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Abstract

This thesis considers the uses of print and manuscript in the north of England
between about 1600 and 1650 and the impact such uses had on the beliefs of
men and women in this period. The evidence is taken from all over the north of
England, though particular attention is placed on Yorkshire, and individual

sections focus on Fewston, Hackness, Halifax, Leeds, Nidderdale and Y ork.

I have used the methodology of the history of the book and the study of
marginal annotations to gauge the responses of early modern readers to their
books. In this respect, and in its treatment of issues of genre in analysing the
literature of the period, the thesis combines the discipline of religious history
with the study of literature. [ have considered how people organised their lives

around books, which they both read and used to make sense of their world.

The thesis makes a contribution to the history of the book by adding new
discussions of individual readers to the existing scholarship and by stressing
the importance of religion to the subject as a whole. It also makes a
contribution to the study of religious cultures in general, and to godly cultures
in particular, in the early modern period. It questions assumptions historians
have made about the godly. It suggests that the divisions between the godly and
their neighbours were significant and have been seriously underestimated in
this period. Furthermore, by focusing on the range of contexts in which books
were read and the variety of uses to which they were put, it makes the case for

the diversity of a plurality of unstable godly cultures in this period.
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Introduction



The Protestant Reformation of the sixteenth century, whether we like it or not,
brought religious change, which some people welcomed and accepted, others
accommodated and others reacted to. It occurred in an age of faith but was
essentially a political act of state, albeit one which had effects on many aspects
of everyday life, from the domestic and devotional to the political and public.
Those that welcomed change tended to see their new religion as a religion of
the word, the word of God, in which people participated, in contrast to the non-
participatory religion of Rome, which had been characterised by ceremony and
superstition, rite and ritual. Generations of historians, starting (perhaps) with
John Foxe, have accepted an essentially Lutheran call to faith being defined by
the word: or sola scriptura, as Luther had put it. Alongside the move to the
word was a change from the community to the individual, the internalisation of
the word of God as the characteristic sign of those that had faith. These parallel
and connected changes have remained at the core of studies of religious change
for four hundred years. It suits the Protestant believers to see them this way,
since it is an assurance of faith, but it also suits the polemical Catholic version
of the progress of religious change, since it suits their theological standpoint to
argue that the move was an erroneous one, from corporeality and community,
to fundamentalist literalism and ii.dividual isolation, and it is an argument
sustained by an idealised view of the good old days which has proved

remarkably resilient.

Perhaps for these reasons, it has escaped the analysis of historians (fed on a diet
of polemicists, or themselves promoting a cause) that Protestantism was a
religion of the word only to the believer. To the historian, it must be a religion

of the book, defined by the physical properties and the text of the sacred book,

! Classic contrasting viewpoints are A. G. Dickens, The English Reformation ™
edn., London, 1989) and Eamon Duffy, The Stripping of the Altars: Traditional
Religion in England c. 1400-c.1580 (New Haven and London, 1992). David Sabean,
Power In The Blood: Popular culture and village discourse in early modern Germany
(Cambridge, 1984) and R. W. Scribner, Religion and Culture in Germany 1400-1800
ed. Lyndal Roper (Leiden, 2001) challenge associations between the Reformation and
interiority. Such associations have not been challenged for England, though note the
implications in the argument of John Bossy, Peace in the Post-Reformation
(Cambridge, 1998), pp. 73-100. It is a major purpose of this thesis to challenge the
prevailing Collinsonian (and Weberian) argument.



the Bible. It is only from the book, for the historian, that the word emerges. For
the people in the seventeenth century, the book and its words were at the heart
of religious practice, from the service and the sermon at Church to prayers and

piety in the household.

This thesis is about the development of religion, in the area of personal piety
more than theology, in the north of England in the early seventeenth century.
The guiding consideration is the relationship between the uses (and reading) of
books, in particular religious books, and the development of post-Reformation
religion. The north of England is appropriate because the early Reformation
made little headway and the first serious attempt to impose Protestantism came
after about 1570 and was intimately tied up with a programme of reformed
printed publications and the development of literacy. The early seventeenth
century is a vital period in the history of England, in particular in its religion. It
was a century of vitality in a whole range of areas. A glance down the index of
a general survey indicates the range of materials cultural historians manage:
from cribbage, cricket, crime and Cromwell, to publishing, punishments,
Purcell and Puritanism.? It is a daunting task to say something distinctive and
new about the century, which has been subject to some of the most heated of

historical debates and the most erudite of scholarship.?

However, it is spineless not to try, and my approach attempts to provide a new

approach to studies of early Stuart religion, which has been the subject of much

2 Mark Kishlansky, 4 Monarchy Transformed: Britain 1603-1714 (London, 1996),
pp. 368, 380.

? Classic studies, which have influenced historians of all periods and scholars in other
fields, include Laurence Stone, The Crisis of the Aristocracy (Oxford, 1965) and Keith
Thomas, Religion and the Decline of Magic: Studies in Popular Beliefs in Sixteenth
and Seventeenth Century England (London, 1971). The debates over the causes of the
Civil War have provoked some of the most gruesome historical bloodshed. See,
Laurence Stone, The Causes of the English Revolution (London, 1972) and Conrad
Russell, The Causes of the English Civil War (Oxford, 1990). It should be noted that
the debates have continued to rage, see Nicholas Tyacke, Anti-Calvinists: The Rise of
English Arminianism c. 1590-1640 (Oxford, 1987) and the pre-emptive strike of Peter
White, ‘The Rise of Arminianism Reconsidered’, Past and Present, 101 (1983), 34-54
and Jonathan Scott, England’s Troubles: Seventeenth-century English political
instability in European context (Cambridge, 2000).



