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ABSTRACT

This thesis 1s the first study which examines Anglican Church expansion from a
comparative and trans-national perspective. The thesis draws attention to the

connections and networks between the Church establishments in different parts

of the eastern empire. In addition to comparing the experience of different
colonial Anglican Churches, the thesis has two subsidiary aims. The first is to
provide an account of Anglican Church expansion in the eastern empire in the

period between the Napoleonic wars and the early 1850s. The first two chapters

examine the relationshii: between the Church of England and the military empire
which historians have argued spread out from India after 1800. The final three

chapters explore the ways in which the Church reacted to the break-up of this
colonial ‘fiscal-military’ state in the 1830s and 1840s. These chapters show how

the separation of church and state in the colontal world led to a series of tensions
between the laity and the colonial bishops. These tensions can be seen as

amplifications of the disagreements which occurred between different Church

parties in the metropolitan Church in this period.

The thests also explores the relationship between the expansion of the
Anglican Church and the development of reform politics in three colonies in the
first half of the nineteenth century. In recent years historians have argued that the
period after 1815 saw the emergence of political ‘publics’ among the expatriate
communities in the main colonial urban centres. This thesis shows how questions
relating to religious toleration and the status of the Church of England featured
prominently in the reform movements which surfaced in the ‘British world’ in
the 1820s and 1830s.

The thesis concludes by drawing connections between Church debates in

Britain and the colonies and highlighting some of the ways in which Church

reform in Britain was driven by colonial precedents.
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INTRODUCTION

This thesis has two principal aims. The first is to provide an account of Anglican
Church expansion in Britain’s eastern empire in the period between the

Napoleonic wars and the introduction of self-government in the colonies of white

settlement in the early 1850s. Whereas previous accounts of Church expansion in
this period have tended to be national in outlook, this thesis sets out to examine

the question of Anglican Church expansion from a comparative and trans-
national perspective. The second aim of the thesis 1s to examine the relationship
between the expansion of the Church and the development of reform politics in

Bengal, New South Wales and the Cape Colony 1n the same period.
The bulk of the literature which has appeared on the subject of ‘religion

and empire’ in recent years has focused on the attempts which Anglican and

other Chnisttan missionaries made to convert non-Christian indigenous
populations.! While this work has considerably enhanced our knowledge of the
relationship between voluntary mission and secular empire, it has tended to draw
attention away from the role which the established Church of England played in

ministering to communities of Anglicans and European settlers across the British
colonial world.? Existing studies of the colonial Churches tend to be local

histories of individual national churches.’ It has only been relatively recently that

historians have begun to approach Church expansion from a trans-national

perspective. Rowan Strong’s recent work, Anglicanism and the British Empire,
traces the attempts which the established Church made to extend Anglicanism 1n
the colonies from the early seventeenth to the mid-nineteenth centuries.* The

work focuses primarily on the theory behind the expansion of the Anglican

! The literature on mission and empire is vast. Two seminal works are Brian Stanley, The
Bible and the Flag: Protestant Missions and British Imperialism in the Nineteenth and
Twentieth Centuries (Leicester, 1990) and Andrew Porter, Religion versus Empire?
British Protestant Missionaries and Overseas Expansion, 1700-1914 (Manchester, 2004).
? The expansion of the Anglican dominion in the British Empire is studied in more detail
in Andrew Porter, ‘Religion, Missionary Enthusiasm, and Empire’, in Andrew Porter

(ed.), The Oxford History of the British Empire, volume III: The Nineteenth Century
(Oxford, 1999), pp. 222-46.

? The tradition of local church histories can be traced back to the publication in 1898 of a
series of books 1n the ‘colonial church histories’ series by the Society for the Promotion

of Christian Knowledge. Two titles in this series were Edward Symonds, The Story of the
Australian Churches (London, 1898) and Alfred Caldecott, The Church in the West
Indies (London, 1898). For more recent literature, see Ross Border, Church and State in
Australia 1788-1872: A Constitutional Study of the Church of England in Australia
(London, 1962); Peter Hinchliff, The Anglican Church in South Africa: An Account of the

History and Development of the Church of the Province of South Africa (London, 1963);
and Ian Breward, 4 History of the Churches in Australasia (Oxford, 2001).

* Rowan Strong, Anglicanism and the British Empire, ¢.1700-1850 (Oxford, 2007).



Church and pays little attention to events in the colonies. Consequently, we get
little sense of how the expansion of the Church was actually carried out. As yet,
no attempt has been made to write a history of the colonial Church which pays
attention to the material experience of the Church of England in the colonies.
This thesis compares the development of the Anglican Church in three
different colonial locations: Bengal, the Cape Colony and New South Wales. The
thesis takes as its starting point the contention that the early nineteenth century

saw a ‘swing to the east’ in Anglican concern. In his recent book, Strong suggests

that the establishment of an Anglican bishopric in 1813 at Calcutta was a
watershed moment in the history of the Anglican Church in the British Empire.
Before 1813 the attention of British politicians and churchmen had been focused
on promoting the Church of England in British North America: bishoprics were
established at Nova Scotia in 1783 and Quebec in 1793, and a system of clergy
reserves was introduced to Upper Canada in 1791. In the second and third
decades of the nineteenth century the pattern of colonial church-state relations
which had been worked out in North America was introduced to the British
possessions east of the Cape of Good Hope. For example, following the

establishment of the Calcutta bishopric a system of clergy reserves — modelled on
those in Upper Canada — was introduced to New South Wales in the mid-1820s.’

This shift in Anglican concern mirrored the increasing attention which
other metropolitan groups showed towards Britain’s colonies in the eastern
hemisphere. The early nineteenth century saw evangelical humanitarians take a

closer interest in the moral state of the indigenous population of India. In the late

eighteenth century humanitarians and evangelicals had been primarily concerned
with the religious instruction of the slaves in the West Indies. While attempts

were made to launch missions in India, little was achieved until the renewal of
the Company’s charter in 1813, which included clauses which relaxed the
restrictions on the entry of missionaries to India.’ The 1810s and 1820s saw a

growth in the volume of missionary traffic in India and the emergence of a

number of high-profile petitioning campaigns, notably against sati and the East

India Company’s connexion with Hindu ‘idolatry’.” The increasing interest

which evangelicals took in the state of British India stimulated other groups to

> Ibid., esp. ch. 3.

