010 E) 

As with his selection of fihhtenn and walpenn, therefore, Orm's 

reliance on werenn to denote the concept of spiritual defence reprod-

uoes the force of similar statements in representative and typical 

secular analogues. 

If, in the persistent and unqualified use of the terms werenn, fihhtenn 

and wrepenn, Orm appears to have abandoned, consciously or otherwise, 

the formal discriminatory procedures which guided OE homilists and 



hagiographers, his retention of am scyldan in the form shildenn 

probably reflects the influence of previously established compositional 

practices. The point is made more pogently through reference totha 

first occurrence of shildenn in this passage on the significance of 

the angelic presence at the Uativi ty: 

Itt tacnepp patt he sonndapp hemm 
Inntill piss pessterrnesse 
To frofrenn pa. patt wakenn wel 
Onn.3mness lape gas tess 
7 stanndenn inn to shilden~ hemm. 

(11.3790-94) 

where the close proximity of, and firm causal relationship be~/een, 

the terms frofrenn and shildenn reproduces exactly the force of verbal 

association which, I have arcued, is present in the make-up of the 

word oluster in typical OE evociations of the image. Furthermore, 

on the analogy of the associative trends in OE writings, it is possible 

(though not demonstrable) that Orm's placement of frofrenn in certain 

contexts was sufficiently provocative as to arouse notions inherent 

in shildenn, as in: 

To frofrenn 7 to beldenn hemm 
To stanndenn 3mn pe defoll 

(Dedication, 11.231-38) 

To be1denn 7 to frofrenn fa 
•••••••••••••••••••••••••••• 
• • • • • • • • • • • • • • • • • • • • • • • • • • • • 
Acc whas itt iss patt \'IiI:pnedd iSB 
WiP? fulle trowwfe 0 crinte 

(11.669-18) 

In addition, these extracts roveal 'the presence of the collocntion 

To frofrenn 1 to belden.n which ro-appears, either 1n infinitive or 

in conjugated forms, in 11.662, 1780, 2746-47, 3345 and 3818. 1~e 



qualities of comfort and encouragement are said to come either from 

God or from his angels; the form, context and partial repetition 

in the phrase immediately calls to mind the OE collocation of frofer 1 
18 

fultum, to which Orm's phrase seems to correspond closely. As with 

frofer 1 fultum, Orm's To frofrenn 7 to beldenn is not integral to the 

verbal evocation of spiritual combat, although it can, as in the 

examples given above, add force to such statements. In 11.669-18, 

the close association of beldenn a.nd wcepnedd may be said to intru~e 

notions ordinarily associated with· physical fighting into the reception 

of the image. Orm's passace compares favourably with this extract 

from the .fu:!:U.: 

ah Androgeus. mr awoc. 1 ut of wude wende. 
7 al pat folc pe he lrodde. lude hit grmdde. 
bleowen here bement bolden heore beornes. 
7 heom toward wenden. on euere-elchen ende. 
Pis iherde pe king. Cassibelaune. 
iherde he pene mucelne drmm. 1 pene dune muchelne. 
he seide forO-rihtes. Wepneo sow cnihtes. 

(Brook & Leslie, Brut, 11.4305-11) 

which itself seeks to revivify the ethos upheld 'Oy these words of 
19 

Offa at the battle of Maldon: 

Nu ure }~oden lio 
eorl on earaan, us. is eallum pearf 
prot ure ceghwylc operne bylde 
wigan to wige, pa hwile Fe he wmpn mcege 
habban 7 healdan. 

(Gordon, Battle of Maldon, 11.232b-36a) 

The force of the coupling of frofrenn with beldenn in the Ormulum can 

also be gauged by observing that the latter term is occasionally 

paired with strenngenn; when the resulting word pair is inoerted into 

an evocation of spiritual strUGGle, the interaction of tormino1ofJ 

568 



produces a typically aggressive statement. Consider: 

Forr pild birrp ben wipE iwhillc mahht 
To beldenn itt 7 strennBenn, 
~wa fatt itt mu3he ben till uss 
God wmpenn }ren fa defell. 

(11.2613-16) 

in which the cumulative force of mahht, beldenn, etrenngenn and the 

phrase God wmpenn (stressing that the weapon is an excellent one, and 
. 

not divinely inspired) confer on ·t~e virtue of patience a positive, 

violent identity which is seemingly at variance with the passivity 

which informs it. 

Finally, attention should be drawn again to the most regularly 

emphasised component of the defensive posture - the ability of the 

Miles to stand firm, expressed by Orm by wippetanndenn and the phrase 

stanndenn onn3!n. As pointed out earlier, this detail is conferred 

with great frequency on the Miles Christi, who may thus be thought of 

as displaying the conventional attributes of passivity and cheerful 

suffering in order to achieve victory. On occasions, however, Ormes 

verbal synthesis places great stress on this interpretation of the 

metaphorical complex. The following extracts achieve the necessary 

metaphorical tension by contradicting the basic literal sense conveyed 

by the concept expressed in stan.ndenn 3!n I 

7 3ho wass full of strenncfa 7 mahht 
To stanndenn 3Wn fa defell; 
Forr 3ho tradd defell unnderrfot. 

( 11. 2 559-61 ) 

Forr par iss sett an operr ferrs 
Fatt speke?? off fa defell, 
Fatt godess pewwess gan onn himm 
7 tredenn hirnm wipp foto, 
Yurrh patt te33 stanndenn stallwurrpli3 
Jron all Fe defless wille. 

( 11.11943-948) 
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7 purrh patt tatt te laferrd crist 
Wippstod onn)Sn hiss wille, 
Swa patt he nollde malcenn brred, 
Swa summ he badd - off staness, 
Pmrpurrh Fe laferrd oferrcomm 
7 oferrtradd te defel1. 

(11.12488-493) 

The dominant metaphoric mode adopted by OE homilists takes the form 

of subverting and redirecting literal meaning in such a way that the 

resolution of paradox can only be achieved by transferring literal . 
meaning to spiritual intention. The process is often subtle, 

sophisticated, even cerebral. In contrast, the compositional trends 

displayed in the Ormulum may be said to be the product of a less 

sophisicated, untutored mind. In the above examples, literal meaning 

is not modified so muoh as oontradicted and replaced by a seoond 

literal proposition which serves only to intensify the overtly aggresa-

ive, violent attitudes throueh which the Milites Christi in the 

Ormulum are consistently presented. 

Generally speaking, therefore, it can be said that the defensive 

posture of those engaged in spiritual warfare in the Ormulum is little 

stressed; where suoh postures are evoked, furthermore, the particular 

verbal synthesis employed tends to undermine the defensive stance by 

throwing the weight of attention onto the potential or actual retalia-

tion through which victory must be achieved. In terms of the lexical 

identity conferred on the Miles Christi, this procedure results pre-

dominantly in the realization of the literal, secular bases of the 

metaphor. 

570 



7.3 The Aggressive Stance of the Miles Christi 

\ 

Sufficient prominence has now been given to the detail of the trea.ding 

down of enemies to show that its assimilation in the metaphor of 

spiritual struggle significantly modifies the traditional emphasis by 

proposing that spiritual victory comes about through the matching of 
I 

force with force, by entering tnto conflict as keenly as devilish 

enemies. Other aspects of Ormes chosen word cluster support this 

changed emphasis, such as the unqualified use of fihhtenn and wropenn. 

In this section, I want to identify other compatible components 1n 

the 'lexical sphere' and to show how and with what effect they operate. 

Winnenn is a commonly employed verb in the Ormulum; very often, it 

carries the sense of 'to gain, to get possession of', as in the phrases 

To winnenn heffness blisse, To winnenn criAtess are, which abound in 

contexts in which spiritual stru~131e is not evoked and in which, there-

fore, winnenn cannot be said to have been used with the intention of 

exploiting the term's natural necular appropriation. 