less attention than the high politics of the period.* I will use an analysis of the
links between books and social relaetions, within a variety of religious cultures,
to shed light on this society. This is an approach that necessarily cuts across
fields to provide a snapshot of society, but it is also alert to issues of change
and to those areas where the focus is rather gloomy. I believe that such an
approach is vital, since no subject in practice exists in isolation.’ It is the
awareness of areas other than religious history, in particular (but not
exclusively) issues of gender and intellectual activity, that informs this thesis
and its description of religious cultures (in the plural). Though the thesis
gravitates towards religious practices, the existence of other impinging areas
promotes an awareness of the vitality and diversity of these religious cultures.
This should be seen in comparison to studies which promote the singular and
unduly optimistic use of the term culture, those which describe idealised forms
of religious practice, and those which fudge the issue, claiming that since
religion affected everything it can be studied in isolation, with the assumption

that it was simply more important than everything else.® What my approach

* This is particularly so with studies of religious practice as opposed to how religious
policy may (or may not) have contributed to the cause of the English Civil War. There
have been a number of books in recent years that have begun to develop our picture. In
particular, see Kenneth Fincham (ed.), The Early Stuart Church, 1603-1642
(Basingstoke, 1993); Peter Lake, The boxmaker's revenge: ‘Orthodoxy’, ‘heterodoxy’
and the politics of the parish in early Stuart London (Manchester, 2001); Anthony
Milton, Catholic And Reformed: The Roman and Protestant Churches in English
Protestant Thought 1600-1640 (Cambridge, 1995) and Alexandra Walsham,
Providence in Early Modern England (Oxford, 1999). These books have been
bolstered by the hardening of ‘post-Reformation’ into a noun and a period worthy of
study in its own right. See, for example, John Bossy, Peace in the Post-Reformation;
Tessa Watt, Cheap Print and Popular Piety, 1550-1640 (Cambridge, 1991) and
Alexandra Walsham, Providence in Early Modern England. The change is an
important one, because it changes the tone of works away from preoccupations of
success and failure, towards accommodation and acculturation. For a recent review of
this shift, see John Spurr, ‘The English “Post-Reformation” ’, The Journal of Modern
History, 74 (2002), 101-119.

* It should be observed that some recent (and brilliant) works of cultural history have
taken this kind of approach. See, in particular, Raffaella Sarti, Europe At Home:
Family And Material Culture 1500-1800, trans. Allan Cameron (New Haven and
London, 2002); Alan Macfarlane and Gerry Martin, The Glass Bathyscape (London,
2002) and Mark Kurlansky, Salt: A World History (London, 2002).

¢ For two works in which an untroubled use of culture in the singular tends to
undermine analysis, see Christopher Durston and Jacqueline Eales (eds.), The Culture
of English Puritanism 1560-1700 (Basingstoke, 1996) and T. C. W. Blanning, The



does is ask questions about the religious practices and beliefs of real people,
from the more ordinary to the extraordinary. Whereas previous attempts to
assess such beliefs have been shaped as much by the source materials used, in
particular court materials, as by the individuals themselves, my approach
answers such tricky questions by considering the remains of real readers. This
is not history ‘from below’, since I am dealing with the literate for the most
part, and it is not history ‘from above’ either, since it is not guided by what
people were told to do or to believe. Rather it is a history of religious belief
using the physical remnants of reading, from the inside out, much as Malcolm
Gaskill has recently approached criminal cultures in this period.” The virtues of
such an approach are that the beliefs of people are respected and the people
given their due, not treated as unthinking beings, or statistics, and that, by
analysing a series of individuals, the variety and complexities of beliefs
become apparent. It is not that coherence is lost, and we must treat everyone as
entirely different (a futile approach for a historian) but that each category and
grouping imposed (by contemporaries or historians) is exposed as catering for a
variety of different beliefs and practices. As such, in particular because much
of the material for this thesis has been found in libraries and archives in the
north of England, [ will present much unstudied material that advances both
our understanding of intellectual activity as it was experienced in the period
and in turn the history of religious beliefs among the godly in the early
seventeenth century. It is a thesis about materiality and mentalities set in a

series of religious contexts.

Culture Of Power And The Power Of Culture: Old Regime Europe 1660-1789
(Oxford, 2002). The classic study of idealised religious practice in this period is
Patrick Collinson, The Elizabethan Puritan Movement (London, 1967). For two which
place religion at the core of everything, see Christopher Haigh, English Reformations:
Religion, Politics and Society under the Tudors (Oxford, 1993) and Ethan H. Shagan,
Popular Politics And The English Reformation (Cambridge, 2003).

7 See, Malcolm Gaskill, Crime and Mentalities in Early Modern England
(Cambridge, 2000). Such an approach has recently been used to good (if bewildering)
effect in Peter Lake with Michael Questier, The Antichrist’s Lewd Hat: Protestants,
Papists and Players in Post-Reformation England (New Haven and London, 2002).