® Peter, J. Marshall, “The moral swing to the East: British humanitarianism, India and the

West Indies’, in Peter J. Marshall, ‘4 Free Though Conquering People’: Eighteenth-
Century Britain and its Empire (Aldershot, 2003), pp. 69-95.
" Clare Midgley, ‘Female emancipation in an imperial frame: English women and the

campaign against sati (widow-buming) in India, 1813-1830°, Women’s History Review,
9:1 (2000), pp. 95-121.



turn their attention to the east and to campaign for the reform of the East India
Company’s system of rule. While metropolitan merchants campaigned for the

opening up of the Company’s trade monopoly, political radicals called for
‘liberal’ reforms to be introduced in India, notably trial by jury and a free press.’

This heightened interest in British Asia extended to the other colonies in the

eastern hemisphere. The political radicals who demanded reform of the

Company’s system of rule also criticised the autocratic colonial regimes which
governed New South Wales and the Cape Colony. Both of these colonies began
to attract the attention of evangelicals and humanitarians in the early nineteenth

century. The London Missionary Society established a mission at the Cape 1n
1799 and the Wesleyan Methodists followed suit in 1814. The latter society also

decided to establish a mission in New South Wales in 1813 and the first
missionary arrived in 1815.” The Anglican Church was therefore just one of a

number of institutions and groups which were turning their attention to what was

beginning to be defined as the ‘eastern empire’.'”

It is of course important not to overstate either the strength of this ‘swing

to the east’ nor the extent to which British imperial interests in the nineteenth
century were wholly focused on India and the eastern hemisphere. Indeed, the

argument that a general ‘swing to the east’ in imperial concern occurred in the

late eighteenth and early nineteenth centuries is one which has recently fallen out
of favour with imperial historians. Scholars are sceptical of any attempt to neatly

parcel regions and historical periods into discreet categories such as ‘eastern’,

‘Atlantic’, ‘first’ or ‘second’ empires.' It is important to acknowledge that the
West Indies continued to attract a good deal of humanitarian and evangelical

attention, particularly after emancipation.'* In the 1820s the Colonial Office

® Miles Taylor, ‘Joseph Hume and the Reformation of India, 1819-33’, in G. Burgess and
M. Festenstein (eds), Radicalism in English Political Thought, 1550-1850 (Cambndge,
2007), pp. 285-309; Joshua Civin, ‘Slaves, sati and sugar: constructing impenal identity

through Liverpool petition struggles’, in Julian Hoppit (ed.), Parliaments, Nations and
Identities in Britain and Ireland , 1660-1850 (Manchester, 2003), pp. 187-205.

? J. D. Bollen, ‘English Christianity and the Australian Colonies, 1788-1860°, Journal of
Ecclesiastical History, 28:1 (1977), p. 364.

1 Examples of contemporary works which treat the eastern empire as a distinct category
are, Charles Payne, The Eastern Empire: Crown Colonies (London, 1847); [Anon.], The

political, commercial and financial condition of the Anglo-Eastern Empire in 1832
(London, 1832); Leitch Ritchie, The British World in the East: a guide historical, moral

and commercial to India, China, Australia, South Africa and the other possessions or
connexions of Great Britain in the Eastern and Southern Seas (London, 1847).

'' An example of a work which has attempted to problematise the distinctions between

the ‘first’ and ‘second’ empires is Peter J. Marshall, The Making and Unmaking of
Empire: Britain, India, and America c. 1750-1783 (Oxford, 2005).

12 Catherine Hall, Civilising Subjects: Metropole and Colony in the English Imagination,
1830-1867 (Cambndge, 2002).



attempted to strengthen the position of the Church in the West Indies: bishoprics
were established at Jamaica and Barbados in 1824 and the number of clergy in
the West Indies grew rapidly in the 1820s.””> While this thesis does not wish to
dowﬁplay the links between Church expansion in the eastern and western

hemispheres, this thesis does argue that it was the eastern colonies which
received a disproportionate share of the Church’s attentions in the first half of the
nineteenth century. The expansion of the Church in the eastern hemisphere was

intended to keep pace with the growth of the settler dominion and the

proliferation of the number of non-Anglican missionaries in the colonies.
A second reason why this thesis focuses on these three colonies is
because it wishes to explore the connections between colonial Church

establishments. In the late eighteenth and early nineteenth centuries the

ecclesiastical establishments in both New South Wales and India were dominated
by evangelical chaplains who had been sent out by a group of metropolitan
evangelicals known as the Clapham Sect. The appointment of these chaplains
helped to create a network which connected evangelicals in both New South
Wales and India. Chapters one and two of this thesis examine the connections
between evangelical communities in New South Wales and India in more detail.
The creation of the bishopric at Calcutta in 1813 further strengthened the links
between the Church establishments in these two areas. Historians have
acknowledged the role which Thomas Fanshaw Middleton, the first bishop of
Calcutta, played in establishing' a disciplined Anglican ecclesiastical

establishment in India.'* Chapter two shows how the Church in New South

Wales — which was included in the Calcutta diocese — was also influenced by
Middleton’s project. Links between the Church in the Cape and India were
strengthened during the 1820s as successive bishops passed through the colony

on their way to India. The links and connections between the three Church

establishments 1s a theme which is continued throughout the thesis.

The final reason why this thesis focuses on the eastern empire is because

it seeks to engage with the work of those historians who have drawn a direct link

between colonial Church extension and the expansion of what has come to be

known as the colonial ‘fiscal-military state’."> The idea that the British Empire in

"> Return of Number of Bishops and Ministers of the Established Church in W. Indies,
Parliamentary Papers, 1825, [351), xxi, p. 1.

" W. W. Wroth, ‘Middleton, Thomas Fanshaw (1769-1822)", rev. Penelope Carson,
Oxford Dictionary of National Biography (60 vols, Oxford, 2004), vol. 38, pp. 86-87.

' The phrase ‘fiscal-military’ was first used by John Brewer as a means of categorising
the British state in the eighteenth century. For Brewer, the infrastructure of the British



the period between 1780 and 1830 was essentially a ‘fiscal-military state’ has
been developed by the Cambridge historian Christopher Bayly. In a series of
publications Bayly has rejected the idea that British imperial expansion in this
period was driven by commercial factors and the search for new markets. Instead,
Bayly argues, imperial expansion was triggered by the need to find secure
sources of revenue, which were in turn necessary to finance the military
establishments which had grown dramatically during the eighteenth century.