At the same time, however, the secular, military nuances of winnen were 

appropriated by Orm·and made to interact with nnd extend the force of 

other compatible terms. In the following extracts, winnenn has the 

sense of 'to get by fightine, to win dominance over'. 

was: 

fa firrate mann 
~att brohhte word onn erpa, 
Patt mannkinn shollde nowonn ben 
Utlesedd fra fa defell, 
7 winnenn heffness kinedom 
Purrhclene lifess wropenn. 
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John the Baptist 



~USS cunnepp he to wundenn USB 
Yurrh pise prinne wmpenn, 
7 tUBS he wile winnenn usa 
Till himm wipp swilllce wropenn, 
All aIls he wann eve 7 ~dnm 
I paradisess riche; 
7 all swa wollde winnenn crist 
Furrh pise prinne wropenn, 
All aIls he wann eve 7 adam 
3iff putt he mihhte spedenn. 
7 her icc wile shalWenn 3uw 
Whatt gate he wann hemm baps, 
Whatt gate he wann eve 7 adam 
Furrh pise frinna wmpenn, 
7 ec hu crist himm oferrcomm 
Wipp all patt illke wrepenn~ 

(11.12308-323) 

Essentially in these passages, it is the firm causal link established 

between winnenn and wmpenn which shapes the semantic range of the verb. 

Through its interaction with other terms, this semantic range of winnenn 

is more firmly delineated. Consider this passage from the exposition 

of the prayorn in the Pater Ronter: 

Fe sexte be de patt mann bitt 
Uppo pe paterr nossterr 
Patt iss, patt godd no pole nohht 
Ne pafe lape gastess 
To winnenn oferrhannd off uss 
Purrh here lape wiless; 
Forr whase winner? oforrhannd 
7 si3e off lape gas tess 
He shall ben crunedd purrh drihhtin 
Inn eche lifess blisse. 

(11. 5454-63 ) 

In this case, it is the pointed repetition of oferrhannd and the 

pairing of oferrhannd and si~ which help shape the particular emphasis 

imparted by the use of winnenn and which together characterize the 

spiritual Victory as one which is actively fought for and achieved. 

The point 1s underlined by other contexts 1n which the distinctive 

pairing of oferrhannd and ~ io inteerated into statemont of spiritual 
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overcoming. Christ submitted to temptation, it 1s said: 

Forr patt he wollde sh~venn swa 
All mannkinn purrh hiss bisne 
Hu cristess hird - cristenne folIc 
Birr? fihhtenn )ren Fe defell, 
To winnenn si)e 1 oferrhannd 
Off himm purrh cristess hellpe. 

(11.11411-422 ) 

The spiritual lesson for mankind is clear: 

1 a33 uss birrde ben forrlisst 
Affterr Fe blisse off heffne, 
1 mfre fihh tenn ,3nm 1'0 flmoh 
1 )an Fe flreshess lusstess. 
Fa mihhte we pe lara gast 
Wi pps ta.nndenn 7 wi }/]?SeGBenn, 
1 winnenn si,3e 1 oferrhannd 
Off himm wiPf cristess hellpe. 

(11.11475-482 ) 

In this last extract, Ormes method corresponds closely to that adopted 

by OE writers since the para.dox which is presented is that of caining 
21 

victory through standing firm. Yet, at the same time, the cumulative 

effect of the chosen terms creates a statement in every way commensurate 

with conventional battle description. In addition to the presence of 

winnenn, ~ and flhhtenn, the semantic force of oferrhannd should 

not be passed over. El.lE ofet'rhnnnd is a Scandinavian loanl,ooword, and 

like many other terms in this category, it relates to the activities 
22 

of warfare. Other instances of the term in EME writings are rare; 

the two that I have been able to locate appear in contexts descriptive 

of secular warfare. First, from the ~: 

7 heo to-gadere comen. vppen ane watere. 
pat water hatte Stoure. pat feiht was swiOe sturne. 
inne Deorsete. Lecrin deaD pelede. 
on arwe him com to heorte. tInt he adun halde. 
per he wes feie. 7 muchel of his ferde. 
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7 fa quike men at-flowen. 1 muchel fleam makeden. 
Guendoleine hrefde fa vfere hondo 7 iahnede hire 
al pis land. 

(Brook & Leslie, Brut, 11.1236-42) -
From the later Chronicle of Robert of Gloucester comes this assessment 

of earl Cole's fighting prowess: 

23 
Fer wex a gret worre. & pat hi! smite bataile. 
& Fe erl cole slou pen king. & po he adde pun ouer hondo 
King he let him crollni. here of pis land. 

The only other occurrence of the doublet oferrhannd 7 si3e in the 

Ormulum appears in this explanation of the name of Nicodemus: 

1 ec forrpi patt nicodcm 
Onn ennglissh spIDche tacne})p 
Patt lede patt iss si33efasst, 
He wass forr to bitacnenn 
Patt lott off issramle ped 
r>att turrnedd wass till criste 
Furrh fulluhht 7 purrh crisstennndom, 
1 purrh Fe rihhte lmfe, 
7 all forrwarrp 7 oferrcomm 
Furrh oferrhannd 7 si3e 
All werelldshipess lufe 1 lusst 
7 all erplike sellpe. 

As with winnenn, fihhtenn, wippotnnndenn, the word pair is also given 

a firm causal link with oferrcumenn, and is thus seen to be an 

important component in Orm's adopted lexical sphere. 

The marked tendency in the Ormulum to reproduce, in statements of 

spiri tual overcoming, a wide ranc:e of vocabulary found to be equally 

congenial to straightforward accoLmts of secular strife is further 

underlined by the verbal ingredients in one passage in which fihhtenn 

and oferrcumenn interact. It comes from the homily on the Temptation: 
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Patt godess enngless nmrenn nohht 
Abutenn ure laferrd 
Inn all patt time patt he wass 
Inn orresst 3mn fa defell, 
Patt wass, all aIls hiss wille wass, 
Forr patt he wollde shrewenn, 
Patt himm nass rihht nan ned till himm 
To fihhtenn 3aJn fa defell, 
Forr patt he mihhte himm sellf inoh 
Wipputenn enngless hellpe 
All pwerrt ut oferrcumenn himm 

(11.12536-547 ) 

. 
The presence of orresst to describe the contest between Christ and 

the devil calls for some comment. Like oferrhannd, orresst is a 

Scandinavian loan-word, and is similarly a part of the imported word 
24 

store which relates to warfare. Stratmann's Middle En~lish Dictionarl 

and the OED cite only two occurrences of the term; this is one, and 

the other, from the Peterborough Chronicle, appears in this passage: 

And on Octabas Epyphanie wms se cyng 
7 ealle his witan on Searbyrig. p~ 
beteah Gosfrei Bainard ~illelm of Ou, 
pes cynges ma>.g, pet he heafde 
gebeon on pes cynges swicdome, 7 hit 
him on gefeaht 7 hine on orreste ofercom. 

(Clark, Peterborough Chronicle, sa 1096) 

In a note, the editor draws attention to the annalist's use of orreste 

and interprets it as a reference to a 'judicial duel'. (Ibid., p.83). 

The legalistic sense which the term evidently possessed may account, 

in part, for the paucity of occurrences. On the other hand, it should 

not obscure the fact that what is being referred to is supervised hand 
25 

to hand fighting. Clark cites Doris Stenton's English Justice as 

'authority for maintaining that trial by battle was a Norman innovation, 

and Stenton, in turn, refers to this extract from the laws promulgated 

by William I: 

575 



Decretum est etiam ibi, ut, si Franoigena 
appellauerit Anglum de periurio aut 
mordro furto homioidio, ran, quod Ang+i 
dicunt apertam rapinam, que negari non 
potest, Anglus se defendut per quod meliuB 
uoluerit aut iudicio ferri aut duello 

(Liebermann, Gesetze, 1.487) 

The inference to be drawn from these extracts is that Etm orreste 

adequately covers the meaning intended by Latin duellum. But orreste 
I 

was not the only term deemed appropriate for such a translation. . 
Two glosses in DL MS Cotton Tiberius A iii, of eleventh century date, 

give gefeohtes as a translation for duel1i (Wright & Wulcker, 

Vocabularies, 1.388, 532). The reliability of such lexical choice 

is supported, furthermore, by the form in which the statement in the 

Chronicle is made: 7 hit him on gefeaht 7 hine on orreste ofercom. 

It consists of two clauses almost identical in syntax which leads to 

the inference that the phrases on gefeaht and on orreste are, if not 

synonymous, at least complementary, and that the intended sense of 
26 

orreste is determined in large measure by that provided by gefeaht. 