L.
There has, of course, been considerable work in these fields in the early
modern and other periods in recent years: too much to summarize here.?
Instead, I will introduce the basic historiographical debates and developments
in the fields of the history of the book, literacy and post-Reformation religion.
The aim, for the moment, will be to provide an overview of the current
standing of each field and to propose the ways in which my thesis will advance
current understanding. Only in the individual chapters, and then mostly in the
footnotes, will the thesis concentrate in detail on the debates within and

between secondary materials pertinent to the argument.

The history of the book is a relatively new subject with relatively old and
secure foundations, built on generations of bibliographical research. The
subject is in short an attempt to examine both the text and material, spatial and
social features of books, from writing, printing and production, to buying,
reading, lending and borrowing. It is certainly a somewhat odd subject because
the object of study is at the same time its means of transmission. However, this
is far from academic navel gazing, bui of real importance to a variety of other

subjects, stimulating new questions and sometimes new answers too.

For the early modern period (where its revolutionary effects might most
obviously have been sought), the history of the book took off in the 1970s as a
development from the new social history which attempted to examine the
effects of a variety of changes on the people, especially those usually beyond
the reach of the historical record. It was an attempt to assess the impact on the
people of the decisions and policies framed by the people that mattered: a link
between monarchs, bureaucrats and aristocrats and farmers, servants and
criminals. It introduced women to the historical record: women being women,
rather than women (like Elizabeth 1) trying to be men. The history of the book,

then, was invented and developed as an attempt to understand the effects and

& A selection of relevant articles can be found in David Finkelstein and Alistair
McCleery (eds.), The Book History Reader (London, 2002).



reach of books and bibliography on people, the people who made them and the
people who read them. Elizabeth Eisenstein wrote a ground-breaking book, The
Printing Press as an Agent of Change’ in an attempt to understand the nature
of the impact of the printing press on the production of books and the minds of
the people who read them. It was a bold and impressive book which argued that
the invention of the printing press brought about a vast increase in the extent of
book production and in the reliability (or fixity) of their contents compared to
the age of manuscripts. Print thus ushered in the birth of science and reliable
knowledge, of rationality towards religion and of reasoned debates, based on a

shared body of factual material. It was indeed a revolution.

Eisenstein’s revolution was exciting and understandable, but other book
historians had different questions to ask and different ways of answering them.
Robert Darnton asked about the relationships between writers, books and their
readers, suggesting at one stage a kind of ‘communications circuit’ in which
each effected one another: the demands of readers and of printers (taste and
economy) affected writers, the intentions of writers structured the thoughts and
assumptions of readers, and so on. It was a more human history that asked not
just what people read but also how they did it, suggesting a picture quite
different from that which many expec‘[ed.]0 Donald McKenzie and David
Cressy pointed out the interactions that books had with other modes of

communication.'' Carlo Ginzburg studied real readers and found eccentricities

° Elizabeth Eisenstein, The Printing Press as an Agent of Change: Communications
and Cultural Transformations in Early-Modern Europe (2 vols, Cambridge, 1979).

"% For the analogy, see Robert Darnton, ¢ “What is the History of Books?” in his The
Kiss of Lamourette: Reflections in Cultural History (New York and London, 1990),
107-135. Darnton’s approach in practice can be seen in his brilliant essay, ‘Readers
Respond to Rousseau: The Fabrication of Romantic Sensitivity’ in his The Great Cat
Massacre And Other Episodes In French Cultural History (London, 1984), 209-249.
The question of how readers read was also apparent in the work of Roger Chartier.
See, among others, his The Cultural Uses of Print in Early Modern France, trans. L.
G. Cochrane (Princeton, 1987).

"' See, D. F. McKenzie, ‘Speech-Manuscript-Print’, in D. Oliphant and R. Bradford
(eds.), New Directions in Textual Studies (Austin, Texas, 1990), 87-109 and David
Cressy, Literacy and the Social Order: Reading and Writing in Tudor and Stuart
England (Cambridge, 1980). Also important is Adam Fox, Oral and Literate Culture
in England, 1500-1700 (Oxford, 2000).



and intellectual abilities in unlikely places. Harold Love wrote about the
continuities of manuscript production in the age of print, suggesting its
continued strength and vitality.'? Adrian Johns thought that Eisenstein was
simply wrong and that there was no revolution, at least not like she had said."
Others provided case studies of real printers and readers, with different
concerns and attitudes. The result is a body of knowledge of exceptional

diversity which tends towards fragmentation.'*

These developments have left a diverse but rich situation for study. The main
theme of current study is a focus on individual readers of books and the extent
to which they construct the meanings of the books they read. The primary
means by which this is achieved is by an analysis of marginalia, the scribblings
of readers in the margins of their books. This material is extensive, little
studied, and free from some of the difficulties associated with other means of
analysing the activities of real people, such as court material. Marginalia
presents a welcome opportunity to study the conformist as well as the
dissenter, the law-abiding majority rather than the subversive minority. My
approach is to discover the responses of readers to books in a religious context.
The reading of religious books, and the religious reading of other books has not
been the subject of intensive study, despite the fact that the majority of
publications were broadly religious and many readers read for religious
reasons. So | consider the question of how people read through an analysis of

their marginalia, especially those that remain at York Minster Library, many of

12 Carlo Ginzburg, The Cheese And The Worms: The Cosmos Of A Sixteenth-Century
Miller trans. John and Anne Tedeschi (London, 1980); Harold Love, Scribal
Publication in Seventeenth-Century England (Oxford, 1993).