Imperial expansion in the late eighteenth and early nineteenth centuries was

therefore characterised by the extension of what Bayly calls the ‘imperial
garrison state’. While Bayly notes that British Asia and the eastern hemisphere

was the focus for this expanding garrison state, he notes that it extended to other

parts of the eastern empire, the Caribbean and British North America."®

For Bayly, an important element in this autocratic and conservative

‘second empire’ was the establishment of versions of the metropolitan ‘Protestant
constitution’ of church and state in the colonies.”” Bayly shows how the
promotion of Anglicanism neatly complemented the aristocratic and agrarian
character of the empire in the period between 1780 and 1830. For Bayiy the
creation of bishoprics in British North America in the late eighteenth century and
at Calcutta in 1813 were significant because they were part of the revival of the
established order, which occurred both in Britain and in the colonies. The aim of
the first two chapters of this thesis is to test Bayly’s thesis. To what extent was
the expansion of the Church driven by counter-revolutionary forces back 1n
Britain? Chapter one does this by examining the mechanisms which were 1n
place in metropolitan Britain for the recruitment of colonial clergymen. The
chapter looks at the kind of institutions and organisations which were responsible

for selecting clergymen for the colonies. The chapter asks whether these groups

shared the same agenda as the statesmen and politicians who established the
colonial bishoprics. Chapter two turns to focus on events in the colonies

themselves. The aim of this chapter is to show how the ‘Anglican design’

state was entirely geared to extracting revenue to support the military machine which was
fighting across the globe in the eighteenth century. For both Bayly and Brewer, military
finance was the key determinant of state policy in the eighteenth and nineteenth centuries.
See John Brewer, The Sinews of Power: War, Money and the English State 1688-1783
(London, 1989).

' Christopher Bayly, ‘The First Age of Global Imperialism, c. 1760-1830, in Peter
Burroughs and A. J. Stockwell (eds), Managing the Business of Empire: Essays in
Honour of David Fieldhouse (1990), pp. 28-47; idem., ‘The British Military-Fiscal State
and Indigenous Resistance: India 1750-1820, in Lawrence Stone (ed.), An Imperial State
at War: Britain from 1689 to 1815 (London, 1989), pp. 322-54.

'’ Christopher Bayly, Imperial Meridian: The British Empire and the World, 1780-1830
(London, 1989), pp. 136-47.



actually worked in the colonies. Attention is drawn to the creation of a range of
ecclesiastical institutions and organisations in the colonies in the period after
1815. This chapter shows how after 1815 the colonial authorities in Britain and

the empire did make a concerted effort to strengthen and extend the parochial

Church across the British Empire.

Chapter two also considers the various arguments which have been put
forward to explain why the colonial version of the Protestant Constitution
collapsed in the period after 1830. Bayly offers a compelling argument for why
the ‘fiscal-military’ state disintegrated in the 1830s and 1840s. He suggests that 1t

was a series of financial crises, coupled with the emergence of movements for
self-determination and constitutional reform on the periphery of empire, which
resulted in the gradual dismemberment of the militéry empire which had

dominated the Empire in the period before 1830."° Bayly also emphasises the

important role which pressure from non-Anglicans in the colonies played in
forcing the British government to abandon the ‘Protestant Crusade’ and to adopt
a more pragmatic religious policy."” Chapter two again tests these arguments and

examines the extent to which pressure from the periphery was important factor in

the collapse of the colonial confessional state.

While it is important to recognise the significant challenge which non-
Anglicans in the colonies mounted to the Protestant constitution, we should also
acknowledge the way in which the return of the Whigs to power in 1830
prompted a change in imperial ecclesiastical policy.”’ Churchmen in Britain were
horrified when the Whigs assumed power and predicted that they would attempt
to undermine or destroy the Church establishment. These fears were some way
wide of the mark: the Whigs did not favour disestablishment and were not
automatically opposed to religious establishments. Rather, Whigs tended to see
the value of establishments in terms of the role which they played in inculcating

moral and spiritual improvement among the inhabitants of a region.”’ In those

areas where the existence of a religious establishment impeded rather than
stimulated moral and religious improvement, the Church establishment was ripe

for reform. The Whig assault on unpopular establishments began first in Ireland.

While the 2™ Earl Grey’s government did not initially set out to reform the Irish

'* Bayly, Imperial Meridian, pp. 235-47; idem., ‘The First Age of Global Imperialism’, p.
42.

" Bayly, Imperial Meridian, pp. 242-43.

> A point which Peter Burroughs makes in his ‘Lord Howick and the Colonial Church
Establishment’, Journal of Ecclesiastical History, 25 (1974), pp. 381-405.

*! Richard Brent, Liberal Anglican Politics: Whiggery, Religion and Reform, 1830-1841
(Oxford, 1987).



Church, their principles forced them to prune a Church which only represented a
munority of the Irish population. In February 1833 Lord Althorp introduced his
Inish Church Temporalities Bill, which proposed the reduction of the number of
Irish bishoprics, the suspension of appointments to parishes where there had been

no service for three years, and the reduction of revenues of some of the wealthier
sees.”” Lord Stanley, the chief secretary, also introduced a national system of
non-denominational education in this period. But reform of the Irish Church was

problematic. Althorp had proposed that the surplus revenues of the Church of
Ireland should be appropriated by the state and used to subsidise either the

education of Catholics or a Catholic establishment. Appropriation was however

unpopular among many cabinet members. A group of ministers, led by Stanley,
opposed the appropriation of Church revenues for non-Church purposes, and the

subsequent resignation of the members of this group was one reason why Grey’s

government collapsed in 1834.%

But while Inish Church reform was problematical, reform of the Church
in the colonies was perhaps more straightforward. The appointment of the young
Lord Howick as under-secretary of state for the colonies in 1831 ensured that
colonmal policy would also be influenced by liberal Anglican ideas. Like other
Whigs, Howick believed that privileged ecclesiastical establishments were only
justifiable when the privileged Church represented the religion of the majority of
the mhabitants of the country. In mid-1831 Howick recommended that the clergy
reserves 1in Upper Canada should be abolished and the local legislatures given the
power to distribute the funds for religious instruction to each of the Christian
denominations. While these radical proposals were blocked by the more

conservative secretary of state, Lord Goderich, Howick did succeed in reducing
the grants which were made from the imperial treasury to the SPG and the
Anglican Church in the Canadas.** Anglican privileges were also removed in
other parts of the empire. In New South Wales Governor Bourke, an Anglo-Irish
Whig, passed a Church Act in 1836 which terminated all special privileges to the
Church of England and granted state aid to each of the four main Christian
denominations (Anglicans, Presbyterian, Wesleyans and Roman Catholics). The
success of these reforms should be contrasted with the problems which the Whigs

faced when they attempted to introduce similar measures in Ireland. As early as

 G. 1. T. Machin, Politics and the Churches in Great Britain, 1832 to 1868 (Oxford,
1977), p. 32.

“ Jan Newbould, Whiggery and Reform, 1830-41: The Politics of Government
(Basingstoke, 1990), pp. 130-51.