It should also be noted that the collocation of terms gefeaht, orreste 

and ofercom in the Chronicle account of trial by battle is reproduced 

exactly by Orm in his assessment of Christ's victory over the devil at 

the Temptation (orresst, 1.12539, To f1hhtenn, 1.12543, oferrcumenn, 

1.12546).. In terms of the la~uage which Orm has chosen, therefore, 

it in the secular analogue of fighting with weapons at close quarters 
27 

which is invoked in the assessment of spiritual overcoming. 

Finally, I want to draw attenticn to some usages of cwellenn (OE cwel1an), . 

'to kill, destroy' in the ~rmulum, to show its occasional assimilation 

into the metaphor of spiritual overcoming, and to assess its function 

therein. OE cwellan and IDlE ~ent ncw(gu)ellen are terms of very 

. ' 



frequent occurrence which are invariably used to state that a person 

has been put to death or has, in Dome other way, lost his life. The 

suitability of the term to describe events whioh take plaoe on the 
28 

battlefield can be inferred from its many ocourrences in the ~. 

Among them figure: 

for mid ure wepnen heora kun. we aqueald habbeo. 
mid ure honden. monie pusende. 

(Brook & Leslie, ~, 11.489-90). 

Ne nomen heo nonne cniht qUie. ah al1e heo heom aqualden. 
for nauede Delin nan oniht~. pat he nms pare god kimppe. 
ne neauere nenne herd-swein. pat he ne fahte alae pain. 
ne nreuer nrenne hird-cnaue. pat he nas wod on his laje. 
Pat faht bi-gon at mid-niht ••• 

(Ibid., 11.2822-26) 

The Peterborough Chroniole annalist uses it on one oooasion to describe 

the effects of a natural disaster: 

7 swa roycel ungelimp on wrede runge swa 
man naht mOeliee gepenoean ne mreg -
swa stor punring 7 lregt wes swa pet hit 
acwea1de manige men. 

(Clark, Peterborough Chroniclo, sa, 1085) 

Orm uses the term most often when speaking of Herod's intention to 
29 

kill the child Jesus, and of Christ's death on the cross. In these 

and other ocourrences from contemporary EME texts, the term is restrioted 

to statements of the taking of human life. Even in the case of the 

Crucifixion, it is the death of Christ as man which is alluded to, as 

this explanation from the Ormulum makes olear: 

Mann mihhte himm fon 7 pinonn 
Wipp hat 7 kald, wipp nesshe 7 harrd, 
Wi pp pine off priss t 7 llltnngerr, 
7 cwellenn himm mann mihhto weI 
Inn ure mennisscnesse. 

(11.3133-31) 
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The inapplicability of the concept denoted by cwellenn to spiritual 

beings is immediately stated in plain terms by Orml 

••• mann ne ma33 nohht enngell sen 
Ne takenn himm ne bindenn, 
Ne pinenn himm, ne cwellen himrn, 
Forr he no de39P? nmfre. 

(11.3740-43) 

It is therefore interesting to observe that cwellenn is incorporated 

by arm on occasions into contexts ~ealing with spiritual overcoming 

and with spiritual death. In other words, the term is given an 

arresting metaphorical function, as in these verses taken from Orm's 

exposition of the ninth commandment: 

Fe ni3hennde wass sett purrh godd 
Acc all forr pine nede, 
Yatt tu nan opsrr mannas wif 
Ne 3erne nohht to neh3henn 
Wip? unnclrennessess fule Iusst, 
To filenn ~wa 3unnc_ba}~; 
Forr baps gi1ltenn gri~neli3, 
3ift itt 3unnc bapo likepp, 
7 baps shrodenn swa fra godd, 
7 cwellenn 3Unnkerr sawless. 

( 11. 4488-97 ) 

Again, the exploitation of the basic meaning of cwellenn is 6imilarly 

evidenced by another reference to spiritual life and death: 

7 3iff patt tu pin flmohoas will 
7 hire fule lusstess 
Wippstanndesst purrhutlike weI 
7 cwennkesst weI 7 cwellesst, 
Fa slast tu awa pin n3henn flmsh 
7 hire fu1e wille. 

(11.6748-53) 

in which the presence of wil:ipstanntlesst and owennkesst (occllsionally 

coupled with the phrase tredsnn dun1° effectively oall to mind other, 
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more regularly used terms in evocations of spiritual combat. 

Perhaps the mos~ striking application of cwellenn to such contexts 

is to be found in Orm's interpretation of the name of the archangel 

Michael: 

Fatt name wass sett purrh godd, 
Forr patt he shollde fihhtenn 
Onn,3ren an drake 7 cwellenn himm 
Purrh hefennlike mahhte; 
7 tatt wass don forr patt itt use 
Full weI bi tacnenn sl~ollde, 
Fatt Bodess sune shollds weI 
Fe defell oferrswifenn. 

( 11.1841-48) 

The typological assooiation of L!ichael's overpowering of the dragon 

a.nd Christ's victory ovor the devil is based ultimately on Apocalypsis 

XII.4ff: 

et draco stetit ante mulierem, quae 
erat partitura: ut cum peperisset, 
fi1ium eius devorare ••••••••••••••• 
• • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • 
Et factum est prae1ium macnum in 
caelo: Michael et aneli eius prae1ia
bantur cum dracone, et draco pugnabat, 
et angelis eius •••••••••••••••••••• 
Et proiectus est draco ille magnus, 
serpens antiquus, qui vocatur 
diabolus, et Satanas, qui seducit 
universum orbem •••••••••••••••••••• 
Et ipsi vicerunt eum propter 
sanguinem Agni. 

The defeat of the dragon is thus the first defeat of Satan and is 

typologically linked to tho Tsmr>to.tion, Cruoifixion and JIarrowing of 

Hell, the three principal occasions on which Christ in hit! l1fetwle 

was victorious over the devil. The encounter as presented in the 

Ormulum is therefore a spiritual contest - the antagonists are spiritual 
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beings. The intrusion of cwellenn into this context serves once 

again to modify the traditionally accepted nature of spiritual war-

fare by making a substantial appeal, through the seleotion of 
31 

approriate terminology, to a oocular, physical analogue. 

Thus, the trends inherent in Orm's disposition of vocabulary redolent 

of defence are fully realized in the more sustained emphasis on the 

vigorous retaliatory role of the Miles Christi. Both through the . 
• 

consistent 'selection of individual. terms (many of which are evidenced 

in compatible OE texts) and in the patterns of interaotion established 

for the range of terminology as a whole, the dominant metaphorio mode 

is revealed as one which tends to realize, rather than subvert, the 

potential of the seoular model. 

7.4 OE Oferswipan and E!.1E Ofercumen 

The trends established so far for Orm's lexioal choices in the present-

ation of the Miles Christi ficure, and the modifications with which 

the figure is thus invested, are fully endorsed by a study of the small 

number of verbs denoting overcoming in the Ormulum and in other E1~ 

writings. It is as well to recall here the conclusions deduced from 

the discussion of OE verbs denoting overcoming in chapter four. or 
the numerous verbs which could be oaid to express adequately the oon

oept of overcoming, it is oferswihan which is most consistently 

selected to fulfil that function in spiritual oontexts. Several other 

terms, notably oferouman, oferwinnan and oferdrifan were evidently 



deemed appropriate in these contexts, yet were passed over, consist-

ently, in favour of oferswipqn. The primaoy of oferswipan was 

accounted for in terms of its effectiveness in that, of all the terms 

chosen in any given evocation of spiritual warfare, it alone was 

possessed of the precise semantio range with which to reveal the 

nature of spiritual overeomine. In short, it 1a because the conoept 

conveyed by oferswipan was so inappropriate to military contexts that 

it commanded such a central place in conventional verbal synthesis • . 
In EME homilies and saints' lives, the theme of spiritual warfare and 

the figure of the Miles Christi continue to be vigorously exploited; 

the mode of expression, while incorporating much of the imagistio 

content in Paul's Ad Ephesios, betrays, in its range of favoured terms, 

a generally high degree of compatibility to the 'articulated lexical 

sphere' common to established compositional practices in OD writings. 

It is thus of interest to observe that OE oferswiPan in the EME form 

* of ofer(ouer)swil>en is not evidenced by any surviving texts. 1be 

verb which is seen to operate in oontexts of spiritual overcoming in 

El.!E wri tings (where OE texts wonId normally have had oferswipan) is 

ofercumen. In view of the importanoe claimed for oferswipan in 

evocations of spiritial warfa.re, the apparent fulfillment of the term's 

function by Elm oferoumen deserves some comment. 