'3 Adrian Johns, The Nature of the Book: Print and Knowledge in the Making
(Chicago, 1998), which also contains a review of secondary material. A further
analysis of secondary material can be found in D. R. Woolf, Reading History In Early
Modern England (Cambridge, 2000), esp. pp. 79-167.

4" For studies of individual readers, see L. Jardine and A. Grafton, ¢ “Studied for
Action”: How Gabriel Harvey Read His Livy’, Past and Present, 129 (1990), 30-78,
and Kevin Sharpe, Reading Revolutions: The Politics of Reading in Early Modern
England (New Haven and London, 2000). For the possibility of a trend resulting in
baffling diversity, see Annabel Patterson, ¢ “Ideas seldom exist apart from practice™:
Turning over Millennial New Leaves’, Journal of British Studies, 41 (2002), 388-401.



This can be seen most strikingly in the language in which books are described,
which show that books were sensory as well as textual items. Books have
spines, faces, jackets, and they are protected by chemises. Furthermore one can
have hand books, pocket books, and ‘thumb bibles.” One might ‘dog ear’ the
pages, sleep with a book (under your pillow),l9 or put books in your pocket or
up your sleeve.’ Books smell, and the religiously clandestine may have been
particularly odorous, since they were often transported under the cover of fish,
as were those which were transported from Middleburgh in Flanders to the
Catholic safe house for Jesuit priests run by Ursula Taylor in South Shields in
the 1580s.' Furthermore, books could be savoured, regurgitated, devoured,
‘cooked’, and digested. Francis Bacon advised (metaphorically) ‘Some books
are to be tasted, others to be swallowed, and some few to be chewed and
digested.’® In other instances, the eating was literal: Ezekiel was told by God
to eat his gift of a book and John ate a scroll in Revelation.”® Taken to its

logical conclusion, such books, if eaten too greedily, could even be vomited, as

' Gullio in The Returne from Parnassus, Part One (1598) kept a copy of
Shakespeare’s Venus and Adonis under his pillow as an instrument of seduction. See
Robert S. Miola, Shakespeare’s Reading (Oxford, 2000), p. 20.

20 John Earle, Micro-cosmographie, or, A peece of the world discovered (London,
1628), sig. 111, wrote that of the pretender tu learning that ‘His pocket is seldome
without a Greeke Testament, or Hebrew Bible.” John Porter, a papist hauled before the
High Commission at York was accused of praying upon an ‘olde latine suspitious
booke or primer, & doth carrie the same about with him in his sleeve.” See BI, HCCP
ND/4, (Whitmere and Brampton c. Porter). It should be noted that a seventeenth
century pocket was more likely to have meant a slit in the sleeve or in the trouser, or a
tie-on pocket, thus a bigger space than in modern clothing, and a bigger space for men
than women. See C. W. and P. Cunnington, Handbook of English Costume in the
Seventeenth Century (London, 1955). | owe this reference to Sue Vincent.

2! See, J. C. H. Aveling, Northern Catholics: The Catholic Recusants of the North
Riding of Yorkshire 1558-1790 (London, 1966), p. 159. Luc’ Antonio Giunti the
younger traded in fish and books, see B. Richardson, Printing, Writers and Readers in
Renaissance Italy (Cambridge, 1999), p. 29. There is no study of the history of the
smell of books, but see Elspeth Davie, The Man Who Wanted To Smell Books And
Other Stories (Edinburgh, 2001) and for smells more generally, Mark S. R. Jenner,
‘Civilization and Deodorization? Smell in Early Modern English Culture’ in P. Burke,
B. Harrison and P. Slack (eds.), Civil Histories: Essays Presented To Sir Keith
Thomas (Oxford, 2000), 127-144

22 Brian Vickers (ed.), The Oxford Authors: Francis Bacon (Oxford, 1996), p. 439.

¥ Ezekiel 2:9-10, Revelation 10:9-11.



were those in the famous engraving of Archbishop Laud and Henry Burton in
1641.%

However, this thesis does not simply apply an approach to an unstudied body
of material: it attempts to advance our understanding of reading and religion in
general. | ask whether particular religious groups read books in a particular
style. It might appear a little surprising, but I argue that the godly, the self-
consciously Calvinist clergy and laity in the English Church, read for the most
part in a particular way, commonly annotating their books. The religiously
marginal made use of their margins to express their opinions. This was not lost
on contemporaries. John Manningham, that colourful if not necessarily

trustworthy commentator, recalled that his cousin:

Told me what dissembling hypocrites these Puritanes be, and howe
slightly they regard an oath: Ravens having a book brought unto him by
a puritane to have his opinion of it, the booke being written by B.
Bilson, Ravens as he reade it would needes be shewing his foolish witt
in the margent, in scoffing at the booke W2

Nor was it simply the opponents of the godly who made the point. John
Favour, the godly vicar of Halifax, in dedicating his Antiquitie Triumphing
Over Noveltie (1619) to Archbishop Matthew, praised him for allowing him
access to the book which he had ‘not onely read all the Ancient Fathers with a
dilligent eye, but hath also noted them with a iudicious pen... and made
continuall use of them in his sermons.”® This point has not been made before
but it is an important one and one which can be furthered by winding in some

theoretical approaches. In particular, Michel de Certeau has likened the act ot

' See, F. G. Stephens, Catalogue of Prints and Drawings in the British Museum:
Satirical and Personal Subjects 1 (1320-1689) (London, 1870), 412

2 J. Bruce (ed.), Diary of John Manningham, of the Middle Temple, and of

Bradbourne, Kent, Barrister-At-Law, 1602-1603, Camden Society, 99 (London, 1868),
pp. 110-111.