24 Burroughs, ‘Lord Howick and the Colonial Church Establishment’, pp. 381-405.



1833 Lord John Russell had hoped that a land tax could be introduced in Ireland
which would have provided funds for the ‘concurrent endowment’ of Catholic,
Presbyterian and Church of Ireland clergy by the state; the resignations of
Stanley and the other opponents of appropriation had however pfevented him
from taking the scheme any further.

Chapters three, four and five of this thesis (which are case studies of each
of the three colonies) show how the disintegration of the Protestant constitution
in the British Empire was a long drawn-out process. Vestiges of the Anglican

ascendancy remained in place in New South Wales into the 1840s. For example

in New South Wales Bishop William Grant Broughton held a seat on the
colony’s executive council until the early 1840s. The persistence of the Anglican
ascendancy in the British Empire can be most clearly seen in India, where the
renewed charter of 1833 made provision for the establishment of two additional
bishoprics at Madras and Bombay. While the Company did support a small
number of Church of Scotland ministers and Roman Catholic priests, the bulk of
its ecclesiastical establishment was comprised of Anglican chaplains (despite the
fact that the Christian denomination with the largest number of Christian
adherents in India was the Roman Catholic Church). Chapter five shows how
many Europeans and Indians believed that the Company’s decision to terminate

its connexion with Hindu and Muslim religious establishments in the 1830s

would further consolidate the privileged position of the Anglican Church in

India. The persistence of the Anglican ascendancy was one reason why

campaigns for religious equality surfaced in each of our three case studies during
the 1830s and 1840s. Indeed, one of the aims of this thesis is to show how issues
relating to religious freedom and the Church of England were a continual feature
of the ‘Age of Reform’ in the British colonies. There is a growing body of
literature which has begun to explore the way in which the metropolitan ‘Age of

Reform’ was also relevant in the colonial context.”” Peter Marshall and Miles
Taylor have shown how the metropolitan campaign for parliamentary reform
intersected with a series of reform movements which surfaced across the British
world overseas in the 1820s. The existing work on these colonial reform
movements has given the impression that the issues which were of most

importance to the British communities overseas were judicial reform and the

% Peter J. Marshall, ‘The Whites of British India, 1780-1830: A failed colonial society?’,

The International History Review, 12:1 (1990), pp. 26-44; Stanley Trapido, ‘From
Paternalism to Liberalism: The Cape Colony, 1800-1834°, The International History

Review, 12:1 (1990), pp. 76-104; Taylor, ‘Joseph Hume and the reformation of India’, pp.
285-308.



freedom of the press. While this thesis recognises that these were key demands, it
also suggests that the campaign to remove Anglican privileges was one of the
central strands in the ‘Age of Reform’ in the British colonies. Chapters three,
four and five examine the contribution which religious questions played in the

politicisation of the colonial ‘public’ in each of our three case studies.

These three chapters also consider the way in which the Church in
different parts of the British Empire responded to the gradual break-up of the
colonial confessional state.® More specifically, these chapters show how the
colonial Churches were caught up in the wider high church revival which
occurred in Britain in this period. The revival of the Church in this period is
commonly associated with the Oxford Movement, which is thought to have
instilled in the Church a new evangelical ardour and sense of spiritual mission.
Scholars have noted how many Tractarians and advocates of the Oxford
Movement took a special interest in the colonial Churches. Individuals like

Edward Pusey and William Gladstone believed that the ideal model of the
independent and hence spiritually-pure Church could be established in the
colonies and then imported to Britain.”’ The later chapters of this thesis show
how Church expansion in the 1830s and 1840s was strongly influenced by
Tractarian ideas. Colonial churchmen made efforts to recruit Tractarian students
as clergymen and there was a strong Tractarian component in orgﬁnisations such

as the Colonial Bishoprics’ Fund, which was established in 1841 to provide funds

towards the creation of additional colonial sees.

But this ‘second’ Anglican design should not be seen as a Tractarian

preserve. Recent scholarship has shown how the revival which swept through the
Church of England in the 1830s was not merely the product of the Tractarian

movement. Arthur Burns, for instance, has shown how a cadre of orthodox high

churchmen® (who were often sympathetic to the Oxford Movement but who

% Recent attempts have been made to compare the reaction of the Church in different
parts of the empire: Porter, ‘Religion, Missionary Enthusiasm and empire’; Rowan
Strong, Anglicanism and the British Empire, ch. 4,

* On Pusey and the colonial Church, see Ruth Teale, ‘Dr. Pusey and the Church
Overseas’, in Perry Butler (ed.), Pusey Rediscovered (London, 1983), pp. 185-209.

** As Peter Nockles reminds us, delineating specific church ‘parties’ in the pre-Tractarian
period 1s notoriously difficult. Prior to 1830 the Church of England was characterised by
a relative harmony between groups who would later be termed ‘evangelicals’ and ‘high
churchmen’. Evangelicals and high churchmen cooperated in a variety of ventures, and
evangelicals could be as vociferous in their celebration of establishment and the
‘Protestant constitution’ as their high church counterparts. Nevertheless, as Nockles

states, the “Tractarians sharpened a sense of party identity in the Church of England but
they did not create it’. Distinct parties can be discerned in the period before 1833.
Disagreements were common over doctrinal and theological issues, particularly over



nevertheless recoiled from its Catholic elements) played a crucial role in
reinvigorating a series of diocesan institutions and organisations which had fallen
into disuse in the eighteenth century. While Burns acknowledges that the revival
of many of these diocesan structures occurred before the 1830s (he notes that the

position of rural dean and the visitation had been revived during the first decades

of the century), he shows how many of the key reforms were introduced in the
post-1833 period.”’ Although Burns rarely mentions the colonies, it is striking
how many of the orthodox high churchmen who led the metropolitan diocesan
reform movement were also involved in colonial Church expansion in the 1830s
and 1840s. Indeed, several of the colonial bishops studied in this thesis were
orthodox high churchmen who were closely connected to their metropolitan
counterparts. Chapters three and four (which are case studies on New South

Wales and the Cape respectively) show how bishops such as William Grant

Broughton, the bishop of Australia, and Robert Gray, bishop of Cape Town,
attempted to implement many of the reforms associated with the diocesan revival
in their own colonial dioceses. Chapter five, which studies the career of the

Church 1n India after 1830, shows how Daniel Wilson, the bishop of Calcutta
from 1832 to 1858, made a similar attempt to extend the reach and improve the
efficiency of his diocese. The fact that Wilson was an evangelical supports
Burns’ argument that the ‘diocesan revival’ was not the preserve of any one
Church party.