There is an observable prooess of substitution of ofercumen for 

oferswipan, evidenced mainly by twelfth century copies of OE texts. 

On the basis of this evidence, it is possible to aay that ofcrswHan 

is no longer deemed appropriate in evooations of spiritual wa.rfare 
32 

after about 1150, and that tho rejection of the term was effeoted by 

lexical disorimination which ha.o an importance for the assessment of 
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the function of ofercumen in EllE roligious writings. 

In representative OE texts, it has been shown that oferswipan and 

ofercuman occasionally fulfil the same function in contexts of spiritual 
33 

combat. Other instances can bo adduced. In the late ninth century 

translation of Gregory's Cur~ Pa,storal1s, Latin dominatur, quoted 

from Proverbia XVI.32, is translated by the word pair ofercyma 7 gewylt 

(OE Gura Pastoralis, 218); at the same time, it is instructive to . 

recall that Latin dominabuntllr of I:s.48.15 is glossed by OE ofersw'ip~ 

in the Salisbury Psalter gloss, dated roughly to 1100. ilia close 

proximity of meaning of the ~vo terms is likewise highlighted by this 

extract from Verceni Homily XV which deals with the apocryphal battle 

between angels and devils immediately prior to the Last Judgement: 

7 ponne oa englns ofor-GwiOaa Oa. 
werigdan gastas 7 hie })onne mid 
ealle ofer-cumao. 

(Forster, Codex. 125) 

where the homilist's source (as printed by Forster) furnishes no 

strictly compatible phrase. TIle several English translations of the 

Evaneelium Nicodemi are, again, equally instructive. Christ's IIarrow-

ing of Hell forces the devils to recognize their impotenoe, announoed 

by them with the words Vict! sumus a te (Vaillant, Evangile de Nicodeme,-

69). The late eleventh century OE translation in Cambridge MS Univ. 

Lib. Ii.H.ll responds with: \'10 nyndon fram pe oferswy0do (IIulme, OE 

Gospel of Nicodemus, 5(4); tho text in BL MS Cotton Vitellius A xv 

is a twelfth century copy of the Co.mbridge text, or of one similar to 

it, and the corresponding passaGe roadsl We sindon fram 1)6 of erA wi Ole 

(Ibid., 5(5). Comparison with tho independent version in the early 

twelfth century BL 16 Cotton Vespasian D xiv reveals a significant 
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addition. Latin Victi sumus a te is there translated by nu we eynden 

ealle oferswibene and ofercumene. (Warner, Homilies, 86). 

The trend displayed here is fully realized in other instances of 

twelfth century lexical choice. £lfric's homily on loan. XVI.16-22, 

preserved in Cambridge MS Trinity] 15.34 offers instruction on the 

institution of the Church as the Bride of Christ, and states its 

efficacy in suppressing sin in this passage: 

•••• heo mfre sceal winnan wi5 5a unpeawas 
and wio oa heafodleahtras her on pissum life. 
Ao penne heo oferwino fa gewitendlican geswinc 
and Fa leahtras oferoymo J~h Cristes sylfes fultum, 
ponne ne gemuno heo hire modes biternysse, 
gif.heo fa gastlioan cild gode acennan mIDg. 

(Assmann, Homilies, 76-77) 

Oferwino, in the phrase ponne heo oferwino, is the term Alfric originally 

seleoted; Assmann's apparatus shows, however, that the element -winb 

had been partially erased by a twelfth or thirteenth century reviser 
34 

and replaced by -cumao. Like oferswipan, oferwinnan was often selected 

by OE writers to denote the concept of spiritual overooming and, as 

with oferswipan, it has here been rejected by the later reviser and 

replaced by ofercumao. 

The best evidence for the substitution of ofercumen for ofersw:ipan is 

found in another £lfrician piece. The Sarmo de Memoria Sanctorl~ 

(Skeat, ~ I.336-62) 1s extant in three MSS: Cotton Julius E vii, 

of the eleventh century, which Skeat used as the basis of his edition 

of the Lives of Saints; Cambridce L5 CCC 303. of early twelfth century 

date, and Cambridge MS Univ. Lib. I1.1.33, of slightly lat~r date. 

Part of the text printed by Skeat (11.267-381) is incorporated into a 

composite piece entitled De Octo Vitiis et de Duodecim AbuAivis GraduG 

in Cambridge A~ cce 17A of the carly eleventh century. This text is 
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printed by Morris, OE Homilies, Appendix II. Among the later copies 

of this piece, the most interesting appears in Lambeth Palace MS 481, 

written in the late twelfth century. It is clear both from the com-

posite nature of the homily and from the fact that the Lambeth version 

is virtually identical to the homily in MS COCC 118, that the Lambeth 

scribe had access to an already complete compilation such as is found 

in MS ccce 178. 

The early stage of construction of this piece is found in thi~ Cambridge 

MS where the ~frician borrowines are transcribed without omission, 

addition or modification. The extracted portion of Sermo de Memoria 

Sanctorurn deals with the eicht deadly sins and how they can be suppressed. 

The AUfrician statements I want to draw attention to are these: 

Nu syndon eahta heafod-m~nu. On magan ofer-swioan 
pas fore-sredan deoflu. 

panne mmg he oferswiban swa oa gyfernysae 

panne bib ofer-swybed S'Ya eac sea galnyss 

we see alan mid geqylde oferswyoan pet yrre 

panne bio sea Ilnrotny~e 
mid ealle ofer-sWYOed mid ururn geqylde 

bonne mage we ofer-swyoan l'a asolcennysse 
swa 

(Skeat, LSS 1.358 
11.312-13) • 

(Ibid., 1.320) 

(Ibid., 1.325) 

(Ibid., 1.344) 

(Ibid., 11.354-55) 

(Ibid., 1.359) 

Nu ee habbao gehyred. hu pas halgan megnu 
oferswyoap oa leahtras. }~ deofol besmwo on us, 
and Bif we neUna hi ofer-swioo.n. hi besencab us on helle. 
We magon rurh godes fylst oa feondlican leahtras 
mid gecampe ofer-winnan. r,if Vie cenlice feohta(). 

(Ibid" 11.375-79) 

In the Lambeth homily, the corresponding statements appear as follows: 



Nu beob. viii. heafod mihtan. fa ma,3en 
ouercumen aUe pas sunnan purh drihtnes 
fultum. 

penne mei he ouercuman swn ya 3iue(r)nesse. 

l~nne bib ouercumen swa eo Fa fule galnesse 

and we sculen mid ipulde ouercuman fa wreooe 

penne bio pa ufele sarinesse mid aIle ouer
c~~an mid ure gode ipulde. 

penne ma3e we swa ouercumen fa slauOe. 

nu 3e habbeb iherd hu pes halie mihten 
ouercumao fa sunnan deousl bisaweo 
on us. and 3if we nelleo heom ouercuman. 
hi bisencheo us on helle. [WJe ma3en 0lrh 
godes fulste fa fondliche sunnan mid 
icompe ouercuman. 3if we kenliche fehtao. 

(Morris, OE Homilies I, 
103.36-105.2) 

(Ibid., 105.6-7) 

(Ibid., 105.10-11) 

(Ibid., 105.25-26) 

(Ibid., 105.35-36) 

(Ibid., 107.2) 

(Ibid., 107.16-20) 

It is clear, then, that on ei@lt oocasions on whioh the Lambeth scribe 

met with 6ferRwipan, he substituted ouercumen; he also rejected ofer-

winnan in favour of ouercumen. This lengthy and consistent inSight 

into late twelfth century lexical pra.ctice wholly endorses the trend 
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displayed in the texts discu8se(1 earlier. The very close correspondence 

between the OE terms oferswipan and oferouman, together with the dis

appearance of oferswipan in ~.m vritinss and its attendant replacement 

by ouercumen may be said to be indicative of a prooess of semantic 

transfer in which the precise semantic range and effeotiveness generated 

by oferswipan was successfully adopted by OE oferouman and thereafter 

perpetuated by EME ouercumen. Such a BUl1,gestion would be tenable if 

it were deruonstrable that ETlm ouarcumen was a8 rigorously reoerved 

for contexts of spiritual overcoming as OE oferswipan (and, for the 

most part, OE ofercuman) had been. In fact, precisely the opposite 

condition pertains. While EME ouerCllmen is virtually the only verb 

consistently selected to express the concept of spiritual overcoming, 

it is equally widespread in, and therefore typical of, oontemporary 

conventional battle description. 
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In common with the Ormulum, tho following texts display the appropriat-

ion of ouercumen to denote spiritual viotory: 

Saint Katherine, 11. 132, 418, 560, 803, 959, 967, 1125, 1231. 