%6 John Favour, Antiquitie Triumphing Over Noveltie (London, 1619), sig. A3v.

11



reading to that of ‘poaching’, that is a subversive activity rather than
straightforward consumption. James C. Scott, though not discussing reading,
has read documents against the grain, looking for the ‘hidden transcripts’ in
which the oppressed find their voice. I would like to combine the two insights
and use them to explain the nature of marginalia as a religiously charged

activity, a process of godly construction as well as consumption.*’

The marginal subversive nature of reading gains more importance when we
examine the process of reading as well as its end product. Firstly, the ideas
were not necessarily or usually carried out in the mind of the individual, but
aloud and in company. Reading was commonly carried out in public and
domestic spaces, not simply in the privacy of the study or monastic cell.
Contemporaries noted that devotional and religious readings in particular were
repetitive. Henry Webley, wrote a manuscript entitled 4 breef and godly
exhortatione to the daylye reedinge of the Holye Scriptures in 1603 in which he
described how a cycle of reading from the scriptures would lead to the
righteousness so missing in the period; an hour a day would be enough to cover
the Old Testament twice, the Psalms five times (or thirteen times including
readings at Church), the New Testament three times and the Apocrypha once a
year. This would be a communal exercisz that would restore the peacefulness
and friendship that had once been ‘knitted between neighbours.” The cycle was
not simply for the learned, since those who ‘can not read them selves’ were
advised ‘to hear them dilligently of others.” The reading was a familial practice
to be carried out ‘not onely for our selves, but wherewith alsoe we maye
minister to others, as well in reforminge of our wives, children and servants, as
also of our neighbours, frends, and enimyes.’28 Neither was this a lone voice: it
echoed through numerous books and sermons designed to improve devotional

practice. Stephen Egerton in his The Boring of The Eare (1623) advised the

%7 See, Michel de Certeau, ‘Reading as Poaching’ in his The Practice of Everyday Life
trans. Steven Rendall (Berkeley and Los Angeles, 1984), 165-176 and James C. Scott,

Domination and the Arts of Resistance: Hidden Transcripts (New Haven and London,
1990).

2 BL, Ms Royal 17B XXXIII (Henry Webley, 4 breef and godly exhortatione to the
daylye reedinge of the Holye Scriptures (1603) ), quotations at fos. 3v, 6v, 13v-14r.
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reading of the Scriptures in company before the sermon in order to prepare for
hearing the word of God.? Such hearing will be discussed in more detail in
Chapter 1 but it is certainly worth stressing how non-scriptural books could be
read over and over. Peter Fairlambe, in his The recantation of a Brownist
described how he had read the first volume of Foxe’s Book of Martyrs ‘foure
times over, in one winter distinctly.’30 Of course, some read alone in their
studies, but few laymen could afford a separate space for books and reading.
Very few appear to have read entirely silently, those that did probably read for
professional rather than devotional reasons. Certainly this could speed the
process along. William Perkins, for example, was said to have had ‘a rare
felicity in speedy reading of books, and as it were by turning them over would
give an exact account of all considerables therein.”®' For the most part, people

were not like Perkins: they read slowly and carefully, in company, repetitively

and aloud.

This selective approach towards the variety of reading practices and the kind of
material [ will be dealing with in the thesis also points towards a further body
of secondary material concerned with the study of literacy. When asking
questions about the activities of the people, historians have asked just how
many could read at all and whether they wetre more likely to do so in certain
jobs, in urban or rural areas or at certain times. Of course such questions are
important, but they have more often than not been turned into tables and
graphs, which lack the humanity and variety of real experiences.32 More recent
studies have asked what literacy means, questions of how rather than who and
how many, and have provided a much more nuanced picture. Today, literacy

involves the reading and writing of hands and print but it is not the same as

% Stephen Egerton, The Boring of The Eare (London, 1623), p. 34.

% peter Fairlambe, The recantation of a Brownist. Or A reformed puritan. (London,
1606), sig. C3r.

' Thomas Fuller, The Holy State (Cambridge, 1642), p. 91.
32 David Cressy, Literacy and the Social Order: Reading and Writing in Tudor and

Stuart England;, R. A. Houston, Scottish Literacy and Scottish Identity: Illiteracy and
Society in Scotland and Northern England 1600-1800 (Cambridge, 1985).