While on the one hand the colonial Churches were strongly influenced
by the revivalist currents which spilled out from metropolitan Britain in this
period, developments in the colonies themselves also played an important role in

changing the character of the colonial Church. From roughly 1820 onwards the

laity, which had made only a minor contribution to the Church in the era of the

predestination, justification through faith and baptismal regeneration. The two parties
were also distinguished from one another through their membership of rival

organisations, such as the evangelical Church Missionary Society and the more high
church SPG and SPCK. See Peter Nockles, ‘Church parties in the pre-Tractarian Church

of England 1750-1833: the “Orthodox™ — some problems of definition and identity, in
John Walsh, Colin Haydon and Stephen Taylor (eds), The Church of England c.1689-
¢.1833: From Toleration to Tractarianism (Cambridge, 1993), pp. 334-59. This thesis
accepts Nockles’ argument that ‘high church’ is a usable category for the pre-1833
period. As Nockles suggests, ‘orthodox high churchmen’ can be categorised as
churchmen who, among other things, placed particular emphasis of the apostolic
succession and the religious establishment. For a definition of ‘orthodox high church’,
see Nockles, The Oxford Movement in Context: Anglican High Churchmanship, 1760-
1857 (Cambridge, 1994), pp. 25-6.

* Arthur Burns, The Diocesan Revival in the Church of England, ¢. 1800-1870 (Oxford,
1999). For the period before 1833, see Burns’ *A Hanoverian legacy? Diocesan reform in

the Church of England c¢. 1800-1833°, in Walsh et al. (eds), The Church of England c.
1689-c. 1833, pp. 265-82.
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military chaplaincy, began to play a more visible role in the administration of the
Church. As the colonial Church gradually shed its association with the fiscal-
military state and took on a more parochial character, opportunities emerged for
the laity to participate in Church administration. The laity played a particularly

visible role in the expansion of the Church at the Cape in the 1820s. Laymen in

the colony sent petitions to the Colonial Office and religious societies in Britain
asking for additional clergymen and funds towards the establishment of churches.

Although opportunities for lay involvement in the Church in India were

circumscribed, it is clear that soldiers, Company servants, and private merchants
were not backward in raising money towards Church extension and petitioning
government for the appointment of additional chaplains. As in India, the laity in
New South Wales played only a limited role in the administration of the Church

in the chaplaincy period. The religious societies which were established in the

colony in the late 1810s and early 1820s were one means by which the laity
could participate in religious issues.”” However, the introduction of the 1836
Church Act stimulated greater lay involvement in the Church as it made the

extension of the Church dependent on the funds which the community itself
raised.”’

The final three chapters of the thesis show how these twin developments
— the growth of the laity and the increasingly high church character of many
colonial dioceses — led to a series of disagreements and tensions within the
colonial Churches in the post-1830 period. These chapters show how unresolved
questions about the nature of ecclesiastical authority in the colonies led to clashes
between the bishops and the colonial laity. The separation of the Church from the
state, which occurred in several colonies in this period, left the colonial Churches
without any form of government and considerably enhanced the powers
possessed by the bishops. In New South Wales, for example, the 1836 Church
Act, which divorced the state from the Church, confirmed that the civil

government — which traditionally represented the lay element in Church

governance — had no authority to pass legislation relating to the Church. The

immediate result of the act was that authority over the Church devolved entirely

on the bishop (Broughton was appointed as the first bishop of Australia in 1836).

The absence of any ecclesiastical court in the colony meant that the Bishop of

** Brian H. Fletcher, ‘Christianity and free society in New South Wales 1788-1840’,
Journal of the Royal Australian Historical Society, 86:2 (2000), p. 101.

*! Stephen Judd and Kenneth Cable, Sydney Anglicans: A History of the Diocese
(Sydney, 1987), pp. 26-27.
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Australia could claim complete control over the stationing and licensing of clergy
and could theoretically remove incumbents at will. These issues surfaced in other
colonies. The establishment of an Anglican bishopric at the Cape in 1347
threatened the tradition of lay participation in Church affairs which had
developed in the colony since the early 1820s. In India the question of
ecclesiastical authority was slightly different as it came to focus on the question
of the Bishop’s jurisdiction over the two Anglican missionary societies, the

Church Missionary Society and the SPG. During the 1820s and 1830s the Indian
bishops encountered serious opposition from the lay-members of the CMS in
Calcutta when they attempted to claim. full authority over the licensing and

stationing of all Anglican missionaries in their dioceses.™

The separation of church and state and the creation of additional
bishoprics 1n the 1830s and 1840s therefore had negative implications for the
colonial laity. During the second quarter of the nineteenth century the Anglican
laity in India, South Africa and Australia began to voice demands for a more
constitutional and regulated form of colonial episcopacy. As will be seen In
chapters three, four and five, the strength of these lay movements varied from

colony to colony. In New South Wales and the Cape Colony the dispute between
the eptscopate and laity came to a head in the early 1850s when both Bishop
Broughton of Sydney and Bishop Gray of Cape Town attempted to establish
diocesan synods in which the laity would enjoy only marginal representation. For
the colonial bishops diocesan synods represented the most effective means of
resolving the questions which had surrounded colonial Church governance since

the early 1830s. The Anglican laity, by contrast, was not prepared to support the

creation of synods in which the bishop and clergy enjoyed precedence over the
laity.

While the early 1850s saw the emergence of strong lay movements in
both New South Wales and the Cape Colony, there was no such demonstration of
lay solidarity in India. Nevertheless, chapter five shows how the lay community
in India did demand a more active role in the management of the Church.
Laymen resisted any attempt by the bishopric to claim jurisdiction over bodies
such as the vestry and the committees of the missionary societies.” These
demands for a constitutional episcopacy and a more democratic form of Church

government were nourished by the growth of voluntarism in the colonies. The

*? Hans Cnattingius, Bishops and Societies: A Study of Anglican Colonial and Missionary
Expansion, 1698-1850 (London, 1952).

>3 Cnattingius, Bishops and Societies.
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growing preference which many colonists had for voluntarism was itself largely a
product of the Whig reforms of the early 1830s. During the 1830s and 1840s the
burden of supporting religious establishments was shifted from the state to the
laity. This can be seen most clearly in New South Wales, where the Church Act

made state aid to religion dependent on the amount which the individual

congregations could raise through voluntary subscription.® Voluntarism
encouraged the laity across the empire to make demands for a more democratic

form of Church government: after all, as it was they who provided the money

which maintained the Church, the laity believed they had the right to have a
voice in ecclestastical government.