Seinte Marharete, 

Seinte Iuliene, 

Genesis & Exodus, 

Ancrene Wisse, 

Balfour, Homilies, 

2.7; 4.4; 
32.28, 30; 

1.525· 

1.2108. 

16.19; 22.30; 26.18; 
36.12. 

101, 102, 191, 199, 202. 

102. 
" 

Morris, OE Homilies II, 193. 

30.19; 

In judging the effects of such usaees, it should be noted that EME 

ouercumen was conside'red to be entirely appropriate to descriptions 

of conventional warfare. Examples of the term's application to these 

contexts include: 

Brut, 11. 2761, 5626, 5854, 6368, 8220, 13629, etc. 

Saint Katheri.ne, 1.15. 

Earle & Plummer, Saxon Chronicles sa. 44H (F). 

Clark, Peterborough Chronicle, sa. 1070, 1096. 

Owl & Nightingale, 1.1198. 

On the basis of this evidenoe, it must be said that EAm ouerctwen 

acquired a much wider range of meaning than its OE antecedent poasessedl 

its selection for statements of spiritual overooming cannot, therefore, 

be based on considerations which previously had determined the primacy 

of oferswikan in OE writings. As with many other elements of Orm's 

chosen 'lexical sphere', oferrotwenn has two outstanding character-

istics: it is consistently appropriated for statements of spiritual 

overcoming and, in contemporary historical and pseudo-historical 



writings, it has a prominent place in desoriptions of straightforward 

military victory. In the seleotion of individual terms and in their 

oolleotive interaotion within the artioulated lexical sphere, the 

lexical identity of arm's Milites Christi is greatly influenced by 

that of their secular counterparts, in a way studiously avoided by OE 

wri terse 

Given the centrality of am oferswipan to statements of spiritual 

victory, and the numerous examples. of its application, it is worth 

asking how such an indispensable term could have disappeared so 

abruptly from literary language. The most straightforward explanation 

would maintain that, during a period of accelerated linguistic change, 

a period of apparent decline in literary production in the vernacular 

which also witnessed the marked influence of AN language and genre, 

some terms - especially those with specialized semantic functions -

would inevitably have been discarded because they were no longer fully 

understood. Such an explanation, in conjunction with the caveat that 

~any EME texts have not survived to the present day, may be thought to 

account adequately for the total absence of oferswiJ::an. 

On the other hand, some consideration should be given to the suggestion 

that oferswipan was intentionally discarded because it was recognized 

. to be wholly inappropriate to E1.lE Vlri ters in their presentation of the 

theme of spiritual warfare. OE oferswi1zcill, though a very common term, 

possessed a distinctive and highly specialized meaning. It was con

sidered to be effective in the eGtublished OE conception of spiritual 

warfare because it actively repudiated the controlled mnrtinl analogies 

generated by other frequently employed terms in the choacm word cluster. 

OE ofersVliJ:an, it may fairly be snln, had the cnpacity (an no other 



verb had) of encapsulating neatly the range of nuance conveyed by 

phrases of the type: mid gastlican wropnum" pes byrnan ryhtwls,!!Ysses. 

In short, it brought to realization the potential meaning of the 

formal qualification imposed on terms possessing natural martial 

associations. OE'ofersw~ was, then, wholly appropriate to, and 

compatible with, the tendency expressed by other terms and phrases 

conventionally invoked in descriptions of spiritual combat. For 

precisely this reason, therefore, it must be assumed to have been 

equally inappropriate to a word cluster made up predominantly of 

markedly unqualified terms like fihhtenn, WIDpenn, winnen, ~, oferr-

hannd and tredenn dun. nle tendency expressed by these terms corres-

ponds firmly with notions inherent in secular martial activity, and, 

thus demanded a complementary verb denoting overcoming. Oferswi}'an 

could not have been that verb, and these considerations may, partially 

at least, have a bearing on the absence of the term from EME literary 

language. 

Finally, in connection with oferswi]?an and oferrcumenn, I want to 

draw attention to two short pasnaGes 1n the Ormulum which may prove 

to be of particular importance for the present discussion. The 

passages both form part of the same context in which Orm expounds on 

the significance of the names Hichael, Raphael and Gabriel. Of 

Michael he says: 

Forr michael bitacnepp uss, 
Affterr patt ico_ma::D eeceenn, 
Vlhi11c iss wi pp godd a1l efennlic 
Onn aIle k1nne mahhte, 
lass nani ping patt mU3he ben 
Wipp godd off efenn mahhto; 
Patt name wass hirrun sett purrh godd, 
Forr patt he shoIlds fihhtonn 
Onn3<Bn an drake 7 cwollonn himm 
l'urrh hefennlike mahhte, 
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7 tatt wass don forr patt itt uss 
Full weI bitacnenn shollds 
Patt godess sune shollds weI 
Fe defell oferrswifenn. 

(11.1835-48) 

A similar significance is attached to Gabriel's name: 

7 gabrirel bitacnepp uss 
Onn ennglissh - godess strenncpe, 
7 swa wass he nemmnedd purrh godd, 
Forr patt itt tacnenn shollde, 
Patt himm wass sett purrh drihhtin godd 
To kipenn 7 to shrewenn 
Till zacari)e godess prest, 
7 ec till sannte mar)O, 
Fatt godess sune iasu crist, 
Furrh goddcunnde strenncpe, 
Uss shollde inn ure mennisscle33C 
Fe defell oferrswifenn. 

(11.1873-84) 

The passages highlight the verb oferrAwifenn in statements announcing 

the defeat of the devil. The term is otherwise unrecorded. 

White-Holt gloss the term 'to overpower, to subdue', on the partial 

analogy of MHG flveiban, ON ~fja and Frankish ouusibcn cba. OED, 

on the other hand, derives t~le term from the conjunction of the inten-

sifying prefix ofer- with OE swifan, 'to resolve, to sweep, wenda 

intervene', cognate with on svifa. The contexte clearly demand that 

the term should possess the meaning 'to overcome, to overpower', as 

suggested both by White-Holt and by ~. Of the oognates, ON svifa 

and OE ~~ seem most appropriate both in orthographic form and 

potential suitability to meaninG, yet only with difficulty does the 

conjunction of the prefix !2!E:£.- with either ON svifa or OE owifan 

produce a term possessed of the meaning the oontexts demand. If 

Orm's oferrswifenn is a coininG based on the application of ~-

to swifan / svifa, the meaninG 'to overcome, to overpower', could only 



be deduced from it by a puroly motaphorio interpretation which io, for 

the most part, highly uncharacteristic of Ormes oompositional method. 

In general, he selects vocabulary for the evooation of spiritual combat 

which possesses both visual and violent appeal. 

In terms of both form and contoxt, oferrswifenn corresponds moot 

obviously with OE oferswipun, yot I have come across no evidence which 
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would account for the distinctive orthographic change from £ to!. . 

Ormes particular interest in orthof,raphy and phonology would make ·un-

likely an error of this kind, as the exact repetition of the word in 

1.1884 in any oase suggests. 

The terms appear in the earliest composed portion of the text. They 

are used in the same context to denote the same concept and are there-

after abandoned by Orm. They represent, moreover, the first occasion 

in the work when a verb evocative of spiritual overcoming was required. 

It is thus plausible to assert th~t the term was not coneenial to Ormes 
31 

stra~egy and that it was repl~ced thereafter by oferrcumenn. Latin 

source material from which Orm mo.y we11 have derived these onomastic 

interpretations is of no help in gaueing his intentions with respect 
38 

to the use of the term. /rhe only other plausible explanation I can 

offer is that Orm, on the first occasion on which he wished to make a 

statement of spiritual overcoming, resorted to a term which he knew to 

have been automatically associated with ooncept previously, and, in 

reproducing it, spelt it incorrectly. 

This speculation has severe shortcomings, and I would not wish to press 

the interpretation a~ further on the basis of the available evidence. 