other things, such as palms, maps and the weather which can also be ‘read’. In
the early modern period, we are faced with an etymological problem in that
literacy meant to contemporaries the ability to read Latin. Furthermore, we
cannot assume that those who could not write could not read either, since
Margaret Spufford has shown that reading and writing were taught one after
the other in schools, rather than at the same time. Boys were then more likely
to be taught to write and cast accounts, but girls were taught to sew, which is
itself a form of expression and intellectual ability.”> So we should not assume
that the figures of literacy based on the ability to sign one’s name give an
accurate picture of the ability to read, particularly in terms of the gender ratio.
In addition, as Patrick Collinson pointed out, it was perfectly possible that the
ability to sign one’s name was a party trick that signified no writing ability
whatsoever.”* Furthermore ‘reading’ itself was not a single skill, but divided
into various types of reading. As the seminal article of Keith Thomas has
shown, the ‘meaning’ (he meant meanings) of literacy in the period was
characterised by diversity.*® He distinguished between the ability to read black
letter (Gothic type) and roman; between the ability to read text and
handwriting, and the ability to read varying forms of professionally distinct
hands. This approach looked at varying reading abilities and suggested that the
more widespread kinds of literacy were linked to a basic religious education.
Taken with his work on numeracy,36 Thomas conveniently synthesised a vast
body of secondary literature into something far more problematic than had
often been thought. His conclusions were that the importance of print should

not be exaggerated, that its effect was gradual rather than revolutionary.

#See, Margaret Spufford, Contrasting Communities: English Villagers in the
Sixteenth and Seventeenth Centuries (Cambridge, 1974) and her ‘First Steps in
Literacy: The Reading and Writing Experiences of the Humblest Seventeenth-Century
Spiritual Autobiographers’, Social History, 4 (1979), 407-435.

* P. Collinson, “The Significance of Signatures’, Times Literary Supplement (9
January 1981), p. 31.

¥ Keith Thomas, ‘The Meaning of Literacy in Early Modern England’ in G. Baumann

(ed.), The Written Word: Literacy in Transition. Wolfson College Lectures 1985
(Oxford, 1986), 97-131.

% K. V. Thomas, ‘Numeracy in Early Modern England’, Royal Historical Society
Transactions, Fifth Ser., 27 (1987), 103-132.



More recent studies follow Thomas in stressing the variation in levels of ability
and types of reading. Wyn Ford attempted to distinguish between practical
literacy and cultural literacy, distinguishing between the ability to read print
slowly and the ability to read quickly, to read hands, to read Latin and so on.
The model is dichotomous, equating ‘cultural literacy’ with ‘polite society’ and
rejecting studies that focus on the ownership of books. ‘Practical literacy’ is
described more helpfully taking into account the many guides to handwriting
and spelling that poured off the presses in this period.”” Paul Saenger, an expert
on reading in the medieval period, distinguishes between ‘phonetic literacy’,
the ability to read out syllable by syllable without taking on the precise
meaning, and ‘comprehension literacy’, the ability to read silently with full
understanding.®® I think that this does not work for the later period and is too
neat a distinction to be applied to real life, since it fails to consider how
different things could be read differently by the same reader, in particular
religious works. Further studies focus on the interaction between varieties of
oral and literate culture and importantly show how we must avoid dealing with
particular aspects of any culture in isolation.>® As I hope is clear, both from the
examples and the review of secondary material, this thesis will consider the full
range of literacies and thus include the reading of all kinds of written material,
in a series of personal, domestic and communal contexts. By focusing on the

broader definition, I hope to advance theories about Protestantism and

37 Wyn Ford, ‘The Problem of Literacy in Early Modern England’, History, 78
(1993), 22-37.

% P, Saenger, ‘Books of Hours and the reading habits of the later Middle Ages’ in R.
Chartier (ed.), The Culture of Print: Power and the Uses of Print in Early Modern
Europe, trans. L. G. Cochrane (Oxford, 1989) p. 142. Saenger’s approach is based on
his research into silent reading. See, P. Saenger, ‘Silent reading: its impact on later
medieval script and society’, Viator, 13 (1982), 367-414.

* See, Adam Fox, Oral and Literate Culture in England 1500-1700. It should be
noted that the originality of this study has been vastly exaggerated. See especially the
penetrating review, David Cressy. ‘Review of Adam Fox, Oral and Literate Culture in
England 1500-1700,” H-Albion, H-Net Reviews, December, 2001. URL:
http://www?2.h-net.msu.edu/reviews/showrev.cgi?path—46131009478806 (21 May
2003).




individuality, in particular by examining reading religious books aloud and in

groups.

IL
It has been necessary to dwell on the history of book history and literacy
because, although my focus is on the godly, very few historians have combined
successfully the history of the book and of religion. Some of those to have
tried, in particular lan Green, have made some mistakes in relying on
quantitative analytical frameworks and assuming that there was a correlation
between book buyers and book readers.** Two that have done so very
successfully, Tessa Watt and Alexandra Walsham, have focused more on the
kinds of material that were particularly accessible and ‘popular’, whose price,
format, language and style appealed to a wide-ranging audience.*' My aim is
somewhat similar to these books, in assessing the relationship between books
and religion, but it is both narrower and wider. In particular this is because the
book is here both the manuscript and the printed book and because the kind of
material used is often explicitly religious. So rather than showing the religious
qualities and intricacies of cheap print, | want to show the range of uses of
more expensive and often ostensibly religious and devotional material. [ hope it
makes sense to argue that there was a coinmunal and religious method of
reading but, at the same time, books that were ostensibly religious could be
read in a wider variety of ways than some religious historians have allowed.
Also, given the fuller cultural perspective which I adopt, I hope to show the
place of books in social relations and the physical uses of such books, while

not neglecting their conventional uses.