This thesis suggests that both ecclesiastical and political historians have
underestimated the significance of these lay reform movements. In the past these
movements have been studied in terms of the contribution which they made to
the establishment of new forms of colonial Church government.” There has been
no attempt to explore how the lay reform movements may have intersected with
the campaign for political and constitutional reform which gathered pace in Cape
Town and Sydney in the 1830s and 1840s. Historians have overlooked the fact
that the campaigns for lay representation which emerged in New South Wales
and the Cape Colony in the late 1840s and early 1850s occurred at the same time

as the public in these colonies were mobilising to resist the continuation of

transportation, a campaign which in turn led to the revival of the campaign for

political reform and self-government. A notable exception is the ecclesiastical
historian Bruce Kaye, who has suggested that-there were links between the

Anglican laity’s attempts to secure a more democratic Church polity and the

demands which colonists made for the introduction of responsible government.*
The final three chapters of the thesis use Kaye’s comments as a starting point to

examine the contribution which the emergence of a politicised Anglican laity
made to the development of colonial politics in each of our three case studies.

These chapters point out that involved in the question of colonial Church

government were a number of issues which were also relevant in constitutional

** For.a full discussion of the state aid question in New South Wales, see Naomi Turner,
Sinews of Sectarian Warfare? State Aid in New South Wales 1836-1862 (Canberra,
1972).

* E. D. Daw,, Church and State in the Empire: The evolution of imperial policy, 1846-
1856 (Canberra, 1977); idem., ‘Church and State in the Empire: the Conference of

Australian Bishops 1850°, Journal of Imperial and Commonwealth History, 5:3 (1976),
Pp: 251-69; Cnattingius, Bishops and Societies.

For example, see Bruce N. Kaye, ‘The Strange Birth of Anglican Synods in Australia
and the 1850 Bishops’ Conference’, Journal of Religious History, 27:2 (2003), p. 195.
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reform debates. At face value issues such as the power of the bishopric, the
representation of the laity and the relationship between the colonial Church and
the ‘mother’ Church in England may appear to have only been significant to the
Anglican community. But the final chapters of this thesis show how

contemporaries did draw links between the campaign for a more democratic form
of Church government and the movement for constitutional reform.

One of the secondary aims of this thesis is to show how the emergence of

the Anglican laity made a positive contribution to the expansion of civil society
in our three case studies in the period after roughly 1820. As already noted, the
last two decades have seen the appearance of a number of works which have
examined the emergence of an independent colonial public in the eastern
hemisphere in the 1820s and 1830s.”’” Generally speaking, recent work on the
expansion of the colonial public sphere has tended to focus on the contribution
which secular institutions made to the development of civil society.” Saul
Dubow, for instance, has traced the contribution which institutions such as the
museum, library and South African College made to the development of a
middle-class civic and public culture in Cape Town from the 1820s onwards.”

By contrast, little attention has been shown to the position which religious
institutions occupied in the expansion of the colonial public sphere. This is
perhaps surprising given the fact that scholars have largely rejected the idea that
modern °‘publics’ were essentially the product of secular developments.®
Christopher Bayly, for instance, has pointed out that it was religious institutions
such as Sunday Schools, churches and charitable organisations which spread
much faster than their secular counterparts in the nineteenth century.”’ Such

institutions proliferated in our three case studies. The first public institutions

established in New South Wales were the New South Wales Society for

*" Saul Dubow, A Commonwealth of Knowledge: Science, Sensibility, and White South
Africa, 1820-2000 (Oxford, 2006), ch. 1; Kirsten McKenzie, ‘Of Convicts and
Capitalists: Honour and Colonial Commerce in 1830s Cape Town and Sydney’,
Australian Historical Studies, 118 (2002), pp. 203-4: Kirsten McKenzie, Scandal in the

Colonies: Cape Town and Sydney, 1820-50 (Melbourne, 2004). Also see Linda Young,
Middle Class Culture in the Nineteenth Century: America, Australia, and Britain

(Houndmills, 2003).

*® For instance, Peter Clark makes little mention of religious societies in his account of
the spread of associational culture in the overseas British communities in the eighteenth
and nineteenth centuries: Peter Clark, British Clubs and Societies 1580-1800: The

Origins of an Associational World (Oxford, 2000), ch. 11. Clark concludes on page 470
that clubs and societies were ‘primarily secular in format’.

*> Dubow, A Commonwealth of Knowledge, ch. 1.

‘O Peter van der Veer, Imperial Encounters: Religion and Modernity in Britain and India
(Princeton, 2001).

*! Christopher Bayly, The Birth of the Modern World 1780-1914: Global Connections
and Comparisons (Oxford, 2004), p. 333.
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Promoting Christian Knowledge and Benevolence (1813), the Sunday School
Association (1814), the Benevolent Society (1816) and the Auxiliary Bible
Society (1817).* A School Book Society and an auxiliary branch of the Church
Missionary Society were established at Calcutta in 1817 and 1818, and a Church

of England Prayer Book and Tract Society was created at the Cape of Good Hope
in 1824.

Despite this evidence historians have failed to make any link between the
expansion of the Church of England and the emergence of the colonial public in
the 1820s and 1830s. As we have seen, Bayly himself has portrayed the Church
as an essentially conservative institution, one which was allied to the ‘fiscal-
military’ state and hostile to the democratic forces which were pushing the
colonies of white settlement towards self-government. National historians have
likewise presented the Church of England as an institution which stood outside
the mainstream of colonial history.” The later chapters of this thesis include a
discussion of the, connections between the expansion of the Anglican Church and
the development of civil society in each of our three case studies in the 1820s and

1830s. Particular attention is drawn to ecclesiastical institutions such as vestries
and missionary society corresponding committees. Institutions of this kind started
to appear across the eastern empire in the 1820s. A vestry was established at St.
John’s Church in Calcutta as early as 1787. Vestries were also established in the
churches which the colonists built in the Cape Colony in the 1820s and 1830s.
By contrast, it was not until the Church of England Temporalities Act was passed

in 1837 that vestries and churchwardens started to appear in New South Wales.
" The contribution which these organisations and institutions made to the

development of the colonial public sphere has either only been briefly considered

» 44 » * . . " .
or overlooked entirely.”™ Historians of Hanoverian Britain have drawn attention

to- the important role which secular institutions and public societies played in

formulating a sense of group consciousness and cohesion among the urban

middle class.*’ The later chapters of this thesis ask whether ecclesiastical

*2 Fletcher, ‘Christianity and free society in New South Wales’, p. 101.