Yet there seem to be good reasons both for doubting the nocuracy of the 

proposed OE and ON cognates in the construction of o.ferrswifonn and for 
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supposing there to be a firm connection between OE of era wi pan and 

oferrswifenn. If Orm's term is indeed derived from oferswipan, its 

firm rejection by Orm after 1.1884 can only add weight to the generally 

proposed argument that the OE verb was consciously discarded by EME 

writers because it evoked associations which were incompatible with 

the general tenor of the themo of spiritual combat in their writings. 

In this chapter, I have tried to apply the same critical criteria to 

Orm's habitual lexical choices in the presentation of spiritual war-

fare as those adopted for the am material. In common with other EME 

writers, Orm exploits languaGe which is equally suited to forthright 

secular description as to spiritual evocation, and in this respect, his 

performance differs markedly from that evidenced by OE writers. 

Whereas these latter either avoided vocabulary redolent of physical 

strife or imposed firm and i~~ediate qualification in their sparing 

use of such terms Orm, together with other EME writers, cannot be said 

to have adopted or evolved for himself a specialized range of termin

ology particularly suited to the theme. Both in the selection of 

individual terms, in their identifiable range, and in their interaction, 

Orm's chosen lexical sphere corre~ponds closely to that deemed appropriate 

by Chronical writers for descriptions of military strife and is, further

more, consistently denied any qualificatory terminology. There is, 

thus, a resultant shift in the metaphorical workings of the imaee, 

whereas the lexical identity of the Miles Christi in OE writings was 

consciously distanced from his secular counterpart, in the Ormulum the 

trend is reversed. Without the controlling influence of general con

text, and above all of genre, the spiritual warrior, in the Ormulum is 

virtually indistinguishable from the secular fighting man. 

591 



Chapter Seven Notes 

1. See 11. 8101, 8185, 9308, 10196, 10209, 19928. 

2. The text in Acta Sanctoru.m has compunxi for ~. Cynewulf, 

it will be remembered, used se compa (Juliana, 290b) in preciseLY the 

same context in his life. 

3. With reference to Hans Kurath & Sherman M. Kuhn, eds., Middle 

English Dictionary (Michigan: Ann Arbor, 1954- ), the trend is 

illustrated in: Clark, PeterborouGh Chronicle, sa. 1124; Ferdinand 

Holthausen, ed., Vioes and Virtues, 2 vols., EETS OS 89, 159 (Londons 

Trubne~, 1888-1921), I.127, 17f, 010f S. Arngart, ed., TIle Proverbs 

of Alfred, Skrifter Utgivna av Kungl. Humanistika Vetenskapssamfundet 

i Lund, 2 vole., (Lund:C.W.K. G1oerup, 1942-55), 11. 6,76,83,93; 

Eric G. Stanley, ed., The ~v1 and the Nightingale (London:Nelson, 1960), 

11. 768, 1087, 1093, 1100, 1575; George L. Brook & Roy F. Leslie, 

eds., La,33.mon:Brut, 2 vola .. , Ere 250, 277 (London:Oxford University 

Press, 1963-78), 11. 185, 6047, 8988, 12625. 12627, etc., this edition 

is hereafter referred to as Brook & Leslie, 1!!:.l!1, followed by line 

numbers. I have also made use of the earlier edition of Frederic 

Madden, La;3amon's Brut, or Chro.nicle of Bri tain, 3 vola., (London: 

Society of Antiquaries, 1847). Kenneth Sieam, rev., nle Lay of Havelok 

the Dane, edited from MS Laud Hisc. 108 in the Bodleian Library, Oxford 

by the Rev. Walter W. Skeat, 2nd edition (Oxford:Clarendon, 1915), 

11. 32, 108, 343, 345, etc. 

4. Eugen Einenke1, ed~, The Life of Saint Katherine, EETS OS 80 

(London:Trubner, 1884), 11. 1432-36; hereafter referred to as Einenke1 t 

Saint Katherine, followed by line numbers. 
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5. Carl Horstmann, ed., The Bar1y South English Legendary, EETS OS 

87 (London: Trubner, 1887), p.482, 11. 53-56. 

6. Other examples of the application of kempe to spiritual warriors 

are: Mack, Seinte ~~rharete, 2, 5-9; 22, 30-31; 26, 17-18; 42, 28-30, 

A.F. Colborn, ed., Hali Meiohad (Copenhagen:Munksgaard, 1940), 11.315-17r 

633-36; 704-01; Einenke1, Sainte Katherine, 11. 799-803; 811-14; 

2425-28; W. Meredith Thompson, ed., }?e Wohunge of Ure Lauerd and Other . 
Pieces, EETS OS 241 (London:Oxforq University Press, 1958), p.24, 

1.143; Tolkien, Ancrene Wisse, 100, 21; 121,2. 

7. See Kurath & Kuhn, Middle English Dictionary, kni3ht (kni3t), 20. 

8. See Madden, Layon1s Brut, III, Glossary, cnlht, kempe. 

9. Other instances of the application of kempe to fighting men in 

the ~, (eds., Brook & Leslie) includes 11. 262, 789, 10837, 12950, 

12987, 15177. Elsewhere, Richard Uorris, ed., Dan Michel's Ayenbite 

of Inwyt, BETS OS 23 (London:'l'rubner, 1866), p.45,9. Sisam, Havelok, 

1.1036. 

10. Eric G. Stanley, I La)amon '0 Antiquarian Sentiments', liTedium ..tvum, 

38 (1969), 23-37. Stanley notes (p.29) that the revisions in the 

Otho MS are probably determined by the fact that the scribe 'was out 

of sympathy with the antiquarian modulation of the poet'. Since the 

occurrences of kempe in the Calieula MS are only rare~ excised by the 

reviser, however, it seems at least doubtful whether the torm was oon-

sidered by him to be as obtrusive as the instances of archaistic 

spelling and rhetorical ornament to which his attention was prinoipally 

drawn. 
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11. Stanley, ILa3amon ' s Antiquarian Sentiments I , p.29. 

12. See above, pp. A86~7. 

13. Rela ted forms appear in the Peterborough Chronicle', Ba., 1075, 

1117. 

14. Compare Sisam, Have 10k , 11.345-46. 

15. The occurrence at 1.3912 is not recorded by White-Holt in their 

glossary. 

16. Richard Morris, ed., Cursor Mundi, 7 vols., EETS OS 57, 59, 62, 

66. 68, 99, 101 (London:Trubner, 1874-93), 11.1381-96. 

17. Compatible instances are evidenced in Earle & Plummer, Saxon 

Chronicles, sa 1016 (E); Morris, Cursor Mundi, 1.14, Arngart, 

Proverbs of Alfred, 1.85, Arngnrt, Genesis and Exodus, 1.1272. 

18. I know of only one exaot OE equivalent to erm's word pair. 

It appears in Vereelli Homily XIV in the form gebylda~ 7 a.frefriab, 

see Sisam, Vercelli Book, fol.SOr. 

19. Additional instances of byldan and related forms in secular 

contexts include: Gordon, Battle of Malden, 78a, 169b, 209a, 31ln, 

320b; Beowulf, l094b, 21770.; Cotton Maxims in Sweet, Reader, p.174, 

1.15. , Appropriation of byldnn, beald, bealdlice to contexts of 

spiritual overcoming inolude: Thorpe,.21:!. I.52, CH II.494; Morris, 

BUckling Homilies, 179; Juliana, 3R8a , 519a, Phoenix, 45th; 

Elene, 1038a. 

20. The oontrast is presonted ill the Bame form on two further 

occasions: 11. 12500-507, 12516-523. 
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21. Compare Guthlac B, 11.90lb-15. 

22. See, Jespersen, Growth and Struoture, p.67J Erik Brate, 

'Nordische Lehnworter im Orrmulum', B~itrase zur Geschichte dor 

Deutschen Sprache und Literatur (Halle), 10 (1885), 1-80; 52. 

23. William A. Wright, ed., Tho Motri.cal Chroniole of Robert of 

Gloucester, Rerum Bri tannicarum 1:1edl1 ~i Scriptores, 86, 2 vols., 

(London:Eyre & Spottiswoode, 1887), 11.1839-41. 