As [ have already stated, the thesis focuses on the post-Reformatior, and in

particular the years between about 1600 and 1650. Neither date is of particular

° lan Green, Print and Protestantism in Early Modern England (Oxford, 2000). This
study is enormously useful in displaying the range of printed Protestant material, but
less useful for its consumption, which is likely to be the subject of his forthcoming
book, Religious Instruction in Early Modern England.

! Tessa Watt, Cheap Print And Popular Piety 1550-1640; Alexandra Walsham,
Providence in Early Modern England.



significance for my purposes, and both have the advantage of not being
recognised turning points. It would be easy to [imit the study to 1603 and the
death of Elizabeth and 1642 and the outbreak of civil war. The many studies
that take such an approach ‘prove’ their premise of importance by conforming
to accepted cut-off points. | start before the end of Elizabeth’s reign precisely
to suggest the lack of a clean break between Elizabethan and Jacobean reigns
and I end around 1650 to show how the civil war period should not be studied

in isolation, as an aberration, but as integral to the era from which it emerged.

The half-century in question has also been deliberately chosen. A generation
ago, historians wrote books on the Reformation that ended with the collapse of
the Marian reaction and the birth of the Elizabethan age, when Shakespeare
wrote plays, everyone was happier and England began to rule the waves. A
new breed of self-styled revisionists challenged the assumptions of previous
historians, which had been dominated by a progressive Protestant
historiography and a theory of progress, and were dependant upon the evidence
of elite, national sources such as the statute book and letters of diplomats.
Instead, they looked to local records, of court and parish, and asked new
questions about those that accepted change and those who didn’t like it much.
What emerged was a country turned Protestant by a small group of noisy
apologists and a king whom it suited, largely against a wider population for
whom the church was the centre of life and whose spiritual needs it served
well. Where once it had made sense to suggest that there was a groundswell of
anticlericalism against corrupt clergy and a tide of nationalist fervour that was
exploited to justify a break from Roman corruption, now it seems rather less
certain how they got away with it, since Catholicism was popular, serving daily
needs, a dynamic and popular, colourful and spiritual religion.*? Tke legacy of
revisionism begs questions not about the changes of belief in the years before
the Spanish Armada but after it. However, the questions of changes in popular
beliefs in this period, of local religion and of how the country could come to

fight one of the last wars of religion among Protestants remain to be answered.

42 The debates of revisionism are summarized in Christopher Haigh (ed.), The English
Reformation Revised (Cambridge, 1987).



The early seventeenth century is a period of exceptional vitality and there is
much left to explain and study. Gone are the days when we thought that under
Elizabeth the English (with little prodding) had learned to embrace
Protestantism and hate the pope. Now we have the godly, moderate puritans,
separatists, Protestants, anti-papists, church papists, parish Anglicans,
recusants, Romanists and even atheists.*® It all looks more complicated but it
all needs explaining too. Amid this diversity, how had beliefs changed and why
does it matter? This thesis is an attempt to study such changes in beliefs
through the lens of the book as object and as text. My focus is on the godly™*,
those clergy and laity who adhered to a pared-down form of Protestantism,
fundamentalists for whom the half-measures of the official Reformation had
not been enough. Of course the politics of these Calvinists have been
extensively studied, but their beliefs and devotional practices have not. The
most commonly drawn picture is a somewhat idealised one, using the paints
and brushes from the apologists of the cause: the godly believed in double-
predestination and they formed and spread their ideas by the orderly listening
to sermons and reading of devotional books.*> Only recently has such a picture
been challenged, most notably by Peter Lake, who has characterised the chaos

and diversity in puritanism, not only as preached and postulated, but also as it

3 See, Patrick Collinson, Godly People: Essays on English Puritanism and
Protestantism (London, 1983); Peter Lake, Moderate Puritans and the Elizabethan
Church (Cambridge, 1982); Peter Lake, ‘Anti-popery: the structure of a prejudice’, in
R. Cust and A. Hughes (eds.), Conflict in early Stuart England: studies in religion and
politics 1603-1642 (Harlow, 1989), 72-106; Alexandra Walsham, Church Papists:
Catholicism, Conformity and Confessional Polemic In Early Modern England
(London, 1993); Christopher Haigh, English Reformations: Religion, Politics and
Society under the Tudors; John Bossy, The English Catholic Community 1570-1850
(London, 1975) and Michael Hunter and David Wooton (eds.), Atheism fi om the
Reformation to the Enlightenment (Oxford, 1992).

* Throughout this thesis, | have used the terms ‘godly’ and ‘puritan’ interchangeably
to refer to a particular grouping of religious cultures. Neither term is value-free. |
return to the discussion about the utility of such terms, and the debates surrounding
them in the conclusion below.

%> The common root of studies with this portrait is Patrick Collinson, The Elizabethan
Puritan Movement; perhaps the most illuminating antidote is Peter Lake, The
boxmaker's revenge. ‘Orthodoxy’, ‘heterodoxy’ and the politics of the parish in early
Stuart London.



appeared in cheap print, plays and conversations.*® This is the starting point for
this thesis. [ will advance the model of the variety in puritan or godly cultures
by adding the place of the book, material culture and parish conflict to Lake’s
picture of puritanism. The result is puritanism as it was lived and believed at
the local level, in addition to how it was preached and written about. In
particular what emerges is the willing separation of the godly from their
enemies, and the strength of this dichotomy. Puritanism influenced a range of
areas of life, but puritans remained steadfast in the hatred of their neighbours.*’
Despite my focus on the godly, | should make it clear that [ am not suggesting
that there was an intrinsic relationship between puritans and printed cultures
which was not available to other Protestants or to Catholics.*® What I am
suggesting is that the evidence provided by the representation of godly reading
practices together with its physical remains (marginalia), provides a
particularly good entry point into godly culture, and one which also sheds light

on other areas of their lives.