> Michael Roe, Quest for Authority in Eastern Australia, 1835-1851 (Melbourne, 19635),
Pp- 13-23. |
4

An exception is Peter Marshall’s article ‘The White Town of Calcutta under the rule of
the East India Company’, Modern Asian Studies, 34:2 (2000), pp. 307-331, which

mentions that the vestry at St. John’s was one of only a small number of bodies in

Calcutta which gave the wider European community the opportunity to become involved
in the affairs of the city. See p. 320.

> Clark, British Clubs and Societies, pp. 464-65; Kathleen Wilson, ‘Urban Culture and
Political Activism in Hanoverian England: The Example of Voluntary Hospitals’, in
Eckhart Hellmuth (ed.), The Transformation of Political Culture: England and Germany
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institutions made a similarly positive contribution to the growth of colonial civil
society.

Finally, 1t should be stated that the thesis is primarily interested in those
colonies in the eastern hemisphere where the Church of England was considered

to be “established’ or where the Church’s primary role — at least nitially — was to

provide spiritual instruction to the expatriate population. Therefore, the thesis
does not include South Australia, a colony which was created without any

established Church, and New Zealand and Ceylon, where from the outset the

Church was primarily a missionary institution which was focused on converting

the indigenous inhabitants. While the thesis makes occasional references to the
Church 1n the western hemisphere, there is no room here to provide a systematic
comparison of the expansion of the Church in the eastern empire and in British
North America and the Caribbean. There were, nevertheless, important
connections between the Church establishments in the Canadas and the eastern
hemisphere. For instance, the Canadian bishops developed schemes for synodical
government at around the same time as their counterparts in South Africa and the
Australian colonies were considering the issue. It should also be said that this
thesis only occasionally refers to the important case of the Church of Ireland, an
establishment which can be regarded as the first ‘colonial’ Church. The
connections between Ireland and the rest of the empire are noted at points in the
thesis. Chapter one notes that the ‘Anglican design’ which the Colonial Office
implemented in the 1820s was strongly linked to the efforts which the revival of

the Church of Ireland and the ‘Second Reformation’ movement in Ireland in the

1820s.* As we have already noted, the Whig ecclesiastical project began first in
Ireland and then was implemented in other parts of the empire. Again, a study of
the links between the colonial Churches and the Church of Ireland is beyond the

scope of this thesis. It 1s hoped that this thesis encourages other historians to

study the links between colonial Church reform and the disestablishment of the
Church of Ireland in 1870.

in the late eighteenth century (Oxford, 1990), pp. 165-184; R. J. Morris, Class, Sect and
Party: The Making of the British Middle Class: Leeds, 1820-50 (Manchester, 1990);

idem., ‘Voluntary Societies and British Urban Elites, 1780-1850: An Analysis’, The
Historical Journal, 26:1 (1983), pp. 95-118.

% Stewart J Brown, ‘The New Reformation Movement in the Church of Ireland, 1801-

29°, n Stewart J. Brown and David W. Miller (eds), Piety and Power 1760-1960: Essays
in honour of Emmet Larkin (Belfast, 2000), pp. 180-208.
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Sources

This study 1s based on a wide-range of sources. The Society for the Propagation
of the Gospel archive held at Rhodes House Library was an extremely useful

resource which allowed me to get a clear sense of how the Church expanded in

the period after 1830. The private papers of colonial churchmen stored in the
archive, coupled with the annual reports of the society, gave me an insight into
the motors — both in Britain and in the colonies — which were driving Church

expansion. A research trip to Sydney in February and March 2007 produced a

great deal of information of the expansion of the Church in New South Wales

throughout this period. The private papers of prominent churchmen such as
William Grant Broughton (held at the Moore Theological College Library in
Sydney) gave a vital insight into how the ‘second’ Anglican design actually

worked. Locating sources on the colonial Churches prior to 1830 was more
difficult, as only scattered documents relating to the Ecclesiastical Board for the
Colonies — the department of the Colonial Office which was responsible for the
colonial Churches after 1824 — are extant (those that do — an invaluable file on
the recruitment of clergymen in the period between 1822 and 1826 — are stored at
Rhodes House in the X-series of the USPG archive). The papers of the bishops of
London (who were theoretically responsible for recruiting and selecting colonial
clergymen) which are held at Lambeth Palace provided some information on the
Church in the Napoleonic and immediate post-Napoleonic period. The archives
of organisations such as the Colonial Church Society (stored at the Guildhall
Library in London) and the Church Missionary Society (held at Birmingham and
on microfilm in the University of York library) gave a perspective on the
societies which competed with the SPG in the 1830s and 1840s.

The task of locating the social and educational backgrounds of the
colonial clergy was accomplished by consulting the ‘blue books’ stored in The
National Archives (in which the names of the clergy are listed) and a list of East
India Company chaplains which is stored in the Asia, Pacifica and Africa
Collections in the British Library."’” The backgrounds of some of these clergy
were then found in the alumni lists and on Arthur Burns’ invaluable on-line
Clergy of the Church of England database, which contains biographical
information on English clergy between 1540 and 1835.

*7 British Library, London, Asia, Pacific and Africa Collections, Mss. Eur. D847, ‘The
Chaplains of the East India Company’ by S. J. McNally.
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Newspapers, lay periodicals and the petitions which were sent to the

Colonial Office (and which are stored at the National Archives in London) gave
some insight into the lay presence in the colonies. The dusty colonial newspapers
stored at TNA and in the Mitchell Library in Sydney allowed me to track the

frequent disagreements between the colonial laity and colonial bishops in the

period after 1830. The Anglican laity who resided in India, although a small
group, occasionally feature in the copious ‘Ecclesiastical Proceedings’ which are
held in the India Office Records stored in the Asia, Pacific and Africa Collections

at the British Library. These proceedings contain a number of petitions and

memorials which the laity sent to the colonial authorities in India. This
information provided the basis for much of the discussion on the vestry debates

in chapter five. Lay petitions can also be found in Parliamentary Papers and in

the private papers (such as the Burdett-Coutts papers) stored at Lambeth Palace.

It 1s the nature of comparative history that the sources for some regions

are more extensive than for other areas. The relatively small size of the Anglican
community in India meant that the conflicts between the laity and the colonial
bishops in the presidency towns may appear pale in comparison to the more
dramatic events at the Cape and New South Wales. Nevertheless, this thesis has
tried to show how the same debates surfaced with regional variations in different
parts of the British world.