24. In addition to the works cited above 1n fn.22, see Erik Bjorkman, 

Scandinavian Loan Words in 1fiddle English, 2 vole. (Halle:Niemeyer, 

1900-02), p.218. 

25. Doris Ma.y Stenton, En,qHsh Justice Between the Norman Conquest 

and the Great Charter, 1066-1215) (London:Allen & Unwin, 1965), p.6. 

26. Support for this view may be adduced also from the vocabulary 

evidenced in the ON aocount of the Battle of Stamford Bridge in the 

Fagrr,kinna (early thirteenth century), where orraata a.nd re1a.ted fonne 

appear on numerous occas io.n9. See the extrac t in Eric V. Gordon, ed., 

An Introduction to Old Norse, 2nd revised edition (Oxford:C1arendon 

Press, 1957), p.160. 

28. Other occurrences inolude 11.4165, 4904, 5252, 6119, 8029, 8035, 

8759, 11 591, 13788. 

29. Of Herod: 11. 6512, 6639, 6897, 7260, 7312, 8037, 8360, 19589, 

of the CrUCifixion: 11. 2018, 15526, 19632, 19801. 
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30. See the examples Biven above, PP. 492-93. 

31. The inapplicability of the term, used literally, in this context 

is underlined by Apoc. XII. 12-13, in whioh Satan's expulsion from 

heaven is presented as the preludo to the introduction of evil in the 

world, and hence to the necessity of the Incarnation and Passion. 

32. The Canterbury Psalter 6los~ (c.115O), in the uncorrected portion 

not dependent on the Regius Psalter gloss, preserves the followins 

forms: oferswibed: uindioabor (117.2), oferswibe I ulnoarn (Cant. 

Abbacu~, 19), pu oferswiOedum : deuicto (Ta Deum, 17). Exoepting the 

various copies of OE material, I can find no later, independent usages 

of the term. 

33. See.the examples given above, pp. 419-20. 

34. On the dating, see Pope, Homilies, 79; Ker, Catalogue, 130. 

35. Further evidence of this trend is observable in Skeat, ~, II. 

439, fn. to 1.214; 440, fn. to 1.232. See also, Ker, Catalogue, 23. 

36. There ls, however, in Oxford h6 Bodleian Bodley 180 (first half 

of the twelfth century) an instance of the form Bwiae to render the 

exemplar's swife (OE Boethius, 14). Perhaps further work on twelfth 

century calligraphy will reveal the incidence of the reverse form of 

this error. 

37. The obvious analocy is that between the sole occurrence of 

ofer ewipde in the Chroniole (Earlo & Plummer, Saxon Chronicles, p.4), 

and the singularity of ocourrence of oferoom in the OE~, 10. 



38. Jerome, Comrnentariorum in Danielem, cap. VIII, has Gabriel 

enim in linguam nos tram vert! tur forti tudo, vel robustus Dei. ~ 

at eo tempore guo erat Dominus nasoiturus, et indioaturus bellum 

dmmonibus, at triumphaturus de mundo (Migns, ~ 25. 538). From 

Gregory's Homelia XXXIV in Evangelia oome the following statements I 

Unde et ille antiguus hostis, gui Deo esse per superbiam similis 

oonoupivit t dicens: [quotation of Isa. XIV.13-l4], dum in fine mundi 

in sua virtute relinguetur extremo supp11cio preimendua, oum Michaele . 
archangelo prmliaturus esse psrhibetur ••••• Ad Mariam quoque Gabriel 

mittitur, gui Dei fortitudo nominatur. IlIum guippe nuntiare 

veniebat, gUi ad debel1andas aereas potestatea humilis apparere 

dignatus est ••••• Per Dei ergo fortitudinem nuntiandus erat, gui 

virtutem Domj.nus, et potens in pr1l110, oontra potestates aereas ad 

bella veniebat (Migne, PL 76.1251). Later expositions, like that 

of Raban Maur,'Homelia XXXI : In Festlvitate Sancti Miohaelis 

Arohanseli, in Migne E!! 110.59, and of Hugh of St. Vietor, De Claustro 

Animm, Book IV (Migne ~ 176. 1164), are firmly based on the 

Gregorian model. The statements which seem to approximate most 

closely to Orm's wording are those contained inl indioturus bellum 

doomonibust et triumphaturus de mundo (Jerome), and gui ad debe11endes 

aereas potestates ••••• potens in prmlio, contra potestatee aereas 

ad bella veniebat (Gregory), in which Orm's oferrewitenn would 

correspond to debe1landss and ad bella venlebat. Bede's explanation, 

incorporated into the Glossa, similarly hasl Gabriel fortitudo Dei, 

quia ilIum nuntiat qui ad debellandum dlabolum veniebat (Migne, ~ 

114. 246). 
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SU16L\RY AND CONCLUSIONS 



~ intention in this essay has been to examine some aspects of com

positional procedure in Old and early Middle English homilies and 

lives of saints. I have selected the Ormulum as the focus of attention 

for several reasons. First, in areas other than those which are 

broadly linguistically based - orthography, phonology and syntax - it 

has been largely ignored. Second, the work clearly holds a position 

of central importance in the early development of English homily 

writing; it is the first major collection of exegetical homilies. 

extant to have been written since the publication of £lfric's works, 

with which it compares most favourably in terms of proposed audience, 

general didactic method and authorial intention. 

The preliminary study of the Ormulum sought to interpret eome aspects 

of the poem's composition in the light of this background. A consider

ation of Ormes distinctive orthoeraphy, his constantly-manifested 

desire for uniformity of expression, both in spelling and in vocabulary 

led, through selective contrast with contemporary texts of roughly 

similar locality, to the proposition that Orm's language represents an 

attempt to establish a formal, standard literary idiom noticeably freed 

from the linguistic inconsistencies, potential or real, exemplified in 

the other EME texts. Furthermore, a more exacting analysis of some 

major components of Orm's homilotic phraseology revealed, not only that 

much of his language is hiehly fOl'mulaic (and thus integral to the 

formation of a distinctive, regularized idiom), but also that some of 

his characteristic, oft-repeated utterances derive from the rigidly 

controlled syntactic arraneement of elements consistently employed in 

looser oonfigurations by OE homilists. 

This evidenoe, though seleotive, is suffioiently persuasive for it to 

be said that there is a demonstrable continuum from OE to EllE homiletics 
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in the fundamental area of compositional prooedure and technique. 

Orm did not merely make use of elements of standard OE homiletio 

phraseology (elements which one would expeot to have been available 

to him as a matter of oourse), ho worked in a literary milieu whioh 

was oonducive to a sophisticated re-handling of more complex elements 

of OE homiletic idiom, revitalizing'them at a time when OE writings 

would have been inoreasingly regarded aa obsolescent and, in effect, 

re-establishing their worth and identity. In this respect, therefore, 

it is possible to say that Orm's standardized homiletio idiom was con

structed with a view to replacing the prestigious but unserviceable 

teaching programme established by Alfrio, and that even if klfric's 

work had not been known directly to Orm, the latter would have been 

aware of the worth of his predecessor's aohievement. 

Cumulatively, then, the evidence accords the Ormulum an important and 

interesting place in the development of homily writing from OE times 

to the thirteenth century, and it was the main emphasis of the essay 

to extend the examination of this relationship through a consideration 

of the various compositional techniques adopted by OE writers and by 

Orm 1n the presentation of the thome of spiritual warfare. The 

decision to select this partioular theme was determined lareely by the 

fact that in the Ormulum it is tho most frequently exploited literary 

and didactic device and thus one through whioh major trends in Orm's 

compositional methods may be gauged. , 

Having established, in the first chapter, Crm's relianace on and con

tribution to, vernacular modes of expression in homily writing, the 

theme of spiritual warfare was considered to be the most appropriate 

vehicle through which a com~~riDon of dominant compositional tendencies 

in OE and mlE homilies could be effected. In other words, while 
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emphasis was plaoed largely on the text of the Ormulum, the opportunity 

was also taken to compare Orm's performanoe with that of his near oon-

temporaries working in nearly-related genres. Notwithstandine the 

fragmentary and random nature of ourvivals from EME, many of the trends 

evidenced by Orm's favoured lexical ohoioes found corroboration in the 

Katherine Group texts, in partioular. It is thus reasonable to infer 

that Orm's treatment of well-established religious imagery is not indiv

idualistic and idiosyncratic, but typical of EME homiletio oomposition. 