IIL.
Having established the state of the current literature on the history of the book
and of puritanism and the need for a new history of each through their
intersection, it remains to say why the study should focus on the north of
England as a particularly appropriate test-case. I can think of three important

reasons why this should be the case. Firstly, there is a paradox in the image of

4 peter Lake with Michael Questier, The Antichrist’s Lewd Hat: Protestants, Papists
and Players in Post-Reformation England.

*7 This is in spite of Patrick Collinson, ‘The Cohabitation of the Faithful with the
Unfaithful’, in Ole Peter Grell, Jonathan Israel and Nicholas Tyacke (eds.3, From
Persecution to Toleration: The Glorious Revolution in England (Oxford, 1991), 51-76.
The argument draws on Peter Lake, ‘““A charitable Christian hatred”: the godly and
their enemies in the 1630s’, in Christopher Durston and Jacqueline Eales (eds.), The
Culture of English Puritanism, 1560-1700 (Basingstoke, 1996), 145-83. To sustain my
hypothesis of separation, | will draw on Claude Levi-Strauss, Structural Anthropology
1, trans. C. Jacobsen and Brooke Grundfest Schoepf (London, 1968).

*® For the deconstruction of the myth and an analysis of the relationship between
Catholics and print culture, see Alexandra Walsham, ¢ “Domme Preachers”? Post-
Reformation English Catholicism And The Culture Of Print’, Past and Present, 168
(2000), 72-123.
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the north of England in historical studies, and one that needs resolving. For
some, the north was a ‘dark corner’ of the early modern state, with its own
rules and government, largely untroubled ty outsiders. This picture of an
illiterate backwater contrasted with the image of the towns of the north in the
early eighteenth century, packed with literate and radical weavers.*’ Secondly,
there is the lack of reception of an early Reformation in the north. This meant
that the real drive to Protestantize the north, from the 1580s onwards, occurred
in tandem with, not in advance of, a widespread campaign of printing and
propaganda. The third reason is that there is a basic absence of studies on
religious practices, as opposed to institutions in Yorkshire. The result is that
much of the material used, from the archive and the library, will be unfamiliar

and of use to others, advancing and modifying other models.*°

Before moving on to specifics, | would like to redraw the image of the north of
England. Adopting Adam Fox’s ‘literate environment’, | want to give a thick
description of the variety and strength of the literate cultures that were on offer
in the north of England in this period. Such an approach is necessarily
impressionistic but its theoretical basis should not make historians anxious:
rather it should be seen as a narrative base against which the more analytical

chapters and case-studies should be set.”'

The story begins in the bookshop of the Foster family in seventeenth-century
York, at the west side of the Minster door. It had a low ceiling, perhaps just six

feet high and taller visitors would have had to stoop to explore its many books,

% For the dark corners thesis, see J. E. C. Hill, ‘Puritans and “the dark corners of the
land™, Transactions of the Royal Historical Society, 5th ser., 13 (1963), 77-102. For
the contrast with the early eighteenth century, see R. A. Houston, Scottish Literacy
and the Scottish Identity: llliteracy and Society in Scotland and Northern England
1600-1800, p. 39.

% The best study remains, J. A. Newton, ‘Puritanism in the Diocese of York
(excluding Nottinghamshire) 1603-1640°, (unpublished D.Phil. thesis, University of
London, 1955). For Lancashire, see Christopher Haigh, Reformation And Resistance
In Tudor Lancashire (Cambridge, 1975).

*' For the ‘literate environment’, see Adam Fox, Oral and Literate Culture in England

1500-1700, p. 37. For thick description, see Clifford Geertz, The Interpretation Of
Cultures: Selected Essays (New York, 1973), ch. 1.
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which were arranged by size within subject on shelves. Light came in through a
large ground floor window, customers through a door to its left. Upstairs was a
house, and perhaps also a room selling moie unconventional stock. The shop
was run by Anthony Foster from about 1580 until his death in 1610 and then

by his nephew John Foster until his death in 1616.°* After this, there is no good
way of telling what happened to the shop, though family members perhaps
remained in the trade. Richard Foster sold books ‘near the Minster gate’ in

1626 and another Richard Foster published The Rendezvous of General Monck,
in 1659.%

The Fosters were the most prominent booksellers in York and, though they also
bound books, they made enough money not to deal in subsidiary merchandise,
as many other booksellers had to do.** They acted in a semi-official capacity in
providing paper and books for the Minster, and did business with the Minster
and local clergy as well as local and visiting lay book buyers. The stock catered
for all tastes but it is likely that it was not all on show. They sold works of
Catholic controversy to the clergy, but perhaps also stored more devotional
works for Yorkshire’s large recusant population, which was kept either at a
warehouse, or concealed in a private part of the shop. Such a trade was likely to

have been lucrative but dangerous, and