It should be stated that although I did secure funding for a field trip to

Sydney, of the three case studies examined here, it is New South Wales which

has been covered by the richest historiography. Excellent secondary works have
been produced which cover the career of the colonial Church in Australia in this
period.” The main protagonists in Church expansion in this period — individuals
such as William Grant Broughton — have also been the subject of biographies.”’
Despite the wealth of secondary literature on the Church in Australia, this thesis

addresses a number of questions which either have not been asked before or
which have received only partial caverage in the existing literature. More

specifically, this thesis attempts to uncover the connections between Church

reform debates and the wider constitutional reform movement which gathered

pace in the colony in the 1840s and early 1850s. Existing accounts of

constitutional reform politics rarely make any reference to the lay movement

** For example, Ross Border, Church and State in Australia 1788-1872: A Constitutional
Study of the Church of England in Australia (London, 1962); Stephen Judd and Kenneth
Cable (eds), Sydney Anglicans: A History of the Diocese (Sydney, 1987).

Y G. P. Shaw, Patriarch and Patriot: William Grant Broughton, 1788-1853: Colonial
Statesman and Ecclesiastic (Melbourne, 1978).
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which emerged in the late 1840s and which resisted bishop Broughton’s plans for
a diocesan synod. Similarly, ecclesiastical historians have largely underestimated
the wider significance of the campaign against the synods. This thesis therefore
uses the existing literature on the colonial Churches as a platform for addressing

a series of new questions. Finally, in contrast to this existing literature, this thesis

places the individual national Churches within a broader irriperial perspective.
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CHAPTER ONE

Anglican Church expansion and the recruitment of colonial clergy for New
South Wales, the Cape Colony and Bengal, c. 1790-1850

-

The first half of the nineteenth century saw the dramatic expansion of the

Anglican Church in both the eastern and western hemispheres. Before the
establishment of the bishopric at Calcutta in 1813, the Anglican presence in the
colonial world had been largely confined to British North America. Bishoprics
had been established in Nova Scotia in 1783 and Quebec in 1793, and a system
of clergy reserves was introduced to support the Church of England mn Upper
Canada in 1791.! Elsewhere in the late eighteenth-century empire the Anglican
presence was meagre. The East India Company maintained a small number of
Anglican clergymen and a handful of military chaplains were stationed in New
South Wales and the Cape Colony.? In the early nineteenth century, however, the
position of the Anglican Church outside of North America was revived. The
system of church-state relations which had been worked out in British North
America was applied to other parts of the empire: bishoprics were established at

Jamaica and Barbados in 1824 and an afchdeaconry was erected in New South

Wales in the same period. Wherever possible, the British model of religious
establishment was introduced to the colonies. The expansion of the Church
continued apace in the 1830s and 1840s. The Colonial Bishoprics’ Fund, which

was established in 1841, provided funds for the erection of eleven bishoprics
between 1841 and 1849.°

As the frontiers of the Anglican empire expanded outwards, so the
‘mission’ of the Church of England in the colonies gradually changed. According

to the historian Christopher Bayly, the colonial Church in the Napoleonic period
performed a counter-revolutionary function. In British North America, for

instance, the Church’s role was to assimilate settlers who may have been exposed

to republican ideologies emanating from the United States. Bayly shows how the

Church in India was charged with bringing Company servants who had been

' Judith Fingard, The Anglican Design in Loyalist Nova Scotia, 1783-1816 (London,
1972).
2 For instance, there were only seven chaplains stationed in Bengal in 1788. Henry Barry

Hyde, Parochial Annals of Bengal. Being a History of the Bengal Ecclesiastical

Establishment of the Honourable East India Company in the 17" and 18" Centuries
(Calcutta, 1901).

* James S. M. Anderson, The History of the Church of England, in the foreign
dependencies of the British Empire (3 vols, London, 1856), vol. 3, pp. 714-15.
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‘enervated’ by contact with the indigenous population back within the Anglican
fold.* The Church’s role in the early nineteenth century was therefore to
assimilate marginal and recalcitrant groups. In the post-war period, however, the
Church’s function was modified. In this period there was a need for a Church

which could cater for the spiritual needs of the increasing numbers of European

immigrants who were settling in colonies such as the Cape and New South

Wales. In both these colonies military chaplains were gradually replaced by
chaplains who held civilian appointments. Attempts were also made in the 1810s
and 1820s to transfer the model of the parochial Church from England to the
colonies. But by the late 1840s the priorities of colonial Churchmen had again
begun to shift. Until the late 1840s the Church and organisations such as the
Society of the Propagation of the Gospel (the Church’s outreach association)

assumed that their prime duty was to provide spiritual instruction to the settler

population. Backed by reformist currents within the Church at home, colonial
bishops and metropolitan churchmen in the 1840s argued that the time had come
for the Church to realise its missionary obligations to non-Christians and non-
whites. By the early 1850s the Church’s energies were increasingly directed

towards the establishment of missionary Churches which were focused on

‘missionary bishops® who would work beyond the settler dominion.’

This is a story which will be familiar to most historians of missionary
expansion and the colonial churches.® Given this, it is surprising that we know
very little about the forces in metropolitan Britain which drove overseas
Anglican expansion. More specifically, little research has been done on the
administrative structures back in Britain which supported this expansion.

Consequently, we know almost nothing about how government-sponsored
colonial clergymen were recruited, what institutions were responsible for making

appointments, and whét kind of social and educational backgrounds the recruits

came from.” While there is a growing literature on the recruitment techniques of

* Christopher Bayly, Imperial Meridian: The British Empire and the World, 1780-1830
gLondon, 1989), p. 206.

Peter C. Wilhiams, The Ideal of the Self-Governing Church: A Study in Victorian
Missionary Strategy (Lieden, 1990).

® The changing character of the colonial Church is described in Andrew Porter, ‘Religion,
Missionary Enthusiasm, and Empire’, in Andrew Porter (ed.), The Oxford History of the
British Empire, vol. III: The nineteenth century (Oxford, 1999), pp. 222-46; see also
Rowan Strong, Anglicanism and the British Empire, c. 1700-1850 (Oxford, 2007).

" Though an attempt has been made to examine the recruitment of clergymen for the
continental chaplaincies: John E. Pinnington, ‘Anglican chaplaincies in post-Napoleonic

Europe: A strange vanation of the Pax-Britannica’, Church History, 39:3 (1970), pp. 327-
44,
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the Protestant missionary societies,” little has been written about the Colonial

Office’s selection procedures. Prominent colonial clergy have been the subject of

biographies’, but as yet no prosopographical analysis of the group as a whole

exists. Studies on the metropolitan clergy also rarely mention individuals who
10

worked outside mainland Britain.

This chapter aims to fill this lacuna in the existing literature by

examining the recruitment of clergymen for three different colonial regions: New

South Wales, the Cape Colony and Bengal. The chapter shows how the shifts 1n

the Church’s overseas mission were, to some extent, reflected in changes in the

ways in which colonial clergymen were recruited. In particular, this chapter will

draw attention to the im<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>