The Ormulum, therefore, has a further significance for literary 

historians in that it may be deemed representative, in oertain partic

ular respects, of EME homily writing (most of whioh is now lost) which 

was attached both to the constuntly influential, orthodox Latin trad

ition and also to the particular developments established in a prest

igious body of vernacular material. 

It was, then, with a view to assessine the major shifts in the articu

lation of the theme of spiritnul warfare in early English vernaoular 

homilies in general that the lenGthy appreciation of expressive modes 

in composition was undertaken. Broadly speaking, the findines from 

this part of the investigation m~v be summarized as follows: the 

vocabulary of spiritual warfaro solected by OE homilists was subject 

to marked discrimination a.nd quaUfica tion. Overt martial or heroic 

vocabulary was considered inimical to the theme of spiritual warfare 

and was thus largely ignored. Since, however, the image complex 

demands, by definition, verbal elemente redolent of physical strife, 

use was occasionally made of anproprinte terminology, at the aame time, 

the semantic foroe of terms typicnl of secular martial description was 

intentionally thwarted by tho uno of controllod, qualificatory vocabul

ary, the presence of which had tho offect of shapinc. the motaphoric 
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basis of the image by demandine the resoltuion of literal elements 

only on an other-than-literal plane. These carefully judged con

straints were found to be present both in the force of individual terms 

and in the overall interaction of terminology in the identifiable 

lexical sphere habitually adopted. In contrast, it wae equally 

noticeable that in the work of EI,1E homiliata and hagiogra.phere, there 

is a conspicuous absence of such qualificatory, constraining prooedures. 

In the Ormulum and other oompatible texts, the language of spiritual 

warfare was seen to be very similar, both in form and emphasis, to that 

naturally appropriated by both poets and prose writers' of Chronicle 

history. 

The cumulative weight of such e,vidence leads to the conolusion that 

E1ffi writers, only vestigially attached to the literary exploitation of 

the heroic ethos in OE writinc.a, broueht about a significant shift in 

the metaphoric basis of the imaee. The analogy of the spiritual 

warrior to his secular oounterpart is no longer qualified and thwartedJ 

it is actively pursued. Yet, it rnny fairly be said, the theological 

reali ty of spiri tual warfare remniIled cons tant throughout the early 

Middle Ages; since Orm's evocation of the theme alludes strongly to 

the seoular analogue, it must be said that this analogy wao no longer 

deemed to be wholly inappropriate in that the par~icular notional 

reverberations generated by the relianoe on the terrninoloaY of secular 

warfare were not thought to be sufficiently intrusive as to challenge 

the accepted doctrine of the theme. 

If, therefore, the language of spiritual warfare in the Ormulum and 

other texts is indistinguishable from that naturally resorted to by 

writers describing, aay, Arthur'o victory at Mount Badon, or Harold's 
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at Stamford Bridge, then the essential distinction between the two 

modes of behaviour must have been largely determined by general 

context and genre. It is, therefore, as if a contribution to the 

homiletic or hagiographic genre was, in itself, sufficient to shape 

the intended audience response. 

At the same time, it is worth considering whether this blurring of 

identities between secular and spiritual warriors arose, in aome way, 

as a result of the sharp new turn given to the concept of Milit~a 

Christi in the late eleventh and twelfth centuries, principally 

through the reforming zeal of Pope Gregory VII. Carl Erdmann, writing 

on the origin of ideas which helped shape the Crusading ideal, S&1S of 

Gregory that "Christ's war [bellum Christi]" for him was effective 

ecclesiastical activity in the world, as contrasted to monastic 

seclusion~' A later commentator has alao drawn attention to the Pope's 

concept of Christian warfare and his view of the role of Christian 

laymen, and states that the traditional metaphor, stemming from ~ 

Ephesios and other Pauline texts, 'shades into literal reality' in the 

letters of the Pope. Gregory's support for the re-alignment ot the 

concept of Mili~ia Christi to secular warriors of the world constituted 

an abrupt and, as it turnod out, influential challenge to traditional 

eleventh century spirituality: 

2 The Church is the 'Christian legion', within 
which the laity is 'the order of fighters 
[ordo p~~atorumJ: they exist solelY to 
suppress the enemies of the Churoh and all 
elements which tend to eubvert right Christian 
orde.r. The word of St. Paul, 'No man that 
warreth for God entangleth himself with the 
affairs of this world,' has been turned 
upsidedown. 

Of course, Gregory's aims were largely politioal, and extended as far 
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ns the granting of absolution to those of his warriors who, in dofence 

of his position, were responsible for the death of his enemies. Seen 

in these terms, it is highly improbable that,Gregory's pronouncements 

could have exercised any direct influence over the literary performance 

of EME homilists and hagiographers who, for the most part, sOUGht to 

uphold and perpetuate the traditional view of spiritual warfare. Yet 

the language employed by Orm and others in evocations of spiritual war

fare accurately reflects the dominant tendency in Gregory's new applic

ation of terms like 1lilitia Christi, and the two phenomena, in ling-

uistic terms, are probably rolated. The issue strikes me as both 

interesting and complex, yet beyond the bounds of this study; I draw 

attention to it here as a suggestion for possible further enquiry. 

The last point I want to make aeain concorns the dominant linguistic 

habits of Orm and other writers, and is intended to balance the 

impression created by the possible influence of the changing concept 

of Militia. Christi, outlined nbovo. Although Orm a.nd the writers of 

the W. Uidland texts were not unaware of or unreceptive to the influence 

of contemporary thought and writings, the linguistic milieu in which 

they worked was shaped largely by reference to the achievements of the 

past. I have had occasion to refer to the backward-looking, preservativ 

tendencies of EME writers more than once. The tendency is, I think, 

particularly marked in the Ormul\1m, and seems to me to be intimately 

connected to a process in the late eleventh and twelfth centurios which 

may be termed one of a 'rotl~n to Enelieh sources'. The arawnonts put 

forward relating to Orm's standardized homiletic idiom, his realization 

of the worth of ~lfric's literary achievement, are fully complomonted 

by a.scribing this renewed intore::3t in pust achievements to the fJuotn.lned 

recopying and consultation of EnGlish books which evidently served as 

authoritative models not only for the struoture and content of some E1m 
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writings (like the Katherine GrouE lives of saints), but also for the 

dominant linguistic categories in which literary production in the 
3 

vernacular was undertaken. In this respect, the Ormulum holds a dis-

tinctive place in that Orm's lexical choices appear to have been 

determined by a desire to revitalize the former glory of homiletic 

idiom and to integrate it into his own language. In this sense, Orm 

strove, in his own way - as had La3amon - 'to oonneot the now piece of 

English writing with the glory felt to belong to the traditions of 

England, to'make it seem the latest link in a ohain connecting the 
4 

newest age with the achievements of English greatness before the Conquest'. 

This remark has been made of the ~, but is equally applicable to 

the Ormulum; it establishes for it an important and recognizable place, 

not only in the development of vernaoular homily writing, but also in 

the larger perspective of vernacular literary activity in the early 

Middle English period. 
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Summary and Conclusions Notes 

1. Carl Erdmann, Die Entstehuns des Kreuzzuassed~nken8 (Stuttgart I 

Kohl hammer, 1935), trans. as The O~iBin of the Idea of Crusad! by 

Marshall W. Baldwin & Walter Gorrart (Princeton I University Press, 

1911), p.20). 

2. Ir ••••• ] S. Robinson, 'Gregory VII and the Soldiers of Christ,' 

History, 58 (1913), 169-92, esp. 190, 178-19. 

3. It is noticeable that the Katherine Group writers supplemented 

the received range of terminology for spiritual warfare with borrowings 

from OF, exemplified in the incidence of weorre, weorrin (OF werre, 

auerreier) in the lives of Seinte Iulien! and Marharete. Orm's 

borrowings from non-English sources, oferrhannd and orre.st, seem to me .. 
to be of a different order since these ON terms must have been amongst 

the earliest Scandinavian borrowings (see Jespersen, Growth and Structure, 

p.61). Their presence in the Ormulum does not constitute a movement 

beyond the confines of Ormes habitual lex18, as the appropriation of 

OF terms in the W. Midland texts evidently does. 

4. Stanley, 'La3&mon's Antiquarian Sentiments,' p.21. 
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